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For being a Jew and wanting to live like 

one, Reb Asher Sossonkin, a devoted 

Lubavitcher chasid, was sentenced to ten 

years imprisonment in a Siberian labor 

camp. There, he and other "political" 

prisoners lived, cut off from the outside 

world, in the harshest conditions, together 

with prisoners who were fearsome 

criminals.  

One day, Reb Asher was approached by 

another prisoner who asked him about his 

observance of Shabbat, which had 

become somewhat of a legend in the 

camp. This Jew, whose name was 

Nachman Rozman, was born into a 

traditional family, but at an early age 

abandoned Judaism and became a staunch 

Communist. Now he decided that he also 

wanted to observe Shabbat. Reb Asher 

encouraged him, but with fear and 

trepidation, for disobedience to camp 

regulations was punished severely. 

Rozman, however, would not be 

discouraged. He began to staunchly 

observe the Shabbat using ruses which 

were sometimes successful, and often not.  

Once, another Jew said to him, "You can't 

copy Sossonkin! Why, he doesn't even eat 

non-kosher food, but you eat anything!" 

When he heard this unfamiliar idea, 

Nachman came to Reb Asher to find out 

what was this "kosher" food. Reb Asher 

explained to him that Jews eat only 

animals which are designated in the 

Torah as "kosher," and then, only when 

they are slaughtered in a prescribed 

manner. From then on, Nachman resolved 

to eat only kosher, too. To think that this 

scenario was being played out in the grim 

setting of a Communist labor camp, 

where a scrap of meat was a coveted 

delicacy, is almost unbelievable, and yet 

it happened.  

How did this totally assimilated Jew find 

the strength of character to maintain his 

beliefs? He had served in the army and 

attained a high rank, but nevertheless, he 

was sentenced to fifteen years at hard 

labor. Now, in the camp, he resolved to 

return to Judaism. After a day of 

ceaseless labor, he would come to Reb 

Asher to discuss Torah and to learn how 

to perform mitzvot. He longed to learn 

how to pray from a real prayer book, but  

 

alas there were none in the camp. Reb 

Asher transcribed the Hebrew prayers 

phonetically into Russian for the man and 

his joy was boundless. Thereafter, he 

recited the prayers with great happiness 

and devotion every day.  

The friendship between the two men was a 

true blessing, giving them someone with 

whom to share their pain and even find a 

bit of joy in observing Torah together. 

When Chanuka approached, Reb Asher 

taught his friend the story of the festival. 

Reb Asher suggested that they find some 

discarded sardine cans in the kitchen, and 

try to construct some kind of menora from 

them, but his friend wouldn't hear of it. 

"How can we celebrate such a great 

festival using old cans? I have a friend 

who is a tinsmith and for a few rubles, I'm 

sure he'll make us a Chanuka menora!"  

Reb Asher was uneasy lest their plan 

become known, but seeing his friend's 

enthusiasm, he didn't have the heart to 

discourage him.  When Chanuka arrived, 

the shining tin menora was completed. 

They set it up in a small room adjacent to 

their barracks and lit it each night, reciting 

the blessings in front of Jews and gentiles 

alike. All seemed to bask in its light and 

take courage from the Chanuka story 

which Reb Asher would tell every night.  

But, unfortunately, every group has a 

troublemaker, and the peace of the 

Chanuka lights wasn't to last. On the fifth 

night, as they were about to light the 

menora, a man in a warden's uniform 

walked into the room to take roll. This was 

a departure from the usual schedule, for 

ordinarily, after ten at night, the prisoners 

were free to do as they wished. For some 

reason, on this night, they had to line up 

and be counted.  As the names were being 

called out, one of the prisoners whispered to Reb 

Asher that he had been informed on, and the roll 

call was just a pretense to arrest him. The rule 

against practicing religion in the camp was 

matched by an equally severe prohibition against 

lighting a fire anywhere in the camp buildings. All 

the buildings were constructed of wood, and it 

was feared that they could easily go up in flames.  

"While he's reading the roll, run in and throw the 

candles in the snow. Then you can say you don't 

know anything about it," suggested the man to 

Reb Asher. But Reb Asher could not bear to do 

that to the holy lights which he had worked so 

hard to obtain and had lit with such sacrifice these 

five nights!   The roll call seemed to go on 

interminably. When the warden came to Reb 

Asher's name, he paused, and stared at the lights 

in the menora. Then he called out, "P'yat? 

(Five?)"  

"P'yat!" Reb Asher replied in a loud voice. The 

warden then continued calling out the rest of the 

names as if nothing unusual had happened.  

The prisoners were shocked. Not only had Reb 

Asher lit a prohibited fire, but to compound the 

crime, it was a "religious" fire. No one could 

conceive how two obviously Jewish men had lit a 

menora for five nights of Chanuka, and now, 

when they were discovered, nothing happened! 

This was truly a Chanuka miracle! Reb Asher 

never understood what happened that night. Who 

was that warden? Why had he mentioned the 

number of candles? Was he a fellow Jew who was 

drawn to the sight of a menora? Was he Elijah the 

Prophet? The Chanuka miracle remained a 

mystery to the end of Reb Asher's life. May his 

memory be blessed. 

 [Source: Adapted by Yerachmiel Tilles from Kfar 

Chabad Magazine, L'Chaim #498, and Sichat 
HaShavua.  

Yerachmiel Tilles is the director of the AscentOfSafed.com 
and KabbalaOnline.org websites. His mailing list of 900+ 
weekly stories (editor@ascentofsafed.com) is now in its 
20th year. “Festivals of the Full Moon,” the second of a 3-
volume series of his best stories, is now available in Tzefat 
at Ascent and KabbalaOnline-shop.com. 

 

 

 

Self-Sacrifice in Siberia 
 

Shabbat  T imes –  Vayeshev 

 Candlelighting Motze Shabbat 

Jerusalem 4:06 5:21 

Tel Aviv 4:22 5:22 

Haifa 4:12 5:20 

Beer Sheva 4:24 5:24 

 

  

 



h o m e @ C h a b a d C a r d o . o r g  

This week's Torah portion, Vayeishev, 

speaks of Joseph's two dreams, both of 

which share the common theme of bowing 

down and submission. 

In the first dream, the brothers' sheaves 

place themselves around Joseph's sheaf 

and bow down; in the second, the sun, the 

moon and eleven stars prostrate 

themselves before him. 

The first dream, in which Joseph and 

his brothers are "binding sheaves in the 

field," is symbolic of the physical world, 

and alludes to a lower level of man's 

service of G-d. The second dream, 

involving celestial bodies, symbolizes 

man's higher faculties and thus a higher 

level of his service. Both dreams, 

however, express the same idea: bowing 

down and self-nullification before Joseph. 

In a larger sense, man's entire purpose 

in this world is to "bind sheaves in the 

field" -- uniting the disparate elements of 

existence into a unified whole. 

Upon its descent into the physical 

world, the soul must contend with a new 

plane of existence, in which reality appears 

dissociated from G-dliness. 

Its mission is to utilize its intellectual 

and emotional powers -- and indeed, all it 

comes in contact with during its sojourn 

on earth -- and reunite them with G-d. 

From Joseph's dream, however, we learn 

that an additional step is necessary to 

complete our service -- binding our 

"sheaves" with that of the tzadik. 

Just as the limbs of the physical body 

must be connected to the head and obey its 

instructions, so too must every Jew 

connect himself to the Nasi, the leader of 

the generation, and follow his directives. 

Joseph's second dream alludes to an even 

higher level of spiritual service, that which 

is reached after having perfected all of the 

generation is required by all Jews, even 

those who have attained the highest levels 

of service through their own efforts. In 

such a manner do we form the "vessel" in 

which the abundant influence and blessing 

of the tzadik, the "foundation of the 

world," can be received by all. 

 

Adapted from the teachings of the 

Lubavitcher Rebbe; Shabbos Table, From 

our Sages and Moshiach Now! reprinted 

from www.LchaimWeekly.org -  LYO / 

NYC) 

 

 

 

 

LABOR WITH SUBMISSION 

 

above. For the Jewish soul cannot 

complete its mission solely 

through its own powers; every 

Jew, no matter what his spiritual 

achievements, must "bow down" 

to Joseph -- to the tzadik, the 

leader of the generation -- in 

order to bring perfection to the 

Jewish people as a whole. 

Thus we learn from Joseph's 

dreams two basic principles in 

our service of G-d: First, it is 

necessary for the Jew to show 

personal initiative, "binding" our 

"sheaves" by the sweat of our 

brow to unite the physical world 

with G-dliness. Second, 

submission to the Nasi of the 

 

The Holy Shabbos 
Reb Yechezkel (Chatche) Feigin was a top 

talmid in Tomchei Temimim in Lubavitch, 

and was from the group of bochurim 

sent by the Rebbe Rashab in 5672 (1911) to 

establish the yeshiva Toras Emes in Chevron.  

He married the daughter of Reb Yehuda 

Leib Tzeitlin of Zhuravitz, and then served as 

mashpia in various branches of Tomchei 

Tmimim in Russia.  Eventually he became the 

menahel of all branches of Tomchei Tmimim. 

In 5687 (1927), he became the Frierdike 

Rebbe’s personal secretary and gabai.   
From then on Reb Chatche was always at his 

side — in Russia, Riga and Poland. He was 

also in charge of fundraising for maimad 

(support for the Rebbe and his activities).  He 

was killed al kidush Hashem on 10 Kislev 

5702 (1941) in Riga. 

 

In Poltave, there was a Jewish shoemaker who 

began to keep his shop open on Shabbos. 

While living there, Reb Chatche once 

remarked, "Every time I see his store open on 

Shabbos, my heart is stabbed. We look at him 

as a mechalel Shabbos, but does he really 

know what Shabbos is? How great and holy 

the day is? The shoemaker especially doesn’t 

seem to know about its deeper meaning as 

explained in Chassidus. We, on the other 

hand, learned about Shabbos in nigleh and in 

Chassidus, and we have some recognition of 

its greatness as a holy 24 hours. So if we do 

not use out fifteen or twenty minutes of this 

special time for avodas Hashem, we are the 

real mechalelei Shabbos!”   

(reprinted from Lma’an Yishme’u) 

"gladdens G-d and man." For within every Jew 

exists this attribute of "wine" - the innate ability to 

delight in G-dliness, an inheritance from our 

ancestors. This love for G-d is hidden deep inside, 

much like the wine is hidden in the grape. Likewise, 

just as squeezing the grape releases the treasure 

within, so does personal refinement and self-

nullification reveal this inner love and bring it to its 
potential. 

(The Lubavitcher Rebbe) 

 

 

 

When she gave birth there were 

twins...and he called his name Peretz, ... 

he called his name Zerach (Gen. 38:27-

30) 

Our Sages compare Zerach to the sun 

and Peretz to the moon. The sun 

continuously shines in an unchanging 

manner; thus it symbolizes the constant 

way that the righteous serve G-d. The 

moon's appearance, however, waxes and 

wanes. The moon thus symbolizes 

ba'alei teshuva (penitents), who strayed 

and then returned. The royal house of 

David, the very source of Moshiach, is 

precisely from Peretz (the moon), 

because Moshiach will bring even the 

righteous tzadikim to return to their 

Divine source. 

(Likutei Sichot Vol. XXX) 

 

And on the vine were three branches 

(Gen. 40:10) 

According to our Sages, the Jews are 

likened to the vine, the fruit of which 

These are the generations of Jacob, 

Joseph (Gen. 37:2) 

The name Joseph (Yosef) is from the 

Hebrew meaning to add or increase. 

Jacob is symbolic of every Jew. The 

lesson to be derived is that a Jew must 

never allow himself to stagnate, but 

must always climb upward along the 
spiritual "ladder" of Judaism. 

(Rabbi Menachem Mendel of Riminov) 

 

They hated him, and could not speak 

peaceably to him (Gen. 37:4) 

The main component of all controversy 

is the absence of dialogue, the 

unwillingness to listen to what 

someone else has to say and 

understand it from his perspective. If 

people would really know how to talk 

to each other, most of the time they 

would discover that they have nothing 
to argue about. 

(Rabbi Yonasan Eibeschitz) 

 

   



h o m e @ C h a b a d C a r d o . o r g  The Kedusha of Chanukah 
In the household of the tzaddik, Reb Dovid of Tolna, the lighting of 

the Chanukah candles was a special event. His chassidim would 

gather excitedly in his house to take part in the lighting of his golden 

menora, which was an elaborate piece of artistic craftsmanship. One 

year, on the first night of Chanuka, when the tzaddik was ready to 

light it, he turned to one of his chassidim and said, "Your wife is 

short, isn't she? When you want to speak to her, what do you do? Do 

you bend over towards her, or does she raise herself up to your 

height?" Without waiting for an answer, he recited the berachos and 

lit the menora. Needless to say, the chossid and all those present were 

very puzzled. 

 

During this time, Reb Dovid's great nephew, the tzaddik, Reb 

Mordechai Dov of Hornisteipol, was staying at his home, and seeing 

the confusion of the chassidim, he explained: The Gemara says that 

“the Shechina does not descend lower than ten tefachim from the 

ground." However, there is an exception to this rule, for the Chanuka 

menora is ideally required to be lower than ten tefachim and it brings 

the Shechina itself here below. Reb Mordechai concluded by quoting 

from the AriZal that this is the deeper meaning of the words of the 

Gemara, “If your wife is short, you should bend over and whisper to 

her.”  

 

The following evening, at the time of candle lighting, Reb Dovid 

again made some puzzling comment to one of his chassidim. 

Immediately, though he had not been told of the previous night's 

explanation, he turned to Reb Mordechai and said, "This time, you 

will not understand as you did yesterday!”  (Sipurei Chassidim Zevin 

Moadim, pg. 281) 

 

There was once a man whose mind was severely troubled by constant 

thoughts of kefira (heresy) and avoda zara (idol worship). Desperate 

for a remedy, he went to a certain tzaddik but was told, "I cannot help 

you, young man. I would advise you, however, to pay a visit to the 

tzaddik, Reb Shlomo of Karlin. He will help you." The man promptly 

traveled there, and found the tzaddik reciting pesukim from Tehillim, 

as was his minhag while lighting the menorah.  

 

When the tzaddik came to the possuk, “vayifrekeinu mitzareinu ki 

le’oilom chasdo” ("And He delivered us from our oppressors, for His 

kindness is everlasting"), he slapped his visitor on the shoulder and 

said, "Do you believe that HaShem can deliver a man from every 

tum'a (impurity) and from every Mitzrayim?" (For Mitrayim also 

implies metzarim, the restraints and limitations suffered by the 

neshama in a body.) At that moment, the man was free of all his 

disturbing thoughts, and he left – a new man.  (Sipurei Chassidim Zevin 

Moadim, pg. 281) 

 

The Rebbe explained that Chanuka is an opportune time to increase 

one's Torah study and observance of the mitzvos, since the miracle was 

related to those spiritual matters. One should especially upgrade one's 

yiras Shomayim (fear of Heaven), for that is the purpose of Torah and 

mitzvos, and that was what the Yevanim (Greeks) were particularly 

opposed to.   

 

This we can learn from the way in which we light an additional candle 

every night. During Chanuka one should increase one's contributions to 

tzedaka and study more Torah than usual. Through the mitzva of 

lighting Chanukah candles, one is granted the light of Torah.  

(Hitvadiut, 5745, vol. 2, pg. 67; Hitvadiut, 5744, vol 2, pg. 596) 

 

The War of the Yevanim 
The goal of the Yevanim was “lehashkicham torasecha uleha’aviram 

meichukei retzonecha” ("to make them forget Your Torah and 

transgress the decrees of Your Will"). As the Medrash says, the 

Yevanim demanded the Yidden write that they have no part in HaShem. 

This was a war against HaShem.  "Let them study Torah,” said the 

Greeks. "Let them practice the mitzvos, mishpatim, and eiduyos, but 

they must not mention that the Torah is HaShem's and that the mitzvos 

are the decrees of His will. Torah and mitzvos must be severed from 

HaShem.”  (HaYom Yom, 2nd of Tevet) 

 

In the time of the Yevanim, the sins of the Yidden were: socializing 

with the Yevanim, studying their culture, desecrating Shabbos and Yom 

Tov, eating treif, and not observing the Yiddishe tahara (purity). The 

   CHANUKAH 

Light after Sunset 

 
This is the teaching of the 

Chanuka lights: 

 

Although the situation is 

that of "after sunset," 

particularly in the present 

bleak darkness of the last 

days of exile (preceding the 

coming of Moshiach), a Jew 

must not permit himself to 

be overawed by the 

darkness outside, but must 

illuminate his home with 

the light of Torah and 

mitzvot (symbolized by the 

Chanuka lights), and 

moreover, not rest at that, 

but let the light shine forth 

"outside" to let the world 

see that the light of Torah 

and mitzvot irradiates 

Jewish life. 

 

punishment was: the spiritual destruction of the Beis HaMikdash, death, 

and slavery in golus (exile). Through teshuva and mesirus nefesh (self-

sacrifice) came the wondrous salvation from HaShem – the miracle of 

Chanuka.  (HaYom Yom, 29th of Kislev) 

 

In a sicha on the 21st of Kislev, 5740, the Rebbe explained how the goal 

of the Yevanim and the misyavnim (Jews who during the Maccabee era 

advocated the Helenization of the Jews) was to remove the separation 

that exists between Yidden and goyim, and to educate children to be 

similar to the other nations. This is more severe than placing decrees 

against the observance of Torah and mitzvos, because its effect remains 

even after the decree is over. It begins with something ‘small’, through 

'lighting up' the way for a child with 'oil' that is contaminated with 

goyishkeit claiming that it produces the same light. When one educates 

children improperly, drawing 'light’ from a source which is not tahor, 

this leads a child to become a misyaven, G-d forbid.  

 

The lesson from Chanuka is: when lighting up Yiddishe homes, one 

must use only pure Yiddishe light, uncontaminated by any goyishkeit. 

By doing so, with mesirus nefesh (not giving in to the majority, who 

also appear to be stronger), we will be victorious, for HaShem is on our 

side.  (Likutei Sichot, vol. 20, pg. 438) 

 

In a Sicha to the children, on the seventh day of Chanukah, 5738, the 

Rebbe spoke of the war against the Yevanim in our times.  During the 

time of Chanuka, the Chashmona'im withstood a tremendous challenge, 

battling a mighty army with mesirus nefesh. Today's nisyonos 

(challenges) are not as formidable, but are of a different nature. The 

yetzer hara comes to a child and tells him to spend his time playing 

games like others around him, thus causing him to forget to learn Torah. 

Or he will try to convince him to eat a candy which others are eating, 

even though its kashrus is uncertain. In such a situation, the child must 

act strongly, with mesirus nefesh, no matter how exciting or enticing the 

challenge is, and then he will certainly be victorious.  (Likutei Sichot, 

Vol. 20, pg. 483)    

(reprinted from Lma’an Yishme’u) 

 

 

  



As a teacher in the Yeshiva Tomchei Tmimim 
Lubavitch boys school in Montreal, Rabbi Shmuly 
Kaufmann came to the realization that "more and 
more kids are growing up with electronic devices 
in their hands." Born and raised in New Orleans, 
Louisiana and having attended Chabad's local 
Torah Academy day school, Rabbi Kaufmann is 
accustomed to out-of-the-box and interactive style 
learning.  When he began teaching in the 
Montreal Yeshiva he brought that creativity with 
him. 
 
"Within a few weeks on the job, I quickly realized 
that the Talmidim weren't very interested in 
hearing me talk all day," he told COLlive.com. "I 
knew I had to come up with another way of getting 
them to absorb the material." 
 
Rabbi Kaufmann says he began experimenting 
with creating games for students to better hone 
their learning skills in Chumash. "They really 
enjoyed the games. But equally important, I began 
seeing a sharp increase in their Chumash skills." 
 
After seeing success in his own classroom, Rabbi 
Kaufmann reached out to fellow educators 
throughout the world to offer use of the games in 
their classrooms.  He says the feedback was 
consistently positive. "Many, many Talmidim were 
experiencing higher test scores and improved 
learning experiences," he proudly stated. "I 

Engaging Children 

realized it was time to take this concept to the next 
level." 
 
So Rabbi Kaufmann went online and created the 
educational gaming website for Jewish children -
 www.TorahGames.org. 
 
The site, donated by Dovid and Malkie 
Smetana andthe Gniwisch, Gansbourg and Krasnanski 
families, was launched shortly before the start of the 
new 5777 school year and is already averaging over 
1,000 unique visits a month.  
 
While this is a good start, Rabbi Kaufmann says he 
believes it's only the tip of the iceberg and sees the 
utilization of gaming and technology as the future of 
learning. 
 
"I believe there are many areas where we can grow and 
improve," he says. Being that we're still in the 
developmental stages, feedback and critique from 
students, parents and teachers really helps to guide the 
direction of the site." 
 
As an example, after receiving requests to make the 
games available on mobile and tablet devices, Rabbi 
Kaufmann starting making apps for the games.  Two 
apps are already available for free download for Anroid 
devices on GooglePlay - Alef Beis and Nekudos. It will 
soon also be available for Apple iOS devices. 
 
Rabbi Kaufmann is offering teachers or parents to 
contact him to customize the games to their unique 
subject material by emailing info@TorahGames.org. 
By COLlive reporter, reprinted from Collive 
 
 

 

 

 
Instead of stuffed cabbage this makes a great 
first course. Heat two tbls of oil and add one 
cut up onion, 1/2 cup or more of brown rice, 
1/2 cup or more of red lentils and two tsps of 
chopped garlic. Pour on this two cups of 
boiling water with a tbl of soup mix (pick your 
flavor). I try and buy only natural ones without 
preservatives and sugar. Cook until all water 
is absorbed. (If you need more water then 
add). Spice with salt, pepper, ginger and your 
favorite spices. Cool. Clean out large 
mushrooms (portabello are the best but large 
white also work). Stuff and drizzel with olive 
oil. Bake until lightly browned.  Alizah 
Hochstead, alizahh@hotmail.com  

 

 
 
   
 

 

 

 

 

 

Farbrengen 

Question:   I am married with four children.  I 

live like most everyone else on our Yishuv, i.e. go 

to shul in the morning, then work and come home 

in the evening.  The thing is that I feel that people 

do not really like me that much.  People do not 

talk to me that much, I don’t get invited to simchas 

and people don’t really pay much attention to me.  

I am thinking maybe I should move my family to a 

new community.  What do you think? 

 

Answer:  I know it is not easy for you and 

probably more painful than your letter expresses.  

However, when we try to avoid our problems by 

running away from them, i.e. moving to another 

community, our problems usually follow us.   

 

There is a story of a group of chassidim that would 

daven very fast.  They explained their behavior 

with an analogy:  when you are on a wagon and 

there is someone running after you, you need to 

drive fast so he will not catch up.  So too, when we 

daven fast, we keep the yetzer hara from “catching 

up to us” and disturbing our prayers.  That is fine, 

answered their Rebbe, when the yetzer hara is not 

already in the wagon with you!  Running away 

does not usually help in that our problems are with 

us, “in the wagon”. 

 

Problems can be created by imagining what other 

people think about us, i.e. friends, co-workers, 

family, etc.  This creates a domino effect.  When 

we think that people do not like us we tend to 

withdraw from people, become insecure and create 

distance between ourselves and others.  We 

become our own worst enemy, creating or 

intensifying the issue that we are trying to avoid.  

Our thoughts create our emotions and we feel sad, 

shy, angry, lonely, etc.  However, we do not know 

what other people are thinking.  In fact, we often 

project onto others our view of ourselves.  For 

example, if someone thinks they are overweight, 

messy, unintelligent they often assume other 

people are thinking the same thing about them.  If 

they do not like themselves, they assume others 

also do not like them.  Do not assume that other’s 

do not like you, do not read into their thoughts.  It 

serves no purpose other than to make you feel bad.  

It is an irrational thought and you can let it go.  

Identify the irrational thoughts and substitute then 

with positive thoughts.  Focus on the good things 

that you do and the good things in your life. As 

Rav Chaim Shalom Deitsch said, we should have 

nachas from ourselves. 

 

In addition to thoughts, actions are very important.  

Involve yourself in the community in positive 

ways.  Volunteer in chesed organizations, planning 

committees for community events, shul 

committees, etc.  You will feel better as you give 

to others, as you interact with the community in 

positive ways.  And, as a result, people will know 

you as a giving, active and positive person.    

 

As the Tzemach Tzedek said, think, speak and do 

things that make you happy and, in the end, you 

will be happy.  A little light banishes a lot of 

darkness. 
 

Please email your questions for this column to 

coachingandcounseling1@gmail.com  

 

Aharon Schmidt, marriage & individual coaching 

and counseling; Jerusalem and Bet Shemesh; 

coachingandcounseling1@gmail.com, 052-524-

6528 

 

 

Halacha Corner –  Extinguishing the Menorah 
I am stepping out and I am afraid to leave my menorah burning.  Can I put out the 

candles?  Chazal set the length of time for the menorah to burn as, “from when the sun sets until 
people leave the market place.”  Poskim define this period as half an hour long.  One whose menorah 
will not burn for half an hour (due to lack of oil or wind) should light without a bracha.  If the menorah 
was lit properly but was extinguished afterwards, it need not be relit. However some poskim write that if 
it was during the half hour period, one should be mehader and relight it. This is the Chabad custom.  
When one may light before nightfall (after plag hamincha) he must ensure that they remain lit until after 
tzeis hakochavim though he does not make another bracha upon relighting them.  Whether one may 
extinguish it after the necessary half hour period is a dispute amongst acharonim. Some permit since the 
time is up, while other say that unless one intended otherwise when lighting the menorah, all of the oil 
becomes designated for the mitzvah and it must be left to burn.  (Even amongst those who permit it, 
some forbid using the light since observers won’t know that the time has ended.)  In practice, one who 
wishes to extinguish the menorah may do so after the time passed.  However, one who wishes to be 
scrupulous should have in mind before lighting that he only designates the minimum measure needed.  
Rabbi Chaim Hillel Raskin Moreh Hora'ah - Beis Horaa Rechovot, reprinted from Lma’an Yishme’u) 
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