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(רש"י) שיתחזק אדם בהם תמיד בכל כחו - (ברכות לב:) ארבעה צריכים חיזוק   

     A Sichah from Maran HaGaon Rav Gershon Edelstein shlita   Parashas Vayikra 5776 

 Hesped of the Rosh Yeshivah on 
Rosh Yeshivas Ponevezh, Rav 
Chaim Shlomo Leibowitz zt”l  

[The following was said at the main gathering for 

Hespedim in Yeshivas Ponevezh after the Shivah.]  

We have heard tremendous words of Chizuk (from the 

previous speakers), and we need Siyata Dishmaya to fulfill 

these words. We have also heard about the great deeds of the 

Rosh Yeshivah, and about his greatness in general. 

I would like to mention something that includes many 

different points. Rav Chaim Vital writes in Sharei Kedushah 

that the Torah does not explicitly prohibit many types of bad 

Middos. Even though we do find that the Torah prohibits a 

king from being “haughtier than his brothers,” we do not find 

prohibitions against having bad Middos (such as anger or 

jealousy). Rav Chaim Vital explains that this is because 

having good Middos is a prerequisite for keeping the Torah. 

For example, when a person does not properly fulfill the 

Mitzvah of loving his friend as he loves himself, every 

Mitzvah he does is lacking in perfection.  

The worst Middah that a person can have is haughtiness. 

This is as the Passuk in Mishlei (16:5) states, “Hashem hates 

anyone who is haughty.” The Mesilas Yesharim (ch.11) 

explains that there are different levels of haughtiness, with 

some being more severe.  

Humility is the opposite of haughtiness. This is as the 

Gemara in Avodah Zarah (20b) states, “Humility is the best of 

them all.” The Yerushalmi in Shabbos (1:3) makes an 

interesting observation. It says, “What wisdom used as its 

crown, humility used as its heel. This is as the Passuk states, 

“The beginning (i.e. head) of wisdom is Yiras Shamayim.” 

The Passuk also states, “The heel of humility is Yiras 

Hashem.”                                                         

One can become perfect by working on his humility. It is 

not easy. A person can easily think that he has the right to be 

haughty. After all, a person who has accomplished much can 

think, “I am important, I am very bright, I have done many 

good deeds, I learn Torah, compile original Torah thoughts, 

and I have good Middos. Why shouldn’t I be proud of 

myself?”                                                                 

However, a person must instead focus on what he is 

lacking. This is as the Sharei Teshuvah (2:9) writes that 

people who are righteous are constantly analyzing their deeds 

and calculating their deficiencies. They then strive to improve 

themselves in their service of Hashem.     

A person must strive to improve his service of Hashem as 

much as possible. If he was given the ability to do more and 

be better than he is currently, then he must do more and 

improve. Hashem gave him the gifts he has in order that he 

should make the most of them. This is why the righteous often 

introspect and analyze their deeds to see if there is something 

they should or should not be doing.      

If a person does not engage in introspection, he will never 

become more than the person he is accustomed to being. He 

will never improve, and will most probably fulfill Mitzvos out 

of rote.  

Rav Yitzchak Volozhiner zt”l, the son of Rav Chaim 

Volozhiner zt”l, wrote a very interesting fact about his father 

in his introduction to his father’s classic work Nefesh 

Ha’Chaim. He said that whenever his father used to compile a 

very deep and original Torah thought, he would worry that he 

was benefitting from Torah in this world. He would suspect 

that perhaps it is not true, due to the fact that he is becoming 

haughty over having compiled this thought. This is as the 

Gemara in Pesachim (66b) states, “Wisdom departs from 

anyone who becomes haughty.” He would therefore actively 

try to ask questions on his novel compilation, and see if it 
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held up. He wanted to ascertain that these were indeed true 

Torah thoughts that were not blemished by haughtiness. 

It is known that the author of the Nesivos compiled many 

amazing Sefarim. He wrote Nesivos Ha’Mishpat on Choshen 

Mishpat, Chavas Da’as on Yoreh De’ah, Kehilos Yaakov on 

Even Ha’Ezer, and commentaries on Chumash and the 

Megilos. When he was older, he compiled a Siddur with many 

Halachos called Derech Ha’Chaim. He writes in the 

introduction to this Sefer, “In the Sefarim that I have written 

previously with the help of Hashem, I am unsure whether or 

not I have actually determined the correct Halachah. I also am 

fearful that I may have not had the best intentions when I 

wrote them, Chas v’Shalom, I therefore wanted to write a 

Sefer…regarding the laws of Tefilah that are pertinent to 

everyone.” 

This implies that the Nesivos thought he may have had 

some thoughts that were not purely for the sake of Heaven. 

The main reward a person receives in Olam Haba is for 

Mitzvos performed for the sake of Heaven. This is as the 

Rambam writes at the end of Makos, “One of the foundations 

of Emunah is that when a person performs any of the 613 

Mitzvos properly, and he will not have any intention when 

performing these Mitzvos other than performing them with 

love for the sake of Hashem, he will merit Olam Haba.” The 

Nesivos therefore thought that his previous Sefarim that 

contained many elaborate and novel Torah thoughts, were not 

written Lishmah. His solution to this problem was to write a 

simple Siddur with basic Halachos. This would be something 

that would bring merit to the public, as they would all Daven 

and know Halachah. At the same time, he would not have the 

tremendous honor that he had from his previous Sefarim, as 

this was a relatively simple work containing basic everyday 

laws written simply and concisely. 

Of course, one who studies this work will immediately 

observe that there are many novel Torah thoughts that are 

present in this compilation. However, the untrained eye will 

merely see simple instructions on how to follow the basic 

laws of Tefilah. The main point that is relative to our 

discussion, however, is that the Nesivos was someone who 

accomplished much, and yet he analyzed his actions, and was 

worried that they were not for the sake of Heaven. 

The Gemara in Berachos (5a) states that if a person sees 

that he is starting to suffer, he should contemplate his actions. 

The Gemara in Eruvin (13a) similarly states this, but has two 

different terms that it uses for this message. One is 

“Yefashfesh” and the other is “Yemashmesh.” The Mesilas 

Yesharim (ch.3) says that this refers to two different 

processes. “Yefashfesh” refers to seeking out any sins that a 

person might have committed, and looking to see if he is not 

doing any good deeds that he truly should be doing. 

“Yemashmesh” refers to checking the good actions that he is 

doing, and seeing if he is doing them properly. This second 

process is more difficult, as a person usually is satisfied that 

he is doing good deeds, and does not always analyze them 

properly to see if he should be doing them differently (i.e. 

with better intent or in a better manner). 

Great people analyze their deeds, and attempt not to seek 

honor for their greatness. For example, the Chazon Ish 

originally published his Sefer Chazon Ish without identifying 

himself as the author. This is as the Gemara in Sanhedrin 

(14a) states, “Be accepting (i.e. humble) and survive (i.e. one 

will not be harmed if he does not put himself in the 

limelight).” Rav Elchanan Wasserman zt”l named his Sefer of 

novel Torah thoughts “Kovetz He’aros,” meaning “a group of 

notes,” as if to imply that these are merely some notes that he 

took while learning Torah. These two Sefarim, Chazon Ish 

and Kovetz He’aros, are widely used throughout the Torah 

world. This is clearly in part because of the great humility of 

their authors.  

One should study Mussar Sefarim that instruct a person to 

become humble. For example, Chovos Ha’Levavos has a 

section called “Shar Ha’Kniah” – “the gate of humility.” The 

Mesilas Yesharim contains two chapters regarding humility. 

The Sharei Teshuvah and Orchos Tzadikim write about this 

important topic as well. If a person studies these Sefarim and 

contemplates what he reads, he can indeed become someone 

who is not prideful in his achievements, but rather focuses on 

improving.       

The Iggeres Ha’Ramban states, “Every person should be 

greater than you in your eyes.” How should a person achieve 

this high level when he seems to do far more than the other 

person? He must realize that even if it is possible that he does 

more than the person he is comparing himself to, it is possible 

that he was given many more innate talents (i.e. wisdom and 
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understanding) than this person. Therefore, while he is doing 

more, it is possible he is only reaching eighty percent of his 

potential, while this other person with his weaker abilities is 

reaching one hundred percent of his potential. Accordingly, 

the other person is greater than him, as he uses his talents as 

much as possible! This is how anyone can start to think that 

others are possibly greater than he is, and start to build respect 

for others. Additionally, it can spur a person to contemplate 

whether he really is utilizing his talents given to him by 

Hashem as much as possible. Perhaps he can do more 

Mitzvos, and learn more Torah. 

We must follow in the humble and simple manner of the 

Rosh Yeshivah zt”l.  He did not even write down his Torah 

thoughts. However, Heaven clearly wanted him to come to 

Ponevezh in order that his Torah should be recorded, as in the 

last few years that he has been giving Shiurim here, students 

wrote down his Shiurim. Saying over these Shiurm will cause 

his lips to move (i.e. to say over the words of Torah together 

with those who are saying them in this world) in the grave 

(see Yevamos 97a). 

If we can continue this spirit of strengthening ourselves 

spiritually that we possess right now after the passing of the 

Rosh Yeshivah zt”l, we should strengthen our Mussar study. 

This will be a great merit for every single person who does so; 

and it will be a great merit for the Rosh Yeshivah zt”l. The 

Gemara in Shabbos (30a) famously states that the dead can no 

longer perform Mitzvos. However, when people are inspired 

by them in this world and continue to do Mitzvos because of 

them even after their passing, they do receive additional 

reward in the next world.  

In the merit of increasing our good deeds and providing 

more merits for him, we should merit that he should be a good 

advocate for us in Heaven. We should merit holiness and 

purity, to strengthen ourselves spiritually, and the complete 

redemption! “And death will be swallowed up forever, and 

Hashem Elokim will wipe away the tears from all faces.”              

  

    ****************************************** 

After the Death of a Tzaddik 
Rashi writes in Vayikra (10:3) that when Hashem judges a 

Tzaddik, He is sanctified and praised. In other words, when 

people see that even a Tzaddik is judged, they add Yiras 

Shamayim. This is how one should react (as he sees that 

everyone, even great people, must account for their sins).  

We have just witnessed the passing of the Rosh Yeshivah 

zt”l. Have we strengthened ourselves? How have we done so? 

Unfortunately, it seems that we are far from this level of 

increasing our Yiras Shamayim after the judgment of a 

Tzaddik.          

Yiras Shamayim is dependent upon contemplation. This is 

as the Passuk in Iyov (28:28) states, “Yiras Hashem is 

wisdom.” If a person contemplates life and thinks deeply, it is 

possible that he will increase his Yiras Shamayim. If we 

would think and come to understand how Middas Ha’Din 

even judges a Tzaddik, we would increase our Yiras 

Shamayim.      

The passing of the Rosh Yeshivah zt”l, which shows 

that there is a judgment from the Middas Ha’Din in the 

world, means that everyone should make a Chesbon 

Ha’Nefesh (an accounting of their own actions). A person 

must think: Am I really doing Mitzvos the way I should? 

What Mitzvos do I do, and what Aveiros do I do? This is 

the type of contemplation that is required of us right now.    

The Sefarim state that the people who judge a person in the 

Heavenly Court are the righteous people of their time who 

have recently passed away. When Rav Yisrael Salanter zt”l 

passed away, people stated that everyone must be more 

careful regarding Mitzvos between man and his fellow man, 

as Rav Yisrael is now a judge on the Heavenly Court.  

A similar statement can be made regarding the Rosh 

Yeshivah zt”l. He was certainly a very holy person, who 

constantly learned Torah, had tremendous Emunah, and was 

careful not to say Lashon Hara. He was very careful to only 

speak what had to be spoken. He weighed every word that 

came out of his mouth before saying it.  

Accordingly, we must be very careful not to say Lashon 

Hara, and not to say anything negative about others.                  

It is well known that a student of the Chafetz Chaim came 

to him, and said that he wants to know how he can be with the 

Chafetz Chaim in Olam Haba. The Chafetz Chaim replied that 

if you never say Lashon Hara, you could be with me in the 

next world. The student said that he doubts he will be able to 
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accomplish this feat. What was this student thinking?! If he 

merely would not speak (at first, until he gets used to only 

talking when necessary), he would merit being with the 

Chafetz Chaim for eternity! While it is true, that it is difficult 

at first, one can get used to not speaking Lashon Hara at all.      

If people learn the Sefer Chafetz Chaim and Shemiras 

Ha’Lashon, even if they only learn one Halachah or Mussar 

thought a day, it will eventually influence them positively. 

Nowadays, there are many people who indeed learn these 

Sefarim, and are careful not to belittle others.  

In Shemiras Ha’Lashon (Shar Ha’Tevunah ch.3), the 

Chafetz Chaim writes that if a person must talk about another 

person, he should make sure to keep it to the minimum 

amount necessary. This will help ensure that he does not 

engage in forbidden speech. He writes that when Rav Refael 

from Hamburg was older, he requested that people who came 

to speak to him should not discuss other people at all. There 

was a certain great person whose custom was not to even 

mention anyone else’s name, lest he come to say forbidden 

words regarding that person. 

Not only should a person not speak about how a person is 

less than him, he should not even think that others are less 

than him. The Iggeres Ha’Ramban states, “Every person 

should be greater than you in your eyes.” A person must 

realize that even if it is possible that he does more than the 

person he is comparing himself to, it is possible that he was 

given many more innate talents (i.e. wisdom and 

understanding) than this person. Therefore, while he is doing 

more, it is possible he is only reaching eighty percent of his 

potential, while this other person with his weaker abilities is 

reaching one hundred percent of his potential. Accordingly, 

the other person is greater than him, as he uses his talents as 

much as possible! This is how anyone can start to think that 

others are possibly greater than he is, and start to build respect 

for others. Additionally, it can spur a person to contemplate 

whether he really is utilizing his talents given to him by 

Hashem as much as possible. Perhaps he can do more 

Mitzvos, and learn more Torah. 

We have also learned in Pirkei Avos (4:12) that the honor 

of your friend should be like the fear of your Rebbi. This 

means that a person should not talk in a denigrating fashion to 

his friend, or talk in a lightheaded manner (treating him 

inappropriately). This is a law that we must keep!    

May we merit strengthening ourselves in all of these areas! 

 
 

(This discourse was delivered in Adar I 5776.) 
 

 
 
 
 
 

Dedicated by the Kroll Family, Los Angeles 
 להצלחת בניהם ובנותיהם בתורה וביראת שמים

 

For donations or dedications of the Hebrew and English flyers, or to receive the sichos to your email, please 
contact: darkei.hachizuk@gmail.com 

The sichos are transcribed and translated from a weekly va’ad in Rav Gershon Edelstein’s home.  


