
ויצא בן אשה ישראלית והוא בן איש מצרי 

)כד:י(  בתוך בני ישראל  

The son of an Israelite woman went out- and he 

was the son of an Egyptian man- among the Bnai 

Yisroel (24:10) 

At the end of the parsha, the Torah tells us the 

incident of the mekallel/blasphemer, the story of 

a Jew that committed the atrocious aveira of 

cursing the name of HaShem. This story seems to 

be out of place here in our parsha coming right 

after the details of the lechem hapanim. 

Rav Shamshon Raphael Hirsch explains that this 

juxtaposition is similar to what we find in Sefer 

Shemos. The long series of halachos that deal 

with the Mishkan and the korbonos, precedes the 

laws of Parshas Mishpatim which deals with 

relationships among people. So too in Sefer 

Vayikra, after discussing the lechem hapanim, the 

Torah switches its discussion to relationships. 

The Torah is teaching as that just as one strives 

for perfection in bein adam laMakom, it is equally 

important to strive for perfection in bein adam 

lichaveiro. 

(Of course, the same goes for the reverse as well. 

Some people feel that it is enough to be good to 

everyone. The Torah is teaching us that just as 

one strives for perfection in bein adam lichaveiro, 

it is equally as important to strive for perfection 

in bein adam lamakom!) 

 

Rashi gives us another answer to the connection 

between the lecham hapanim and the mekallel. 

Rashi quotes Chazal in the name of Rabi 

Berechya that this was the result of a question 

that the mekallel had regarding the lechem 

hapanim. We learned how it would be “set in 

front of HaShem” on the Shaabos day. The 

mekallel wondered about “serving” Hashem nine 

day old, cold bread. Doesn’t a king eat hot fresh 

bread daily? As a result of this question, this 

person went on to become the mekallel. 

The Lev Simcha, in the name of his father, the 

Imrei Emes, notes that this story doesn’t really 

add up. The gemara in the end of Mesichta 

Chagiga tells us that a great nes would occur with 

the lechem hapanim. כסדורו כך סלוקו  - just as the 

bread went in hot, so too when it was taken out, 

it was still hot. The breads would be lifted up for 

all the olei regel to see the heat, demonstrating 

HaShem’s love for us. The Ritva adds that the 

steam from the bread was noticeable by all. 

Accordingly, the mekallel’s words don’t even 

begin. Furthermore, his words seem to not even 

be true (though we don’t find that he was 

charged with saying sheker).  

The Gerrer Rebbe explains that the breads were 

called lechem hapanim- literally, the breads of 

faces (plural). Depending on how one looked at 

it, that is how they would see it. The mekallel 

approached the lechem hapanim with a cold 

attitude. Therefore all he saw was coldness. Of 

course, if his approach would have been one of 

warmth, just like the olei regel, than he would 

have seen the heat. (We find the same concept 

regarding relationships in Sefer Mishlei as 

Shlomo Hamelech writes k’mayim hapanim 

l’panim.) 

Coming back to the gemara, the Rebbe concludes 

that the lechem hapanim was a fantastic 

barometer for us to know how we were 

performing. If we saw cold and stale bread, we 

knew that we had a lot to work on. Surely, the 

lesson of the lechem hapanim is still relevant to 

all of us in our approach to the mitzvos bein 

odom lamokom and bein odom lachaveiro. 
 

Good Shaabos,     מרדכי אפפעל 
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