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In honor of Lag BaOmer, which approaches auspiciously, and is 
recognized throughout the Jewish world as the celebration of the 
divine Tanna’s—Rabbi Shimon bar Yochai—departure from this 
world, it is fitting that we explore  a revelation from the Arizal in 
Sha’ar HaKavanos (Pesach, Drush 12).  He teaches us that Yaakov 
Avinu already hinted to Lag BaOmer when he fled from Lavan 
HaArami, along with the Imahot and his sons, the holy shevatim.  
Lavan pursued him, intending to exterminate him and his entire 
household.  When he saw, however, that HKB”H prevented him 
from harming Yaakov, he suggested that they establish a covenant 
between them.  So, he said to Yaakov (Bereishis 31, 44):

וירימה  יעקב אבן  ויקח  ובינך,  ביני  והיה לעד  ואתה  אני  נכרתה ברית  “ועתה לכה 

מצבה. ויאמר יעקב לאחיו ]רש”י: “הם בניו”[ לקטו אבנים, ויקחו אבנים ויעשו גל ויאכלו 

שם על הגל, ויקרא לו לבן יגר שהדותא ויעקב קרא לו גלעד... ויאמר לבן ליעקב הנה הגל 

הזה והנה המצבה אשר יריתי ביני ובינך, עד הגל הזה ועדה המצבה, אם אני לא אעבור 

אליך את הגל הזה, ואם אתה לא תעבור אלי את הגל הזה ואת המצבה הזאת לרעה”.

So, now, come, let us enter into a covenant, I and you, and 
He shall be a witness between me and you.  Then Yaakov took 
a stone and raised it up as a monument.  And Yaakov said to 
his brethren (Rashi: referring to his children), “Gather stones!”  
So, they took stones and made a mound, and they ate there on 
the mound.  Lavan called it Yigar Sahaduta, but Yaakov called it 
Galeid . . . And Lavan said to Yaakov, “Here is this mound, and 
here is the monument which I have cast between me and you.  
This mound shall be witness and the monument shall be witness 
that I may not cross over to you past this mound, nor may you 
cross over to me past this mound and this monument for evil.”  

According to the Arizal, when Yaakov Avinu says: ”הזה הגל   ,“עד 
he is hinting to the future festive day of ל”ג BaOmer.  Based on this 
source, the author of the Tanya writes in his siddur: In this passuk, 
we have an allusion in the Torah to ל”ג BaOmer—in the word ג”ל 
that appears in this passuk.  In similar fashion, the Kedushas Levi 
writes (Vayeitzei): ויעקב קרא לו גלעד, הפסוק הזה מרמז על ל”ג בעומר, כי ג”ל“ 

 ,we have allusions to Lag BaOmer in these pesukim—הוא אותיות ל”ג”
both in the word for mound, ג”ל, which contains the same letters as 
  .גלעד ,and in the name Yaakov gives the mound ,ל”ג

This provides us with a very nice explanation for what is 
written in Derashos Chasam  Sofer with regards to Lag BaOmer: 
 If we spell  .“למ”ד גמ”ל גימטריא קמ”ז שנותיו של יעקב אבינו ע”ה שלא מת”
out the words for the letters ל”ג as follows: למ”ד גמ”ל, they possess 
a numerical equivalent of 147, the number of years Yaakov Avinu, 
a”h, lived.  At first glance, there doesn’t seem to be a connection 
between Lag BaOmer and Yaakov Avinu.  We can postulate, 
however, that the Chasam  Sofer is referring to the teaching of 
the Arizal that Yaakov Avinu had already made preparations for 
mitigating the forces of “din” on Lag BaOmer.  

Together, let us explore the wonders of Hashem, the grand 
orchestrator.  In His infinite wisdom, he arranged for Yaakov Avinu 
to prepare for Lag BaOmer, the day on which we celebrate the 
departure of the divine Tanna, Rashb”y, from this world.  Yaakov 
Avinu did so precisely when he established a covenant with Lavan 
HaArami.  On that occasion, he erected a mound-- ג”ל—-between 
himself and his nemesis, alluding to ל”ג בעומר.  It behooves us to 
explain the deeper connection between Yaakov Avinu and Rashb”y.  
Additionally, what is the connection between the covenant Yaakov 
established with Lavan HaArami and Lag BaOmer?

Rashb”y Demonstrated His Greatness 
by Denigrating the Roman Empire

We will begin our enlightening journey by introducing the 
words of Chazal.  They provide us with an account of Rashby’s rise 
to greatness.  He sequestered himself in a cave for thirteen years 
together with his son, Rabbi Elazar, when the Romans sought to 
kill him for speaking disparaging words against them.  Here is the 
pertinent passage from the Gemara (Shabbas 33b): 

“כשנכנסו רבותינו לכרם ביבנה, היה שם רבי יהודה ורבי אלעזר ברבי יוסי ורבי 

שמעון... ואמאי קרו ליה ראש המדברים בכל מקום, דיתבי רבי יהודה ורבי יוסי ורבי 

נאים מעשיהן של  יהודה ואמר, כמה  גבייהו. פתח רבי  גרים  בן  יהודה  ויתיב  שמעון, 

אומה זו, תיקנו שווקים, תיקנו גשרים, תיקנו מרחצאות. רבי יוסי שתק.

נענה רשב”י ואמר, כל מה שתיקנו לא תיקנו אלא לצורך עצמן, תיקנו שווקין להושיב 

בהן זונות, מרחצאות לעדן בהן עצמן, גשרים ליטול מהן מכס. הלך יהודה בן גרים וסיפר 
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דבריהם ונשמעו למלכות. אמרו ]הרומיים[, יהודה שעילה ]ששיבח[ יתעלה ]להיות ראש 

המדברים[, יוסי ששתק יגלה לציפורי, שמעון שגינה יהרג... אזלו טשו במערתא”.

Rabbi Yehudah, Rabbi Yossi and Rabbi Shimon bar Yochai 
were sitting together; Yehudah ben Gerim was sitting nearby. 
Rabbi Yehudah, known as “the first of the speakers,” opened the 
discussion by praising the accomplishments of the Romans in 
Eretz Yisrael — such as establishing marketplaces, bridges and 
bathhouses. After hearing Rabbi Yehudah express his admiration 
for the Roman occupation, Rabbi Yossi remained silent.  Rashb”y, 
however, responded by pointing out that everything they 
established was to serve their own purposes and agenda. For 
instance, the marketplaces were established to accommodate 
prostitutes; the bridges were built to collect tolls and taxes.  

Yehudah ben Gerim recounted this discussion to some of 
his associates, and it ultimately came to the attention of the 
government. According to Rashi, he recounted the discussion to 
either students or to his parents, but not directly to the Roman 
authorities — who became aware of it, nonetheless. The Romans 
promptly elevated Rabbi Yehudah’s status — as a reward for 
his praise; they exiled Rabbi Yossi for remaining silent; and 
they sentenced Rabbi Shimon to be executed for his derogatory 
remarks. Rabbi Shimon and his son went and hid in a cave; they 
dwelled in the cave in seclusion for twelve years.

Rashb”y and Rabbi Elazar hid in the cave for twelve straight years, 
studying Hashem’s Torah day and night.  Eventually, Eliyahu HaNavi 
appeared and informed them of the death of the Roman Caesar.  
As a result, the decree issued against them was annulled and they 
were free to exit the cave.  Due to their extreme kedushah, however, 
they could not bear seeing people engaging in daily, mundane 
chores rather than engaging in Torah-study.  Their reaction was so 
extreme and sensational that according to the Gemara’s account 
(ibid.): נשרף מיד  עיניהן  שנותנין  מקום   whatever they gazed upon—בכל 
immediately burst into flames.  This prompted a heavenly voice to 
proclaim: ”להחריב עולמי יצאתם, חיזרו למערתכם“—did you exit (the cave) 
to destroy My world?  Return to your cave.  Subsequently, they 
returned to the cave for one full year; then they left it for good.  

You Acquired Your Glory in the Rocky Cave

Further on in the Gemara, it describes the tremendous Torah-
knowledge attained by Rashb”y in the cave.  His father-in-law, 
Rabbi Pinchas ben Yair, washed him off after he returned from 
the cave.  He saw that his entire body was full of cracks from his 
sojourn in the cave; they caused him to scream out in pain while 
he was being washed.  Rabbi Pinchas ben Yair exclaimed: לי  “אוי 

 woe is me that I have seen you in such a state.  To—שראיתיך בכך”
which Rashb”y responded: אשריך שראיתני בכך, שאילמלא לא ראיתני בכך“ 

 ,fortunate are you for having seen me like this—לא מצאת בי כך”
for had you not seen me like this, you would not have found 
within me such (great Torah knowledge and insights).  

The Gemara explains: ,דמעיקרא כי הוה מקשי רבי שמעון בן יוחי קושיא“ 

 ,prior to entering the cave—הוה מפרק ליה רבי פנחס בן יאיר תריסר פירוקי”
Rabbi Shimon would pose a question, and Rabbi Pinchas ben Yair 
would respond with twelve possible solutions; לסוף כי הוה מקשי רבי“ 

—פנחס בן יאיר קושיא, הוה מפרק ליה רבי שמעון בן יוחי עשרין וארבעה פירוקי”
after emerging from the cave, when Rabbi Pinchas ben Yair would 
present him with a question, Rabbi Shimon ben Yochai would 
respond with twenty-four possible solutions.  

The Gemara does not specify that he achieved his vast knowledge 
of the Torah of mysticism there; however, the Zohar Chadash 
explains that Eliyahu HaNavi came to the cave twice a day to teach 
them Torah.  Attesting to this fact, the divine kabbalist, Rabbi Shimon 
Lavi, zy”a, writes in the popular, holy song ”בר יוחאי, מושב טוב :“בר יוחאי“ 

 Bar—ישבת, יום נסת, יום אשר ברחת, במערות צורים שעמדת, שם קנית הודך והדרך”
Yochai, you had a good sojourn, one day you ran, one day you 
fled.  In a rocky cave, you stayed, there you acquired your glory 
and your strength.  Thus, we learn that Rashby’s greatness was 
achieved as a result of his zealous defense of Hashem, which caused 
him to verbally attack the Roman empire.  His remarks forced him 
to flee and hide in the cave for thirteen years.  

It Is a Well-known Fact that Eisav Hates Yaakov

Let us consider what prompted Rashb”y to endanger his life 
by disparaging the Romans.  Clearly, he didn’t presume that he his 
remarks would remain a secret.  After all, we have a fundamental 
principle that anything said in the presence of three people will no 
longer remain a secret.  As we have learned in the Gemara (Arachin 
16a): ,טעמא מאי  בישא,  לישנא  משום  בה  לית  תלתא,  באפי  דמיתאמרא  מילתא   “כל 

 anything said in front of—חברך חברא אית ליה, וחברא דחברך חברא אית ליה”
three people is not categorized as “lashon hara.”  Why?  Because 
your friend has a friend; and your friend’s friend has a friend.  

So, let us explain Rashby’s profound rationale.  As Rashi comments 
in parshas Vayishlach (Bereishis 33, 4), based on the Sifri (Behaalotcha 
11): Rabbi Shimon ben Yochai says: It is an established fact that 
Eisav hates Yaakov.  Now, our holy sefarim teach us that Yisrael’s 
enemies employ two distinct strategies to oppose us and undermine 
us.  Firstly, they confront us and battle us as the wicked Haman did in 
his ploy to exterminate the Jews.  Conversely, they adopt a policy of 
peace in an attempt to draw us near and cause us to intermingle and 
assimilate with them.  This letter tactic is described in the following 
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passuk (Tehillim 106, 35): ”ויתערבו בגוים וילמדו מעשיהם“—they mingled 
with the goyim and learned their ways.  

This then is the basis for Rashby’s pronouncement: “It is an 
established fact that Eisav hates Yaakov.”  In other words, 
HKB”H instilled in the goyim a hatred of Yisrael, so that they would 
not assimilate with them and adopt their ways.  We can suggest 
that this innate hatred between Eisav and Yaakov was already set 
in motion by HKB”H when they were twins in Rivka’s womb.  For, 
they began quarreling even then, as it is written (Bereishis 25, 
בקרבה” :(22 הבנים   the children clashed within her.  I --“ויתרוצצו 
learned this fact from the Sefer Chassidim (1137): ולכך נשלחה איבה“ 

 therefore, animosity was—בין יעקב ועשו בקטנותם, פן ילמד יעקב מעשו”
instilled between Yaakov and Eisav when they were young; so, 
that Yaakov would not learn from Eisav.  

This phenomenon is also described in the Midrash Temurah, 
attributed to Rabbi Yishmael and Rabbi Akiva: “Yisrael wish 
to express a tremendous debt of gratitude to HKB”H for 
instilling hatred and rivalry (antagonism) between them and 
the nations of the world.  Otherwise, they would mingle with 
the goyim and adopt their ways . . . Therefore, praise the G-d 
of the heavens, for His chesed is never-ending.”  

Regarding this subject, the great Rabbi Shimshon Raphael Hirsch, 
ztz”l, provides us with a wonderful insight.  He fought vigorously 
against the widespread assimilation that prevailed in his generation.  
He advised that Jews distance themselves from the goyim, referring 
to the passuk (Bereishis 26, 16): ויאמר אבימלך אל יצחק לך מעמנו כי עצמת“ 

 Avimelech said to Yitzchak, “Go away from us, for you—ממנו מאד”
have become much mightier than us!”  He would remark that who 
knows how many Jewish souls have been saved from descending 
into the spiritual abyss thanks to the simple words: ”לך מעמנו“—that 
the nations of the world constantly say to us.  

With this in mind, we can now suggest the following.  When 
Rashb”y heard Rabbi Yehudah ben Ilai praising the Romans for 
establishing marketplaces and building bridges and bathhouses, 
which were used and frequented by Yisrael, as well; he grasped 
their mal-intent.  They did not forbid the Jews from using their 
facilities, because they wished to corrupt Yisrael by having them 
assimilate with them.

Therefore, he placed his life in danger by speaking out and 
disparaging the Romans: ”כל מה שתיקנו לא תקנו אלא לצורך עצמן“—they 
did all of these things to satisfy their hearts’ desires pertaining to 
all of the meaningless pursuits of Olam HaZeh.  For this reason, 
they did not prevent Yisrael from using their facilities and joining 
them; the Romans wanted to encourage them to also delight in 

the pleasures of Olam HaZeh and assimilate with them.  Thus, 
his disparaging remarks were aimed at distancing Yisrael from 
the Romans, as it is written (Tehillim 97, 10): אוהבי ה’ שנאו רע שומר“ 

יצילם”  ;O lovers of Hashem, despise evil—נפשות חסידיו מיד רשעים 
He protects the lives of His devout ones; He rescues them from 
the hand of the wicked.  The abhorrence of evil is a magnificent 
way to safeguard against falling into the traps and pitfalls of evil.  

Rashb”y Learned from His Teacher 
Rabbi Akiva Who Sacrificed His Life 
to Remain Apart from the Romans 

It is apparent that Rashb”y learned the trait of self-sacrifice from 
his teacher, Rabbi Akiva.  Rabbi Akiva actually sacrificed his life in 
order to distance Yisrael from the Romans, who attempted to corrupt 
Yisrael.  We learn the following in the Gemara (Berachos 61b): 

“תנו רבנן, פעם אחת גזרה מלכות הרשעה שלא יעסקו ישראל בתורה. בא פפוס 

בן יהודה ומצאו לרבי עקיבא שהיה מקהיל קהלות ברבים ועוסק בתורה, אמר ליה, 

דומה,  הדבר  למה  משל  לך  אמשול  לו,  אמר  מלכות.  מפני  מתיירא  אתה  אי  עקיבא 

לשועל שהיה מהלך על גב הנהר, וראה דגים שהיו מתקבצים ממקום למקום, אמר להם 

מפני מה אתם בורחים, אמרו לו מפני רשתות שמביאין עלינו בני אדם.

אמר להם, רצונכם שתעלו ליבשה ונדור אני ואתם כשם שדרו אבותי עם אבותיכם. 

אמרו לו, אתה הוא שאומרים עליך פיקח שבחיות, לא פיקח אתה אלא טיפש אתה, ומה 

במקום חיותנו אנו מתיראין, במקום מיתתנו על אחת כמה וכמה. אף אנחנו עכשיו שאנו 

יושבים ועוסקים בתורה, שכתוב בה )דברים ל-כ( כי הוא חייך ואורך ימיך כך, אם אנו 

הולכים ומבטלים ממנה על אחת כמה וכמה. אמרו לא היו ימים מועטים עד שתפסוהו 

לרבי עקיבא וחבשוהו בבית האסורים”.

The Rabbis taught in a Baraita:  Once, the wicked regime, 
decreed that the Jewish people should not engage in Torah-study.  
Pappus ben Yehudah came and found Rabbi Akiva as he was 
convening public assemblies and engaging in Torah-study.  He 
said to him, “Akiva, are you not afraid of the regime?”  He replied 
to him, “I will provide you with a parable to which the situation is 
comparable.  It is comparable to a fox who was walking alongside 
a river, and saw fish that were gathering from place to place.  He 
said to them, “What are you fleeing from?”  They said to him, 
“From the nets human beings are bringing to catch us.”  

He said to them, “Is it your wish to come up onto dry land, 
and we shall dwell together just as my ancestors dwelt with your 
ancestors?”  They said to him, “Are you the one they describe as 
the cleverest of the animals?  You are not a clever one but a fool!  
If in the place that sustains us, we are afraid, in the place that will 
cause us to die, all the more so.”  The same applies to us.  Now, as 
we sit and engage in Torah-study, about which it is written, “For it 
is your life and the length of your days,” we are in danger; if we go 

Lag BeOmer 5777 | 3



and neglect it, all the more so!  They reported that it was not very 
long until they apprehended Rabbi Akiva and imprisoned him.  

Let us analyze Rabbi Akiva’s “mashal” (parable) of the fox 
and the fish.  The fox attempts to persuade the fish to leave the 
water and come up onto the dry land, claiming that they can live 
together in peace and harmony.  He pretends to be their friend 
and care about their well-being, while his intention all along is 
to deceive them and eat them.  In similar fashion, even when the 
nations of the world invite Yisrael to join them and enjoy living 
together, their invitation is insincere and poisoned.  Their goal is 
to corrupt Yisrael spiritually, a fate worse than death.  In the words 
of the Midrash (Bamidbar Rabbah 21, 4): שהמחטיא את האדם יותר מן“ 

  .causing a person to sin is worse than killing him—ההורגו”

In the tefilah ”ובא לציון“, we bless Hashem: ברוך אלקינו שבראנו לכבודו“ 

אמת” תורת  לנו  ונתן  התועים  מן   blessed is He, our G-d, Who—והבדילנו 
created us for His glory, and set us apart from those who stray, 
and gave us the Torah of truth.  The implication is that it is the holy 
Torah that sets us apart from the nations; abiding by its precepts 
distinguishes us and makes us different from them.  For it is written 
(Vayikra 18, 3): ארץ וכמעשה  תעשו  לא  בה  ישבתם  אשר  מצרים  ארץ   “כמעשה 

 כנען אשר אני מביא אתכם שמה לא תעשו ובחוקותיהם לא תלכו, את משפטי תעשו ואת

 like the practice of the land of—חוקותי תשמרו ללכת בהם אני ה’ אלקיכם”
Mitzrayim in which you dwelled do not do; and do not perform 
the practice of the land of Canaan to which I bring you, and do 
not follow their statutes.  Carry out My judgments and observe 
My decrees to follow them; I am Hashem, your G-d.  

Therefore, when the Romans issued a decree prohibiting Yisrael 
from engaging in Torah-study, he understood their evil intent; they 
wished to break down the barriers between them and Yisrael created 
by the Torah.  Thus, Yisrael would intermingle with them and be 
corrupted, as described in the passuk: ”ממעשיהם וילמדו  בגוים    .“ויתערבו 
Therefore, he was willing to sacrifice his life for the greater good and 
continued to teach Torah to the masses publicly.  For, he knew that 
only Torah-study and the observance of its mitzvos  would protect 
Yisrael and separate them from the goyim.  His pupil, Rashb”y, learned 
from him to speak ill of the very same Romans; so that Yisrael would 
not grow close to them and feel a debt of gratitude toward them for 
all of the things that they actually did for their own benefit.    

Yaakov Avinu Taught Us to Remain  
Separate from the Nations

Continuing onward on our enlightening journey, we will see that 
Rabbi Akiva actually learned from Yaakov Avinu the importance 
of self-sacrifice for the sake of remaining separate from the 

nations of the world.  It is a known fact that Yaakov Avinu had the 
distinction of being the only one of the Avos  whose children were 
all tzaddikim—“his bed was perfect.”  For, it is written (Bereishis 
המיטה” :(31 ,47 ראש  על  ישראל   and Yisrael prostrated—“וישתחו 
himself toward the head of the bed.  Rashi comments: “Because 
his bed was whole, and there was no wicked person in it—
i.e. his progeny were flawless; after all, Yosef was a ruler, and 
moreover, he had been taken captive among the goyim and, 
yet, he stood fast in his righteousness.”  

The shevatim were all tzaddikim, because of the manner in which 
they were educated.  Yaakov impressed upon them the importance of 
separating themselves from the goyim and their evil deeds.  This fact 
is alluded to by the passuk (ibid. 33, 17): ”ויעקב נסע סוכתה ויבן לו בית“—
then Yaakov journeyed to Succot and built himself a house.  In 
other words, he erected four walls around himself and his family that 
served as a barrier of kedushah.  This barrier separated them and 
protected them from the evil influences of their external surroundings, 
which were not governed by the precepts of the Torah.

Similarly, Yaakov adopted this doctrine when Lavan proposed 
a covenant of friendship.  Instead of accepting the proposal at face 
value, Yaakov directed his sons to gather stones and erect a mound, 
forming a barrier and separation between themselves and Lavan.  As 
we learned above, our enemies employ two distinct strategies when 
combatting Yisrael.  They either wage a military battle against Yisrael, 
embittering their lives and pounding them into the dust; or they adopt 
a peaceful approach, drawing them near, so that they can intermingle 
with them, as it is written (Tehillim 106, 35): וילמדו בגוים   “ויתערבו 

  .they mingled with the goyim and learned their ways—מעשיהם”

This explains very nicely the tactic adopted by the wicked 
Lavan.  His initial plan was to annihilate them completely, as 
attested to by the author of the Haggadah: ”ולבן ביקש לעקור את הכל“.  
Upon realizing that he could not accomplish his malevolent intent, 
he adopted an alternate ploy.  He planned to attack Yaakov’s 
kedushah by entering into a covenant with him.  By drawing him 
close, he hoped to corrupt Yaakov’s offspring by influencing them 
with his evil ways.  He hinted this to Yaakov by saying: ”ועתה“—now 
that plan A is not viable, and I cannot annihilate you physically and 
militarily; ”לכה נכרתה ברית אני ואתה“—let us enter into a pact which 
will allow me to corrupt your offspring peaceably.  

Yaakov Avinu, however, grasped Lavan’s malevolent intent 
immediately.  Therefore, he cleverly responded with his own strategy 
to save his offspring from falling victim to Lavan’s treachery:  ויאמר“ 

 ,by instructing his children to gather stones—יעקב לאחיו לקטו אבנים”
he hinted to them that they must wage a battle against Lavan and his 
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comrades, the enemies of kedushah.  They should not allow them 
under any circumstances to have the audacity to draw near to them 
and to corrupt them.  We find that David HaMelech employed a 
similar tactic in order to combat Goliath (Shmuel 1 17, 40); he chose 
five smooth stones with which to kill the Philistine.  

This then is the significance of the words: ”ויקחו אבנים ויעשו גל“—
utilizing Yaakov’s kedushah, they found a way to make a mound 
of stones to serve as a barrier separating Lavan HaArami from the 
offspring of the holy people.  Upon seeing that Yaakov perceived his 
evil intentions, Lavan was forced to accept this separation and give it 
his blessings.  At that point, he asked that they at least agree to a pact 
not to wage war against him.  Therefore, he said to Yaakov: “This 
mound shall be witness and the monument shall be witness 
that I may not cross over to you past this mound, nor may you 
cross over to me past this mound and this monument for evil.”  
Here Lavan hints to Yaakov that if his children trespass this barrier 
and intermingle with him and his offspring that it will be ”לרעה“—to 
their detriment; for it will lead to their spiritual corruption.  

The Grave Danger Inherent in 
Associating with the Wicked Eisav

This exact same scenario was played out with Yaakov and Eisav in 
parshas Vayishlach.  Yaakov sent messengers to his brother Eisav in 
order to appease him (Bereishis 32, 5): ויצו אותם לאמר, כה תאמרון לאדני“ 

עתה” עד  ואחר  גרתי  לבן  עם  יעקב,  עבדך  אמר  כה   ,he instructed them—לעשו, 
saying, “Thus shall you say to my lord, to Eisav, so said your servant 
Yaakov: ‘I have sojourned with Lavan and have lingered until now.’”  
Rashi points out that: “The term ״גרתי״ equals 613 (“taryag”); in other 
words, I lived with the wicked Lavan and, nevertheless, observed 
the “taryag” mitzvos , and did not learn from his evil deeds.”  

Based on our current discussion, we can suggest that Yaakov 
was conveying the following message to Eisav.  While he was in 
fact sending emissaries in order to appease him and make peace 
with him; nevertheless, he wanted Eisav to understand beyond 
a shadow of a doubt that he had no intention of entering into a 
covenant of friendship and camaraderie with him.  Instead, he 
was doing exactly what he did with Lavan.  He devoted himself to 
the work he performed for him; yet, he maintained a distance and 
separation from him and all of his evil ways—in order to protect 
his children from spiritual corruption.  

Now, let us scrutinize this second example of Yaakov’s behavior.  
Not only did he make his intentions clear, but he acted accordingly; 
he distanced himself from any association with the wicked Eisav.  
After placating his brother Eisav and making peace with him, Eisav 

extended him an offer of brotherhood and friendship (ibid. 33, 
 and he said, “Travel on and let --“ויאמר נסעה ונלכה ואלכה לנגדך” :(12
us go — I will proceed alongside you.” Rashi explains: Eisav said 
to Yaakov, “I will do you this favor, that I will extend the days 
of my travel by going as slowly as you need to.”  This is what 
is meant by ״לנגדך״, in line with you.  Notwithstanding, Yaakov 
Avinu turned down this friendly gesture: 

“ויאמר אליו אדוני יודע כי הילדים רכים והצאן והבקר עלות עלי, ודפקום יום אחד 

ומתו כל הצאן, יעבר נא אדוני לפני עבדו, ואני אתנהלה לאטי לרגל המלאכה אשר לפני 

ולרגל הילדים, עד אשר אבוא אל אדוני שעירה”.

But he said to him, “My lord knows that the children are 
tender, and the nursing flocks and cattle are upon me; and 
they will drive them hard for one day, then all the flocks will 
die. Let my lord go ahead of his servant; I will make my way at 
my slow pace according to the gait of the work that is before 
me and to the gait of the children, until I come to my lord at 
Seir.”   Here Rashi comments: He broadened the journey for 
him, for he only intended to go as far as Succot.  He thought 
to himself, “If he intends to do me harm, let him wait until I 
come to him.”  But he did not go.  And when will he go (to keep 
his word)? In the days of the Mashiach, as it says: “And saviors 
will arise upon Har Tziyon to mete out justice to Har Eisav.”  

The great luminary, Rabbi Yosef Chaim of Baghdad, elaborates 
in his sefer Ben Ish Chai on the dispute that ensued between 
Yaakov and Eisav.  He views it as a vital lesson regarding the 
spiritual danger associated with any relationship with reshaim.  
Let us delight in his words of wisdom: 

לבקש  אחר  לאיש  עשו  נהפך  איך  לדקדק  יש  לנגדך.  ואלכה  ונלכה  נסעה  “ויאמר 

החברה עם יעקב אבינו ע”ה, אחר שתחילת ביאתו היתה כדי להרגו, אלא השי”ת היה 

בעזרו... ונראה לי בסייעתא דשמיא... כי תחילה רצה עשו לבוא על יעקב בחרב כדי לאבדו 

ח”ו, וסוף עתה בא להיפך... שעזב החרב והמלחמה עם יעקב, ודיבר להיפך נסעה ונלכה 

בעולם הזה בחברה ושיתוף ובהשוואה אחת, ואלכה נגדך לעזרתך ולשמור אותך.

וכל זה אינו אומר מאהבה אלא משנאה, שחשב שבזה יוכל לו לקלקל דרכיו ח”ו, 

ואז יגבר עליו ויהיה לו תקומה בעולם. אך יעקב אבינו ע”ה הרגיש בנזק הדבר הזה, 

ואמר לו אדוני יודע כי הילדים רכים וכו’, כלומר ידעתי לא מאהבה וטוב לב אתה רוצה 

אשר  מעשיהם  קלקול  ידי  על  בם,  ולשלוט  זרעי  על  להתגבר  כדי  כוונתך  אלא  בכך, 

יתקלקלו מחברת זרעך, דאז ידפקום המקטרגים יום אחד ומתו כל הצאן”.

He addresses Eisav’s apparent change of heart regarding 
Yaakov Avinu; Eisav initially came to kill Yaakov and then decided 
to befriend him. The Ben Ish Chai proposes an explanation.  
Eisav’s seemingly gracious proposal was not uttered out of 
brotherly love but out of hatred. He calculated that he stood a 
better chance of harming Yaakov and undermining his plans, 
chas v’shalom, by adopting this new tactic. 
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Yet, Yaakov Avinu sensed the danger and responded 
appropriately. He informs Eisav that he is aware that the offer 
is insincere and that Eisav’s true intention is to rule over and 
dominate Yaakov’s offspring. Yaakov foresees the inherent danger 
in the union and friendship of his descendants with Eisav’s 
descendants; that unholy alliance would ultimately result in the 
demise of his entire flock.

רב”י עקיב”א Is an Anagram for אבי”ר יעק”ב

Exploring the wonders of Hashem, the grand orchestrator, let us 
now establish the amazing connection between the three-ply cord 
of: Yaakov Avinu, Rabbi Akiva and Rabbi Shimon bar Yochai.  
All three performed acts of self-sacrifice in order to separate 
Yisrael from the reshaim and their evil ways and deeds.  Yaakov 
Avinu protected his family from Lavan HaArami and the wicked 
Eisav.  Rabbi Akiva taught Torah to the masses to protect Yisrael 
from assimilating with the Romans.  Rashb”y spoke disparagingly 
of the Romans in order to remain separate from them.  

In Likutei Torah (Vayechi), the Arizal teaches us that Yaakov 
Avinu reincarnated into Rabbi Akiva.  This is alluded to in the passuk 
(Bereishis 49, 24): ”מידי אביר יעקב משם רועה אבן ישראל“-- from the hands 
of the Mighty Power of Yaakov—from there, shepherd of the stone 
of Yisrael.  For, the words אבי”ר יעק”ב are an anagram for רב”י עקיב”א.  
Accordingly, we can understand full-well why Rabbi Akiva followed 
in the footsteps of the Mighty Yaakov.  His predecessor established 
the doctrine of separation--that has guided Yisrael through the 
generations--in his interactions with Lavan HaArami and the wicked 
Eisav.  Rabbi Akiva followed suit when the Romans issued a decree 
prohibiting the study of Torah, in order to eliminate the barrier that 
separated them from Yisrael.  He sacrificed his life to teach Torah 
publicly to the masses.  He understood that the Torah is the vital 
barrier that separates and safeguards Yisrael from the goyim.  

We can now begin to grasp to some minor degree why HKB”H 
arranged for Yaakov Avinu to prepare for Lag BaOmer by means of the 
covenant that he made with Lavan HaArami.  By erecting a mound-- 

 between himself and Lavan, he intended to create a barrier that—ג”ל
would prevent any association with the wicked Lavan.  This laid the 
foundation for Lag BaOmer, the celebration of Rashby’s departure 
from this world.  In the merit of following in the footsteps of Yaakov 
Avinu, by creating a barrier between Yisrael and the Romans, he was 
privileged to attain incredible Torah-knowledge and insights.

Let us add a tantalizing idea regarding the term ג”ל, which 
the Torah employs to represent the barrier that Yaakov erected 
between himself and Lavan HaArami.  At his sacred table on Lag 
BaOmer, the holy Admor of Belz, Sar Shalom, zy”a, once commented 
that Ravina and Rav Ashi, who arranged the Gemara, intentionally 
recorded the narrative of Rashb”y in Maseches Shabbas on daf 
 There it describes how he was forced to flee and hide in the  .ל”ג:
cave, and how he rose there to great heights of kedushah and 
attained incredible insights related to the Torah of mysticism—
“Torat hanistar.”  They clearly intended to allude to the day of ל”ג 
BaOmer—celebrating Rashby’s accomplishments and legacy.  

His pupil, the great Rabbi Shalom of Kaminka, zy”a, adds a 
fascinating note.  From the beginning of the Shas (Talmud Bavli) 
in Maseches Berachos until daf ל”ג of Maseches Shabbas, there are 
precisely thirty-two teachings attributable to the divine Tanna 
Rashb”y.  On daf (33) ל”ג, Rashby’s disparaging remarks about 
the Roman Empire appear: ”כל מה שתיקנו לא תיקנו אלא לצורך עצמן“-- 
everything they established was done solely to serve their own 
purposes and agenda.  This is the ל”ג—the thirty-third--teaching 
attributable to Rashb”y, corresponding to ל”ג BaOmer.  This 
concludes his illuminating remarks.  

At this point, we can suggest that that very same ג”ל -- prepared 
by Yaakov Avinu to separate between the kedushah of Yaakov and 
his sons, the shevatim, and the tumah of Lavan HaArami and his evil 
cohorts – is none other than the ל”ג teaching attributable to Rashb”y in 
Talmud Bavli.  For, Yaakov saw via his “ruach hakodesh” that with these 
disparaging remarks, calling attention to the Romans evil agenda, 
Rashb”y would place his life in danger for the sake of Yisrael.  

This was the ג”ל—the mound—that Yaakov Avinu chose to create 
a separation between him and Lavan HaArami—the ל”ג teaching 
attributable to Rashb”y.  He wished to emphasize that this is the 
proper path for a Jew to follow.  A Jew should follow in the footsteps 
of Rashb”y, who learned from Yaakov Avinu to erect a ג”ל of stones 
to separate himself from the Romans.  With his ל”ג (thirty-third) 
statement in Talmud Bavli, criticizing and disparaging the wicked 
Romans, he teaches us  not to admire their accomplishments but to 
distance ourselves from them and their followers.  In the merit of 
adopting the ways of Rashb”y, we will realize the words of the divine 
poet: ”תורתו מגן לנו, היא מאירת עינינו, ימליץ טוב בעדנו, אדונינו בר יוחאי“—his 
Torah protects us, it illuminates our eyes; he will advocate on 
our behalf, our master, Bar Yochai. 
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