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Torah and Business 
For the first few years after his marriage, Rav Levi Yitzchok and his wife lived in 

Levertov in the home of his father
provided for all their needs so tha
After a while, however, Reb Yisrael Peretz decided that he had done his share.

“You know, I’m not such a young man anymore,” he said to Rav Levi Yitzchok. “I 
cannot continue supporting you indefini
own living. I gave you a large dowry, didn’t I?”

“Yes, you did.” 

“Very well then, you need to learn how to put that money to work for you. Find a 
good business and invest. The annual trade fair in Leipz
thousand silver rubles, and go to the fair. Find some good merchandise and invest in it.”

“How will I know what is considered good merchandise?”

“It’s true that you will need some experience for that. Otherwise, the merchants
swindle you. So I will send one of my employees with you to guide and advise you. I will 
also pay all the travel expenses.”

A short while later, Rav Levi Yitzchok packed his bags left for Leipzig in faraway 
Germany together with his father
and several sefarim so that he could learn when he was not occupied with his business 
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A Tzaddik, or righteous person, makes everyone else appear righteous 

before Hashem by advocating for them and finding their merits.
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or the first few years after his marriage, Rav Levi Yitzchok and his wife lived in 
Levertov in the home of his father-in-law Reb Yisrael Peretz, a wealthy businessman who 
provided for all their needs so that Rav Levi Yitzchok could sit and learn Torah undisturbed. 
After a while, however, Reb Yisrael Peretz decided that he had done his share.

“You know, I’m not such a young man anymore,” he said to Rav Levi Yitzchok. “I 
cannot continue supporting you indefinitely. It’s time you gave some thought to earning your 
own living. I gave you a large dowry, didn’t I?” 

“Very well then, you need to learn how to put that money to work for you. Find a 
good business and invest. The annual trade fair in Leipzig is coming up soon. Take ten 
thousand silver rubles, and go to the fair. Find some good merchandise and invest in it.”

“How will I know what is considered good merchandise?” 

“It’s true that you will need some experience for that. Otherwise, the merchants
swindle you. So I will send one of my employees with you to guide and advise you. I will 
also pay all the travel expenses.” 

A short while later, Rav Levi Yitzchok packed his bags left for Leipzig in faraway 
Germany together with his father-in-law’s employee. He took along a bag heavy with coins 

so that he could learn when he was not occupied with his business 

makes everyone else appear righteous 

by advocating for them and finding their merits. 
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dealings. 

They arrived in Leipzig and settled into their lodgings. The next day, his companion 
awoke bright and early to be among the first to inspect the wares displayed at the fair. 

“You know something,” he said to Rav Levi Yitzchok, “there is really no point in your 
coming with me right now. Once I get a good idea of what is going on at this fair, I’ll come for 
you. In the meantime, keep the money here. You’ll bring it when you come.” 

“Suits me fine,” said Rav Levi Yitzchok. 

As soon as the door closed behind his companion, Rav Levi Yitzchok opened the 
sefarim and was soon immersed in the world of Torah. Presently, however, he realized that he 
needed some sefarim that he had not brought with him. Surely, he thought, there must be a 
beis medrash stocked with sefarim here in Leipzig. He put the bag of coins into the deep pocket 
of his coat and went out to find the nearest beis medrash. After wandering for a while through 
the winding streets and asking directions from more than one person, he found a beis medrash 
that served his needs perfectly. 

That evening, his companion returned from the fair, but Rav Levi Yitzchok was 
nowhere to be seen. He waited for hours and went out looking for him, but could find no sign 
of him. Finally, he went to sleep. Just after dawn, he heard the door open, and Rav Levi 
Yitzchok appeared. 

“Where have you been?” he asked him. 

“In the beis medrash.” 

“All night?” 

“I lost track of time.” 

“How can you expect to do business if you are in the beis medrash all day and all night? 
Your father-in-law is paying all the travel expenses as well as my salary. We’ve been here for 
a full day, and we’ve still accomplished nothing. We have to find something today. What will 
we say to him if we return empty-handed?” 

“I understand.” 

“Stay here in the hotel. When I find something I’ll call you.” 

“What the use of sitting here in the hotel? You know where to find me. I’ll be in the beis 
medrash two streets over, and I’ll have the money with me. When you have something, come 
and get me.” 

After his companion left, Rav Levi Yitzchok caught a few hours of sleep, then he went 
off to the beis medrash again. Having been there the day before, he thought he knew the way, 
but before long, he was hopelessly lost in the vast labyrinth of Leipzig’s streets. Soon he 
found himself in a seedy neighborhood populated with drunks and vagrants. He needed help 
to get back to the city center, but he saw no one he could ask. Finally, he saw an open door 
and thought he might find more respectable people inside, but when he entered he saw it was 
a tavern filled with degenerate men and women far worse than those he had seen on the 
streets. He realized that Satan had enticed him there to lead him astray, and he immediately 
turned and fled into the street. 

Several of the people in the tavern followed him into the street and ran after him as he 
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tried to escape. He ran as fast as he could, but they were faster. How could he get away from 
them? He reached into his pocket and pulled out the bag of coins. Without a second thought, 
he flung it at them. The money caught their attention, and they forgot about him. Relieved, he 
ran and ran until he was back in the center of the city. After asking for directions, he found 
the beis medrash. He entered the hallowed place and collapsed into a chair. Then he calmed 
himself, opened his sefarim and was quickly absorbed; his experience was no more than a bad 
memory. 

In the evening, his companion appeared in the beis medrash along with another man, 
whom he introduced as a textile merchant. 

“Let’s step outside,” he said. “We have to talk.” 

They stepped into a side room. 

“Well, we’ve had a good day at the fair,” he said. “I found this gentleman here who 
has some really excellent merchandise to sell, and if we buy all of it, he will give it to us at an 
exceedingly low price.” 

“That is wonderful news,” said Rav Levi Yitzchok. “But there is one problem.” 

“And what is that?” 

“I’ve lost the money.” 

The companion burst into laughter, and after a moment, the merchant began to laugh 
as well.” 

“You certainly have a great sense of humor,” said the companion. 

“I’m not joking,” said Rav Levi Yitzchok. 

“B-but how could you lose it?” they sputtered. 

“It happened.” 

“You’re really serious?” 

“Yes, I am.” 

“This is unbelievable. Reb Yisrael Peretz certainly has a fool for a son-in-law.” 

“There’s no need to worry,” said Rav Levi Yitzchok. “Someone will find the money 
and return it to me.” 

The companion snorted. “You’re living in a dream world. If you lose something in 
Leipzig during the fair you can be sure you’ll never see it again.” 

“We’ll see. In the meantime, there’s nothing more for us to do here, so let’s go home.” 

When they returned to Levertov nearly a week ahead of schedule, Reb Yisrael Peretz 
was all smiles. 

“You must have been very successful,” he said, “if you cut your trip so short. Tell 
about your business deals, my son.” 

“There were no business deals,” said Rav Levi Yitzchok. 

“Why not? You certainly had plenty of money, more than most buyers bring to the 
fair.” 

“I lost the money. So we returned home. But there’s is no need to worry. The Master of 
the Universe who watches over all of us will undoubtedly return the lost money.” 
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Reb Yisrael Peretz was so furious he could hardly speak. 

“Get out!” he managed to say. “Get out of my house.” 

Rav Levi Yitzchok accepted his fate and headed for the beis medrash. 

During this time, one of the townspeople had a fire in his granary. Part of the grain 
had been designated for the squire who owned the land, which meant that the loss was not 
only borne by the merchant but also by the squire. Based on affidavits of false accusations, the 
squire became convinced that Reb Yisrael Peretz had caused the fire by using a Kabbalistic 
formula. Reb Yisrael Peretz vehemently protested his innocence, but to no avail. A date was 
set for a trial. 

Beside himself with worry, Reb Yisrael Peretz traveled to Rav Elimelech of Lizhensk to 
ask for his blessing and advice. 

“What shall I do?” he wailed. 

“Go home, and ask your son-in-law what you should do.” 

Reb Yisrael Peretz did not mention that he had driven his son-in-law from his home. 
He went home, dejected and bereft of hope. 

When the day of the trial drew near, he went to Lizhensk once again to ask for Rav 
Elimelech help. 

“Ask your son-in-law,” the rebbe replied. 

Once again, Reb Yisrael Peretz left without divulging what he had done. He waited in 
Lizhensk for two days, then he returned to the rebbe again. 

“Ask your son-in-law,” the rebbe said sharply. “Listen to his sage words as you would 
to the words of a prophet. Then do exactly as he says. Do not return to me unless you have 
done as I am telling you to do.” 

Reb Yisrael Peretz returned to Levertov and invited Rav Levi Yitzchok to his house for 
a meal. “Forgive me,” he said. “I’m sorry for what I did. It was wrong.” 

“I forgive you,” said Rav Levi Yitzchok. 

“And now I need your help.” 

“What do you need? If I can help you, I will.” 

“I am falsely accused of a crime,” said Rav Levi Yitzchok, and he gave the details of 
the story. “Rav Elimelech of Lizhensk said I should turn to you. So please help me. The trial 
takes place tomorrow.” 

“I will pray for you,” said Rav Levi Yitzchok. “I will ask the Master of the Universe to 
save you from the villains who have conspired against you.” 

That night, the courthouse of Levertov burned to the ground, and all the documents 
and the falsified evidence relating to the case against Reb Yisrael Peretz were incinerated as 
well. With no evidence, all charges were dropped. 

The next day, Reb Yisrael Peretz and Rav Levi Yitzchok traveled together to Lizhensk. 
As soon as they were shown into Rav Elimelech’s study, he handed Rav Levi Yitzchok the 
bag of coins he had lost in Leipzig. 

“Is this yours?” asked Rav Elimelech. 
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“Yes, it is,” said Rav Levi Yitzchok. “How did my money get here from Leipzig?” 

“Last night, a woman came here holding the bag,” said Rav Elimelech, “but I could see 
right away that it was really a creature from the netherworld in the guise of a woman. She 
put the bag on the window sill and begged me to take it. I refused. So she told me the entire 
story of your unfortunate experience in Leipzig. She explained that you had thrown down the 
money to save yourself from spiritual contamination. Your pursuers grabbed the money, but 
from the moment they took it, they could found no rest. They were gripped by terrible fear 
and anxiety without cease. Realizing that their only hope was to rid themselves of the money, 
they dispatched her to Lizhensk to deliver the money intended for you.” 

n 

Dvar Torah 
How good are your tents, O Yaakov, your dwellings, O Yisrael (24:5). This is the 

famous blessing that Hashem placed in the mouth of Bilaam regarding the Jewish people. 
Why is the residence of the Jewish people considered a tent when they are addressed as 
Yaakov and a dwelling place when they are addressed as Yisrael? 

We can see an allusion here, explains Rav Levi Yitzchok, to the proper relationship of a 
Jew to his Torah learning and to his business affairs. Yisrael is a higher level than Yaakov, as 
is well-known. Therefore, the name Yisrael is used when speaking about Torah and the name 
Yaakov when speaking about business. Since tents are temporary dwellings, Yaakov is being 
told to make his business the subordinate part of his life, and since dwellings places are 
permanent, Yisrael is being told to make Torah learning the anchor of his existence, as the 
Mishnah states (Avos 1:15), “Appoint times for Torah study.” 

n n n 

Y  Translated Kedushas Levi on the Parsha Z 

“The complete posuk reads as follows: “And Moav became very frightened of 
the People, because it was numerous, and Moav was disgusted in the face of the 
Children of Yisrael” (BaMidbar 22:3) 
 

It seems that Scripture’s specific use of the expression “the 
People” and afterwards the expression “children of Yisrael,” is due 
to the fact stated in the well-known Midrash (Shemos Rabbah 
42:6), and in the Zohar HaKadosh (Part 2, 191a), that the 
expression “the People” refers to the Erev Rav. (The Erev Rav 
refers to the mixed multitude of Egyptians who attached themselves 
to the Jewish People when they left Egypt.) And that is the meaning 
of “And Moav became very frightened of the People...” because of 
the People – the Erev Rav – the nation became frightened, for it 
saw that everywhere that Yisrael would settle converts would attach 
themselves to them, as had the Erev Rav, who had converted to the 

religion of Yisrael. For that reason (Moav) feared the penetration of its border by Yisrael, lest 
large elements of its population also convert to the religion of Yisrael. And lest you ask, what 
difference would that make to them? Scripture answers, “...and Moav was disgusted by the 
sight of the children of Yisrael,” that Moav had a tremendous hatred for Yisrael. 

Moav had two 
reasons to fear Yisrael.  
1. The presence among them 
of the Erev Rav, a body of 
Egyptian converts, who had 
converted to Judaism in 
order to be with the 
"winner". Moav felt that 
Yisrael would be a magnet 
for converts.  
2. Moav had a tremendous 
hatred for Yisrael 
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“And the L-rd was furious with him, because he was going” (BaMidbar 22:22) 
 

We will now analyze the holy Ramban who asks, “Why was 
Hashem furious with him – did He not give him permission to go? 
As it is written (BaMidbar 22:20) ‘If they have come for you, then 
go with them?’ ” And it is reasonable to answer, according to what 
Rashi wrote regarding the expression, “‘If they have come for you’ 
– If going with them will be for your benefit and will be for your 
welfare, then go with them!” If so, He only allowed him to go if he 
would benefit from going, but if going would not be for his benefit, 
then he should not go. And if he had any  fear of Hashem, not only 
would he not have any benefit from going, but on the contrary, it 
would behoove him to suffer concerning the idea of a mission to 

curse Yisrael! The intention of Hashem was that he would not see benefit for himself in going, 
and he would certainly not go, for he had only permitted him to go if he thought he would 
benefit from going on that mission. But the evil Bilaam revealed the intensity of his 
wickedness by going; in this act he revealed that he derived benefit and rejoiced by going to 
curse Yisrael. It was for that reason that Hashem was furious with him, why he would imagine 
that he would derive benefit from such wickedness, and desire to go to curse Yisrael! 

n 

“And the Angel of the L-rd said to him, ‘For what reason have you struck your 
donkey?...’ ” (BaMidbar 22:32) 
 

We must understand why the angel become angry when Bilaam struck his 
donkey; as long as he hadn’t seen the angel, it made perfect sense for him 
to hit the donkey to make her follow the path! A likely answer is that the 
anger of the angel was based on the following: Since Hashem, May He be 
Blessed, had commanded him, “Go with the men – But whatever I 
command you, you will have to do!” (BaMidbar 22:20) Hashem, 
May He be Blessed, revealed to him that he must do as he is commanded. 
And when one who is interested in obeying the Will of his Creator, sees 
something unusual occurring, he should realize that Hashem, May He be 
Blessed, is commanding him  what to do. And if he is doing something, 
and suddenly there occurs something extremely unusual, he should realize 
that certainly the Will of Hashem, May He be Blessed, is that he should 
not be doing this thing. And therefore, when Bilaam saw something 
extremely strange, that the donkey crouched underneath him, something 
that she had never done before, as the posuk (BaMidbar ibid. 30) says 
“Did I ever...?” (The posuk reads, “...was I ever wont to do this to you?...”) 
Bilaam should have realized that the Will of Hashem, May He be Blessed, 
was that he return and not proceed. And that which Hashem had 
commanded him to go, was only in the sense that he had told him, “...But 
only that which I will tell you...” that is, what he understands with his own 
common sense regarding what Hashem really wants him to do, that is 
what he should do. He should have taken all this into consideration, and 
not struck the donkey, and by striking her, Bilaam revealed the intensity 
of his wickedness again. First of all, even though the Will of Hashem, May 

He be Blessed, is that he should not go, nevertheless he is going! And he has struck in full fury the she-
donkey who has interfered with his progress on his journey. For those reasons, the angel became 
furious with him and questioned him harshly, “For what reason did you strike...?” 

Ramban asks, “Why 
was he furious with him – 
did He not give him 
permission to go?” But in 
truth, He had only 
permitted him to go if he 
thought he would benefit 
from the mission, and 
Hashem was furious with 
him because he imagined 
that he might benefit 
from a mission to curse 
Yisrael. 

Similar to the above 
paragraph, in which 
Kedushas Levi discussed the 
reasons for Hashem’s anger 
at Bilaam, here he discusses 
why the angel of Hashem 
rebukes Bilaam, since at 
first glance, it would seem 
reasonable that if Bilaam 
didn’t see the angel, that he 
should strike his donkey for 
her interference with his 
mission. He points out the 
obvious; despite Hashem’s 
lukewarm permission, if he 
observes something 
extremely odd occurring to 
block his movement, it 
should have occurred to him 
that perhaps Hashem really 
didn’t want him to go. But 
here again, Bilaam reveals 
the intensity of his hatred of 
Yisrael and the G-d of 
Yisrael, ensuring his severe 
punishment. 
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“And Balak heard that Bilaam was coming, and he went out towards him, to 
the City of Moav that was on the boundary with Arnon, at the edge of the 
boundary”(BaMidbar 22:36) 
 

Look into the commentary of Rashi as to why he went 
specifically to this place. A sensible explanation as to why he went to 
a city that was on the edge of the boundary, according to what Rashi 
explains in this Parashah on the posuk “For I know that whom you 
bless, is blessed, and whom you curse, is cursed,” (BaMidbar 22:6) 
is that Balak knew from the war with Sichon, that he had captured 
cities from Moav by means of having Bilaam curse Moav. And this 
city had thereby become the outpost of the boundary between 
Sichon and Moav, for from here on Sichon had seized by means of 
Bilaam’s cursing Moav. And if not for the curse of Bilaam, the 
boundary would not be here, for Sichon would not have conquered 
the cities from here on. Thus, by Balak’s showing that he believed in 
Bilaam’s power to curse, Bilaam would strengthen himself still more 
to be able to curse Yisrael. All this was the intention of those two 
wicked men Balak and Bilaam, but Hashem, May He be Blessed, out 
of His love for Yisrael, nullified their plan, and undid their strategy, 

and converted the curse to a blessing. 

n 

“Go curse Yaakov for me!” (BaMidbar 23:7) 
 

The idea is that every nation must have some good 
characteristic, and that is the main source of their life-force, but the 
people of Yisrael have every good characteristic. Now this wicked 
person, who wanted to harm the people of Yisrael, had to deal with 
the fact that Yisrael was in possession of every good characteristic. 
He wanted to determine what good characteristic his nation had in 
superior measure than Yisrael, and by finding that out, he would be 
able to inflict harm upon the nation of Yisrael. And this is what 
Balak meant when he said “le-choh oroh li Yaakov— go and 
examine Yaakov for me,” where the connotation of oroh is 
examination, as Chazal say (Bava Basra 82b), “Oroh ba-te’anim — 
examine the figs.” For he wished to know which of Yisrael’s 
characteristics was also possessed by his own nation. And that is the 
meaning of le-choh oroh li Yaakov, to determine which of Yisrael’s 

characteristics that I also have, and then, armed with that knowledge, you will be successful in 
fulfilling my instruction, “and go curse Yisrael...” 

n 

“For from the top of the rocks I see him...” (BaMidbar 23:9) 
 

The explanation is, “I see them on the top of 
the stony cliffs; referring to the perfection of the 
world. “...and from the tops of the hills I see 
him...;” (ibid.) for the creation of the world 
involved the great rocky mountains and hills, and 

The question here 
is, “Why did Balak 
specifically choose this place 
to meet Bilaam?” The 
answer given by Kedushas 
Levi is that this city marked 
the boundary of what Sichon 
had seized from Moav in 
their recent war. This was to 
show Bilaam how much he 
trusted in his ability to curse 
a nation. These two wicked 
men, Balak and Bilaam, 
made their plan, as many 
centuries later, two other 
wicked men, Haman and 
Achashverosh, would hatch 
a plan, which Hashem 
would overturn upon them. 

What in particular 
was Balak telling Bilaam to 
do here that would help him 
in his dastardly mission? He 
was searching for a 
characteristic in which Moav 
had an advantage over the 
people of Yisrael. Chazal say 
that the meaning of this 
expression was “Oroh ba-
teanim — examine the figs.” 
If it turned out that Moav 
had superior figs, that fact 
would somehow be useful in 
Bilaam’s attack against 
Yisrael. 

In the prophetic vision that Hashem 
sends to him, Bilaam sees the people of Yisrael 
on the tops of great rocky mountains and hills, 
which were created for them from the 
beginning of time, as it says in VaYikra 
Rabbah, “Be-Reshis, for the sake of Yisrael, 
who are called Reshis, the first.” 
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according to the explanation of Rashi (Bereshis 1:1), they were created for Yisrael, in 
accordance with the statement of our Sages (VaYikra Rabbah 36:4), “Be-Reshis – for the sake 
of Yisrael, who are called Reshis, the first.” And this is the meaning of the conclusion of the 
posuk, “And they are not reckoned among the nations;” meaning that Hashem, May He be 
Blessed, did not consider the other nations of the world at the time that He created the world, 
because He did not create it for them, but only for Yisrael; and if so, how is it possible to 
curse a nation such as this, for whom everything was created? 

n 

“Stand up Balak and listen” (BaMidbar 23:18) 
 

It seems that this can be explained on the basis of what Razal 
said in Bereshis Rabbah (82:9) with respect to the posuk in 
Yeshayahu (3:13), “The L-rd stands to plead, and stands to judge 
the nations;” - “When the Holy One, Blessed is He, judges Yisrael, 
He judges them while standing; but when He judges the nations of 
the world, He judges them while sitting.” And it seems that what our 
Sages were hinting at with this statement was what they said with 
regard to the posuk in Iyov (22:28), “You shall also decree a thing, 
and it shall be established for you...” For the Holy One, Blessed is 
He, might make a decree, but a righteous person can nullify it (See 
Moed Katan 16b). Also, real sitting is when one has support, as 
Razal say (Kesuvos 111b), “Any sitting that is without support, 
standing is preferable to it,” and standing in general is without 
support. Therefore this is what Razal were hinting: With regard to 
the nations of the world, Hashem judges them while sitting, where 
the judgment imposed upon them has support, for among them 
there is none to cancel it, whereas a decree of judgment affecting the 
people of Yisrael has no firm support, for righteous people among 
them have the power to cancel it. This then is the meaning of “Rise, 

Balak” that hints at the lack of firm support for a curse, because the righteous among the 
Jewish people have the power to cancel it and turn it into a blessing. This again is the 
underlying meaning of “Rise, Balak” because someone who is standing has no firm support. 

n 

“Hashem is not a man to act deceitfully...” (BaMidbar 23:19) 
 

This is in accordance with what Razal said (Ta’anis 23a), on the posuk in 
(Iyov 22:28), “You shall also decree a thing, and it shall be established 
for you;” “You made a decree below...” (The continuation of the 
reference is “...and the Holy One, Blessed is He, fulfills it from above,...”) 
The righteous person accomplishes, so to speak, that Hashem, May He 
be Blessed, clothes Himself in the righteous person, such that reality will 
be determined by his wishes. And that is also the meaning of “A Prayer 
of Moshe, the Man of G-d,” (Tehillim 90:1) – that through and because 
of the prayers of Moshe – as it were, Hashem was in a man; namely 
Moshe – to act according to his will. As it says (Tehilim 106:23), “Were 
it not for Moshe, His chosen one, stood in the breach”, this refers to 
Moshe, in whom G-dliness clothed itself in human garments. [See above 
in Parashas Beshalach, text beginning Hashem is a Man of War; and 
see also in the Collected Writings, text beginning And he saw that there 

“When the Holy 
One, Blessed is He, judges 
Yisrael, He judges them 
while standing; when He 
judges the nations of the 
world, He judges them while 
sitting.” This expresses the 
idea that if Hashem makes a 
decree against the nations of 
the world, there is none with 
the power to cancel the 
decree, and thus the judge 
has firm support in 
pronouncing his judgments, 
as if sitting. When He 
judges Yisrael, if the verdict 
is against the defendant, a 
righteous person can nullify 
it. Thus, when judging 
Yisrael, even the Chief Judge 
lacks firm support, as if 
standing. 

We find in Iyov, “You 
shall also decree a thing, and 
it shall be established for 
you.” Hashem, as it were, 
clothes Himself in the garb of 
the righteous person, who has 
made a decree, and makes 
sure that his decree comes 
true. He does this if and only 
if He has complete trust in the 
integrity of the human being. 
Obviously, this could never 
apply to a person such as 
Bilaam, in whom Hashem has 
complete trust in his 
deceitfulness. 
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was no man...] But this occurs only in connection with one who prays for blessings for Yisrael, 
whereas the wicked Bilaam, who wished to curse Yisrael, could not accomplish that feat, that Hashem 
would become clothed in human garments to fulfill his desire. And this is the meaning of “Hashem is 
not a man, to act deceitfully...” the explanation of which is that Hashem would not allow Himself to 
become clothed in human garments for a deceitful purpose; namely, to fulfill Bilaam’s base desire to 
curse Yisrael. 
 

And this is the explanation of “Hashem is a Man of War, 
Hashem is His Name” (Shemos 15:3), that to accomplish the defeat 
of the nations, Hashem, May He Be Blessed, would take on human 
garments to fulfill the desire of the righteous person to take 
vengeance against them, even though it is only the exercise of 
might; but in truth, their downfall is a great kindness for the 
nations. For by their downfall, His Great Name is enhanced and 
sanctified; therefore, there is no greater kindness than this. And 
that is the meaning of “Hashem is a Man of War; Hashem is His 
Name” for Hashem, as it were, clothes Himself in human garb to 
fight against the nations, for example, against Pharaoh. That is the 
meaning of “Hashem is His Name”. Scripture mentioned the 
Ineffable Name of G-d, May He and His Name Be Blessed, for that 
name represents Chesed (kindness) - (Zohar HaKadosh, Part 3, 

223a). And it is the four-letter Ineffable Name of Hashem that represents Chesed that takes 
vengeance against them, as has been explained above. 

n 

“Behold I have acquired a blessing, and I will bless, and not contradict it.” 
(BaMidbar 23:20) 
 

The explanation is that after I have received a blessing to 
bestow upon the nation of Yisrael, I will make no attempt to change 
it, because “Hashem is not a man, to act deceitfully;” whereas in 
reverse, it might be possible to reverse a punishment, G-d forbid, 
for righteous people can overturn and form a different combination 
from the letters Tzadi, Resh, Heh (spelling Tzarah, a punishment) 
and combine those letters into a different word: Resh, Tzadi, Heh 
(spelling Ratzoh, to desire). But anything positive that comes from 
the mouth of the Holy One, Blessed is He, is not reversible, as is well 
known (See Berachos 7a). 
 

n 

An alternate explanation of “Behold I have acquired a blessing, and I will bless, and 
not contradict it:” 

Because we find in the Gemara (Megillah 
25a), “One who says Your mercy extends even to 
the requirement not to take the mother-bird and 
the children at the same time... and Rashi explains 
that the prohibited thought and expression is that 
as Your mercy extended to the bird-nest, and you 
decreed ‘Do not take ...’ (Devarim 22:6), so may 

“Hashem is a Man 
of War” means that Hashem 
takes on human garments 
when a righteous person 
wishes to take vengeance 
upon an enemy, and this is a 
manifestation of His 
Gevurah, or might. But 
“Hashem is His Name” 
means that in the downfall 
of the wicked, there is no 
greater kindness, for the 
Ineffable Name of Hashem, 
which represents Chesed, or 
kindness, is enhanced and 
sanctified. 

Anything positive 
that comes from the Mouth 
of the Creator is not 
reversible. On the other 
hand, negative 
pronouncements are 
reversible because a 
person can repent or, 
symbolically, form a 
different combination of the 
letters which spell Tzarah, 
punishment to Ratzoh, 
desire. 

We find in the Gemara that we are not supposed 
to say, “Your mercy extends even to the law that we may 
not take the mother-bird and the offspring at the same 
time,” the reason for which, according to Rashi, is the 
implication that the reason for that law is the divine 
attribute of mercy, whereas it may be only a decree upon 
His subjects. On which Tosafos asks that there is a 
reference in the prayers which seems to make just such 
an implication! 
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You have mercy upon us. Someone who says this is to be silenced, because he erroneously has reduced 
the characteristics of the Holy One, Blessed is He, to mercy, and in fact, as far as we know, they are 
only decrees of the King upon His servants.” (See further on, in the Collected Discourses, text 
beginning In the Mishnah of Avos...) And the Ba’alei HaTosafos ask (ibid. text beginning Because), 
“According to this, why did the poet write (after the Berachah of ‘You are Mighty’) ‘So as it is written, 
‘They called Him righteous because of His law, ‘He and his son do not slaughter’ (The reference is 
found in VaYikra 22:28) so may Your thoughts be merciful towards us, and from Your actions provide 
the example to raise us up.’ ” 
 

Now the Sages have said (Shabbos 151b), “Anyone who has 
mercy on the creations of Hashem, will receive mercy from 
Heaven.” And the root of the matter is that which appears in the 
Zohar HaKadosh, (Part 1, 184a), “By an arousal from below, arises a 
response from Heaven.”  Thus when a person has mercy on 
Hashem’s creatures, he arouses the attribute of mercy, and mercy is 
provided to him as well. And it is known (Eichah 3:22), that the 

mercies of Hashem have not exhausted themselves, and the Holy One, Blessed is He, 
continually pours down an abundance of kindness and mercy and goodness. And the reason 
we are occasionally lacking in goodness, Heaven forbid, is that the holding back comes from 
us, for we are not worthy to receive the blessings; but the Holy One, Blessed is He, in His great 
mercy and kindness, is able to turn our hearts around, and give us a heart that is pure, strong 
and courageous to serve Him in truth, and then we would be worthy of receiving the blessings 
of goodness. And it is for this that we pray “You, Hashem do not terminate your Blessings 
from us” [The correct reading of the text is from me- see next reference to this posuk...] 
(Tehilim 40:12), meaning that the constraint should no longer come from us, for “Your 
Kindness and Your Truth should always preserve us,” [The correct reading is again in the 
singular, preserve me.] (ibid.) that the Holy One, Blessed is He, continually fashions the 
human being at every moment and instant, according to the statement in the Gemara 
(Bereshis Rabbah 14:11) “Let every thing that breathes praise Hashem” (Tehilim 150:6); in 
the Midrashic formulation: “For each and every breath...” (Hashem should be praised.) And if 
so, You can make each of us a new creature and give each of us a pure heart, as stated above. 
 

And it is known that when the Holy One, Blessed is He, 
enacts a decree, a righteous person can nullify it (Moed Katan 16b), 
and this is the explanation of the posuk (cited in the U’nesaneh 
Tokef (Let Us Praise the Power), “And Your Throne is 
established in Kindness, and You sit on it in Truth,” for 
when it can be said that the Throne of the Holy One, Blessed is He, 
is established in kindness and He arouses His mercy and kindness 
with regard to Yisrael, then He sits on it in Truth, for then His 
Pronouncements cannot be nullified by a righteous person. But 
when it is the opposite, Heaven forbid, then a righteous person can 
nullify the divine pronouncements, and the Holy One, Blessed is He, 
has to arise from His Throne of Judgment and sit on His Throne of 

Mercy, and thus the earlier sitting was not sitting in truth. 
 

And thus that command which the Holy One, 
Blessed is He, pronounced, “You shall not take the 
mother with the children,” is not an expression of His 
mercy, for if it were, He would not have had to 
command us, and He Himself could have saved the 

Hashem continually 
pours down kindness and 
abundance onto us. The only 
problem arises from us. We 
pray that we not be deficient 
in our mercy towards others, 
which is the block of 
Hashem’s mercy upon us. 

We say in the 
prayers of the Yamim 
Norain, “And Your Throne is 
established in kindness, and 
You sit on it in truth” when 
Your verdict is innocent and 
cannot be overturned. 
When, however, Your 
verdict is guilty and can be 
overturned, then the Holy 
One has to arise from His 
Throne of Judgment and 
move to His Throne of 
Mercy. 

Thus the Torah’s Command regarding 
the mother-bird and her children was not an 
expression of divine mercy, because if it were, 
many paths are available to express that 
attribute, but rather for us to arouse our own 
mercy to the creatures. 
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mother, for there are many paths of salvation available to Him. Rather, His intention was that 
we should arouse our own mercy, and express it with regard to the mother-bird and her 
children, as stated above. And thus this is the meaning of the poem referred to above, “Your 
Thoughts were to cause us to arouse our mercy, and from Your actions, we would be 
elevated.” 
 

And according to the above, when a righteous person blesses 
Yisrael, he certainly is blessing them with a full heart, arising from 
mercy and love towards them, and then he will in turn be blessed 
from heaven, in accordance with the principle stated above, 
“Anyone who has mercy upon the creatures, ...” (“...heaven shows 
mercy for him as well.”) But Bilaam knew that the blessings that he 
uttered were not wholehearted, it was only that the Holy One, 
Blessed is He had, so to speak, put a hook in his mouth and 
prevented him from uttering the curses that he’d had in mind, as 
Rashi explains the Gemara in Sanhedrin 105b on the posuk in 
BaMidbar (23:5). [The reference is to the posuk that says “And 
Hashem put an utterance in Bilaam’s mouth...”] And therefore, he 
knew that those blessings would not return upon him, and that is 

the meaning of the posuk, “Behold I have acquired a blessing...,” meaning I have acquired 
blessings from the Holy One, Blessed is He by which to bless Yisrael, “... and I will deliver the 
Blessings, but I will not return them;” meaning that I will not receive those blessings upon 
myself. 

n 

“He perceived no iniquity in Jacob, and saw no perversity in Yisrael; Hashem 
his G-d is with him ...” (BaMidbar 23:21) 
 

The explanation of this is as follows: “He perceived no 
iniquity in Jacob, and saw no perversity in Yisrael...” When the sins 
of Yisrael appear Above, Heaven forbid, Hashem, May He be 
Blessed, does not look at them, because he has no desire at all that 
the sins of Yisrael appear before Him. “Hashem his G-d is with 
him,...,” meaning that on the contrary, when the merits of Yisrael 
appear before Him, He attaches Himself to them; that is the 
meaning of “Hashem his G-d is with him,” that immediately He 
attaches Himself to Yisrael and to their merits. “U’Seruas Melech 
Bo – The Teruah of the King is with him” - meaning that the 
sound that accompanies the people of Yisrael in the presence of 
Hashem is a broken sound, broken into two parts; not to pay any 
attention to the sins, but to become attached to the merits of Yisrael. 
Because the connotation of the word Teruah is of being broken, as 
in (Yeshayahu 24:19), “The earth is utterly broken down, the earth 
crumbles away...” (Compare the Tikkunei Zohar, Tikkunim 18, 
28b), the explanation of which is that it is separated and broken 
into two parts; the sins, which are completely set aside, and the 

merits of Yisrael, which are embraced. This is the meaning of “The Teruah of the King is with 
him,” in the manner of a fractured sound does the Holy One, Blessed is He, deal with Yisrael, 
to gaze at their merits and to ignore their sins. 

Thus, according to 
the above idea, when Yisrael 
is blessed by someone with a 
full heart, then that 
individual receives blessings 
from Hashem. But Bilaam 
knew that he was not in that 
category. Rather, he was 
being forced to bless, and 
his own cruel and sadistic 
inclinations were being 
forcibly suppressed, so he 
could not expect any 
reciprocal mercy from 
Hashem. 

This posuk means 
that when the sins of Yisrael 
appear before Him, G-d 
forbid, He looks away, as it 
were. But when their merits 
appear before Him, He 
embraces them. This truth is 
part of the secret of the 
shofar, in the following 
sense: We recite the 
scriptural expression, 
“U’Seruas Melech Bo — The 
Teruah of the king is with 
him” – meaning that the 
sound that accompanies the 
children of Hashem in the 
presence of Hashem is a 
broken sound – split into 
two parts; the sins should be 
thrown away, but the merits 
should be embraced. 
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And I will explain to you the subject of the combination of 
the Tekiah-Teruah-Tekiah. (The combination of sounds that are 
blown on the Shofar on Rosh HaShanah.) The connotation of the 
Tekiah is attachment. For the letters that make up the word Tekiah 
are made up of Taka Kah, Hashem, as it were, pitched his tent, in 
the Camp of Yisrael. The first Tekiah corresponds to the time that 
the Holy Temple was in existence, when Hashem, May He be 
Blessed, was permanently attached to Yisrael, for the (twice-daily) 
Tamid sacrifices atoned continuously for Yisrael (Zohar HaKadosh, 
Part 1, 259a). And the sound of the Teruah corresponds to the 
period of the exile, when the Jewish people were mixed together 
with the nations of the world. Then the sound of the Teruahwas 
heard, when Hashem, May He be Blessed, so to speak fractured 
reality, not to look at the sins committed in the exile, but to gaze at 
the merits. And after that another Tekiah will be heard, 
corresponding to the rebuilding of the Holy Temple in the future, 
that will occur soon and in our days, amen, when He will remove 

the spirit of uncleanness from the world (Zechariah 13:2), and He will not have to fracture 
reality not to gaze at our sins, for there will no longer be any sins at all; only the Tekiah of the 
attachment of Hashem, May He be Blessed, and the people of Yisrael. 
 

And it can be explained logically and understandably that in 
Parashas Beha’alosecha it is written that Hashem, May He be 
Blessed, commanded Moshe that when the camps would travel, a 
Teruah should be blown, and when the camps would assemble, a 
Tekiah, and not a Teruah, should be blown (BaMidbar 10:5-7). The 
reason is that when Yisrael is assembled, there is a habitation of the 
Divine Presence, as our Sages say (Midrash HaGadol on Parashas 
VaYishlach 32:3), “The divine presence does not dwell with Yisrael 
in the absence of six hundred thousand souls,” and then the 
appropriate note to blow is Tekiah, for Hashem, Blessed is He, 
attaches Himself to Yisrael; therefore a Tekiah is required. 
However, when the camps would travel from place to place, the 
Teruah was blown, because what the Ari wrote is known, (Inquire in 
the Zohar HaKadosh, Part 2, 157a; also in “Ohr HaChaim 
HaKadosh,” Parshas Masei, text beginning “And Moshe wrote;” 
and also in Avodas Yisrael, Parshas Masei.) “The journeys of 

Yisrael in the wilderness were for the purpose of elevating the divine sparks” – reflect on this 
idea in context. And because when a divine spark is elevated, even if the divine spark till now 
had not done good deeds, the possibility of being elevated is still open to it, because from now 
on, it will serve Hashem, and Hashem, May He be Blessed, Differentiates; that is, not to look 
at the sins that were done until now, but to look only at the good that will be done from now 
on. For if Hashem would look at the sins committed heretofore by the divine spark, it would 
be impossible for it to be elevated. Therefore, when the camps began to travel, a Teruah was 
sounded, for the traveling of Yisrael suggested the idea of the raising up of the divine sparks, 
and their elevation. For that is indeed the central idea of the Teruah; namely, that Hashem, 
May He be Blessed, differentiates, not to look at the sins committed in the past, but rather to 
look only at the meritorious deeds that the divine spark would do in the future, after the 
elevation, because the essential meaning of the Teruah is something that is broken into two 

The word Tekiah 
corresponds to attachment, 
as in Taka Kah, meaning 
that Hashem pitches his tent 
in the camp of Yisrael. The 
first Tekiah corresponds to 
the time when the Holy 
Temple was in existence and 
the connection between 
Hashem and His people was 
evident. The Teruah 
corresponds to the time of 
exile, a time of fractured 
reaity, when our sins were 
suppressed and our merits 
embraced. And the final 
Tekiah corresponds to the 
time of our salvation, when 
we will once again have a 
Holy Temple. 

Here the blowing of 
the Tekiah and the Teruah 
at various times during the 
travel of Yisrael in the 
wilderness is explained. The 
Tekiah is blown when the 
camps of the tribes assemble 
and the camp of Yisrael is 
formed. That is the time for 
the announcement of the 
unity of G-d and Yisrael. The 
Teruah is blown when the 
tribes were traveling and 
searching for divine sparks, 
a time of fractured reality, 
when the sins of the past 
were forgotten, and the 
merits of the future were 
anticipated. 
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parts, as explained above. 
 

An alternate explanation of “He perceived no iniquity in 
Jacob, and saw no perversity...” is that He will not remember 
the evil done by Yisrael, but only the good done by Yisrael, 
expressed by “Hashem his G-d,” for Hashem, May He be Blessed, 
is called “his G-d,” for they make Him King and this is what is 
inscribed “with Him, and the Teruah of the King is Bo (in 
Him)” the fact that they make Him King, this is in Him; it is that 
which He has inscribed close to Him; it is only towards the evil that 
he does not look.  
 

n 

“Hashem took them out of Egypt” (BaMidbar 23:22) 
 

Look in Rashi, who refers to “this wicked person, who 
asserted that the Jewish People left Egypt under their own power” – 
this posuk gives the lie to that opinion. The principle is that there 
are two types of arousals: Arousal from below and arousal from 
above. Arousal from below is possible for anyone to arouse mercy 
upon himself by improving his behavior, and then he can ask that 
Hashem, May He be Blessed, have mercy upon him. But arousal 

from above stems from the merit of Avraham, Yitzchok and Yaakov, thus it only applies to the 
Jewish People, and not to the other nations. 
 

And the meaning of this reference to the one who uttered the 
words “Behold a nation that came out of Egypt” (Balak uttered them 
first, and they were repeated by Bilaam to Hashem) as a wicked 
person is the implication that the people of Yisrael came out without 
divine assistance; that is, through an arousal from below – by 
improvement of their behavior. But in the wilderness, regarding 

which our Sages have said (Pirkei Avos 5:6), “With ten trials, they tested...” (The complete 
Mishnah is “With ten trials did our ancestors test the Holy One, Blessed is He, in the 
Wilderness, as it is said, ‘They have tested Me these ten times, and did not heed My voice.’ ”) 
the implication is that since they didn’t improve their behavior, Hashem, Blessed is He, 
would not have had mercy on them. But in truth, there pours down upon Yisrael constantly 
and continuously arousal from above, because of the merit of Avraham, Yitzchok and Yaakov. 
And that is the meaning of “Hashem took them out of Egypt,” by an arousal of kindness from 
above, such that even if they would not, Heaven forbid, improve their behavior, (they would 
still have been redeemed) but this applies only to Yisrael. 

n 

“Behold a nation that rises like a lioness, and like a lion raises itself up, it does 
not rest until it has devoured its prey and drinks the blood of the slain.” 
(BaMidbar 23:24) 

The idea is that every 
person has to advance from 
level to level. At first, he serves 
Hashem for the sake of 

An alternate 
explanation of the posuk 
containing “Hashem his 
G-d” and “…the Teruah of 
the King is in Him” is 
presented. The main 
difference is the identity 
behind the pronoun Him, 
where here the reference is 
to Hashem, who was 
crowned by Yisrael. 

This posuk gives the 
lie to the opinion expressed 
by Balak that Yisrael had left 
Egypt by its own power. 
Here is clearly stated the 
truth that Hashem took 
them out with an arousal 
from above. 

That the Exodus 
was a result of an arousal 
from below as a result of 
improved behavior is 
refuted by Avos, “They have 
tested Me these ten times…” 

Not everyone can be expected to begin his spiritual journey on the level 
of “not for the sake of receiving a reward.” Rather, one should begin on 
the level of “not for its own sake,” then rise to the level of “for its own 
sake.” As his spiritual maturity increases, he will reach the level of “not 
for the sake of receiving a reward.” After that, he will come to the level of 
elevating other sparks. 



14 � Balak / MeOros.HaTzaddikim@gmail.com 

 

receiving a reward, for not everyone can immediately jump to the level of serving Hashem 
without regard for any reward. And afterwards, when he advances a little further, he becomes 
fit to serve Hashem without regard to reward. And this progression is in accord with what our 
Sages said in Pesachim (50b), “A person should always learn... for he will rise from the level of 
‘not for its own sake’ to the level of ‘for its own sake.’ ” (The complete citation is, “For Rav 
Yehudah said in the name of Rav, ‘A person should always occupy himself with Torah and the 
commandments, because he will rise from the level of ‘not for its own sake’ to the level of ‘for 
its own sake.’ ”) And in the end he reaches the level described by our Sages (Pirkei Avos 1:3), 
“Don’t conduct yourselves as servants... but rather...” (The complete citation is, “Antigonus, 
leader of Socho, received the tradition from Shimon the Righteous. He used to say: ‘Be not 
like servants who serve their master for the sake of receiving a reward; instead be like servants 
who serve their master not for the sake of receiving a reward. And let the awe of Heaven be 
upon you.’ ”) And afterwards, he would merit to achieve another level even higher, not only 
does he serve his master not for the sake of receiving a reward, but he merits to elevate other 
sparks who have fallen, to raise them up, as was mentioned in connection with the Ari Z”L 
(See the Pri Eitz Chaim, Section on Prayer, Chapter 7). 
 

Notice that when a person serves his master out of the desire 
to receive a reward, that behavior can be described as feminine, 
because he wants to receive a reward; but afterwards, when he 
serves not for the sake of receiving a reward, that behavior can be 
described as masculine, for on the contrary, he is, as it were, giving 
pleasure through his service, as our Sages have said (Zohar 

HaKadosh, Part 3, 7b) “Yisrael are providing for the needs of their Father in Heaven.” (See 
above in commentary on Parshas Tazria, the third text beginning An alternate explanation of 
'When a woman gives her seed;' and in Parashas VaYechi, text beginning And he will give; 
and also in Magid Devarav L’Yaakov, letter 93.) 
 

And this is the explanation of the posuk, “Behold a nation 
that rises like a lioness...;” that is, at first when it rises to do service, 
he is comparable to a lioness, because a lavi is a female lion, 
according to the interpretation of Rashi (Shabbos 67a, Sotah 11b), 
“At the beginning, one serves for the purpose of receiving a reward, 
and that is from the feminine aspect. “And he raises himself like a 
lion;” afterwards, when he raises himself up, to ascend another 
level, he is like a lion; that is, a male lion, as explained by Rashi, for 
he serves without thought for receiving any reward, and that in 
masculine behavior, as one who provides, as explained above. “He 
does not rest until he has eaten his prey...;” the explanation of this is 
that afterwards, his increasing might enables him to pull up others 
with him, and that is the meaning of “...his prey;” referring to souls 
and sparks who had lain torn up, as it were, on the field, and it is 
also the explanation of “...he will have drunk the blood of the slain;” 
the divine sparks that had fallen are called the slain, and afterwards, 

when they are lifted up, they are called alive. (The Gematria (sum of numerical equivalents of 
Hebrew letters) of Chalal (the slain) and Chaim (alive) are equal. [They are equal because the 
Gematria of Chalal is equal to the sum of (8+30+30) = 68 and the Gematria of Chaim is 
equal to (8+10+10+40) = 68.]) 
 

When one serves 
Hashem out of the desire to 
receive a reward that is 
feminine; the reverse is 
masculine, sustaining 
Hashem. 

The first stage is 
that of a lioness, the female 
lion, corresponding to the 
female aspect. Next is the 
mighty male lion, 
representing the masculine 
aspect. But he continues 
upward in his 
spiritual/physical quest in 
the metaphor. He does not 
rest until he has eaten his 
prey; when he has pulled up 
others with him, referring to 
sparks who had lain torn up 
on the field. When he has 
drunk the blood of the slain; 
that is, raised up the divine 
sparks, they are again called 
alive. 
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“... and the word of the man whose eyes are open” (BaMidbar 24:3) 
 

For there exists a good eye that wishes to provide an 
abundance of good things for Yisrael, and by the principle of “this 
aspect opposite the other, did Hashem create the World” (Koheles 
7:14) there also exists an evil eye that is associated with the outer 
shell that needs to be removed. And Bilaam on the one side was not 
permitted by Hashem, May He be Blessed, to exercise his evil eye 
that was sustained by the outer shell. Therefore, he was not 
sustained by the evil eye, nor did he have sustenance from the good 

eye, that is related to Holiness, for his blessing of the children of Yisrael was forced upon him, 
against his will and his thought by Hashem, May He be Blessed, Who forced him. And since it 
was not his intention to bless, he was not allowed any sustenance from the side of the good 
eye.  
 

Therefore, he described himself as the one whose eyes are 
open, who was blinded at that time by the radiance, for he had no 
sustenance from the side of holiness, associated with the good eye,” 
nor was he sustained by the side of the outer shell associated with 
the evil eye, as described above. That which is said, falling, but with 
open eyes, refers to the relationship with the evil eye, that his vision 
stems from the aspect of falling associated with the outer shell, that 

is called fallen, according to the statement of our Sages concerning the identifiable 
characteristics of the evil eye. Therefore, because he was unable to gain sustenance from the 
evil eye of the outer shell, because Hashem, May he be Blessed, did not permit him, he 
became blind, as discussed above. 

n 

“How Goodly are your tents, Yaakov, your habitations, Yisrael!” (BaMidbar 
24:5) 
 

This prophecy was after the manner of the principle stated in 
Pirkei Avos (1:15), “Make your study of Torah a permanent fixture 
in your life.” This is reflected in the posuk by the choice of names: 
Yaakov and Yisrael, for the name Yaakov is on a lower level than the 
name Yisrael (Zohar HaKadosh, Part 3, 73a). And that is the 
explanation of why the word tents, temporary structures, associated 
with transient aspects of life, is used in connection with the name 
Yaakov. While the word habitations, permanent structures, 
associated with the more fixed and meaningful Aspects of life, 
especially the Study of Torah, is used in connection with Yisrael.  
 

n 

“He will partake of the Goodness of the World, because the nations are His 
enemies...” (BaMidbar 24:8) 
 

The explanation of this scriptural expression is 
as follows: Because the nations are the enemies of 
Yisrael, the fact that Hashem, May He be Blessed, 
saves Yisrael, and provides abundant goodness to 
them, is for the sake of His Great Name, that the 

There is a good eye 
that wishes to bless Yisrael 
and an evil eye that wishes 
to curse. Hashem cut Bilaam 
off from his evil eye and 
forced him to exercise his 
good eye. Therefore, he had 
no sustenance from the side 
of either eye. 

Because Bilaam had 
no contact with either of his 
spiritual eyes, good or evil, 
he had no ability to blink in 
the face of the divine 
radiance, or to gain 
sustenance from his useless 
eyes, he went blind. 

This prophecy 
reflects the idea stated in 
Avos, “Make your Torah 
study a permanent fixture in 
your life.” The name of 
Yaakov is lower than the 
name of Yisrael. Therefore, 
the word tents, temporary 
structures, is used in 
connection with Yaakov, 
while habitations is used in 
connection to Yisrael. 

The people of Yisrael will be able to 
partake of the pleasures of This World and 
have nothing deducted from their merits in 
the World-to-Come, because the nations hate 
Yisrael, delight in their misfortunes, and ask 
tauntingly, “Where is their G-d?” 
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nations should not be able to take revenge against Yisrael, and ask “Where is their G-d?” 
(Tehillim 115:2). Because they hate Yisrael, they delight in the misfortunes of Yisrael, and they 
say “Where is their G-d?” Therefore Hashem arranges matters so that Yisrael, so to speak, 
eats of the delights of This World. And that is the meaning of “He will eat; the nations are his 
enemies;” because the nations are his enemies, Yisrael can partake of the delights of This 
World, and Hashem, May He be Blessed, does not deduct anything from their merits, because 
the good fortune of Yisrael provided by Hashem is for His Great Name’s Sake, because the 
nations are His enemies, etc. 

n 

“...and their bones, He will crush...” 
 

This refers to the inner life of the nations, the fact that they 
are cruel, this arouses upon them that Hashem, May He be Blessed, 
treats them with harsh and cruel judgments, in accord with the 
principle “By the measure that a person uses with respect to others, 
that very same measure is applied to him” (Megillah 12b). That is 
the meaning of the word used in this posuk by the Torah for the fate 
of the nations, “yegarem— they are dragged;” that is, they are 
dragged to their destruction. And this is the explanation of the 
scriptural expression (BaMidbar 25:22) “And the L-rd became 
furious with him because he was going...” that the commentators 
(See the Ramban) had great difficulty understanding, because 
Hashem Himself had told him that he could go! Except that the 
meaning of the expression “And the L-rd became furious with him 
because he was going...,” was because of his attitude in going, 
whereby he was going with exceedingly cruel intentions; namely, to 
curse Yisrael, it was for that reason that the L-rd became furious 

with him. 
 

Now it is Hashem, May He be Blessed, Who aroused love for 
Yisrael and hatred for those who hate Yisrael. Therefore, (as a 
corollary of the principle of the unity of Hashem) it must be that it 
is from one divine characteristic, that these two differing emotions 
derive; that is, from the divine characteristic of kindness there 
follows love for Yisrael and hatred for the enemies of Yisrael. And 
Hashem, May He be Blessed, behaves in that manner with respect 
to Yisrael, because they behave as well in that manner, that out of 
one spiritual source, two contrary feelings derive; namely, because 
of Yisrael’s love for Hashem and their desire to cleave unto Him 
continually, they hate everything that threatens to separate them, 
G-d forbid, from Him. And this is the meaning of the word used in 
the posuk, “ve-chitzav—and the separators that come between 
them,” having the connotation of dispute, in agreement with the 
interpretation of Rashi in Parashas VaYechi on the posuk in 

(Bereshis 49:23), “And the practitioners of dispute hated him,” from the connotation of 
something that separates (examine his commentary there). Because Yisrael practices this split 
in their behavior, as explained above, He too will practice a split with regard to their enemies, 
whereby because the Holy One, Blessed is He, loves Yisrael, He hates those who hate them. 

This posuk refers to 
the inner life, and emotional 
characteristics, of the nations. 
Because they are cruel, 
Hashem treats them with 
cruelty, in accordance with 
the principle of measure for 
measure. It also corresponds 
to the posuk regarding 
Bilaam, “And the L-rd became 
furious with him, because he 
was going.” Which is difficult 
to understand at first, since 
Hashem had permitted him to 
go. It was because of his 
intense hatred, which 
exceeded all bounds, that 
Hashem was furious with 
him. 

Because Hashem 
aroused love for Yisrael and 
hatred for those who hate 
Yisrael, it follows that both 
those emotions derive from 
one source; namely, the 
divine characteristic of 
kindness. Because each 
emotion can be divided into 
two: Love for the desired 
one and hatred for those 
who threaten to separate 
them. And from the hater's 
side, hatred for the desired 
one, and love for all those 
who threaten to separate the 
lovers. 
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And yimchatz also has the connotation of separation (study the commentary of Rashi), and 
corresponds to the word ve-chitzav referring to the separation practiced by Yisrael. 

n 
“Edom shall be a conquest and Seir shall be the conquest of his enemies – and 
Yisrael will be triumphant!” (BaMidbar 24:18) 
 

Let the following relevant posuk be explained first as an aid 
in understanding the posuk before us: (Tehillim 115:1-2), “Not for 
our sake, Hashem, not for our sake; for Your Name’s Sake give us 
honor, for Your Kindness and for Your Truth. Why should the 
nations say, ‘Where is their G-d?’”  We will explain the repetition of 
the expression “Not for our sake.” Our Sages say regarding this 
(Tanna D’vei Eliyahu Zuta, Chapter 19), “Yaakov made the 
following arrangement with Esav: Esav would take This World, and 
Yaakov would take the World-to-Come, study this in the source. Yet 
we ask of Hashem benefits in This-World as well!? For example, the 
means to make a living and similar material requests – even though 
Yaakov divested himself of a share in This World! Nevertheless, our 
requests in this area are legitimate, for it is fitting and proper that 
we be given benefits in This World. For if it were true that the 

nations of the world would not deride and degrade the People of Yisrael when they see them 
suffering misfortune in This World, and if they believed that Yisrael had willingly withdrawn 
from the benefits of This World, then it would be fair that Yisrael not be given This-Worldly 
benefits. However, the nations have shown that they don’t believe that such an arrangement 
was made. Rather, they deride Yisrael when they see them in their low state, and say “Where 
then is their G-d?” Therefore, we request benefits in This World, and it is fitting that they 
be given to us, even though we have no portion in This World, in order that His Name, May 
He be Blessed, not be profaned.  
 

This is the simple explanation of “Not for us...;” it is not for 
our sake that we ask for benefits, and the posuk goes on to explain 
why it is not for our sake. Therefore comes the repetition, that we 
have abdicated the benefits of This World,”saying that these 
benefits are truly not ours, but theirs. It is for that reason that we do 
not ask for them for our own sake. “...for Your name’s sake give us 
honor, for Your kindness and for Your truth. Why should the 
nations say, ‘Where is their G-d?'” Because they don’t believe that 
such an arrangement exists, as explained above, but they say, 
“Where is their G-d?” Therefore, for Your name’s sake, it is fitting 
that You help us also by providing us with the benefits of This 

World also, that Your name not be profaned, but rather be sanctified. 
 

And this is the hint contained in the posuk, “Edom shall be a 
conquest and Seir shall be the conquest of his enemies...” meaning 
that because Seir remains an enemy of Yisrael, and derides and 
denigrates Yisrael, for that very reason “...Yisrael will be 
triumphant!” as the Targum renders the expression oseh choyil as 
"will have great success;” meaning that Yisrael will reap the benefits 
of This World also, so that the nations will not dare to say, “Where is 
their G-d?” 

“Not for our sake, 
Hashem, not for our sake; 
for Your Name’s sake, give 
us honor… Why should the 
nations say. ‘Where is their 
G-d?’ ” Yaakov and Esav 
made an arrangement; Esav 
would take This-World 
while Yaakov would take the 
World-to-Come. Yet we 
make requests for material 
benefits! And it is legitimate 
because the nations don’t 
believe such an arrangement 
was made, and they ask 
where you are. 

The nations don’t 
believe that such an 
arrangement was made 
between Yaakov and Esav, 
so they deride the people of 
Yisrael, and they ask, 
“Where is their G-d?” 
Therefore, it is fitting that 
You provide for us the 
benefits of This World as 
well, so that Your name not 
be profaned, but rather 
sanctified. 

And this is the hint, 
“Edom shall be a 
conquest…” – meaning that 
because the nations 
continue to deride us; – for 
that very reason, “Yisrael 
will be triumphant” in This 
World as well, for the sake of 
Hashem’s name. 
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We’ve added some content from Rav Yaacov Haber Shlita with his permission. We hope you enjoy. Editor. 

Torah Perspectives on the Parsha by Rav Yaakov Haber – www.torahlab.org 

Behold a People 
Bilaam was the most successful gentile of that generation and possibly in history. He 

was the parallel of Avraham Avinu and Moshe Rabbeinu. He didn't represent a specific 
nation; he was at the apex of the non-Jewish world as a whole. He belonged to the world. 
Chazal tell us that he was called Bilaam because of his universality; blo am (without nation). 
He taught that everyone should shed his or her nationalism and become a citizen of Planet 
Earth. 

His freedom from any national identity enabled Bilaam to reach the highest levels. He 
was above politics, war, racism and power struggles. 

He grew to be a prophet like Moshe among the nations. Bilaam was the Guru of 
universalism. 

His teaching, however, also caused him to hate the Jews and desire to curse us. We are 
a nation. We are nationalistic in essence. We are a chosen people and Bilaam sought to 
annihilate us. Listen to his words. He repeatedly refers to the Jews as haam or the nation. The 
prelude to his curse was "Behold, it is a nation dwelling in solitude, not counting itself among 
other nations." He called us separatists, standoffish and arrogant. 

In one of the first sermons I ever delivered (around 1980) I spoke against 
intermarriage. I spoke about the uniqueness and special calling of the Jewish people. As far as 
I was concerned my words were motherhood and apple pie. Who could argue? One of the 
women walked out in a huff. I assumed that she was intermarried and therefore offended. 
Later I learned that this was not the case. She was offended because I was a racist. I spoke of 
our people as being chosen and to her this was unacceptable. She was a Bilaamist. 

According to Bilaamism there can never be a chosen people. It is a step backward and 
very dangerous for one nation to be destined to show others the way. Bilaam represents a very 
sophisticated and highly marketable form of anti-Semitism. Universality denies national 
uniqueness, and therefore denies the existence of a chosen people. When someone stands out 
they are susceptible to the ayin hara. Bilaam tried to give us an ayin hara. Hashem protected 
us and Bilaam's curse turned to bracha. We became even more unique, we became greater 
teachers and our chosenness shone through. 

What Bilaam couldn't do with philosophy and preaching, Moav tried to do with 
beautiful women and a compelling culture. Many fell, but for the most part we held strong. 

Things haven’t changed. Throughout history we have been persecuted for our 
chosenness, but it has always turned to a blessing. Mah Tovu Ohalecho Yaakov, 
Mishkinosecho Yisroel. By creating a strong community, strong synagogues and a strong 
educational system, and by resisting the temptations of assimilation, we can permeate the 
universe with spirituality, goodness and the presence of Hashem. 

� � � � � � 

The Power of Zeal 
G-d instructed Abraham to take his beloved son Isaac, bind him on an alter, and 

sacrifice him to G-d. The Torah reports that Abraham rose early in the morning to perform 
G-d’s will with enthusiasm and zeal. 
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Bilaam intended to place a fatal curse on the Jewish people. G-d was against Bilaam’s 
plan of destroying the people of Yisrael. Bilaam decided to curse them anyway. “And Bilaam 
rose early in the morning to curse the people of Yisrael.” He rose with zeal. 

Bilaam acted exactly as Avrohom Avinu did! 

Said the Holy One, Blessed be He: "Villain! Their father Abraham has already preceded 
you – it won’t work!" (Midrash Rabbah Gen. XXII, 3). 

What won’t work? 

So Bilaam was an early bird. Did he actually expect G-d to be impressed with the fact 
that he got up early in the morning? Is G-d impressed with someone who is enthusiastic about 
sin? What if Abraham would not have preceded him with his with his early rising, would 
Bilaam have had more success? The comparison between Abraham and Bilaam is astonishing. 
How can we compare the zeal of doing a Mitzvah to the zeal of sinning? 

The answer is zeal is zeal. With our attitudes and state of mind we create our world. 

Einstein wrote that our personal environment is in an organismic state of readiness to 
respond in a characteristic way to the stimulus we create. If we are success oriented and we 
behave as if we are successful, G-d will grant us success. If we are negative and despondent, 
our environment will respond in a like way. 

I’m fond of quoting the Lubavitcher Rebbe’s advice to me when I asked him whether he 
thought I should embark on a huge community project; “Tracht Gut, un es vet zein gut!” he 
said, “Think good, and it will be good!” 

“G-d is your shadow” (Tehillim 121; 5). He mimics and shadows us in all of our 
attitudes and passions. If we are enthusiastic, even for the wrong outcome, G-d will make it 
happen. That is the way He wired the world. 

I am convinced that life is 10% what happens to me and 90% how I react to it. 

Bilaam knew the secret of the world. The Talmud says regarding Bilaam, “Whichever 
path a man wants to take G-d will accompany him.” His negative enthusiasm could have been 
such a strong force that it could have, G-d forbid, annihilated our people. 

But Abraham came first. Abraham was enthusiastic about our survival, about our 
blessings and about our eternity, so here we are to tell the story. 

“Tracht Gut - un es vet zein gut!” 

� � � � � � 

Right Eyed – The Vision of Bilaam 
Some people are right handed while others are left handed.  Neurologists have 

discovered that there are right brained men and women and others that are left brained. 

The mekubalim have taught us yet another right/left distinction. There are right eyed 
people and left eyed. The right eyed are those that always see the good in others and the left 
eyed always manage to sight something negative. 

We tend to understand the eye as an instrument that transfers information to the 
brain. Similar to the ears its function is intake. According to our teachings, however, the eyes 
have yet another function. They transfer energy, produced by the Neshama, outward into the 
world. When you look at an item or a person you are actually transferring some energy of your 
soul onto that item or person. If you transfer good soul energy it is called Ayin HaTov. If you 
transfer negative soul energy it is called Ayin HaRa. When we feel genuinely happy for 
another person’s successes and acquisitions we are giving them, through our eyes, a blessing. 
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When we are full of jealousy, covetousness and hate we disadvantage them with an Ayin 
HaRa. (Ninety-nine out of one hundred deaths are because of ayin hara. [Bava Metziah 107]) 

Someone once told me a story about a young married man that had a daily Torah 
session with the venerable Rav Shlomo Zalman Aurebach of blessed memory. 

One day the young man informed the famous rabbi that he wouldn’t be able to make it 
to their session the next morning because he and his wife had to check out an apartment down 
the street that they were seriously considering purchasing. To the young man's surprise the 
great Rav Shlomo Zalman asked if he too could come along to visit the apartment. Although it 
seemed odd that this great Rosh Yeshiva, who was sought after by thousands around the 
world, would want to take of his time to participate in the very ordinary and mundane task of 
looking at a small apartment, of course he would not say no. 

Sure enough the next morning, in front of the apartment building in Bayit Vagan the 
small group was assembling. The young man arrived straight from the synagogue with his 
Tallis and Tefillin in hand, his young wife, who had just finished sending her little children off 
to school made her way to the apartment, the real estate broker with his cell phone and 
clipboard in hand and Rav Shlomo Zalman Aurebach! 

The four toured the small apartment with all eyes on Rav Shlomo Zalman who 
remained silent the entire time. They left the apartment and the still startled yungerman 
walked his Rosh Yeshiva back to Yeshiva Kol Torah waiting to hear some rhyme or reason as 
to why Rav Shlomo Zalman wanted to come along. Finally, not able to contain his curiosity 
any longer he said, "Rebbe, it was an honor to have you join us this morning, but why?" 

Rav Shlomo Zalman looked at him with his legendary smile and said, “Being that you 
are considering making your life and bringing up your children in that little apartment, I 
wanted to participate by injecting a little Ayin Tov (lit. good eye) into your future life and 
dwelling.” 

Before Moshe Rabbeinu passed away he asked G-d to let him climb on a mountain and 
just look at the Land of Yisrael. He thought about the history of Yisrael as it would unfold; the 
building and destructions of Jerusalem, the times of war, the times of peace and the final 
redemption of Yisrael. His heart was full of blessing for the Jewish people and the land of 
Yisrael. He wanted to transfer the blessings of his very big Neshama onto the people. “Let me 
just look at the Land” he said “and I will infuse it with blessing through my Ayin HaTov!” 

“Anyone who possesses a good eye is considered a student of Abraham. Anyone who 
possesses an evil eye is of the students of Bilaam.” (Pirkei Avos 5;19). 

There is nothing that the Jewish people need more of today than a little Ayin Tov. 

� � � � � � 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 
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2) Light a twenty-five-hour candle in his or her honor. There is no specific 
Some say the following: This candle is being lit in the merit of ______________.

Others say that it is the custom within 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a 
true on a yahrzeit but on every Yom Tov

The author of the Pele Yo’etz
tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle

ת �ַ /��ֵ _______ יק ִד צַ הַ / י ִת ָר 
ד כבד מוֹ א עָ צֵ יֵ ת וַ ַ� ָר ל �ָ � עַ עֵ א יוֹ 

� ַהטוֹב ַמֲעֶ#ה ָ!ל  ְבָרצוֹ� ְ�ַרֲחִמי
י יל עִ לְ ת  חַ נ ְמ לְ ת  כ זְ ל לִ !ֹ ה הַ 

י ִה יְ . _______יק ִד צַ / י ִמ ִא / י 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the

3) Learn about the person including history, culture, writings and teachings.

4) Study some of his teaching or writings.




Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/Tammuz

Biographical information and yahrzeits 

� 17th of Tammuz ~ Begins 
� The 17th of Tammuz is a morning to evening Fast. The purpose of the fast is to begin to 

remember the spiritual cause of the destruction 

process of the destruction of the Temple. This day should have been a day of happiness but we 

built the Golden Calf. Use this fast to do 

� Rav Yehuda ben Rav Asher, he is the son of the Rosh, a Talmudic Sage;

� Rav Salman Mutzafi (1900-1975). Born in Baghdad to Rav Tzion Meir, who descended from 

an illustrious family of Torah scholars who first arrived in Baghdad during the Spanish 

expulsion. The person who had the grea
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hour candle in his or her honor. There is no specific 
Some say the following: This candle is being lit in the merit of ______________.

Others say that it is the custom within Klal Yisrael to light a yahrzeit
has passed away. The lighting has no accompanying blessing, and 

people would like to express themselves in a tefilla when lighting the candle. This is not only 
Yom Tov as well. 

Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
of the city of Selestria in Bulgaria. Bulgaria was a part of the 

Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� י נִ יל עִ לְ ת  חַ נ ְמ ה לִ ר זֶ 
א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ , הַ לֶ ר אֶ פֶ סֵ �ַ ת (צַ ְמ נִ ה הַ 

ְ�ַרֲחִמי� 1ְ�ֶַקֵ�ל, ֲאבוֵֹתינ  ֵוא/ֵהי ֶא/ֵקינ  ‘ה 
ה הַ יֶ ְה יִ ה וְ ְ�ַמֲעֶ#  ֵ�י� ,ְ�ִדי� ר ֵ�י�, ְ�ַמַחָ�ָבה

י בִ ל )ה ֶ� מָ ָ� נְ   חַ ר  �פֶ נֶ ט לְ ָר פְ �ִ  , לאֵ ָר 
 .י�יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר � צְ יהֶ תֵ וֹ�

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d and the G-d of our forefathers, that all my good dee
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm



GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS FOR WEEK BEGINNING SHABBOS BALAK
http://www.chinuch.org/gedolim_yahrtzeits/Tammuz 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

Begins Friday Night (Jul 22nd) 
of Tammuz is a morning to evening Fast. The purpose of the fast is to begin to 

remember the spiritual cause of the destruction of the walls of Yerushalayim as one step in the 

process of the destruction of the Temple. This day should have been a day of happiness but we 

built the Golden Calf. Use this fast to do Teshuvah on the mistake called Idol Worship;

he is the son of the Rosh, a Talmudic Sage; 

1975). Born in Baghdad to Rav Tzion Meir, who descended from 

an illustrious family of Torah scholars who first arrived in Baghdad during the Spanish 

expulsion. The person who had the greatest influence on Rav Salman during his childhood was 

hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

yahrzeit candle on the day 
has passed away. The lighting has no accompanying blessing, and 

when lighting the candle. This is not only 

1828), did in fact compose such a 
of the city of Selestria in Bulgaria. Bulgaria was a part of the 

is reproduced and translated below, 

ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ 
ה הַ ילָ פִ 1ְ _______ 

 י2נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ 
ְ�ַמַחָ�ָבה ֵ�י�, עוֶֹ#ה ֶ�(ִני

ָר ְ# יִ  2ְמ ת עַ מוֹ ָ� נְ לִ 
�פְ ה נַ נָ יֶ ְה 1ִ � ֶ� צוֹ ָר 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

Learn about the person including history, culture, writings and teachings. 

www.yeshshem.com/hilulah.htm 
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of Tammuz is a morning to evening Fast. The purpose of the fast is to begin to 

of the walls of Yerushalayim as one step in the 

process of the destruction of the Temple. This day should have been a day of happiness but we 

on the mistake called Idol Worship; 

1975). Born in Baghdad to Rav Tzion Meir, who descended from 

an illustrious family of Torah scholars who first arrived in Baghdad during the Spanish 

test influence on Rav Salman during his childhood was 
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the Ben Ish Chai. Every Shabbos, the young Salman accompanied his father to Baghdad's main 

shul to hear the Ben Ish Chai's drasha, which lasted for two hours and was attended by over 

2,000 people. In 1934, he moved to Eretz Yisrael. For two full years, he studied the nine 

volumes of Siddur Harashash, with all of its kabbalistic kavanos. It is said that his prayers have 

successfully saved the Jewish people on many occasions; 

� Rav Shmuel Yaakov Weinberg (1923-1999/5759). The Weinberg family is from the Slonimer 

chasidic dynasty, a Lithuanian chassidus. The approach and relationship of the Slonim chasidim 

to Torah has been similar to the classical Litvishe approach. The founder of the dynasty was 

Rav Avraham ben Yitzchok Mattisyohu Weinberg, the mechaber of Chessed L’Avraham. As a 

youth, Rav Weinberg studied in the Rabbenu Chaim Berlin yeshiva in New York City under 

Rav Yitzchok Hutner, a talmid of the Alter of Slobodke. Rav Weinberg married the only 

daughter of Rav Yaakov Yitzchok Ruderman, the rosh yeshiva of Ner Yisrael of Baltimore and 

another talmid of the Alter. In 1964, Rav Ruderman sent him to Toronto, to preside as the rosh 

yeshiva of a branch that Ner Yisrael had established there several years earlier.Eight years later, 

when the yeshiva in Toronto decided to become independent, he returned to Baltimore. Shortly 

before the petirah of his father-in-law in 1987, Rav Weinberg was asked to preside as the rosh 

yeshiva of Ner Yisrael in Baltimore. He was a member of the Moetzes Roshei Hayeshivos of 

Torah Umesorah for many years, and was very active in expanding the projects of this 

important organization; 

� Rav Yaakov Yitzchok Spiegel (1937-2001), Rav of the Romanian shul Khal Shaarei 

Shomayim, son of Rav Moshe Menachem Spiegel, the Admor of Ostrov-Kalushin (formerly of 

Brownsville, later of the Lower East Side), and the grandson of Rav Naftali Aryeh Spiegel, the 

former Rav of Ostrov-Kalushin in Poland; a talmid muvhak of Rav Ahron Kotler. 

� 18th of Tammuz ~ Begins Motzai Shabbos (Jul 23rd) 
� Rav Yehuda Halevi Eidel [Edel] of Slonim (1805). Born in Zamosc, Galicia, in 1757 or 1759. 

His most famous work was Afikei Yehuda. His chidushim on Seder Toharos was considered 

indispensable for anyone studying this topic. Rav Chaim Soloveitchik of Brisk kept a copy on 

his table at all times. He also published a book on Hebrew synonyms called Redifei Maya, and 

his first book, Safah le-Ne'emanim, a treatise on grammar, was what caught the attention of the 

Vilna Gaon. He had five children, all of whom became rabbonim; 

� Rav Avraham (Maskileison) ben Yehudah Leib (1788-1848). He authored Maskil L’eisan 

(chidushim on parts of Moed and Kodoshim); Be’er Avraham (chidushim on Shas); Nachal 

Eisan (chidushim on the first two parts of Rambam’s Yad Chazakah) and Yad Avraham 

(chidushim on Yoreh De'ah; notes on Sifre); 

� Rav Moshe Dovid Ashkenazi, Rav of Toltshova-Tzefas, (1855); 

� Rav Yaakov Aryeh Guterman, (1792-1874). A chassid of the Kozhnitzer Maggid, the Chozeh 

of Lublin, the Yid HaKadosh of Peshischa, and the Rav Bunim of Peshischa, he took the mantle 

of leadership in Radzymin (Warsaw district) after the petira of Vorka Rebbe in 1848. His divrei 

Torah were written in Bikkurei Aviv (on Chumash) and Divrei Aviv (on Midrash for Sefer 

Bereishis); 

� Rav Yehoshua of Tomoshov, (1904); 

� Rav Chaim Meir Yechiel ben Rav Dov Beirish Shapiro, (1907-2007 / 5767), Naroler Rav who 

passed away just shy of his 100th birthday. He was a grandson of the Rav of Narol, and a 

descendant of the Sar Sholom, the first Belzer Rav. When he was a young child, his family fled 

to Kashuai in Hungary, where his grandfather re-established his court. The family returned to 

Narol in 1924. 
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After his grandfather’s petirah

was appointed Rav and Dayan in Narol despite his young age. He received 

the Beis Din in Lvov, and became a 

1939, he fled with his family to Taprov, where his father

summer. In June, all Jews who didn’t have passports were seized by police and shipped to 

Siberia. The Naroler Rav’s family managed to leave Siberia and reach Samarkand where 

survival was easier. In 1945, the Rav was permitted to leave Russia and go t

he arrived in Antwerp, and began to give 

there. He was active among the refugees here too, helping to marry off orphans and setting up 

their homes. 

In 1948, the Naroler Rav moved to Brook

the Naroler Rav was appointed at its head. He gave many 

Minchas Chinuch which he consistently gave for over seventy years. On Rosh Chodesh 

Tammuz, 1972, the Naroler Rebbe left Ameri

Naroler beis medrash. The Rebbe leaves behind his son Rav Berish, Rav of Narol. (Some say 

the 17th of Tammuz). 

� 19th of Tammuz ~ Begins 
� Rav Yitzchok Isaac ben Rav Yoel Leib Halevi He

1888 (Kislev 29, 5649) in Łom

and later Eretz Yisrael (1888-1959). His father, Rav Yoel Leib Herzog (1865

1933) was Chief Rav of Paris. From his birth until his sixteenth birthday, Rav 

Yitzchok studied at the feet of his father. He was given 

Willowski (the Ridbaz, mechaber

was named Chief Rav of Belfast, Ireland. Later he served in the same post in 

Dublin, and later he became Chief Rav of all of Ireland. Following the passing of Rav Avraham 

Yitzchok Hakohen Kook in 1935, Rav Herzog was invited to become Eretz Yisrael’s second 

Ashkenazi chief rav. He served in that capacity from 1933 until his 

the author of the Heichal Yitzchok

� Rav Yona Stenzel, initiator of Halacha and Mishnah 

� Rav Bentzion Abba Shaul ben Rav Eliyahu (1998 / 5758). He was Rosh Yeshiva of Poras 

Yosef, Great Sephardic tzaddik who was recognized as one of the greatest halachic a

his time; 

� Rav Chaim Shaul Karelitz (2001 / 5761), He is the nephew of the Chazon Ish, and also 

Mashgiach Ruchni of Yeshiva Beis Meir and Talmud Torah Tashbar;

� Rav Eliezer Yehuda ben Rav Nosson Tzvi Finkel, Rosh Yeshivas Mir, (1965/1967). His f

was the Alter of Slabodka. He married the daughter of Rav Eliyahu Baruch Kamai (rosh 

yeshiva of Mir) in 1903. Between 1939 and 1941, because many businesses were taken over by 

the Soviet government, the Mir Yeshiva left Bailarus. Rav Finkel, many oth

yeshiva students went to Lithuania because that country was still independent. The story of the 

escape of Mir Yeshiva to Shanghai during World War II has been the subject of several books. 

After the war, the rabbonim and students founded th

Finkel survived to establish the Mir Yeshiva and moved the yeshiva to Yerushalayim in 1944 

until his petira. 

� 20th of Tammuz ~ Begins 
� Rav Nosson Nota Hanover Hy”d (1683 / 5443) ben Rav Moshe w
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petirah, in a decision made by Gedolei Yisrael, Rav Chaim Meir 

ed Rav and Dayan in Narol despite his young age. He received 

in Lvov, and became a posek for Belzer chassidim. After the Nazi invasion in 

1939, he fled with his family to Taprov, where his father-in-law lived, and stayed unti

summer. In June, all Jews who didn’t have passports were seized by police and shipped to 

Siberia. The Naroler Rav’s family managed to leave Siberia and reach Samarkand where 

survival was easier. In 1945, the Rav was permitted to leave Russia and go to the West. In 1946, 

he arrived in Antwerp, and began to give shiurim to the Belzer chassidim who had arrived 

there. He was active among the refugees here too, helping to marry off orphans and setting up 

In 1948, the Naroler Rav moved to Brooklyn. A Belzer beis medrash was founded, and 

the Naroler Rav was appointed at its head. He gave many shiurim among them, a 

which he consistently gave for over seventy years. On Rosh Chodesh 

Tammuz, 1972, the Naroler Rebbe left America and settled in Bnei Brak, where he founded the 

Naroler beis medrash. The Rebbe leaves behind his son Rav Berish, Rav of Narol. (Some say 

Begins Sunday Night (Jul 24th) 
ben Rav Yoel Leib Halevi Herzog was born December 3, 

1888 (Kislev 29, 5649) in Łomża, Poland. He became Chief Rav of Ireland 

1959). His father, Rav Yoel Leib Herzog (1865

1933) was Chief Rav of Paris. From his birth until his sixteenth birthday, Rav 

zchok studied at the feet of his father. He was given smicha by Rav Yaakov 

mechaber of a peyrush on the Yerushalmi). In 1916, he 

was named Chief Rav of Belfast, Ireland. Later he served in the same post in 

Chief Rav of all of Ireland. Following the passing of Rav Avraham 

Yitzchok Hakohen Kook in 1935, Rav Herzog was invited to become Eretz Yisrael’s second 

Ashkenazi chief rav. He served in that capacity from 1933 until his petira in 1959 (5719). He is 

Yitzchok;  

, initiator of Halacha and Mishnah Yomi; 

ben Rav Eliyahu (1998 / 5758). He was Rosh Yeshiva of Poras 

Yosef, Great Sephardic tzaddik who was recognized as one of the greatest halachic a

(2001 / 5761), He is the nephew of the Chazon Ish, and also 

of Yeshiva Beis Meir and Talmud Torah Tashbar; 

ben Rav Nosson Tzvi Finkel, Rosh Yeshivas Mir, (1965/1967). His f

was the Alter of Slabodka. He married the daughter of Rav Eliyahu Baruch Kamai (rosh 

yeshiva of Mir) in 1903. Between 1939 and 1941, because many businesses were taken over by 

the Soviet government, the Mir Yeshiva left Bailarus. Rav Finkel, many oth

yeshiva students went to Lithuania because that country was still independent. The story of the 

escape of Mir Yeshiva to Shanghai during World War II has been the subject of several books. 

After the war, the rabbonim and students founded the Mir Yeshiva in Brooklyn, New York. Rav 

Finkel survived to establish the Mir Yeshiva and moved the yeshiva to Yerushalayim in 1944 

Begins Monday Night (Jul 25th) 
Hy”d (1683 / 5443) ben Rav Moshe was a talmid of the Maharshal 

, in a decision made by Gedolei Yisrael, Rav Chaim Meir 

ed Rav and Dayan in Narol despite his young age. He received heter horaah from 

for Belzer chassidim. After the Nazi invasion in 

law lived, and stayed until the 

summer. In June, all Jews who didn’t have passports were seized by police and shipped to 

Siberia. The Naroler Rav’s family managed to leave Siberia and reach Samarkand where 

o the West. In 1946, 

to the Belzer chassidim who had arrived 

there. He was active among the refugees here too, helping to marry off orphans and setting up 

lyn. A Belzer beis medrash was founded, and 

among them, a shiur on 

which he consistently gave for over seventy years. On Rosh Chodesh 

ca and settled in Bnei Brak, where he founded the 

Naroler beis medrash. The Rebbe leaves behind his son Rav Berish, Rav of Narol. (Some say 

rzog was born December 3, 

a, Poland. He became Chief Rav of Ireland 

1959). His father, Rav Yoel Leib Herzog (1865-

1933) was Chief Rav of Paris. From his birth until his sixteenth birthday, Rav 

by Rav Yaakov 

). In 1916, he 

was named Chief Rav of Belfast, Ireland. Later he served in the same post in 

Chief Rav of all of Ireland. Following the passing of Rav Avraham 

Yitzchok Hakohen Kook in 1935, Rav Herzog was invited to become Eretz Yisrael’s second 

in 1959 (5719). He is 

ben Rav Eliyahu (1998 / 5758). He was Rosh Yeshiva of Poras 

Yosef, Great Sephardic tzaddik who was recognized as one of the greatest halachic authorites of 

(2001 / 5761), He is the nephew of the Chazon Ish, and also 

ben Rav Nosson Tzvi Finkel, Rosh Yeshivas Mir, (1965/1967). His father 

was the Alter of Slabodka. He married the daughter of Rav Eliyahu Baruch Kamai (rosh 

yeshiva of Mir) in 1903. Between 1939 and 1941, because many businesses were taken over by 

the Soviet government, the Mir Yeshiva left Bailarus. Rav Finkel, many other rabbonim and 

yeshiva students went to Lithuania because that country was still independent. The story of the 

escape of Mir Yeshiva to Shanghai during World War II has been the subject of several books. 

e Mir Yeshiva in Brooklyn, New York. Rav 

Finkel survived to establish the Mir Yeshiva and moved the yeshiva to Yerushalayim in 1944 

as a talmid of the Maharshal 
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and mechaber of Yaven Metzula and Shaarei Tzion, a very popular kabalistic sefer of tefillos 

and minhagim. He was killed by a stray bullet. (Kabbalah teaches there are no stray bullets); 

� Rav Yisrael of Rikel, murdered in Kavakaz, (1823); 

� Rav Moshe Yehuda Twersky of Trisk-Chelm, mechaber of Imrei Mi, (1937); 

� Rav Avraham Yitzchok Bloch (1941/5701), Telsher rosh yeshiva, brother of Rav Eliyahu Meir 

Bloch and second son of Rav Yosef Leib Bloch (1860-1929). Upon his fater’s petira, Rav 

Avraham Yitzchok assumed the leadership of both the yeshiva and the city of Telshe, although 

he was not yet forty. The yeshiva's end in Europe began in the summer of 1940, when the 

Soviets, who had occupied Lithuania, ordered the yeshiva closed. The Nazis entered the city on 

Rosh Chodesh Tammuz of 1941. After three terrible weeks of torture, on the 20th of Tammuz 

the Nazis massacred the male population of the city, including the yeshiva's administration and 

student body. The women and children of Telshe were killed on the 7th of Elul. (2nd of Tammuz, 

per Yated 2006); 

� Rav Avraham Chaim Na’eh, posek; mechaber of Shiurei Torah and Ketzos Hashulchan 

(1890-1954 / 5714). He was one of the leading poskim in Eretz Yisroel. His shiurim for units of 

measure are among the most well known, even by those that don't use them. He is the mechaber 

of Ketzos HaShulchon, Shiurei Torah and Gesher HaChaim. Born in Chevron to Rav 

Menachem Mendel Na'eh, Rosh Yeshivah of the Sdei Chemed's yeshivah, Magen Avos. Later, 

he studied at Rav Yehoshua Leib Diskin's yeshivah, Ohel Moshe, under Rav Yehoshua Leib's 

son, Rav Yitzchok Yerucham. In 1912, he published his Chanoch LaNoar, which contains the 

laws necessary for bar-mitzvah youths. With the outbreak of WWI, the Turks, who were in 

control of Eretz Yisrael, expelled anyone who did not possess Turkish citizenship from the land. 

Most of the expelled Jews clustered in Alexandria. Rav Avraham Chaim opened Yeshivas Eretz 

Yisrael there. This yeshivah had two hundred avreichim and talmidei chachamim, who had 

been exiled from Yerushalayim, supported fully by Rav Avraham Chaim during the entire war. 

There, he wrote Shenos Chaim, a special Kitzur Shulchan Aruch for Sephardic Jews. In Teves 

of 1918, he returned to Eretz Yisrael and served as safra de'daina (personal secretary) of the 

Eidah HaChareidis, under Rav Yosef Chaim Sonnenfeld, the Rav of Yerushalayim. In 1948, he 

founded the Vaad HaRabbanim of Agudas Yisrael. Later, he helped found the chareidi weekly 

newspaper, Kol Yisrael (later still, he was one of the prime movers behind HaModia); 

� Rav Hillel Lichtenstein, the Krasna Rav, (1979); 

� Rav Chaim Shaul Karelitz (1912-2001/5761), Av Beis Din of Badatz Sheeris Yisrael, 

Mashgiach Ruchni of Yeshivas Beis Meir and Talmud Torah Tashbar, nephew of the Chazon 

Ish, learned at Kosovo, Barnaovich (under Rav Elchanon Wasserman), Kaminetz (under Rav 

Baruch Ber Leibowitz), and Lomza in Petach Tikva; 

� Rav Betzalel Rakow (1927-2003), born in Frankfurt, Germany. His father, Rav Yom Tov 

Lipman, studied in Volozhin under Rav Isser Zalman of Slutsk. After Kritallnacht, his family 

left via Antwerp to England, in 1939. Rav Betzalel learned at Rav Moshe Schneider’s Toras 

Emes, along with Rav Moshe Sternbuch and Rav Tuvia Weiss. By age 18, he became very close 

to Rav Elya Lopian and Rav Yechezkel Avramski. He then joined the Gateshead Kollel, 

marrying three years later. In 1956, he became the rosh yeshiva of Etz Chaim in Montreaux, 

Switzerland, where he developed a close relationship with Rav Yechiel Weinberg and the 

Brisker Rav. In 1963, he became the Rav of Gateshead, where he remained until his petira. He 

is the mechaber of Birkas Yom Tov. He is the brother of Rav Benzion Rakow, rosh yeshiva of 

Chayei Olom Yeshiva, but he was also the rov of beis hamedrash Heichal Hatorah and a leader 

of Agudas Yisrael in London. 
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� 21st of Tammuz ~ Begins 
� Rav Shlomo Machlama of Chelm (1717

and Lvov (Lemberg), mechaber

to be among the most important commentaries on Rambam's 

Kuntres Breichos Bechesbon, a collection of Talmudic math problems and their solutions;

� Rav Avraham Matisyahu Friedman 

Only son of Rav Menachem Nachum (fourth son of the Rizhiner Rebbe). Succeeded his father 

after the latter’s petira in 1869.

� 22nd of Tammuz ~ Begins 
� Rav Shmuel ben Yoel ibn Shuiv, Rav in the Aragonese community of Salonica

father, who was born in Spain and moved to Salonica in 1495, authored 

Tehillos, and Ein Mishpat; 

� Rav Mano’ach Hendel, mechaber

� Rav Shlomo HaLevi ben Rav Meir of Karlin, Hy”d (1740 or 1738 

the Maggid of Mezritch, as well as of Rav Aharon the Great of Karlin, whom he succeeded in 

1772, he murdered al Kiddush

prayer. After his passing, Rav Aharon HaGadol’s son, 

� Rav Avraham Grodzenksi, Hy”d. 

Kiddush Hashem, along with his sons, Yisrael, Zeev, and Eliezer, and his daughter, Miriam 

(1942/5702). A collection of his thoughts are recorded in

were spent in the Kovno Ghetto. An account of that period in his life was written by his 

daughter, Rebbetzin Wolbe, who became the wife if Rav Shlomo Wolbe, entitled 

Baleilos. On June 23, 1941 (27

learning in Slobodka, as Kovno took the brunt of the attack;

� Rav Levi Yitzchok ben Rav Avraham Noach Bender, (1897

(near Warsaw), he was sent to Yeshivas Mokov when he was t

Breslav Chassidus. The teachings of Rav Nachman (who was 

chiefly by his talmid, Rav Nasan Sternhartz, who transcribed the Rebbe's teachings and 

conversations. After Rav Nasan's passing in 1844, 

number of leaders, including Rav Nachman of Tulchin (

Tcherin (niftar 1894). The fourth generation of leaders included Rav Yitzchok Breiter (

around 1943) and Rav Avraham Chazan 

Nachman of Tulchin's son; niftar

Yitzchok, one of the fifth-generation leaders, was a 

talmid of Rav Avraham Chazan. The sixth 

generation leaders of our time include Rav Yaakov 

Meir Shechter (born 1931), one of the well

gedolim of Eretz Yisrael. After his father

passing, Rav Levi Yitzchok moved with his family 

to Uman, where he remained for twenty years until 

1936. After five years in Moscow, Rav Levi 

Yitzchok, his wife and his daughter, moved to Tashkent in Uzbekistan,

the family moved to nearby Samerkand, known as the Yerushalayim of Uzbekistan, which had 

a much larger, loyal Jewish community. In 1949, Rav Levi Yitzchok arrived in Eretz Yisrael, 

where he helped build Breslav chassidism into the v
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Begins Tuesday Night (Jul 26th) 
of Chelm (1717-1781). Born in Zamosc, he became Rav of Chelm 

mechaber of Merkevet Hamishnah, a work which is considered by

to be among the most important commentaries on Rambam's Mishneh Torah

, a collection of Talmudic math problems and their solutions;

Rav Avraham Matisyahu Friedman of Stefanest (Shtefanesht), Romania (1848

Only son of Rav Menachem Nachum (fourth son of the Rizhiner Rebbe). Succeeded his father 

in 1869. 

Begins Wednesday Night (Jul 27th) 
ben Yoel ibn Shuiv, Rav in the Aragonese community of Salonica

father, who was born in Spain and moved to Salonica in 1495, authored Olas Shabbos

mechaber of Chochmas Mano’ach, (1611); 

ben Rav Meir of Karlin, Hy”d (1740 or 1738 - 1792/5552). A student of 

the Maggid of Mezritch, as well as of Rav Aharon the Great of Karlin, whom he succeeded in 

al Kiddush Hashem, stabbed by a Cossack while in the midst of the Amida 

prayer. After his passing, Rav Aharon HaGadol’s son, Rav Asher, became Rebbe;

, Hy”d. Mashgiach Ruchni of the Slabodka Yeshiva; murdered 

, along with his sons, Yisrael, Zeev, and Eliezer, and his daughter, Miriam 

(1942/5702). A collection of his thoughts are recorded in Toras Avraham. His last three years 

were spent in the Kovno Ghetto. An account of that period in his life was written by his 

Wolbe, who became the wife if Rav Shlomo Wolbe, entitled 

. On June 23, 1941 (27th of Sivan) German bombardment of Lithuania put a stop to the 

learning in Slobodka, as Kovno took the brunt of the attack; 

ben Rav Avraham Noach Bender, (1897-1989/5749). Born in Grodzisk 

(near Warsaw), he was sent to Yeshivas Mokov when he was ten, where he became drawn to 

Breslav Chassidus. The teachings of Rav Nachman (who was niftar in 1810) were transmitted 

, Rav Nasan Sternhartz, who transcribed the Rebbe's teachings and 

conversations. After Rav Nasan's passing in 1844, the torch of Breslav was carried on by a 

number of leaders, including Rav Nachman of Tulchin (niftar 1884) and Rav Nachman of 

1894). The fourth generation of leaders included Rav Yitzchok Breiter (

around 1943) and Rav Avraham Chazan (Rav 

niftar in 1917). Rav Levi 

generation leaders, was a 

talmid of Rav Avraham Chazan. The sixth 

generation leaders of our time include Rav Yaakov 

Meir Shechter (born 1931), one of the well-known 

of Eretz Yisrael. After his father-in-law's 

passing, Rav Levi Yitzchok moved with his family 

to Uman, where he remained for twenty years until 

1936. After five years in Moscow, Rav Levi 

Yitzchok, his wife and his daughter, moved to Tashkent in Uzbekistan, Central Asia. In 1945, 

the family moved to nearby Samerkand, known as the Yerushalayim of Uzbekistan, which had 

a much larger, loyal Jewish community. In 1949, Rav Levi Yitzchok arrived in Eretz Yisrael, 

where he helped build Breslav chassidism into the vibrant community of today, and helped 

1781). Born in Zamosc, he became Rav of Chelm 

, a work which is considered by many 

Mishneh Torah. He also wrote 

, a collection of Talmudic math problems and their solutions; 

of Stefanest (Shtefanesht), Romania (1848-1933/5693). 

Only son of Rav Menachem Nachum (fourth son of the Rizhiner Rebbe). Succeeded his father 

ben Yoel ibn Shuiv, Rav in the Aragonese community of Salonica, (1528). His 

Olas Shabbos, Nora 

2/5552). A student of 

the Maggid of Mezritch, as well as of Rav Aharon the Great of Karlin, whom he succeeded in 

, stabbed by a Cossack while in the midst of the Amida 

Rav Asher, became Rebbe; 

of the Slabodka Yeshiva; murdered al 

, along with his sons, Yisrael, Zeev, and Eliezer, and his daughter, Miriam 

. His last three years 

were spent in the Kovno Ghetto. An account of that period in his life was written by his 

Wolbe, who became the wife if Rav Shlomo Wolbe, entitled Ve’emunascha 

n) German bombardment of Lithuania put a stop to the 

1989/5749). Born in Grodzisk 

en, where he became drawn to 

in 1810) were transmitted 

, Rav Nasan Sternhartz, who transcribed the Rebbe's teachings and 

the torch of Breslav was carried on by a 

1884) and Rav Nachman of 

1894). The fourth generation of leaders included Rav Yitzchok Breiter (niftar 

Central Asia. In 1945, 

the family moved to nearby Samerkand, known as the Yerushalayim of Uzbekistan, which had 

a much larger, loyal Jewish community. In 1949, Rav Levi Yitzchok arrived in Eretz Yisrael, 

ibrant community of today, and helped 
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establish the main Breslav beis medrash, near the border of the Meah Shearim district. 

� 23rd of Tammuz ~ Begins Thursday Night (Jul 28th) 
� Rav Moshe Cordovero (Remak) (1522-1570/5330). He was one the most famous mekubalim. 

The Remak was the son of Rav Yaakov, one of the exiles from Cardova, Spain. He studied 

nigleh (revealed Torah) under the great kabbalists Rav Shlomo HaLevi Alkabetz (who would 

become his brother-in-law) and Rav Yosef Karo. Rav Chaim Vital was among his greatest 

talmidim. He was the mechaber of Tomer Devorah and Pardes Rimonim. In the latter book, he 

systematized all kabbalistic knowledge that had been revealed until then. In his sefer, Ohr 

Ne’erav, he explains the necessity of studying Kabbalah but also criticizes those who study this 

subject without prior Torah knowledge, pointing out that one must first study Torah, Mishnah, 

and Gemara before studying Kabbalah. He also wrote a comprehensive commentary on the 

Zohar entitled Ohr Yakar, but it was not published for four-hundred years. Publication of this 

multi-volume work was finally begun in 1962 and completed in 1989. Although he served as 

Rosh Yeshiva and as a Dayan, his fame rests on his contribution to Kabbalistic literature and 

thought. The Satmar Rebbe, Rav Yoel had a kabalah (receiving) from the Divrei Chaim of Sanz 

that the sefer Tomer Devorah is a segula for the "known disease" – may Hashem save us, and if 

one isn't able to learn it himself, he should have someone read it in front of him. (It is available 

in English translation). There is a story told about his burial. When he was about to be buried, 

two different towns were striving for the right to bury him. He had told his students that the one 

who could see the fire when he was buried would be the next teacher and the whole world 

would follow his method. At the buriel, the only person who could see the fire was the Ari 

HaKodosh, who was new in town; 

� Rav Yechezkel Katzenellenbogen, the Knesses Yechezkel, (1749 / 5509); 

� Rav Dovid Morgenstern of Kotzk. Son and successor the Kotzker Rebbe, Rav Menachem 

Mendel; 

� Rav Gedalya Aharon Kenig (Koenig), mechaber of Chayei Nefesh, founder of Kiryat Breslav 

in Tzefas (1981). He was succeeded by his son, Rav Elazar Mordechai Kenig; 

� Rav Nechemia Alter, son of the Sefas Emes (1942); 

� Rav Yaakov Yosef of Ostrah, (1849); 

� Rav Shaul Moshe Zilberman, the Viershaver Rav, and mechaber of Pardes Shaul, (1939).


Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
When a tzaddik passes away and leaves this world, his soul ascends on high; she rises up 

above and is closer to those supernal worlds surrounding the Throne of Glory, and then Hashem 
announces and calls to Yaakov Avinu, “My beloved son, you suffered because of your children and 
now Ploni ben Ploni, this tzaddik whose name is So-and-so, has come to this world. The neshama 
is adorned with many jeweled decorations and bedecked and bedazzled with his Torah study and 
mitzvos which he fulfilled as well as his good deeds and actions. It is proper and fitting that you go 
out to greet him with joy and happiness and say Shalom to him, and I Myself and My glory will 
come with you and greet him with a shining countenance with Torah and awe and reverence”  as it 
says Tehillim (24:6) Those who seek your face, Yaakov Selah, it does not say mevakesh, singular 
but rather mevakshay in plural which connotes Hashem and Yaakov Avinu as well. 

And who sees them go out and does not join them? So many myriads of flocks of angels 
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join the throngs of greeters and well-wishers and they each depart through their gate, and the 
souls of other tzaddikim see the gates open and they open their mouths and declare “Shalom, 
peace be upon you and Shalom to your Torah, and happy and praiseworthy are you, and happy 
and praised are those that gave birth to you, come to your chamber and enter. Beautiful canopies 
are ready for you." And on that day they announce on High in all the heavens that only the Torah 
and novel chiddushim which this tzaddik studied and originated and taught during his lifetime, 
only that should be studied. They recite his chiddushim as one recites the kesubah at a marriage 
under the canopy of the chupah before a bride and groom on the day of their chasuna (Kav 
HaYashar 79). 



Y GEDOLIM GEDOLIM GEDOLIM GEDOLIM BE’MASAYHEMBE’MASAYHEMBE’MASAYHEMBE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Moshe Dovid AshkenaziRav Moshe Dovid AshkenaziRav Moshe Dovid AshkenaziRav Moshe Dovid Ashkenazi, , , , 11118888
thththth
    of of of of TammuzTammuzTammuzTammuz    

Rav of Toltshova-Tzfas 

Born in 5534/1774, Rav Moshe 
Dovid Ashkenazi was a descendant of the 
Chochom Tzvi, the Maginei Shlomo, the 
Taz and many other Gedolei Yisrael. His 
father, Rav Osher Anshel, was Rav in 
Razdil, but later moved to Lvov (Lemberg) 
where he succeeded his own father, Rav 
Moshe, as Rav. Rav Osher Anshel was one 
of the leading Rabbonim of the Va’ad Arba 
Aratzos. 

In 5573/1813, at the age of twenty-
nine, Rav Moshe Dovid was appointed Rav 
of Toltshova, Hungary, a position he held 
for forty years. During his tenure as Rav, he 
decreed many takanos for the benefit of the 
community. He also taught bochurim. He 
was loved by the entire community. 

A gaon and Talmid Chochom, Rav 
Osher Anshel was respected by the 
generation’s Tzaddikim and Rebbes. 

In 5603/1843, at the age of seventy, 
Rav Moshe Dovid decided to fulfill his life’s 
dream of settling in Eretz Yisrael. 

In advance of his trip, he sought the 
berachos of the Toras Chaim of Kossov, 
Rav Yisrael of Ruzhin and Rav Meir of 
Premishlan. When Rav Moshe Dovid came 
to Rav Meir Premishlaner, Rav Meir asked 
him to stay for Shabbos. Although he had 

planned to leave on Tuesday of that week, 
he acquiesced to the wish of Rav Meir and 
remained with him over Shabbos. Setting 
out for the port to board the next ship, he 
heard the news that the ship he had 
planned to travel on sank. 

Rav Moshe Dovid stayed first in 
Yerushalayim. Later on he moved to Tzefas, 
where he was appointed Rav of the 
Ashkenazi Kehilla. 

Active to the end, Rav Moshe Dovid 
served as sandak at a bris on the day of his 
passing. 

He was niftar on the 18th of Tammuz 
5615/1855, at the age of eighty-two, and 
was buried in the old cemetery of Tzefas. 

Rav Moshe Dovid wrote Be’er Sheva 
on the Torah and Toldos Menachem on 
Shas. 

His sons were Rav Shlomo, Rav of 
Bakshvitz; Rav Mordechai, Rav of Pistick; 
Rav Yoel, Rav of Zlotchov, and Rav 
Avrohom, who was niftar young. His sons-
in-law were Rav Yekusiel Yehuda 
Teitelbaum, the Yetev Lev, and Rav Yosef 
Yoel Deutsch. 

Zecher tzaddik livrachah. 
www.hamodia.com/features/day-history-18-tammuzjuly-16/ 
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Rav Aharon Shmuel KaidenoverRav Aharon Shmuel KaidenoverRav Aharon Shmuel KaidenoverRav Aharon Shmuel Kaidenover,,,,    11119999
thththth
    ofofofof    TammuzTammuzTammuzTammuz    

Author of Birkas HaZevach

Rav Aharon Shmuel was born in 
5384/1624 in Kaidenov, where his father, 
Rav Yisrael, was Rav. 

He learned under Rav Heschel in 
Cracow. Following the petira of Rav 
Heschel, Rav Shmuel was considered the 
Posek HaDor. 

Among his noted talmidim is the 
Shach, to whom Rav Shmuel gave a warm 
haskoma on the first edition of his sefer. 

During the calamities of the 
rebellion of Chmielnicki, known by the 
acronym of its years as Tach V’Tat, 5408–
9/1648–9, Rav Shmuel was forced to flee. 
His two young daughters were killed, his 
house was burned down and many of his 
seforim were destroyed. 

He settled in Poland, and was 
appointed Rav and Rosh Yeshiva of 
Nikolsburg. He visited many kehillos, 
where he was always received with honor. 

He was a Talmid Chochom, a Rav 
and a Mekubal. 

Rav Shmuel was Rav in Brisk, 
Fiorda and Frankfurt. He expected to 
remain in Frankfurt, but when Cracow 
invited him to come there, he agreed, 
explaining that he saw in this a 
continuation of his Rebbe’s life’s work. 

Rav Shmuel was niftar on the 19th of 
Tammuz 5436/1676, at the age of fifty-two. 

He wrote several seforim: Birkas 
HaZevach on Seder Kodshim; Birkas 
Shmuel on the Torah; Teshuvos Emunas 
Shmuel, his responsa; and Tiferes Shmuel, 
chiddushim on the Rosh. 

His son, Rav Tzvi Hirsch, wrote Kav 
HaYoshor. Rav Nachum, the brother of the 
Shach, was his son-in-law. 

Zecher tzaddik livrachah. 
www.hamodia.com/features/day-history-19-tammuzjuly-17/ 

 

Chacham Ben Tzion Abba ShaulChacham Ben Tzion Abba ShaulChacham Ben Tzion Abba ShaulChacham Ben Tzion Abba Shaul,,,,    11119999
thththth
    of of of of TammuzTammuzTammuzTammuz    

Ambulances speeding down Geula’s 
Malchei Yisrael Street with their sirens 
wailing are, sadly, not an uncommon 
sight. Nonetheless, each time the wail of 
an ambulance was heard in the Geula-
based Porat Yosef Yeshiva, its Rosh 
Yeshiva, Rav Ben Tzion Abba Shaul, 
would bless the passing patient with a 
speedy recovery. Then he would quietly 
resume his shiur or studies. While it’s 
impossible to know what effect these 
particular blessings had, it is well known 
that Rav Ben Tzion’s blessings worked 
miracles. 

“Why are your blessings so 
effective?” a student once asked him. 

“Because I really love people,” was 
his unassuming reply. 

This love for his fellow Jew (Ahavas 

Yisrael) was an inherent part of Rav Ben 
Tzion’s every action. His love for others 
was so great that when he would see 
young children walking to cheder, their 
innocence and sweetness would cause his 
heart to swell with a love for all of Klal 
Yisrael. 

Before going to bed each night, he 
would forgive all those who had wronged 
him during the day. He recited the 
nighttime prayer “I hereby forgive all who 
angered me” not by rote, but with great 
sincerity. 

Once, someone greatly offended Rav 
Ben Tzion. “Did you recite the prayer that 
night?” a friend asked him. “To tell you 
the truth,” replied Rav Ben Tzion, “I 
found it very hard to forgive him. 
Twisting and turning in bed, I said, 
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‘Hashem, my anger is justified. But what 
should I do? Skip the prayer?’ Then I sat 
up in bed and for a long time struggled to 
judge that person favorably. When I was 
certain that I no longer bore a grudge 
against him, I placed my head on the 
pillow and recited the prayer.” 

Rav Ben Tzion’s formula for 
developing and maintaining strong 
interpersonal relationships was based on 
simple arithmetic: Instead of calculating 
what others owed him, he would ask, 
“What do I owe others?” Then, 
enumerating all of the mitzvos between 
man and his fellow, such as Love your 
neighbor as yourself; Don’t despise your 
brother in your heart; Don’t bear slander; 
Don’t harbor vengeance, he would say, 
“How can I be at odds with people to 
whom I owe so much?” 

 

MIRACULOUS BEGINNINGS 

As was the case with many Gedolei 
Yisrael, prior to Rav Ben Tzion’s birth, 
miraculous events occurred to his 
parents. These events seemed to 
foreshadow the greatness of the child they 
were destined to usher into the world. 

Rav Ben Tzion’s father, Rav Eliyohu, 
grew up a small village in Iran. One day, 
one of the Moslem rulers gave the Jews 
there an ultimatum: convert or leave the 
country. Rav Ben Tzion’s grandfather fled 
Iran with his family and boarded the first 
available boat to Eretz Yisrael. But instead 
of reaching Haifa’s port, the boat crashed 
on the shore opposite Eliyohu’s Cave on 
Har Carmel. 

Rescue squads arrived on the scene 
and tossed the passengers into rowboats. 
Rav Eliyohu was also tossed into a 
rowboat, but he landed in the sea. A non-
Jewish sailor noticed the drowning child 
and dragged him out of the water, saving 
his life. 

After much wandering, the family 

settled in Yerushalayim, and became 
followers of Rav Tzadka Chutzin. 

Rav Eliyohu later married Banya, a 
woman who was very devoted to Torah. 
When her children returned home from 
Talmud Torah, she would hug them and 
say, “May you become Talmidei 
Chachomim.” Her prayers were answered, 
and all of her children become Talmidei 
Chachomim. The fact that the entire 
family remained Torah-observant during 
a period when many families of Oriental 
and Sephardi backgrounds were lured 
into sending their children to Zionist 
schools was highly unusual. The fact that 
they became Talmidei Chachomim was 
even more so. Rav Ben Tzion was born in 
the year 5684, on the 29th of Tammuz, 
the yohrzeit of Rashi. He studied in the 
Bnei Tzion School founded by Rav Moshe 
Porush. When Rav Ben Tzion grew older, 
he helped Rav Porush recruit students for 
the school, saving many children from 
spiritual destruction. 

As a youngster, he also studied 
under Rav Yaakov Adas and Rav Tzadka 
Chutzin. But he reached the height of his 
spiritual growth in the Porat Yosef 
Yeshiva, where he studied under its Rosh 
Yeshiva, Rav Ezra Attia, his primary 
mentor. The two were very close, and Rav 
Attia came to regard Rav Ben Tzion as his 
successor. 

Whenever Rav Attia came up with a 
chiddush, he would discuss it with Rav 
Ben Tzion and anticipate his reaction. Rav 
Ben Tzion, meanwhile, would tremble in 
awe when he spoke with the Rosh 
Yeshiva. 

 

MARRIAGE AND TEACHING 

In 5709, Rav Ben Tzion married 
Hadassa, the daughter of Rav Yosef 
Sharbani, a great Torah scholar and son 
of the Mekubal Rav Yehoshua Sharbani, a 
student of the Ben Ish Chai. 
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During that period, there were still 
no Bais Yaakov schools in Eretz Yisrael, 
and the Sharabani daughters were 
considered very unusual in that they 
wanted to marry Torah scholars. When 
Hadassa became engaged, people tried to 
dissuade her from marrying Rav Ben 
Tzion because he planned to devote his 
life to Torah study. But she ignored them. 
True to her goal, she enabled her husband 
to study Torah after their marriage even 
under the most difficult circumstances. 

Rav Ben Tzion earned his living as a 
teacher at the Bnei Tziyon Talmud Torah. 
In time, Rav Attia asked him to serve as 
Rosh Yeshiva of Porat Yosef. But he 
refused to accept that position as long as 
his mentor, Rav Yehuda Tzadka, was 
alive. Instead, he agreed to serve as a 
Ram at the Yeshiva. 

In his new role, Rav Ben Tzion 
taught Choshen Mishpat and tested the 
students. He also delivered Torah shiurim 
in the Ohel Rochel shul, and gave 
Shabbos lectures to hundreds of 
prominent young Torah scholars. 

Following Rav Tzadka’s passing in 
5743, he became Rosh Yeshiva of Porat 
Yosef Yeshiva, a position he held until his 
own petira fifteen years later. 

 

ADVICE THAT WORKS 

During Rav Ben Tzion’s tenure as 
Rosh Yeshiva, people came to him not just 
to learn Torah, but also to receive his 
blessings and advice. 

Once, a father whose son was 
critically ill came to Rav Ben Tzion. The 
doctors had recommended a treatment 
for his son that was very risky, and he was 
unsure whether to give them the go-ahead 
to do it. 

“Take him out of the hospital,” Rav 
Ben Tzion advised him. 

The father followed Rav Ben Tzion’s 
advice, but it proved to be rather 

complicated. Taking a seriously ill patient 
out of the hospital is no simple affair, 
since in such cases hospitals refuse to 
release medical records to the patient’s 
relatives. In this case, the hospital staff 
went so far as to call in the police, and it 
was only due to the intervention of a 
community leader that charges weren’t 
pressed against the family. 

In the end, the child recovered 
without the treatment, the consequences 
of which may have been dire. 

Rav Ben Tzion disagreed with 
doctors on many different occasions, and 
his diagnosis would invariably prove to be 
correct. How was this possible? He never 
studied medicine, nor did he have access 
to X-ray machines or ultrasound devices. 
As the Chovos HaLevovos says, “One who 
lives a life of faith merits seeing without 
an eye, to hear without an ear. His soul 
sees (Sha’ar Cheshbon HaNefesh, Ch. 3).” 

Rav Ben Tzion also gave advice on 
family matters. His approach was 
innovative and invigorating. 

A father whose son had left Yeshiva 
told Rav Ben Tzion, “My son’s a good-for-
nothing. He not only roams the streets, 
but he has even asked me to buy him a 
motorcycle.” 

“Then buy him one!” replied Rav 
Ben Tzion. 

Though surprised by Rav Ben 
Tzion’s reaction, the father decided to 
heed his advice and bought his son a 
motorcycle. When the young man saw 
that his father was reaching out to him, he 
reacted in kind and eventually returned to 
Yeshiva. 

 

“BUT I’M NOT A TALMID 
CHOCHOM” 

Rav Ben Tzion’s ability to freely give 
advice and blessings was a natural 
outgrowth of his great Ahavas Yisrael. 
That Ahavas Yisrael was coupled with an 
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equally great sense of humility. 

Rav Ben Tzion Mutzafi, Rosh 
Yeshiva of the Bnei Tziyon Yeshiva and 
the son of the Mekubal Rav Suleiman 
Mutzafi, told the following stories to 
illustrate Rav Ben Tzion’s humility: 

“In 5723, the Porat Yosef Yeshiva 
decided that all of its Rabbonim and 
teachers had to wear long rabbinical 
coats. Rav Ben Tzion was very upset by 
this decision. 

“‘You’ll get used to it. Everyone will 
wear them,’ his colleagues consoled him. 

“‘That’s not the point,’ he replied. 
‘How can I wear a rabbinical coat when I 
am not a Talmid Chochom?’ 

“His humility,” Rav Mutzafi 
continued, “was even more apparent one 
Purim when, with every sip of wine, 
secrets seep out. What was the secret he 
revealed as he fulfilled the mitzva of the 
day? In front of his guests, he said, ‘Pray 
for me, my friends. Pray that I merit 
knowing at least one halacha perfectly.’ 

“The same unassuming, self-effacing 
manner was evident one evening when 
someone accidentally locked the doors to 
the Yeshiva’s kitchen,” Rav Mutzafi 
added. “A hundred and twenty students 
were destined to go hungry that night, 
and the bitul Torah would have been 
great. 

“‘What do you suggest we do?’ I 
asked him. 

“Taking some money out of his 
pocket, Rav Ben Tzion said, ‘Send a 
student to the bakery for pitas, and 
another one to buy falafel balls and some 
tomatoes.’ A short while later, Rav Ben 
Tzion could be seen in one of the rooms, 
rapidly cutting the pitas and filling them 
with falafel balls and tomato slices. How 
stunned the students were when he 
personally served each a portion, along 
with wishes to ‘enjoy it’. With breakneck 
speed, he finished his work and returned 
to his studies. That evening, the students 

studied with added enthusiasm. 

“When he recovered from a serious 
stroke,” Rav Mutzafi concluded, “he 
nonetheless came to the weddings of his 
students. At one wedding, his arrival 
aroused much excitement. Forming 
circles, the students began to sing ‘Yamim 
al yemai melech tosif, Add days to the life 
span of the king.’ 

“Rav Ben Tzion felt uncomfortable 
being honored in that manner. Pointing to 
the groom, he said, ‘Chosson domeh 
l’melech-A groom is like a king. They are 
singing in his honor.’” 

 

LOVE OF HASHEM 

When Rav Ben Tzion spoke about 
love of Hashem, his eyes would glisten 
and his face would glow. 

In his talks, he would advise his 
students how to strengthen their fear of 
Hashem. “Sometimes, a person searches 
for mitzvos, but doesn’t know that there 
are hundreds at his fingertips,” he once 
said. “If he avoids forbidden sights, he can 
earn hundreds of mitzvos at one time.” 

After he recovered from a serious 
stroke, he told his brother-in-law Rav 
Reuven Sharbani, “When I was ill, what 
worried me wasn’t how long I will live, 
but whether I would be able to stand 
before the Heavenly Court and account 
for my deeds.” 

 

HONORING HIS PARENTS AND 
WIFE 

Rav Ben Tzion went to great lengths 
to honor his parents. During the War of 
Independence he lived in the Katamon 
neighborhood. Yet every Friday afternoon 
he would visit his parents in order to kiss 
their hands. His parents lived on the 
other side of town, near the Jordanian 
border. Later on in the evening, he would 
walk home in the dark, when it was 
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extremely dangerous to be outside. 

This practice was in line with the 
Arizal’s teaching in Shaar HaKavonos 
(71b) that one should kiss his parents’ 
hands every Shabbos. 

In addition, on Shabbos mornings, 
he would walk back to his parents’ 
neighborhood and pray in the Ohel 
Rochel shul founded by his father. 

The honor he showed his wife, 
Rebbetzin Hadassa, was also legendary. 

He would tell his students, “If a man 
and woman deserve it, the Shechina rests 
between them. When the Shechina rests 
in your home, the Soton can’t enter it, nor 
can poverty or illness. Honor your wife 
with your deeds, your thoughts and your 
speech. Buy her jewelry and items she 
likes, speak pleasantly and don’t upset 
her, think well of her and judge her 
favorably.” 

Rav Ben Tzion practiced what he 
preached. 

 

SERVING HASHEM WITH JOY 

Rav Ben Zion served Hashem with a 
joy and enthusiasm that was infectious, 
and that penetrated his halachic rulings 
and his advice to others. 

He once explained the halacha that 
states that it is forbidden to ask a non-
Jew to put out a fire, even if all of one’s 
possessions are likely to be burned. A 
student was so enthused by the discussion 
that he actually envisioned himself in 
such a situation. 

“Kevod HaRav,” he called out. “I 
don’t understand. Am I supposed to sit 
back and watch while everything I own 
goes up in smoke?” 

“That’s not what I said,” Rav Ben 
Tzion replied. “I meant that one should 
dance, sing and rejoice at having merited 
to fulfill the pasuk, “You should love 
Hashem your G-d with all your heart, 

with all your soul and with all your might 
(me’odecha). According to our sages 
‘me’odecha’ means one’s possessions.” 

A newcomer to Torah once feared 
that the mitzvos would be too 
burdensome for him. Rav Ben Tzion 
encouraged him, saying: “There’s no 
reason to feel pressured. Every morning, 
volunteer to serve Hashem. Don’t obligate 
yourself, but volunteer. Volunteer to put 
on tefillin. It’s not so hard. Here, let me 
show you how. Volunteer to pray, adding 
on more and more tefillos each day. It’s a 
privilege to serve as a volunteer in 
Hashem’s corps.” 

 

HIS APPROACH TO TORAH STUDY 

Rav Ben Tzion Mutzafi describes his 
experiences as Rav Ben Tzion’s student: 

“Every day, a different student 
would be called upon to explain the sugya 
being studied. He had to explain the 
entire peshat, from its beginning in a very 
precise and comprehensive manner, 
paying attention to each Talmudic shakla 
and tarya. He also had to explain the 
reasoning of the one who asked the 
question and that of the one who provided 
the solution, as well as why it was 
impossible to resolve it otherwise. 

“He also had to know the Rashi, and 
not to skip a word, because there are no 
extra words in Rashi. He had to 
understand Tosfos, as well as why Tosfos 
differed from Rashi, and how Rashi 
would stand up to Tosfos’ challenges. 
‘Every question has an answer,’ he would 
say. ‘You must find it. 

“Studying Maharsha was a central 
and important part of the lesson. 
Sometimes, Rav Ben Tzion wouldn’t state 
his opinion on the sugya until we had 
studied the Maharsha. 

“He taught us to probe the peshat 
and its many ramifications. During one 
lesson, he asked an explosive question. 
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We sat there, our mouths agape. 
Suddenly, he stated two brilliant answers, 
and then a straightforward one. He 
remained silent for a few moments and 
then said, ‘Know that the third answer is 
the only true one. The two others have 
external luster. I told them to you only in 
order to teach you not to be dazzled by 
glitter, but only by the peshat. It must be 
absolutely true.’” 

Although Rav Ben Tzion was well 
known for his brilliance and clarity of 
thought, he tried to remain unobtrusive 
and did not rush forward to issue halachic 
rulings. Until the passing of Rav Ezra 
Attia, he refused to issue halachic rulings 
even to his students or close 
acquaintances, out of respect for his 
mentor. 

After Rav Attia’s passing, he would 
discuss his halachic opinions with his 
students, but only on a private basis. One 
day, Rav Yehuda Tzadka, the Rosh 
Yeshiva of Porat Yosef, decided to put an 
end to all that, and began to refer people 
to Rav Ben Tzion, telling them that he was 
a great halachic authority whose rulings 
they should heed. He would say, “Rav Ben 
Tzion will refuse to issue a ruling. But 
don’t give in.” 

Rav Ben Tzion, who was a bit 
stymied by all this, asked Rav Tzadka how 
he should relate to people who asked him 
halachic questions. Rav Tzakda urged 
him, “You are well-versed in halacha. 
Why shouldn’t you issue rulings?” 

It was in this way that Rav Ben 
Tzion’s ability to become a great halachic 
authority was brought to light. 

 

S.O.S.! 

Rav Ben Tzion was careful not to 
waste a moment of precious Torah study 
time. One morning on his way to Yeshiva, 
he saw a student examining a billboard 
poster. Suddenly, Rav Ben Tzion cried 

out: “SOS! SOS!” and continued on his 
way. The student ran after him and 
breathlessly asked, “What happened? 
Who needs help?” 

“The entire world,” Rav Ben Tzion 
replied. “If you don’t study Torah the 
world will be destroyed. If you were an 
ambulance driver or a paramedic, and 
were summoned to save a life, would you 
stop to read the latest announcements? As 
a ben Torah your job is far more vital, 
because the world is maintained only in 
the merit of Torah study.” 

 

COMMUNAL INVOLVEMENT 

Even though Rav Ben Tzion was 
humble and preferred spending his time 
within the four cubits of the halacha, he 
did not hesitate to involve himself in 
communal affairs, especially in battles 
over religious matters. 

He was one of the leaders in the 
battle over the preservation of the sanctity 
of Shabbos, and he bravely protested 
mixed swimming pools and post-mortem 
operations. 

In 5732, he was at the forefront of 
the battle against mandatory army service 
for girls. Along with Rav Yehuda Tzadka, 
he drafted a halachic ruling declaring that 
mandatory army service for girls was in 
the category of “be killed and do not 
transgress”. The text of his ruling was sent 
to all of the Torah sages in the country, 
and was signed by four hundred Gedolei 
Yisrael. 

Rav Ben Tzion was also a leader of 
Sephardi Jewry not just in Eretz Yisrael, 
but also in countries around the world. 
He traveled to Iran, England, Italy, 
France, South America, Mexico, Panama, 
Columbia and the United States, 
strengthening the Sephardi Jews of those 
countries. He founded rabbinical courts 
for them and provided them with 
Shochtim, Mohalim and Rabbonim, 
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thwarting assimilation and the influence 
of heretical streams. 

In 5743, while delivering a eulogy at 
the funeral of Rav Yaakov Mutzafi, he 
suddenly felt ill. A short while later he 
suffered a stroke. (He had suffered a heart 
attack previously.) Although he recovered, 
part of his body remained non-functional. 
But this situation did not prevent him 
from spreading Torah and from being 
involved in public affairs. 

Above all, Rav Ben Tzion devoted his 
energies to the education of Jewish 
children, personally founding scores of 
Talmud Torahs throughout Eretz Yisrael. 
He regarded strengthening the education 
of the younger generation as his primary 
goal. 

Rav Ben Tzion, together with Rav 
Yehuda Tzadka and Rav Ovadia Yosef, 
founded the Maayan HaChinuch 
HaTorani, a federation for hundreds of 
Sephardi Talmud Torahs throughout 
Eretz Yisrael. He considered this 
enterprise his life’s work, and in its early 
stages, subsidized it himself. 

One time, he saw a school bus 
stopping beside a Talmud Torah. As the 
children gleefully poured out of the bus, 
he said to the person accompanying him, 
“Did you see how the doors of that bus 
opened? It reminds me of the opening of 
the Aron Kodesh, upon the removal of a 
Sefer Torah. I’m jealous of that driver. 
Those children are heading toward Har 
Sinai now, where they will receive the 
Torah.” 

 

HOW CAN I STAY HOME? 

After he had suffered his stroke and 
was confined to his home, the Hanhala of 
Lev L’Achim paid him a visit before their 
annual Asifa in Bnei Brak. They explained 
to the Rav that they realized that he would 
be unable to come and speak, since he 
could barely get around and speech was 

also very difficult for him. The Rabbonim 
suggested that he send his son in his stead 
to say a few words of greeting in his name. 

He refused. Slowly, and with great 
difficulty, he said to them, “If the 
organization which does so much for 
hatzolas Yaldei Yisrael is holding an 
Asifa, I cannot stay home. I must be 
there.” And with extreme mesiras nefesh, 
he came. He was carried into a car, and 
from the car, and entered the large hall in 
a wheelchair. 

Rav Aron Leib Shteinman had 
already left the dais of the gathering to 
return home when he was told that Rav 
Abba Shaul was on his way from 
Yerushalayim. He returned to the dais, 
saying, ‘How can I leave if Rav Ben Tzion 
is coming? I must stay and wait for him to 
be mechabed him.’ 

 

‘LINKED TO KLAL YISRAEL’ 

On the last night of Rav Ben Tzion’s 
life, one of the great Roshei Yeshiva of our 
times phoned and asked him a very 
important question. The following day, 
the Rosh Yeshiva called back for a reply. 
From the weeping of Rav Eliyohu, Rav 
Ben Tzion’s only son, the Rosh Yeshiva 
understood what had occurred. 

The funeral of Rav Ben Tzion Abba 
Shaul, which took place on the 19th of 
Tammuz, 5758, was attended by masses 
of Jews from all circles and sects. A brief 
glance at the list of Rabbonim who 
delivered hespedim at the funeral and 
during the shiva week indicates that they 
represented the entire spectrum of 
Chareidi Jewry. At the funeral, everyone 
bemoaned the great loss to Klal Yisrael. 

Rav Eliyohu, his son, was one of 
those who delivered a eulogy. 

“My father,” said Rav Eliyohu, “did 
not belong to a particular circle. He was 
linked to Klal Yisrael. He drew everyone 
closer and loved all. He shared the 
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suffering of the community, grieved over 
its pain, participated in its sorrow and 
rejoiced on its happy occasions. Everyone 
who encountered him felt a close kinship 
with him, and Klal Yisrael’s love for him 
was complete and genuine. Everyone 
loved him and Jews from all circles came 
to pay him final respects.” 

On the last day of shiva, a miracle 
occurred. A car loaded with explosives 
was placed in the center of Yerushalayim. 
Suddenly, the car went up in flames. 
People rushed over to save the driver, not 
realizing that the car had been full of 
explosives – or that the driver had been a 

terrorist. 

Had the bomb exploded in the 
town’s center as the terrorist had 
intended, an enormous disaster would 
have occurred. 

We don’t know what happened to all 
those patients in the ambulances that 
sped past the Porat Yosef Yeshiva and 
received Rav Ben Tzion’s blessings. We 
also don’t know what went on in Heaven 
at the end of the shiva after his passing. 
But we can surmise. 

{This article originally appeared in Yated Ne’eman - 

Matzav.com Newscenter} 

    

Rav Betzalel RakowRav Betzalel RakowRav Betzalel RakowRav Betzalel Rakow, , , , 20202020
thththth
    of of of of TammuzTammuzTammuzTammuz    

Rav of Gateshead 

Rav Betzalel Rakow was born in 
5687/1927 in Frankfurt. His father was Rav 
Yom Tov Lipman, who descended from the 
Tosfos Yom Tov. 

Even as a child he was graced with 
noble character and outstanding middos. 

His father, Rav Yom Tov, was Rosh 
Yeshiva in Frankfurt. After Kristallnacht he 
managed to flee Germany with the family. 
Arriving in London threadbare and 
penniless, Rav Yom Tov went to the Bais 
Medrash before he had even arranged a 
place to sleep. 

Years later, Rav Betzalel would recall 
that during the war he was too frightened 
to be able to fall asleep at night, but as he 
tossed and turned in bed he would review 
his learning from that day. 

In London, he attended the Yeshiva 
of Rav Moshe Schneider. He totally 
immersed himself in Torah study and 
accumulated a wealth of knowledge. By the 
age of eighteen, he knew Sidrei Noshim 
and Nezikin by heart. 

At that point he went on to the 
Gateshead Kollel where he learned under 
Rav Eliyohu Dessler, becoming his talmid 

muvhok. 

Rav Betzalel married the daughter of 
the Rav of Gateshead, Rav Naftali 
Shakovitzky. After his marriage he 
continued his studies, focusing mainly on 
Seder Kodshim. 

Later, Rav Betzalel was asked to 
serve as Rosh Yeshiva of Etz Chaim in 
Montreux, Switzerland, where he had a 
great influence on the talmidim. 

With the petira of his father-in-law, 
Rav Rakow was asked to take over as Rav 
of Gateshead, a post he held for the next 
four decades. As head of one of the 
Diaspora’s most famous and illustrious 
Torah Kehillos, his influence spread 
through Europe and halachic questions 
reached him from around the world. 

Rav Betzalel was the Gateshead 
community’s central figure and his 
authority extended to every aspect of life in 
both ruchniyus and in gashmiyus. 

His door was always open, and many 
approached with their she’eilos and for 
advice. 

Rav Betzalel agreed to be head of the 
European Agudas Yisrael in order to 
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increase achdus among England’s chareidi 
communities. Every year he would appear 
at the Agudah convention in Bournemouth, 
delivering shiurei Torah and mussar talks 
to the delegates, and transmitting his great 
Ahavas Hashem and Ahavas Yisrael. 

Rav Betzalel was niftar on the 20th 
of Tammuz 5763/2003. He was seventy-
six. 

After huge levayos in both 

Gateshead and London, his mitta was 
flown to Eretz Yisrael, where he was buried 
on Har HaMenuchos, near Rav Chaim 
Kreiswirth, zt”l, the late Rav of Antwerp. 

Rav Betzalel is the mechaber of 
Birkas Yom Tov. 

Zecher tzaddik livrachah. 
www.hamodia.com/features/day-history-20-tammuzjuly-18/ 
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From the upcoming Me’Oros 
Kedushas Levi in English: 

The Mesirus Nefesh and self 
sacrifice of the martyr Rav Shlomo of 
Karlin H"YD. 

On the Shabbos before Rav Shlomo 
of Karlin left this world, he went outside 
before Kiddush and passed by the stable 
where the horses are kept. When he 
entered his home he told those assembled 
that "I have just heard from the horses that 
there are ominous black tidings coming 
upon us." 

The next morning the local general 
gave his soldiers two hours of "free time" to 
do whatever they pleased in Ludmir. They 
turned the town into a shooting gallery, 
firing randomly at the Jews, murdering, 
pillaging and ransacking the place at will. 
Bullets flew through the air and whizzed in 
all directions. The neighing of horses 
stampeding about and the crazed yells of 
the Cossacks mixed with cries and shouts 
of terrified Jews who ran for their lives 
seeking cover. Many ran to seek refuge in 
Rav Shlomo of Karlin's beis medrash. 

The Rebbe, according to most 
accounts, was in the midst of his prayers 
seemingly oblivious to the terror and fright 
of those around him. In fact, the Karliner 
went over to the aron kodesh and opening 
it, he placed his head inside and continued 
to daven at a lengthy and leisurely pace. 

When the Rebbitzen who was greatly 
frightened saw what her husband, the 
Rebbe had done, she ran over to him, 
thinking that he must have fainted since he 
did not take his head out from the aron 
kodesh. She grabbed unto his coat and 
tugged gently to awaken him. Roused from 
his devotions, the Rebbe removed his head 
from the holy ark, and just then a bullet 
fired through the window from one of the 
rifles struck the Karliner in his foot. 

According to many at the very same 
moment that the Rebbe was shot, the wild 
two hour shooting spree ended as well. The 
doctors claimed that they could operate but 
the Karliner would not let them touch him. 

The entire week he laid in 
tremendous suffering with the holy Zohar 
open before him till finally on Thursday the 
twenty second of Tammuz his pure and 
holy soul left this world. 

The story of how the Karliner met 
his end as a martyr begins beforehand. It 
was originally Rav Nachum of Czernoble 
who was imprisoned on a false charge of 
murder during one of the blood libels that 
some wicked goyim had concocted against 
him. When the Karliner together with 
others tried to free him through the usual 
means, they found tremendous opposition 
that was so uncharacteristic they realized it 
must be supernatural. They realized that it 
was Rav Nachum himself who did not wish 



37 � Balak / MeOros.HaTzaddikim@gmail.com 

 

to be freed. Surely he was sitting in prison 
willfully as a sacrifice to nullify some harsh 
decree against Klal Yisrael. Rav Shlomo of 
Karlin convinced him to agree to be 
released. When the Czernobler saw that the 
Karliner had discovered his secret he said, 
"I had a hidden thought, which not even 
the angels discerned, yet this holy Jew has 
seen it!" and agreed to allow for his release. 
The Karliner later remarked, "He dropped 
that intention [to be a martyr and sacrifice 
himself for Klal Yisrael] and I picked it up!" 

After the Karliner passed away, no 
one wanted to tell Rav Nachum of 
Czernoble since the two had been so close. 
However, when Rav Nachum closeted 
himself, hidden from the world for three 
days straight they realized that somehow 
he must have found out. To try and appease 
and comfort the embittered bereaving 
Tzaddik, his followers told him that had the 
Karliner lived, in his place thousands of 
Jews would have been killed, yet he was not 
appeased. "Tens and tens of thousands!" 
they told him. Yet Rav Nachum remained 
inconsolable, "he alone is equal to them!" 
he cried bitterly. Finally, when they told 
him that a forth of Klal Yisrael would have 
been lost if the Karliner had not taken their 
place, he was consoled. 

Before the decree had already been 
sealed and the fate of Rav Shlomo of Karlin 
decided, the matter was revealed from 

Heaven to the holy tzaddik Rav Levi 
Yitzchok of Berditchev, the advocate and 
defender of the Jewish people. The 
Berditchever stood against the decision and 
sought to nullify the decree.  

When Rav Levi Yitzchok was told 
that if the Karliner would live a great 
calamity would befall the people, he paid it 
no heed nor attention, instead he 
continued to fight the decree; so great was 
the Karliner in his eyes. 

Yet, when from Heaven the 
description of the destruction was told to 
him, and compared to the deaths and 
destruction of thousands upon thousands, 
similar to the terrible decrees known as 
Gezeiros Tach Ve'Tat (1648-1649 C.E., 
which began on 20th of Sivan) during the 
horrible pogroms that stretched across 
Eastern Europe. Finally the holy 
Berditchever gave up and stopped trying to 
annul and cancel it. He was left with no 
choice but to accept the harsh decree. 

The Tzaddikim said that Rav 
Shlomo Karliner was the Moshiach Ben 
Yosef of his generation and that his 
martyrdom sanctified Hashem's name and 
atoned for their sins (just as Moshiach Ben 
Yosef is martyred and dies for the sins of 
Klal Yisrael.) 

(Kisvei Rav Yoshe #22 p289, #36 p294, #38 p295 and #65 p303; 

Toldos Shema Shlomo Chapter 10 p141-143;) 
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The 22nd of Tammuz is the yohrtzeit 
of Rav Shmuel ben Yoel ibn Shuiv, Rav in 
the Aragonese community of Salonica 
(1528). His father, who was born in Spain 
and moved to Salonica in 1495, authored 
Olas Shabbos, Nora Tehillos, and Ein 
Mishpat. 

People respond to tragedy in 
different ways. There are those who 
maintain their equilibrium and simply 
continue to function despite the 

circumstances. There are those who are 
easily overwhelmed by matters large and 
small. There is a another response which is 
a balance between the aforementioned two, 
and these people are able to maintain some 
of their perspective even during times of 
tragedy and can focus on the larger picture. 

Those who ignore tragedy and 
simply continue to function will never be 
able to derive the proper lessons from 
suffering. Those who responded to less 
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significant suffering just as they do to the 
more significant find it almost impossible 
to function; life is filled with challenges 
large and small. There are those who say 
that even such a person can turn this into a 
positive trait by repenting whenever they 
confront a problem. However, I believe that 
a person that repents in response to 
troubles at every moment will never be able 
to focus on future growth but will instead 
be wrapped up in his problems, convinced 
that he is doing all sorts of terrible things, 
and will never be able to move forward. 

The challenge is to take the third 
approach, that of people who are able to 
maintain their perspective and focus on the 

larger picture and from the larger picture 
are able to discern at least a hint of 
Hashem's message through the suffering. 

This is the meaning of the Talmudic 
dictum that we should lessen our joy 
during the month of Av. We cannot 
approach life with our regular full joy, but 
must take time during these days to look at 
the broader picture of the suffering of the 
Jewish people and consider what Hashem 
is teaching us.  

(Olas Shabbos; Derush L'Shabbas Eichah) 

www.thefoundationstone.org/en/holidays/tisha-bav/6298-olat-

shabbat-responding-to-tragedy.html 
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Mashgiach of Slabodka 

Rav Avraham Grodzinski, 
Lithuania’s giant of the Mussar movement, 
and the last mashgiach of the Knesses 
Yisrael Yeshiva in Slobodka. Born: 5644 
(1884). Niftar: 27th Tammuz 5604 (July 13, 
1944). His father was Rav Yitzchok. As a 
child he studied in a cheder in Warsaw. At 
the age of seventeen, he started to learn in 
Slobodka, near Kaunas (Kovno - 
Lithuania), and became one of the 
outstanding disciples of the Rosh Yeshiva, 
Rav Nathan Zvi Finkel, the Alter of 
Slobodka. 

At twenty-one, Rav Grodzinski was 
chosen by the Rosh Yeshiva (together with 
three other students) to launch the Mussar 
method in the Telsiai (Telshe) Yeshiva. 
This mission was undertaken with a sense 
of responsibility, yet humility prevailed. He 
had a tremendous influence on the 
students. 

At twenty-four, he returned to 
Slobodka and unofficially joined the 
yeshiva’s administration. During World 
War I (1914-1918), the yeshiva moved 
frequently. In those difficult days Rav 
Grodzinski was like a father to the yeshiva 

students on both a spiritual and practical 
level. He would talk to them often, and his 
home was always open for them and for the 
residents of the city. 

After a brief stay in Eretz Yisrael and 
in the Slobodka Yeshiva in Hebron, he was 
called back to Slobodka. In 1927, at the age 
of 43, he was appointed as spiritual leader 
of the yeshiva when his Rebbe, the Alter, 
went to Eretz Yisrael to head the Slobodka 
Yeshiva in Chevron (with Rav Moshe 
Mordechai Epstein). Rav Grodzinski’s 
methods combined his Rebbe’s teachings 
with his own talents. He was an expert in 
understanding a person’s nature – a 
specialty which helped him mold his 
students’ character. He tried to publicize 
the Mussar movement by speaking about it 
and by writing in the Tvuna periodical 
which was published by the students of 
Slobodka. His style was polished and his 
words were precise. His novel ideas on 
middos were first of all implemented on 
himself. He was a paragon of the complete 
person. 
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During the Shoah 

When World War II broke out, the 
Soviets conquered Eastern Poland, 
annexing it to Lithuania. The occupation 
caused a flow of Jewish refugees to leave 
Poland and go to Vilna in the hope of being 
saved. Many arrived in Kaunas (Kovno), 
the capital city of Lithuania, where they 
tried to organize a way to flee by sea. 
Although he was quite ill, Rav Grodzinski 
helped the refugees. His house became a 
center for rabbonim and students. He was 
in close contact with Rav Chaim Ozer 
Grodzenski of Vilna. Together they saved as 
many Jews as possible. At the same time, 
he took care of yeshiva students and other 
Torah scholars who ended up in Kaunas 
and were in serious financial straits. On 
June 22, 1941, Lithuania was captured by 
the Germans. Despite the deteriorating 
situation, Rav Grodzinski continued to 
study together with rabbonim and well-
known Roshei Yeshiva who hid in his 
home. It was from his house that Rav 
Elchanan Wasserman together with twelve 
other rabbonim was taken to their deaths 
at the Ninth Fort. Rav Grodzinski was 
saved because he was in the attic. On other 
occasions he was saved because the Jews of 
Kaunas risked their lives in order to save 
their Rav. 

On July 8, 1944 the Germans 
transferred those who survived to a 
concentration camp located outside of the 
city. Rav Grodzinski, who was ill, was sent 
to the hospital, and after five days, on 27th 
Tammuz 5604 (July 13, 1944), the 
Germans set fire to the hospital building 
together with all of the patients. Several 
hundred sick Jews, including children, 
were burned alive. This is how Rav 
Avraham Grodzinski was killed for Al 
Kiddush Hashem. He was the last of the 
leaders of the Torah and Mussar of the 
Slobodka Yeshiva. He was sixty years old 
when he was niftar. 

 

Rav Yitzchok Grodzinski Shlit”a, son 
of the mashgiach of Slabodka, Rav 
Avraham Grodzinski Hy”d, kept his 
recollections of the horrors he witnessed 
during the war years locked securely within 
him – until just recently. Even his own 
family was unaware of the extent of his 
experiences and suffering. Before Pesach, 
when Sha’ah Tovah interviewed Reb 
Shmuel Deitz, one of the last survivors of 
the Slabodka ghetto, the floodgates 
suddenly, unexpectedly opened, and a 
flood of memories emerged. A chronicle of 
incredible faith and resilience in the face of 
unspeakable evil is here presented for the 
first time – a lesson from the past, and a 
legacy for the future. 

Rav Yitzchok Grodzinski Shlit”a is 
today rosh kollel Toras Avraham in Bnei 
Brak, which is named for his father Hy”d. 
During our interview with Reb Shmuel 
Deitz, he sits silently, listening and 
absorbing, barely interrupting whether to 
confirm or to comment. Yes, he is silent – 
but one can almost sense the storm 
churning within him, the powerful 
emotions the words he hears evoke in him. 
Every so often, a stray tear escapes his eyes. 
His silence is heavy – the silence before the 
storm, of the gathering clouds, ready and 
waiting to burst. 

And then, suddenly, the floodgates 
open and he begins to talk, quietly at first, 
and then with more emotion, yet always 
with carefully chosen and measured words. 
He describes an extraordinary saga of 
emunah, an exalted and wholehearted 
emunah, a faith that begins at the very 
point where intellect reaches its limit. 

Before he entered the room, the 
Rebbetzin told us that her husband has 
never been in the habit of speaking about 
those painful memories, and rarely 
mentions the occasions when his siblings 
and father were murdered. But she admits 
that; “Sometimes, I hear him crying softly 
at night, and then he might tell me 
something like, ‘I will never forget my 
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uncle, Rav Shabsai Vornikovsky Hy”d. He 
was pure gold…’” 

A towering figure, Rav Vornikovsky 
was the mashgiach of Lomza and Rav 
Avraham Grodzinski’s brother-in-law, as 
was Rav Yaakov Kaminetsky zt”l. Rav 
Shabsai was one of the first to be murdered 
in Vilna by the Nazis; his entire family 
eventually met the same fate; not one of the 
ten survived. The children had grown up 
together with Rav Yitzchok. 

On one occasion, seeing how 
overwrought Rav Yitzchok was at the 
memories which still tortured him, the 
Rebbetzin suggested that in the next 
edition of his father’s Torah chiddushim, he 
should mention the names of his cousins 
and their parents. This he did – after which 
she no longer heard his nighttime sighs. 

Sha’ah Tovah had come to Rav 
Yitzchok’s Bnei Brak home to meet there 
with Reb Shmuel Deitz and hear his 
recollections of the war years. Reb 
Shmuel’s own memories could fill a book, 
and they sat riveted as he described life in 
Slabodka during the war and the spiritual 
heroism exhibited by the great figures he 
was privileged to have known, including 
Rav Yitzchok’s father. Reb Shmuel was also 
one of those who saw Rav Elchanan 
Wasserman Hy”d being led to his death at 
the infamous Fort Nine. But once Rav 
Yitzchok began to speak, all attention 
turned to him, as he testified to 
extraordinary mesirus nefesh and the 
heights which people of flesh and blood can 
attain. 

 

He acquired Mussar with his blood 

Rav Avraham Grodzinski was 
renowned as one of the leading baalei 
mussar in pre-war Lithuania, and one of 
the foremost disciples of the Alter of 
Slabodka. After the war, his sons-in-law 
became distinguished figures of Torah 
Jewry in Eretz Yisrael and beyond: Rav 

Chaim Kreiswirth zt”l; the mashgiach Rav 
Shlomo Wolbe zt”l and Rav Baruch 
Rosenberg zt”l, Rosh Yeshiva Slabodka. 

Rav Avraham was born in Warsaw 
(in 5642) although the family originated in 
Lithuania. It was his grandfather, Rav Zev, 
who was the first to settle in Warsaw, and 
he soon became one of its most prominent 
figures. He was responsible for the eiruv 
around the city, and on many occasions he 
risked his life to check it before Shabbos. 
During the siege around the city in World 
War I, he made his rounds as usual, and 
when soldiers noticed him methodically 
progressing around the city, they suspected 
him of being a spy and arrested him. 
Eventually, with great effort, the roshei 
kehillah managed to extricate him… 

His son, Rav Yitzchok (Itche), 
founded a yeshiva in Warsaw before the 
war, regarding which the Chofetz Chaim 
said, “Rav Itche salvaged Torah study in 
Warsaw.” But he was equally involved in 
chessed; his home was open to every 
person in need and dozens dined at his 
table even on weekdays. If he wasn’t busy 
with marrying off a poor bride, he would be 
raising money for some other worthy cause. 
His frequent sighs always denoted another 
unfortunate person who needed his help. 

The poor shared the same table with 
famous Torah personalities who came to 
Warsaw, including the Chofetz Chaim, and 
it was in this amazing home that Rav 
Avraham Grodzinski grew up. At the age of 
seventeen, he went to learn under the Alter 
of Slabodka, who later stated, “For him 
alone, all my toil [in life] was worthwhile.” 
Rav Avraham numbered among the twelve 
talmidim who went to Chevron to set up a 
yeshiva there, but he later returned to 
Slabodka, whereupon he was appointed 
mashgiach. The Alter was still rosh yeshiva 
in those days, but whenever he was absent, 
for fundraising purposes, Rav Isaac Sher 
took his place at the helm. The latter 
escaped Rav Avraham’s fate by fleeing to 
Switzerland, and from there he went on to 
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Eretz Yisrael where he reestablished 
Yeshiva Slabodka in Bnei Brak. 

It was at this point in his life that 
Rav Avraham began working intensively 
upon his character. Rav Yitzchok writes in 
his introduction to Toras Avraham how for 
two full years his father dedicated himself 
to presenting a pleasant expression to those 
all around him until it became ingrained in 
his personality. Even in the gloomiest days 
of the ghetto period, he still retained this 
trait. And this was just one aspect of his 
multi-faceted personality, which he formed 
and reformed with determination, such 
that the Alter of Slabodka testified that: 
“He acquired mussar in his very blood, 
rending chunks from his body and breaking 
all his [negative] tendencies. He broke 
himself totally. But there was no sound of 
the breakage, no outward sign of the 
tremendous effort; his self improvement 
did not interfere at all with his profound 
diligence in study.” 

With the departure of Rav Isaac 
Sher, Rav Avraham was left alone to head 
the yeshiva’s remnants in Kovno, since the 
Alter had long since departed for Eretz 
Yisrael to head the yeshiva in Chevron, 
where he had been niftar in 1927. With the 
outbreak of war, the Russians invaded 
Lithuania and confiscated the yeshiva 
building, for use as a social hall. Rav 
Avraham interpreted this as a harsh sign 
from Heaven that they had not dedicated 
themselves fully enough to their learning, 
but rather had “entertained themselves in 
the yeshiva”, as it was, which is why it 
became an entertainment hall. He now 
preached austerity and being satisfied with 
a bare minimum. After the German 
invasion, the ghetto was established and 
the yeshiva students were mobilized for 
hard labor, including Rav Avraham and his 
young son. 

This did not stop his mind from 
delving into Torah at all times. He gave 
shmuessen to the students on Shabbos 
evenings, which were transcribed after 

Shabbos, but the notebooks, hidden for 
safekeeping, were never located after the 
war. 

 

The committee of ten tzaddikim 

“Throughout the dark Holocaust, my 
father’s spirit never wavered,” wrote Rav 
Yitzchok in his introduction to Toras 
Chaim. Rav Mordechai Zukerman, another 
Slabodka survivor, testified, “He was 
always fresh and vigorous even during the 
blackest of times and his face shone. One 
particularly harsh aktion in the ghetto 
struck terror into everyone’s heart and 
plunged them in depression. Nevertheless, 
that Shabbos night, Rav Avraham 
reminded a talmid that one must greet 
Shabbos with joy.” 

Hunger was rampant. Rav Yitzchok 
wrote further, “When we succeeded in 
obtaining some food, my father would sit 
very calmly and eat slowly, exhibiting no 
sign that he hadn’t had what to eat for 
some time.” 

After each raid, people would heave 
sighs of great relief whenever they had 
gained another reprieve from death. Not so 
Rav Avraham. Upon seeing that he had 
been designated for life, he would weep 
uncontrollably for the remainder of the 
day, bemoaning the fate of each and every 
person he knew who had been shunted to 
the side that spelled death. He wept afresh 
whenever he heard of another person who 
had met his end. 

During this entire period, he 
continued to lead his students with a strong 
hand. Many were the students who 
approached him with halachic questions 
arising from their difficult circumstances, 
but he never lost his composure and always 
answered with clarity. 

He derived from the fact that Sodom 
could have been saved in the merit of ten 
tzaddikim, that the righteous do indeed 
possess the power to save the masses. He 
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took this one step further from the Gemara 
that discusses this, stating that whoever 
does not believe in his power is considered 
an apikores. Based on this premise, he 
decided to establish a mussar vaad 
composed of ten of his talmidim. 

Each member was sworn to uphold 
the rules which he would institute, in the 
hope that this group would serve as the 
aforementioned ten tzaddikim. The vaad 
would meet every Shabbos. Wherefore this 
Heavenly wrath? Rav Avraham pondered 
this agonizing question for long days, and 
finally came up with twelve possible causes, 
which he read before the committee, 
begging the talmidim to work on these 
areas in order to merit life. He enumerated 
them: Emunah, Shabbos, family purity, 
kashrus, avoiding any form of usury, 
guiding one’s children in the Torah way, 
not wasting time that could be utilized for 
Torah study, loving one’s fellow Jew, 
performing acts of chessed, practicing self 
denial, trusting in Hashem, and fostering a 
love for Eretz Yisrael. 

Many fled to Kovno-Slabodka for 
safety, among them the renowned Rav 
Elchanan Wasserman and Rav Yisrael 
Yaakov Lubchansky Hy”d, and a handful of 
talmidim from the yeshiva of Baranowitz. 

We now hear Rav Yitzchok testifying 
to those two Torah giants – his father and 
Rav Elchanan – living under the same roof 
in Rav Avraham’s home. 

What do you remember of Rav 
Elchanan? 

“He would learn with Rav Yisrael 
Yaakov and with a talmid, Rav Yosef Chaim 
Zaks, who was the Ra”m and administrator 
of Yeshiva Ohel Moshe in Slabodka.” 

After your father returned from 
Eretz Yisrael, did he say anything about the 
impending doom? 

“I don’t remember him talking about 
it. He spent his time learning with the 
students.” 

How old were you when Rav 

Elchanan stayed in your home? 

“I was just a young child.” 

 

The terrible trip to Fort Nine 

We were able to lay our hands on a 
rare newspaper clipping of Kol Yisrael 
dated January 23rd, 1947, which records 
the testimony of a ghetto resident 
regarding the house on 16 Pansro Street, 
Slabodka: 

“In the private homes, people 
studied Torah by themselves. Outstanding 
among these was the home of Rav Avraham 
Grodzinski, the menahel ruchni of Yeshivas 
Slabodka, which was converted to a bastion 
of Torah, where the sound of Torah never 
ceased. People studied singly, in pairs, in 
groups. Rav Avraham delivered mussar 
talks for the public; Rav Elchanan taught 
maseches Niddah up to the very time that 
they led him to Fort Nine, where he was 
murdered. Rav Yechezkel Bornstein taught 
maseches Nedarim and Rav Yisrael Yaakov 
taught Shaarei Teshuvah of Rabbeinu 
Yonah.” 

There is a well-known version of the 
scene where Rav Elchanan is taken away to 
his death. Rav Yitzchok, who was present, 
remembers it somewhat differently. The 
popular version describes the parting as 
follows: 

“These are the final words which 
Rav Elchanan spoke to his students when 
they were interrupted in their study of 
maseches Nedarim and rushed off to 
sanctify the Name of Heaven with the 
surrender of their souls… on that bitter day 
of the 11th of Tammuz, 5701. 

“Rav Elchanan spoke quietly with 
his usual composure. His voice was no 
different than always. He looked very 
serious but altogether normal… He did not 
attempt to part specifically from his son, 
Rav Naftali, but spoke to one and all, to 
Klal Yisrael. He said: ‘In Heaven, they 
apparently consider us tzaddikim, since we 
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have been chosen to atone with our bodies 
for Klal Yisrael. Therefore, we must repent 
wholeheartedly… Time is short and Fort 
Nine is close by. We must realize that our 
sacrifice will be accepted much more 
readily through teshuvah. In this way, we 
will spare the lives of our brothers and 
sisters in America. We must not 
contaminate our offering through any 
impure thought, which would render it 
unfit, just like a korban. We are now about 
to fulfill the greatest commandment that 
exists. The fire that consumes our bodies 
will be the very fire which will revive the 
House of Yisrael.’” The account then 
records that he and his talmidim were put 
to death together, but studied Torah until 
their very last moment in the home of Rav 
Avraham Grodzinski. 

Rav Yitzchok was a child at the time, 
but very aware of what was taking place. 
He talks of it now for the first time: “One 
day, when death was stalking the streets 
and terror reigned everywhere and our 
house was filled with talmidei chachamim, 
as usual, my father turned to Rav Elchanan 
and asked him to deliver a shiur klali in 
halacha. Rav Elchanan was taken aback, 
since the time was not really suited to it; 
normally, one would need yishuv hadaas 
to absorb such material. But my father 
pleaded with him and asked that he 
prepare a shiur on the topic of kiddush 
Hashem. Rav Elchanan could not refuse 
such an explicit request and a few hours 
later, he was sufficiently prepared and 
began to speak. My father followed his 
shiur with a very stirring mussar talk on 
the same subject. The combined impact 
was tremendous, leaving a strong 
impression upon all the listeners, both 
shaking them up and fortifying them. 

The newspaper clipping of Kol 
Yisrael describes very movingly that 
awesome occasion of the shmuess which 
Rav Avraham gave on kiddush Hashem: 
“Rav Avraham’s talks on Kiddush Hashem 
were delivered with outstanding fervor. 

The messages expressed ideas we had 
never heard before, all the more poignant 
owing to the tragic circumstances under 
which they were delivered – when his son 
was being wrested away from him before 
his very eyes, and then another son taken 
to a place of no return. Notwithstanding, 
Rav Avraham stood his full stature, 
exhorting words of mussar with utter 
devotion and exaltation, truly like Rebbe 
Akiva himself, whose flesh was raked with 
iron combs. 

“Each day’s curse was compounded 
by that of the previous day, with reports 
arriving about the various rabbonim who 
had been led to the slaughter or 
alternatively, his own students being 
wrenched away from him, before his very 
eyes… The tragedy playing itself out in full 
force and yet Rav Avraham stands there, 
exhorting the remaining ones to surrender 
their lives valiantly for His Name’s sake. To 
die al Kiddush Hashem in the most 
sublime manner, even presenting 
chiddushim on the subject! I recorded 
some of the things he said but they were 
lost, together with their ‘father,’ the noble, 
righteous Rav Avraham Grodzinski. 

“[It's] Impossible to find the words 
to describe the self sacrifice of those young 
men who would smuggle themselves out of 
the main ghetto to the smaller one in order 
to hear those talks of a man who was a 
living chapter of the laws of kiddush 
Hashem.” A son’s eye-witness account of 
those awesome times… 

Do you recall the moments following 
the seizing of Rav Elchanan and his 
students, when they were taken to Fort 
Nine? 

“He was staying in our home, 
studying with his students. They arrested 
him, his students, my brother, Rav Yosef 
Chaim Zaks and his son, and several 
others, a group of about twelve.” Following 
this, the remainder of the family went into 
hiding in a bunker built by several of Rav 
Avraham’s students. 
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"How long were you there?" 

“…Until we were removed from the 
ghetto. During this time, the Germans 
began to liquidate the ghetto, but many hid 
out in bunkers until the Germans became 
aware of these hideouts and went from 
house to house, throwing in grenades to 
flush out the Jews. 

The wooden houses burst into 
flames and it was a miracle that our bunker 
was discovered before they threw a 
grenade. They dragged us out and struck 
my father a terrible blow. We were taken to 
the square where all were rounded up, from 
where we were shipped off to the camps. 
My father was taken to the hospital, still 
conscious.” 

Rav Yitzchok also described this in 
the introduction to his sefer, quoting an 
excerpt from one of his father’s talks 
delivered two years earlier: 

“If forced to worship avodah zarah, 
it is preferable for a man to leap into the 
fire rather than to walk slowly to his death, 
for he thereby fulfils a positive mitzvah, 
whereas walking gives one time for 
reflection…” 

Then came the final days of the 
Slabodka ghetto. “My father was in the 
ghetto hospital but asked that he be carried 
to the square. Yonah Hanavi told the 

sailors of his ship to lift him and cast him 
into the sea. Why the extra word ‘lift’? My 
father explained that he wished to gain an 
extra moment of life, which is priceless. But 
when they tried to lift my father, the pain 
was so excruciating that he told them to 
desist. He then told his visitors that he 
accepted his suffering lovingly as a 
Heavenly decree, but was pained that a Jew 
of the Divine image would be so desecrated 
by those evil ones.” 

He quotes another passage from one 
of his father’s talks: 

“‘You shall love Hashem with your 
whole heart.’ Your love must exceed your 
whole being, your character traits and 
moral strength. Beyond that, a person still 
has his will to live, but he must surrender 
that as well, including his intellect. Mesirus 
nefesh with clarity of mind at the moment 
of surrender is the most sublime 
purification a person can achieve. It lifts 
him above every vestige of personal self 
interest…” 

And Rav Yitzchok adds, “It was with 
such clarity of mind that avi u’mori 
submitted himself and purified himself to 
the very limit.” 

www.theyeshivaworld.com/news/general/54188/harav-

yitzchok-grodzinsky-recalls-the-last-moments-of-hagon-rav-

elchonon-wasserman-hyd-before-his-murder.html 
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 (1897 - 1989) Arriving in Uman in 
1915, Rav Levi Yitzchok became a close 
student of Rav Avraham Chazan. Although 
his mentor passed away two years later and 
World War I had come to an end, he spent 
the next twenty some years in what was 
then the center of the Breslev Chassidus. It 
was not long before Rav Levi Yitzchok's 
special qualities were recognized and, at 
the age of thirty, he was appointed prayer 
leader for the Rosh HaShana Morning 
Prayers in Uman. In the early winter of 

1939, he and Rav Eliyahu Chaim Rosen 
were imprisoned in the Ukraine as 
"subversive elements." Given a conditional 
reprieve, he fled, running from one city to 
the next, never remaining in one place for 
more than a few days. 

He spent the World War II in 
Siberia. After the war, he moved to Eretz 
Yisrael, via Poland. 

Rav Levi Yitzchok was the 
recognized leader of the Breslev synagogue 
in Yerushalayim until he passed away. 
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Many Breslever Chassidim accepted him as 
their spiritual guide, especially the baalei 
teshuvah, who've joined the Rebbe's 
following in great number. 

Rav Levi Yitzchok's personal study 
schedule was legendary. He gave himself 
over to following Rebbe Nachman's 
teaching of finishing many of the Rebbe's 
writing each year. His diligence in 
following the Rebbe's advice to recite 
Chatzos (the midnight prayer lamenting 
the destruction) and practice hisbodedus 
was also amazing. For some seventy five 
years, he never missed a night of reciting 
Chatzos. Yet, when someone asked, "Which 
of your accomplishments is most precious 
to you?" Rav Levi Yitzchok replied simply, 
and in true Breslev fashion, "I lived thirty 
years in Russia, and I still believe in 
Hashem!"  

www.breslev.co.il/articles/breslevpedia/ra
bbi_levi_Yitzchok_bender.aspx?id=1169&l
anguage=english  

 

He served as the leader of Breslov 
Chassidus in the Holy Land as well as 
outside of it. Even in his youth, during his 
tenure in the Makove yeshiva in Poland, he 
merited, along with the majority of the 
students in that holy yeshiva, to come close 
to Breslov Chassidus. From there, he exiled 
to a place of Torah and prayer, a place that 
anyone who can be called a Breslover longs 
with a fiery love to visit and roll in the dust 
of its holy ground. This was the grave of 
Rebbe Nachman of Breslov, in the town of 
Uman, in the Ukraine, may his merit 
protect us and all of Klal Yisrael, Amen.  

Our generation merited to have such 
a man as Rav Levi Yitzchok, who tried with 
all his might and power, as Rebbe 
Nachman intended one should, to drink 
thirstily from the words of the living 
HaKodosh Baruch Hu and the life wisdom 
of all of the precious and pure Breslover 
Chassidim that lived in and around Uman. 
He sought out all of the prominent students 

in Uman, and first and foremost, his 
illustrious teacher to whom he was 
completely devoted (as Rav Levi Yitzchok 
said himself), the Rav and Chassid, Rav 
Avraham the son of Rav Nachman HaLevi 
Chazan, may his merit protect us.  

To help the coming generations, 
Hashem blessed him with an incredible 
memory, that he could retain every detail of 
that which he had merited to see with his 
own eyes, hear with his own ears, and feel 
with his delicate and sensitive feelings. 
Even the most subtle shift in tone, or 
batting of an eyelash that accompanied 
every statement, story, or discourse (in 
which so much of the vital force and 
meaning can be hidden) did not fade or go 
lost even after decades.  

He was saved several times from 
death in the thick of World War I, as he fled 
from Poland, his birthplace, to Uman in 
Russia. Hashem protected him too, 
through the many and diverse troubles that 
assailed him while he lived in Uman, 
Kiblitch, and Teplik after the fall of the 
Czar and the organization of the Bandes 
(bands of murderers.) This continued to be 
the case even afterwards during the rise of 
Communism, which, in its cruelty, tried to 
uproot every trace of Judaism from 
millions of our Jewish brethren scattered 
across the breadth of the Soviet Union.  

How great was the power of Divine 
Providence that surrounded him during the 
time he spent suffering in Soviet prison, as 
he underwent interrogation and torture, 
from which he was miraculously saved. 
Following this, he was forced to flee to the 
capital, Moscow, in order to save his own 
life and the lives of his family. From there 
he was forced into exile to Tashkent and 
Samarkaand, in order to save himself from 
the murderous and apostatizing clutches of 
the Communist police.  

After some years, Providence 
brought him completely out of the hands of 
the destructive forces of Communism to 
one of the DP camps (Baad Reichenhal) 
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which were established by the Allied forces 
after the Holocaust. They were set up to 
gather together the remnants of the Jewish 
people from all the places of their 
dispersion. This gave Rav Levi Yitzchok the 
opportunity to realize his dream and 
heartfelt longings of going up to Tzion with 
joy--to kiss her holy ground, to connect his 
soul with her holy places, and to build his 
home there, bringing the light of the “head 
of the house"—that is, of Rebbe Nachman—
from the towns of the Ukraine in Russia to 
the cities of the pure and holy Land of Eretz 
Yisrael. 

Rav Levi Yitzchok, of blessed 
memory, practiced well what he preached, 
and our generation merited that, in the last 

few decades of his life, those who heard his 
teachings and his circle of associates tried 
to record the majority of his lectures and 
conversations. They are a precious and 
lovely treasure, the cream of Breslover 
teachings, advice and straightforward 
guidance in serving Hashem, inspiration 
and encouragement to fulfill all the holy 
guidance of our Rebbe, may his merit 
protect us. During the last few years, 
publication of his transcribed lessons has 
begun, and several volumes under the title 
of Noam Siach have already been released. 
These recordings and books have already 
succeeded in imparting to their listeners 
and readers true thoughts of repentance.  

www.shuvubonim.org/ravlib.html 
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The Knesses Yechezkel 

Rav Yechezkel Katzenellenbogen 
was born in Brisk on the18th of Kislev in 
5428/1668 or 5429/1669 (he writes in his 
tzava’a that he wasn’t sure exactly which 
year). His father was Rav Avrohom, Dayan 
of the city. 

In Brisk, Rav Yechezkel learned 
under Rav Mordechai Ziskind Rottenberg, 
Rav of the city, and later under his son Rav 
Moshe Rottenberg. He was already noted 
in his youth for his sharp mind and 
amazing memory. 

Rav Yechezkel was taken as chosson 
by Rav Shlomo Zalman, a grandson of the 
Bach and son-in-law of the Tosfos Yom 
Tov. 

He was Rav in the Lithuanian towns 
of Zettil, Ruzani, and, in 5464/1704, in 
Kaidan. In 5473/1713, he was chosen as 
Rav of the prestigious Kehillos of Altona, 
Hamburg and Wandsbek, known by the 
acronym Ah”u. 

As a leading Rav and posek, many 
she’eilos were addressed to him, and these 
served as the basis of his sefer She’eilos 

U’Teshuvos Knesses Yechezkel. 

As Rav, Rav Yechezkel enacted 
takanos for the improvement of his various 
Kehillos. He was not afraid to defend the 
rights of the side that won in Bais Din, even 
if this meant fighting against one of the 
more honored members of the Kehilla. 

He also fought against those who 
wished to make inroads into traditional 
Yiddishkeit, especially Shabsai Tzvi and his 
followers. 

Rav Yechezkel was held in the 
highest esteem by many of the other 
Gedolei HaDor. Both Ashkenazi and 
Sephardi Rabbonim sent him she’eilos and 
discussed Torah topics with him. 

Much honored by members of his 
Kehilla, Rav Yechezkel was also given full 
authority by the government. 

He served as Rav of Altona for thiry-
six years, until his petira on the 23rd of 
Tammuz 5509/1749. 

Besides Knesses Yechezkel, Rav 
Yechezkel also wrote Lechem Yechezkel on 
the Rambam and Mayim Yechezkel on 
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Torah. 

His sons were Rav Dovid, who 
replaced him as Rav in Kaidan, and was the 
Rebbe of the Vilna Gaon; Rav Yaakov; and 
Rav Feivel. Another son passed away in 
childhood. 

His sons-in-law were Rav Yaakov 
HaLevi Schorr, Rav of Krasz; Rav Yitzchok, 
Rav of Hena; and Rav Nosson Nota 
Ashkenazi, Dayan in Altona. 

Zecher tzaddik livrachah. 
www.hamodia.com/features/day-history-23-tammuzjuly-21/ 
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"The Ramak" 

One of the greatest of all Mekubolim 
was Rav Moshe Cordovero. He was born in 
1522 in Tzefas, the city that was soon to 
become famed as a center of Kabbola. At a 
young age, he already gained a reputation 
as an extraordinary genius. Beside his 
knowledge in Kabbola, he was a Talmudic 
scholar and philosopher of the highest 
rank, and was widely respected in these 
fields. He was even one of the four to 
receive the special semicha (ordination) 
from Rav Yaakov Beirav in 1538, along with 
Rav Yosef Caro (Cordovero's teacher in 
Jewish Law), Rav Moshe of Trani and Rav 
Yosef Sagis, all of whom were much older 
and better-known than the young prodigy. 

But Rav Moshe's main interest was 
the systematization of the Kabbola, setting 
it into a philosophical structure. So 
respected was he in this endeavor that he 
was the first Mekubal honored by having 
the word "the" added before his initials, 
and even today is known as "The RaMaK". 

In 1542, at the age of twenty, the 
Ramak heard a heavenly voice urging him 
to study Kabbola with his brother-in-law, 
Rav Shlomo Alkabetz (author of the Lecha 
Dodi tefilla sung to welcome Shabbos on 
Friday evening). He was thus initiated into 
the mysteries of the Zohar, the teachings of 
the seminal Mekubal and Mishnaic sage, 
Rav Shimon bar Yochai. The young Ramak 
mastered the text completely. This failed to 
satisfy him, however, since its teachings are 
often vague, without discernible structure. 

In order to clarify them in his own mind, he 
began writing two books. The first was Ohr 
Yokor (The Precious Light), a voluminous 
commentary on the Zohar. The second, 
Pardes Rimonim (Orchard of 
Pomegranates), completed in 1548, secured 
his immortal reputation. The Pardes, as it 
is known, was a systematization of all 
Kabbalistic thought up to that time. 
Especially important was that in it the 
author reconciled many early schools with 
the Zohar's teachings, demonstrating the 
essential unity and self-consistent 
philosophical basis of Kabbola. 

Other books for which the Ramak is 
known are Tomer Devora (The Palm Tree 
of Devora), in which he utilizes the 
Kabbalistic concepts of the Sefirot (divine 
attributes) to illuminate a system of morals 
and ethics; Ohr Ne'eRav, a justification of 
and insistence upon the importance of 
Kabbola study, and an introduction to its 
methods; Shiur Koma, a treatise dealing 
with the structure of the worlds and the 
sefiros; and Eilima Rabbosi, a systematic 
and highly explanatory approach to the Or 
Ein Sof and the sefiros as well as other 
Kabbalistic themes. The book begins with a 
polemic against those "who distance 
themselves from learning Kabbola". 

Around 1550, the Ramak founded a 
Kabbola academy in Tzefas, which he led 
for about twenty years, until his passing. It 
is reported that Eliyohu HaNovi revealed 
himself to him. Among his disciples were 
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many of the luminaries of Tzefas, including 
Rav Eliyohu di Vidas, mechaber of Reshis 
Chochma (Beginning of Wisdom), and Rav 
Chaim Vital, who later became the official 
recorder and disseminator of the teachings 
of the Ari HaKodosh, Rav Yitzchok Luria. 

This group of mystics adhered to the 
methods of the mechaber of the Zohar, and 
engaged in various acts of Teshuva order to 
bring about the Ge’ula. They would spend 
long hours in the fields meditating and 
davening, and they would visit the nearby 
ancient graves of different scholars of the 
Mishna. When the Ari arrived in Tzefas, he 
joined this group of Mekubolim, behaving 
with the utmost modesty, hoping to conceal 
his greatness. Only the Ramak with his 
pure vision realized who he was. 

Before his passing in 1570, the 
Ramak said, "I shall soon leave this earth. 
Yet after my passing, someone will replace 
me. And even though many of that person's 
statements may seem to contradict mine, 
do not oppose him and do not argue with 
him, for they stem from the same source as 
do mine and are absolutely true. His soul is 
a spark of Shimon bar Yochai's, and 
whoever opposes him opposes the 
Shechina (the Divine Presence)." 

"What is his name?" the disciples 
queried. 

"I cannot tell you. At this point, he 
doesn't want his identity made known. 
This, though, I can say: he, who sees the 
cloud which will precede my bed at my 
funeral, will be my successor." 

A few weeks later, on the 23rd day of 
the month of Tammuz, Rav Moshe 
Cordovero passed on to his Heavenly 
reward. 

Stunned by the news of this great 
loss, the entire community mourned. At his 
funeral, which was attended by all of 
Tzefas's Jews, many eulogies were recited. 
Among the eulogizers was the Ari, who 
described the Ramak as totally free of sin. 

As the throng accompanied the 

Ramak on his last earthly journey, all wept 
bitterly. When the bearers of his holy body 
reached the cemetery, they continued 
walking a long while, until reaching a 
certain site. Then, turning to the following 
crowd, they said: "We shall bury him here, 
beside one of Yisrael's greatest sages." 

However, the Ari stopped them, 
crying out: "Don't bury him here. The cloud 
which is preceding him has continued on 
its path. Surely it will indicate where the 
Ramak desires to be buried." 

Hearing these words, all were 
stunned. Now they knew the identity of 
their new leader. 

That very day, the Ari's fame began to 
spread, and scores of great scholars began 
clustering around him. 

The Ari lived only two short years 
longer, and was snatched from this world 
at the age of thiry-eight, in a plague which 
struck the city of Tzefas in 1572. But in this 
short time, he revolutionized the study of 
Kabbola. He was the first to explain the 
concept of Tzimtzum (G-d's "contraction" 
of His infinite light to make "place" for 
creation) and many other Kabbalistic 
concepts. As predicted by the Ramak, 
although many of the Ari's teachings 
seemed to contradict those of his 
predecessor, eventually all realized that the 
views of the two really concurred. 

www.chabad.org/library/article_cdo/aid/83771/jewish/Rabbi-

Moshe-Cordovero.htm  

www.chabad.org/search/keyword_cdo/kid/10408/jewish/Moshe-

Miller.htm 

    

His Works 

RaMaK wrote prolifically. Among 
his works are: 

Pardes Rimonim: The most 
renowned of RaMaK's writings, the Pardes 
systematizes and expounds the entire 
spectrum of Kabbalistic thought until his 
time, resolving many apparent 
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contradictions and hundreds of long-
unanswered questions. 

Or Yakar: A monumental 
commentary on the Zohar, this work 
explains numerous passages from Zohar, 
Tikunei Zohar; Zohar Chadash and other 
kabbalistic classics. 

Or Ne'erav: An introduction to 
Kabbalah. 

Shiur Komah: A treatise dealing 
with the structure of the worlds and the 
sefiros. 

Eilima Rabbasi: A systematic and 

highly explanatory approach to the Or Ein 
Sof and the sefiros as well as other 
kabbalistic themes. The book begins with a 
polemic against those "who distance 
themselves from learning Kabbalah." 

Tomer Devorah: A treatise 
integrating ethical exhortation with 
kabbalistic teachings concerning the 
thirteen attributes of mercy found in 
Micah, and a kabbalistic explication of the 
concept of Imitatio Dei.  

www.ascentofsafed.com/cgi-bin/ascent.cgi?Name=ramak 



Y  FAITH AND THE HOLOCAUST Z
History of the work 

 
The following words appear as an introduction: 

In one of the ruins of the Warsaw Ghetto, among heaps of charred rubbish, there was 
found, packed tightly into a small bottle, the following testament, written during the 
ghetto's last hours by a Jew named Yossel Rakover. Warsaw, April 28, 1943. 

What follows is a letter that Yossel Rakover addresses to history and to the Master of 
the universe. 

After reading this letter for the first time, the Franco-Jewish philosopher Emmanuel 
Levinas wrote the following: 

I have just read a text which is both beautiful and real – as real as only fiction can be. 
An anonymous author published it… What this text provides is Jewish learning modestly 
understated, yet full of assurance; it represents a deep authentic experience of the 
spiritual life. 

The text presents itself as a document written during the last few hours of the 
resistance of the Warsaw Ghetto. The narrator is a witness to all the horrors. He has lost 
his young children under brutal circumstances. As his family's last survivor, and that for 
only a few more moments, he bequeaths to us his final thoughts. A literary fiction 
certainly, but a fiction that affords each of us, as survivors, a dizzying view of ourselves 
and our lives.  

Yossel Rakover’s prayer has endured many biographical trials and tribulations. For 
many years, it was widely believed that this was an authentic letter dating to the 
Holocaust. Afterwards, when it became clear that this was not the case, the author was 
accused of plagiarism. In fact, what happened was simply a careless mistake on the part 
of the publishers; the author never meant to hide his identity. Zvi Kolitz, a Lithuanian-
born Jew who emigrated with his family prior to the Holocaust and has lived for most of 
his life in America, composed this wondrous letter in Yiddish in 1946 in Argentina. When 
it appeared in Yisrael some ten years later the name of the author was omitted, leading to 
the misunderstanding. 

Levinas dismisses the question of the authenticity of the text at the very outset, 
declaring that it is “genuine as only a story can be.” What does he mean by this? It is 
always extremely difficult to know the inner world of someone else, especially when this 
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world involves extraordinary experiences, such as the Holocaust. The “informative truth” 
may supply us with only the barest information as to the person’s reality. Hence, in order 
to understand his inner goings-on as events take place we need a story. Aaron Appelfeld, 
one of Eretz Yisrael’s greatest Holocaust authors, conveys the same message in his 
autobiographical work, Sippur Hayim (Life Story). He declares that none of the 
characters in his books were real people, but that all that he writes is true. Kolitz’s 
monologue has a tremendously powerful impact because it expresses, in a most profound 
manner and with a sort of dizzying directness and conciseness, as Levinas notes, "the 
feelings of many who were there but were not always able to express in their own words 
the thoughts set forth in this monologue." 

 

 The Letter 

  I, Yossel, son of Dovid Rakover of 
Tarnopol, a chassid of the Rebbe of Ger and 
a descendant of the righteous, learned, and 
G-d-fearing families of Rakover and 
Meisels, am writing these lines as the 
houses of the Warsaw ghetto go up in 
flames. The house I am in is one of the few 
still not burned. For several hours, an 
unusually heavy artillery barrage has been 
crashing down on us, and the walls around 
me are crumbling and disintegrating under 
the concentrated fire. Before long, the 
house I am in will be transformed, like 
almost every other house in the ghetto, into 
a grave for its defenders. 

(Here he speaks of the death of his 
wife and six children, and the destruction 
of the ghetto…) 

Now [is] my time. And like Job, I 
can say of myself – nor am I the only one 
who can say this – that I return to the soil 
naked, as naked as on the day of my birth 
(Iyov 1:21). 

I am forty-three years old, and when 
I look back on the past I can assert 
confidently, as confidently as a man can be 
in judging himself, that I have lived an 
honest life, and that my heart was full of 
love. At one time, I was blessed with 
success, but I never boasted about it. I had 
many possessions and, as my rebbe used to 
say, very rarely had to make sacrifices. By 
law and by faith, if I had ever been tempted 
to steal, it would only have been so as to 
enjoy depravity for its own sake. My house 
was open to the needy, and I was happy 
whenever I was able to do anyone a favor. I 

served G-d enthusiastically, and my sole 
request to Him was that He allows me to 
worship Him bi-chol livovekha, bi-chhol 
nafshkha u-bi-kchol miodekha.  

After everything I have lived 
through, I cannot say that my relationship 
to G-d remains unchanged, but I can say 
with absolute certainty that my belief in 
Him has not changed a hair's breath. In the 
past, when I was well and well off, my 
relation to G-d was as to one who kept on 
granting me favors for which I was always 
indebted; now my relationship to Him is as 
to one who owes me something, owes me 
much. And since I feel that He owes me 
something, I believe that I have the right to 
demand it of Him. But I do not say, like 
Job, that G-d should point a finger at my 
sin so that I may know why I deserve this; 
for bigger and better people than I are 
firmly convinced that what is now 
happening is not a question of punishment 
for transgressions but rather that 
something very specific is taking place in 
the world. More exactly, it is a time 
of hester panim. 

G-d has veiled His countenance 
from the world, and thus has delivered 
mankind over to its most savage impulses. 
And unfortunately, when the power of 
impulse dominates the world, it is quite 
natural that the first victims should be 
those who embody the divine and the pure. 
Speaking personally, this is hardly a 
consolation, but since the destiny of our 
people is determined not by earthly, 
material, and physical calculations, but by 
calculations not of this earth, spiritual and 
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divine, the believer should see such events 
as a fragment of a great divine reckoning, 
against which human tragedies do not 
count for much. This, however, does not 
mean that the pious of my people should 
justify the edict by claiming that G-d and 
G-d's judgments are right. I believe that to 
say we deserve the blows we have received 
is to malign ourselves, to desecrate 
the Shem Hameforosh "Jew," and this is 
the same as desecrating the actual Shem 
Hameforosh – G-d; G-d is maligned when 
we malign ourselves. 

In a situation like this, I naturally 
expect no miracles, nor do I ask Him, my 
L-rd, to show me mercy. May He treat me 
with the same countenance-veiling 
indifference with which He has treated 
millions of His people. I am no exception, 
and I expect no special treatment. I will no 
longer attempt to save myself, nor flee any 
more. I will facilitate the work of the fire by 
moistening my clothing with gasoline. I 
have three bottles of gasoline left after 
having poured several dozen on the heads 
of the murderers. That was one of the finest 
moments in my life, and I roared with 
laughter. I had never dreamed that the 
death of human beings, even of enemies – 
even of such enemies – could so delight 
me. Foolish humanists may say what they 
like. Vengeance was and always will be the 
last means of waging battle and the greatest 
emotional gratification of the oppressed. 
Until now, I never understood the precise 
meaning of the passage in the Talmud that 
states: "Vengeance is sacred because it is 
mentioned between two of G-d's names, as 
it is written: 'A G-d of vengeance is the L-
rd'." Now I understand it. Now I know why 
my heart is so overjoyed when I recall that 
for thousands of years we have been calling 
our L-rd a G-d of vengeance: "A G-d of 
vengeance is our L-rd." 

Now that I am in a position to see 
life with particularly clear eyes – something 
only rarely given people before death – it 
seems to me that there is a fundamental 

difference between our G-d and the god in 
whom the nations of Europe believe. Our 
G-d is a G-d of vengeance, and our Torah is 
full of death penalties for the seemingly 
smallest sins, yet at the same time the 
Talmud relates that it was enough for the 
Sanhedrin, the highest tribunal of our 
people when it was free in its own land, to 
sentence a person to death once in seventy 
years to have the judges considered 
murderers. In contrast, the followers of the 
god of the nations, the so-called god of 
love, who commanded them to love every 
creature made in the divine image, have 
been murdering us without pity, day in, day 
out, for almost two thousand years. 

…I still have three bottles of 
gasoline, and they are as precious to me as 
wine to a drunkard. After emptying one 
over my clothes, I will place the paper on 
which I write these lines in the bottle and 
hide it among the bricks of the half-walled-
up window of this room. If anyone ever 
finds it and reads it, he will, perhaps, 
understand the emotions of one of the 
millions of Jews who died forsaken by the 
G-d in whom he believed unshakably… 

…I am proud that I am a Jew not in 
spite of the world's treatment of us, but 
precisely because of this treatment. I would 
be ashamed to belong to one of the peoples 
that spawned and raised the criminals who 
are responsible for the deeds that have 
been perpetrated against us. 

I am proud to be a Jew because it is 
an art to be a Jew, because it is hard to be a 
Jew. It is no art to be an Englishman, and 
American, or a Frenchman. It may be 
easier, more comfortable, to be one of 
them, but not more honorable. Yes, it is an 
honor to be a Jew! 

I believe that to be a Jew means to 
be a fighter, an everlasting swimmer 
against the turbulent, criminal human 
current. The Jew is a hero, a martyr; he is 
holy! You, our enemies, declare that we are 
bad. I believe that we are better and finer 
than you, but even if we were worse, I 
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would like to see how you would look in our 
place! 

I am happy to belong to the world's 
most unfortunate people, whose Torah 
represents the loftiest and most beautiful 
body of law and morality. This Torah has 
been made even holier and more immortal 
by the degradation and insult to which it 
has been subjected by the enemies of G-d. 

I believe that to be a Jew is an 
inborn trait. One is born a Jew exactly as 
one is born an artist. It is impossible to be 
released from being a Jew. A divine 
attribute within us has made us a chosen 
people. Those who do not understand this 
will never understand the higher meaning 
of our martyrdom. "There is nothing more 
whole than a broken heart,” a great rebbe 
once said, and there are no people more 
chosen than a people permanently 
persecuted. If I did not believe that G-d 
once picked us to be chosen people, I would 
believe that our tribulations have made us 
chosen. 

I believe in Yisrael's G-d even if He 
has done everything to stop me from 
believing in Him. I believe in His laws even 
if I cannot justify His actions. My 
relationship to Him is no longer the 
relationship of a slave to his master but 
rather that of a student to his teacher. I 
bow my head before His greatness, but will 
not kiss the rod with which He strikes me. 

I love Him, but I love His Torah 
more, and even if I were disappointed in 
Him, I would still observe His Torah. G-d 
means religion, but His Torah means a way 
of life, and the more we die for this way of 
life, the more sacred and immortal it 
becomes. 

Therefore, my G-d, allow me, before 
death, being absolutely free of every 
semblance of terror, finding myself in a 
state of absolute inner peace and 
assurance, to argue things out with you for 
the last time in my life. 

You say that we have sinned? Of 

course we have. And therefore for that we 
are being punished? I can understand that 
too. But I would like You to tell me whether 
any sin in the world deserves the kind of 
punishment we have received. 

You say that You will yet repay our 
enemies? I am convinced that You will. 
Repay them without mercy? I have no 
doubt of that either. 

Nevertheless, I would like You to tell 
me whether any punishment in the world 
can compensate for the crimes that have 
been committed against us? 

You say, perhaps, that it is no longer 
a question of sin and punishment, but a 
situation of hester panim in which You 
have abandoned humanity to its impulses? 
Then I would like to ask You, G-d – and 
this question burns in me like a consuming 
fire - What more, oh, what more must 
transpire for You to again reveal Your 
countenance? 

I want to tell You openly and clearly 
that now, more than in any previous period 
of our endless path of agony, do we have – 
we the tortured, the humiliated, the 
strangled, the buried alive and burned 
alive, we the insulted, the mocked, the 
ridiculed, the murdered by the millions – 
that now do we have the right to know the 
limits of Your patience. 

…Forgive those who have desecrated 
Your name, who have gone over to the 
service of other gods, who have become 
indifferent to You. So severely have You 
struck them that they no longer believe You 
are their Father, that they have any Father 
at all. 

I tell You this because I believe in 
You, because I believe in You more than 
ever, because now I know that You are my 
L-rd, because surely You are not, surely 
You cannot be, the G-d of those whose 
deeds are the most horrible manifestation 
of godlessness. 

If You are not my G-d, whose G-d 
are You? The G-d of the murderers? 
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If those who hate me and murder 
me are so sinister, so evil, what then am I if 
not the one who reflects something of Your 
light, of Your goodness? 

I cannot praise You for the deeds 
You tolerate. I bless and praise You, 
however, for the very fact of Your existence, 
for Your terrible greatness, which is so 
awesome that even what is happening now 
makes no impression on You! And precisely 
because You are so great and I so small, I 
pray You, I warn You in Your own name: 
stop underscoring Your greatness by 
tolerating the torments of the persecuted. 

…Death can wait no longer, and I 
must finish my writing. On the floors above 
me, the firing is growing weaker by the 
minute. The last defenders of this 
stronghold are now falling, and with them 
falls and perishes the great, beautiful, G-d-
fearing Jewish Warsaw. The sun is about to 
set, and I thank G-d that I will never see it 
again. The red glow of the conflagrations 
comes in through the little window, and the 
bit of sky I can see is red and turbulent like 
a waterfall of blood. In about an hour at the 
most I will be with my family and with the 
millions of other dead members of my 
people in that better world where there are 
no more doubts, and where G-d alone is 
sovereign. 

I die peacefully, but not 
complacently; persecuted, but not 
enslaved; embittered, but not cynical; a 
believer, but not a supplicant; a lover of G-
d, but no blind amen-sayer. 

  I have followed Him even when He 
repulsed me. I have obeyed His 
commandments even when He has struck 
me for it; I have loved Him and will 
continue to love Him even when He has 
hurled me to the ground, tortured me to 
death, made me an object of shame and 
ridicule. 

  My rebbe always told the story of a 

Jew who fled from the Spanish Inquisition 
with his wife and child, striking out in a 
small boat on the stormy sea until he 
reached a rocky island. A bolt of lightning 
killed his wife; a storm rose and hurled his 
son into the sea. Alone, solitary as a stone, 
naked and barefoot, lashed by the storm 
and terrified by the thunder and lightning, 
with disheveled hair and hands 
outstretched to G-d, the Jew continued on 
his way across the desolate, rocky isle, 
turning to G-d with the following words: 

"G-d of Yisrael, I have fled here in 
order to be able to serve You undisturbed, 
to follow Your commandments and sanctify 
Your name. You, however, do everything to 
make me stop believing in You. Now, lest it 
occur to You that by imposing these 
tribulations You will succeed in driving me 
from the right path, I notify You, my G-d 
and the G-d of my father, that it will not 
avail you in the least. You may insult me, 
You may strike me, You may take away all 
that I cherish and hold dear in the world, 
You may torture me to death – I will always 
believe in You, I will always love You! Yea, 
even in spite of You!” 

And these are my last words to You, 
my wrathful G-d: Nothing will avail You in 
the least! You have done everything to 
make me renounce You, to make me lose 
faith in You, but I die exactly as I have 
lived, an unshakable believer! 

Praised forever be the G-d of the 
death, the G-d of vengeance, truth, and 
law, who will soon show His face to the 
world again and shake its foundations 
with His almighty voice. 

Shema Yisrael, Hashem Elokenu, 
Hashem Achud!!! 

Hear, O Yisrael, the L-rd our G-
d, the L-rd is One. 

Into your hands, O L-rd, I 
commit my spirit. 
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Y SEGULOS YISRAELSEGULOS YISRAELSEGULOS YISRAELSEGULOS YISRAEL Z 

Segulos Sources & Meanings 

This Week's Segulah 

Because of Parshas Balak - 
where curses are transformed into 
blessings, here are some segulahs for 
blessings and curses: 
 

Berachos 

The Segulos Yisrael cites the Arizal 
that it is a segulah to recite all the blessings 
over food, drinks and fragrances with 
proper kavana and intention. He cites the 
sefer Negid uMetzaveh that this is because 
a reincarnated soul or gilgul may be found 
in the food and a proper beracha with 
kavana will uplift that neshama and give it 
a tikkun. (A lot of tzaddikim made all their 
berachos with a bencher – never by heart – 
i.e. Manchester Rosh Yeshiva). 

 

Birchas HaMazon – Bentshing 

It is a well-known segulah for 
Parnasah to recite the Birchas HaMazon 
blessing with kavana. (In the name of Rav 
Kanievski) [Again, using printed matter 

while reciting the beracha]. 

 

Beracha in the Home 

The Segulos Yisrael also says that a 
segulah to have blessing found in one’s 
home is to honor his wife. As it says 
“uLeAvraham Heitiv beAvurah,” that 
Avraham was blessed through Sarah. (See 
also Bava Metziah 59). 

 

Curses 

The Segulos Yisrael teaches that 
there is an angel who stood by the altar and 
would swallow its ashes. This was the angel 
responsible for placing the curses into 
Bilaam’s mouth and for taking lost souls 
around the world. If a person should 
heaven forbid curse you, recite his name 
three times “Kariel” (Yalkut Reuveni 
Tzav). However, the Kaf HaChaim forbids 
this and says you should have the name in 
mind and not recite it, and it only helps if 
you heard the curse with your own ears. 


With blessings for a peaceful and meaningful Shabbos. 

 והבוטח בה ' חסד יסובבנהו!!!
Say it (especially with your children) at least once a day: 

Based on Chovos HaLevavos - Duties of the Heart ~ Sha 'ar HaBitachon - the Gate of Trust 

There are 7 qualities that Hashem has that can strengthen our trust in Him: 

 1.  Hashem loves me. 

2.  Hashem is with me, wherever I may be. And He is always ready to help me. 

3.  Hashem is stronger and cleverer then anyone in the world. And He can find solutions  to any problem there is – 

even if it may seem impossible. 

4.  Hashem knows what is best for me, better even than I myself can know. 

5.  Just as He has helped me already numerous times on the path I travel, He shall help  me again. 

6.  No one can do anything at all to help me or harm me, besides Hashem who controls everything over the entire 

world. 

7. The Master of the World desires and searches for ways to act with chesed – loving kindness more than the nicest, 

kindest person you could ever imagine. 


