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 מ א ש ו מ צ ו ר ע ג ג ז

 ש נ ר  ם ס פ ש פ ק ב ק ש

 ה ח   ח ב צ ר ע ת נ  נ י א

 ב ל י ה ע  י ז ת נ ו פ ה

 ו ע י כ ב ס ל ע ק ו ח ו

 ה ס ה ג ל  ד ת ש נ נ ך ה

 א ב פ  ר ל ב ו ר י ת ו ו

 צ מ כ ר ו ח ל ס י ץ א פ

  ה  ח ט א ה פ ע א ח ה ר נ

 מ א ש מ ל י ת ר ע ת א ו

 י ב ז ח ק ש מ א ל י ת מ

 ע מ כ ב ה ד ר ש ר ה צ ה

 צפרים האזב תולעת משה

 יגלח צרעת תנוך שמאלית

 וספרה תנופה ונתץ יכבס

Word that indicates ability to remove contents prior to 

declaring a home tameh 
BONUS 



   
ANSWER KEY 

 

 מ א ש ו מ צ ו ר ע ג ג ז

 ש נ ר  ם ס פ ש פ ק ב ק ש

 ה ח   ח ב צ ר ע ת נ  נ י א

 ב ל י ה ע  י ז ת נ ו פ ה

 ו ע י כ ב ס ל ע ק ו ח ו

 ה ס ה ג ל  ד ת ש נ נ ך ה

 א ב פ  ר ל ב ו ר י ת ו ו

 צ מ כ ר ו ח ל ס י ץ א פ

  ה  ח ט א ה פ ע א ח ה ר נ

 מ א ש מ ל י ת ר ע ת א ו

 י ב ז ח ק ש מ א ל י ת מ

 ע מ כ ב ה ד ר ש ר ה צ ה

 

 

Bonus Answer:   ופנו 
 

 



 

PARSHA SUDOKU 

 פרשת מצורע
 

Place the letters (or image) into each box so that each row across and each column down and 

each box-square will contain all the letters (or images) 

Remember that each letter or image may appear only once in any row, column, or box-square 

BEGINNERS LEVEL (6X6) 

 ש מ א ל י ת
 

   י ש  

 א     מ

  ש   ת 

  א   ל 

 מ     א

   א ל  

 

ADVANCED LEVEL (9 X 9) 

 ש ח ט א ת צ פ ו ר
 

 

 

 

 

 

 

 

 

 

 

 

 

 

  צ ת ש     

 א   ט    ח ש

  ח  פ ו  ט  א

  ש א צ     ת

   צ ח  ר פ  

 ו     ש א ר 

 ח  ו  ת ט  צ 

 פ ר    ח   ט

      פ ר ו 



 

 

 

 

 

 

 

 

ADVANCED LEVEL (9 X 9) 

 ש ח ט א ת צ פ ו ר
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Tzra’as can occur on this part of the body 

 

    פ צ    ט

  א ש ח  ר   צ

  פ      ר 

    ט   ו  ר

  ט      ת 

 ח  פ   ת   

  ח      א 

 ת   ש  ו פ ט 

 ש    ח פ   



ANSWER KEY 

BEGINNERS LEVEL (6 X 6) 

 ש מ א ל י ת
 

 ת מ י ש א ל

 א ל ש ת י מ

 ל ש מ א ת י

 י א ת מ ל ש

 מ ת ל י ש א

 ש י א ל מ ת

ADVANCED LEVEL (9 X 9) 

 ש ח ט א ת צ פ ו ר
 

 

 

 

 

 

 

 

 
 

ADVANCED LEVEL (9 X 9) 

 ש ח ט א ת צ פ ו ר
 

 

 

 

 

 

 

 

 

 

 ט צ ת ש ח א ו פ ר

 א ו פ ט ר ת צ ח ש

 ש ח ר פ ו צ ט ת א

 ר ש א צ פ ו ח ט ת

 ת ט צ ח א ר פ ש ו

 ו פ ח ת ט ש א ר צ

 ח א ו ר ת ט ש צ פ

 פ ר ש ו צ ח ת א ט

 צ ת ט א ש פ ר ו ח

 ו ת ר פ צ א ח ש ט

 ט א ש ח ו ר ת פ צ

 צ פ ח ת ט ש א ר ו

 א ש ת ט פ צ ו ח ר

 ר ט צ ו א ח ש ת פ

 ח ו פ ר ש ת ט צ א

 פ ח ו צ ת ט ר א ש

 ת צ א ש ר ו פ ט ח

 ש ר ט א ח פ צ ו ת



In the Parsha Metzora 
 

      Plants            Places       Animals 

Compiled from:   http://bible.ort.org/   The Living Torah by Rabbi Aryeh Kaplan 

 

Swallow The swallow has been put forward as one of a number of contending 
identification of the type of bird that was to be used in a cleansing 
ritual for members of the congregation who have overcome leprosy. 

(See Leviticus 14:4).  

The swallow is a kosher summer migrant, with a forked tail.  

Diet: Insectivorous  

Habitat: Africa and Europe  

Voice: Twittering sequence.  

 
 

 

Jay Possibly the bird used in a cleansing ritual for members of the 

congregation who have overcome leprosy. (See Leviticus 14:4).  

It is a kosher, shy member of the crow family.  

Diet: Carnivorous/Herbivorous  

Habitat: Woodland  

Voice: Wide range of calls (mimics human speech).  

 
 

 

  

  

 

 

 

 

  

    

http://bible.ort.org/books/pentd2.asp?action=displayanchor&pentid=P3113#P3113
http://bible.ort.org/books/pentd2.asp?action=displayanchor&pentid=P3113#P3113


It All Adds Up – Pashas Metzora 

Fill in the missing numbers so each row, column, and diagonal each adds up!  

• The missing numbers are Hebrew letters valued between 1 and 400.  

• The numbers in each row add up to the number at the right of the row.  

• The numbers in each column add up to the number at the bottom of the column.  

• The numbers in each diagonal line add up the number to the right and above or below the 

diagonal. 

• Use Hebrew letters to enter the missing numbers. 

Bonus: After completion, circle the Hebrew word for two birds offered for atonement. 

    
 

525 

 406   ו ר ע

 214 ב  ס  צ

 211 ה ר א  

 141 ן י ז ד 

 472  ם  י ת

632 219 72 420 117 103 

Hebrew Letters’ Numerical Value 

 א ב ג ד ה ו ז ח ט י כ ך

20 10 9 8 7 6 5 4 3 2 1 

 ל מ ם נ ן ס ע פ ף צ ץ ק ר ש ת

400 300 200 100 90 80 70 60 50 40 30 

 



 

 

 

 

ANSWER KEY 

 

     525 

 406 מ צ ו ר ע

 214 ב פ ס ב צ

 211 ה ר א ג ב

 141 ן י ז ד ע

 472 כ ם ב י ת

632 219 72 420 117 103 

 

 
  



PARSHA GEMATRIA 

METZORA מצרוע 

 

     אני

     נתן

     לכם

     לאחזה

    866 ונתתי

     נגע

 6+50+400+400+10 866   צרעת

     בבית

     ארץ

     אחזתכם

Bonus:      __________       Total Gematria value    

 

)יד,לד( כי תבאו אל ארץ כנען אשר אני נתן לכם לאחזה ונתתי נגע צרעת בבית ארץ אחזתכם  

 

Instructions:  Using the key below for the numeric value of each Hebrew letter, determine:  

1. On the left side enter the numeric value of each word taken from a portion of a verse in the Parsha; 

then place that value in the blue column.   

2. On the right side determine the product of the math operations; then place that value in the tan 

column.   

3. Then match the numbers from the right side to the left side by drawing a line. 

 



 

TAV    400 
 (70=ע ,200=ר ,90=צ ,40=מ) Numerical value Metzora מצרע 

 Amount of silver shekels paid by Avrohom to Efron 

 Number of soldiers with Esav to go fight Yaacov 

METZORA 

The Gemara (Arachim 16a) says that one of the causes of “tzora’as” is being stingy “ra ayin”. The 

numerical value of Metzora and of “ra ayin” )רע עין( is 400. The goal of “tzora’as” is not cause pain but to motivate 

the person to do Teshuva recognizing and fixing a severe error. 

AVROHOM AND EFRON  

The Midrash Rabbah states about Efron:  (Mishlei 28:22), "A person who has an evil eye ("ra ayin") 

chases after wealth, and does not realize that it will be his loss."  What was Efron's loss?  The first time Efron is 

mentioned it is spelled with the letter "vav" עפרון and the second time without it עפרן 

What is the significance of Efron's losing his "vav"?  The Ba'al Haturim explains that the gematria of 

Efron without the letter "vav" is 400, equal to the gematria of "ra ayin"/"evil eye."  Efron had a choice to cooperate 

with Avrohom and made an error and went after money, evidenced by the loss of the vav and becoming a name 

of 400. 

ESAV & HIS 400 MEN                                 

"Then Yaakov sent angels before him to Esav his brother . . ." (32:4) R' Elyah Lopian z"l (1872-1970; Rosh 

Yeshiva,Yeshiva Etz Chaim, London) asks what is added by the words, "before him."  

"One who does a mitzvah acquires one advocate; one who commits a sin acquires one prosecutor." In 

other words, from every mitzvah that a person does, a "good" angel is created. The good angels, created by a 

person's mitzvos, go before the Divine Throne and lobby on the person's behalf. On the other hand, from every 

sin that a person commits, an impure angel is created who attempts to harm the person.  

This sheds light on the meaning of the words "before him." Yaakov chose his own angels, who were 

"before him" as a result of the mitzvos that he had performed. 

Esav, too, had angels that were created as a result of his bad deeds. It was from these that he chose the 

400 "men" who were traveling with him to meet Yaakov. Yaakov countered by sending gifts to Esav with his 

“men”. Why?  "In order to satisfy the eyes of that rasha."  The result of Yaacov’s good efforts was that the 400 

“men” of Esav slipped away and that Esav hugged Yaacov. 

From each of the above, a person should realize that one’s fate is in one’s own hands. A person 

has the ability to create good angels to assist in one’s spiritual and material endeavors and one has the 

ability to create impure, harmful angels. Each person makes their own choice.  

     1 down:    Place of first Exile of 400 years    

  (5 letters) 

     1 across:   Parsha’s name with numeric value 400    

  (4 letters) 

     2 down:    King Dovid took 400 men to defeat this nation    

 (4 letters) 

     3 across:   Hebrew word for straw, numerical value 400 

                                    (2 letters) 

 1מ   2     

       

     

 

 3ק

   

    



NOTES FOR TEACHER OR PARENT 

 

 

 

 

Tav is the last letter of the aleph-bais 
It is also the last letter of the account of Creation 

Tav represents rectification 
It is the last letter of Emes, the seal of truth 

OTHER 400’s 

 Years of “Egyptian” Exile 

 Men that went with King Dovid to fight Amalek 

 straw (not given to the Jews in Egypt at crucial beginning of Moshe’s mission) קש 

 

 מ צ ר ע 

 צ   מ 

 ר   ל 

 
 ק

 י  

 ם   ש

 

 

 

 

 

 

 

 

For more information on the meaning of Hebrew letters: 

 

    Rabbi Ginsburgh   The Inner Dimension   www.inner.org 

 

 Rabbi Aaron Raskin, Letters of Light          

 http://www.chabad.org/library/article_cdo/aid/137068/jewish/Letters-of-Light.htm 

  

Age group – 12 years and up 

Objective of this lesson: 

Appreciate math in the Parsha 

Introduction to concepts within Judaism of 400 and the letter TAV 

An example of the creation of an angel by one’s acts: R' 

Yosef Karo z"l (author of the Shulchan Aruch) was 

regularly visited by an angel who identified himself as "The 

Mishnah.".  R' Yosef Karo had undertaken a special study 

of the Mishnah, and, after a time, this angel began to speak 

to him on a regular basis. 

http://www.inner.org/


PERSON IN THE PARSHA 

GEICHAZI (from the Haftorah) 

He was a disciple of the prophet Elisha. Chazal accuse him of various infractions and teach us that Geichazi was 

one of "four commoners (along with Bilaam, Doeg, and Achitophel) who have no share in the World to Come" 

(Sanhedrin 90a). Even though his infractions are not evident in Tanach, Chaza”l explain various infractions of 

Geichazi which led to increasing punishments. 

Geichazi, initially strayed from the proper path as told in the Yerushalmi (Sanhedrin 10:2 [29b]): “Geichazi was 

a great man in Torah… at the same time as Elisha sat learning, Geichazi would sit at his entrance and students 

would see him and say: Geichazi does not enter, how can we enter?! And Elishas’s learning took place but no one 

benefited from it. Since [Geichazi] went beyond what was written ‘The sons of the prophets said to Elisha, behold 

this place where we sit there before you, is too narrow’ (Kings II 6:1), the place could not contain the many 

students that were there”. According to this Midrash, Geichazi kept students away from the study hall of Elisha 

and caused the loss of Torah teachings. This is learned derived from the proximity of Elisha’s cursing of Geichazi 

and a complaint by the sons of the prophets that the place is too small for them. The Sages connect the two 

incidents by the story brought above: why was the place suddenly too small? It is likely that Geichazi’s expulsion 

must have lead to this. 

The next incident in Tanach describes Geichazi's growing negative middos (Melachim II 25).  We are told that 

Naaman, a non-Jew who was a metzora, came to Elisha to be healed and Elisha did heal him. As gratitude for his 

successful recovery, Naaman wished to give gifts to Elisha, but Elisha refused the gifts. Geichazi's lust for wealth, 

however, destroyed Elisha's Kiddush Hashem. He went to Naaman to accept the gifts, lying under oath claiming 

that he was sent by the prophet. When confronted by Elisha, he lied to him as well: "your servant did not go here 

or there" (Melachim II 5:25). Elisha, realizing what had transpired responded to Geichazi: "Naaman's tzara’as 

shall therefore cleave to you and to your children 

forever" (Melachim II 5:27).  

The final incident related to Geichazi's behavior is 

described in the haftarah for Parshas Metzorah 

(Melachim II 7) following Elisha's reprimand of him 

which took place during a period of famine in the Shomron when Geichazi was already a Metzora (from the above 

incident):   

The city is under siege by the King of Aram, famine and starvation are rampant, and the people are convinced 

that they are about to die.  The prophet Elisha tells them not to worry for soon prices will drop and they will be 

able to acquire as much food as they need.  

The Tanach records that the four Metzoraim (Geichazi & his 3 sons) did disobey the prophet and entered the 

enemy camp (to rely on their generosity to obtain food), whereupon they discovered that Hashem had made a 

great miracle for the Israelites and had chased the Aramean army away, leaving behind all their food. 

"These Metzoraim arrived at the edge of the camp. They came to one tent and ate and drank" (ibid. 8). The 

residents of Shomron are in desperate straits yet Geichazi and his sons are busy eating and drinking. They do not 

appear in a hurry to return home to report to their starving fellow townspeople the abundance of food they just 

discovered. (Perhaps they were justified for they too were in a life and death situation.) But they had another order 

of business: "They carried from there silver, gold and clothing which they went and hid" (Melachim II 7:8). Did 

they forget what gold and silver had already brought them Tzaraas? Their lust for money was so great that not 

only did they empty the contents of one tent they searched the other tents as well (ibid.). It was only afterwards 

that they finally appear to remember: "then they said, one to the other, 'we are not acting properly - today is a day 

of good tidings, yet we remain silent! If we wait until the light of dawn, we will be considered sinful" (ibid. 

9). Only then did they decide to return and make their discover known to their townspeople who went out and 

found the food thereby proving the words of the prophet.   

How could they have waited? Even after having been cursed to remain a Metzora his entire life as a result of his 

lust for wealth, Geichazi has not changed! Not only does his life take precedence over that of others, his gold and 

silver comes before the lives of others as well!  

Chazal tell us that Elisha was too harsh with Geichazi, 

pushing him away "with both hands" (Sanhedrin 

107b) when he should have worked harder to 

encourage him to repent. 

 



Halacha Discussions from the Incident of the Four Metzoraim 

The Gemara (Avodah Zarah 27b), in its discussion of the propriety of risky medical procedures, cites the 

story of the four Metzoraim deliberating their course of action. Shomron was suffering from a terrible drought 

and the Metzoraim realized that if they remained in the besieged city of Shomron they would soon die of 

starvation. They thought that it would be prudent for them to enter the camp of the enemy, for even if the 

Arameans would kill them immediately, they would have died shortly anyway if they had remained in the camp 

of Israel. It was worth risking immediate death because of the possibility that the Arameans would pity them and 

feed them, thereby allowing them to live much longer than if they had remained among their own people. 

The Gemara applies the reasoning and actions of the four Metzoraim to a problem faced in the time of the 

Gemara. In many periods, pagan doctors harbored enormous ill will towards Jews and posed a grave threat to 

their Jewish patients. Chazal therefore forbade using pagan doctors. However, the Gemara concludes that if a 

patient will soon die within a short time and no Jewish doctor is able to heal him, he may visit the pagan doctor 

with the hope of curing his illness, despite the grave risk involved. 

The Gemara sanctions assuming the risk of immediate death by the hands of the pagan doctor despite the 

fact that the patient would have certainly lived for a brief time without visiting this doctor, asserting that 

“LeChayei Shaah Lo Chaishinan,” we are not concerned about a very brief amount of life. The basis of this 

assertion, states the Gemara, is the above-cited story in the Tanach about the four Metzoraim. 

Two questions regarding this Gemara. First, the Gemara’s assertion that “LeChayei Shaah Lo Chaishinan” 

seems astonishing in light of the Gemara’s teaching elsewhere (Yoma 85a) that we may violate Shabbos in order 

to preserve Chayei Shaah. Indeed, the Shulchan Aruch (Orach Chaim 329:4) codifies this rule and the Biur 

Halacha adds that this rule applies even if the patient will not be able to do anything meaningful with the short 

period of life gained as a result of the efforts made to save him. 

Tosafos (Avodah Zarah 27b s.v. LeChayei) and the Taz (Yoreh Deah 155:2) answer that in both Talmudic 

passages the operating principle is to act in the best interest of the patient. On one hand, we violate Shabbos in 

order to allow a patient to live a bit longer. In this case, concern for Chayei Shaah is in the patient’s best interest. 

On the other hand, the Gemara tolerates risking Chayei Shaah in the hope that the patient will be cured and live 

for a considerable amount of time. In this situation, risking Chayei Shaah is also in the best interest of the patient. 

For further discussion of the “best interest of the patient” standard in the context of Chayei Shaah, see the Tiferet 

Yisrael (Yoma 8:3, s.v. Yachin). 

The second question is why the Gemara bases its conclusion on the thought process and actions of these 

four Metzoraim who were not righteous. Chazal believe that Hashem afflicts people with leprosy because of 

certain sins that they violated (see Arachin 15b-16a). Moreover, Chazal (Sanhedrin 107b) identify these four 

Metzoraim as Geichazi and his three sons.  

We may answer that although these four Metzoraim were not reputable individuals, the Tanach seems to 

approve of their actions. Indeed, the action of the four Metzoraim led to the salvation of Shomron. Moreover, the 

very fact that the Tanach (so uncharacteristically) records the thought process of the four Metzoraim, seems to 

signal the Tanach’s approval of their thought process and actions (although not of the four Metzoraim as 

individuals)  

Rav Moshe Feinstein (Teshuvos Igrot Moshe Y.D. 3:36) writes that Halacha allows prudent human 

judgment to determine when it is permissible to engage in risky medical procedures. Indeed, the Halacha, in 

general, looks to prudent human judgments to establish the norm regarding which behaviors involve tolerable risk 

(Keivan DeDashu Beih Rabbim Shomer Peta’im HaShem – see Yevamos 12b and Niddah 31a). Accordingly, 

although the four Metzoraim were not Torah scholars, their logic reflects prudent human judgment (and proved 

successful), and therefore a Halachic principle may be derived from their thought pattern and actions. 

  



Halacha Discussions from the Incident of the Four Metzoraim: May a Metzora, whom the Torah requires to 

dwell "alone" (13:46), may reside and interact with fellow Metzoraim?  Does the Torah refer to actual solitude 

and isolation, or merely to his separation from non-Metzoraim?  The haftara for Parashas Metzora, tells of four 

Metzoraim residing together outside the city of Shomron (Melachim II 7:3), which would appear to prove that 

Metzoraim are, in fact, permitted to live and interact with one another. 

Why, did the Gemara (Sanhedrin 107b) feel compelled to identify these four Metzoraim as Geichazi and 

his sons?  The Eil Ha-miluim explained that Metzoraim are forbidden from residing with one another.  The 

Gemara (Erchin 16b) comments that the Torah requires a Metzora to live in isolation because tzaraas generally 

results from the sin of lashon ha-ra, gossip and negative speech about others, which breaks friendships and 

marriages.  The Metzora is punished for causing people to separate from one another by living himself in isolation. 

Thus, he concluded that these Metzoraim must have been stricken not for lashon ha-ra, but due to the curse of 

Elisha, and for this reason they were permitted to live together outside the city. Thus, Metzoraim are generally 

forbidden to reside even with one another, and must live in complete isolation, except in situations where it can 

be ascertained that the condition did not result from lashon ha-ra. 

  Tiferes Yehonatan claims that the four Metzoraim outside the city of Shomron were not stricken with 

halakhic tzaraas.  Elisha had cursed Geichazi by declaring that "the tzaraas of Naaman shall adhere to you and 

your offspring" (Melakhim II 5:27).  Geichazi's condition was not standard tzaras, but rather a special tzaraas 

related to the non-Jew Naaman, whose condition was not connected to the laws of tum'a and tahara, which do 

not apply to gentiles, Conceivably, the Tif'eres Yehonatan claims, if Na'aman's condition was transferred to 

Geichazi and his sons, then they, too, suffered from a physical condition that did not meet the halakhic criteria of 

tzaraas.  They were driven from the city of Shomron not because of the halakhic requirement that a Metzora live 

in isolation, but rather as a medical precaution to prevent any further spreading of the illness.  The laws of formal 

tzaraas thus did not apply, and for this reason they were permitted to live and interact with one another. According 

to this approach, then, a Metzora is indeed required to live in complete isolation, and may not interact even with 

other Metzoraim; and these four Metzoraim during the siege of Shomron were not stricken with halakhic tzaraas. 

However,  Rashi, the Radak and Metzudas Dovid, all comment that these Metzoraim resided outside the 

city of Shomron in fulfillment of the Torah's requirement that a Metzora live in isolation ("badad yeishev mi-

chutz la-machaneh" – Vayikra 13:46).  Clearly, these four were formally declared to be halakhic Metzoraim and 

were thus required by Torah law to reside outside the city's walls. 

A number of Acharonim raised the question of why this command would apply to the city of Shomron, in 

light of the provision that Metzoraim are banished only from cities that had been walled during the time of 

Yehoshua's conquest of the Land of Israel.  The city of Shomron was built many centuries after Yehoshua, during 

the reign of Omri, and the question thus arises as to why the four Metzoraim were required to live outside the city. 

Rabbi Akiva Eiger suggests that the city of Shomron had perhaps existed even before Omri's purchase 

and development of the area.  Quite possibly, then, there had, indeed, been a wall surrounding the city of Shomron 

already from the time of Yehoshua, and for this reason the four Metzoraim were required to leave the city.    

 Rav Yaakov Ettlinger cites the Gemara's comment in Sanhedrin 102b that Omri was blessed with a 

successful kingship despite his impiety "because he added a metropolis in the Land of Israel."  This comment 

strongly suggests that Omri actually founded a new city, and not merely expand a preexisting city, as Rabbi Akiva 

Eiger had suggested.  Perhaps, Omri built the city of Shomron with the intention that it would serve as the 

Northern Kingdom's equivalent to Jerusalem, and perhaps the authorities in Shomron imposed upon the city the 

standards demanded of walled cities despite the fact that it did not exist during the time of Yehoshua. 

Ha-ketav Ve-ha-kabbala (to Vayikra 14:40), concludes that Metzoraim are barred only from cities that 

were walled from the time of Yehoshua.  The Rambam, too, speaks only of walled cities in Eretz Yisrael, without 

requiring that the city was walled in Yehoshua's time (Hilchos Tumas Tzaraas 10:7).   

  



 

Parsha Pizzazz - Metzorah 

Last week, in Parshat Tazria, we learned about  an 
unusual spiritual disease called Tzara'at. In English 
it's called leprosy, but it isn't the same kind of leprosy 
that exists now. In this week's parsha, Metzora, we'll 
learn more about the cause of Tzara'at, and we'll also 
find out how it's possible for a house to get a disease? 

  

 

 

If You Can't Say Anything Nice? 

What makes people different than animals? Of all of HaShem's creatures, people are the 
only ones who were given the ability to speak. This is a gift that we must be careful to use 
wisely! Speech can be used for a good purpose, or, if we're not careful, it can be used to hurt 
other people. 

When someone says something negative about 
another person - even though what he says is 
true - it's called speaking lashon hara. Lashon 
hara literally means "bad tongue," in other words, 
using your speech for a wrong purpose. A 
person who has Tzara'at is called a Metzora, 
which sounds like the Hebrew words motzi ra, 
meaning "bringing out the bad." Speaking badly 
of others was a common cause of Tzara'at. 

You can tell what kind of person someone really 
is by the words they use! 

 

A Tale of Two Tongues 
There is a story in the Midrash about the great Talmudic sage Rabbi Shimon ben Gamliel that 
illustrates how important it is to watch your speech. 

Rabbi Shimon was in the mood to test his faithful servant, Tavi (who was not Jewish), to see 
how smart he was. 

"Tavi! Please run to the market and buy me the most wonderful delicacy to eat. I trust your 
judgment. Just make sure it's kosher!" 

"Sure thing, Rabbi!" said Tavi, and he ran off to do as Rabbi Shimon had asked. A little while 
later, Tavi returned with a package of cow's tongue.  

"Here you go, Rabbi! The finest delicacy in the whole market!" 

"Thank you. Now, Tavi, would you please go back to the market and buy the most disgusting 
food you can find." 

"Whatever you say, Rabbi!" 

A short time later, Tavi was back with another package of . . . tongue! 



"What's going on here?" asked Rabbi Shimon. "When I asked you to bring me a fine delicacy, 
you brought tongue. Then, when I asked you to bring me some kind of bad food, you also 
brought tongue!" 

"Well, Rabbi," Tavi replied, "There are good 
and bad tongues. When a tongue is good, 
there is nothing better than it. And when a 
tongue is bad, there is nothing worse than it!" 

Rabbi Shimon smiled. "Wise words, indeed, 
Tavi! I couldn't have said it better myself." 
A Clean Bill of Health 

In last week's parsha, we learned that if a 
person spoke lashon hara, he might first 

notice spots on his clothes, and then he might get spots on his skin. If a Kohein told him that 
he had Tzara'at, the Metzora would have to leave the camps where the rest of the Jews lived 
and sit by himself. By spending time alone, thinking about what he had done wrong, the 
person would hopefully come to do teshuva and change his ways so that the Tzara'at would 
go away.  

  

If the Metzora noticed that his spots had disappeared, he called for a Kohein to come and 
examine him. If the Kohein pronounced him Tzara'at-free, he began a process of becoming 
pure again.  

 
First, he brought two birds of the same species as a special korban (sacrifice). Then, he 
would get a shave and a haircut, and take a dip in a special pool called a mikvah. 

  

After that, the person returned to his family and his friends. Imagine how happy he would be, 
and how grateful to be part of the community again! After what he had been through, never 
again would he be careless with his words. 

 
Does the Doctor Make House Calls? 

In this week's parsha, we learn another way that a person might get a warning that he needs 
to improve himself: his house could get Tzara'at! 

  
That seems pretty strange, doesn't it? Why would HaShem give a person's house a disease?  

  

There were several reasons. 

  

It could be a punishment for someone who was a miser - someone who had been stingy with 
his house and his possessions. Perhaps he lived in a nice house, but he refused to allow 
guests to share or lend anything he had. If he was selfish and wouldn't give tzedakah or offer 
a meal or a room to people in need, HaShem might cause Tzara'at spots to appear on the 
walls of his house. 

  



When spots appeared on the walls, a Kohein 
would first tell the family to remove all of their 
belongings from the house. All of the 
possessions the owner had so closely 
guarded and selfishly refused to share were 
now on display for all to see! 

 
Then the Kohein would lock the house up, and 
the owner would have to stay out. If the spots 
didn't go away, or at least get smaller, the 
house would have to be destroyed. And so, 
the selfish person would lose the very home 
he had refused to share with others. He would 
learn an important lesson . . . the hard way. 

  

Tzara'at on a house could also be a warning 
that if a person did not do teshuva, he would get Tzara'at on his skin next. This gave him a 
chance to think about things he may have done wrong and try to do better, so that he 
wouldn't have to get Tzara'at himself. 

A Blessing in Disguise 

When Moshe first told the Jews all about Tzara'at, they thought it sounded pretty scary. They 
didn't want to get spots on their skin, their clothes, or their houses! But Moshe explained to 
them that even though being sick with Tzara'at was not a pleasant thing to experience, it was 
actually a miracle from HaShem. 

No one wants to get sick, but if you are sick, symptoms give you a clue that you are not well. 
If a person has a physical disease with no symptoms, he might get sicker without even 
realizing it. But if you know something is wrong, you can immediately begin taking steps to 
get well again - take medicine, eat healthier food, get more exercise, or whatever the doctor 
recommends. 

That's what Moshe explained to the people: 

"We Jews are so lucky! HaShem gives us a warning when we are not on the right track with 
our behavior. We have the opportunity to change and improve, and raise ourselves to a 
higher spiritual level. By working on ourselves, we can become the best we can be!" 

Nowadays, we don't have Tzara'at anymore. We are no longer on a high enough spiritual 
level to be able to benefit from it. But in the time of the Mishkan and the Beit HaMikdash, 
people took Tzara'at very seriously. They knew that its symptoms were a message from 
HaShem that it was time to make some changes, and they worked hard to correct their faults 
and become better people.

 In next week's parsha, Acharei Mot, we'll learn more about the special service done by the 
Kohein Gadol, in the holiest place in the world, on the holiest day of the year and some more 
laws about keeping kosher. 

 


