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Each of the Keilim (utensils) housed in the Mishkan rep-
resented a unique facet and aspect of the physical and 

spiritual worlds. For example, the Shulchan, which housed 
the Lechem HaPanim, symbolizes and ensures the safety and 
prosperity of the Jewish people. According to many commen-
tators the Menorah represented the light of the Torah and its 
continued brilliance that shines for Klal Yisroel. It still repre-
sents the Talmud Torah’s and Yeshivos that continue to flour-
ish and the Chinuch Habanim (Torah Education) that enables 
the younger generations to receive and carry on the beauty of 
the Torah. In short, the flame of the Menorah represents the 
Torah wisdom and essence of every Jew.   

This week’s Parsha begins with imperative and instruction 
of kindling the flame of the Menorah. The way the torah de-
scribes this initiative is “Bahaloschah Es Haneiros”. How-
ever, Rashi questions the usage of the word Bahaloschah, 
which conjectures a meaning of raising up, instead of the 
more proper word “Hadlakah”, which means- lighting. Rashi 
explains the reason why the Torah employed such a term by 
recording two distinct Talmudic ideas. Rashi cites the Gema-
rah in Shabbos (21a) that the word Bahaloschah is specifi-
cally used because it is teaching us a special rule regarding the 
lighting of the Menorah. Lighting the Menorah is not merely 
accomplished by placing a fire on a wick and then leaving, for 
then the flame might not have always properly caught onto 
the wick and the semi-lit wick might die out quickly. When 
one lights the Menorah he has to make sure that the wick is 
sufficiently lit to stay aflame on its own. The flame of the Me-
norah should be “Oleh”, raised up on its inherent ability to 
stay kindled.  Rashi then quotes another Gemarah in Meno-
chos (29a) that tells us that there was a step-stool positioned 
in front of the Menorah and Aharon was able to stand up on 
the step and raise himself up to light the Menorah, thus the 
term of Beha’aloscha is indeed the proper term needed to let 
us reference these two unique notions which apply to this spe-
cial keli of the mishkan.      

Rav Moshe Feinstein says that although these concepts are 
inherently separate in their reasoning which explain the use of 
the word Baha’aloschah, the idea underlying both Gemaros 
is really one and the same.  Both traditions of the Talmud 
teach us an invaluable idea in educating our youth, a notion 
which is as needed today as it ever was. By fusing the sym-
bolism of the Menorah (light & wisdom of the Torah) and 
the laws regarding the lighting of the Menorah (which were 
delineated in the Gemaros) one would be able to come to an 
understanding a proper way to enable the continued legacy 
that is the Torah.  

Rav Moshe compares a parent or teacher to the person 
lighting the Menorah and contrasts the flame of the Menorah 
to the light of Torah. When a parent/teacher educates a child 
he shouldn’t assume that minimal involvement would be good 
enough and that the child will learn the rest on their own. Per-
haps the spark of Torah will flame out as it just wasn’t enough 
of an inspiration; perhaps the child himself is not equipped to 
inculcate the teachings and carry them on by himself. 

The idea that the Torah is teaching us is to facilitate an at-
mosphere where the student can flourish on his own. Light the 
flame of Torah in today’s youth in a manner that the Torah will 
live with him. Don’t assume that a child will understand what 
you are saying but make sure that he understands why you are 
saying it in a way that he himself will be able to explain it. 
Just as we have to light the wick of the physical Menorah until 
we know with certainty that it will stay lit, so too we should 
realize that education is one of the most delicate balances we 
try to maneuver with and appreciate that an understated chi-
nuch will not allow the student to gain enough knowledge to 
perpetuate a Torah legacy.   

Rav Moshe adds that this is also the idea underlying the 
placement of a step in front of the Menorah. In reality there 
was no need for Aharon to stand on a step to light the Meno-
rah for the Menorah was only eighteen tefachim tall, approxi-
mately six feet in height. Aharon could have easily reached up 
and lit the wicks of the Menorah without standing on the step. 
But he couldn’t have been sure that the wick would have been 
lit properly one hundred percent of the time. So he stood on 
the step to ensure that the wick would be lit accurately.  So too 
by Chinuch Habanim we should not and cannot assume that 
an education will happen to be successful in our children with 
a smaller effort or just to be yotzei zein. We have to ensure that 
the children of Klal Yisroel will be receiving the chinuch that 
they deserve and will enable them to understand the Torah in 
a manner that they too will be able to light the fire of Torah for 
the following generation.

Many years ago I heard a story about Rav Yaakov Ka-
menetsky Zt’l, a Gadol who was also was known for his 
wisdom and insight. One day he was visiting an elementary 
school where he saw a curious thing. The children were enter-
ing the classroom and kissing a mezuzah that was placed on 
the usual side of the door, but it was placed on the lower half 
of the doorpost in order to ensure that the young kids could 
reach it. Rav Yaakov pointed out that in Jewish law a mezuzah 
need to be placed on the top third of a door post, therefore 
placing the mezuzah in the way that was positioned was not 
correct. The teacher said that they did put it in that way so 

R’ Akiva Eisenstadt  Rosh Kollel 
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the kids could reach it. Rav Yaakov replied that it would be 
better to place it in the halachically correct manner and put a 
chair there so the kids could step up to kiss the mezuzah. Rav 
Yaakov told them that it was better we teach them that they 
need to step up to reach the Torah and its mitzvos rather than 
augment the mitzvah to their shorter standards. 

Torah & Mitzvos are something that we aspire to connect 
with and learn from. They are the standard bearer for who 
we are as a people. They have what balanced us and kept us 
throughout the centuries. And the traditions we bring and give 
to the next generation should be as strong and as proud as we 
know them to be. 

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: U’BECHUKOSAIHEM LO  S’EILAICHU
R’ Heshy Kahan|Chaver HaKollel

Q: Is there an explicit prohibition in not following the 
ways of the gentiles or is it merely a “nice thing” to stick 
to the traditions of the Jewish people?

A: There are in fact many prohibitions that refer to the 
iniquity of following in the ways of the other nations. As is 
explicitly written in:

1)  Achrai Mos1- U’bichukosaihem lo s’eilaichu (in the 
statutes of gentiles one should not go)

2) Kedoshim2- V’lo sailaichu b’chukas hagoi (don’t 
follow the laws of the goyim)

3) Re’ai3- Hishamer lichah pen tinakaish acharaihem 
(be careful not to go after them)

4) Rambam4- “If one were to go in the way of the 
gentiles he would be obligated to get lashes”

5) Chinuch5- “When one distances himself from the 
traditions of the gentiles he merits much blessing for 
him and his family for all of eternity”

Q: What is the general guideline that one should 
understand when looking to avoid transgressing this 
prohibition?

A: When asked if it is permitted for a Jewish doctor to wear 
a long coat that all gentile doctors wore  the Mahrik6 offers 
two basic premises of which would create a situation of 
U’bichukosaihem lo s’eilaichu 

1. If the practice is done for no apparent reason, and 
one were to follow that (i.e. wearing green on St. 
Patricks day) then one would be transgressing the 
issur. This is because if one does something that has 

no backing he is giving credibility to that religion, 
that he will follow its directives whether or not it is 
the sensible thing to do. 

2. If the practice is something that alludes to 
promiscuity then this too would be prohibited under 
this transgression.

Q: Is it permitted for one to dress according to common 
style (i.e. three button suit, narrow ties etc.) or is one 
following in the ways of the gentiles?

A: There is a teshuva in the Igros Moshe7 regarding someone 
who’s parents had worn long jackets (otherwise known in 
yiddish as a langeh reckel) when back in Poland. Upon 
moving to America he had taken on the practice like all other 
Americans to wear a regular much shorter styled suit jacket. 
R’ Moshe responded using the two reasons cited above of 
the Mahrik. Since 

1. there is a reason for this style (either comfort, 
convenience, availability etc.)

2. it does not allude to promiscuity

then one would be allowed to wear such a short jacket. R’ 
Moshe Feinstein zt”l adds that it’s not even necessarily 
so that the gentiles originated short jackets as it could be 
Jews always wore short as well. This would be applicable 
to all other styles in where both Jews and non-Jews dress 
to simultaneously (i.e. wide brimmed hats, six on two 
button, thin lapels etc.). This in essence removes anybody 
who is following the trend in styles from transgressing 
U’bichukosaihem lo s’eilaichu as it fulfills neither of the 
above mentioned criteria.

Q: Is there any preference to specifically dress against 
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the current styles?

A: There is definitely much value to be appended to taking 
on a fashion of dress that was created specifically for the 
Jewish population. This can be attributed to one of the three 
merits that propelled us out of Egypt, that of not changing 
the style of our clothing. Hence, many chasidic circles are 
stringent to purchase clothing that is tailor made to their 
style, in particular, that of having the buttons of their jackets 
go right over left as opposed to left over right. That being 
said one is definitely not obligated to go against the trend of 
styles and may buy whatever style of clothing is available 
assuming:

1. it has some sort of reason

2. it is not promiscuous 

Q: Are there any specific nuances within fashion that 
should be avoided?

A: In giving an example of what alluded to promiscuity, the 
Mahrik mentions that one may not wear red as that adverts 
to prtizus. Interestingly enough the Rama8 paskens this way, 
that since the gentiles took it upon themselves to wear red 
as a means of promoting promiscuity, one should not wear 
that color. 

Q: Does this mean that one is transgressing a prohibition 
every time one wears a red scarf, sweater or gloves?

A: In due to the fact that there are many places in Chazal9 
that mentions that people wore red it could be a possibility 
that in the times of the Mahrik and Rama wearing red was 
promiscuous, but now it once again has become permitted to 
wear red as  it is no longer chosen by the gentiles to initiate 
pritzus.10 Nonetheless since the Rama does bring it down it 
would definitely be praiseworthy to refrain from clothing of 
this color.11 It seems that burgundy and similar off red colors 
wouldn’t be included in  this issur as it is not as sharp as the 
alluring shade of red.

Q:  Is this issur relevant to eating turkey on Thanksgiving?

A:  While there is mention of people eating certain foods 
in commemoration of something significant such as King 
Yanai who ate certain vegetables when celebrating his 

conquests in remembrance to  his forefathers who ate the 
same vegetables12, this was only done on a one-time basis. 
In researching the origin of eating turkey on an annual basis 
some Poskim13 were concerned that this may infringe upon 
the prohibition of  U’bichukosaihem lo s’eilaichu as it would 
fulfill one of the conditions of the Mahrik, being that is is 
baseless and has no real reason.

Q: Is there any possibility of transgressing 
U’bichukosaihem lo s’eilaichu in a Jewish house of 
worship such as a shul or bais haknesses?

A: One may not have a shul in where the bimah is in the front 
of the shul as that would be directly correlated to a church 
who makes sure to have their “alter” in the front as well. 
While some poskim go as far as to state that one is better 
off not davaning with  a minyan then praying in a shul with 
this setup, many poskim allow one to daven in a shul where 
the bimah is not in middle.14 Also to be avoided because of  
U’bichukosaihem lo s’eilaichu is not to bring an organ into 
shul as the goyim are known to have that in their churches.15

Q: Are there any other prohibitions that one may be 
transgressing in shul?

A: The Vilna Goen sought to abolish the minhag of placing 
trees and flowers in shul during the Chag of Shevuos as since 
they started having a tree to represent their holiday then we 
would have an issue of  U’bichukosaihem lo s’eilaichu if we 
have trees for our holiday as well.16

Q: Since gentiles go around without a head covering 
would it be U’bichukosaihem lo s’eilaichu if one were to 
take off his yarmulka?

A: According to the Taz17 (R’ Dovid Segal, preeminent 
commentator on the Shulchan Aruch) since it was the practice 
of the gentiles to take off their hats when meeting someone, 
he held that one who removes his yarmulka is transgressing 
the prohibition of U’bichukosaihem lo s’eilaichu. However 
R’ Moshe Feinstein zt”l, in a novel teshuva18 states that 
since nowadays no one wears hats anymore19 if one were 
to take off his yarmulka he would not be transgressing the 
prohibition of chukas akum as going bareheaded is no longer 
the ways of the gentiles since their heads are not initially 
covered to begin with. Therefore in situations that call for 
one to go bareheaded (such as in court etc.) one would not 
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be transgressing this issur.

Q: May one use a secular name in business or is this 
U’bichukosaihem lo s’eilaichu?

A: As is said explicitly in Mesechta Gitin, a bill of divorce 
written with secular names is permitted as most Jews in the 
diaspora use gentile names. This is a clear proof that secular 
names were never entirely “goyish” and were always used 
by Jews, hence no issur20 would be involved.

Q: Is celebrating Father’s Day encroaching on the issur 
of U’bichukosaihem lo s’eilaichu? 

A: As mentioned above the only indicators of this prohibition 
is that of either something having 

(1) no reason or 

(2) of being connected to something inappropriate 

it would serve to allow one to keep to this day. As expressing 
gratitude, appreciation and benevolence to one’s parent is 
not only a strong value but is a halacha as well. That being 
stated, it should be equally understood that having one day 
a year designated to “give my ol’ man a pat on the back” 
seems to be antithetical to the values and hashkafa we try so 
dearly to instill in our children. As if the only time one can 
be makir tov to one’s father is when reminded and promoted 
by Home Depot and Best Buy to purchase something for 
“Pop’s” as the sale is ending by the end of the day then this 
is room for concern. Therefore purchasing a gift and/or card 
would hold no issue in the realms of  U’bichukosaihem lo 
s’eilaichu it must be understood that we must constantly:

	appreciate

	value

	respect

	recognize

	honor

	follow

	prize

	abide by

	extend to

	be given over to

our parents not just on a yearly basis but a daily one just as 
well.

FOOTNOTES

1. Vayikra 18:3
2. Vayikra 20:23
3. Devarim 12:30
4. Hilchos Avodah Zarah 11
5. 274
6. Sh”ut Mahrik:88
7. Y.D. 1:81
8. Y.D. 178
9. Shabbos 147a, 102a, Moed Katan 23a
10. This seems to be the view of R’ Yitzchok Elchonon Spector 

zt”l in a letter brought down in the journal Torah M’tzion 5:2
11. Truth be told red is still a color that one uses when looking to 

attract attention i.e. red sports car etc.
12. Kiddushin 61a
13. Although R’ Moshe Feinstein zt”l in discussing this in no less 

then 3 teshuvos seems to say that the issue is making it into an 
annual “Yom Tov” as opposed to it being chukas akum

14. Igros Moshe O.C. 2:42
15. See Igros Moshe O.C. 2:30 who quotes  Sh”ut Chasam Sofer 

86. It should be understood that this was one of the first things 
that was a predecessor for Reformed Judaism in which they 
wanted to bring an organ into shuls.

16. M.B. 494:10
17. S.A. 8:3
18. Igros Moshe O.C. 1:1
19. The Kennedy era brought an end to wearing head coverings, 

which is interestingly parallel to the beginning of the steep 
moral decline of western civilization

20. This proof is brought down by the Mahram Shik who ironi-
cally was very makpid on specifically using Jewish names be-
cause of “shelo shinu as sh’mam, in fact his last name “Shik” 
is an acronym for Shem Yisroel Kadosh (the name of a Jew 
is holy) 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Why is the Jew hated?
Let us look at an interesting verse in this week’s 

perasha. The Torah states, “When the Holy Ark would travel, 
Moshe would say, ‘Arise Hashem and let your enemies be 
scattered. Let those that hate You flee from You’” (Behaalotcha 
10:35).

This verse indicates that when the Holy Ark would move, 
Moshe would pray for Hashem to ensure that the enemies of 
Israel would be driven away.

Additionally the Ark represents the Judaic law and it would 
be in the Jewish people’s preservation of the law that would 
ensure their protection. As long as they carried the law, Hashem 
would carry them. It means making the Torah a part of our daily 
lives. 

Rashi (1040-1105) is curious about the verse, since it is 
discussing the enemies of the Jewish people, it is peculiar that 
the verse would say, “Let those that hate You flee from before 
You.” It should have said “Let those that hate the Jewish people 
flee from before You.”

Rashi gives an interesting answer; anyone who hates the 
Jewish people hates Hashem! This answer is not only startling, 
but it hardly makes sense. If we peruse the history of the world, 
we can uncover many reason why the Jewish people were 
hated and even more so, those reasons seems to have very little 
association with hating Hashem.

Rabbi Ben Tzion Shafier provides many of these ulterior 
rationales which are independent from G-d.

For example, the catalyst for anti-Semitism can be the 
scapegoat theory. Monarchs, dictators, and government can 
utilize as a diversionary tactic for why their country’s populace 
is amidst suffering the scapegoat theorem. They will indicate 
how the source of all the current troubles is a foreign nation 
that inhabits their land and practices strange rituals so vastly 
different than their own. “It is because of these people that you 
suffer”, they would proclaim, diverting the masses attention, 
fueling their frustration and aggravation for their current lot on 
the Jew and not considering the preposterousness of the claim. 
The scapegoat theory gives the masses an outlet, allows for 
nationalism to prevail, and frees the leaders of the country from 
culpability of the current state of affairs.

Another reason can be the claim that the Jews call 
themselves the Chosen Nation. The Torah indicates clearly that 
the Jews were given their specific role – ultimately it is to be a 
light and a guide for the world. This may arouse jealousy or a 
cause for antagonism due to the Jew being thought of as on a 
pedestal and deemed “higher” than the others of humanity.

The interesting part of the position is that it may be looked 

upon via a different vantage point. It was Avraham amidst a 
world that didn’t recognize proper service of G-d that chose 
Hashem. He chose to serve and follow His word and spread 
it throughout the world. The Chosen People could just as well 
mean that the Jew chose to be in this role, with their forefather 
Avraham establishing his commitment to this ideal. The second 
claim is even more ridiculous, for the Jew is not deemed better; 
rather the Torah prescribes instructions for betterment of the 
world, each one given his role. The Jewish people are given 
their responsibility to uphold and to fulfill Hashem’s ultimate 
Will. But essentially all of mankind, if they recognize Hashem 
and fulfill the precepts afforded to them in their service, can 
uphold His Will as well.

Additionally, one of the most ubiquitous reasons for 
hatred of the Jews is that we killed their G-d. A person once 
reminiscing on his childhood said that he was constantly beat 
up for being Jewish and the epitaph used over and over again 
was a reference to him being the one who killed their god. Any 
rationale human being would agree that a human killing g-d 
sounds odd. Even more so, the Romans were the culprits and 
the focal point was that they were killing a Jew.   

So are these reasons justification for their hatred or are 
they just manufactured? Is the Jew left to be consistently hated 
throughout history regardless of its reasoning and maybe the 
basis for it doesn’t really matter at all?

It could very well be that there is no true basis for the hatred 
and that the Jew is hated first and the seeking of a reason is only 
secondary.

Or it could be that the reason is much simpler, akin to what 
Rashi is conveying to us. The Jew could very well be hated 
because he represents Hashem. A person may not want to 
have the onus of responsibility; he may feel his own guilt or 
inadequacy in terms of living a life with G-d as a part of it. It 
could be that deep at the root of the major religions there is the 
knowledge that their emanation within the world is an outcrop 
of Judaism. To hate and to kill this reminder in both of these 
contexts is easier than facing this uncomfortable circumstance 
of personal guilt or history.

Rashi is teaching us an important lesson. His comment 
should be firmly rooted into the heart of each and every Jew 
– whether we like it or not we represent Hashem. We are 
synonymous with manifesting the ideal set forth in the Torah. 
Many times throughout history, the hatred of the Jew becomes 
a stark reminder of the fact that yes we are different, that we 
have a responsibility to uphold, and that no matter what we do 
we cannot run away from the role beset to each and everyone 
us as a Jew. 
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R’ Boruch Yechiel Schreiber
PARSHAS BIHALOSCHA; LESSON FROM THE HAFTORAH

This week’s haftorah was prophesied by Zechariah 
Hanavi shortly before the building of the Second Bais 

Hamikdash . Zechariah describes a scene in the Heavenly 
Court: Yehoshua, the Kohein Gadol is standing before the 
prosecuting angel (the “Satan”) who is seeking to prevent 
him from serving in the Bais Hamikdash, because of the 
“soiled garments” he was wearing. The Gemara (Sanhedrin 
93a) explains that the soiled garments are a reference to sin. 
The Satan was complaining about the children of Yehoshua 
Kohein Godol who married women not fitting for a Kohein. 
Since Yehoshua allowed this to happen, he was guilty of sin, 
and it was considered as if he was wearing “soiled clothing”. 

The Novi relates that Hashem Himself defends Yehoshua: 
“ Is [Yehoshua] not a burning branch plucked from fire?” 
The Gemora explains that Hashem was rebuking the pros-
ecuting angel. How dare he prosecute an individual who en-
dured the hardships of exile. The haftorah further relates 
that Hashem told those standing around to remove the filthy 
garments from Yehoshua. 

The Radak explains this was a message to Yehoshua Ko-
hein Godol, that his children should repent and separate 
themselves from their prohibited wives and then they will 
merit to “put the pure crown on their heads”. 

This haftorah teaches us a very important and encour-
aging lesson. “Ain adom choteh ad shenichnas bo ruach 
shtus”; a person doesn’t sin unless a spirit of madness enters 
him. An aveira does not come from within. A person is in-
herently pure and holy. As we say each morning, “Nishama 
shenasata bi, Tehorah hie” the soul within us is, and re-
mains pure. When one sins, it is an external spirit that never 
becomes part of his essence. With proper Teshuva he can rid 
himself of this spirit and return to his essence of purity. Thus 
Teshuva means “return”, the person is returning to himself. 

This is the meaning of the haftorah. Hashem describes the 
aveiros as “filthy clothing” which need only to be “removed” 
in order to once again merit to wear the ‘pure crown’. 

In Shir Hashirim, Klal Yisroel exclaims, “I am darkened, 
but beautiful. Do not look upon me [disdainfully] because I 
am dark, for the sun has gazed upon me; my mother’s sons 
were incensed against me; they made me a keeper of the 
vineyards; my own vineyard I did not keep”.

The Bais Halevy in Parshas Bishalach explains the Posuk 
as mentioned. Klal Yisroel has become darkened with sin. 
But the darkness is not from within, rather it is like a sun-
burn which discolors the skin externally. With proper care, 
the skin will rejuvenate and once again return to its healthy 
color. 

It is interesting that in our haftorah, Hashem defends our 
aveirios by blaming them on the hardships of Galus. This 
too is the meaning of this posuk in Shir Hashirim. “My 
mother’s son were incensed against me, they made me a 
keeper of the vineyards; my own vineyard I did not keep”. 
Our aveiros aren’t because of our bad nature or impurity 
of soul. It is because of the hardships we endure from our 
enemies and the challenges of everyday life that causes the 
foolish spirit to enter and discolor our skin externally. 

The Mishna says in Avos, “al tehi rasha bifnei atzmicha”, 
which literally means don’t consider yourself a wicked per-
son. The Shev Shmatsa in his Hakdama, also expounds on 
this idea, and explains this is the meaning of the Mishna. 
Never consider the aveiros as “atzmacha” - part and parcel 
of your essence. Aveiros don’t come from within, and never 
become part of your essence. 

Clothing are an external cover to a person’s essence. Be-
fore Adam and Chava sinned they wore no clothing. Se-
forim explain that this is because they viewed their bodies 
as clothing to their real essence – their soul. Only once they 
sinned and their physical bodies began to somewhat define 
them, did they need additional clothing. In the same vein 
the haftorah refers to our sins as clothing. When we sin we 
add a layer of dirty clothing to our soul. By doing teshuva 
we return to our clean and pure essence and thereby remove 
those clothing allowing our internal pure essence to shine. 

The haftorah ends with the following posuk; “This is the 
word of Hashem to Zerubavel, saying: “Not through army 
and not through strength, but through “Ruchi” - My spirit - 
says Hashem, Master of Legions.” 

This is a promise that when the time comes Hashem 
will take us out of Golus without the need of an army or 
strength. 

Perhaps we can homiletically explain the posuk to also 
mean how to fight our Yetzer Hora. We do not need mighty 
armies or strength to get rid of the Yetzer Hora and the 
aveiros we incurred. Rather we need only to replace the 
“Ruach Shtus”, the foolish spirit, that we allowed to en-
ter, and to replace it with “Ruchi”, Hashem’s holy spirit. 
Indeed, when Hashem created man the Torah tells us “He 
blew into him a living soul”. The Targum translates this to 
mean  He made man into “Ruach Mimalela” a talking spir-
it. The soul within us is referred to as Hashem’s “Ruach”. 
Thus, the way to fight the Yetzer Hora is to return to “Ru-
chi”; Hashem’s pure spirit that is within us and that never 
gets tainted. This way we will return to our real essence of 
being pure and holy. 
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PARSHAS BIHALOSCHA
Rabbi Avraham Greenwald

With Shevuos behind us, it is important to try and hold 
on to the lessons we internalized over Zman Mattan 

Toraseinu. We begin by reviewing some of the events recorded 
in this week’s Parsha: After spending a long time at the place 
where the Torah was given, the Yidden traveled away from 
Har Sinai. The Torah then tells us that the nation was [like] 
complainers - seeking pretexts in the ears of Hashem. This is 
then followed by the Yidden complaining about their lack of 
meat and other delicacies that they “enjoyed” in Mitzrayim. 
In middle of narrating these events, the Torah places two 
Pesukim [When the Aron would journey] surrounded by the 
famous upside down - or backwards - nun(s). These Pesukim 
are placed here - out of place - to make an interruption between 
one punishment [trouble] and another; between the Yidden 
fleeing from Har Sinai and their complaining.

The Yidden are faulted for fleeing Har Sinai as a child 
flees school. The Yidden of that generation had reached an 
unfathomable level. However, it was not a level that they had 
worked or strived for; it was handed to them as a gift. They 
could not help but say “naaseh ve’nishma” after witnessing the 
open miracles of Hashem. As time went by, this inspiration 
wore off and they were more than happy to leave Har Sinai 
just as children are more than happy to leave school at the end 
of a day or semester. If we do not prepare for Shevuos or at 
least work afterwards to hold onto it, we, too, can easily lose 
the inspiration which pulls us to the Beis HaMedrash.

If we were to have asked one of the Yidden at that time, 
where he is running, most likely he would have answered: 
We are running to fulfill Hashem’s will. Our journey from 
Har Sinai was by no means a decision made on our own. The 
system of following the cloud was already in place. Obviously, 
they did not leave before the bell rang; they traveled only 
because that was the will of Hashem demonstrated through 
the lifting of the cloud. And to where are we going? We are on 
the way to Eretz Yisrael. Of course, we are running! Wouldn’t 
you? Outwardly, there were no signs of fleeing the mountain; 
to the contrary, it was perceived as running towards Hashem, 
not away from Him. This can be compared to one who must 
leave the Beis Medrash to perform a mitzvah - a chesed that 
only he can do. He runs to do it with great zerizus. But, deep 
down he may be thinking: Baruch Hashem, this mitzvah came 
up, so that I can leave the Beis Medrash already. It was an 
attitude problem. They felt - according to their level - that 
Torah is a burden. Instead of feeling the pleasure of learning 
and fulfilling Hashem’s word, they felt that they had enough. 

When the Torah is viewed as a burden, it leads to the next 
“punishment” - we are not satisfied, we find what to complain 

about, we want meat etc. and even after getting it, we are 
still not satisfied; as much as we have, we want more. The 
Chasam Sofer, cites his Rebbi’s - the Haflah’s - explanation 
of the Pasuk in Tehillim: U’masbia lechal chai ratzon. Simply 
this means that Hashem satiates every living being with what 
he desires. The Haflah explained that the word chai - a living 
being - refers to tzadikim who are considered to be alive. 
Hashem blesses them with feeling satiated with what they 
have in this world. When they experience pleasures of this 
world, they are not left feeling unfulfilled; they are left feeling 
satisfied.

When a Yid feels unfulfilled, it is because he is experiencing 
a spiritual void. If his focus, however, is on the enjoyment 
of serving Hashem, then he will feel fulfilled even with the 
physical pleasures that he has. When the Yid views Torah as 
a burden, he begins complaining. Indeed, Moshe exclaims to 
Hashem: “Can flock and cattle be slaughtered for them and 
suffice for them? If all the fish would be gathered would it 
suffice?” Did Moshe doubt Hashem’s ability to provide? Of 
course not! Rather he said: There is nothing You can do for 
them to satisfy their hunger; whatever You do for them will 
not satisfy them. They have lost their focus on true life, and 
thus attaining one physical pleasure will only lead them to 
crave more. Only if they realize what true life is will they 
satisfy their void and merit the blessing of “u’masbia lechol 
chai ratzon.” 

When surrounded by this sort of trouble, what are we to 
do? The Torah provides us with the answer, by inserting 2 
pesukim in middle of these troubles. The Torah did not 
randomly place any 2 pesukim between the punishments to 
create an interruption. It provided us with the antidote; with 
the necessary tools with which to interrupt the punishments. 
This is “VaYehi BeNesoa HaAron, When the aron travelled... 
These pesukim do not belong here. Where do they belong? 
They belong in the Parsha of the degalim, where the set up in 
the midbar is described. What was the method of traveling? 
When the Aron traveled…  Our “flag - degel” is the Torah. We 
have to remember what our calling is - we have to strengthen 
ourselves in Torah.  We must keep it at full mast. When we 
do that, we will feel satisfied not only spiritually, but even 
physically. We will enjoy this world and not crave more. We 
can have our cake and eat it too. It may be hard to believe 
that we can feel satisfied from leading a spiritual life, but the 
Mishnah in Avos says “If you will do so, you will be fortunate 
in this world.” Taamu u’reu, you will not see it or understand 
it until you taste it. Once you do, you will see that you are 
fortunate. 
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WHAT WOULD YOU DO IF YOU WON THE LOTTERY?
R’ Moishe Wiederman

Even a simple reading of the parshiyos of Bamidbar 
leaves one struggling to understand the perplexing string 

of complaints leveled by the Bnei Yisroel against Moshe Rab-
beinu. Shortly after being recipients of a miraculous deliv-
erance from Mitzrayim, the splitting of the Sea and accept-
ing the Torah, they took to complaining about the mon – the 
Heavenly Bread, the lack of meat, and mourned the unflatter-
ing report of most of the meraglim (spies).

How do we understand this lack of gratitude to Hashem and 
Moshe Rabbeinu – especially coming so soon after the incred-
ible miracles they witnessed?

The Torah introduces the topic of the complaints of the 
Jews by describing them as “misonenim.” The loose transla-
tion of this word would perhaps be “complainers.” However, 
this is not a word used often in the Torah, and many mefor-
shim (commentaries) attempt to explain the exact meaning of 
misonenim in the context of this phase in the development 
of the B’nei Yisroel – as they expressed their unhappiness to 
Moshe.

1· Rashi explains misonen (singular of misonenim) as simi-
lar to ‘misLonen’, which would mean ‘aliylah’ a [baseless] 
complaint.

2· The Rashbam explains that the Jews were in pain from 
the difficult journey and were therefore complaining about 
various aspects of logistics of their travels. This seems to be a 
more sympathetic view of the B’nei Yisroel.

3· The Ibn Ezra feels that the word misonen is similar to an 
ovon’ – a spiritual misdeed (in this case, the aleph and ayin 
would be exchanged, as the Ibn Ezra notes another instance 
of this in Navi). Hence, the Jews sinned by complaining to 
Moshe.

However there is another meforish that is truly intriguing 
and that is the interpretation of R’ Shlomo Ephraim Luntsch-
itz, the Kli Yakar. He maintains that the term ‘misonenim’ 
comes from the word onen, describing one who has just heard 
about the death of an immediate relative. According to this 
explanation, the Jews were ‘mourning’ the fact that they were 
now restricted from many previously acceptable activities 
now that they had received the Torah. Therefore, they were in 
a short-tempered mindset that produced the many complaints 
against Moshe.

However, according to the Kli Yakar, why would the To-
rah not use the term ‘aveil’ instead of ‘onen?’ An aval is a 
more general term for a mourner, one that is used to describe 
a person throughout the seven-day shivah period. The Torah 
could have said that the Jews were mourning in a more gener-
al sense, rather than use the specific term ‘onen’ that describes 

a person whose close relative has just died – and has not yet 
been buried.

Rabbi Yaakov Horowitz, Rosh Hayeshiva of Yeshivas 
Derech Noam and founder and Program Director of Agudath 
Israel’s Project Y.E.S. (Youth Enrichment Services), suggests 
another possible interpretation, one that would explain the 
background behind the litany of complaints against Moshe.

An onen is one who is in shock over the death of a rela-
tive. He or she has not had the time to properly process this 
information and deal with the event that has just occurred. 
That is one of the reasons that halacha relieves the onen from 
the performance of any mitzvos during this short period of 
emotional overload. 

The B’nei Yisroel went from being slaves who were mired 
in the depravity of Egypt to dizzying spiritual heights in a 
very short period of time. They saw the presence of Hashem at 
the Sea and received the Torah. They were also showered with 
material blessings during that period of time, leaving with the 
spoils of Egypt and collecting the gold from the Egyptian 
troops after the Splitting of the Sea. R Horowitz suggests that 
as the Torah begins the tragic chapter of the complaints of 
the Jews to Moshe, an introductory and explanatory note is 
mentioned.

“Vayehi ha’om kemisonenim.” The nation was similar to 
mourners – on the opposite side of the spectrum. Just as a 
mourner is in a state of shock by the sudden death of a loved 
one, so too, the Jews in the desert were stunned by their mete-
oric rise from penniless slaves to a prosperous group of noble 
men and women who were given the sacred mission of be-
coming Hashem’s Chosen People.

It is interesting to note that Hashem had to plead with 
Moshe (Shmos 11:1, see Rashi) to instruct the Jews to take 
the gold and silver from the Egyptians – in order to keep His 
promise to Avrohom. Many meforshim explain that Moshe 
was concerned that the sudden riches would be harmful to the 
spiritual well being of the B’nei Yisroel.

A study was recently conducted on lottery winners – five 
and ten years after they had won million-dollar-plus jackpots. 
A shocking percentage of the people reported that their lives 
had disintegrated. It happened too quickly, they said, and they 
simply were not prepared to deal with their great fortune. It 
was like a thirsty person drinking from a fire hydrant with the 
water running full force.

The B’nei Yisroel were severely punished for their com-
plaints and for their lack of gratitude to Moshe. But, as a lov-
ing Father, Hashem may be pointing out a possible defense for 
His children by explaining that they were ‘misonenim’ – like 
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people who were adjusting rapidly to a new reality.
Every parsha in our Holy Torah has important lessons to 

impart to us. These critical parshiyos are certainly no excep-
tion. One of them may be the importance of yishuv hada’as 
(thoughtful reflection) as we change and develop. As we tran-
sition from adolescence to adulthood, we form our identities 
and develop our core values. Often that means change – hope-

fully all for the better. Even in the case of spiritual growth, 
however, yishuv hada’as is required. All too often, very rapid 
changes and improvements that are too much too fast do not 
withstand the test of time. It is of such importance to find – 
and maintain an ongoing relationship with – one’s parents and 
a spiritual mentor. As we grow and develop there are so many 
challenges and issues with which we need guidance. 

R’ Moishe Wiederman
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