
 

m“{!-TIoq!uc!ircs , m“{-!btz{!seoTlmb!Oc!zwm!wizmb!csi!oaa{m 
 

{aaBtu!swl{.iwdu                                        Volume 21 Number 20  eaaTc!

trcdk trcd ihc 
 

               
 
 

 
 

Please Do Not Learn These Parsha Sheets During חזרת הש"ץ 
 

For comments, questions and subscriptions, E-mail:MayerMWinter@aol.com. Please place BGLG in the subject 
 

1. Rabbi Yitzchok Adlerstein  HaMedrash V'HaMaaseh  page 2 
2. Rabbi Oizer Alport   Parsha Potpourri  page 3 
3. Rabbi Benjamin Blech-Aish.Com  Unmasking Our Jewish Identity page 4 
4. Rabbi Shlomo Caplan   Mishulchan Shlomo  page 5 
5. HaRav Eliezer Chrysler   Midei Shabbos   page 6 
6. Rabbi Yissocher Frand   RavFrand   page 8 
7. Rabbi J. Gewirtz    Migdal Ohr   page 8 
8. Rabbi Avraham Kahn   Torah Attitude   page 9 
9. Rabbi Yosef Kalatsky   Beyond Pshat   page 10 
10. Rabbi Shlomo Katz   Hamayan   page 12 
11. Rabbi Moshe Krieger   Bircas HaTorah Parsha Sheet page 13 
12. Rabbi Eli Mansour   Weekly Perasha Insights  page 14 
13. NCYI     Weekly Dvar Torah  page 14 
14. Rabbi Kalman Packouz-Aish.Com Shabbat Shalom   page 16 
15. Rabbi Eliezer Parkoff   Weekly Chizuk   page 17 
16. Rabbi Moshe Pogrow   Gem Of The Week - RSR”H page 19 
17. Rabbi Ben-Zion Rand   Likutei Peshatim   page 19 
18. Rabbi Mordechai Rhine   Rabbi's Message  page 20 
19. Rabbi Lord Jonathan Sacks  Covenant & Conversation page 21 
20. Rabbi A. Leib Scheinbaum  Peninim on the Torah  page 22 
21. Rabbi Dovid Siegel   Haftorah   page 24 
22. Rabbi Yaakov Asher Sinclair  Ohr Somayach – Torah Weekly page 25 
23. Rabbi Jacob Solomon   Between the Fish and the Soup page 25 
24. Rabbi Doniel Staum   Stam Torah   page 27 
25. Rabbi Berel Wein   Purim    page 29 
26. Rabbi Berel Wein   Weekly Parsha   page 30 
27. Rabbi Noach Weinberg ZT”L-Aish.Com 48 Ways to Wisdom – Way #19 page 33 
28. Rabbi Pinchas Winston   Perceptions   page 30 
29. HaRav Shlomo Wolbe Zt”l  Bais Hamussar   page 31 
30. Yeshiva Aish HaTorah-Aish.Com  Jewish History Crash Course#34 page 32 
31. Rabbi Benjamin Yudin   Torahweb   page 31 
32. Rabbi Leibie Sternberg   Pleasant Ridge Newsletter The Back Page 

For Sponsorships and Dedications, please call 347-263-2083 
See page 34 for columns on last week’s parsha that were received after publication. 
/i/c/d/o/u!/m“{!‘zsb!ewe!Oc!‘zBtz!‘s!zswn!zcb!oaa{m 

m“{!wizmb!‘s!Oc!ewe!‘s!oaa{m 
 

   

Sponsored by R’ Yehoshua Pesach Hellman 
ITq!as!uc!ist!ioI!-Btwiz!as!Oc!czzm!iewiz!mblzn!as!oaa{m!

Sponsored by R’ Kalman Schwarzmer 
-sBndsbwwt!Onmr!Twnzowmr!Oc!zcd!NIon!itn!oaa{m 

-sBndsbwwt!Onmr!Twnzowmr!Oc!Dsbi!zmuqo!-sBndsbwwt!rz{zzb!rIdz!uc!meozzsc!ircs!
zcd!NIon!itn!uc!bUzb!ibm!‘zI--!msBc!itn!Oc!OwBnt!QTwz!csi!



  2                                                   {aBtu!swl{.iwdu!– trcdk trcd ihc!

 
Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Waiting For the Olive Branch(1) 
“Now command the Bnei Yisrael that they should take for you pure pressed 
olive oil for illumination.” HKBH said to Knesses Yisrael, “You are likened 
to the dove, which brings light to the world, as it is written ‘The dove came 
back to him in the evening.’(2) So, too, does Yisrael bring light to the 
world.”(3) 
We can understand the comparison between the light of the Menorah and 
the dove’s olive branch in several ways. The simplest way makes use of 
Chazal’s observation(4) that the dove’s statement was an implied jab at her 
erstwhile host. It seemed to be saying, “All I came up with in my search 
was a bitter olive branch. But I would prefer throwing myself on HKBH to 
depending on you!” Accordingly, the enlightenment spoken of by the 
midrash would be this single lesson in self-reliance. The parallel in regard 
to the Menorah would be that its oil should be funded by the entire 
congregation, and not depend on the gifts of individuals. The Menorah 
illuminates specifically when the entire nation assists in procuring its oil, 
and does not rely on others. 
We can take things a step deeper, by way of another midrash.(5) It 
compares “The dove could not find a resting place”(6) to similar wording 
describing the Jews exiled by the destruction of the Temple: “She dwelt 
among the nations, but found no resting place.”(7) The implication of the 
first verse is that if the dove would have had a choice, it would not have 
returned – for the reason given above. (This itself is worthy of reflection. 
The dove was well provided for in the teivah, yet it preferred a bitter leaf it 
found on its own. In this regard, animals seem more advanced than humans, 
who will often seize an opportunity to be supported in idleness by others, 
rather than work at their own sustenance.) So it is with Klal Yisrael. It 
cannot find a place of rest and tranquility among the nations of the world. 
If it could, it would not return to a place of confinement. 
Now, the return of the dove to the teivah was disappointing to Noach. He 
had hoped to leave. He learned, however, that the earth was not yet restored 
to a state that could sustain human life. On the other hand, the news was 
not all bad. Noach learned that the situation had improved from the last 
time he checked. If he waited a bit longer, it would dry enough that he and 
his family could emerge. Our people in galus face a similar mixed message. 
We have found oppression, poverty, hatred and worse among the nations – 
but never a place to truly rest. This has been tragic – but it brought some 
good as well. We give off our light – we shine at our best – when we are 
treated like the olive, which is crushed, beaten, and pressed. And, like 
Noach, we realize that full redemption is coming. We just need to wait a 
bit longer. 
We will take things one step further. 
An important tool of anti-Semites is to claim that Jews – as a people - 
possess despicable character traits. Our enemies justify their hatred as a 
service to mankind, rather than as a product of their small-mindedness and 
warped thinking. Paroh had this in mind when he appointed Jewish 
taskmasters to oversee Jewish labor. While suffering usually brings victims 
together, Paroh hoped to subject these taskmasters to so much pain, that 
they would treat their own brethren cruelly, rather than with compassion. 
Paroh hoped that Egyptians would observe this, and become convinced that 
Jews were worse than animals, and needed to be subjugated. 
To a certain extent, this worked. After killing the Egyptian overseer, Moshe 
chanced upon Dosson and Aviram on the next day. Instead of witnessing 

mutual assistance and succor, he found two Jews fighting. Divine 
Providence subjected Moshe to a huge test of his commitment to his people 
– one that he passed, by maintaining his love for them, despite his 
disappointment with them. (In fact, Dosson and Avirom were entirely 
atypical of the rest of the nation, including the taskmasters who absorbed 
many blows themselves,(8) rather than allow others to be punished for non-
fulfillment of their daily quotas.) 
Haman was a master of this art, who according to Chazal took the prize for 
defaming the jewish people.(9) “There is one people,”(10) began Haman’s 
genocidal pitch to Achashverosh. Chazal expand this into a strange 
dialogue between them. Haman argues: The people have abandoned the 
mitzvos. Achashverosh counters: Surely they will be protected by the 
Rabbis, the spiritual superstars among them. Haman responds: They are 
one people. 
Here is what this may mean. The persecution of Jews used to be sourced in 
religious hostility, in hatred of Jewish practice. In more recent times, many 
have seemingly outgrown this form of Jew-hatred, and moved on to a 
resentment of Jewish gifts and talents. They warn others that Jews are 
prepared to use their know-how to rule the world. 
Haman found both of these approaches undignified. He authored a form of 
anti-Semitism new in his day, one that argued not that Jews displayed 
superior traits, but that they were characterized by lowly ones. He began 
his defamation by observing that the Jews were lax in their observance. 
Why, then, would we hate them for religious practices that they do not 
keep? “Their beliefs are different from every other people’s.” In other 
words, they have no rigorous belief system of their own. Rather, their 
religion is defined by being “different from every other people’s!” Being 
Jewish to them has no affirmative value. Rather, it means knowing what 
they are not. Thy are not Christians, or Muslims, or Hindus or Buddhists! 
We therefore are not going to hate them for practicing a faith from which 
they themselves are estranged. 
Neither should our hatred base itself on jealousy of their accomplishments 
and talents. There are no such accomplishments! Should you claim that 
they should be measured by the greatness of the Rabbis, i.e., of those among 
them of superlative wisdom, I will tell you that I know nothing of it. They 
are “one people” – they are really all the same, singular in their 
insignificance. (The gemara continues with Haman telling the king that 
they are so different from others, that should the king touch their wine, they 
pour it out on the ground in distaste. This seems to contradict his earlier 
claim that they are lax in their mitzvos! We must explain that his argument 
had several parts. In general, they have repudiated their own religion. What 
few exceptions remain all point to their separation from, and contempt of, 
all other people! The only commandments they observe are the ones that 
show their disdain for everyone else.) 
No, said Haman. We must hate the Jews simply because they are 
despicable. And he had some choice examples to point to. This is what 
made him the defamer par excellence. He was able to convince others of 
his claim, despite the fact that his examples of poor character were entirely 
atypical of the rest of the people. Were they lax in their observance? Not at 
all. “In every province…there was great mourning and wailing.”(11) Their 
reaction to the kings’s edict was davening and teshuvah. 
We return to our midrash. It is a truism that a key barometer of a nation’s 
stature is the way it treats its Jews. The greater the nation, the better its 
attitude towards them. When a country is hospitable to its Jews, everyone 
gains. They are like Noach’s dove. When it finds a firm place to rest, it is a 
sign that the tempestuous waters of hatred outside have subsided, and that 
Israel can bring the light to the world for which it was designed. 
1. Based on HaMedrash V’HaMaaseh, Tetzaveh(1), by Rav Yechezkel 
Libshitz zt”l 
2. Bereishis 8:11 
3. Tanchuma 
4. Sanhedrin 108B 
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5. Eichah Rabbah 1:29 
6. Bereishis 8:9 
7. Eichah 1:3 
8. Shemos 5:14 
9. Megillah 13B 
10. Esther 3:5 
11. Esther 4:3 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Tetzaveh/Purim – Vol. 12, Issue 20 
This week's expanded issue of Parsha Potpourri is dedicated l’zecher nishmas Avrohom Abish ben Moshe HaKohen z”l, whose yahrtzeit is on Tuesday (16 Adar). Please 
have him in mind when reading and discussing this issue, and the Torah that is learned should be a merit for him and his entire family.     Each issue of Parsha Potpourri 
requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me 
an email.     Wishing you all a Good Shabbos and a Freilichen Purim, and I hope that you enjoy the Divrei Torah and Points to Ponder!       

 לז"נ אברהם אביש בן משה הכהן ז"ל
שבעת ימים ילבשם הכהן תחתיו מבניו אשר יבא אל אהל מועד לשרת בקדש (שמות 

29:30(  
A controversy once broke out when the Rav of a small town in Europe 
passed away. The leaders of the community wanted to appoint an outsider 
to take his place, while one of the Rav’s sons argued that he was suited for 
the position and deserved precedence as the inheritor of his deceased father. 
The two sides agreed to bring the dispute to the Chofetz Chaim for 
resolution. 
The Chofetz Chaim began by agreeing that Jewish law recognizes that all 
religious positions, including Rabbinical appointments, are subject to be 
inherited by the offspring of the deceased. However, the Gemora in Yoma 
(72b) distinguishes between the son of the Kohen Gadol, who may inherit 
his father’s purely religious position, and the son of the Kohen Mashuach 
Milchama (the Kohen who leads the Jews to battle), who may not. Because 
the latter position is uniquely intended for a man of war and is not purely a 
religious function, the fact that somebody was suited for the role is 
irrelevant to his son’s capacity to inherit and fill the position. 
The Chofetz Chaim explained that it was once true that the function of the 
Rav of a community was purely religious in nature – to render legal rulings 
and to teach the people – and his children were legally entitled to be offered 
the position before other candidates were considered. However, he 
continued, this has unfortunately changed due to the assault of the reform 
and communist movements on traditional religious standards and values. 
As a result, the role of the Rav has been transformed into that of a general 
leading his troops into a fierce battle, regarding which the Gemora rules 
that the children are not entitled to automatic precedence in inheriting and 
filling the position of the deceased. 

)2:20אין אסתר מגדת מולדתה ואת עמה כאשר צוה עליה מרדכי (אסתר   
When Esther was initially brought to the royal palace under the charge of 
Hegai, she found favor in his eyes, yet the Megillah records (2:10) that she 
refused to disclose her nationality or her lineage, as she had been 
commanded by Mordechai. A short while later, after Achashverosh 
selected her as Vashti’s replacement, the Megillah again emphasizes that 
Esther would not reveal her people or her background. As this information 
was already conveyed a mere 10 verses earlier, why does the Megillah 
repeat this point, and why would we think that her conduct would change 
in such a short period of time? 
The Vilna Gaon explains that the reason Mordechai told Esther not to reveal 
her identity was because he was afraid that he and all of the Jews would be 
killed for attempting to hide her instead of willingly turning her over like 
loyal subjects of the king. At this point, Esther had now been selected as 
queen and there had not been any backlash. In fact, the king was so 
infatuated with her that he threw extra parties and gave tax cuts to show his 
love for her. Seeing this, Esther could have easily concluded that 
Mordechai’s concern was misplaced, and if she told Achashverosh that she 
was a Jew, not only would he not hold it against her people, but he would 
shower them with favorable decrees. Nevertheless, Esther decided that if 
Mordechai instructed her not to divulge this information, she would follow 
his orders with complete faith. 
The Gemora in Megillah (13b) teaches that due to Rochel’s tznius 
(modesty), she merited having the modest King Shaul descended from her, 
and in the merit of Shaul’s tznius, he was rewarded with the modest Queen 
Esther being descended from him. The Gemora explains that Rochel’s 
tznius was that she gave over the simanim (signs) to her sister Leah and did 
not reveal Lavan’s trickery, and Shaul’s modesty was that he did not tell 
anybody that he had been chosen by Shmuel as the first Jewish king 
(Shmuel 1 10:16). As for Esther’s tznius, the Gemora cites the fact that she 

did not reveal her nation or her lineage. In what way do these three episodes 
demonstrate the attribute of tznius? 
Although today tznius has become associated with clothing, the Maharal 
explains (Nesivos Olam Nesiv HaTznius 1) that the quality of keeping 
something hidden within oneself instead of publicly sharing it with others 
is also considered a form of modesty. Since the Gemora teaches that the 
trait of tznius is passed on to one’s descendants, he adds that somebody 
who can keep a secret and knows when to keep quiet is revealing himself 
to be meyuchas (of distinguished lineage). 
Taking this one step further, the Maharal writes,  ולא תמצא בכל המדות שהדומה
 You will not find in any – יוליד הדומה כמו שתמצא אצל הצניעות שהצנוע מוליד צנוע
character trait that a person gives birth to somebody similar to him with 
regards to that trait, as you find regarding the attribute of tznius. In biology 
class, we learned that certain genes are dominant, while other genes are 
recessive. The Maharal teaches us that the most dominant gene of all, and 
the gene which is most likely to be given over to our children is that of 
modesty, a lesson that we learn from Rochel, Shaul, and Esther. 

)6:1בלילה ההוא נדדה שנת המלך (  
The Gemora in Megillah (19a) quotes the opinion of Rav Shimon bar 
Yochai, who maintains that when we publicly read the Megillah on Purim, 
we should begin from the verse that records Achashverosh’s inability to 
sleep on one fateful night, as this represents is the turning point of the 
Megillah, when Mordechai and Esther’s fortunes begin to overtake 
Haman’s. 
The Megillah records that Achashverosh’s sleepless night occurred  בלילה
 on that night – which implies that it happened on some well-known – ההוא
night. Rashi writes (Megillah 16a) that this night was 16 Nissan, the second 
night of Pesach. Why did the turning point of the Megillah specifically take 
place at this time? Pesach is a time of redemption for the Jewish people. 
The night of 15 Nissan is well-known as a time when numerous miracles 
happened throughout Jewish history, as recorded in the piyut  ואמרתם זבח
 that we say at the end of the Seder. If so, why didn’t the critical miracle פסח
of Purim also happen on 15 Nissan instead of on the following night? 
Rav Dovid Feinstein explains that 16 Nissan is not Yom Tov in Eretz 
Yisroel. Only outside the land of Israel, where Jews in exile observe two 
days of Yom Tov, is this day also considered Yom Tov. In essence, the 
second day of Yom Tov perfectly symbolizes the concept of Hashem 
appearing to hide His face from us by reminding us that we are in exile. 
Because one of the central themes of the Megillah is hester panim 
(Hashem’s concealed face), the most appropriate time for the pivotal 
miracle to occur is on the “hidden” night of Pesach: 16 Nissan, which is 
only a Yom Tov for a person who is in exile and unable to experience 
Hashem’s revealed Hashgacha (Divine Providence). 
ארור המן אשר בקש לאבדי ברוך מרדכי היהודי ארורה זרש אשת מפחידי ברוכה אסתר 
 בעדי (שושנת יעקב)
After the public reading of the Megillah, we sing a festive song known as 
Shoshanas Yaakov, in which we proclaim that Haman and his wife Zeresh 
are cursed, while Mordechai and Esther are blessed. At that point, we have 
already finished reading the Megillah, and it is quite clear that Mordechai 
and Esther had much happier endings than Haman and Zeresh, so why is it 
necessary to reiterate this self-evident point, and what lesson is it coming 
to teach us? 
The Vilna Gaon explains that the term ברוך (blessed) refers to a person who 
may have endured terrible suffering, but eventually comes out happy. On 
the other hand, somebody who is ארור (cursed) might enjoy lengthy periods 
of great success and joy, but ultimately his end will be bitter. The Lekach 
Tov explains that in the Megillah, Mordechai experienced tremendous 
anguish: He was exiled from Israel, Esther was forcibly taken away from 
him and given to Achashverosh, and he was challenged and threatened by 
Haman. However, in the end, Mordechai ultimately enjoyed success, as he 
wore royal clothing, received Haman’s estate, and his name and reputation 
were respected throughout the land. 
Haman, on the other hand, initially achieved unparalleled bounty and 
blessing. He had wealth, honor, children, and power. As a result of his anger 
at one individual, he had the ability to issue a decree to destroy an entire 
nation. However, although Haman seemingly had it all, his end was one of 
disgrace and humiliation, as everything he knew and had was reversed in a 
matter of hours. 
This is the lesson of the Megillah. Many times in life, we see people around 
us who seem to have it all, yet no matter how hard we try to perform 
Hashem’s will, nothing ever seems to go our way. Since Chazal would not 
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have included Megillas Esther in Tanach unless it had a relevant message 
for every generation, it is insufficient for us to view it as a one-time 
historical event, for its message is eternal and relevant to each of us. We 
therefore reiterate in Shoshanas Yaakov the triumph of Mordechai and 
Esther over Haman and Zeresh to help us internalize the recognition that if 
we follow in the spiritual paths of Mordechai and Esther, the time will 
ultimately come when we will merit following in the footsteps of their 
success and happiness as well, and indeed, many have the custom to add 
 Bblessed are all the righteous, and – ברוכים כל הצדיקים ארורים כל הרשעים
cursed are all the wicked. 
As we learn from the Megillah, there is often much more going on beneath 
the surface than meets the eye. Although Hashem seems even more hidden 
today than in Mordechai and Esther’s era of hester panim, that just means 
that our job is that much harder to look behind the veil and discover the 
hidden miracles that are still taking place for anybody who wants to find 
them. 
There is a well-known tzaddik in Yerushalayim named Rav Gamliel 
Rabinovitch, to whom people turn for blessings and advice with all types 
of problems. He told a friend of mine that he once took a trip to the kevarim 
(burial sites of the righteous) in the North of Eretz Yisroel. Along the way, 
he noticed a tall office building that had just been built and was advertising 
for tenants. There was a large banner near the top of the building that said 
 from up high, everything looks different. He pulled – מלמעלה הכל נראה אחרת
over and took a picture of the sign, and when he returned home, he had it 
blown up and taped to the inside of one of his closet doors. He explained 
that often, when people open up and share their pain, they express it in a 
way that seems to question Hashem’s treatment of them. When that 
happens, he opens the door and shows them the sign with the message 
 from up High with a capital H, there is another – מלמעלה הכל נראה אחרת
perspective, and the situation may appear quite different. 
Even in the Megillah itself, where Hashem’s name is not mentioned a single 
time and He appears to have abandoned us, He is still there protecting us 
through Mordechai and Esther. The Rokeach points out that Haman’s name 
appears 54 times in the Megillah, and the Vilna Gaon notes that there are 
54 letters in the names of Haman’s 10 sons who were hanged on the 
gallows. Correspondingly, Esther’s name also appears 54 times. 
Memuchan, which is Haman’s other name, appears once, as does Esther’s 
alias, Hadassah. While Haman’s name appears 54 times, the name of his 
wife Zeresh is mentioned only four times. To allude to Mordechai’s ability 
to thwart them, his name appears 58 times. 
Another beautiful mathematical “coincidence” is that even the name of the 
Yom Tov has a significant numerical value. The gematria of Purim is 336, 
which is precisely the number of days from 13 Nissan, when Haman issued 
his decree against the Jewish people, until 13 Adar, when the Jews 
successfully defended themselves and killed their enemies, as the 
Yerushalmi (Megillah 7a) teaches that that year was a leap year. 
Continuing with the theme of numbers in the Megillah, there is a mitzvah 
to drink on Purim until we get to the point that we can no longer distinguish 
between ברוך מרדכי (blessed is Mordechai) and ארור המן (cursed is Haman). 
One of the interpretations of this unusual obligation is based on the fact that 
these two expressions have the same gematria, meaning that the mitzvah is 
to drink until one can no longer do the math to calculate that their numerical 
values are equal. 
However, if one calculates their gematrias, he will find that the numerical 
value of each phrase is 502. In the Haggadah, there is a mnemonic device 
to remember the 10 plagues using the first letter of each plague, which is 
called דצ"ח עד"ש באח"ב. Adding up the numerical value of these letters, we 
find that the 10 plagues have a gematria of 501, one less than ברוך מרדכי and 
 This hints to us that while everybody can recognize the clear .ארור המן
miracles that Hashem did in Egypt, the higher level is to see and 
acknowledge the hidden miracles that He orchestrated in the times of 
Mordechai and Esther. 
Similarly, Rav Dovid Feinstein explains that we begin each new cycle of 
Yomim Tovim with Pesach in Nissan, when we celebrate the open miracles 
that Hashem performed to redeem us from Egypt. It takes us 11 months of 
going through the calendar and celebrating the full gamut of festivals before 
we reach the even higher level on which we can appreciate the equally 
miraculous story of the Megillah, when Hashem’s miracles were concealed 
and cloaked in the guise of nature. 
Parsha Points to Ponder (and sources which discuss them): 

1) Hashem told Moshe (Shemos 28:3) to instruct the wise-hearted people 
to make garments for Aharon to sanctify him in order to serve Hashem. 
Does this mean that the garments of the Kohen had to be made לשמה – 
specifically for this purpose – or could they be used even if they weren’t 
made with this specific intention? (Ramban, Minchas Chinuch 99:15) 
2) The Gemora in Taanis (2a) teaches that there are three “keys” which are 
uniquely Hashem’s and which aren’t given over to intermediaries to 
execute: conception, resurrection of the dead, and rain. Where is this idea 
hinted to in the Torah? (Peninim MiShulchan HaGra) 
3) Were the Kohen Gadol and ordinary Kohanim required to put on their 
garments (29:5-9) in a specific order, and if so, if they accidentally put them 
on in the wrong order, were they required to remove them and begin again? 
(Minchas Chinuch 100:13) 
4) If Purim falls on Motzei Shabbos, may one practice reading the Megillah 
on Shabbos, or is this forbidden as an act of preparation for after Shabbos? 
(Shemiras Shabbos K’Hilchaso 28:fn169) 
5) Achashverosh showed off his wealth by making elaborate feasts full of 
delicious food and drink (1:3-8). Why wasn’t there any musical 
entertainment at these parties? (Derashos Maharam Schiff) 
Answers to Points to Ponder: 
1) The Ramban writes that the garments of the Kohanim needed to be 
made specifically for this purpose. The Minchas Chinuch cites a dispute 
in the Yerushalmi (Yoma 3:6) about this requirement. Based on the 
Rambam’s ruling regarding a related dispute, he deduces that the Rambam 
disagrees with the Ramban. 
2) In Parshas Tetzaveh, the Torah states (28:36)  ועשית ציץ זהב טהור ופתחת
 you shall make a Head-plate of pure gold, and you - עליו פתוחי חתם קדש לד'
shall engrave upon it, engraved like a signet ring, "Holy to Hashem." The 
Vilna Gaon finds a brilliant allusion to the Talmudic statement about the 
three keys in this verse, which can be interpreted as saying that the opening 
up (פתוחי) of חתם, which is an acronym for the three keys mentioned in the 
Gemora – חיה, תחיה, מטר (conception, resurrection, and rain) – is 'קדש לד, 
exclusively performed by Hashem. 
3) The Rambam writes (Hilchos Klei HaMikdash 10:1) that the garments 
of the Kohanim must be donned in a specific order, which he lists. The 
Minchas Chinuch notes that the tefillin worn on the arm must be put on 
before the tefillin worn on the head, but if the tefillin was placed on the 
head first, it need not be removed. After initially assuming that the law 
regarding a Kohen who puts on a garment out of order should be the same, 
he notes that the two cases may not be comparable and therefore the law in 
such a case is unclear. 
4) Rav Shlomo Zalman Auerbach rules that it is permissible to practice 
reading the Megillah on Shabbos, as even though his actions indicate that 
he is preparing for after Shabbos, the benefit from his actions is immediate 
as his familiarity with the Megillah increases as he reviews it. 
5) The Maharam Schiff answers that on a practical level, the Megillah 
emphasizes that the drinks and food at the party were according to each 
person’s preferences, but there’s no way for music to be equally liked by 
all. Alternatively, Achashverosh knew that after the destruction of the 
Temple, the Jewish people forbade listening to live music at optional 
parties. He wanted them to come willingly so that they would get punished 
for participating, but if there was music, they would have to be forced to 
attend. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Aish.Com - Rabbi Benjamin Blech 

Unmasking Our Jewish Identity 
Purim’s message for confronting today’s anti-Semitism. 
Unfortunately Haman’s desire “to destroy and to slay and to annihilate 
every Jew from the young to the old, women and children” wasn’t 
obliterated with his death. 
The optimists among us dared to hope that the Holocaust was the last gasp 
of genocidal anti-Semitism. “Never again” we proclaimed. Surely the 
world would have learned that a crime against Jews is a crime against 
humanity itself. Yet it has taken but a little more than half a century for the 
age-old hatred that inspired Haman to once again erupt around the world. 
The hostility of the Arab world doesn’t shock us. Anti-Zionism has long 
been the cover for anti-Semitism. Even the reawakened enmity to Jews now 
evident in the supposedly more civilized capitols of Europe ought not to 
surprise us. The blood libels and the protocols of the Elders of Zion were 
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the fabrications of allegedly cultured societies. More unexpected is the rash 
of anti-Semitic incidents across the American landscape. Forced 
evacuations of Jewish community centers threatened by bombs; Jewish 
cemeteries vandalized; a severe spike in hate crimes; blatant anti-Semitism 
on college campuses throughout the country – these are ever more prevalent 
occurrences. 
Haman was an Amalekite and Amalekites will remain a threat to Jewish 
survival to the end of days, to the messianic era. Until then Purim and the 
Book of Esther teach us how to deal with this threat, a lesson bitterly 
learned and brutally relevant to our day. 
The ancient story is well known. What is not sufficiently stressed is the 
remarkable transformation to the way Jews living in the Diaspora should 
best secure their rights and ideally deal with anti-Semitism. 
The tale begins with a national feast proclaimed by the Persian King lasting 
an amazing half year. The subtext of the celebration filled in by Talmudic 
commentators is the reason for this sumptuous party: the King’s public 
display of captured items from the Jewish Temple, a visual demonstration 
of the King’s might and universal power. 
All in the kingdom were invited. We can imagine the dilemma of the Jews 
with regard to their attendance. It was their temple whose conquest was the 
source of merriment. Yet Jewish refusal to participate would make them 
stand apart and identify them as outsiders. Better to remain silent, they 
reasoned. No point, they thought, in making a fuss. And so they came and 
they drank and they feasted with all the others, turning the other cheek to 
the shaming of their God and the humiliation of their people. 
When the rabbis later wondered what sin might have caused God to allow 
the tragedy of the Purim story to unfold, they point to the Jewish enjoyment 
at Achashverosh’s feast as probable reason. 
The Jews in exile mistakenly decided that silence was their best weapon in 
the face of oppression. The mute would inherit the earth, they believed. 
And it was that wrongful decision which almost spelled their demise. 
Esther, at first, also remained silent. She concealed her Hebrew name, 
Hadassah. Indeed, the name Esther in Hebrew is related to the word for 
concealing. The name she chose to go by publicly was in agreement with 
the advice given to her by Mordechai. “Esther did not reveal her nationality 
or her lineage, for Mordechai had ordered her not to reveal it” (Esther 3:10). 
But Esther eventually spoke up. She finally revealed her Jewish origins and 
was not afraid to publicly confront Haman. That marked the beginning of 
the end for her anti-Semitic opponent. 
There are two remarkable customs observed by Jews on the Purim holiday. 
The first is to dress up as someone else. The result is to make people laugh. 
Every custom has its roots in the story being commemorated. What is the 
Purim source for this charade, for covering up one’s identity? It is at the 
heart of the story itself. It is to recall the initial way in which Jews attempted 
to deflect anti-Semitism by camouflaging their real identity. The truth of 
course is that when we try to portray ourselves as someone we are not we 
are nothing more than laughable figures, people deserving of ridicule and 
derision. Only when we proudly affirm our real selves and our values do 
we gain the respect we deserve. 
The second custom is universally observed in synagogues around the world 
on Purim. In our holy houses of prayer, the places in which we demand 
silence and dignity at all other times, we urge everyone present to make 
noise, to jeer, to hiss and to boo at every mention of the name of our arch 
enemy Haman. The point is profound. It illustrates how to respond to the 
threat of those who seek to destroy us: if you see something, say something. 
Silence is not a response; it is an evasion of responsibility. To diminish the 
threat is to be an enabler of its evil. We must speak up and make noise. 
What shall we do today in the face of global anti-Semitism? There are those 
who still caution a “better to hush it up and make believe it isn’t there” 
policy. Giving it publicity, they claim, will only stoke the fire. A shrill 
response is counterproductive. When we show that we hurt, the argument 
goes, we’re giving our enemies comfort. 
But they are wrong. They are as wrong as those in the early stages of the 
Holocaust who pretended not to see, who claimed Hitler can’t really be 
considered a threat, who were sure that the evil of Jew hatred was so 
obviously uncivilized and barbaric that it had no chance of succeeding. 
Wait it out, said those who counseled against protests, those who didn’t 
want to identify themselves as Jews with profound interest in saving their 
fellow Jews. It can’t happen here, they claimed. But it did – and they were 
proven wrong six million times over. 

There are all too many Hamans today. Anti-Semites require the spotlight 
of our attention and the public scorn of our protests and demonstrations. 
We need to shout out our pain. We need to assert our Jewish identity – not 
mask it – with increased passion and vigor. We need to make the 
elimination of anti-Semitism not simply a Jewish cause but the universal 
response to a heinous crime which for far too long has soiled the pages of 
history. 
As we prepare to observe Purim this year, let us make the noise required to 
eradicate the genocidal ambitions of anti-Jewish hatred which still continue 
to plague us. 
This article can also be read at: http://www.aish.com/h/pur/t/Unmasking-Our-Jewish-Identity.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the 
world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 
Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Purim – Thanks A Lot 
“For Haman…the enemy of all the Jews had cast a pur (a lot) to terrify 
and annihilate them. Therefore, they called these days Purim because 
of the pur” (Esther 9:24,26). 
Rav Chaim Friedlander asks why the Tom Tov is named after the pur 
which appears to be a minor detail of the entire saga of Purim. 
Additionally, why did they call it Purim (plural) instead of Pur 
(singular) since there was only one pur? 
Rav Chaim explores the significance of drawing lots. Normally a 
person must make a decision before pursuing a course of action. If he 
can’t decide, he may resort to drawing lots, to flipping a coin or to any 
other form of arbitrary procedure. Then it ends up being a game of 
chance. 
However, the Torah commands us to use lots for two important 
Mitzvos: The selection of which goat would be sent to Azazel on Yom 
Kippur and the division of Eretz Yisrael to the Shvatim. Are we to view 
these lotteries too as a “game of chance”? To one with Emunah that 
Hashem’s controls everything that occurs – both major and minor 
events, these lotteries, as well as all lotteries, merely divulge the will of 
Hashem. To the heretic like Haman, a lottery is totally arbitrary. 
The word for chance in Hebrew is mikreh, which derives from the root 
karah. So how is it that when Mordechai related Haman’s decree to 
Esther through Hasach, he used the term karahu? Chazal explain that 
the word karahu refers to Amalek and not to Mordechai himself: “He 
said to Hasach, ‘Go tell Esther that the great grandson of karahu is 
planning to attack [the Jews]’” (Esther Rabba 7:5). This was a reference 
to Amalek about whom it is written, “who chanced upon you while on 
the way” (Devarim 25:17). Mordechai was conveying that Haman, like 
his forebears, viewed all events as chance. Amalek was not deterred 
from attacking Bnai Yisrael by all the miracles that Hashem performed 
for them. To Amalek there is no g-d; it was all just chance – just being 
lucky. Haman also was not deterred by any events which he saw merely 
as coincidence. Thus, the fact that at the very moment that he came to 
ask Achashveirosh to hang Mordechai, the the king was contemplating 
how to reward Mordechai, was just a coincidence. 
To a Yid with Emunah nothing takes place by chance. Even the results 
of a lottery are a display of Hashem’s hand. Therefore to Mordechai the 
selection of Esther as queen represented an opportunity for her which 
was yet to be revealed. When the decree to destroy all the Jews became 
known, it was immediately obvious to him why Hashem had placed 
Esther in the king’s palace. 
In retrospect we can readily see that there were no coincidences in the 
Megillah saga. Indeed everything that Haman did turned out to work 
against him. Haman’s advice to kill Vashti resulted in Esther’s 
coronation. The tree he prepared for Mordechai became his own 
gallows. The day he chose to annihilate the Jews became the day of a 
great Jewish victory over their enemies. The month he chose to wreak 
devastation and tragedy upon the Jews became “the month which was 
turned about for them from one of sorrow to gladness and from 
mourning to a festival” (Esther 9:22). 
The name is Purim because there were two purim: Haman’s pur which 
turned out to be our pur. Just by “chance” every plan of Haman played 
into our hands. It is precisely the pur which demonstrates to us that 
there are no coincidences. The pur, perhaps more than anything else, 
proves that even in an era of hester panim, Hashem’s hand is clearly 
evident in every detail of events. 
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Parshas Tetzaveh 
It's All Hinted in the Torah 
A Torah-Jew requires no proof that Torah is min ha'Shomayim (the 
work of G-d Himself), or that it preceded the creation by two thousand 
years, serving, in fact, as the blue-print of the world's creation. Its 
astounding beauty and infinite depth, combined with its irrefutable 
truth and eternal character, amply attest to G-d's Divine Hand and to its 
supernatural qualities. It would simply have been far beyond man's 
capabilities to have composed a work of such exquisite perfection, a 
work that is equally appealing to the youngster of six as it is to the 
veteran of seventy. 
Yet, there is ample proof of the Torah's Divine character in the maxim 
of Chazal (Ta'anis 9): "Is there anything not hinted in the Torah?" 
Events, place names and even the names of people are hinted at in the 
Torah, often long before they occurred or were actually named. 
The story is told of Shevno, a disciple of the G'ro, who renounced his 
Yiddishkeit because he considered nonsense the acclaimed theory that 
everyone's name is hidden somewhere in the book of Devarim. He 
simply did not believe it. Until, confronted by the G'ro, he challenged 
his illustrious Rebbe to show him where his name was to be found. 
Whereupon, the G'ro indicated where "Shevno" was clearly and 
appropriately hinted in the first letter of four consecutive words. The 
stunned Shevno immediately repented. 
His own name, the G'ro pointed out, was hinted in the words "Even 
Shleimoh vo'tzedek yih'ye loch" (Devarim 25:15), the first two words 
serving as an acronym for "Eliyahu ben Shlomoh". 
See also Rashi Bereishis 2:14 and 14:7 for two examples of towns 
mentioned by the Torah long before those towns were actually built. 
A remarkable reference to the two Batei Mikdash is to be found both in 
last week's Parshah (Terumah) and in this week's. In last week's 
Parshah the Torah writes: "And they shall make for me a Mikdash, and 
I will dwell in their midst" (Sh'mos 25:8). Now, the word the Torah 
uses for "and I will dwell" is "ve'Shochanti". Break up the word into 
two parts and you have "ve'Shochan tov-yud" - "And He will dwell 410 
[years]" - the actual number of years that the first Beis ha'Mikdash 
stood. Take the same word "ve'Shochanti" and break it up differently 
to read "ve'Sheini tov-chof" - "and the second [one] 420 [years]" - and 
you have a direct reference to the years that the second Beis ha'Mikdash 
stood. The beauty of this prediction is enhanced when one realises how 
the Torah refers to making a "Mikdash", whereas in reality, it relates to 
the Mishkan, the term used to describe the Divine Dwelling in the very 
next pasuk. "Mikdash" clearly hints to the Beis ha'Mikdash, the object 
of the Torah's uncanny prediction. 
In this week's Parshah, the Torah writes (27:20): "And you shall take 
for yourself pure olive oil, beaten for the light". The word that denotes 
"beaten" is "kosis" - read backwards (hints connected with G-d's Midas 
ha'Din often appear backwards) and broken into two parts, it reads "tov-
yud" and "Tov-chaf" - 410 and 420 respectively. Again, we have a clear 
hint to the years that the two Batei Mikdash stood, and the very same 
word "kosis" (beaten) indicates that they would ultimately be 
destroyed. The pasuk concludes "to kindle the everlasting lamp (one 
that will never be extinguished)" - a neat inference to the third Beis 
ha'Mikdash, which will never be destroyed, but its light will shine 
forever. 
Yet another reference to the duration of the two Batei Mikdash occurs 
in the opening words of Parshas Pekudei: "Eileh Pekudei ha'Mishkan, 
Mishkan ho'Eidus". The gematriyah of "ha'Mishkan" (including the 
five letters) = 420 (the duration of the second Beis ha'Mikdash). 
"Mishkan" = 410 (the duration of the first Beis ha'Mikdash). 
"Ho'eidus" - the duration of the (era of) the Mishkan, which lasted 479 
years, until the building of the Beis ha'Mikdash by Shlomoh ha'Melech, 
480 years after Yisrael left Egypt (the Mishkan was built in the second 
year after they left Egypt). 
It may be true that no proof is required that Torah is min ha'Shomayim, 
yet the numerous beautiful and stunning hints that abound in the Torah, 
leave no room for doubt that it was. 
(See also Parshah Pearls, "The Three Keys") 

Parshah Pearls 
What, No Moshe? 
This is the only Parshah in the Torah (from Sh'mos - where Moshe's 
birth is recorded - and onwards), which does not contain Moshe's name. 
The Ba'al ha'Turim gives two reasons: 
1) Because Moshe asked Hashem (in Parshas Ki Sisso) to blot out his 
name from the Seifer Torah. Although Hashem did not accept Moshe's 
request in its entirety, nevertheless, a tzadik's curse must materialise. 
So Hashem fulfilled it at least in one Parshah of the Torah - Parshas 
Tetzaveh. Why specifically Tetzaveh? Refer to the final paragraph at 
the end of this Pearl. 
2) Because this Parshah deals with the various details of the Kehunah, 
for which Moshe was originally destined, but which he lost when he 
persisted in his initial refusal to undertake the leadership of Klal Yisrael 
at the burning bush. The Kehunah was subsequently given to Aharon. 
Consequently, Moshe's name is not mentioned, as a sign of the 
emotional pain that he must have suffered at seeing his brother 
appointed to the position that was originally his. (Refer to Pearl 
"Human Nature") 
The most popular answer however, is that of the G'ro, who points out 
that, in most years, the 7th of Adar, Moshe's yohrzeit, falls in the week 
of Parshas Tetzaveh. In deference to Moshe therefore, G-d who, 
knowing in advance that Moshe would die then, omitted his name from 
this Parshah. 
The Three Keys 
The Gemoro writes in Ta'anis (2a) that three keys remain in the hands 
of Hashem (in other words, there are three issues over which He alone 
retains control - He does not delegate to a Shli'ach): that of life, as the 
Torah writes "and He opened her womb"; that of rain, as it writes "And 
Hashem will open for you His good storehouse"; and that of Techiyas 
ha'Meisim, as the Torah writes "When I open your graves". 
There is nothing that is not hinted in the Torah (see main article). So 
where is this hinted, asks the G'ro? The hint lies in a pasuk in this week's 
Parshah, he replies; in the pasuk "Pituchey chosom, Kodesh 
la'Hashem" (28:36). Now "chosom" is made up of three letters, a ches, 
a sof and a mem, representing 'chayoh' (a woman who gives birth), 
'techiyeh' (revival) and 'mottor' (rain) respectively. "Pituchei" of 
course, is from the same root as 'maftei'ach' - keys. 
There is nothing that is not hinted in the Torah. 
When Chazal write that the three keys were not handed to a Shli'ach, 
they do not necessarily mean unconditionally, since we do find that the 
keys of rain and of Techiyas ha'Meisim were handed to Eliyahu and to 
Elisha the prophets. What they mean is that the keys are never given to 
a Shli'ach premanently, only on a temporary basis (Tosfos - Ta'anis). 
Or, as Rabeinu Gershom explains there, that two of the keys may have 
been handed to a Shli'ach, but never all three (even temporarily). 
Human Nature 
We quoted earlier the Ba'al ha'Turim, who refers to the emotional pain 
of Moshe Rabeinu at seeing Aharon his brother taking over the 
Kehunah, which was originally designated for him. 
Initially, taking into account Moshe's extreme humility, it seems hard 
to understand how a man so humble could have room in his heart for 
pangs of jealousy. Yet, there is a Gemoro in Manochos 109b, which 
quotes the Tanna R. Yehoshua ben P'rachyoh, who said that at first, had 
anybody even suggested that he take a position of importance, he would 
have tied him up and tossed him to the lions. 
However, now that he was the Nosi of the Sanhedrin, he would take 
anyone who dared to tell him to step down, and pour a pot of boiling 
water over his head. And he proves his point from King Sha'ul, who ran 
away from kovod when he was initially appointed to the throne. Yet 
when he felt David to be a threat to his sovereignty, he set out to kill 
him. And Sha'ul was praised by Chazal for his incredible humility. 
Perhaps Moshe Rabeinu was above all this? 
The Medrash describes how Moshe requested to enter Eretz Yisrael, if 
not as leader - because Yehoshua's time to rule had arrived - then at 
least, as second in command to Yehoshua. 
His request accepted, he proceeded to follow Yehoshua. as Yehoshua 
had followed him. When Yehoshua returned from a prophecy, and 
Moshe asked him what Hashem had said, he was told that, had Hashem 
wished to speak to him, He would have done so directly (presumably 
that was the prophecy that Yehoshua had received from Hashem). 
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At that moment, Moshe felt the pangs of jealousy welling in his heart, 
and at that moment, Moshe decided that a hundred deaths are better 
than one jealousy, so he accepted to die graciously. 
In any event, we see that even Moshe Rabeinu was not totally free of 
human emotions. Certainly those emotions were kept at a minimal 
level, certainly those emotions were perfectly controlled, but they were 
there. It is human nature, and every human being is subject to them! 
Vol. 24 No. 20 
This issue is sponsored li"n R' Shlomo ben R' Yaakov Prenzlau z"l 
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Purim Supplement 
The Three Pesukim 
It was just after Homon's letters of destruction had been sealed that 
Mordechai spotted three Jewish children coming out of school. He ran 
after them and asked them "their pasuk" - i.e. the pasuk they had learnt 
that day. 
The first child replied "Do not be afraid of a sudden fear, or of the 
holocaust of the wicked when it comes" (Mishlei 3:25). 
The second child quoted the pasuk "Make plans but they will be foiled, 
speak your words but they will not materialise" (Yesha'yah 8:10). 
The third child cited the pasuk "Up until old-age I am He, and until 
advanced years I will bear" etc., "I will bear and I will save" (ibid. 46:4). 
When Mordechai heard that, he laughed and was extremely happy. 
The Gro explains the significance of the three pesukim, together with 
Mordechai's reaction, like this: we find that on three separate occasions 
Amolek attacked Yisrael: 
1. in Parshas Beshalach, where the Torah writes, "And Amalek came, 
and he fought with Yisroel in Refidim (Sh'mos 17:8). 
2. in Parshas Chukas, immediately after Aharon's death, where the 
Torah writes (Ba'midbor 21:1) "And the Cana'ani King of Arod, who 
dwelt in the south, heard that Yisroel was coming by way of the spies, 
and he fought with Yisrael" - and Rashi explains there that "who dwelt 
in the south" refers to Amolek, who changed his language to speak 
Cana'ani, in order that Yisrael should daven to Hashem to deliver the 
Cana'anim into their hands. But of course, the Amolekim were not 
really Cana'anim, so Yisrael's prayers would have remained 
unanswered. However, Yisrael were not deceived; they saw the enemy 
dressed like Amolekim, and speaking like Cana'anim, so they davened 
to Hashem, asking Him to "deliver this people (whoever they may be) 
into their hands" - and to that prayer, Hashem was able to respond 
favourably. 
3. Homon himself, who was a direct descendant of Amolek. 
And it was to those three occasions that the children hinted with their 
minor prophesies. 
The first child mentioned a sudden fear, an obvious reference to the 
attack mentioned in Beshalach, where the Medrash points out how 
Amolek travelled a huge distance overnight, in order to catch Yisroel 
by surprise - but Hashem saved us from his clutches. 
The second child, who spoke of a plot, clearly referred to Amolek's 
scheme to trick Yisroel by changing their language - there too, did 
Hashem save us. The third child, who talked about Hashem's 
capabilities even in old age, can only have been referring to the 
Ma'amar Chazal which describe the dialogue that took place between 
Achashveirosh and Homon (see Megillah 13b). When Achashveirosh 
expressed fear of G-d's retaliation for destroying His people, Homon 
countered with the argument that there was nothing to fear. G-d may 
well have punished Par'oh and Sisro for abusing His people, but that 
had all happened a long time ago. In the meantime, He had become too 
old to take retaliatory action. 
There, Hashem responded with the possuk "Up until old age", etc. "I 
will bear and I will save." Mordechai was now convinced that, just as 
Hashem had saved Klal Yisrael on the previous occasions, so too, 
would he save them now. Little wonder he was happy. 
Homon Dun It! 
"And the King arose in his anger . . . And the King returned from the tree-
garden" (Megillas Esther 7:7-8). Chazal comment that he returned from the 
tree-garden, his anger unabated. Why? Because in the garden he came upon 
angels, in the guise of men, cutting down fruit-trees. They explained how 
they were merely carrying out Homon's instructions. 

The Gro ascribes this rather strange scenario to the fabrications that Homon 
concocted about K'lal Yisrael, in the discussion with Achashveirosh which 
resulted in Achashveirosh granting him permission to destroy the Jewish 
people. So Hashem responded, midoh ke'neged midoh, by creating a 
fabrication of His own, thereby causing Homon to fall foul of the King, and 
precipitating his death, which followed almost immediately. 
Taken figuratively, one could also see the angels' statement as being the 
truth. The trees that Homon had ordered to be cut down might well have 
symbolised the Jewish people, whom Homon had ordered to be killed. 
After all, does the Torah not compare people to trees (Devorim 20:19), and 
Dovid Ha'melech and tzadikim to date-palms and to cedars (Tehillim 
92:13-14)? 
Kiymu Ve'kiblu ha'Yehudim 
"The Jews accepted and they undertook" (ibid 9:27). The Gemoro in 
Megillah (7a) writes that Megillas Esther was written with Ruach 
Ha'kodesh, and the Tannoim bring various proofs for this. Shmuel, who 
was an Amoro, then states that his proof is better than theirs and he 
quotes our pasuk. "They accepted in Heaven," he explains "what they 
undertook on earth." And Rovo then goes on to corroborate Shmuel's 
words. The only proof that is flawless, he maintains, is indeed that of 
Shmuel. 
But how can that be, asks Tosfos? The Gemoro in Shabbos (88a) uses 
the very same possuk to prove that, although Yisrael were "anusim" on 
the Kabbolus Ha'Torah at Har Sinai, where Hakodosh Boruch Hu 
"forced them" to accept the Torah by holding the mountain over their 
heads (see Rashi Sh'mos 19:17), they accepted it willingly in the days 
of Achashveirosh. "They established what they had already accepted." 
And it is generally assumed that Chazal do not derive two ideas from 
the same words in a pasuk. 
Now the words "They accepted (or established) what they undertook" 
- "Kiymu ve'kiblu (ha'Yehudim)" are a kri k'siv. The word "ve'kiblu" is 
read in the plural, but it is written in the singular "ve'kibeil". 
Consequently, we can explain both Gemoros to be correct, since one 
derives from the "kri", and the other from the "k'siv." 
Shmuel derives his proof from the "kri" - "They (the Beis-din shel 
Ma'aloh) accepted what they (Yisrael) had undertaken". Whereas the 
Gemoro in Shabbos is referring to the "k'siv" - "They (Yisrael) 
established what he (Moshe Rabeinu) had already accepted (at Har 
Sinai)." 
The proof for this lies in a slight, subtle change of wording that Chazal 
make from the Gemoro in Megillah to the Gemoro in Shabbos. 
Whereas in the former, the Gemoro writes "as it is said, "Kiymu 
ve'kiblu", in the latter it writes "as it is written, Kiymu ve'kibeil". 
Amolek 
The numerical value of Amolek is 240, equivalent to that of 'rom' 
(haughty), 'sofek' (doubt) and 'mar' (bitter). Amolek is our greatest and 
most bitter enemy, and this applies equally to the well-known Amolek 
from within - the Yeitzer ha'Ra, who employs exactly the same tactics 
as his external name-sake and disciple, and the above sequence simply 
demonstrates his strategy. We cannot perhaps perceive this strategy in 
Amolek himself, but it is easily discernable in those who are influenced 
by him - not least of all in ourselves. 
He begins by inflating our ego and leading us to believe that our 
achievements are entirely the result of our own efforts. Clearly, he 
convinces us to believe that we carry our own destiny, and even the 
destinies of others, on our very broad shoulders. 
That leads us to doubt both the need for Hashem and the role He plays 
in our lives. As a matter of fact, our first encounter with Amolek (in the 
desert immediately following K'riy'as Yam-Suf) was the result of the 
doubt that we expressed "Is Hashem in our midst or not" (Sh'mos 
17:7&8). 
Indeed we have driven Him away with our pride, since Hashem refuses 
to live together with someone who is proud. This is synonymous with 
serving Hashem coldly, without warmth and enthusiasm, which is in 
turn protrayed by the Torah in the words "asher korcho be'derech" (who 
cooled you down on the way) - see Rashi (Devorim 25:18). Hashem is 
our source of livelihood, health and security, and driving Him away can 
only lead to a bitter end - to death, destruction and exile. 
Conversely one attains the level of serving Hashem with warmth and 
perceiving Him clearly and accepting him unequivocally. 
That is what we should learn from Parshas Zochor. 
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The Omission of Moshe's Name is a Tribute to His Self-Sacrifice 
This dvar Torah was adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: 
Tape # 363, The Mazik on Purim. Good Shabbos! 
Moshe Not Mentioned In Tezaveh: The Tribute of Anonymity 
There is a very famous statement of the Baal HaTurim in this week’s 
parsha. The Baal HaTurim notes that this is the only parsha in the Torah 
after the birth of Moshe that does not mention his name. The Baal 
HaTurim attributes this to Moshe’s offer “Erase me from your book 
that you have written” when he was pleading on behalf of the Jewish 
people after the sin of the Golden Calf. 
When a wise man utters a curse — even a conditional curse — the curse 
is destined to be fulfilled. This is the fulfillment of Moshe’s self-curse. 
Ironically, every year, the reading of this parsha falls out during the 
week of the Yahrtzeit [anniversary of the death] of Moshe Rabbeinu. 
This is a strange Baal HaTurim. Moshe’s pleading on behalf of the 
Jewish people was a very noble deed. As a result of his efforts, the 
Jewish people were saved. The Succas Dovid cites a Zohar that if 
Noach would have waged such a forceful argument to G-d on behalf of 
his generation, the Flood would have never occurred. It does not seem 
fair that Moshe should be punished for such heroic efforts. 
The Succas Dovid consequently explains that the omission of Moshe’s 
name in Parshas Tezaveh is not a punishment. It is the price, however, 
that he was willing to pay. He knew that offering “erase me from the 
Book You have written” was going to cost him. But he said, “I do not 
care. I am more worried about the Jewish people than about my honor.” 
The omission of Moshe’s name from Parshas Tezaveh is not a 
punishment. It is the tribute to the self-sacrifice of Moshe Rabbeinu, 
who was willing to have his name erased from the Torah, in order to 
save the Jewish people. 
There are two places where the Torah mentions accolades about Moshe. 
One place is in Parshas BeHaaloscha after Miriam and Aaron 
apparently spoke against Moshe and G-d chastised them. The other 
place is in Parshas V’zos HaBracha, where the Torah relates Moshe’s 
final obituary. Seemingly, these are the only two places where the 
Torah provides testimony to Moshe’s greatness. 
The Baal HaTurim is teaching us that there is a third parsha that speaks 
volumes about the character and qualities of Moshe Rabbeinu. Parshas 
Tezaveh shows us how much Moshe Rabbeinu loved the Jewish people. 
He loved them so much that he was willing to forgo having his name 
in this parsha of the Torah in order to save them. Parshas Tezaveh 
provides ‘silent testimony’ to the greatness of Moshe. It illustrates the 
ultimate self-sacrifice that the leader had for his people. That is why it 
is not ironic, but rather most appropriate that this tribute should be paid 
to Moshe, specifically on the week of his Yahrtzeit. 
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“You shall make holy garments for your brother Aharon for honor 
and glory... and they shall make Aharon’s garments to sanctify him 
to serve Me.”(28:2-3) 
It is interesting to note that the commandments to make the Kohain’s 
vestments seem to differ between what Moshe was commanded and 
what the Jews were commanded. 
While Moshe was told was that these garments would serve to give 
Aharon honor and glory. It made no mention of HaShem. When it came 
to telling the Jews what to make, however, the stated purpose was to 

sanctify Aharon and enable him to assume the role of Kohain in service 
of HaShem. To them, no mention was made of the special benefit 
Aharon would enjoy. 
We can learn a great lesson from this. When someone is receiving 
honor or enjoying success, it is very hard for the average person to be 
happy for him. We wonder why we didn’t get that benefit, and we may 
begrudge the person who gets it. For this reason, when HaShem 
described the purpose of the clothing that the workers were to know, it 
was phrased as an additional job that Aharon would be responsible for. 
We are OK with that, especially if, as in this case, the additional job 
was for our benefit. 
This, however, is not the ideal. To be truly successful servants of 
HaShem, we need to understand that He is in control of everything and 
the success of another doesn’t make us jealous, but rather makes us 
happy for them. Moshe was given the opportunity to show his affection 
for Aharon by being happy for him that he would get this honor and 
glory from wearing the special uniform of the High Priest. 
The goal for us to work toward is to be able to rejoice when others 
succeed and not feel that something has been taken from us. By the 
same token, when we succeed, we must make sure we do not make 
others who haven’t succeeded feel bad or jealous. Remaining modest 
about these things shows a great sensitivity. But there’s more we can 
do. 
Though it is possible that Moshe was not jealous of Aharon’s success 
and special honor because he was a spiritually-developed individual, 
there was something else going in his favor. Previously, Aharon had 
been happy for Moshe and his success in being chosen by HaShem to 
lead the Jewish People. The Torah testifies that Aharon was happy in 
his heart for Moshe, and because of this, he merited wearing the 
Choshen upon his heart. 
The reciprocal nature of mankind is that the way we feel about others 
is how they feel about us. If we can learn to be happy for the success of 
others, then they will have an easier time enjoying our success with us 
as well. 
We should all strive to be like Aharon and Moshe, looking for the 
benefit of our fellow man and rejoicing when they get the chance to 
shine. 
In 1941, the Jewish community in Waterbury, CT narrowed its search for 
a rabbi to two candidates. After having met “the competition,” one 
approached a board member and said, “This man is a gem. If you can get 
him, grab him. Besides, I have a good job in New Jersey; he needs this 
more than I.” 
The other candidate, R’ Mordecai Gifter z”l, got the job, but also said, “If 
someone was more worried about my parnasa than his own, I’ve got to get 
to know him better.” That’s how he and R’ Abba Zalka Gewirtz z”l became 
lifelong friends. 
In 1945, when R’ Gifter left to join the Telshe Yeshiva in Cleveland, Rabbi 
Gewirtz was hired in Waterbury where he served for 25 years, before 
moving to Cleveland at R’ Gifter’s request and serving as Vice President 
of Telshe for over 40 years. It was a friendship, and a lifetime, built on one 
person’s selfless desire to see someone else succeed. 
Now You Know 
The Parsha begins, “You shall command the Children of Israel that they 
bring you pure olive oil to light the eternal flame.” 
All the work in the Mishkan was done by different craftsmen who were 
divinely-inspired to know how to work with their specific material. 
Why was it that the oil had to be given to Moshe? Could he not simply have 
directed them how to do it? 
The answer is that the Menorah represents Torah. That is not something 
that can just be given to a person who is merely “creative” or “inspired.” 
Rather, Torah can only be entrusted to someone like Moshe who 
understands the importance of the Torah’s purity and has a direct tradition 
from HaShem. If one ruins a woolen curtain it’s a pity, but if he corrupts 
the Torah it is a tragedy and a disaster waiting to happen. 
In Shushan, Mordechai told the Jews not to go to the King’s feast. They 
thought he was a rabbi who didn’t understand politics. He understood better 
than they did, because politics, and how we are to behave, are also parts of 
Torah and can’t be trusted to just anyone with “an opinion.” 
Thought of the week: 
Christianity is a religion created by Man to define G-d. Judaism is a 
religion created by G-d to define Man. – R’ S.R. Hirsch 
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Torah Attitude 
Parashas Tetzaveh/Purim: The magic button for happiness 
March 9, 2017 
Summary 
“When the month of Adar comes, one increases in happiness.” Is there 
some sort of a magical button we can press that will make us happy? 
We celebrate Purim in appreciation of the salvation of the Jewish 
people. We focus on all the good that G’d did for us in those days, and 
accept whatever G’d in His wisdom deemed fit to be the price for this 
salvation. No doubt, every Jew who left Egypt was mourning for close 
family and friends whom they had recently lost. Death is not a loss 
forever. We focus on the positive and all the goodness G’d has 
bestowed upon us. In the middle of his calamity, Jacob focused on the 
positive of G’d’s kindness towards him. In Nishmas we praise and 
thank G’d and we express that we do not have the words and ability to 
thank sufficiently for even one of the thousands and myriads of 
kindness that G’d has performed for our ancestors and us. The secret is 
to be focused on seeing the good, and at the same time to put our full 
trust in G’d’s kindness. Focusing on the good is the magic button that 
we press to bring about increased happiness. 
Increase Happiness 
The Talmud (Taanis 29a) says, “When the month of Adar comes, one 
increases in happiness.” Rashi explains that this happiness should 
continue throughout the months of Adar and Nissan, due to the miracles 
that the Jewish people experienced in these months. On Purim, the 14th 
and 15th of Adar, G’d miraculously saved the Jewish people by 
orchestrating a bizarre sequence of events that enabled Mordechai and 
Esther to defeat Haman. At the time of Pesach, on the 15th of Nissan, 
G’d performed open miracles and redeemed the Jewish people from 
slavery. These miracles started with the ten plagues, continued 
throughout the exodus, and culminated when G’d saved the Jewish 
people from the Egyptian army at the splitting of the sea. 
Magical Button 
From the beginning of Adar, as we start preparing for Purim and 
Pesach, we are taught to increase happiness and joy. How can we be 
expected to do so? Many individuals have their personal challenges and 
difficulties to cope with. We all know of people who are suffering from 
sickness, financial problems, and family issues, not to mention those 
who mourn the loss of loved ones. On a national level, we also have 
plenty of reasons for concern. We are surrounded by enemies who are 
just waiting to strike out against us at any opportunity. And from a 
spiritual point of view, assimilation is as rampant as ever, putting whole 
communities at risk of disintegration, G’d forbid. So how do our sages 
tell us to be happy just because the month of Adar has arrived? Is there 
some sort of a magical button we can press that will make us happy? 
Focus On The Good 
If we analyze the Book of Esther, we find a very tragic development 
that seems to be overlooked in our celebration of Purim. The Talmud 
(Megillah 13a) teaches that Esther was married to Mordechai before 
she was forced to appear before King Ahashverus. In the beginning, 
she was permitted halachically to continue to live with Mordechai, as 
she was coerced against her will to be with Ahashverus. However, at 
the time when Haman’s decree to annihilate the Jewish people was 
issued, Mordechai felt that in order to save the entire Jewish people, 
Esther and he had to sacrifice their marriage. He therefore instructed 
Esther to approach Ahashverus, on her own account, although from that 
point on she would be prohibited from returning to Mordechai. Esther 
eventually had a child with Ahashverus, by the name of Korosh, also 
known as Daryavesh. He was totally lost to the Jewish people and 
became Ahashverus’ successor on the throne. Although he was 
originally kind to the Jewish people, and permitted them to return to 
build the second Temple (see Talmud Rosh Hashanah 3b-4a), we can 
only imagine the anguish and pain of the righteous Esther in her 
personal tragedy. No doubt she accepted G’d’s guiding hand Who 
brought this about, but it must have been extremely difficult for her to 
see her son living as a Persian emperor, rather than continuing in the 
path of her pious ancestors. When we celebrate the salvation of the 
Jewish people on Purim, we focus on all the good that G’d did for us in 

those days, and quietly accept whatever G’d in His wisdom deemed fit 
to be the price for this salvation. 
Eighty Percent Not Leave Egypt 
At the exodus from Egypt, the Jewish people left “with an upraised 
arm” (Shemos 14:8) in high spirits. The Ramban explains that this 
refers to their raised banners as they left with song and music, 
celebrating their freedom. However, when we look a little beyond the 
surface, we find that everything was not so joyous at the time. Rashi 
(Shemos 13:18) quotes from our sages that only twenty percent of the 
Jewish people merited to be redeemed. Eighty percent were not found 
worthy, and perished at the time of the Plague of Darkness. At the same 
time that they celebrated their freedom, every Jew, no doubt, also 
mourned the loss of close family and friends. 
Death Is Not A Loss Forever 
The great Hasidic Rebbe, Rabbi Aaron Rokeach, of Belz, who himself 
survived the Holocaust, spoke, soon after the war, to a group of Jews 
broken in body and spirit. He quoted the first verse of the Song at the 
Sea where it says, (Shemos 15:1) “Then Moses and the children of 
Israel will sing this song to G’d.” The Midrash asks why it is stated in 
the future tense “they will sing” when grammatically it should be in the 
past tense “they sang”. The Midrash answers that this is a hint to the 
time of resurrection, when G’d will bring the dead back to life. At that 
time Moses will lead the entire Jewish people in song. The Rebbe 
asked, “Why, of all places, did the Torah hint to the resurrection at the 
Song at the Sea?” He answered, “Moses wanted to share a message of 
hope and encouragement with the Jewish people. He said, ‘Don’t 
despair.’ We may have lost relatives and close friends, but death is not 
a loss forever. The time will yet come when we will all be united with 
those who perished.” With this amazing insight, the Rebbe managed to 
lift the spirits of his audience. 
Focus On The Positive 
When we celebrate Pesach, we do not mention the loss of 80% of the 
Jewish people. We only describe G’d’s great mercy when He saved 
those who were found worthy to be the forbearers for future 
generations. These people were suited to experience the Revelation at 
Mount Sinai with the mandate to pass the Torah on in purity and 
holiness to their children. Again, we focus on the positive and all the 
goodness G’d bestowed upon us and quietly accept the price. 
Inherited From Jacob 
This is a tremendous strength which we have inherited from our 
Patriarch Jacob. When Jacob left Lavan and was on his way back to the 
Land of Israel, he was concerned what would happen when he would 
meet his brother Eisav. Jacob decided to send messengers in an effort 
to appease his brother. The messengers came back and informed Jacob 
that Eisav was heading towards him with an army of four hundred men. 
When Jacob heard that his brother was preparing to attack him, he 
divided his family into two camps, so that if Eisav attacked one camp, 
the remaining camp would be able to escape and survive. He next 
poured out his heart and prayed to G’d for his salvation. In his prayer, 
Jacob said, (Bereishis 32:11-12) “I have been diminished by all the 
kindness and all the truths that You have done with Your servant. For 
with my staff I crossed this Jordan and now I have become two camps. 
Please save me from the hand of my brother, from the hand of Eisav 
…” 
Jacob’s Focus 
The context of Jacob’s prayers is incredible. As he refers to his two 
experiences at the Jordan River, he mentions that the first time he 
crossed the Jordan, he had only his staff in hand. Our sages explain why 
Jacob had nothing but his staff. Jacob was forced to run away from his 
parental home because Eisav wanted to kill him. Eisav actually sent his 
son Eliphaz after Jacob to kill him. When Eliphaz caught up with him, 
Jacob only managed to save himself by giving up all his possessions. 
That is why Jacob crossed the Jordan with only his staff in hand. He 
further mentions how he had now developed into two camps. However, 
this was only a necessity due to his fear that Eisav would attack him 
and his family. One would expect Jacob to cry out to G’d and say, 
“Please G’d save me. Last time I came to Jordan I was almost killed by 
Eisav’s son. And now that I am returning, again Eisav is preparing to 
attack me and kill my whole family.” However, even in this most 
difficult moment, Jacob focused on G’d’s kindness and all the good 
G’d had bestowed upon him. He expressed himself as not being worthy 
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of all the kindness He had done for him. Who would have imagined 
that the same Jacob, who twenty years earlier was left penniless, now 
was big enough to split up his family into two camps? In the middle of 
his misery and calamity, Jacob was able to focus on the positive of 
G’d’s kindness towards him. 
Nishmas 
Every Shabbat morning, we conclude the Pesukei D’zimrah with a 
special prayer, known as “Nishmas”. In this prayer, we praise and thank 
G’d for all the goodness He has bestowed upon us. In the middle of this 
prayer we express how we do not have enough words to thank for even 
one of the thousands and myriads of acts of kindness that G’d has 
performed for our ancestors and us. We continue and say, “You 
redeemed us from Egypt … You provided for us in famine … You 
saved us from sword … You let us escape from plague … And You 
spared us from difficult diseases … Till now Your mercy has sustained 
us and Your kindness has not forsaken us.” Anyone who reads this 
prayer may well imagine that our history has been one continuous flow 
of positive experiences, and that whenever there was a problem or 
danger, G’d saved the entire Jewish people. We all know that this is not 
the case. Our history has been full of difficulties and calamities. We 
have suffered time and again through exiles and wars, and have been 
exposed to countless pogroms and expulsions. However, through it all, 
G’d, in His great kindness, has kept the Jewish people, and has made 
sure that we continue to exist and rebound in full force. Seventy years 
ago, after we survived the nightmare of the Holocaust, no one imagined 
in their wildest dreams that we would ever re-establish ourselves, and 
build institutions and communities as we have seen in the last decades. 
This is nothing but a miracle, as we again have experienced G’d’s 
promise to the Jewish people, that He will never forsake us. 
See The Good 
This is our strength. Through all the difficulties we have endured, we 
still have the ability to focus and see the good. As my late father used 
to say, “In every situation, we have more to thank for than to complain 
about, we just have to focus.” We may not see it straight away, but with 
a little patience we will always see it on a national level, and even on a 
personal level we often see it as well. The secret is to be focused on 
seeing the good and at the same time put our full trust in G’d and His 
kindness. 
Magic Button 
As we have entered the months of Adar and Nissan, our sages instruct 
us to increase our happiness and joy. Yes, there have been difficulties 
and tragic events. But we always have the ability to focus on the many 
good experiences. This is the magic button that we press to bring about 
our increased happiness. It is true that we may have personal and 
communal difficulties today, as in the past. But the stories of Purim and 
Pesach teach us to concentrate on all the goodness. And with that in 
mind we will be able to rejoice and celebrate these festivals and 
appreciate the miraculous salvations G’d provided for the Jewish 
people then, and throughout the generations, right up to our days. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. The Value of Spiritual Disappointment 
The Torah states regarding the kindling of the Menorah, “Now you shall 
command the Children of Israel that they shall take for you pure, 
pressed olive oil for illumination…” The Midrash states, “Reb Meir says, 
‘G’d said, ‘The lights that Aaron kindled are more beloved to Me than the 
luminaries that I have set in the heavens.’ Why is this so? When all of the 
Tribes were asked to bring gifts and offerings to participate in the 
inauguration of the Mishkan, the Tribe of Levy was excluded. As a result, 
Aaron was pained and entered into a state of melancholy. He said, ‘All of 
the Princes were asked to participate in the inauguration of the Mishkan, 
but I have no share in the offerings.’ G’d responded to him, ‘I swear on 
your life! Their participation was only one time; however, you will have 
your own special inauguration by kindling the lights of the Menorah.’ As 
the verse in Psalms states, ‘G’d had heard the desire of the humble…’” 
Because Aaron was pained that he was denied the opportunity to participate 

in the inauguration of the Mishkan, G’d considered his kindling of the 
Menorah to be more special than their inauguration of the Mishkan. 
The Torah states at the end of the Portion of Ki Savo, “Moshe summoned 
all of Israel and said to them, ‘You have seen everything that Hashem 
did before your eyes in the land of Egypt…But Hashem did not give 
you a heart to know, or eyes to see, or ears to hear until this day.” It 
was not until the Jewish people had wandered in the desert for forty years 
that they had the capacity to fully understand and internalize the value of 
their relationship with G’d. Rashi cites Chazal, “G’d did not give the Jewish 
people the heart to recognize His Kindness to cleave to Him until this day. 
What happened on this day? Moshe had finished writing a Torah scroll that 
he had given to the tribe of Levy. All of the Jewish people came before him 
and said, ‘Moshe, why are you giving the Torah scroll only to the Tribe of 
Levy? We too stood at Sinai where G’d gave us the Torah just as He had 
done to the Tribe of Levy. Why are you giving them the right to dominate 
the Torah? We have the same rights to the Torah as they do. One day the 
Tribe of Levy may say to us, ‘The Torah was only given to us and not to 
you.’ When Moshe heard their claim, he had great joy. Moshe said, ‘On 
this day I understand that you truly feel the desire to cleave to G’d. Now 
you are His people.’” Just as Aaron’s kindling was considered something 
special because he was pained for being denied the participation in the 
inauguration of the Mishkan, so too the Jewish people became more worthy 
to be G’d’s people when they expressed their pain. 
We say in the blessing of the Torah, “Blessed are You…Who has selected 
us from all the nations and gave us His Torah…” If one truly understands 
and appreciates the privilege of being chosen by G’d to be given His Torah, 
one would be overwhelmed with joy. 
This is similar to the incident of Avraham’s hosting of the angels on the 
third day after his circumcision. The Torah tells us that G’d caused it to be 
the hottest day (since the beginning of existence) so that Avraham should 
be able to have a respite from engaging in hospitality. Rather than taking 
this reprieve as an opportunity to recuperate, Avraham was pained because 
he was denied the opportunity to host guests. He thus sat at the entrance of 
his tent awaiting wayfarers. Avraham’s hospitality was a means to espouse 
monotheism. He was thus pained because he was denied the opportunity to 
bring mankind to recognize G’d as the Omnipotent One. Because of his 
feeling of being denied, G’d sent him three angels to host, who were the 
most special guests. The Gemara in Tractate Bava Metizia tells us that 
every aspect of Avraham’s hospitality that he provided to the angels was 
evaluated and produced unlimited benefits for the future of the Jewish 
people. As a result of this evaluation, the Jewish people merited special 
gifts in the desert that allowed them to survive. These gifts sustained and 
protected them throughout their forty-year trek in the desert. In the merit of 
the water that was offered to the angels the Jewish people received the 
wellspring of Miriam, which traveled with them. In the merit of offering 
the shade of his tree, they received the protection and benefits of the Clouds 
of Glory. In the merit of the bread that he offered, the Jewish people were 
given the Manna. 
In the merit of the meat that Avraham offered, the Jewish people were given 
the slav (quail). Even beyond the fortyyear period, Chazal tell us that the 
mitzvah of Sukkah was given to the Jewish people in the merit of the shade 
of Avraham’s tree. Because Avraham experienced pain from being denied 
the opportunity to do G’d’s Will, his hospitality to the angels impacted 
upon the future of the Jewish people until the end of time. 
2. The Unforgivable Behavior of Amalek 
King Solomon writes in Proverbs, “A deprecator (letz) you should smite, 
but a fool (pessi) could be made wise.” The Midrash explains that “A 
deprecator you should smite” refers to Amalek and “a fool you could make 
wise” refers to Yisro. The Torah states, “Yisro heard…” Rashi cites 
Chazal who explain that Yisro heard about the splitting of the Sea and the 
battle against Amalek. It was because of (either) these events that Yisro 
chose to forgo all of his glory as sheik of Midian to become part of the 
Jewish people in the desert. Yisro initially was classified as the fool, 
because he had chosen a path of idolatry. He later became wise because of 
the events of which he had become aware. In contrast, the deprecator is a 
person who has no capacity to appreciate the value of what he mocks or 
belittles. Thus, King Solomon tells us that the only way to respond to a 
deprecator is to smite him. Yisro was only lacking in spirituality because 
he was not aware of truth. However, once he came upon truth, he fully 
embraced it. Amalek, on the other hand, regardless of the blatant reality of 
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truth, he remained oblivious to it because he did not have the capacity to 
appreciate it. 
Chazal tell us that at the time of the splitting of the Sea, the presence of G’d 
was palpable. As a result of the splitting of the Sea and the destruction of 
the Egyptian armies, the Jewish people had assumed a special aura in the 
eyes of the nations of the world. They trembled in awe before them. What 
G’d had done on behalf of the Jewish people, revealed to the world His 
special relationship with them. Despite the awesomeness of their presence, 
Amalek attacked the Jewish people soon after the splitting of the Sea. How 
could Amalek not be overwhelmed with fear from the Jewish people, as the 
rest of the world was? They chose to attack the Jewish people without any 
concern for the consequences. 
Chazal tell us that Amalek’s attack on the Jewish people is analogous to a 
fool who jumps into a scalding bath that others are too afraid to approach 
out of fear of being scalded. The fool jumps into the bath and is severely 
scalded; nevertheless, the bath is cooled down for others to enter. As a 
result of the attack of Amalek, the aura of G’d and the Jewish people was 
diminished in the eyes of the world. Why did Amalek remain unaffected 
after the splitting of the Sea, while the rest of the world stood in reverence 
and fear from the Jewish people? It was because Amalek possesses the 
characteristic of the “deprecator” (letz). They do not have the capacity to 
appreciate or esteem anything that has relevance to G’d. To the contrary, 
they are opposed to the existence of G’d. Thus, there is no basis for entering 
into a dialogue with Amalek. The only way to deal with them is to destroy 
them. 
Rav Hutner zt’l writes in his work, Pachad Yitzchak that if one truly 
esteems and appreciates the value of something, he will belittle or deprecate 
it. However, if one does not have the capacity to recognize or sense its 
value, then he will deprecate it. 
The Torah states in the Portion of Balak, “(Bilaam said through his 
prophetic vision), ‘Amalek, the first of nations, in the end will enter 
into eternal destruction.’” Chazal tell us that at the end of time all the 
nations will come to recognize G’d’s dominion over all existence. Despite 
the spiritual shortcomings of these nations, they have some degree of 
capacity to appreciate His Presence. Amalek, in contrast, because he does 
not have the capacity to sense G’d, will not merit the ultimate revelation. 
Since they were the first nation to attack the Jewish people after the splitting 
of the Sea, they openly demonstrated that they have no relevance or 
capacity to appreciate spirituality. Thus, at the end of time when G’d will 
reveal Himself to the world, Amalek will go into the oblivion. 
The Gemara in Tractate Megilah tells us that Haman (the viceroy of the 
Persian Empire) was unequalled in his ability to speak evil (lashon hara). 
No one was able to communicate negativity as effectively as Haman, the 
evil one. When he approached Achashverosh, the king of the Persian 
Empire, to annihilate the Jewish people, he demonstrated his expertise in 
negative expression (lashon hara). Why was Haman able to communicate 
negative speech in the most lethal manner? 
Haman personified every aspect of Amalek. He was a direct descent of the 
Amalekite King Agag, who was killed by Samuel the Prophet (at the time 
of King Saul). 
He personified the characteristic of deprecation and was thus able to speak 
lashon hara in the most lethal manner. He was unable to see any aspect of 
the Jewish people in a positive light. Therefore, when he spoke negatively 
about the Jewish people he was able to bring about the decree to annihilate 
them. 
It is interesting to note that The Gemara in Tractate Taanis tells us that 
when the Torah is studied for its own sake it is the equivalent of a life 
potion; however, when it is studied with a sinister intent to undermine or 
disgrace another person, the same Torah study is transformed into a death 
potion. Regarding the one who studies Torah with a sinister intent, Chazal 
tell us that G’d says, “It would have been better that he should not have 
come into existence.” Why is G’d so severe with the one who studies Torah 
with a sinister intent? Torah is the ultimate illuminator as it is stated by 
King Solomon. The Torah reveals G’dliness in existence by revealing 
holiness where it has been hidden. When one studies Torah with the proper 
intent, he is able to see truth. However, when one utilizes the Torah to 
undermine another, he is expressing the characteristic of Amalek with 
something that is the most holy thing in existence, which is the Torah itself. 
Rather than brining about life through the Torah, he chooses to utilize it for 
negativity and destruction. Thus, it would have been better that this 
individual not have come into the world. 

G’d says, “My throne is not complete until Amalek has been obliterated 
from under the heavens.” It is because Amalek is the ultimate deprecator 
who denies G’d’s existence and thus undermines His Presence. He must be 
removed from existence. 
3. The Inaugural Feast Of Achashverosh, a Cause for Annihilation 
The Gemara in Tractate Megillah tells us that there was a discussion 
between Rebbe Shimon Bar Yochai and his students regarding why the 
Jewish people were deserving of annihilation during the period of Purim. 
Reb Shimon Bar Yochai asked them, “What is your opinion why the Jewish 
people were deserving of destruction?” They responded, “Jewish people 
deserved annihilation because they benefited form the inaugural feast of 
Achashverosh (the Emperor of Persia).” Rebbe Shimon Bar Yochai 
rejected their reason, because if it were as they had said, then only the Jews 
in Shushan who participated in the feast should have been liable for 
punishment and not the entire Jewish people. He said that the reason the 
Jewish people deserving annihilation was that they had bowed to the image 
of Nebuchadnezzar (Babylonian Emperor, who had destroyed the First 
Temple). Nebuchadnezzar had ordered all of his subjects to bow to his 
image or be subject to death. The only ones who did not bow were 
Chananyia, Meshael, and Azarya. 
The students of Reb Shimon Bar Yochai asked him, “If in fact the Jewish 
people deserved to be destroyed why were they not?” He answered them, 
“Because when they bowed, it was only an external action that was devoid 
of any belief that Nebuchadnezzar was a deity. Thus, the decree against the 
Jewish people also manifested itself as something that was external but not 
substantive.” 
Chazal tell us that the feast in which the Jewish people had participated was 
in conformance to dietary laws. If so, why was benefiting from the 
banquette a reason for the Jewish people to be deserving of annihilation? 
The Gemara in Tractate Megillah explains why Achashverosh delayed his 
inaugural feast until the third year of his reign. Under normal 
circumstances, a king would celebrate his coronation at the beginning of 
his reign. Why did Achashverosh delay it until the third year? The Gemara 
explains that the Prophet had said in the Name of G’d that after 70 years of 
exile in Babylon, the Jewish people would return to the Land of Israel. 
According to Achashverosh’s calculation, the 70-year period was not 
complete until the third year of his reign. His position as emperor was 
secure only after he was assured that the Jews were not returning to the 
Land of Israel. When the anniversary of the 70th year had passed, and the 
Jews remained in exile, Achashverosh believed that G’d had abandoned 
and forsaken His people. G’d reneged on His promise that He will bring 
them back. 
In essence, the feast of Achashverosh was the celebration of the 
abandonment of the Jewish people by G’d. Thus, the banquette was the 
celebration of the desecration of G’d (Chilul Hashem). This is the reason 
Mordechai was vehemently opposed to the Jewish people participating in 
the banquette. Thus, because the Jewish people benefited from the 
banquette, they deserved to be annihilated. However, Rebbe Shimon Bar 
Yochai disagreed with his students. 
4. Reciprocation- a Prerequisite to Reinstatement 
The Midrash explains the basis for every aspect of the Mishkan, “Rav Bisna 
says, ‘G’d said to the Jewish people: My Children, I want you to do for Me 
as I have done for you. Just as I sustained you in the desert with the Manna, 
I want you to sacrifice before Me a lamb every morning (daily communal 
sacrifice). Just as I cleansed you with water, you should make for Me a 
Laver (kiyor). Just as I anointed you with oil, you should bring the anointing 
oil (shemen ha’mishchah). Just as I have cloaked you in elaborate 
embroidered vestments, you should make for Me an embroidered curtain 
(Paroches)…Just as I adorned you with ornaments, you should make the 
Holy Ark and its crown. Just as I adorned you with earrings/nose 
rings/jewelry, so too should you cover the Ark with a gold covering…Just 
as I provided you with the pillar of fire that accompanied you at night in 
the desert, so too should you kindle the Menorah…” What is the 
significance of the Jewish people reciprocating for what G’d had done for 
them as a people? G’d, being Complete in an absolute sense, does not need 
anything. 
Ramban explains that the Mishkan was a replication of Sinai. The intensity 
of G’d’s Presence in the Holy of Holies in the Mishkan was the equivalent 
to that of the Sinai event. Just as G’d communicated to Moshe and the 
Jewish people at Sinai, He spoke to Moshe from between the Cherubs on 
the Holy Ark that was located in the Holy of Holies. Ramban presents many 
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correlations, (based on verses) that indicate that the Mishkan was the 
equivalent of Sinai. 
The Gemara in Tractate Avodah Zorah explains that when the Jewish 
people had unequivocally accepted the Torah at Sinai with the declaration 
“Naaseh v’nishma – we will do and we will listen” they were reinstated to 
the level of spirituality of Adam, before the sin of the Tree of Knowledge. 
A consequence of their new spiritual status was that they had overcome all 
of their physical handicaps (if one were blind he was able to see etc.) The 
Jewish people were no longer subject to death. They had reverted to the 
state of Adam before the sin, which was eternal. It was only after the Sin 
of the Golden Calf that they regressed to the post-sin status of Adam. 
The Mishkan was a symbol of the reinstatement of the Jewish people after 
they had sinned with the Golden Calf. The Mishkan was the medium 
through which G’d dwelt in their midst. As it states, “Make for Me a 
Sanctuary so that I shall dwell in your midst.” In order to replicate the 
setting for the Divine Presence to dwell, the Jewish people needed to meet 
certain criteria. 
The Torah tells us that the materials that were given by the Jewish people 
for the building of the Mishkan needed to be given “through the generosity 
of their hearts” (not as an obligation). If one felt obliged to contribute the 
materials to the Mishkan, it did not qualify. The materials for the Mishkan 
needed to be given with the same selfless dedication as the Jewish people 
had embraced the Torah at Sinai with their declaration of “Naaseh 
v’nishma.” 
The Torah tells us that when G’d confronted Adam regarding his eating the 
fruit of the Tree, He asked him “…Have you eaten of the tree from which 
I commanded you not to eat?” Adam replied, “The woman whom You 
gave to be with me – she gave me of the tree…” Chazal tell us that 
Adam’s response to G’d’s question was an expression of an ingrate. Rather 
than being thankful and appreciative for the wife that G’d had created for 
him, who was essential to actualize his potential, Adam chose to blame G’d 
for his failing. He had said that as a result of this woman that G’d had given 
him, he ate of the tree. When the Jewish people complained about the 
Manna in the desert, which was essential for their survival and spiritual 
development, G’d quantified them as “ingrates.” He said, “You are ingrates 
who descend from an ingrate (Adam).” The innate negative characteristic 
of lack of appreciation emanates from Adam, the father of mankind. 
In order for the Mishkan to be able to facilitate the Divine Presence in its 
midst, the Jewish people had to address the innate failing of Adam. After 
eating of the Tree of Knowledge, Adam had demonstrated the negative 
characteristic of being an ingrate. The materials, which G’d had instructed 
the Jewish people to donate, acted as a medium through which they would 
express their gratitude for everything that G’d had provided for them from 
the time they had left Egypt until the present. Through this reciprocation 
they addressed and corrected the failing of Adam, thus allowing themselves 
to be worthy of a relationship with G’d that was similar to what had existed 
before the sin. 
In order for a Jew to have greater relevance to the Divine Presence, he must 
continuously be appreciative for all that G’d provides. One must recognize 
that even his own initiative is a gift from G’d. 
5. The Challenges of Life 
The Torah tells us in the Portion of Terumah that one of the materials that 
was needed to build the Mishkan was Acacia wood (atzei sheetim). Rashi 
cites Chazal who ask, “From where did the Acacia wood come in the 
desert? (Acacia trees do not grow in the desert nor are they an indigenous 
species in Egypt.) Yaakov, our Patriarch had seen in his Divine vision that 
the Jewish people would one day be redeemed from Egypt and would need 
to build the Mishkan in the desert. He therefore brought with him Acacia 
trees from the Land of Canaan to Egypt. He instructed his children that 
when they would leave Egypt was is important to take with them the Acacia 
wood.” 
The Gemara in Avodah Zorah tells us that after the receiving the Torah at 
Sinai, the Jewish people had ascended to the level of Adam before the sin 
and they were no longer subject to death. However, after the sin of the 
golden calf, they had reverted back to the level of Adam after the sin and 
they were subject to death. Had they not sinned with the golden calf they 
would have been qualified to be the location of the Divine Presence. 
However, because they were tainted as a result of their sin, a Mishkan was 
needed to be built to be the medium through which G’d could dwell among 
them. As it states, “Build for Me a Sanctuary so that I may dwell in your 
midst.” This is similar to the firstborn (bechorim) who were initially 

qualified to be G’d’s officiants. However, because of the golden calf, they 
became tainted and were no longer qualified. They were replaced by the 
Kohanim, the sons of Aaron who were not involved with the golden calf. 
Why did the Jewish people fail with the sin of he golden calf? 
Rashi in the portion of Ki Sisa cites the Midrash that tells us that towards 
the end of the forty-day period when Moshe was in heaven receiving the 
Torah the skies blackened and the Jewish people saw the bier of Moshe 
being carried across the heavens. This vision of Moshe’s remains indicated 
to them that Moshe had died in heaven and was not going to return. As a 
result of this belief, the rabble initiated the idea that they needed a deity to 
assume the position of leadership because Moshe who had taken them out 
of Egypt was no longer there. In actuality, what they had seen was a 
distortion of truth. The Jewish people were deceived by satan, which caused 
them to fail with the golden calf. Had they known that Moshe was alive, 
they would have not considered sinning and the world would have been 
brought to spiritual perfection. 
The Torah states in the Portion of Vayechi, “Yaakov lived in the land of 
Egypt seventeen years; and the days of Yaakov…” Rashi cites the 
Midrash, which addresses the opening paragraph structure of the Portion of 
Vayechi. It is referred to as a “parsha setumah (a sealed portion)”. One of 
the interpretations regarding the significance of the portion being “sealed” 
is that Yaakov wished to reveal the end of time (ha’keitz) to his sons but it 
was concealed from him. The keitz is the end of time when Moshiach will 
come and the world will brought to a state of spiritual perfection. Yaakov 
did not reveal the end of time to his sons. 
There is a question in the Midrash if it was Yaakov’ choice not to reveal it 
or G’d had caused Yaakov to forget when the moment of the end was going 
to be. The end of time that Yaakov would have revealed was the moment 
that the Jewish people had achieved their level of perfection at Sinai. The 
world had been reinstated to a level of purity before the sin of Adam. If 
Yaakov would have revealed to his children that the end of time was going 
to be the Sinai event, the Jewish people would have not been deceived by 
satan because they would have received a tradition from Yaakov that their 
moment at Sinai was the end of time. However, because it was not shared 
with them, they did not realize the significance of that moment and thus 
visualizing Moshe’s remains in a darkened heaven was truly a test for them, 
which they had failed. G’d wanted the Jewish people to be subjected to the 
test of the golden calf to see if they would have sufficient faith in Him or 
fail as they did. 
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This week’s parashah begins with the mitzvah to take pure olive oil for use 
in the menorah in the mishkan and Bet Hamikdash. R’ Moshe Isserles z”l 
(“Rema”; 1530-1572; rabbi of Cracow, Poland, and author of the glosses 
on Shulchan Aruch that adapted that work for Ashkenazim) writes that the 
oil and the menorah are symbols of Torah scholars and the Torah, 
respectively. This is illustrated by the verses (Zechariah 4:2-3, 11-12, 14), 
“I said, ‘I see, and behold–there is a menorah made entirely of gold with its 
bowl on its top; its seven lamps are upon it, and there are seven ducts for 
each of the lamps on its top. There are two olive trees over it, one at the 
right of the bowl and one on its left.’ . . . I then spoke up and said to him, 
‘What are these two olive trees, on the right of the menorah and on its left?’ 
I spoke up a second time and said to him, “What are the two clusters of 
olives that are next to the two golden presses, which are pouring golden oil 
from themselves?’ . . . He said to me, ‘These are the two anointed men who 
are standing near the Lord of the Land’.” The Gemara (Sanhedrin 24a) 
comments: “‘The two anointed men who are standing near the Lord of the 
Land’ allude to Torah scholars in Eretz Yisrael, whose Torah study is 
pleasant one to the other. ‘The two olive trees’ allude to Torah scholars in 
Bavel, whose Torah study is bitter one to the other [as raw olives are 
bitter].” [This is a reference to the different styles of the Talmud Bavli / 
Babylonian Talmud and the Talmud Yerushalmi / Palestinian Talmud, the 
former of which contains significantly more debate and give-and-take than 
the latter.] We see, Rema writes, that the olive trees and the oil allude to 
Torah scholars. The menorah itself, he writes, alludes to the seven branches 
of the Torah and also to the seven general wisdoms, all of which are 
incorporated into the Torah. (Torah Ha’olah I ch.16) 
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“Now you shall command Bnei Yisrael that they shall take for you pure, 
pressed olive oil for illumination, to kindle the lamp continually.” (27:20) 
Many commentaries have noted the fact that Moshe Rabbeinu’s name does 
not appear in this week’s Parashah. R’ Yissochor Zev Weisfeld shlita 
(Brooklyn, N.Y.) suggests the following explanation for this fact: 
The final verse in last week’s Parashah (immediately preceding the verse 
quoted above) states, “All the vessels of the Tabernacle for all its labor, all 
its pegs and all the pegs of the Courtyard — copper.” R’ Weisfeld notes 
that there were three metals used to make the Mishkan: gold, silver and 
copper. Gold is the finest of the three, but also very soft. Therefore, gold 
cannot be used to make tools. Silver is harder than gold, and copper is 
harder still. These three metals represent three types of Tzaddikim: gold 
represents a Tzaddik who is too delicate to exert meaningful influence on 
his surroundings, whereas copper represents a lesser Tzaddik, but one who 
is “harder” and capable of being involved in the world around him. 
R’ Weisfeld continues: Pure, pressed olive oil, the subject of our verse, is 
even more delicate than gold, for even the tiniest impurity will ruin it. As 
is well known, our Sages use olive oil as a metaphor for the wisdom of the 
Torah [see above]–the lesson being that any impurity lessens the quality of 
one’s Torah study. Thus we read (Tehilim 50:16), “But to the wicked man, 
G-d said, ‘What business do you have to recount My statutes, and to bring 
up My covenant on Your mouth?’” 
Moshe Rabbeinu had two roles vis-a-vis the Jewish People. On the one 
hand, he had to address every need of even the simplest Jew. He had to lift 
up every Jew, just as Pharaoh’s daughter lifted him out of the Nile, an event 
commemorated by the name “Moshe.” That is why last week’s Parashah, 
which ends with the word “copper,” the material that represents the 
Tzaddik who is involved in the world, does mention Moshe’s name. On the 
other hand, he had to teach Torah in all its purity. Our Sages say that when 
the future law-giver was born, the entire house was filled with light. That 
light appeared before he was named “Moshe.” Thus, our Parashah, which 
alludes to the purity of Torah, does not mention his name. (Ziv 
Ha’chochmah) 
“The Choshen / Breastplate shall not be separated from upon the Ephod 
/ Apron.” (28:28) 
Literally, this verse teaches a halachah that the Kohen Gadol’s Choshen 
should remain firmly attached to his Ephod. R’ Moshe Chaim Ephraim of 
Sudlikov z”l (1748-1800; grandson of the Ba’al Shem Tov z”l) writes that 
this verse hints at another lesson as well: 
The Choshen rests over the Kohen Gadol’s heart. The gematria of “Ephod” 
(aleph-pay-dalet) equals the gematria of “peh” / “mouth.” Thus, our verse 
is hinting that one’s heart and mouth should never “be separated.” Rather, 
one’s “heart and mouth should be equal,” which is our Sages’ way of saying 
that one should not speak deceitfully. (Degel Machaneh Ephraim) 
“Aharon shall bring atonement upon [the altar’s] horns once a year, 
from the blood of the sin-offering of the atonements, once a year, he shall 
bring atonement upon it for your generations; it is holy of holies to 
Hashem.” (30:10) 
Why does the verse say twice that Aharon shall “bring atonement” on the 
altar “once a year”? R’ Shlomo Kluger z”l (1784-1869; rabbi of Brody, 
Galicia) explains: 
There are two aspects of our sins. The first is personal; man is responsible 
for his own sins. The second is communal; if one of us sins, all of us bear 
some blame because “Kol Yisrael areivim zeh b’zeh” / “All Jews are 
responsible for each other.” Thus, the first atonement is for the personal 
aspect of the sin, while the second atonement is for the communal aspect. 
That is why the second phrase refers to atonement “for your generations.” 
When one person sins, the entire generation needs atonement. 
(Kohelet Yaakov: Shekalim, Drush 14) 
Purim 
“The contents of the document were to be promulgated in every province 
and be published to all peoples so that the Jews should be atidim / ready 
on that day to avenge themselves on their enemies.” (Esther 8:13) 
In this verse in the Megillah, the word “atidim” is spelled with an extra, 
silent letter “vav.” What is the significance of that vav? R’ Mordechai Zvi 
Adler z”l (dayan in Uglya, Hungary; late 19th – early 20th centuries) 
explains: 
The Mishnah (end of Tractate Uktzin) teaches that Hashem has found no 
receptacle more suitable for holding blessings than shalom / peace. This is 
why Birkat Kohanim / the Priestly Blessing culminates with a blessing for 
shalom, for that is the pinnacle of all blessings. Note that Birkat Kohanim 

consists of six phrases, of which, “May He give you shalom,” is the sixth. 
Note also that the Gematria of the letter vav is six. 
When Mordechai pleaded with Esther to go to Achashveirosh in an attempt 
to annul Haman’s decree, she responded (4:16), “Go, assemble all the Jews 
to be found in Shushan . . .” It was understood that if the Jewish People 
would observe the entire Torah, they would be invincible. However, it is 
impossible for any one Jew to observe the entire Torah, since some mitzvot 
are only for men, others only for women, some only for Kohanim, some 
only for Levi’im, etc. But, if the Jewish People are united, then, 
collectively, they can observe the whole Torah. That is why Esther 
instructed Mordechai to assemble “all” the Jews. 
This, concludes R’ Adler, is the reason for the extra vav. In order to be 
ready to fight back against Haman’s attack, the Jewish People needed the 
vav, the sixth blessing, which is shalom / unity. (Ir Mivtzar) 
“Moshe said to Yehoshua, ‘Choose people for us and go do battle with 
Amalek . . .’” (Shmot 17:9 – from the Torah reading for Purim) 
R’ Yosef Feimer z”l (1796-1864; rabbi of Slutsk, Belarus) writes: Our 
Sages say that the offspring of Esav can be defeated only by the offspring 
of Rachel. That is why we read (Bereishit 30:25), “It was, when Rachel had 
given birth to Yosef, Yaakov said to Lavan, ‘Grant me leave that I may go 
to my place and to my land’.” [Yaakov had run away from Esav, but he felt 
secure going home once Rachel had given birth.] This also is why Moshe 
chose Yehoshua, from the tribe of Ephraim, son of Yosef, to fight Amalek, 
a grandson of Esav. In a later generation, King Shaul, from the tribe of 
Binyamin, was chosen to fight Amalek. And, when he failed to finish the 
Mitzvah [as we read today, in the Haftarah for Parashat Zachor], it devolved 
upon his descendants Mordechai and Esther. This is what Mordechai meant 
when he said to Esther (4:14), “For if you persist in keeping silent at a time 
like this . . . you and your father’s house will perish,” i.e., your ancestor 
Shaul will never achieve atonement. (Derashot Rabbeinu Yosef Mi’Slutsk) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Intimacy with Hashem 
Parshas Tetzaveh builds on the previous parsha, Teruma, which introduced 
the Mishkan and its various components—menorah, Shulchan, the main 
altar, etc. and how they are built. Tetzaveh goes on to finer details, such as 
the clothes to be worn by the Kohanim, the korbanos brought at the 
inauguration of the Mishkan, etc. At the very end of the parsha (Shemos 
30:1), we are introduced to another component of the Mishkan, the 
mizbe’ach hapenimi, the small altar located in the inner, holier section of 
the Mishkan. This altar was used only for the ketores (incense offering). 
Why is the mizbe’ach hapenimi mentioned here, together with the final 
details of the Mishkan, instead of with the basic components in Parshas 
Teruma? Moreover, why couldn’t the ketores be brought on the mizbe’ach 
hachitzon (the main altar, located in the azara), where all the other offerings 
were brought? Why did it need its own altar and why did it have to be 
located inside? 
These questions can be answered based on the Ramban, who states that in 
Parshas Teruma, the commands focused on building a Mishkan in order to 
bring Hashem’s Shechina to the world. The purpose of the ketores went 
beyond that. This offering was a unique form of intimacy with Hashem. 
All the korbanos offered in the Mishkan were ways through which Jews 
could come closer to Hashem. Nevertheless, the ketores served as a way to 
achieve a deeper, more intimate relationship with Him. This indeed is the 
explanation of the word ketores, which Rabbeinu Bechaya (Vayikra 10:1) 
notes is related to the Aramaic word keter, which means a knot. The ketores 
binds the Jewish People to Hashem. 
To make the ketores more intimate, it had its own altar, located in the inner 
chamber of the Mishkan, and this too is why the ketores is the final detail 
of the Mishkan to be mentioned. All the other korbanos achieved a basic 
connection with Hashem. The ketores added the dimension of intimacy 
with Him. 
This idea finds further expression in the command that no one else be 
together with the kohen when he offers the ketores (Vayikra 16:17), and 
Talmud Yerushalmi (Yoma 27a) adds that even angels cannot be present at 
this time. The ketores offering must be an intimate meeting between the 
kohen and Hashem. 
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Just like the ketores achieved intimacy, so too when any Jew decides to 
accept upon himself an added form of avoda, and he does it in the manner 
of the ketores, privately, between he and Hashem alone, this deepens his 
connection to Hashem and makes it more intimate. 
Rav Avigdor Miller said that this is what the Navi Micha meant in his 
famous statement: “What does Hashem really want from you? … To go 
humbly with Your G-d” (Micha 6:8). This is what Hashem is waiting for, 
that we should serve Him privately, not for kavod or other motivations, but 
only for His sake. 
For example, if we see a person in need whom we can help, find a way to 
do so that does not draw attention. Sometimes this is easy, because the 
person in need may be one of your own family! Devoting a bit of time to 
making another Jew happy or easing his burden, if done in a discreet, 
private manner, will bring you an intimacy with Hashem that you did not 
have before. 
In Makkos (24 a), the sages describe “going humbly with Hashem” as one 
of the pillars of our avoda. In Talmud Yerushalmi (Brachos 19b), Rav Yossi 
bar Tachlifa praises Rebbe Meir as being a “giant in Torah, a holy man and 
a humble man.” Meaning, even after reaching a level of greatness in Torah 
and kedusha, for Rabbi Yossi bar Tachlifa, this was not enough. The 
additional element of going humbly with Hashem was necessary to achieve 
the highest level of spiritual perfection. Going humbly with Hashem is the 
finishing touch of a Jew’s greatness. 
Rav Yitzchak Zilber served the Russian Jewish community selflessly, both 
before and after the fall of the Iron Curtain. Quietly, without fanfare, Rav 
Zilber was the Rav who took responsibility for this vast community and its 
array of complex issues (such as bris mila, heter agunos, kashrus, Jewish 
burial, etc.). 
The wife of Rav Chaim Sarno (Rosh Yeshivas Chevron) was also involved 
in activities to help Russian Jews, and at times this brought Rav Zilber to 
the Sarno home. During one such visit, Rav Sarno was learning with a 
talmid. After the matter was resolved and Rav Zilber turned to leave, Rav 
Sarno went over to him and whispered something in his ear. Rav Zilber 
recoiled. 
“I’m sorry, I have to leave right away,” he said, and with that he hurried 
out of the Sarno home. Rav Sarno returned to his talmid. 
“What did you say to him?” asked the talmid. 
“I wanted to praise him for his countless acts of chessed for the Russian 
Jewish community but I barely got a word in. He didn’t even let me finish 
the sentence. Rav Zilber is an example of how to serve Hashem humbly. 
I’m positive that he is one of the 36 tzaddikim that Chazal say are present 
in every generation. My only question is if the other 35 tzaddikim are even 
close to his level.” 
May we be zoche to go humbly with Hashem! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Purim: Drinking “Ad De’lo Yada” 
One of the most striking Halachot of Purim is the requirement mentioned 
in the Gemara that one must become inebriated on Purim “Ad De’lo Yada 
Ben Arur Haman Le’Baruch Mordechai” – “until he does not know the 
difference between ‘cursed is Haman’ and ‘blessed is Mordechai’.” 
The obvious question arises, is it possible that Halacha truly requires such 
a state of intoxication? Are we really supposed to be so drunk that we 
cannot think straight? And what value can there possibly be in the inability 
to distinguish between Haman and Mordechai? Are we not supposed to tell 
the difference between evil people like Haman and righteous Sadikim like 
Mordechai? Undoubtedly, this Talmudic passage requires a deeper 
explanation. 
The answer, perhaps, is that the phrase “Arur Haman” refers to the “cursed” 
aspects of our lives, our hardships and troubles, while “Baruch Mordechai” 
refers to the “blessed” aspects, the many blessings that we enjoy. The goal 
of Purim is to reach the point where we see no difference whatsoever 
between them. 
One of the central lessons of Purim is that everything that happens is 
brought about by G-d, our loving Father, even when we cannot see Him. 
G-d’s Name appears nowhere in the Megilla, and the miraculous events of 
Purim involve nothing supernatural. Purim contrasts sharply in this respect 
from the next holiday on our calendar – Pesach. The events of the Exodus 
unfolded through overtly supernatural miracles, and so Hashem’s Name is 
mentioned countless times over the course of the Haggada. On Pesach, the 

entire nation saw with absolute clarity that G-d came to rescue them from 
Egypt. On Purim, however, G-d worked behind the scenes, rescuing the 
Jewish People through a sequence of perfectly natural events – Vashti’s 
refusal to appear before Ahashverosh, Ester’s selection as queen, and so on. 
Purim teaches us of the need to see G-d even when He is concealed, to trust 
that He is tenderly caring for us at all times even when we do not understand 
His ways. 
The wine and festivity of Purim is intended to blur the distinction that we 
instinctively draw between “Cursed is Haman” and “Blessed is 
Mordechai,” between the “good” and “bad” events in our lives and in the 
world. We celebrate knowing that just as G-d was helping the Jews of 
Persia even when His presence was concealed, He is constantly helping us, 
too, even when we cannot see His helping hand. The Purim miracle reminds 
us that there is no difference at all between our “blessings” and our 
“curses,” as everything that happens in our lives is, by definition, the very 
best thing that can happen, lovingly brought about by our Father in heaven. 
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Weekly Dvar Torah - Remember Amalek 
By Rabbi Nachi Klein 

Mara D'atra, Young Israel of Northridge, CA 
Memory plays a key role in Jewish observance. Zechirat Yetziat 
Mitzrayim (remember our departure from Egypt) is a major component 
in many mitzvot. A key factor in mitzvot is the mental attention applied 
when each mitzvah is performed. Mitoch Sheloh Lishmah Bah Lishma 
(a concept used when performing mitzvot that we’re not enthusiastic 
about, but do so anyway because it’s proper), teaches this. Although we 
are rewarded for the performance of these mitzvoth, having the mental 
focus of doing a mitzvah for the sake of HaShem is better. In fact, in 
some instances, such as the mitzvah of loving G-D or the sin of idol 
worship, thought alone will create the mitzvah or the sin. 
Regardless of age, the mitzvah of Zechirat Amalek (remember to 
destroy the nation of Amalek) applies to all Jews. Forgetfulness may 
be excusable when it comes to anniversaries or birthdays, but for the 
mitzvah of remembering to wipe out Amalek, there are no workable 
excuses. When someone doesn’t remember, they’re guilty of violating 
a negative commandment. 
In order to understand the mitzvah of remembering [to destroy] 
Amalek, it is important to understand the essence of Amalek. 
In the first incident of Amalek in the Torah (Shemot 17:8-16) the verse 
states Vayavoh Amalek Vayilachem im Yisrael B’Rifidim (Then came 
Amalek, and fought with Israel in Rephidim) The Medrash explains 
that the place Massah was called Rephidim (decline) because the 
Jewish people weakened in their study of the Torah. 
The verse directly prior to the arrival of Amalek states that the place 
was called Massah Meriva (because of the striving of B’nei Yisrael) 
because the Jews said “Is the Lord among us, or is He not?” 
These two ideas present two faults of B’nei Yisrael: 1. They questioned 
whether HaShem was with them; and 2. They were lax in the study of 
Torah. 
Both of these ideas − belief in HaShem and Torah study − are 
fundamental to the survival of the Jewish People. Without them, there 
is no reason for existence. 
In the pesukim leading up to today’s reading of Parshat Zachor, the 
Torah warns us to ensure that when we conduct business, we use proper 
weights and measures. One who cheats in weights and measurements 
has done acts of abomination to HaShem (Devarim 25:13-16). The 
Netziv (Devarim 25:17) explains that the sin of false measurements is 
rooted in idol worship, insomuch that both express a lack of emunah 
(faith) in HaShem. Both times Amalek are mentioned in the Torah 
relate to the Jewish peoples’ lack of faith in Hakadosh Baruch Hu. Yet, 
one needs to understand the necessity for the negative mitzvah of Lo 
Tishkach − You shall not forget (Devarim 28:17-19). 
Amalek comes when the Jewish people are lax in their avodat HaShem 
(service to G-d). Amalek’s goal is to make events of the world seem as 
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mikrah (happenstance) thereby removing people’s feeling of being 
connected to G-d. 
Amalek is a focused nation – focused on eradicating the Jewish people. 
Their determination reminds us of the intensity with which we should 
also focus – on our own goals. Their determination shakes the laxity 
that exists within us, to help us become a devoted, focused nation with 
one goal in mind: Kiddush HaShem, sanctifying HaShem. 
We’ve lost our focus when we start to question our emunah, whether 
by letting go of the Torah, by subverting people in business, or lack 
faith in the Almighty. With this we can understand the mitzvah of Lo 
Tishkach (you shall not forget). Lo Tishkach is a mitzvah of the heart. 
The heart is considered to be the source of our devotion to HaShem, 
and more importantly our Emunah in HaShem. 
HaShem wakes up the hearts of His children to follow Him through a 
Mitzvah of the heart − the remembrance of what Amalek did to us.. It 
is only when we lack our own devotion that Amalek comes with their 
kind of devotion. 
The mitzvah of Zechirat Amalek is the constant reminder to have faith 
in Hakadosh Baruch Hu. With constant faith, the sinful incidents 
leading up to Amalek’s arrival would never happen. May we be zocheh 
(worthy) to always remember and never forget to build our emunah in 
HaShem. When we do, we’ll avoid the other negative reminders, which 
we would rather do without. Shabbat Shalom 

The Weekly Sidra - "Pure Beaten Olive Oil" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
This week’s Sidra commences with the oil that was utilized in the 
kindling of the M’norah: 
“And you shall command the B’nai Yisroel that they bring you pure 
beaten olive oil for the light, for the lamp to burn always.” (Sh’mos 
27:20) 
Concerning the underlined words here, Rashi has the following to say: 
“Pure beaten….. The olives were crushed with a mortar, but he may not 
grind them in a mill so that they will not contain sediment. After he has 
extracted the first drop (of oil) he places them (the olives) into a mill 
and grinds them. The (resulting) second oil is unfit for the M’norah but 
is fit for meal offerings, as it is said ‘crushed for lighting,’ but not 
crushed for meal offerings.” 
In essence, the oil for kindling the M’norah was restricted to the oil 
produced by the initial crushing with a mortar of the olives, which 
would allow for the least amount of sediment possible in those Biblical 
times. And, that is what the Torah refers to when it states ‘ pure beaten 
oil olive.’ When it comes to the oil for M’nachos (meal offerings) 
however, that does not have to be ‘pure beaten olive oil.’ 
In the Mishna of the Gemarah of M’nachos 86a, we see how this plays 
out: 
“….. By right it could be inferred by the following argument that 
M’nachos should require ‘pure beaten olive oil.’ If the M’norah which 
does not require (the oil) for (human) eating, requires ‘pure beaten olive 
oil,’ how much more do M’nachos, which require (the oil) for (human) 
eating, require ‘pure beaten olive oil…..?’” 
Through a Kal V’Chomer (fortiori argument) presented by the Mishna, 
M’nachos should as well require ‘pure beaten olive oil.’ And, this 
would certainly be so, except for the technicality found in the actual 
Mikra (Scripture), as the Mishna continues: 
“….. But, the text states, ‘pure beaten olive oil for the light,’ but not 
‘pure beaten olive oil for M’nachos.’” 
Now then, a certain anonymous commentary (cited in Myna Shel Torah 
Sh’mos page #129) by the name of Likutei Sifsei Emes has the 
following to say. If M’nachos do not require ‘pure beaten olive oil,’ 
why then, does the following Passuk (verse), which speaks of the 
Mincha of the T’midim (two perpetual lambs offered daily in the Bais 
HaMikdash) and their Nisuach (wine libation), state: 
“And with the one lamb a tenth deal of flour mixed with the fourth part 
of a Hin of pure beaten olive oil; and the fourth part of a Hin of wine 
for a drink offering.” (Sh’mos 29:40) 
But, is not ‘pure beaten olive oil’ reserved strictly for the M’norah, and 
not for M’nachos? Nonetheless, instructs the Likutei Sifsei Emes, this 
Passuk must be coming to inform us that if ‘pure beaten olive oil’ was 
used in the production of M’nachos, this would not be a hindrance at 
all, and the M’nachos would be Kosher. 

Nevertheless, poses the Likutei Sifsei Emes, was it necessary for the 
Torah to include this Passuk so that we would know that ‘pure beaten 
olive oil’ could have been used in the production of M’nachos? Would 
we not come to this very realization even without a Passuk? What 
possible hindrance could exist with ‘pure beaten olive oil’? 
The Likutei Sifsei Emes answers in the following manner. In Halacha 
(Torah law), there is a concept of Rabbah Shamna Passul, or, if the 
majority is oil, it is invalid. That is, if the oil of M’nachos is ‘pure 
beaten olive oil,’ it logically contains much less sediment and much 
more oil. This being so, ‘pure olive oil,’ would be invalid for M’nachos 
because the M’nachos would be made with more oil technically than 
the Torah requires- Rabbah Shamna Passul. 
And, concludes the Likutei Sifsei Emes, since this argument is quite 
valid, the Torah supplies us with a Passuk to teach that if ‘pure beaten 
olive oil’ is used in the manufacture of M’nachos, such M’nachos are 
Kosher. 
Interestingly enough, our original Passuk concludes with, “For the 
lamp (M’norah) to burn always.” In the text Toldos Yitzchak (Rav 
Yitzchak Caro [uncle of Rav Yosef Caro] 1458- 1535 of blessed 
memory) we have a very beautiful explanation of this ‘burning always.’ 
The word in LaShon HaKodesh (holy tongue) for ‘pure beaten’ is 
‘Kasis,’ which is spelled Kaf, Saf, Yud, Saf. The Toldos Yitzchak 
instructs that the first Bais HaMikdash (Temple) stood for 410 years 
prior to Babylon destroying it. 410 alphanumerically is Saf (400) and 
Yud (10), which is half of the word ‘Kasis.’ The second Bais 
HaMikdash stood for 420 years prior to Rome destroying it. 420 
alphanumerically would be Saf (400) and Kaf (20), which is the other 
half of ‘Kasis.’ 
Basically, taught the Toldos Yitzchak, both Batei Mikdashim 
illuminated the world for a span of 830 years, or the alphanumerical 
value of ‘Kasis.’ However, when the third Bais HaMikdash will exist, 
speedily in our days, the light of the M’norah will not be a temporary 
one, but rather ‘for the lamp to burn always,’ without any interruption 
ever again. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Praising HaShem Even At Night 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
This Sunday, the 14th of Adar, Purim, marks the 46th Yahrzeit of my 
father, Tzvi ben Aharon, A’H. Erev Purim, Adar 13, is the Yahrzeit of 
Libby’s grandfather, Shlomo ben Mordechai A’H, and also the Yartzeit of 
R’ Moshe Feinstein ZT’l. Adar 16, is Yahrzeit of my sister, Rose Ammer, 
Reisel bat Tzvi A’H. This Dvar Torah is designated L ‘Zecher Nishmatom. 
Following the Purim Megillah reading, we sing the prayer, “Shoshanat 
Yaakov”, which includes the statement, "Vetik’vatam B’chol Dor vaDor” 
“You have been their eternal salvation and their hope throughout the 
generations”. The significance of this phrase is explained in the Sefer-
Yemei HaPurim, which notes the following. Prior to singing Shoshanat 
Yaakov, we recite a Bracha to conclude the Megillah reading, “Baruch Ata 
HaShem….Who takes up our grievances, judges our claims, avenges our 
wrong... Baruch Ata HaShem, who exacts vengeance for His people Israel 
from all their enemies, the GD who brings salvation.” Note,the language of 
this Bracha is all in the present tense-HaRav et riveinu, HaDan et dineinu, 
V’hanokeim et Nikmateinu… 
Contrast this with Chanukah, the Al Hanissim prayer contains similar 
language except it is in the past tense, “Ravta et rivam, danta et dinam, 
nakamta et nikmatam” He fought our fight, He judged our claim, He 
avenged our wrong. The change in tense in these two similar prayers must 
be significant. Why on Chanukah are the verbs in the past tense and on 
Purim in the present tense? 
The Vilna Gaon in a remarkable insight in Tehillim which we recite every 
Shabbat “Lehagid Ba’boker Chas’decha, VeEmuna’techa Baleilot”, To 
speak of Your kindness in the morning, and of Your faithfulness at 
night.[92:3] says, that morning (boker) connotes days of redemption; which 
are bright like the morning sun. When we are redeemed, when we are in 
Eretz Yisrael at peace in our land, then things appear to us like morning. 
However, evening and nighttime are metaphors for exile. Singing praises 
to HaShem in the morning, when things go well is quite easy and natural. 
But in the evening, when we are persecuted and suffering and yet at those 
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times to praise HaShem requires a great deal of Emunah, thus, 
V’Emunatecha Ba’leilot. We do not see the hand of HaShem, it is hidden, 
but it is there, and the Emunah in HaShem sustains us through that night of 
exile. 
Purim symbolizes the quality of “Emuna’techa Ba’Leilot”, the holiday of 
exile, the Yom Tov of Galut. During the Persian exile, it appeared as though 
Divine Providence abandoned us. The attribute of “Your Faithfulness at 
night,” that kept us going. There was “Hester Panim”, GD was hidden from 
us, He is not mentioned even once in the Megillah. We thought that He 
completely abandoned us, but then discovered that the Almighty is still 
interested in us and He still loves us. He is still fighting our battles even in 
the exile. 
That is why the text of the Purim prayer is in the present tense-who fights 
our battles, who judges our claims, who avenges those who wrong us. Even 
in Galut, when it appears that things are lost-until this very day when we 
are surrounded by people who want to destroy us-even now He is still –in 
the present-fighting our battles. 
Chanukah occurred when we still had a Beit HaMikdash. We knew that the 
Ribbon Shel-Olam is involved at such a time in history. But, alas, that era 
is in the past, so we speak of Chanukah in the past tense. However, Purim, 
and our current state of exile, requires our expressions to be in the present 
tense; that He is, and will continue to stand up against all who attempt to 
destroy us. 
Shabbat Shalom, from sunny Florida. 

Shabbat Zachor 
By Rabbi Yonoson Hirtz 

Associate Member, Young Israel Council of Rabbis 
As we read Megillat Esther, the climax of the Purim story comes during 
Esther’s second private party. King Achashverosh asks his queen: mah ba-
ka-sha-sech, ad chatzi hamalchus v’say-vesh — “Whatever you desire, I 
will grant you up to half of my kingdom.” 
Esther responds that she requests life, because her nation was “sold” for 
annihilation, and continues: “… if we would have just been sold as slaves, 
I would have remained silent, but the adversary is not worthy of the King’s 
damage.” Shocked, Achashverosh asks: me who zeh, v’azeh hu? – “Who 
would dare do this, and where is he?” 
We might wonder why Achashverosh was surprised, considering that just 
a few days before he listened to Haman who claimed the Jews foiled his 
plan to eliminate them from the King’s 127 provinces. Not only did the 
King agree with Haman’s plan, but he removed his signet ring and gave it 
to Haman, after Haman promised the King ten thousand silver talents for 
the King’s treasury. Apparently, the King was in on the plan! Haman could 
not have attempted to succeed without the King’s consent. So, how could 
the King have forgotten this in just a few short days? What does he really 
mean by asking, “Where is the one who dared to do this?” 
In his commentary to the Megillah, the Malbim points to a very important 
nuance that sheds light on this issue, and explains the relationship between 
Haman and Achashverosh. When looking closely at Haman’s initial anti-
Jewish request to Achashverosh, we note that he says: “If it pleases the 
King, let it be recorded that they be – L’abdam” [Esther 3:9]. What does 
the word L’abdam mean? The root is אבד — to disappear or to be lost. 
The Malbim explains that Haman did not say to kill and annihilate the 
Jewish people when he was making his proposal to the King; Haman knew 
the King just wanted the Jews to become assimilated into the indigenous 
population, and realized the King was not a lover of the Jewish people. But 
Achashverosh actually wanted them to be lost as Jews, to disappear as a 
distinctive nation with a unique belief system. He wasn’t a murderer; he 
was not interested in mass extermination and bloodshed. His thinking was 
that you can destroy the Jewish religion without destroying the Jewish 
people. Therefore, Haman told Achashverosh, “let us take care of this 
religion; there will be none left in your kingdom who practices Judaism – 
L’abdam.” To which the King agreed! But he did not agree to genocide. 
The King was not a partner in the murder of the Jews. He didn’t like the 
Jews, but he was not ready to physically eliminate the Jewish Nation from 
the face of the earth. 
After Achashverosh agreed to L’abdam, Haman called the scribes and 
dictated letters containing what supposedly were the King’s orders – 
l’hashmid l’harog u-l’abed – to destroy, to kill and to L’abed — to have 
them become lost. The letters were sent throughout the 127 provinces – that 
on the 13th day of Adar, all Jews shall be exterminated. But, we must 
remember: Achashverosh never agreed to that! He only agreed to L’abdam. 

So, when Esther said that had we been sold as slaves (which would 
ultimately lead to the Jews being assimilated because, as slaves, they would 
be forbidden to practice their religion) she could not have said anything else 
since you [King] agreed to that. However, Haman wanted to exterminate 
us! That is what Achashverosh meant — not who is the one responsible – 
he knew it was Haman. What Achashverosh was surprised about was who 
had the chutzpah to usurp my authority! Who assumed he could speak for 
the King? Who authorized the genocide? 
Achashverosh became angry at Haman for what Haman attempted to do to 
the Jews. Not to the Jews themselves. Achashverosh was always looking 
over his shoulder, as he was wary of a coup. He himself was not of royal 
blood. He became King during political upheavals and took advantage of 
the opportunity to maneuver himself into power. He knew that if someone 
such as he were able to assume such power, others could also do so. He was 
cautious of Haman, and now he saw that Haman had encroached on the 
King’s authority by attempting to speak for him. That is all Achashverosh 
needed. (He was already cautious when Haman suggested that the greatest 
honor a person could receive from the King was to be allowed to wear the 
King’s clothes and ride the King’s horse.) — me hoo zeh, v’azeh hoo, asher 
milu libo l’asos kain? — “Who signed a decree in my name to which I did 
not agree?” 
Haman was immediately killed for taking over the King’s authority. The 
story of Purim is the Story of the Jewish people. There have always been 
Hamans who wanted to see us gone. There have always been the 
Achashverosh’s who didn’t want us to observe our Torah. And there have 
always been external conflicts, as well, which indirectly affected the Jews. 
But Am Yisrael outlives them all. Let us hope that the Hamans and the 
Achashveroshes of our world will come to an end, and the miracles of 
Purim will once again occur as they did Bayamin Hahaim B’zman Hazeh. 
Shabbat Shalom — Chag Purim Samayach. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis - Happy Purim 
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Shabbat Shalom 
Tetzaveh 5777 
GOOD MORNING! Were you ever interested in Kabbalah, mysticism? 
If there is a God, people would love to have a spiritual connection, a 
feeling of awe and holiness permeating their lives. Most people would 
love that connection right now without having to study or work for it. 
Give me a few quick mantras or exercises and connect me up! 
However, like most things in life, there is no quick fix for a spiritual 
connection. It does take study, contemplation, effort and action. 
Torah is compared to a meal -- the 5 Books of Moses and the Talmud 
are the bread and the meat, and Kabbalah is the wine. One is supposed 
to be 40 years old, married and a Talmudic scholar before starting to 
learn Kabbalah. If one drinks wine before consuming the staples there 
can be problems. 
The Talmud (Tractate Hagigah) tells the story of 4 people who entered 
the Pardes ("Orchard" -- a code word for studying Kabbalah). One died, 
one became a heretic, one went insane and the fourth, Rabbi Akiva, 
went in and came out unscathed. Be that as it may, there are some 
legitimate efforts to bring practical wisdom under the framework of 
Kabbalah. It tends to intrigue people if the wisdom is packaged as 
Kabbalah, mysticism. 
Rabbi Max Weiman, an Aish alumnus, created a website, 
KabbalahMadeEasy.com. Rabbi Weiman writes, "Kabbalah is Jewish 
mysticism. It has many aspects and has been around as long as there 
have been people in existence. God taught Moses things He wanted 
written down. That's the Written Tradition, or the Torah. God also 
taught Moses things He wanted to remain an Oral Tradition. Most of 
this is contained in the Talmud. Kabbalah is part of the Oral Tradition. 
"Many insights into life's ultimate purpose can be understood through 
the concepts of Kabbalah. You can also learn invaluable things about 
yourself from studying these mystical concepts. 
"The Torah and Jewish Law teach people how to relate to God. The 
Kabbalah teaches us how God relates to us. It's a description of the 
spiritual underpinnings of the universe. 
"Even though much of this wisdom is kept among those that are on the 
level to understand and use it properly, there is an incredible amount 
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that is open to the masses. Many people can gain tremendous insights 
and improve their lives and connection to the Infinite Being." 
Rabbi Weiman shares with us a short list of ideas that I think are of 
tremendous value to keep in mind: 
10 Principles Of Life 
1. Everything has meaning and purpose. All the events of our life are 
lessons. 
2. The Creator is always trying to help you with your challenges. 
3. The purpose of life is to grow spiritually by dealing with life's tests. 
4. God is constantly communicating with us. 
5. All challenges have positive elements. Everything is for your good. 
6. God is hidden in all the events of your life. 
7. You can learn something important from every person in your life. 
8. Prayer isn't just pouring out your heart or asking God for favors, but 
it is also a tool for meditation and introspection. 
9. Happiness is a tool, not a goal. Ask yourself, "What do you really 
want out of life?" 
10. With God's help you can accomplish anything. 
Torah Portion Of The Week: Tetzaveh 
The Torah continues this week with the command to make for use in 
the Mishkan, the Portable Sanctuary -- oil for the Menorah and clothes 
for the Cohanim, the Priests. It then gives instruction for the 
consecration of the Cohanim and the Outer Altar. The portion 
concludes with instructions for constructing the Incense Altar. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
Purim begins after Shabbat Tetzaveh, therefore, it is appropriate to 
include a Purim message here. 
Commenting on the verse, "And these days of Purim should never cease 
among the Jews" (Esther 9:28), the Midrash states that even when all 
the other festivals are discontinued, Purim will always remain. The 
commentaries give various interpretations on what this Midrash may 
mean, but it is evident from this Midrash that Purim has extraordinary 
significance, and surpasses in importance even the Scriptural festivals 
of Passover, Shavuos and Succos. What is it that gives Purim such great 
significance? 
Rabbi Levi Yitzchok of Berditchev explains that supernatural miracles, 
great as they may be, are of only a temporary duration. The salvation 
of the Israelites by the dividing of the waters of the Reed Sea was 
indeed an exceptional occurrence, but it was witnessed only by that 
generation, and for us it is a historical incident. We do not expect 
miracles of that type to occur. 
The salvation of Purim, however, did not consist of any supernatural 
miracle. Every event could be seen as a perfectly natural happening. A 
king becomes intoxicated and in his drunken rage has the queen 
executed. He chooses a Jewess as his new queen, and she conceals her 
origin. Her uncle discovers a palace intrigue to assassinate the king, and 
the queen reports this to the king, thereby saving his life. The anti-
semitic prime minister extracts a decree from the king to exterminate 
the Jews in his kingdom. The king is reminded that it was a Jew who 
saved his life. The queen turns the king's wrath against the prime 
minister, who is executed. The queen reveals her Jewish origin, her 
uncle is appointed as prime minister and the Jews are saved. 
It is only when the entire sequence of events is put together that one 
sees the guiding Hand of God saving His people.... Miracles such as 
these are with us today. No laws of nature are suspended, but the 
guiding Hand of God causes "natural" events to occur in such a way 
that results in our salvation. 
The realization that everything in the world is orchestrated by God is a 
fundamental principle of Judaism. This teaching of Purim should be 
with us every day of every year. As we say in the Amidah (daily 
prayers), "for Your miracles are with us every day." This belief enables 
us to entrust our lives to the care of God, and should stimulate us to live 
our lives according to His commandments. 
Quote of the Week 
Live simply, love generously, 
care deeply, speak kindly, 
and leave the rest to God 
-- Ronald Reagan 
With Deep Appreciation to Gila Rosenhaus 
With Special Thanks to James & Patricia Cayne 
This article can also be read at: http://www.aish.com/tp/ss/ssw/415421183.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 

donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Purim: Coincidences Or Plan 
Based on "Sifsei Chaim" vol. II pg. 186 by Rav Chaim Friedlander, zt"l, 
Mashgiach Ruchani of the Ponevich Yeshiva. 
Purim is called "Purim" because of the "Pur" (lots) which Haman used 
to determine the date upon which to destroy the Jews. (Esther 3:7 and 
9:26) The name Purim expressed and delineates the root of all the 
lessons that are to be learned from the holiday of Purim. 
How does "Purim" express anything special about this holiday? Haman 
threw lots, and his lots turned to our favor. Wasn't this simply a minor 
detail? Haman merely wanted to determine the right date to authorize 
the annihilation of the Jews. Haman didn't want to randomly choose a 
date to kill the Jews; instead, he threw lots to determine the date. This 
was just one detail of the many occurrences of that time. Why was it 
designated to be the name of the holiday? Secondly, if the name of the 
holiday is based on the lottery, it should be in the singular "Pur" and 
not "Purim" (lots - plural). 
The answer to our questions lies in studying the difference between 
chance versus plan. 
Normally a person plans his actions. He uses his intellect and his brain 
to determine a course of action. However, sometimes an individual 
finds it difficult to make up his mind. For whatever reason it is, he can't 
decide on his own. Then he decides to choose without deliberation, like 
flipping a coin. This decision is not based on the person's own choice. 
Rather he is leaving it up to "luck". "Luck" will decide. 
We also find the concept of a lottery in the Torah. There was a special 
mitzvah to choose among the two goat offerings of Yom Kippur by a 
lottery (Yoma Chap. 6 Mishna 1). Both goats were equal in all respects. 
The lottery determined which was offered to G-d and which goat was 
sent to Azazel. The inheritance of Eretz Yisroel was also done by a 
lottery. ("And you shall inherit the land by a lottery to each of your 
families." (Bamidbar 33:24) How are we to understand this process of 
lottery? Is the Torah telling us to leave things up to "blind chance"? 
There are two ways to relate to a lottery. We, who follow the Torah, 
look at it from a perspective of emuna. The lottery shows us G-d's will. 
It is a decision which is not in Man's hand. This was the lottery of Yom 
Kippur. Heaven determined the fate of each goat, if it was to be offered 
as a sacrifice to G-d, or to be sent to Azazel. So too, the division of 
Eretz Yisroel: Heaven determined which section of land went to each 
tribe. 
The nonbeliever, however, views the lottery from an atheistic view 
point. When he doesn't want to decide on his own, when he doesn't want 
to make a rational decision, he leaves the decision up to "Luck": "Luck" 
will decide! 
When Haman gave over his decision to the whims of the "lots" 
obviously it was not out of a deep belief that the result would be the 
revelation of the will of G-d. Rather his intent was that "chance" should 
make the decision for him. This was the deep conviction behind 
Haman's every action - everything is merely chance. There is no Divine 
will. The "power" of chance will decide. 
And Mordechai told him (Hasoch) everything that had åäø÷ 
"happened" to him. [Mordechai related to Hasoch) the whole chain of 
events that had occurred.] He said to him, Go tell Esther that the 
grandson of "it happened by chance" ((åäø÷ has come against us (Esther 
Raba 7:5). Mordechai read into the word åäø÷ - "happened" as referring 
to Amalek. The possuk relates: êøãá êø÷ øùà "Who happened 
(chanced) upon you on the way." Haman was a descendant of Agag, 
king of Amalek, the nation of "chance." 
Mordechai summed up the whole essence of Haman - the descendant 
of "it happened by chance." Amalek observed all the miracles and 
wonders that had occurred during the Exodus from Mitzrayim and the 
splitting of the Sea. All of the surrounding nations saw the events and 
heard of the miracles. As the news penetrated, their hearts melted. They 
stood in awe of all the Divine justice. But Amalek stood up and waged 
war with Yisroel. How could they have the audacity to do such a thing 
after seeing all the miracles? The answer lies in the possuk, "who 
chanced upon you on the way." Amalek saw the same chain of events: 
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the Exodus, the splitting of the Sea, as merely a sequence of chance 
events; simple natural occurrences. They denied hashgacha pratis. 
Haman was following in Amalek's footsteps. This was Mordechai's 
profound description of Haman's essence - the grandson of "it was mere 
chance." He saw everything as plain accident. Nothing moved him. He 
was impervious to noticing a miracle. He absolutely denied any Divine 
supervision in the world. Throughout the Megilla we see Haman's 
attitude. His counselors advised him to hang Mordechai. Haman 
immediately went to Achashverosh to request to hang Mordechai on 
the gallows he had specially prepared for him. That very night the 
Hashgacha arranged that the king couldn't sleep, and Achashverosh 
requested to have the chronicles read before him. The servants "by 
chance" opened up to the very spot where Mordechai is mentioned as 
having uncovered the plot by Bigsan and Seresh to poison the king. The 
Yalkut explains that since Mordechai was mentioned favorably in the 
chronicles, the reader tried to skip this section, but the letters kept 
jumping back to the incident of Mordechai: It is not written "and they 
read..." Rather it is written, "and it was read." The chronicles read 
themselves. And some say that Eliyahu came and wrote it in." 
Precisely at that moment Haman walked into the courtyard of the king 
to ask him to hang Mordechai. The king called him in and asked him 
what honor should be done to the one whom the king wishes to honor 
and glory. Haman, in his conceit, thought the king meant himself. So 
he told the king to heap honor upon him. Then the king ordered Haman 
(now the most esteemed officer in the king's inner cabinet) to bestow 
these honors upon Mordechai (Haman's arch enemy): to sit him upon 
the king's horse and lead him through the streets of the city. Fantastic. 
How marvelously the hashgacha arranged the whole chain of events. 
And what was Haman's response to all this? "And Haman related to his 
wife Zeresh and to all his friends everything that chanced to happen to 
him" (6:13). It was mere chance. He wasn't moved one iota by this 
hashgacha pratis. He failed to see any Divine punishment for his 
wickedness. Only a chain of unrelated incidents. One incident upon 
another which were out of the realm of his control. 
Even his counselors were unable to see any Divine Hand in these 
"accidents." They couldn't understand that G-d's will was not to hang 
Mordechai. They merely answered him with the same outlook. "And 
his wise-men and Zeresh his wife said to him, If Mordechai, before 
whom you have started to fall, is from the seed of the Jews, you can do 
nothing to him, because you will certainly fall before him." (6:14). Pure 
accident. "If he is from the seed of the Jews..." if fortune shines upon 
one who provokes Jews, then he will see the light of good luck. But if 
not, it was merely bad luck, and the wheel of fortune will continue 
spinning against him until he finally falls before it. 
The Denier Sees Only Mere Chance 
This was Mordechai's description of Haman: the grandson of 
chance. Nothing was able to enlighten his eyes to see G d's 
hashgacha; he sees in everything mere chance. If he succeeds, it is 
his good luck, and if he fails, it was all just a matter of bad luck 
beyond his control. 
It was with this heretical attitude that Haman lived, the "grandson 
of chance." He was the greatest heretic: his attitude toward 
everything that happened was that they were only a combination of 
accidents. Haman lived in the world of "luck." When something 
happened which was possible to explain, it was a normal sequence 
of chance events. It happened that the king got drunk in the middle 
of a party. It happened that he wanted to show off his wife to all the 
people. And it happened that he got so angry at his wife that he 
executed her. It even happened that he chose an unknown woman 
to be his new queen, in spite of her refusal to disclose her nationality 
or birth place. Regarding each of the individual events of the 
Megilla, we could say, it happened. But when we see the events 
unfurling before us in an orderly chain, from beginning to end, we 
see a marvelous design hiding within nature: hashgacha pratis. 
Haman also saw all the entire chain of events. But each time he saw 
only a Pur - a chance happening with no connection to the other 
events. When he succeeded in utilizing chance for his own benefit 
and will, it was as if he had succeeded in overpowering "the powers 
that be." But when he couldn't succeed, he didn't take it personally 
at all. His response was, "And Haman retold... all that had chanced 

upon him." This was the grandson of "it chanced." Haman's Mazal 
Was Transformed To Our Mazal 
Now we can understand why we call the holiday "Purim" (plural) 
as the expression of the essence of the day. Yes the lottery which 
Haman threw, and which is the name of the holiday, was merely 
one detail among all the occurrences in the Megilla. But from this 
one detail it becomes very apparent Haman's heretical thinking. 
How he wanted to force the power of "blind luck" to acquiesce to 
his own desires. This took concrete expression not only in his 
throwing the lots. All of his actions were calculated to use fate for 
his own personal whims. He thought that he had the ability to 
manipulate and subjugate the power of fortune for his own gain. 
However, Heavenly mercy shown down upon us and in the end all 
his plans were like the Pur - mere mazal, which turned into our 
mazal. Hashem Yisborach turned Haman's desires into the conduit 
through which the Divine Plan would be realized. For example: 
Haman wanted to control the heavenly powers and threw lots in 
order to pick the right day to kill all the Jews. He wanted to use 
"chance" for his personal desire. In the end these lots turned into 
our lots and as this day turned out to be the day of Yisroel's success. 
"On the day when the enemies of the Jews chose to overpower them, 
and it was turned around that the Jews overpowered their enemies" 
(Esther 9:1). Chance had it that he even chose the most auspicious 
month for the Jews, as the gemara states in Taanis (29b), "Who has 
a lawsuit with a gentile should go to court during Adar." This means 
to say that Hashem Yisborach used Haman's Pur to eventually 
benefit Klal Yisroel. The plan of Haman to kill Vashti eventually 
turned against him: Esther was taken to the king's palace to 
ultimately bring about his downfall. The tree on which he prepared 
to hang Mordechai in the end turned into his own gallows. The 
advice he gave to the king in order to inflate his own esteem, to be 
honored with sitting on the king's horse and led around the city, was 
turned against him. He had the degrading job of being the servant 
boy to put his mortal enemy, Mordechai, on the horse and lead him 
through the city. 
Haman, however, saw all of this as mere bad luck and accident - he 
was the grandson of chance. Sometimes he succeeded, and 
sometimes fortune just wasn't within his control. HaKodosh Baruch 
Hu, however, was really arranging everything according to His pre-
planned hashgacha; all of Haman's lots (Purim) would in the end be 
turned to our lots. And through all this would come out a stupendous 
sanctification of Hashem's name and the salvation of Klal Yisroel. 
Now we can understand why the name Purim was chosen, 
signifying the drawing of lots, in the plural form, and not Pur, in the 
singular. There are really two sides to the drawing of lots. There 
was, on one hand, the Pur that Haman wanted to use to accomplish 
his own goals. On the other hand, this Pur was in reality our Pur. 
Hashem Yisborach manipulated Haman's desires to bring about the 
Heavenly plan, and in the end Haman was the conduit to create a 
marvelous Kiddush Hashem. Therefore there were really two lots: 
1) the Pur which Haman wanted, 2) the Pur which was ultimately 
our fortune. 
The lesson to be derived from all this is how HaKodosh Baruch Hu 
orchestrates the entire chain of individual and various seemingly 
unrelated events. Our role is to take an active part to fulfill HaKodosh 
Baruch Hu's plan. However, the achievement is really only possible if 
the person matches his will to the hashgacha pratis, and not, Heaven 
forbid, to try to adjust the hashgacha pratis to suit his personal desire. 
We also learn from all this a very important principal in Avodas 
Hashem - on one hand there is the Heavenly decree on the person. On 
the other side, there is our free will. There is no contradiction or 
paradox between these two opposites. Even what we do freely and 
according to our personal understanding has been preplanned in 
Heaven. HaKodosh Baruch Hu orchestrates things through our actions, 
both good and bad, to bring about in the end His will. Not only does 
HaKodosh Baruch Hu predetermine the framework of our Avodas 
Hashem. But in the end result, even those things which are within the 
realm of our free will and free choice, are used by HaKodosh Baruch 
Hu to achieve His will. As long as we have the desire to bring about 
Hashem Yisborach's plan, HaKodosh Baruch Hu will accordingly help 
us to be the conduit of public Sanctification of His name. 
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Wishing Everyone a Freilachen Purim! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Amalek vs. Klal Yisroel 
This week sponsored - לעילוי נשמת מלכה בת הרב מאיר ע"ה 
The events of the midbar—Marah, the slav, the mann, Shabbos, water from 
the rock—taught the Jewish people about their future relationship with 
nature: by subjugating themselves to Hashem, they would gain 
independence from the forces of nature. But there was one more 
experience they would have to undergo, an experience that would teach 
them about their future standing as a nation. The teacher of this lesson 
was Amalek. 
The people must have appeared weak as they wandered in the wilderness, 
men, women and children seeking a homeland, but the Shechina hovered 
over them, the fear of it paralyzing surrounding nations. Only Amalek 
rushed, unprovoked, to confront it; only Amalek chose the sword. It sought 
fame in blood—a goal that is the greatest enemy of human happiness and 
Divine kingship. Pharaoh used force to further his own interests, but 
Amalek's sword knew no rest as long as one home remained standing 
whose residents did not tremble before it. 
Attacked by Amalek, Israel was compelled to meet the test of battle. 
However, it is not the sword of Israel, but the hands of Moshe, that defeats 
Amalek—and it is not a magic power in the hands, but the emunah 
awakened by those hands, that prevails over Amalek. 
Amalek does not hate nations that equal it in violence. It regards their 
military preparedness with respect, since they acknowledge Amalek’s 
power and share its principles. Instead, Amalek harbors deadly hatred 
for those who dare to dispense with the sword and trust in spiritual 
and moral power that the sword cannot reach. When Amalek looks at 
the Jews, representatives of peace and human nobility, it sees only a 
mockery of its principles. So with instinct fed by hate, it rushed to stamp 
them out immediately. 
What threatens the moral future of mankind is not Amalek, but zecher 
Amalek, its glorification. As long as humanity honors the sword, as long 
as those who murder the happiness of mankind are not forgotten, 
subsequent generations will look upon them with admiration, and their 
memory will awaken the desire to emulate them. Only when G-d's word 
becomes the sole criterion for every action, and recognition of morality 
increases in direct—not inverse—proportion to power and greatness; 
when the greater and more powerful the person, the less any lapse in 
his morality is excused; only then will Amalek's reign end. 
G-d’s plan is not merely to establish klal Yisrael—His purpose in building 
up klal Yisrael is to overcome everything inhumane on earth. Our 
nation’s fabric is woven from justice and compassion, tzedakah u’mishpat. 
The example we set will someday make this trait common to all 
mankind. 
Do not envy those who destroy human happiness in a bid for honor. Even 
when you yourself suffer from the brutality of Amalek, stay firm. 
Maintain the humanity and justice Hashem has taught us, because 
humanity and justice will ultimately triumph over brutality. We, 
through our example, will bring about that triumph. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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Shadow Of The Golden Calf 
“And you shall make garments of sanctity for Aharon your brother, for 
glory and for splendor.” Shemos 28:2 
In our verse, the Torah tells us that the special clothing of the Kohen was 
to be for his honor and glory. This describes how the uniform of the Kohen 
served to have the Kohen stand out with distinction among his fellow men. 
Yet, Verse 3 seems to highlight the significance of the garments in different 
terms. There, we find “They shall make the garments of sanctity for 

Aharon...to sanctify him to minister to Me.” Here, the unique raiment of 
the Kohen is described in terms of the service of the Kohen in the Mikdash. 
Sefer Zaharei Choma notes that we can say that, in fact, the garments 
encompassed both of these functions. There were some elements of his 
wardrobe which contained gold, while there were others which were of 
pure white linen. Whenever the Kohen entered into the Kodesh Kodoshim 
on Yom Kippur, he would not wear the garments which contained gold, for 
this would recall the memory of the sin of the Golden Calf. At the 
auspicious moment on Yom Kippur when the Kohen was praying for the 
welfare of the Jewish nation, it was hardly the time for such an accusatory 
thought to be present. This is the reason that he wore only the white, linen 
garments as he entered the Kodesh Kodoshim. 
We may ask, however, how Aharon himself could enter the inner sanctum 
at all. After all, gold or not, Aharon himself was instrumental in fashioning 
the Golden Calf. Although he tried to delay the matter, he was the leader of 
the nation as they experienced this great sin. Why was his personal entry 
into the Kodesh Kodoshim not a remembrance of the Golden Calf? 
We must conclude, therefore, that Aharon did not sin at all during that 
episode. Each of the commentators deals with this issue in his own way, 
and they concur that Aharon bore no guilt at all in terms of the debacle of 
the Golden Calf. Accordingly, although Aharon possessed garments which 
contained gold, yet it was specifically the garments which were disallowed 
from entering the Kodesh Kodoshim, while Aharon himself was allowed to 
enter. This clearly demonstrated that it was the gold that was objectionable, 
while Aharon’s presence was not problematic, for he was not guilty. This 
situation served not only as a service to Hashem, but also as an honor and 
for the glory of Aharon. It was in this manner that his integrity was 
sustained and promoted as being totally holy and saintly, and his character 
was clear and free from sin in the episode of the Golden Calf. 
Priestly Clothing For Splendor And Grandeur 
“And you shall put them upon Aharon your brother and upon his sons 
with him, and you shall anoint them and fill their hand, and consecrate 
them and sanctify them, that they may minister to Me in the Kohen’s 
office. And you shall make them linen breeches to cover the flesh of their 
nakedness; and they shall reach from the hips even to the thighs.” 
Shemos 28:41-42 
Earlier, in Verse 4, the list of the clothing for the Kohen did not include the 
pants. In Verse 41 also, as Moshe presents Aharon and his sons with their 
wardrobe, no mention of the pants is indicated. Finally, in Verse 42, the 
Torah instructs Moshe to include pants in the uniform to be worn by the 
priestly family. Why are the pants at first not even mentioned, and then 
singled out in such a manner? 
The Netzi”v explains that the garments of the Kohen were an essential part 
of his purpose and they each represented a special element of the role and 
function of the Kohen. By wearing this raiment, the Kohen was elevated 
and sanctified. The pants, however, were exceptions to this theme. They 
were only part of the uniform of the Kohen because they were necessary in 
order to cover his body. The pants were not specifically part of the splendor 
or grandeur which the Kohen portrayed. 
The main clothing items were to effect an aura of splendor and grandeur. 
Accordingly, when Aharon and his sons first donned these items, a special 
event was arranged. It was Moshe who formally assisted them as they 
officially became initiated and sanctified in their role. Even at that point, 
though, the Kohanim put the pants on themselves, and the pants could be 
worn even beyond the domain of the Mishkan, for they were simply there 
as a functional item to cover their bodies rather than part of the ceremonial 
garb. 
This distinction can help us solve an inquiry of Tosafos (Sukkah 51a; 
Mi'bla'ei). The Mishnah (ibid.) tells us that the wicks used for lighting the 
torches which lit up the courtyard of the Temple during the Simchas Beis 
HaShoeva celebration were taken from remnants of the worn-out pants and 
belts of the Kohanim. Tosafos questions why it was only these garments 
whose fabric was used and not fibers from the shirts. According to our 
approach, we can explain that the shirts of the Kohanim were of a higher 
degree of sanctification, and even as they were worn out, the fabric could 
only be used as wicks in the Menorah, located in the inner chamber of the 
Holy. The pants, however, were worn both within and beyond the Holy. 
Therefore, when a pair was no longer useful as clothing, its shreds were 
used to ignite the lamps which lit up the torches in the courtyard even 
beyond the holy chamber. 
Purim 
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“And the king said to Haman: ‘The silver is given to you, the people also, 
to do therewith as it seems good in your eyes.’ ” Esther 3:11 
To what is the example of Achashveirosh and Haman compared? To two 
people, one of whom had a mound of dirt in his field, and one of whom had 
a ditch. The owner of the ditch said to himself: How I wish the owner of the 
mound would give me this mound in exchange for payment, so that I can 
fill in my ditch. And the owner of the mound said to himself: How I wish the 
owner of the ditch would give me the use of this ditch in exchange for 
payment, so that I can remove the mound of dirt from my field and dump it 
into his ditch. Each one needed the other, and hoped for the other’s 
cooperation. After some days, these two men encountered one another. The 
owner of the ditch said to the owner of the mound: “Sell to me your 
mound.” The owner of the mound said to him: “Take it for free, and would 
it were so!” Similarly, both Achashveirosh and Haman wished to destroy 
the Jews. Thus, when Haman offered to purchase the right to do so, 
Achashveirosh gladly gave his consent for no payment at all. - Megilla 14a 
We see that Achashveirosh himself wanted to kill the Jews in his empire. 
When Haman met with him, Haman offered the king a generous bribe to 
agree to his murderous plot, but the king refused the money. Achashveirosh 
was happy to oblige even without taking Haman’s tribute, and he 
encouraged Haman to carry through with his diabolical scheme. 
Chasam Sofer explains that throughout the ages, there have always been 
plots aimed at the Jews to destroy them. Interestingly enough, there have 
been two general strategies unleashed against us. One is a friendly 
approach. Some countries have extended their welcome and granted Jews 
equal rights among their citizens. “Let the Jews be as any other people,” 
they proclaim. The result of this invitation has been a high rate of 
assimilation, as Jews themselves rush to diminish any differences between 
them and their gentile neighbors. 
The other approach of the host nations throughout the diaspora has been 
one of intolerance. Countless nations have unleashed pogroms, vicious 
accusations, discrimination and bans against the practice of Torah mitzvos. 
Achashveirosh wanted to destroy the Jews using “the hill” approach. He 
invited the Jews to his banquet, and he honored them by allowing them to 
drink and celebrate with him. This indulgence was, in fact, a tragic 
compromise of conviction, as Achashveirosh demanded they submit to and 
agree to defile the utensils of the Beis Hamikdash. The Jews were 
unfortunately too happy to oblige. 
Haman was a proponent of the other approach. His attitude toward the Jews 
was to cause direct depletion and destruction, as he is compared to the 
owner of the ditch in the parable. His suggestion to destroy them resonated 
in the ears of Achashveirosh, as they both aimed to rid the empire of all 
Jews. 
Halachic Corner Shabbas Zachor 
It is a good custom to bring young children to hear the reading of the 
Megillah in order to train them in the performance of the mitzvah of txhb 
hnUxrP¦(publicizing the miracle). This applies to children who are old 
enough that they would not disrupt the reading and cause other people to 
be unable to hear the Megillah. 
In order to fulfill the mitzvah of educating their children, parents should 
have their children next to them and see to it that they listen to the Megillah. 
They can make noise, as is customary, upon hearing the name of Haman, 
but this should not be the main reason for the children’s being there. The 
parents should also make sure that the noise does not go overboard, because 
if even only one word is not heard, the listener has not fulfilled his 
obligation. vkhjTfk everyone should have a kosher Megillah in front of him 
and read along word for word quietly with the reader. scghsC, one can make 
up for a word missed by reading from a printed copy of the Megillah. If one 
talked between the brochos and the reading, the bracha has to be recited 
again. Both the reader and the listeners are forbidden to talk while the 
Megillah is being read. scghsC, however, if the reader should talk, even 
intentionally, he continues from where he left off. However, if one of the 
listeners talked, even unintentionally, and because of this missed even one 
word, he has not fulfilled his obligation. (O.C. 689:6, 690:3-5, Mishna 
Brura) 
Questions for Thought and Study 
1. Why does the Torah say "sptv ,t UGgu" - “and they shall make the 
Ephod”, with the term "UGgu" (plural), whereas regarding the other garments 
the word ",hGgu" (singular) is used? See Kli Yakar 28:6 
2. What is unusual about the word "jzh" - “detached”, used in Pasuk 28:28? 
See Rashi and Ramban 

3. Why is the extra word "rcsv" (“the matter”) added before describing the 
sacrifices in Chapter 29? See Rabbeinu Bachya 29:1 
4. Who commanded Mordechai not to bow down to Haman? See Divrei 
Shaul in Kuntros Aharon - 7 
5. What did Achashveirosh do to the scribes after they read to him about 
how Mordechai saved his life? See Tosefes Beracha to Shoftim 
6. How does Haman’s name indicate that he was completely evil? See 
Kuntros Aharon - 10 
Answers: 
1. The Ephod was an atonement (vrPF) for all of Bnei Yisrael for the sin of 
the Golden Calf. Therefore, it is written in plural form. 
2. According to Rashi, this was an Arabic word. According to Ramban, it 
is similar to the Hebrew word "jxh", which also means “to uproot” or “to 
detach”. 
3. This is an allusion to the future, when one (unfortunately) can’t bring 
sacrifices. By one’s learning the "rcs" (“matter”), he is getting credit as if 
he had brought an actual sacrifice. 
4. Obviously, Hashem commanded us not to bow down to false deities. The 
words "grfh tk" (“He did not bow down.”) indicate (by not saying "grf") 
that Mordechai was actually commanded by Achashveirosh not to bow, as 
he was a sincere "hsUvh" (“Jew”), who should not bow to any other deities 
(even according to Achashveirosh). 
5. Achashveirosh fired all of the scribes (out of anger). 
6. Even curses have hidden letters that indicate some form of blessing (for 
example, the letter Aleph has a “hidden” Lamed and Peh. All of the letters 
in Haman’s name are the same, with no hidden positive connotations. (The 
letter Hey is spelled "vv", Mem is "on", and Noon is "ib". 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Hashem Has His Waze 
One of the difficulties that some people have with religious perspective is 
that they find it hard to believe that G-d really pays attention to the 
individual. Perhaps their logic is, "If indeed G-d is great, why would He 
care about me." The Torah perspective is that indeed Hashem is great AND 
He does care for the individual. 
This Torah perspective was felt by the Jews of the Purim story when they 
realized that Hashem had orchestrated Haman's edict, and their salvation 
from it, with the greatest precision. In fact, one of the most powerful 
statements in Megilas Esther is the statement that Mordechai makes to 
Esther when she expressed her reluctance to go to the king to plead the case 
of the Jews. Mordechai says, "Perhaps it is for this moment that you became 
queen" Mordechai is a firm believer that things happen in this world 
because there is a Plan. And he is fairly certain that the reason that Esther 
was chosen against her will to be the queen was so that she would be 
positioned so well to save the Jews. 
Recently, with the advent of Waze, I have become less understanding of 
the notion that G-d can't possibly keep track of all of humanity and really 
care. "Interesting," I have come to muse, that we are fully understanding 
about a computer system that keeps track of your location and the locations 
of thousands of others, and directs you based on traffic patterns on the roads 
that you could potentially take to reach your destination. In fact the system 
is so opinionated that, quite frankly, I am sometimes a bit perturbed by the 
way it directs me make multiple turns down side-streets, just to reach a 
destination a minute or two earlier. 
People will say, "Well, Waze makes sense. After all it is an APP." 
"Correct," I reply, "And when we said that Someone was keeping track of 
all of humanity we weren't talking about just anybody. We were talking 
about G-d." 
Even more remarkable than Mordechai's confidence that Hashem 
positioned Esther as queen so that she can help the Jews, is his confidence 
that if she wouldn't go, Hashem would orchestrate a different venue of 
salvation. Realize that the statistical odds of Esther being chosen as 
unwilling queen are about a gazillion to one. Yet Mordechai says with 
confidence that Hashem will orchestrate another, perhaps equally unlikely 
venue of salvation, if Esther is unwilling to play her part. 
There are many other lessons one can learn from Waze. For example, 
"Watch out: Car stopped on shoulder ahead." Indeed, there is little quite as 
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humbling as a luxury car stuck on the side of the road with a flat tire, and a 
system that reminds us that such things do happen. 
Even the ability for one wazer to inform another wazer of a road block is 
quite instructive. Some parents think that children should discover truth on 
their own without guidance. The Torah perspective is that we are obligated 
to caution children of possible places where they might stumble so that they 
can meet challenge with good judgment. 
But for me the most important is the awareness that all we do is being 
tracked, and the path we take is being guided. Hashem has many ways to 
bring salvation. May we be fortunate to hearken when we are called upon 
to play our personal role in destiny. 
With best wishes for a wonderful Shabbos and a joyous Purim! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Who Is Honoured? (Tetzaveh 5777) 
Tetzaveh is the only sedra from the beginning of Exodus to the end of 
Deuteronomy, that does not contain the word “Moses”. For once Moses, 
the hero, the leader, the liberator, the lawgiver, is offstage. Instead our focus 
is on his elder brother Aaron who, elsewhere, is often in the background. 
Indeed virtually the whole sedra is devoted to the role Moses did not 
occupy, except briefly – that of priest in general, high priest in particular. 
Why so? Is there any larger significance to the absence of Moses from this 
passage? The commentators offered many suggestions. One of two offered 
by R. Jacob ben Asher (1270-1340, author of the code known as the Tur), 
relates this week’s sedra to an event at the beginning of Moses’ leadership: 
his encounter with God at the burning bush (Ex. 3-4). Moses repeatedly 
expressed reluctance to undertake the mission of leading the people out of 
Egypt. Finally we read: 
But Moses said, “O Lord, please send someone else to do it.” Then the 
Lord’s anger burned against Moses and He said, “What about your brother, 
Aaron the Levite? I know he can speak well. He is already on his way to 
meet you, and his heart will be glad when he sees you. You shall speak to 
him and put words in his mouth; I will help both of you speak and will teach 
you what to do.” (Ex. 4:13-15) 
The Sages say that it was this hesitation on the part of Moses that caused 
part of his role – as potential high priest – to be taken from him and given 
to his brother. R. Jacob ben Asher concludes that Moses’ name is missing 
from Tetzaveh “to spare him distress” on seeing Aaron acquire the insignia 
of priesthood that might have been Moses’ own. 
Without negating this or other explanations, there may be a more 
fundamental message. As I have mentioned before, one of the recurring 
themes of Genesis is sibling rivalry, hostility between brothers. This story 
is told, at ever-increasing length, four times: between Cain and Abel, Isaac 
and Ishmael, Jacob and Esau, and Joseph and his brothers. 
There is an identifiable pattern to this set of narratives, best seen in the way 
each ends. The story of Cain and Abel ends with murder, fratricide. Isaac 
and Ishmael – though they grow up apart – are seen together at Abraham’s 
funeral. Evidently there had been a reconciliation, though this is told 
between the lines (and spelled out in midrash), not directly in the text. Jacob 
and Esau meet, embrace and go their separate ways. Joseph and his brothers 
are reconciled and live together in peace, Joseph providing them with food, 
land, and protection. Genesis is telling us a story of great consequence. 
Fraternity – one of the key words of the French revolution – is not simple 
or straightforward. It is often fraught with conflict and contention. Yet 
slowly, brothers can learn that there is another way. On this note Genesis 
ends. 
But it is not the end of the story. There is a fifth chapter: the relationship 
between Moses and Aaron. Here, for the first time, there is no hint of sibling 
rivalry (some developed later – Bamidbar ch. 12 – but was resolved by 
Moses’ humility). The brothers work together from the very outset of the 
mission to lead the Israelites to freedom. They address the people together. 
They stand together when confronting Pharaoh. They perform signs and 
wonders together. They share leadership of the people in the wilderness 
together. For the first time, brothers function as a team, with different gifts, 
different talents, different roles, but without hostility, each complementing 
the other. 
This is conveyed by the Torah in two striking phrases. The first is in the 
passage already cited above. God says to Moses: Aaron “is already on his 
way to meet you, and his heart will be glad when he sees you.” How 

different this is from the tense encounters between brothers in Genesis. 
Aaron, we may have thought, might have many reasons not  to rejoice on 
seeing Moses return. The brothers had not grown up together. Moses had 
been adopted by Pharaoh’s daughter and raised in an Egyptian palace. Nor 
had they been together during the Israelites’ sufferings. Moses, fearing for 
his life after his assault on an Egyptian taskmaster, had fled to Midian. 
Besides this, Moses was Aaron’s younger brother, and it was he who was 
about to become leader of the people. Always in the past, when the younger 
had taken something the elder might have believed belonged naturally to 
him, there was jealousy, animosity. Yet God assures Moses: “When Aaron 
sees you, he will rejoice”. And so he did (Ex. 4:27). 
The second intimation is contained in a strange text, tracing the descent of 
Moses and Aaron: 
Amram married his father’s sister Jochebed, who bore him Aaron and 
Moses. Amram lived 137 years . . .  It was this same Aaron and Moses to 
whom the Lord said, “Bring the Israelites out of Egypt by their divisions.” 
They were the ones who spoke to Pharaoh king of Egypt about bringing the 
Israelites out of Egypt.  It was the same Moses and Aaron.  (Ex. 6:20, 26-
27). 
The repeated phrase, “It was this same”, is emphatic even in translation. It 
is all the more so when we note two peculiarities of the text. The first is that 
the phrases, though at first they sound identical, in fact place the names of 
the brothers in a different order: the first phrase says “Aaron and Moses”, 
the second, “Moses and Aaron”. Even more striking is the grammatical 
oddity of the phrase. Both times, the third person singular is used. Literally, 
they read: “He was Aaron and Moses”, “He was Moses and Aaron”. The 
text should have said, “They” – all the more so since the pronoun “they” is 
used in the middle of the passage: “They were the ones who spoke to 
Pharaoh”. 
The unmistakable implication is that they were like a single individual. 
They were as one. There was no hierarchy between them: sometimes 
Aaron’s name appears first, sometimes Moses’. On this there is a wonderful 
midrash, based on the verse in Psalms (85:11) “Loving-kindness and truth 
meet together; righteousness and peace kiss each other.” 
Loving-kindness – this refers to Aaron.  Truth – this refers to Moses. 
Righteousness – this refers to Moses.  Peace – this refers to Aaron. (Shemot 
Rabbah 5:10) 
The midrash brings proof-texts for each of these identifications, but we 
understand them immediately. Moses and Aaron were quite different in 
temperament and role. Moses was the man of truth, Aaron of peace. 
Without truth, there can be no vision to inspire a nation. But without 
internal peace, there is no nation to inspire. Aaron and Moses were both 
necessary. Their roles were in creative tension. Yet they worked side by 
side, each respecting the distinctive gift of the other. As the midrash goes 
on to say: 
“And he kissed him” [the brothers kissed when they met] – This means: 
each rejoiced at the other’s greatness. (Shemot Rabbah ad loc) 
A final midrash completes the picture by referring to this week’s sedra and 
the vestments of the High Priest, especially the breastplate with its Urim 
and Tumim: 
“His heart will be glad when he sees you” – Let the heart that rejoiced in 
the greatness of his brother be vested with the Urim and Tumim. (Shemot 
Rabbah 3:17) 
It was precisely the fact that Aaron did not envy his younger brother but 
instead rejoiced in his greatness that made him worthy to be High Priest. 
So it came to pass – measure for measure – that just as Aaron made space 
for his younger brother to lead, so the Torah makes space for Aaron to lead. 
That is why Aaron is the hero of Tetzaveh: for once, not overshadowed by 
Moses. 
“Who is honoured?” asked Ben Zoma (Avot 4:1). “One who honours 
others.” Aaron honoured his younger brother. That is why Moses (not 
mentioned by name but by implication) is told in this week’s sedra, “Make 
sacred garments for your brother Aaron, to give him honour and splendour” 
(Ex. 28:2). To this day a Cohen is honoured by being first to be called up 
to the Torah – the Torah that Aaron’s younger brother Moses gave to the 
Jewish people. 
The story of Aaron and Moses, the fifth chapter in the biblical story of 
brotherhood, is where, finally, fraternity reaches the heights. And that 
surely is the meaning of Psalm 133, with its explicit reference to Aaron and 
his sacred garments: “How good and pleasant it is when brothers live 
together in unity! It is like precious oil poured on the head, running down 



  22                                                   {aBtu!swl{.iwdu!– trcdk trcd ihc!
on the beard, running down on Aaron’s beard, down upon the collar of his 
robes.” It was thanks to Aaron, and the honour he showed Moses, that at 
last brothers learned to live together in unity. 
Covenant and Conversation 5777 is kindly supported by the Maurice Wohl 
Charitable Foundation in memory of Maurice and Vivienne Wohl z”l. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Tetzaveh 
And you shall speak to all the wise-hearted people whom I have invested 
with a spirit of wisdom. (28:3) 
Chachmei lev; "wise-hearted people," is in the plural form. "Whom I have 
invested"; m'leisiv, is singular. Is Moshe Rabbeinu to speak to all of the 
wise-hearted people, collectively, or is he to speak to each one 
individually? Why does the pasuk change midsentence from plural to 
singular? Simply, this is referring to Moshe who personally merited to be 
filled with wisdom. He was to speak to the wise-hearted people, because he 
was especially filled with wisdom. The Chasam Sofer explains that mileisiv 
applies to the chachmei lev. Hashem instructed Moshe to speak to each 
individual craftsman to inform him that Hashem had filled him with 
unusual wisdom. Hashem imbued him with a potential for greatness, an 
ability to create extraordinary, beautiful appurtenances for the Mishkan. 
Their wisdom would allow them not only to construct the physical images, 
but also to imbue them with kedushah, holiness. 
The Chasam Sofer explains: "Wisdom is implanted within the hearts of the 
individuals. They require someone to arouse and inspire them to unlock 
their potential, thus giving them the opportunity, empowering them to 
reveal to the world their extraordinary talents and abilities. Without the 
inspiration, their lack of motivation will only push them inward. Similar to 
a seed that is planted deep within the soil, the ground must be plowed, 
sowed, watered and weeded. As a result, it will grow strong and tall, 
providing sustenance for those in need. Otherwise, it will rot in the ground 
and become a total waste. 
Hashem explained to Moshe that imbuing the men with wisdom was like 
planting a seed. Unless someone would rouse them, it would come to 
nothing. That someone should be Moshe, who should tell them that they 
were to be the beneficiaries of an incredible Heavenly gift. If they did not 
act accordingly, with honor, this gift would not have much efficacy. 
A number of gifted and talented people are in our proximity, often 
individuals with whom we interact on a regular basis. Regrettably, these 
talents and abilities serve no one, frequently because this person lacks 
positive self-esteem. If he is unmotivated, if he does not believe in himself, 
because he thinks no one believes in him, he will give up without trying. If 
someone would come by and whisper in his ear, "You are great! You can 
do it!" he would. 
Students engage when they act as their own learning agents, working to 
achieve goals meaningful to them. They must believe that they can learn 
and succeed. Also, they must learn to cope with failure - with which one 
can deal most effectively when he believes in himself. I may add that a 
teacher with high self-esteem is likely to engender high self-esteem in his 
or her students. Perhaps this is why the individual who was best suited to 
awaken the chachmei lev was Moshe Rabbeinu, who had reached the apex 
of spirituality. 
It would be wonderful if, in today's society, we could encourage a child's 
affinity for Torah study simply by explaining the infinite value of Torah in 
him. Unfortunately, we must employ other means of enticement in order to 
draw him to the bais hamedrash. Once he is there, the next step is keeping 
him there, but, if he does not enter, we need not worry about his leaving. 
The Alter, zl, m'Slabodka, Horav Nosson Tzvi Finkel, zl, was a strong 
believer in external encouragement, even simple prizes which would 
motivate a student to success. He felt that even the simplest, inexpensive 
prize or favor could make a difference. He remembered walking through 
the marketplace in Vilna where a woman vendor was selling beans. She 
vigorously called out to passersby the quality and price of her wares. 
Suddenly, another woman who was selling her wares offended her, causing 
the first woman to feel that the other vender was taking away her business. 
Words, accompanied by denunciations, flew back and forth; it was getting 

out of hand. Suddenly, a customer approached the woman who was selling 
beans and asked to purchase one penny's worth of beans. Out of the blue, 
the women's attitude changed. Her demeanor was immediately altered, a 
smile appearing across her face. She thanked the buyer, heaping blessings 
upon him. 
Anyone who had been a spectator to the earlier proceedings would have 
been hard-pressed to understand what had just transpired. Five minutes 
earlier, this woman was screaming and cursing. Now, she was all sugar and 
sweetness. What happened? The Alter explained: It was one penny. She 
gained a penny from selling her beans. She was a changed woman. With a 
simple prize, we can alter a student's path of learning - from failure to 
success. A prize encourages; a prize engenders belief in oneself; a prize 
indicates that someone believes in him. 
We can motivate a student by presenting him with a goal and indicating to 
him that the mentor believes in the student's ability to achieve this goal. 
Achieving this goal becomes realistic, since the mentor believes in the 
student. 
In 2013, Rabbi Paysach Krohn interviewed Rabbi Berel Wein. One of the 
questions he asked him was how he had been able to achieve so much, in 
preparing oral tapes and cd's, writing books and papers, and lecturing all 
over. Very few individuals - however successful in their careers - have been 
able to achieve so much. It is obviously the result of a relentless pursuit of 
success, a man on a mission. What motivated him to have accomplished so 
much? In Illuminations of the Maggid, Rabbi Krohn records the incident 
that quite possibly changed Rabbi Wein's life. While it is impossible for the 
written word to capture an oral inspiration, I would like the reader to take 
pause while reading the story to reflect on his own life and ask: Was there 
ever an inspirational opportunity in my life that I let go by? 
It was 1946, and Horav Yitzchak HaLevi Herzog, zl, Chief Rabbi of Eretz 
Yisrael was visiting Chicago. The building was packed, standing room 
only, as the Rav first gave a shiur, halachic lecture, then addressed the 
gathering which consisted of lay people, Torah scholars and yeshivah 
students. (There were not many, but there were not many of anything in 
those days.) 
After concluding his shiur, Rav Herzog turned to the yeshivah students and 
addressed them - exclusively. "I have just returned from Rome," he began, 
"where I met with Pope Pius. I had with me the names of 10,000 boys and 
girls whose parents had placed them in Catholic institutions or with families 
for safekeeping during the terrible war. The parents knew that they would 
probably not survive; their hope was for their children. I said to the Pope, 
'Give me back these children! These are our children! You are well aware 
why they were given to you. Now we ask you to return them to us - where 
they belong.' 
"And the Pope said, 'I cannot give you even one child.' I pleaded with him, 
but he refused to budge. 'We have a rule,' he said, 'that once a child is 
baptized, it cannot be revoked. He cannot leave for another religion. All of 
these children were baptized. They are now ours!' I pleaded; I begged; he 
refused to listen to my cries." 
Suddenly, Rav Herzog began to weep incessantly, unable to stop. He put 
his head on the lectern and wept mournfully. Everyone in the shul was 
silent, almost afraid to say anything. When the Rav raised his head, his face 
tear-stricken and red, he looked like a lion. He looked at us (the students) 
and called out, "I cannot do anything for those 10,000 children, but what 
are you going to do for the children of Klal Yisrael? It is your responsibility 
to help raise the future of our people. What are you prepared to do about it? 
Are you listening? Will you remember what I am asking of you?" He 
repeated himself again, "What are you going to do for the children of Klal 
Yisrael?" 
Rav Herzog was finished. We then all lined up to shake his hand. "When 
he took my hand," Rabbi Wein said, "he looked me straight in the eye and 
asked, 'Are you going to forget what I said? Will you remember what I 
said? What are you going to do for the children of Klal Yisrael?" 
Rabbi Wein concluded, "Every time I am tired, every time that I am about 
to put down my pen - I am haunted by those words: 'What are you going to 
do for the children of Klal Yisrael?'" 
These memorable moments (that we all have) should motivate us to rise to 
every occasion and do what is necessary. As an aside, it was fourteen years 
ago, Baruch Hashem, when a non-Jewish nurse came over to my bed, as I 
lay in the ICU, and asked (rather, she demanded), "Are you going to give 
up like the others (patients), or are you going to fight it? If G-d let you live, 
He had a purpose!" I have never forgotten those words. 
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The belt with which it is emplaced, which is on it, shall be of the same 
workmanship, it shall be made of it. (28:8) 
Horav Yosef Chaim, zl, m'Bagdad, derives an important educational 
principle from this pasuk. One's children are referred to as begadim. This 
is implied by the Navi Zecharyah (3:4), when Yehoshua Kohen Gadol is 
admonished, Hasiru ha'begadim ha'tzoim meialav, "Remove the soiled 
garments from him." Concerning this, Chazal (Sanhedrin 93a) ask, "Was it 
the practice of Yehoshua to wear soiled garments?" They respond that the 
Navi refers to his sons who had married out of the faith. Thus, we see that 
children are likened to one's garments. Perhaps, I might add, as the popular 
maxim goes, clothes make the man; children are often a reflection of their 
parents; or rather, we can often see the parents in their children. 
The pasuk teaches that the Cheishev ha'Eiphod, belt of the Eiphod, which 
is on it, must be made k'maaseihu, of the same workmanship (as the 
Eiphod), unlike the Kispos ha'Eiphod, shoulder straps, which are sewn on. 
The Cheishev was mimenu yiheyeh, made of it. When one seeks to impart 
the Torah-way of life to his children, the appropriate path by which they 
will achieve character trait refinement and develop strong erudition, he 
must teach by example, by personally living a Torah-life. One will find 
himself hard-pressed to teach his children the importance of: tefillah 
b'tzibbur, davening with a minyan; listening to Krias haTorah, the reading 
of the Torah; Torah sedarim, study sessions. If he himself does not adhere 
to his own teachings, then mimenu yiheyeh, it shall be made of it. The 
father's and mother's actions set the tenor for their children's Torah's lives. 
If the father schmoozes during Krias haTorah, so will his son. The sefer 
Kzeh Reeh v'Chanech (quoted by Horav Shlomo Levinstein, Shlita) relates 
an incident which underscores the overriding significance of positive 
parental prototypical involvement in their children's upbringing. Rav 
Plitnik, a student of the Chafetz Chaim, served as Rav in Liverpool, 
England. A devout Rav, whose uncompromising standards and 
encyclopedic knowledge of Torah were well-known, he nonetheless had 
difficulty establishing a close working relationship with his congregation. 
The lack of closeness did not disturb him as much as the constant belittling 
and abuse that he suffered from his president. An arrogant man, whose 
claim to fame and power was his wealth, the Rosh HaKahal, president, went 
out of his way to show the Rav who was actually in charge. 
One evening, the president appeared at the Rav's door, disheveled, 
depressed and crying incessantly. "What is wrong?" the Rav asked. "My 
daughter, my only child, the love of my life, just informed me that she is 
engaged to marry - a gentile! What should I do? What can I do?" he cried 
bitterly. "Rebbe, I have made your life miserable for years. Please forgive 
me and speak with my daughter. I know that I do not deserve your 
forgiveness, but I realize now the error of my ways." 
The Rav, of course, acquiesced to the president's plea. The man might be a 
boor, but why should his daughter suffer? He called for the daughter, and, 
after speaking with her for quite some time, received the same response that 
she had given her father. She was not reversing her position. The marriage 
was on. 
A week passed, and the president once again stood on the threshold of the 
Rav's home. "Why did you not help me in my time of need? My family is 
falling apart, and you are unable to convince my daughter not to marry a 
goy! How could this be?" the man railed on, as usual blaming only the Rav 
for all of his problems (common fare for those who refuse to acknowledge 
their own shortcomings). 
The Rav listened patiently, and, when the president took a break from his 
tirade, he interjected and said, "Let me share a story with you. A doctor 
discovered a serum that could cure one of the most devastating illnesses in 
recent times. This doctor was a special person, who -- out of the goodness 
of his heart -- traveled from city to city, doling out doses of his precious 
serum to save thousands of children. During one of his trips, he was waylaid 
by ruthless thieves, who took what little money he had and sadly also took 
the serum which he was bringing to the next town. The doctor was spared 
by the skin of his teeth. On the one hand, he was grateful to the Almighty 
for having been spared from a brutal death, but, on the other hand, he 
mourned the loss of the serum, knowing that hundreds of children would 
now perish. It would take weeks to produce more serum which could help 
others. The children in the next city were beyond his help. 
"Arriving at the town, he was met by a throng of people, parents waiting to 
receive the life-saving medicine that would regenerate their children. How 
surprised he was to see at the head of the line none other than the leader of 
the thieves that had robbed him of the medicine. The robber did not 

recognize the doctor when he brought in his very sick son to be seen. The 
doctor checked the child and gave the father the grim diagnosis. 'Surely, 
you can do something to save him. You are the genius with the wonder 
medicine. You must save my son,' the thief begged. 
"Under normal circumstances, I could have helped your son back to health, 
but, on my way here, I was held up by a band of merciless thieves who stole 
my money and my serum. Do not blame me - blame them!" the doctor 
responded. 
"At that moment, the robber understood what had happened. The message 
was all too clear to him. He was responsible for his son's premature death." 
Rav Plitnik concluded the story. He looked across the table into the face of 
his president and said, "You should know, Torah scholars have a unique 
attachment with Hashem, through the Torah they study. As a result, they 
are able to inspire their congregations. This is possible, however, only as 
long as the congregants respect, revere and hold dear the talmid chacham. 
As long as there is respect for the talmid chacham, he can have an influence 
on the people. Once the people lose respect -- for whatever reason -- the 
congregants are culpable, not the rabbanim. I could have helped you only 
if you would have respected me for the Torah which I embody. Once you 
lose respect, I am rendered powerless." 
It happens all the time. Children grow up in a home in which all they hear 
is abuse: against the Rav; the principal; the rosh yeshivah; the spiritual 
leadership. Mah yaase ha'ben v'lo yecheta, "What else can the child do but 
sin?" Whom should he respect? His parents "robbed" him of the life-
sustaining serum. Now, they have only themselves to blame. 
Take one young bull and two rams, unblemished, with unleavened 
breads. (29:1 ,2) 
There are good people, and there are people who perform good deeds. A 
good person is consistent in his acts of goodness. He does not take a 
vacation from performing good deeds. It is part of his DNA. His counterpart 
might have a "good" day during which he acts appropriately. For him, 
"good" just happens upon occasion. It is not a way of life. Having said this, 
we will segue into the commentary of the Baalei Tosfos to the above pasuk. 
"The par, ox, was sacrificed in the merit of Avraham Avinu, regarding 
about whom it is written, v'el habakar ratz Avraham, 'and Avraham ran to 
(get) the cattle' (Bereishis 18:7). The erim, rams, were in the merit of 
Yitzchak Avinu and Yaakov Avinu, the lechem, bread, in the merit of Sarah 
Imeinu and Hagar whom Avraham instructed to quickly prepare loaves for 
dinner to feed those Arabs that appeared in the tent." 
The Torah does not mention Hagar's involvement in serving Avraham's 
guests. Likewise, Yishmael, who is alluded to by the term naar, youth, 
va'yitein el ha'naar laasoso, "He (Avraham) gave it to the youth to prepare" 
(Bereishis 18:7). Rashi comments that naar was Yishmael, whom Avraham 
was training in mitzvah performance. Both Hagar and Yishmael acted 
appropriately, helping to prepare the meal for Avraham's visitors. 
Apparently, they received incredible reward for their endeavor. So why are 
their names not mentioned? Unless one is aware of the Baalei Tosfos 
commentary, we do not know that Hagar participated. Yishmael's name is 
not mentioned. Why is the Torah writing covertly concerning Hagar and 
Yishmael? 
Horav Chaim Zaithcik, zl, suggests that, on the one hand, we see that no 
good act goes unrequited. On the other hand, we note that, if the reward 
will go to someone's head; if they will not properly appreciate the reward, 
the Torah will give it to them without the accompanying publicity. They 
will use their reward as a way of glorifying themselves over the Jews. 
Hashem rewards those who deserve it and respect it. The reward does not 
go to their head. Instead, they maintain a sense of gratitude for being the 
fortunate beneficiaries. 
Furthermore, Klal Yisrael are good people. Hagar and Yishmael symbolize 
the individuals who perform good deeds, despite having base characters, 
and inappropriate moral postures. As soon as Hagar conceived Yishmael, 
she immediately slandered Sarah Imeinu, claiming that she was not really 
righteous. After all, she had been married to Avraham Avinu for years and 
had yet to conceive, while she, Hagar, was with him one time and 
immediately conceived. Yishmael was no different, demanding distinction 
because he was circumcised. Hashem told him that, although he was 
circumcised, since it did not take place when he was eight days-old, his 
connection with Hashem was limited in this world. 
When good people carry out good deeds, it is the result of their good heart's 
motivation, unlike those who act kindly for the attention they receive, or as 
the result of pressure. It is important that anyone in a position of serious 
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leadership (not one who manipulates his feelings for personal reasons), a 
caring parent, a rebbe who cares about the students, should often praise 
those who deserve his praise. Nonetheless, he should be careful when praise 
is due to someone who is far from "good," who will use the praise to lord 
over and hurt others. Under such circumstances, the praise can ultimately 
be the cause of the student's downfall in life. Perhaps, had someone held 
back in extending praise to those whose middos, character traits, were 
deficient, they might today be good people - not just going through the 
motions for attention. 
What defines a good person? How can we tell when a person is truly good? 
The other day, I came across a Torah thought from Horav Yitzchak David 
Grossman, Shlita, Rav of Migdal HaEmek. He relates that during Pesach 
Seder 2002, in a hotel in Netanya, an Arab terrorist took the lives of thirty 
Jews. This followed a series of terrorist attacks in the area. As a result, it 
was not high on the "must visit" list of the cities in Eretz Yisrael. A close 
friend of his from New York contacted him concerning putting together a 
minyan, quorum, at the cemetery in Netanya for his mother's first yahrtzeit. 
Due to the heightened terrorist activities in the area, his family did not allow 
him to travel there. Rav Grossman agreed. 
That Friday was the yahrtzeit, and they were able to assemble nine men. 
They were missing the proverbial tenth man. They looked around and saw, 
in the distance, at another end of the cemetery, that a Jew was standing at 
the side of a grave. They approached and asked if he could join them. At 
first it was difficult to have a conversation with the man, as he spoke only 
French and Rav Grossman spoke only Ivrit, but he soon understood what 
they needed. As soon as Kaddish was recited, the "tenth" man asked if the 
group could join him at his father's gravesite. He never expected a minyan 
at the cemetery on this day, which happened also to be the day of his father's 
yahrtzeit. 
During the service, Rav Grossman noticed the inscription on the tombstone. 
The deceased had been the head of the chevra kaddisha, Jewish Burial 
Society, in Tunisia for sixty years! His son added, "My father was devoted 
to this position all of the time - day or night. Whenever he was needed, he 
would drop whatever he was doing to attend to the needs of the deceased." 
Rav Grossman mused, "His outstanding devotion was rewarded that a 
minyan assembled by his grave on the day of his yahrtzeit." 
Rav Grossman continued, "We know that the kindness we perform with the 
dead is called chesed shel emes, kindness of truth. Rashi explains that one 
who addresses the needs of the deceased - eino metzapeh l'tashlum gemul, 
"does not look forward to repayment." Yaakov Avinu asked Yosef to 
perform for him chesed shel emes. Rashi explains: Yaakov told Yosef - you 
attend to my burial; in return, I grant you a place in Eretz Yisrael where 
you will be buried. Furthermore, Moshe Rabbeinu, who attended to Yosef's 
coffin the entire forty years that the nation journeyed in the wilderness, was 
rewarded by having Hashem Yisborach Himself attend to his burial. 
"We see from here that one does not immediately receive reward for chesed 
shel emes; he receives it after his own demise. Our niftar, the deceased head 
of the chevra kaddisha, received a reward to which he did not look forward, 
since it is a posthumous reward." 
Returning to our question: What denotes a good person? I think an 
individual who acts consistently, who carries out acts of kindness regularly 
without fanfare, is a good person. Furthermore, he acts selflessly, not for 
remuneration or praise. He neither looks for reward, nor expects it. He acts 
out of the kindness of his heart. 
One's focus with regard to acts of kindness (be it inward, towards oneself, 
or outward, toward others) might be analogized with a parable attributed to 
Horav Yosef Yoizel Horowitz, zl, the Alter, m'Novardok. An individual 
traveled to a far off country to spend one day in that country. He went for 
a specific purpose, which should have been achieved in one day. During 
his stay, circumstances arose which prevented his return home for twenty 
years! Every day he packed, called a taxi and was about to leave; 
something, however, always came up to prevent his return home. This went 
on for twenty years. Now, despite the fact that this man spent twenty years 
in the country, as far as he was concerned, in his mind he had been there 
for one day! His mind never accustomed itself to his residency in the 
country. 
Another man traveled to that same country for the express purpose of 
relocating. His plans were to stay, with no intentions to return home - at 
least not in the near future. For various reasons, he was compelled to leave 
after one day! Now, that one day that he spent in that country, he spent as 
a resident who had moved there for the purpose of relocation. Although he 

returned home after one day, he considers himself to be a citizen of that 
country. Two men: one spent a day which was considered in his eyes as a 
lifetime; the other man spent a lifetime there, but, in his mind, it was only 
one day. The lesson to be derived is that it is all about mental consistency, 
focus on a specific idea, purpose or goal. Just as in Torah study, success is 
achieved by he who is unfailingly persistent, never deviating from his goal, 
diligently devoted to his Torah study. So, too, consistent focus on acts of 
chesed define a person as good. Acts of kindness performed irregularly, 
inconsistently, are still acts of kindness for which we offer gratitude, but 
they do not necessarily define the benefactor as being "good." 
Va'ani Tefillah 
v'hachazireinu b'seshuvah sheleimah. 
The Rambam in Hilchos Teshuvah (2:2) writes that teshuvah, repentance, 
does not atone unless Hashem can attest that the sinner will attest that he 
will not return to that sin. The Mishnah LaMelech questions this, since it 
will prevent people from becoming baalei teshuvah. Who can be certain 
that he will never sin again? Horav Shimon Shkop, zl, explains that 
Rambam does not demand that the person will never sin again. He says that 
the teshuvah must be such that the individual will not return to that same 
sin. Teshuvah does not atone for someone whose teshuvah allows for a 
possibility that he might return to the exact same sin. If, however, he has 
performed teshuvah shleimah, complete teshuvah, and has broken off all 
ties to that sin, but, later on, his yetzer hora, evil inclination, convinces him 
to sin again - it is considered a new sin. He is not returning to the old sin. 
This is a new aveirah. 
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Haftorah 
Haftorah Parshas Zachor - Shmuel I 15:2 
This week's haftorah that we read before Purim deals with Hashem's 
command to Shaul Hamelech (King Saul) to annihilate Amalek. The time 
had come for the Jewish people to eradicate every trace of their earliest 
archenemy who paved the way for all subsequent battles. A pure 
descendent of the wicked Eisav, Amalek displayed no fear or reverence for 
Hashem and arrogantly waged war against Hashem's chosen people with 
overt blasphemy. Although the Jewish people successfully defeated 
Amalek his open blasphemy had not been addressed. Shaul Hamelech 
(King Saul) faithfully fulfilled most of his order and annihilated the entire 
Amalek save one soul, King Agag. Shaul destroyed almost all their animals 
but acquiesced in the Jewish people's plea to spare select sheep for 
sacrifices. Hashem immediately summoned the prophet Samuel to 
reprimand Shaul for his shortcomings. Shmuel told Shaul that his serious 
oversight cost him the throne and that his successor was already in place. 
Shmuel proceeded to summon King Agag and gruesomely execute him. 
However, Shmuel's act came after Agag remained alive one last day. The 
Sages teach us that the Amalekite king took full advantage of Shaul's error. 
In a most unpredictable way Agag managed to spend his last hours of life 
procuring his nation. His attempt was successful and, against all odds, the 
entire nation of Amalek was reborn. (see Mesichta Megila 13a) This total 
reversal seems to reflect Hashem's interest in preserving Amalek. Although 
one day earlier Hashem decreed Amalek's total destruction the Jewish 
people apparently forfeited this privilege. Their recent error called for 
Amalek - the epitome of anti- Semitism - to continue to exist. 
In order to properly understand this let us discover Hashem's purpose for 
this wicked nation and what benefit it serves. For this, we refer to the Jewish 
people's initial encounter with Amalek and the strategy used against him. 
The Torah states, "And when Moshe raised his hand the Jewish people 
overpowered (Amalek) and when he lowered his hand Amalek 
overpowered (the Jews)." (Shmos 17:11) These words peculiarly suggest 
that the Jewish nation's success against Amalek depended on Moshe 
Rabbeinu's raised hand?! The Sages ask this question and answer that 
Moshe Rabbeinu's hand served as a vehicle and gauge for the Jewish 
people's devotion to Hashem. (Mesichta Rosh Hashana Perek 3) 
The Sages explain that the defeat of Amalek required extreme devotion and 
tefilla prayer. Hashem demanded His people to totally subject themselves 
to Him before responding to their dangerous predicament. Moshe's hands 
did not fight the war but they did propel the Jewish people into devoting 
every fiber of their heart and soul to Hashem. As long as their hearts were 
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totally focused on Hashem's salvation He responded accordingly. But, the 
moment they deviated from total devotion Hashem no longer assisted them. 
Moshe Rabbeinu's hand was a perfect catalyst for this devotion. His totally 
raised hand reflected their total subjection to Hashem and the slightest 
lowering of it indicated their lack of focus on Him and predicted inevitable 
defeat. 
This initial encounter reveals the need for Amalek and why Hashem 
permits him to attack Hashem's people. The Sages trace this back to the 
Jewish people's initial shortcoming in the desert. The Sages support this by 
citing the verse immediately preceding Amalek's arrival. Therein the Torah 
states, ".....For your testing Hashem and questioning, 'Does Hashem dwell 
in our midst or not?'" (Shmos 17:7) The Sages explain that the Jewish 
people became acclimated to their miraculous existence in the desert. 
Hashem so perfectly attended to their needs that they began questioning if 
Hashem's presence remained amongst them. Thus far, their relationship 
consisted of crying out to Hashem and Hashem coming to their rescue. 
Their recent stretch did not involve hardship and overt danger. Hashem so 
efficiently provided their needs - food, drink and shelter - that they felt 
totally secure in their incredibly perilous predicament. Consequently they 
did not feel Hashem's presence and began questioning if He truly remained 
amongst them. (see Rashi Shmos 17:8) 
This absurdity reflected their lack of subjection to Hashem and 
unwillingness to recognize His constant involvement in their lives. In truth, 
the clouds of glory were themselves a manifestation of Hashem's glorious 
presence. Yet, instead of praising Hashem for every moment of existence 
the Jewish people took all their favors for granted and began searching for 
Him. This absolutely unwarranted behavior called for immediate response 
and Amalek was summoned to send the shock. He was notorious for his 
unwillingness to recognize Hashem and subject himself to a supreme 
power. Amalek reflected, in extreme proportions, the Jewish people's subtle 
- but similar - imperfection. They immediately responded and reversed their 
line of thinking. During the attack they remained transfixed on Hashem's 
salvation thereby rectifying their lack of devotion. Hashem responded to 
their abrupt turnabout and delivered them from the hands of their enemy. 
With this newly gained insight we return to Shaul Hamelech's subtle - yet 
serious - deviation. The Sages reveal that Shaul Hamelech found it difficult 
to accept Hashem's command to annihilate an entire nation. He 
compassionately questioned, "If Amalekite men are sinful why must the 
children perish and their cattle die?" (Mesichta Yoma 22b) Although these 
concerns came from the heart they reflected Shaul Hamelech's faint 
unwillingness to subject himself to Hashem's supreme intellect. His error 
together with the Jewish people's weakness reinstated their earlier 
shortcoming and gave rise to Amalek. Regretfully, the Jewish people and 
their king did not seize the opportunity to overcome their deep-seated 
problem. They forfeited through this their one time chance and Amalek was 
granted the right to exist. It was then determined that anti-Semitism would 
remain and be on call to remind the Jewish people to totally subject 
themselves to Him. 
This pattern reappeared in the days of Purim. The Jewish people became 
acclimated to their lifestyle in the diaspora and reduced their focus on 
Hashem. At their first opportunity to display Persian loyalty the Jews of 
Shushan eagerly attended a royal feast despite Mordechai's stern warning. 
Severe immorality reigned at the feast, as would be expected at occasions 
of that nature. In addition, the sacred vessels of the Bais Hamikdash were 
exposed and defiled but the Jewish people were indifferent to all. The Sages 
reveal that, under cover, this royal feast actually was meant to celebrate 
Hashem's rejection of His people. The Persian king Achashveirosh believed 
that he accurately calculated the Jewish people's promised day of return. 
Once this did not happen he was convinced it never would. In honor of his 
newly gained control over the Jewish nation he gleefully celebrated and 
arrogantly served in the sacred Bais Hamikdash vessels. (see Mesichta 
Megila 11b) 
They should have protested and fainted at the sight of the vessels but they 
were so insensitive to Hashem that they did not even respond! Such 
indifference called for immediate action and once again Amalek was called 
to give the shock. Haman, a pure descendent of Amalek suddenly rose to 
power and reminded the Jewish people to focus on Hashem. He influenced 
the king to involve the entire world in a one day merciless frenzy of total 
Jewish annihilation. Through Mordechai and Esther's guidance the Jewish 
people responded with three consecutive days of prayer and fasting. This 
total subjection to Hashem reestablished the Jewish people's long lost 

relationship with Him. Hashem miraculously responded and Haman and 
tens of thousands of Amalekites were decimated without a single Jewish 
casualty. The Jewish people responded to Hashem's display of love and 
rededicated themselves to His Torah in an unprecedented manner. (see 
Mesichta Shabbos 88a) 
Let us pray to Hashem that we learn our Purim lesson well and merit to 
reestablish our relationship with Hashem. Once we totally subject ourselves 
to Hashem He will undoubtedly respond and end our seemingly endless 
troubles. May the day soon arrive when Eisav's descendent Amalek will be 
totally destroyed thus clearing the path for Hashem's absolute rule over all 
of humanity. Amen. 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe to command the Jewish People to supply pure olive oil for 
the menorah in the Mishkan(Tent of Meeting). He also tells Moshe to 
organize the making of the bigdei kehuna(priestly garments): A breastplate, 
an ephod, a robe, a checkered tunic, a turban, a sash, a forehead-plate, and 
linen trousers. Upon their completion, Moshe is to perform a ceremony for 
seven days to consecrate Aharon and his sons. This includes offering 
sacrifices, dressing Aharon and his sons in their respective garments, and 
anointing Aharon with oil. G-d commands that every morning and 
afternoon a sheep be offered on the altar in the Mishkan. This offering 
should be accompanied by a meal-offering and libations of wine and oil. 
G-d commands that an altar for incense be built from acacia wood and 
covered with gold. Aharon and his descendants should burn incense on this 
altar every day. 
Insights 
Ner Tamid — The Everlasting Light 
“Pure, pressed olive oil for illumination, to kindle the lamp continually” 
(27:20) 
In last week’s haftarah it says that King Shlomo made the windows of the 
Beit Hamikdash wide on the inside and narrow on the outside (Melachim 
6:4). Usually the reverse would be correct: The windows should be broad 
on the outside to let in as much light as possible, but narrow on the inside 
to focus and concentrate the light. 
Why did King Shlomo depart from normal building practice? 
The Beit Hamikdash was not in need of light. The world needed its light. 
The two Batei Mikdash illuminated the world with spirituality. 
The first Beit Hamikdash stood for 410 years. In Hebrew we would write 
that as ת"י. The second Beit Hamikdash stood for 420 years — כת" . Those 
four letters spell the word, “כתית”, meaning “pressed.” 
“Pure, pressed olive oil for illumination, to kindle the lamp continually.” 
Even though the light of the first two Batei Mikdash was “כתית” — it was 
‘pressed’ into only 420 years — the Third Beit Hamikdash will “kindle the 
lamp continually”. It will radiate light to the world forever. 
Sources: based on Toldot Yitzchak in Mayana Shel Torah 
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Between the Fish and the Soup 
Parasha Tetzaveh 5777 - D'var Torah 
Following Rashi, G-d's directives for the construction of the mishkan 
including the kohen gadol's garments took place after the sin of the golden 
calf. Despite Aaron's reluctant involvement with serious consequences, G-
d commanded Moses: 
You [Moses] bring Aaron your brother near to yourself… to be a priest to 
Me (28:1). 
As Moses' brother, Aaron started out as his subordinate, in the role of his 
communicator. Preparations were now to be made for Aaron to receive the 
highest spiritual honor and privilege "to be a priest to Me". For as high 
priest, he and nobody else was eligible to serve once a year in the Holy of 
Holies on behalf of the entire Israelite nation (Lev. 16:34). What special 
qualities did Aaron have to be selected by G-d for this unique office? 
The Kli Yakar suggests two reasons. One was because he was Moses' 
brother. Aaron's honor was Moses' honor. The other was because Aaron 
"loved peace and pursued peace" (Avot 1:12). Simply explained, as Moses' 
communicator he was skilled in the gift of persuasion and avoiding 
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confrontation. He knew how to talk to people as human beings, not as units 
at a public meeting. 
The Kli Yakar's first explanation, Aaron's honor was Moses' honor, may be 
brought out in the following way. Perhaps Aaron was chosen because he 
advanced the Creation, indeed humanity, in finally rising above the 
crippling force of sibling rivalry and the distress that it brings. Simply, 
brothers quarreling. This is a major theme that recurs constantly in the Book 
of Genesis. 
Sibling rivalry saw Cain killing Abel on his finding that only Abel's 
offering was accepted. Cain was doomed to spend the rest of his life as a 
vagrant and a wanderer. 
Sibling rivalry saw Ishmael expelled from Abraham's household as he 
spread false rumors about identity of Isaac's parents in order to be the sole 
inheritor of Abraham's property (Sforno to Gen. 21:9). The sibling rivalry 
meant that Isaac and Ishmael were permanently separated until Abraham's 
death (Gen. 25:9). 
Sibling rivalry saw Jacob and Esau struggling over the issue of the 
birthright and the blessing. Here, the separation was shorter and marked 
with some progress: an apprehensive, uneasy meeting and some 
reconciliation. 
Sibling rivalry was behind Joseph's brothers leaving him for dead, and 
finally selling him into slavery. More progress here: the brothers indeed 
regretted the sale and were subsequently fully reconciled with one another. 
But in sharp contrast to their antecedents, Moses and Aaron broke through 
the very core of sibling rivalry. They rose above the force of sibling rivalry 
by functioning as a joint team to serve others, to set in motion the Exodus 
of the suffering Israelites in Egypt. Moses had the key position, and Aaron 
gladly put himself out to assist him in a clearly subordinate role: "He will 
speak for you to the people; he will be your communicator, and you will be 
his leader" (4:16). Indeed, "Aaron is going out to meet you. When he sees 
you, he will rejoice in his heart" (4:14). 
It was that purity of Aaron's motives "when he sees you, he will rejoice in 
his heart" that advanced the Creation in enabling siblings to work together 
for the common good and put possible differences to the side. And that was 
a merit that was behind Aaron's ultimately being selected to lead the 
Priesthood: "Moses' honor was Aaron's honor". 
Parashat Tetzaveh (Haftara Zachor) 5777 
Samuel said: "Does G-d desire burnt offerings and peace offerings as 
much as the obeying of His voice? …Because you rejected the word of 
G-d, He has rejected you from being a king." 
Saul replied: …"I have sinned… I did transgress G-d's command - for 
I feared the people, and I listened to their voice." 
Samuel said to Saul: "I will not return with you. For you have rejected 
G-d's Word, and G-d has rejected you from being king over Israel." 
(Samuel I 15:22-6) 
Guided Tour… 
The Books of Samuel, set in the Holy Land during the mid-eleventh 
and the early tenth century BCE, record the transition in Israel from the 
period of the Judges to the era of the united monarchy. The change in 
Israel's national life revolved around three central figures. 
Firstly, Samuel - the last of the Judges. He was the first personality 
since Joshua to be a national, rather than a local figure. Unlike his 
predecessors - Ehud, Deborah, Gideon, Jehpthah, and Samson - his 
influence did not just cover a district or region, but the entire Holy Land 
(3:20). Indeed, he made a point of regularly traveling around the 
country to dispense justice in person (7:15-17). In addition, the period 
of Samuel saw positive religious stability, to which he richly 
contributed. From Joshua to Samuel, the Israelites repeatedly followed 
the local idolatrous cults, but the days of Samuel himself heralded a 
period where 'all the House of Israel followed G-d' (7:2). From that 
time, the Israelites kept on the Torah path until the division of the 
kingdom after the death of Solomon. 
Secondly, Saul - the first King of Israel. His initially reluctant rise to 
power took place because of the popular demand for a monarchy. 
Despite his openly being declared king in Mitzpa, his initial support 
appears to have been of a more local nature, and opposed to by some 
'evil people' (10:27-7). Soon afterwards, he defeated the common 
enemy - the people of Ammon - with the full participation of soldiers 
from all twelve tribes (11:7-8). Having achieved a stunning victory over 
a common enemy, Saul was accepted as king by all of Israel. 

The fact that Saul as king never challenged Samuel as prophet and as a 
judge stood to his credit. However he erred on two occasions in not 
giving sufficient weight to Samuel's words. For Samuel - the prophet - 
had the most direct link with G-d. In not carrying out Samuel's words 
to the letter he - on his spiritual level - was setting himself above the 
Word of G-d. 
Both incidents, paradoxically, involved Saul's zeal to perform offerings 
to G-d. On the first occasion, he went ahead before Samuel's late 
arrival, despite his instructions to the contrary. On that occasion he was 
told: "You have been foolish! You did not keep the command of G-d… 
Now your kingdom will not last, for G-d wanted a man after his heart!" 
(13:11-14) On the second occasion - the subject of this Haftara - he was 
told by G-d through Samuel to wage war against the Amalekites: to 
exterminate the people and to destroy all their property. Saul assembled 
a huge army and routed the enemy, but he did not wipe them out 
completely. He spared Agag, the king of the Amalekites, and the best 
of their animals: the latter, for an offering to G-d. Once more he was 
too zealous in making offerings - once more Samuel was told by G-d 
to say to Saul that He was more interested in his loyalty than in his 
property: "Does G-d desire burnt offerings and peace offerings as much 
as the obeying of His voice? …Because you rejected the word of G-d, 
He has rejected you from being a king." Previously, he was told that his 
kingdom would eventually fall. Now, following this incident, that fall 
would be swift and immediate: "G-d has torn His kingdom from you 
and given it to someone better than you," - who turned out to be David. 
Indeed, the text records this second act of defiance as the reason for the 
fall of Saul's kingdom. On the night that turned out to be the one before 
his death, Saul wanted to consult with Samuel who was by then dead. 
With the aid of the sorceress from Ein-Dor, he raised Samuel's spirit. 
Samuel replied that Saul and sons would be killed in battle against the 
Philistines the very following day: "because you did not listen to the 
word of G-d and did not execute His wrath against Amalek." (28:18). 
David is the third key personality of the Books of Samuel - whose early 
stages in rising to power are interwoven with the accounts of Samuel 
and Saul. His initial reign was over what was later the southern 
kingdom of Judah - based in Hebron. Although some seven years later, 
he became king over all Israel, it may be argued that the monarchy was 
not fully united under King David - but rather that the Holy Land had 
a northern and a southern kingdom, each of whom would make their 
own arrangements with him. The united monarchy lasted for a brief 
period only, namely though the reign of King Solomon. 
The theme of the Books of Samuel - exemplified by the narrative 
forming the Haftara - is that faithfulness to G-d brings both national 
and individual success, and disobedience brings disaster. That is openly 
stated in the opening chapters - in G-d's message to Eli the Priest: 
"Those who honor Me I will honor, and those who despise Me, will be 
shown contempt." (2:30) 
D'var Torah 
G-d's judgment against Saul appears to be harsh. True, he spared Agag, 
King of the Amalekites, and he reserved the best cattle for an offering 
to G-d. That meant that he did not totally destroy Amalek, as he was 
commanded to through Samuel the Prophet. Nevertheless, his reaction 
to Samuel's 'Does G-d desire burnt offerings and peace offerings as 
much as the obeying of His voice? …Because you rejected the word of 
G-d, He has rejected you from being a king,' was true regret. His reply 
was: 'I have sinned… I did transgress G-d's command.' And, realizing 
his mistake he did not protest, when Samuel put Agag to death. 
Why was Saul's obviously sincere penitence not accepted? The Torah 
attitude to such penitence is represented by the following words, spoken 
some six centuries later by the Prophet Ezekiel: 
When a wicked person turns from all his previous sins, observes My 
statutes, and performs justice and charity, then he shall live, and not 
die. None of his previous transgressions shall be held against him… 
'Do I want the death of the wicked?' exclaims G-d. 'If only he would 
turn away from his ways, then he will live.' (Ez. 18:21-23) 
Furthermore, unlike the circumstances of King David's marriage of 
Bathsheba, which are described in the text as 'evil in the eyes of G-d' 
(Sam. II 11:27), Saul did nothing could not be put right. David was not 
able to correct his sin by bringing Uriah back to life. But Saul could - 
and did - take the option of correcting his sin of letting Samuel kill 
Agag, and he no doubt disposed of the offending cattle as well. 
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Why did G-d reject his penitence? Why, instead, did he - the king 
himself - have to suffer the further humiliation of having his coat torn 
with the words: 'G-d has torn His kingdom from you and given it to 
someone better than you?' And if his penitence was real, why did G-d 
'regret that He had made Saul king over Israel?' (15:38) 
As an approach to these issues, the text includes details that show basic 
flaws in Saul's attitude. Saul admitted that he did sin, but he gave a 
reason: namely that he 'feared the people, and… listened to their voices' 
(15:24). In other words, he knew that he was doing wrong, but in having 
to resolve his conflict between public demand on one side, and 
following G-d's instructions on the other, he chose public demand. Thus 
Samuel rejoined Saul with: "I will not return with you. For you have 
rejected G-d's Word, and G-d has rejected you from being king over 
Israel." (15:26) So his 'putting matters right' to restore his favor with G-
d did not improve matters in his favor. He demonstrated that although 
he could win battles over his enemies, he did not have sufficient faith 
in his position to risk losing popular support. Thus his lack of faith in 
G-d's assistance would have put him amongst 'those who despise Me, 
will be shown contempt.' (2:30) 
That was coupled with the fact that his sparing of Agag and his 
selecting the best cattle for an offering were done publicly. The events 
recorded in the Haftara took place at a time when 'all the House of Israel 
followed G-d' (7:2). A king - especially G-d's anointed (24:6) - who 
would have been remembered as having followed the popular mood of 
the moment rather than the Word of G-d, would have severely 
compromised the status of the very theocratic (G-d orientated) 
monarchy. He would have sullied the spiritual status of the monarchy, 
and especially its harmonious working together with the prophets as 
communicators of the Word of G-d. For the deed - not the apologies 
afterwards - remain engraved in the memories. 
Thus the public impact of Saul's offence put the sin in the 'irreversible' 
category. Unlike David's sin, it did not happen behind closed doors, but 
in the open, where it was seen and remembered from first hand 
experience. 
This is a sharp lesson to be borne in mind by people who serve the 
community as Torah personalities. One gifted young man coming from 
a family of rabbis said he would have liked to follow that calling, but 
he could not. On being pressed, he said: "I know my weaknesses. I try 
hard to keep the Mitzvot, but I do slip up sometimes. If I were, for 
example, to suddenly lose my temper over a difference of opinion with 
a member of the community. I would not only be compromising myself. 
I would also be doing an act that would bring the whole of what I am 
seen to stand for - the Torah - into disrepute." 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Tetzaveh/Zachor - Purim 5777 
“The Color Of Divinity” 
The following excerpt is from the memoirs of Dr. Isaac Steven 
Herschkopf(1): 
“One summer I was spending a week with my aunt and uncle in upstate 
Ellenville. Uncle David and Aunt Saba, survivors themselves, as the 
doctor and nurse in charge of the concentration camp infirmary, had 
managed to save the lives of innumerable inmates, including my mother 
and sister. After “the War” they had set up a medical practice in this 
small Catskill village, where, I discovered, to my amazement, they had 
one celebrity patient — Rav Moshe. 
“My aunt mentioned casually that Rav Moshe had an appointment the 
next day. Would I like to meet him? Would I? It was like asking me, 
would I like to meet God. 
I couldn’t sleep that night. I agonized over what I should wear. Should 
I approach him? What should I say? Should I mention that his son-in-
law was my rebbe? Should I speak to him in English, or my 
rudimentary Yiddish? 
“I was seated in the waiting room, in the best clothing I had with me, 
an hour before his appointment. It seemed like an eternity, but 
eventually he arrived, accompanied by an assistant at each side. He 
didn’t notice me. 

I was frozen. I had intended to rise deferentially when he entered, but I 
didn’t. I had prepared a few sentences that I had repeatedly memorized, 
but I sensed that my heart was beating too quickly for me to speak 
calmly. 
“My aunt had heard the chime when he entered and came out of the 
office to greet him: “Rabbi Feinstein, did you meet my nephew Ikey? 
Can you believe a shaygitz [unobservant] like me has a yeshiva bochur 
[student] in the family?” 
“Rav Moshe finally looked at me. I was mortified. My aunt was 
addressing him irreverently. She was joking with him. She had called 
me Ikey, not Yitzchok, or even Isaac. 
“Then it got even worse. She walked over to him. Surely she knew not 
to shake his hand. She didn’t. She kissed him on the cheek as she did 
many of her favorite patients. She then told him my uncle would see 
him in a minute and returned to the office. 
“Rav Moshe and his attendants turned and looked at me, I thought 
accusingly. I wanted to die. In a panic, I walked over to him and started 
to apologize profusely: “Rabbi Feinstein, I apologize. My aunt, she 
isn’t frum [religious]. She doesn’t understand...” 
He immediately placed his fingers on my lips to stop me from talking. 
He then softly spoke two sentences in Yiddish that I will remember to 
my dying day: “She has numbers on her arms. She is holier than me.” 
“Rav Moshe had understood what I had not. Our holiest generation was 
defined by the numbers on their arms.”(2) 
---------------------------------------------------------------------------- 
Harav Dovid Schustal shlita, one of the Roshei Yeshiva of the famed 
Beth Medrash Govoha in Lakewood NJ, related a thought which he 
heard from his father-in-law, the late Rosh Yeshiva, Harav Schneur 
Kotler zt’l. It was a thought Rav Schneur had related numerous times. 
But it is an especially beloved thought because it was the final Torah 
thought that Rav Schneur related before his passing(3): 
Following the Torah’s description of the measurements and dimensions 
of the vessels of the Mishkan in parshas Terumah, parshas Tetzaveh 
records G-d’s commanding Moshe about the special Priestly vestments. 
It also describes the special offerings brought on the day of the 
inauguration of Aharon and his sons as the priests. 
The gemara (Arachin 16a) explains that each of the priestly garments 
atoned for various sins. “Rav Anani bar Sason said: Why is the portion 
about the priestly garments placed next to the portion about the 
sacrifices? It is to tell you that just as sacrifices procure atonement, so 
do the priestly garments.” 
The gemara then proceeds to list what each of the garments atoned for. 
“The Me’il(4) procures atonement for loshon hora (slander), for the 
Holy One, blessed is He, said: Let that which emits a sound, procure 
atonement for an act of sound (i.e. speech).” 
What is the connection between the Me’il and slander? What is the 
lesson of the Me’il which counters the tendency to speak derogatorily 
about others? 
Rav Shneur explained that slander - and for that matter most sources of 
conflict and discord – is often baseless. It is rooted in a distorted 
interpretation or view of another person’s actions or behaviors. There 
is no attempt to delve deeper, to understand the reason behind the act, 
or to try to understand what occurred in its total context. People who 
constantly malign others generally do not strive to see the inner good 
in people or give others the benefit of the doubt. If one understood the 
real motivation and reason why people do things (which only G-d can 
truly know) they probably would think twice before speaking 
negatively about the other person. 
The gemara (Megilla 13b) states that “No one knew how to slander like 
Haman.” The gemara proves its point by citing Haman’s complaint 
about the Jews, which he presented to Achashveirosh: “Look at the 
Jews” he said, “They never work! Today they tell you it’s Sabbath; 
tomorrow it’s Pesach. Every day there is another excuse to get out of 
working!” 
The truth is that the observance of Shabbos and Pesach can be viewed 
in a very positive light, even for the gentiles. Shabbos reminds a Jew 
that there is a Creator Who demands morality and ethics, even his 
business practices and mundane involvements. The holiday of Pesach 
reminds the Jew that he must maintain the dignity and respect of every 
person, because - as a former slave - he knows what it is like to be 
abused and mistreated. Therefore, the fact that Jews keep Shabbos and 



  28                                                   {aBtu!swl{.iwdu!– trcdk trcd ihc!
Pesach essentially benefits all of society, for it helps ensure that the 
Jewish workers are honest and cordial. 
Haman however, had the ability to distort anything by drawing out the 
negative and making it seem deleterious. He took what was beautiful 
and praiseworthy, and viewed it from a hating, distorted, superficial 
viewpoint. That is why he was described as the ultimate gossiper. 
The antidote to such a negative attitude and viewpoint is symbolized 
by the Me’il. The Me’il was made out of techeiles. The gemara(5) 
explains the significance of techeiles: The blue techeiles reminds one 
of the sea, the sea reminds one of the sky, and the sky reminds one of 
the Divine Throne (Kisei haKavod). Thus, seeing techeiles prompts one 
to think of G-d and of his own responsibility to adhere to Torah and 
mitzvos. When one saw the Me'il, it mentally triggered the thought 
pattern that is supposed to come to mind whenever one sees techeiles. 
The idea of techeiles and its ‘cognitive connection’ with G-d’s Throne 
of Glory is that it trains us to see beyond the actual physical picture we 
are viewing, and that we probe deeper. One must realize that whatever 
he sees is merely the tip of the iceberg and so much more is obscured 
from view beneath the surface. If one trains himself to view others in 
this light he will think twice before saying something negative about 
him. After all, how can one speak negatively about someone when he 
knows so little about him, or at least about his present situation?(6) 
On Purim, following the reading of the Megillah, we sing the beloved 
hymn which commences, שושנת יעקב צהלה ושמחה בראותם יחד תכלת מרדכי" 
– The Rose of Yaakov, cheerful and joyous, when they saw together 
the techeiles of Mordechai.” 
As Mordechai was being paraded through the streets of Shushan by his 
nemesis, Haman, the Shushanites were confused. Was it really possible 
that Mordechai was being glorified by his implacable foe? They were 
only convinced that their eyes were not deceiving them when they saw 
tzitzis dangling from beneath the royal robes of the person riding the 
horse. They knew Mordechai would not have removed his tzitzis, and 
so they were convinced that inexplicably the greatest of ironies had 
occurred and Mordechai was indeed riding the horse. 
Based on the aforementioned thought from Rabbi Kotler zt’l, perhaps 
we can offer another explanation regarding the connection between 
their joy and techeiles: Haman’s nefarious powers were rooted in his 
ability to portray all forces of holiness and spirituality negatively. That 
is how he was able to convince Achashveirosh to allow the destruction 
of the entire Jewish nation, despite the challenges and difficulties that 
would inevitably result from such an indiscriminate sanctioning of 
mass genocide. 
Ultimately Haman was defeated by Mordechai, because Mordechai 
was a living example of the message of techeiles. Mordechai saw and 
sought the good of his brethren and loved them as a leader must love 
his flock. In fact, the final words of the Megillah reiterate this point. 
“For Mordechai the Jew was viceroy to King Achashveirosh; he was a 
great man among the Jews, and found favor with the multitude of his 
brethren; he sought the good of his people and was concerned for the 
welfare of all his posterity.(7)” 
Haman, who sought to present the superficial negative that emerges 
from a half hearted cursory viewing is defeated by Mordechai, who 
appreciated the value and inherent greatness of every person because 
he respected the fact that there is so much more than meets the eye. 
When the Jews saw the techeiles of Mordechai it symbolized to them 
that Mordechai had the ability to overcome Haman, and that that 
process had begun. 
Haman drew his strength from his ancestor Amalek. After Klal Yisroel 
emerged triumphantly from Egypt following all the miracles and 
revelations of the plagues and the splitting of the sea, the entire world 
trembled in fright, except Amalek. The Amalekites obdurately refused 
to acknowledge the Hand of G-d. They viewed all the events with a 
blunted superficial eye; in their mind it was all coincidental and the 
Jews got lucky. True to his mantra, Amalek refused to see beneath the 
surface. 
The gemara(8) records the following exchange: “The disciples asked 
Rabbi Shimon bar Yochai “Why did… the Jews of that generation 
deserve extermination (i.e. through the decree of Haman)”? He said to 
them “You say the reason”. They said to him, “Because they derived 
pleasure from the feast of the wicked one (i.e. Achashveirosh)”. [Rabbi 
Shimon bar Yochai replied] “If so, only the Jews of Shushan should 

have been killed (for only they partook of the feast)?” The students said, 
“So you tell us the reason.” He said to them, “Because they prostrated 
themselves to an image.”(9) 
“The disciples then said to him, “(If the Jews committed such a severe 
sin by bowing to an image) should favoritism be shown in this case (in 
other words, why were the Jews ultimately saved from Haman’s 
decree)?” He said to them, “They only performed the act outwardly (out 
of fear of Nebuchadnezzar’s wrath; but in their hearts they were 
completely devoted to G-d). Similarly, the Holy One, blessed is He, 
dealt with them only outwardly (to frighten them into repenting; but G-
d never intended to actually allow them to be exterminated).” 
Rabbi Meir Yechiel of Ostrovitch explained that although each Jew 
only bowed externally and in his heart was still completely devoted to 
G-d, a person could only know that about himself. But no one had any 
way of knowing that every other Jew who bowed was also only doing 
so externally. Thus, at that time the Jews all suspected each other of 
being sinner and idolaters. 
When the decree of Haman was publicized however, and the Jews 
united in prayer and penitence, it became clear that in the heart of every 
Jew there was still complete allegiance to G-d, and that the earlier 
prostrations to Nebuchadnezzar were only external. That realization 
was an integral component in the unification of all the Jews, which was 
a prerequisite to overcoming Haman/Amalek. 
Rabbi Meir Yechiel explains that this is an added reason why there is a 
mitzvah of,ומשלוח מנות איש לרעהו" - Sending portions (gifts of food) each 
man to his friend” on Purim. At the time of the Purim miracle they gave 
each other gifts to demonstrate that they were all friends and no longer 
suspected each other of treachery or idolatry. Similarly, we give gifts 
to each other on Purim to demonstrate our feelings of love and trust for 
each other. 
At times, we become upset and annoyed with each other. But for one 
day we cast aside our grievances and look beyond the surface. We 
acknowledge that there is always another side to the story and that there 
is so much beneath the surface that we do not know. 
On Purim, there is a unique mitzvah for one to drink wine, even to a 
point of intoxication. Part of the idea inherent in this unusual mitzvah 
is that when one becomes inebriated he is unable to think logically and 
rationally. Much of the enmity and ill-will that is engendered between 
people on a regular basis is rooted in logical grievances and complaints. 
On Purim, we forfeit our ability to hold such grudges and anger, so that 
we can truly feel a sense of fraternity and unity.(10) 
The holiday of Purim reminds us to look beyond the surface, to the 
deepest recesses of our hearts. “When wine enters, secrets emerge(11)”. 
Purim helps us connect with our souls which yearn to be close to G-d, 
to love His Torah, and to be unified with His beloved nation. Purim 
helps us remember that things are not always how they seem. Its 
celebration is rooted in techeiles which reminds us that even an ignorant 
irreligious woman may be exceedingly holy. 
To remind us of the old adage that, “You just never know” we joyously 
- yet spiritually - imbibe until we cannot know! 
“Let that which emits a sound procure atonement for an act of sound” 
“When they saw together the techeiles of Mordechai” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Dr. Herschkopf is an attending psychiatrist at the NYU Medical 
Center and the author of “Hello Darkness, My Old Friend: Embracing 
Anger to Heal Your Life.” 
2. Although some may view this story as being disrespectful to Reb 
Moshe, the opposite is true. It shows his incredible sensitivity and love, 
despite it being an uncomfortable situation. This was my rebbe’s 
feeling about the story as well. I felt it is too beautiful a story to leave 
out. It should also be noted that 13 Adar – the day before Purim (usually 
Ta’anis Esther) – is Reb Moshe’s yahrtzeit. 
3. Rav Schustal recounts that Rav Schneur zt'l was sitting in a chair, 
racked with pain; pitifully weak. He was so weak that he could hardly 
think, let alone talk. But he forced himself to speak slowly, word after 
word, until he finished the entire "vort". 
4. Loosely translated as ‘Robe’, the Me’il was constructed out of 
techeiles, blue dye procured from the blood of the chilazon fish. This is 
the same dye used for the production of the blue string on tzitzis. On 
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the bottom of the Me’il were golden bells and pomegranates, which 
clang together when the Kohain Gadol walked. 
5. Menachos 43b 
6. Truthfully, this represents the weltanschauung of a Jew in general. A 
Torah Jew is always supposed to probe beneath the surface to see the 
deeper meaning behind everything that occurs in his life – personally, 
communally, and globally. That is what is represented by the techeiles 
on the tzitzis. Our discussion is about the techeiles on the Me’il which 
is inextricably connected with (atonement for) the sin of loshon hora. 
7. Esther 10:3 
8. Megilla 12a 
9. During the reign of the wicked Babylonian king Nebuchadnezzar, 
the despot erected a massive image of himself and ordered everyone to 
prostrate themselves before it. Out of fear for their lives the Jews also 
bowed despite the fact that it is forbidden for a Jew to prostrate himself 
before anything/anyone other than G-d. In this case, it wasn’t really an 
idol, but because it resembled one the Jews were culpable for bowing 
before it. 
10. I recently heard that this in fact is how Rav Elyashiv zt’l explained 
the reason for drinking on Purim. It is to raise us to a state of joy where 
one feels no grievances or gripes towards his fellow, and he can rejoice 
in true friendship together. 
 Eiruvin 65a – It is interesting to note that the"נכנס ייו יצא סוד" .11
numerical value of ייו is 70, the same amount as סוד. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Teztaveh/Parshas Zachor - Erev Purim 
12Adar 5777/ March 10, 2017 
“So I was on a roll — I was an executive with a nice salary, annual 
bonuses and stock options, all the perks. Everything was on track… 
And on Monday, January 7th, 2008 at three o’clock in the afternoon, in 
a small conference room on the top floor of our building, the President 
of the company wanted to have a quick meeting with me which wasn’t 
unusual since he was my boss, but the meeting turned out to be even 
more brief than expected. 
He fired me. 
And I’ll never forget how his words just sucked the breath right out of 
me. And I left the conference room in a dazed state and I went home 
and curled up in my bed in the fetal position for three hours. And while 
I could go on in vivid detail about how I felt, what it did to my self-
esteem, my finances and so on. What I now realize is while that event 
created the greatest amount of discomfort I had ever felt, it was that 
discomfort, the departure from my ordered life that forever changed it 
for the better. 
You see, friends, what makes you comfortable can ruin you, and what 
makes you uncomfortable is the only way to grow…” 
--Bill Eckstrom (TED talk – University of Nevada) 
Almost every one of us has ‘skeletons in their closet’, things from our 
past that we would like to keep buried and hidden. In addition, there 
may be facets of our personalities that we try to keep beneath the 
surface. But, like it or not, those components of ourselves, affect us and 
are very much part of us. The question in life is do we run from our past 
or do we seek to embrace our past and utilize it to grow by incorporating 
those vulnerabilities into who we become. 
In the Purim story, Haman enacts a decree calling for genocide and 
complete obliteration of the Jewish Nation. It is a vile, hateful, and 
nefarious decree. Then, within three days Haman is dead, hanging on 
the very gallows he constructed for Mordechai. However, all is not 
well, because the evil decree has not been annulled. 
Esther breaks down in tears before Achashverosh and implores him to 
annul the decree. Achashverosh is not forthcoming, replying 
“Something written in the name of the king, and sealed with the ring of 
the king, cannot be repealed.” However, the king allows them to pass 
another decree, which allows them to defend themselves. 
While the actual details of the Purim story may be a matter of history, 
the challenges, emotions, and lessons of the story are contemporary. 
Par for the course of being human means that we have deficiencies, 
vulnerabilities, character defects, and mishaps. At times, we beg G-d to 
remove those challenges and deficiencies. We become weary of our 
internal struggles and wish that we could just be free of their shackles. 
The nonverbalized response from on high is that our challenges are 
“written in the name of the king, and sealed with the ring of the king” 

and therefore cannot be repealed. However, it is within our ability to 
fight back and to defend ourselves from that internal strife. In fact, it is 
our mission and responsibility to do so. In so doing, we become greater 
and far more valuable people. 
The incredible joy of Purim lines in the turnabout. All the energy 
invested in the destruction of the Jewish Nation, ended up being the 
vehicle of our enemies’ destruction and our elevation. When one is able 
to transform negative energy into positive energy that is a tremendous 
accomplishment, and a source of great celebration. 
On Purim, we could not run from our adversaries; we had no choice but 
to face them and overcome them. Purim reminds us of the power of 
transformation. Instead of running from our past, we need to turn 
around, face those skeletons, and utilize those challenges to propel us 
to greater heights, in which we can help others as well. 
“V’napoch Hu” – the inversion of Purim is not merely one component 
of the story. Rather, it is part of the essence of the holiday. It is the 
ability to reclaim the past and use it as a stepping stone for the future. 
Our ancestors merited it back then, and we have the ability to draw 
from, and to capitalize on that spiritual energy every year. 
You see, friends, what makes you comfortable can ruin you, and what 
makes you uncomfortable is the only way to grow! 
Shabbat Shalom & Good Shabbos 
Freilechen Purim & Purim Sameiach, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Purim 
The Megillah of Esther itself tells us that the memory and 
commemoration of the days of Purim will continue until eternity and 
never disappear from Jewish life. Extraordinarily, the Talmud expands 
this statement to mean that even at the end of days when the other 
commandments of the Torah may no longer be necessary because of 
the exalted state of spirituality within the Jewish nation and mankind 
as a whole, the commemoration and memory of the days of Purim will 
continue even then. 
Jews live with a constant Purim story unfolding in all generations and 
over all time. The story of Purim, as it has come down to us through the 
writings of Mordechai and Esther, is a story replete with individual 
characters whose personalities and actions define the story itself. These 
characters are prototypes for later personalities, ideas, plots and events 
that occur throughout history. 
Every generation is charged with reviewing the story of Purim in its 
time and to see the events and characters of its generation in the light 
of the grand heavenly scheme that Purim represents. Surveying today's 
scene and events, I think that I can identify someone who can fill the 
bill as far as King Achashveirosh is concerned. I can also cast someone 
as a humble and destroyed Queen Vashti. 
There also are an abundance of tyrants, haters and corrupt officials who 
certainly can represent Haman in our current reconstruction of the 
Purim story. Even some of the minor characters of the Megillah, such 
as Charbonah can be discerned in our current world. But my fantasy 
Purim story has, as of yet, been unable to fit in the two main characters, 
the heroic figures that make the story of Purim timeless and eternal. 
Who is to play the roles of Mordechai and Esther in our current Purim 
scenario? Where are they when, seemingly, we need them most? 
Against all odds, ignoring advice from friends and threats from foes, 
Mordechai will not kneel nor bow down to false gods and cruel tyrants. 
Queen Esther for her part risks life and limb, position and honor, wealth 
and comfort, to come to the aid of her people in their hour of need. She 
is a Jewess first and only secondarily is she the queen of Persia. 
These two people, Mordechai and Esther, have set very high standards 
for Jewish behavior for all later generations. Criticized from within and 
persecuted from without, they persevered and through their loyalty and 
commitment to the Torah, people and the Jewish nation, brought about 
salvation and triumph. 
There are such people amongst us today as well. Our task is to 
recognize and identify them, strengthen them in their efforts and 
support them against the misguided other Jews and non-Jews. All of us 
have the ability to fill in our own playbill with the characters – the 
heroes and villains, if you will – and construct our own current living 
Purim story. We live in momentous times where miracles abound for 
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the Jewish people. Just as in the original Purim story the miracles were 
hidden and not necessarily obvious to all, so too is this the case in our 
time as well. 
It apparently requires dangerous circumstances to bring about some 
semblance of Jewish unity. Even then, there are always those who 
dissent, carp and criticize. They were present in Persia long ago when 
the original Purim story unfolded, and they exist today in various forms, 
organizations and institutions. They always profess great human goals 
and deep concern for the future of the Jewish people while at the same 
time taking actions that are detrimental to the Jewish present and 
outrightly dangerous to the Jewish future. 
Mordechai and Esther are a little too Jewish for them. They are too 
brash, too stubborn, too clannish and are unnecessarily provocative. 
Mordechai and Esther in their time did not receive universal 
approbation. It is only history, in its unfolding of events, that has proven 
them correct and heroic. We cannot expect that people who aspire to be 
Mordechai and Esther in our time should be universally accepted, 
loved, admired…. and followed. 
This is a reality of Jewish and human life that must be accepted and 
factored into the general pursuit of the good and noble. Hidden miracles 
abound in our current world as far as the Jewish people are concerned. 
Anyone who has the good fortune of living in the Land of Israel today 
instinctively realizes this on a daily basis. Let us strengthen ourselves 
and be determined and strong as our current Purim story unfolds around 
us. 
Shabbat shalom, Purim sameach, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Tetzaveh – Zachor 
Although it is obvious from the context of the previous parts of the 
Torah that when the Torah states “and you shall command” the you 
referred to is Moshe, nevertheless the name of Moshe does not appear 
in this week's Torah reading. Many explanations, ideas and 
commentaries have been advanced over the ages as to why his name is 
absent from this portion of the Torah. 
His name is so intertwined with the Torah that he transmitted to us, that 
the absence of his name strikes a perplexing and even jarring note. 
Since there are no mere coincidences or accidents of language and style 
in the Torah, this issue of the absence of the name of Moshe in this 
week's Torah reading merits our attention and understanding. 
There is an element of Moshe’s phenomenal modesty certainly present 
here. Moshe strove all of his life to prevent Jewish belief from 
becoming the cult of the personality. Moshe always made it clear that 
he was only the conduit for the transmission of God's word to the people 
of Israel and that the Torah was of Heavenly origin and not the work of 
his mind and pen. 
Thus it would be completely in character for him to allow an entire 
portion of his teachings to Israel to appear without his name being 
attached to it. The Torah is represented by the great candelabra and the 
light that emanated from it. The fuel that fed that light – the pure olive 
oil, came from all of the Jewish people collectively and not from Moshe 
alone. It is completely understandable that the intrinsic modesty of 
Moshe would be reflected by the absence of his name being associated 
with this holy fuel and light. 
The Torah reading of this week coincides with the Shabbat of Zachor. 
Amalek comes to destroy the Jewish people in their infancy as a nation. 
There has always been a tendency in the Jewish world to somehow 
ascribe the hatred of Jews by certain sections of the non-Jewish world 
to the acts, policies or personalities of the leaders of the Jewish people. 
In the story of Purim, the Jews of Persia blamed Mordechai for the 
decrees and enmity of Haman. But Haman certainly is not satisfied with 
destroying Mordechai alone. He meant to destroy Mordechai’s Jewish 
critics as well. To our enemies, the hatred is never exclusively personal. 
To them, a Jew is a Jew, no matter what or whom. 
Thus the fact that this week's Torah reading coincides with Shabbat 
Zachor indicates to us that the problem is not Moshe or any other leader 
or individual Jew. Even when Moshe and his name are absent from the 
scene, Amalek, and its hatred and violence towards Jews, is present and 
dangerously active. 

There is a tendency in the Jewish world to cast blame upon our 
leadership - national, organizational and religious - for all of the outside 
ills that befall us. Our leadership must always be held up to scrutiny 
and critical standards of personal behavior and national policy. 
However, the outside forces that arise in every generation to attempt to 
destroy us do so even when our leaders are blameless and even absent 
from the scene completely. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Tetzaveh-Zachor 
Doctors are a central part of everyday life. The first thing that most 
people do when they get sick, at least in the West, is go to a doctor. 
People believe in doctors so much these days that they assume visiting 
one will certainly result in a cure, and are surprised when it doesn’t. 
This is difficult to reconcile with the Mishnah’s perspective on the 
medical profession: 
The best of doctors are destined for Gehinom. (Kiddushin 82a) 
If it said the worst of doctors are headed for Gehinom we might not 
have a problem. The medical profession and the position in which it 
puts itself easily leads to abuse. Any profession on which the public 
greatly depends is one that often leads to corruption on some level. 
Another reason is that, Western medicine can easily distract a person 
away from the true Source of illness and recovery, as the Talmud 
explains: 
A Jew named Zunin asked Rebi Akiva, “Both of us know that idols 
have no power. So how do we explain the fact that sometimes their 
worshippers come to them crippled from illness and walk away with 
their limbs healed?” 
He replied with a parable: “There was once a very honest person in a 
town, whom people trusted to the point that they would leave their 
precious belongings in his safekeeping, even without witnesses. One 
man however refused to rely on the man’s honesty and would insist 
upon witnesses being on hand when he left something in his 
safekeeping. However on one occasion he left something with him but 
forgot to bring witnesses. The guardian’s wife insulted by the man’s 
lack of trust in her husband, suggested to him that they deny that they 
ever received the deposit, since this time the deposit had been made 
without witnesses. ‘Because this fool acted improperly,’ said her 
husband, ‘we should abandon our faithfulness?’ Likewise,” concluded 
Rebi Akiva, “when pains are sent from Heaven to afflict a person they 
are sworn to a strict schedule exactly when they must come and when 
they must depart, at precisely which hour they must leave, as well as to 
which healer and medicine will be the agents of remedy. When the 
appointed time comes for them to leave and the sufferer visits the idol’s 
temple these pains say, ‘It is only right that we should not leave.’ Then 
they say, ‘Because this fool acted improperly we should abandon our 
faithfulness about which we took an oath?’.” (Avodah Zarah 55a) 
How many doctors keep this in mind when practicing medicine? How 
many help their patients keep it in mind as well? This is why some 
people make a special declaration about God being their Healer before 
taking their medicine. They want to be clear that God is the One Who 
heals. 
What the Mishnah says about butchers however is less clear: 
The worthiest of butchers is a partner of Amalek. (Kiddushin 82a) 
Again, if the Mishnah was talking about the least worthy of butchers, 
we might understand the harsh language. We have seen scandals in 
recent years in which treif chickens were sold as kosher. Even the 
Talmud discusses what to do about a butcher who is caught cheating, 
resulting in the consumption of treif food by trusting customers. 
But the Mishnah is not talking about such people. It is talking the 
trustworthy butchers. Yet they are being called “partners with 
Amalek”? What is this supposed to mean? 
Rashi on the Mishnah, provides direction when he explains as follows: 
Doubtful treif comes to their hands, and concerned about their money, 
they feed it to people. (Rashi) 
Does this not sound again like the worst of butchers? No, says Rashi. 
The worst of the butchers will sell meat that they KNOW is treif. The 
best of the butchers would never do that, but concerned about financial 
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loss, they might sell doubtful treif. Even still, how does this put them 
in partnership with Amalek? 
To answer this, we need to recall where Parashas Zachor occurs in the 
Torah. It is in Parashas Ki Seitzai, right after the commandment to keep 
proper weights and measures, a law for maintaining fair and just 
business practices. 
Nothing occurs in the Torah where it does randomly, even if it appears 
that way at first. Therefore, the commentators ask about the connection 
between the two matters, that of conducting honest business and the 
attack of Amalek after leaving Egypt. 
They answer is that cheating in business actually leads to confrontation 
with Amalek. Simply, when a person cheats in business he states, 
whether he realizes or not, that either God does not provide him with 
parnassah, or that if He does, He does not do so fairly. He doubts 
Hashgochah Pratis—Divine Providence, the kind of doubt that Amalek 
lives to promote. As mentioned numerous times before, the gematria of 
“Amalek” is “suffek,” the Hebrew word for “doubt.” 
We learned about the connection between doubt in God and the 
onslaught of Amalek from their first attack, as Rashi explains: 
The Torah places this section [about Amalek’s attack] immediately 
after this verse [when they asked, “Is God among us or not?”] to imply 
[that God says], “I am always among you and ready at hand for 
everything you need, and yet you say, ‘Is God among us or not?’ By 
your lives, that dog shall come and bite you, and you will cry for Me 
and then you will know where I am!” (Rashi, Shemos 17:8: ) 
When a person doubts Divine Providence, that’s when Amalek attacks. 
It can be an actual physical attack, as it was in the desert, later in the 
time of Haman, and according to many, during the Holocaust. Or it can 
be a conceptual attack, like today, as so many people turn to atheism in 
light of advanced scientific understanding. 
Why though are butchers the symbol of something that potentially 
occurs in every profession? The answer may have to do with the actual 
meat they sell. Most other professions have the potential to damage a 
person physically, through the loss of money. Treif meat, as the Talmud 
says, actually reduces a person’s level of spirituality, and his or her 
ability to sense the Presence of God and His Providence. This certainly 
makes a seller of such meat a partner with Amalek. 
When a person doubts God’s involvement in their financial livelihood, 
they are losing the battle against Amalek. When a person trusts in God 
for their parnassah, they win it. Thus, it was the half-shekel that 
spearheaded the defense against Haman. The giving of the half-shekel 
was also a symbolic statement of our trust in God for financial survival. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 567 Purim פורים 
This Dvar Torah is dedicated l'refuas Moshe Aharon ben Leah Tzipora, 
b'soch shaar cholei Yisroel 
Chazal tell us (Megillah 14a) that the transfer of Achashveirosh's ring 
to Haman (granting approval to Haman to annihilate the Jews) 
accomplished more than the forty eight prophets and seven 
prophetesses who were charged with conveying Hashem's word to Bnei 
Yisrael. While the numerous prophets were not successful in causing 
Bnei Yisrael to do teshuva, the handing over of the royal ring 
galvanized Bnei Yisrael to heartfelt teshuva. 
What was so unique about the handing over of the ring that caused it to 
succeed where the greatest of men had failed? Rav Wolbe (Daas 
Shlomo p. 192) explains that when the prophets warned and 
reprimanded Bnei Yisrael, their words were digested but only on an 
intellectual level. Their implication never penetrated into the very fiber 
of their beings. The transfer of the signet ring, on the other hand, 
conveyed a very clear message that they felt on their skin. A threat that 
is felt by the body rouses a person to do whatever it takes to extract 
himself from the danger. 
The focus and avodah of Purim revolves around the body. Among the 
mitzvos of the day are mishteh v'simcha - to eat, drink and be merry. 
We are instructed not just to drink a little, but rather to become 
inebriated to the point where we, to some extent, lose our mental 
capacities. We remove our intellect and give reign to the body. The goal 
is to obtain emunah chushis - emunah that is so clear and palpable that 
it can felt by the physical body without the aid of our minds. Emunah 

that one feels on his skin has the ability to rouse a person to do whatever 
it takes to create a connection with his Creator! 
Purim is referred to as "the last of all the miracles" (Yoma 29a). The 
Gemara asks that didn't the miracle of Chanukah occur after the miracle 
of Purim? The Gemara explains that Purim was the last miracle that 
Bnei Yisrael were authorized to record as part of the Written Torah. 
The miracle of Purim was entirely covert. Nevertheless, we were given 
four mitzvos to perform on the Yom Tov, an entire tractate in Shas is 
dedicated to this day, and the miracle was recorded and incorporated as 
part of the Written Torah. In contrast, the overt miracle of Chanukah 
while it gave us a single mitzvah, no tractate is dedicated to the Yom 
Tov and it did not make it into the Written Torah. How can we 
understand these discrepancies between Purim and Chanukah? 
Rav Wolbe cites a Medrash in explanation of the uniqueness of Purim. 
"Record this for the final generation so that the newborn nation will 
praise Hashem" (Tehillim 102:19). The Medrash (ibid.) explains that 
the newborn nation refers to the generation of Mordechai because they 
made themselves into "new people." That is the secret of Purim. A 
miracle which causes the recipients to change into new personages is 
the type of miracle which merits to be recorded. 
As is well known from the Ramchal every year when a Yom Tov 
arrives it brings along with it the he'aros (illuminations) that were 
present at the time that the Yom Tov was enacted. The uniqueness of 
Purim is that it contains within it the power to totally change a person 
for the better. Live Purim to the fullest by focusing on and feeling 
Hashem's tremendous love for Klal Yisrael in general and for you 
specifically. This day might very well be the most influential day of the 
year. You can literally walk out of the day a different person than you 
walked into it! 
 

Rabbi Benjamin Yudin 

TorahWeb 
Inside Out 
If clothes do not make the man they certainly influence the man. A 
policeman who dons his uniform consciously or not is donning upon 
himself not only specific and unique garments that identify his 
profession, but responsibility and commitment to others. This is one of 
the many items on the long list of "we had it first" ideas that the Torah 
teaches. The Kohanim in the Beis Hamikdash, we are taught in Parshas 
Tetzaveh, wore special garments, "l'chavod u'l'sifares - for honor and 
splendor" (Shemos 28:2). At first glance this is to be understood as 
honor for the One they served, and honor for the House in which they 
served. Indeed, this is the way the Sefer HaChinuch (99) understands 
this mitzvah. I'd like to suggest however, that in addition these special 
garments, unique to the Kohanim, brought out their honor and splendor. 
The Ibn Ezra in his interpretation of the l'chavod u'l'sifares notes, 
"sheyisparau bahem - that their honor may be revealed through them." 
Rashi famously comments regarding Aharon's lighting of the menorah, 
(Bamidbar 8:3) "melamed shelo shina - this teaches us that he did not 
deviate." The Sfas Emes z"tl understands this to mean he did not 
deviate from his initial excitement and commitment; the privilege of 
lighting the menorah never became a routine matter. Perhaps his 
donning of the priestly garments which, as the Ramban notes, reflected 
royalty, assisted him in maintaining his incredible focus. Indeed, Reb 
Yochanan referred to his garments as, "m'chabdusai -that which honors 
me" (Shabbos 113a.) 
Clothing plays a most important role in the Sanctuary, as we are taught, 
"while clad in Priestly garments their Kehuna responsibilities and 
effectiveness as officiating is valid" (Zevachim 17b); without the exact 
prescribed attire of the Kohen, they are no better than a zar (a non-
Kohen) and their service would be invalidated. 
An additional appreciation of clothing may be learned from the laws of 
Shabbos and Yom Tov attire. The Talmud (Shabbos 113a) teaches that 
one's garments for Shabbos should be better and different than those 
worn during the week, and if possible one's attire for Yom Tov should 
be even of a better class. A possible reason for this was explained by 
the Rav z"tl, that on Shabbos Hashem comes to visit us and we dress 
accordingly. On Yom Tov when we go to visit Him, if possible we 
upgrade the clothes to mark the specialty of the occasion. Here too our 
donning Shabbos and Yom Tov clothing brings out a greater respect 
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and appreciation for Shabbos, and in turn elevates our persona on these 
holy days. 
It is interesting to note that regarding the forthcoming holiday of Purim 
there is an old custom to masquerade in costumes and conceal our true 
identity. The B'nei Yissaschar in Ma'amarei Chodesh Adar (9) suggests 
the following explanation for the custom: the Gemara (Megillah 12a) 
teaches that the Jews were guilty of bowing down to the statue of 
Nevuchadnetzar, but they only sinned on the surface. That is to say, 
they feigned serving the idol, while in their hearts they remained loyal 
to Hashem. Hashem acted midah k'neged midah and therefore feigned 
a threat to (G-d forbid) destroy the Jewish nation in order to scare and 
arouse the Jewish nation to teshuva; there never was a Divine plot to 
destroy His people. We therefore masquerade at the time of the Purim 
Seudah, thus demonstrating and proclaiming the message that we need 
to learn from, and rectify, the past. They failed to have their inner 
resolve prevail over their actions; their penimius did not influence their 
chitzonius. 
Purim was a day of v'nahafoch hu - topsy-turvy, and what appears on 
the surface was not genuine. The Talmud (Megillah 12a) teaches that 
King Achashveirosh, to celebrate that the Jews would not be rebuilding 
their Temple nor returning to their land, clad himself in the bigdei 
Kehuna to defiantly mock the Jews by saying they would no longer be 
needing these garments. 
The Jew relives his past, he does not only remember it. It is not enough 
to recall that those who left Egypt ate matzah, rather we also eat matzah. 
We remain awake all night on Shavuos, anxiously awaiting our 
receiving the Torah. We reside in Sukkos. It is thus most appropriate 
that we masquerade on Purim, laughing at and mocking the outer 
trappings and behavior of the another individual, and thereby 
reminding ourselves that the penimius, i.e. the inner core, commitment, 
and image of G-d and true character is what saved the Jewish nation at 
Purim, and reminding us that this is to be our true perspective and 
identity all year long. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 34 - War For Jerusalem 
by Rabbi Ken Spiro 
The might of Rome could not be challenged. 
In response to the revolt of the Jews, in 67 CE Rome sends out the 
empire's most experienced commander, Vespasian, at the head of four 
legions. This is a massive force. Each legion has 6,000 fighting men 
plus an equal number of auxiliaries for a total of nearly 50,000 Roman 
soldiers. 
(One of these four legions, the 10th is the most famous. It is 
commanded by Vespasian's own son, Titus, and has a boar as its 
symbol.) 
The Roman goal: the annihilation of those Jews who dared to rise 
against Rome and who have heretofore (unbelievably) succeeded. 
Shrewdly, Vespasian begins his campaign in the north. Any city or 
town that resists his advance is utterly destroyed, its population 
slaughtered or taken into slavery, the women raped, property pillaged. 
Then, the surrounding area is denuded of trees and the fields strewn 
with salt to ensure that nothing would grow there again. 
While always brutal in warfare, the Romans surpass themselves when 
it comes to the Jews. Their aim is to send a message throughout the 
Empire: any resistance against Rome will end in total and complete 
devastation. 
Vespasian hopes that by the time he turns to Jerusalem, the Jews will 
have seen that resistance is futile and have surrendered. 
But, even with four legions, Vespasian has a tough fight on his hands. 
Josephus 
One of the first to resist is the fortress of Jotapata, built on the slopes of 
Mount Atzmon. Here the commander of the Jewish forces in the 
Galilee, Yosef ben Mattisyahu -- better known to us as Josephus 
Flavius -- makes a heroic stand, but cannot withstand the Roman 
onslaught. 
When defeat seems certain, the Zealots of the group decide that it is 
better to die at their own hands than to be sold into slavery or to watch 
their families be mercilessly butchered by the Romans. 

Thus, they make a pact to kill their own wives and children and then 
themselves. Josephus is one of the few survivors; rather than kill 
himself, he surrenders to the Romans. 
Vespasian realizes immediately that Josephus could be useful to the 
Romans and employs him as guide/translator and later as a chronicler 
of the war. 
Josephus' works have survived to this day. Among the foremost are 
Antiquities and The Jewish War, the story of all of the events taking 
place before, during, and after the Great Revolt, from 66 CE to 70 CE. 
His account is unique as far as historical accounts go, because he is an 
eyewitness to many things he writes about. (He differs in this regard 
from other Roman historians, like Deo Cassius, who lived later and 
merely repeated what they've read in official records.) 
Of course, Josephus has his own slant on things. For example, he is 
writing for the Romans, (which is probably why his works have 
survived intact), yet he has been loyal to Judaism his whole life. So he 
seems to be trying to please everyone at the same time, and you have 
to read him very cautiously and very critically. 
However, one thing that even his critics agree upon is that he is very 
accurate concerning the physical descriptions of places and structures 
in the Land of Israel. Archeology has verified many of his accounts. 
Gamla 
All during the summer and autumn of 67 CE Vespasian marches 
through northern Israel suppressing Jewish resistance. Some surrender 
without a fight - like Tiberias, for example. Some fight to the end. 
One of the most heroic stories concerns the city of Gamla in the Golan 
Heights. 
Partially excavated and the center of a beautiful nature reserve, Gamla 
is a must-see spot in Israel today. This site is unusual, because unlike 
most cities in Israel that were destroyed, Gamla was never re-built by 
anyone and is therefore considered to be one of the best-preserved 
Roman battle sites in the world. The excavations show the city exactly 
like it looked on the day of its destruction in 67 CE. 
(Gamla stood covered by the sands of time for exactly 1900 years until 
Israel won back the Golan Heights in 1967.) 
Anticipating the Roman advance, the citizens of Gamla minted coins 
with the imprint "To the Redemption of Jerusalem, the Holy." They 
believed that on the outcome of their resistance rested the future of 
Jerusalem. Sadly, they were right. 
The Romans totally annihilated Gamla killing some 4,000 Jews. The 
remaining 5,000 inhabitants, rather than waiting to be brutally 
slaughtered by the Romans, jumped to their deaths off the cliffs 
surrounding the city. (This is why Gamla is called the Masada of the 
north; we will discuss Masada in the next installment.) 
Jerusalem 
In the summer of 70 CE, the Romans finally work their way to 
Jerusalem. They surround the city and lay siege to it. 
The Romans know that if they can destroy Jerusalem, they will destroy 
the Jewish people, because Jerusalem is the center of their spiritual life. 
Before the Great Revolt began, Jerusalem had somewhere between 
100,000 and 150,000 inhabitants, but now, with refugees from other 
places flocking in, the population is two to three times its normal size. 
It is concentrated in two enclaves: 
1. the Lower City, south of Har HaBayis [the Temple Mount] 
(this section of Jerusalem is today outside the current city walls; today 
it is called the City of David or Silwan in Arabic) 
2. the Upper City, west of Har HaBayis [the Temple Mount], 
inhabited by the wealthier folks and the priestly class (excavations of 
this part of the city can be seen in the underground Wohl Museum) 
The city is massively fortified. It also has huge storehouses of food. It 
has a good water supply. Jerusalem can hold back the Romans for a 
long time. 
So it seems like the Romans are in a very bad situation. They are trying 
to besiege one of the largest cities in the ancient world which is 
remarkably well fortified, which has a huge amount of food and water 
and a lot of determined people who are not afraid to die. 
Jerusalem could have gone done down in history as the only city that 
the Romans couldn't take by laying siege. But it didn't. 
The reason that it did not was Sinas Chinam, "senseless hatred among 
the Jews." 
Civil War 



!{aaBtu!swl{.iwdu!– trcdk trcd ihc                                                     33 
While the Romans are besieging the city on the outside, the Jews are 
waging a civil war inside. 
Forces of the various factions are occupying various parts of the city. 
Most importantly, the Sicarii and the Zealots, led by Yochanan of Gush 
Chalav, have control of Har HaBayis [the Temple Mount]. The unholy 
alliance of Sadducees and Pharisees makes up the bulk of the moderate 
forces which rule the rest of the city. 
When the moderates attempt to remove the extremists from Har 
HaBayis [the Temple Mount], Yochanan of Gush Chalav brings in non-
Jewish mercenaries, the Idumeans, who slaughter the moderate Jews. 
As if that is not enough, the Zealots destroy the great storehouses of 
food so that the people would have no choice but to fight or starve. 
With the food storehouses destroyed, famine breaks out in the city and 
desperate people try and sneak outside the walls to forage for food. 
Anyone that is caught by the Romans is immediately put to death via 
the standard Roman form of execution - crucifixion. So many die that 
the city is surrounded by thousands of crucified Jews. 
Meanwhile, the Romans continue their systematic destructions of the 
city's defenses, layer by layer. 
What happens next? 
Yochanan Ben Zakkai 
The leader of the Pharisees, Rabbi Yochanan ben Zakkai, sees that 
Jerusalem cannot hold out. It's too late. But the Zealots are bent on 
continuing their suicidal fight. So he formulates a plan. 
At this time the Zealots are not allowing anyone to leave the city (as if 
anyone wanted to flee to be crucified), except for burials. In a desperate 
bid to try and salvage something from the impending disaster, Rabbi 
Yochanan ben Zakkai has himself put in a casket and taken to 
Vespasian. 
He greets Vespasian as if he were the emperor, to which Vespasian 
replies that he ought to be executed for his remark. Not exactly a 
friendly welcome. But Rabbi Yochanan ben Zakkai persists, telling 
Vespasian that HaShem would allow only a great ruler to take 
Jerusalem. 
Just then, a messenger arrives from Rome with a message for 
Vespasian: "Rise, because Caesar has died and the prominent men of 
Rome have decided to seek you as their head. They have made you 
Caesar." 
Impressed with Rabbi Yochanan's ability to predict the future, 
Vespasian asks him to name a wish. 
Rabbi Yochanan asks to save Torah. 
Vespasian gives Rabbi Yochanan a safe escort for the Torah sages of 
the day to leave Jerusalem and to convene a Sanhedrin at Yavneh. 
Could Rabbi Yochanan have asked Vespasian to spare Jerusalem? 
Not likely. By then, the Romans had to prove a point. They would not 
have spared Jerusalem. But Rabbi Yochanan's quick thinking spared 
Judaism. 
The Jewish people can always survive physical destruction. The much 
bigger danger is spiritual destruction. 
Because the Romans granted Rabbi Yochanan's wish, the sages 
survived, the chain of transmission survived, and the Jewish people 
survived. 
Meanwhile, now that Vespasian is emperor, he must return to Rome. 
He turns the siege over to his son Titus and tells him to finish the job. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
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48 Ways to Wisdom 
Way #19 Minimize Sleep 
You go to wake up your roommate at 7 a.m. He grunts, "Thanks, I'm 
up." You return five minutes later to find him sound asleep. You shake 
him again, "Get up already!" Half-opening his eyes, he says, "Yah, 
yah," and drops right back to sleep. 
Has this ever happened to you? Unfortunately, it's a fairly accurate 
description of the way most of us lead our lives. We may say, "I can't 
afford to waste time anymore. This is it! I'm going to start applying 
myself." An hour later you've forgotten the whole thing. You went back 
to sleep. 

"Bi-miut Shayna" literally means "minimizing sleep." The desire for 
living is the struggle against sleep. On a deeper level, it's about waking 
up to life. 
Staying alert is a constant struggle in life. We have insights. We make 
resolutions. But will we stay awake for more than a moment? 
The Purpose Of Sleep 
Of course, sleep has a positive aspect in that our bodies need it to 
function. Sleep gives you a chance to become re-energized. It unravels 
tension and allows you to heal, both physically and emotionally. 
Never treat sleep as an end unto itself. Don't look at sleep as the reward 
for a hard day's work. Look at sleep as a way to recharge your batteries 
for a new day of growth. 
Don't sleep longer than necessary, and don't "love sleep." If you love 
sleep, you'll yearn to get more of it and wind up sleeping your life away. 
The best way to take advantage of sleep's recuperative powers is by 
napping. When you find yourself stymied, take a 20-minute nap. Any 
longer than that and it's a struggle to regain momentum. 
Find the right balance. In general, sleep as little as necessary. Fight the 
desire for comfort. Minimize sleep -- and maximize awareness. 
The Thrill Of Living 
Sleep can be a mirage. The proof is that when you're full of excitement 
and energy, you simply can't sleep. Did you ever wake up at 4 a.m. to 
climb a mountain before sunrise? You're not sleepy. You're awake and 
bubbling with excitement, freshness, zing! 
If life is a bore, you feel more like sleeping. Someone who loves life 
doesn't want to go to sleep at night. He just keeps on going until he falls 
asleep -- then jumps out of bed the next morning like a lion. 
Children are a perfect example. From the moment a baby opens his 
eyes, he's up like a shot. "Another day ... new adventures ... so much to 
discover ... so much to experience ... waaaah!!!! Take me out of my 
crib!" 
And did ever try putting a baby to sleep? No way! He's afraid of missing 
all the excitement. 
To capture this zest for living, you need to focus on the deeper purpose 
and meaning of life. Look for fascinating, fulfilling activities. Learn 
how to create joy in living, instead of just "waiting for it to happen." 
You are excited. You are looking forward to a new day. You are fully 
alert. 
Why do adults often crave sleep? Responsibilities weigh us down. We 
want to crawl into bed and hide under the sheets just to get a breather. 
Underneath it all, do you think it is good to be alive? Or are you trying 
to escape from the struggle of life? If being alive is good, then sleep is 
an escape. 
How Much Sleep Do You Need? 
Fit sleep into your schedule, don't schedule your day around sleep. 
Work out logically how much sleep you need to function well. Are you 
getting more than you need? Keep a record of your sleep patterns for 
one month, and calculate the average. Unless you make a conscious 
decision of how much you need, you're just drowsing along. 
Drowsiness is not being alive. It robs you of existence. 
The Rambam writes that eight hours sleep is maximum, unless you are 
sick. If you train yourself to sleep less, so much the better. You'll have 
more conscious time to accomplish, learn, and become wiser. The Vilna 
Gaon, the greatest rabbi of the last 500 years, would sleep only four 30-
minute intervals each day -- a total of two hours of sleep each 24-hour 
period. 
Don't be afraid of sleeping "less than average." A person can actually 
be in peak physical condition with a minimum amount of sleep. 
Military recruits are sometimes kept on a regimen of two or three hours 
of sleep per night. You don't hear them say, "I'm getting delirious ... 
My bones are dissolving ... I'm going crazy!" And when they finish boot 
camp, they're in tip-top physical shape! 
Techniques For Less Sleep 
There are various techniques to keep yourself awake. Stand instead of 
sit, or put your feet in cold water or on the cold floor. My father would 
only allow himself to sleep in a bed one night a week, on Friday night. 
In the times of the Holy Temple in Jerusalem, the High Priest stayed 
awake the entire night of Yom Kippur by doing push-ups. Exercise of 
any sort will keep your body and mind energized. 
Push yourself to get less sleep. Don't be afraid. You won't die. What's 
the worst that can happen? You'll get tired and fall asleep! 
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Early in the morning try coaxing your body out of bed: "C'mon. Let's 
get up! Otherwise we're going to miss today's awesome experience of 
[fill in the blank]." 
A cozy body has difficulty getting up in the morning. Just throwing off 
the covers can rouse you out of bed. Some people even sleep on the 
floor, because a person doesn't cling to the hard floor the way he clings 
to a cushy bed. 
Each morning when you wake up, rethink, revise and reevaluate what 
happened yesterday. Learn from your mistakes. Anticipate a fresh start. 
You'll be more excited to be awake. 
The Second Wind 
Were you ever involved in an absorbing project and stayed up all night? 
Though you began to feel tired, you forced yourself to go on. 
Eventually you got a second wind, a point when your mind became 
clear, refreshed and alert again. 
The second wind only comes when we are deeply involved in a activity. 
Those who are bored just fall asleep... 
To harness the power of "second wind," learn how to throw yourself 
into things. When I was a student, we would challenge each other to 
stay up all Thursday night studying. Try picking such an activity for 
yourself. It's a proving ground, a test area, for how to struggle against 
sleep. 
Avoid The "Zombie Life" 
The struggle against drowsiness and fatigue is the struggle for meaning. 
You can go through an entire lifetime and at the same time be 
unconscious to much of the world around you. Don't walk, talk, or eat 
like a semi-conscious person. Stay alert. 
We use just a fraction of our potential. When we are excited about a 
project, our creative juices and mental faculties are awake. Fight 
drowsiness. Pay attention to what you're doing at all times. 
Watch out for zombie-ism. Don't walk around with "nothing" going 
though your head. Sometimes you are waiting in line at the supermarket 
and your head is completely dead, without a thought in your mind. 
Shake your head to stay awake. Pump yourself: What am I doing? 
Where am I going? And why am I going there? 
In Judaism, our basic drive is to gain clarity. "Wake up" to the purpose 
of your life. Let go of illusions about fame, romance, etc. Don't get the 
shock of a cold bath when you graduate college and find out that not 
everyone automatically becomes a stock-optioned executive. 
You want greatness. You want to be good. You want to help humanity. 
What are you going to do about it? Tackle the big issues and get real 
answers. Ask yourself: "What am I living for, and what do I want to do 
with the rest of my life?" 
Don't just think about tomorrow or next year, but do a long-range 
forecast: What do I want inscribed on my tombstone? Will it say that I 
graduated college, made a million dollars, and owned a large house? Or 
will it say that I helped and cared for humanity? 
Figure out the pleasure of being alive. If your ideals are high and far-
reaching, you're not going to want to sleep away your life. You don't 

want to quit this game of living. You want to be great. Recognize that. 
Sure, living is a struggle. But boy, is it exciting! 
You Can Change 
We all have moments of awareness, an immediate recognition of "a-
haaaaa." You hear something that makes sense. You have a first crack 
of light -- an insight, a truth, a moment of recognition that life can be 
beautiful. This is the pleasure of learning wisdom. The light bulb goes 
on, and as far as that idea is concerned, you've been asleep until now. 
It's an exhilarating sensation of waking up. 
We can have such moments of clarity ... and then fall asleep again. You 
may finish reading this and say, "Yes, that's a good point. I should think 
this through and make a plan. After all, greater awareness in life is 
something I'm interested in." 
These thoughts are flittering through your mind. But as soon as you 
close the book, it's back to sleep. 
When you have an insight, capture it. Like the time you were driving a 
car and felt drowsy. You fell asleep for a moment and veered off the 
road. You caught yourself and for that moment you were wide awake. 
You remember that adrenalin shock. You are not going to let it happen 
again. 
When you gain a moment of clarity, immediately make a decision. 
Decide that you can change, that things can be different. "This is 
important and I am going to think more about this." 
The Jewish term for spiritual awakening is "teshuva," which means to 
straighten out. Look at the damage your mistakes have caused, and 
consider how you've lost out as a result. 
No matter how old you are, you can change. You can find truth and act 
on it at any age. 
Recognize that waking up is your battle. Now go out there and win. 
Why Is "Minimizing Sleep" ("Waking Up") An Ingredient In 
Wisdom? 
• The struggle of life is the struggle to be awake. 
• Decide that life is good. Otherwise you'll go to sleep. 
• Get the maximum out of your body. But don't torture it either! 
• Don't miss out on life's opportunities and pleasures by oversleeping. 
• Watch out for "zombie-ism." Don't walk around devoid of thoughts 
in your head. 
• Too much sleep dulls the mind. 
• Tiredness is a habit. Break it. 
• Unless we take practical steps to stay awake, sleep is going to 
overcome us. 
• Whenever you learn something new, wake up to the recognition 
that you were partially asleep before. 
• If you learn how to live with joy, sleep vanishes. 
• In the "final sleep," what do you want inscribed? 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Terumah - With Pure Intent 
By Rabbi Moshe Rosenstein 
A Project Of Chicago Community Kollel 
5 Adar 5777 Mar. 3, 2017 
In this week’s Parsha we find the commandment from Hashem for the 
B’nei Yisroel to build the Mishkan. Hashem commanded them 
“Vayikchu li terumah, and you shall take for me a donation.” Rashi 
points out that “li” here means “lishmi,” for My Name. In other words, 
the collection of the materials to be used in the construction of the 
Mishkan had to be done lisheim Shamayim, for the sake of Heaven. 
HaRav Avigdor Nevenzhal, shlit”a discusses the extent to which this is 
required. The stones used to build the Beis Hamikdash must even be 
quarried lishma. He points out that the Rambam (Hilchos Beis 
HaBechira 1:20) rules that even a stone that was quarried for 

construction of a shul may not be used for the building of the Beis 
Hamikdash. 
With this in mind, Rav Nevenzhal quotes his rebbe, HaGaon Rav Chaim 
Shmuelevitz zt”l to explain a curious statement made by Hashem to 
Dovid Hamelech. In Divrei Hayamim I (22:8), Hashem tells Dovid that 
he is ineligable for building the Beis Hamikdash as, “You have shed 
much blood and have made great wars; you shall not build a Temple for 
My Name's sake, for you have shed much blood upon the ground before 
Me." HaRav Shmuelevitz explained this as follows. The merit of having 
a Beis Hamikdash serves to protect the Jewish people from its enemies, 
as we find (Shmuel II 7:10): "I will yet establish a place for My people, 
for Israel; I will plant it there and it shall dwell in its place so that it shall 
be disturbed no more; iniquitous people will no longer afflict it as in 
early times.” In a state of war it is very difficult to construct a Beis 
Hamikdash strictly lishma. Since during times of war one cannot help 
but have this protection in mind, this would compromise the extreme 
level of dedication solely to Shamayim required in the construction. 
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Therefore, only Shlomo Hamelech would be zocheh, as the pasuk states, 
he (Divrei Hayamim 22:9-10)."will be a man of rest, and I will grant 
him rest from all his enemies all around. His name will be Shlomo and 
I will bestow peace and tranquility upon Israel in his days. He will build 
a Temple for My Name's sake.” 
May we be zocheh to work on ourselves to constantly try to do 
Hashem’s work lishma – for His sake, and with no ulterior motives. 
That way, b’ezras Hashem, we will be ready to take part in the 
rebuilding of the Beis Hamikdash and once again hear Hashem say, 
“Vishachanti bisocho.” 
Rabbi Rosenstein, an alumnus of the kollel, is dean of Tomer Devorah 
seminary in Eretz Yisroel 
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Halacha Encounters 
Gambling and Lotteries 
By Rabbi Avrohom Weinrib 
“All you need is a dollar and a dream.” How does Halacha view the 
spending of that dollar and the dreams that follow? Is there any Halachic 
issue regarding the purchase of a lottery ticket? What is one’s obligation 
regarding separating Maaser (tithes) from his winnings? 
The Background 
The Mishna in Sandhedrin [3,3] tells us that those who play dice (i.e. 
gamblers) are disqualified from serving as judges or witnesses in the 
Jewish court. There is a disagreement in the Gemorah [24b] as to the 
reason. Rabi bar Chama’s opinion is that dice playing involves an 
“Asmachta”. Asmachta is a conditional offer to pay money, made with 
the conviction that the condition will not come to pass. When one bets 
money on the dice he genuinely believes he will win. Hence if he loses, 
he gives up money he never intended to part with. Therefore the winner 
of the bet is taking money not rightfully his and that money is 
considered Gezel Middirabanan [though not considered stealing 
according to Torah law nonetheless classified as stealing by Rabbinic 
law]. R’ Shaishes in the Gemorah argues that this is not classified as 
Asmachta. His reasoning is that since when one gambles he realizes 
there is a chance that he will lose, and chooses to gamble anyway, from 
the onset he’s aware he might have to part with his money and he 
assumes that risk. For what reason, then, is he disqualified from serving 
in the courts? He explains that one who engages in such activity is 
disqualified from serving in the courts because he is not involved in 
Yeshuro Shel Olam i.e. a profession making a constructive contribution 
to society. However, the Gemorah adds that according to this opinion it 
would only apply to a full time gambler. 
The Halacha 
The Shulchan Aruch [C.M. 370:3] rules that dice playing is forbidden 
and [one who takes payment] is considered gezel midirabanan. 
However the Rema states that the prevalent custom has been to permit 
this and only one who is a full time gambler would be disqualified. [As 
an aside the Revush [Teshuvos Revush 432] discourages gambling in 
very strong terms, even when permitted halachically. Regarding 
gambling, he cites the passuk in Mishlei [7:24] “For she has felled many 
victims and the number of her slain is huge.” Regarding gambling in a 
casino, because of the obvious pritzus [immodestly clad patrons and 
workers] and similar concerns, entering such a place would involve 
many other serious halachic issues. See Bava Basra 57b and Mishna 
Berura 75:7] 
Lottery Tickets 
Seemingly, lottery tickets should be dependent on this argument 
between the Shulchan Aruch and Rema. However Dayan Spitz in 
Mishpitei Hatorah [Volume I Siman 28] maintains that a lottery does 
not involve any issues of Asmachta. The reasoning is twofold. From the 
perspective of the sellers of the lottery tickets, they obviously intend 
and want to pay the winner of the lottery. Failure on their part to pay 
the winner would make that lottery the last one of their career. No one 
would purchase a ticket where payment of the winnings is in doubt. 
Therefore to keep their business alive they intend and want to pay the 
full amount. From the side or the buyer there is a different reason the 
issue of Asmachta is avoided. When one purchases a commodity that 
has a market value, it is considered a sale; as opposed to a wager. There 
is no claim on a sale that I didn’t really mean to buy it. Therefore when 
one purchases a lottery ticket which has a fair market value, the issue of 

Asmachta is avoided. [This reason would apply from the side of the 
seller as well.] To extend this point even further, R’ Spitz poses the 
following question: If one would rip up the ticket of his friend, how 
much would he be obligated to pay? What if the ticket turned out to be 
the winning ticket? R’ Spitz rules that based on the rule that all damages 
are evaluated based on their value at the time of damage, if one would 
rip the ticket before the drawing he would only be obligated one dollar. 
This would be true even if the ticket turned out to be the winning one, 
since at the point of damage its market value was only one dollar. In 
conclusion, based upon the above, that a lottery ticket is not a gamble 
or wager but rather a sale of an item with a market value, in addition to 
the fact that the seller intends and wants to pay the winner, it would be 
Halachically permissible to purchase a lottery ticket. Good Luck! 
Maaser from Winnings 
One has an obligation to separate Maaser from winnings from a lottery 
as he would from any other profit [Igros Moshe O.H. 4-76]. However 
one is only obligated to separate Maaser on the amount he actually 
receives after taxes [Sefer Maaser Kesafim quoting Teshuvos Afakasta 
Vanya Siman 88]. 
Rabbi Weinrib, an alumnus of the kollel, is rav of Zichron Eliezer in 
Cincinnati. 
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Parsha Parables  
Terumah 5777 - Give & Take 
March 03, 2017 
After an entire portion filled with commandments regarding man's 
obligation toward his fellow man, the Torah focuses on a very spiritual 
aspect of our existence. Hashem commands His nation to build a 
Tabernacle in which He would figuratively dwell. Thus the Torah 
begins this week's portion with a mainstay of Jewish life - the appeal. 
The Torah instructs the Jewish nation to contribute gold, silver, and an 
array of other materials to the great cause of erecting and furnishing a 
Mishkan (Tabernacle). However the appeal is worded very strangely. 
Hashem does not ask the people to give; he asks them to take. Exodus 
25:2: "Speak to the children of Israel and let them take a portion for 
me." The question is obvious. Why does the Torah tell the people to 
take a portion when in essence they are giving a portion? What is the 
message behind the semantic anomaly? 
The Story 
Max and Irving went fishing on an overcast afternoon. About two hours 
into their expedition a fierce storm developed. Their small rowboat 
tossed and tossed and finally flipped over into the middle of the lake. 
Max, a strong swimmer, called to save Irving, but to no avail. Irving did 
not respond to any plea and unfortunately drowned. Max swam to shore 
to break the terrible news to Irving's poor wife. 
"What happened?" she screamed. "Tell me the whole story!" 
Max recounted the entire episode in full detail. 
"But what did you do to try to save my Irving?" she shrieked. Max 
explained once again. "I kept screaming to your husband, 'Irving, give 
me your hand - give me your hand - Give me your hand! But Irving just 
gave me a blank stare and drifted away." 
"You fool!" shouted the widow. "You said the wrong thing. You should 
have said, 'take my hand.' Irving never gave anything to anybody!". 
The Message 
We often make the same mistake that Irving made. When we hear the 
word "give" we recoil. In its first solicitation, the Torah is teaching us a 
lesson. When you give with true heart, you are not giving anything 
away. You are taking a share for yourself. Materialistic pleasures in 
which many people indulge are eventually digested and forgotten. The 
new cars become old ones, the glorious homes fall to disrepair, and the 
newest gizmos become outdated. The only items that remain are those 
that we give. They remain in a storehouse of merits and eventually will 
repay us and our descendants. The Montefiores and the Rothschilds are 
not forever cherished for opulence and indulgence. They are 
remembered for their great benevolence and charity. They not only gave 
for eternity. They received for eternity as well. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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IMPORTANCE OF ....  
The Gemara (Menachos  36b) states that one must constantly 
touch his Tefillin (while wearing them) to remind himself of their 
presence, as is stated regarding the Tzitz worn on the Kohen 
Gadol’s forehead, where the Posuk says: shn, ujmn kg vhvu, and 
the Gemara derives that he may not be distracted (,gsv jhxn) 
from a constant awareness (shn,) that he is wearing it. There is a 
Machlokes Rishonim regarding the parameters of ,gsv jxhv. The 
Rosh (Halachos Ketanos 21) rules that only atr ,ukeu euja 
(laughter and light-headedness) are to be avoided as ,gsv jxhv, 
and proves it from the Gemara (Succah 26a) which permits one to 
doze briefly while wearing his Tefillin. Obviously, while dozing 
he cannot be focused on his Tefillin, and yet, he may doze. But 
the Ramban points out that an Aveil is not to put on Tefillin 
because in his distress, he will be unable to concentrate on them, 
which proves that any distraction would constitute ,gsv jxhv – 
not just laughter.The  Rambam (Tefillin 4:13) apparently agrees, 
ruling that one who is in pain and/or is unable to concentrate is 
Potur from wearing Tefillin because one may not be distracted 
from them. However, the Rambam (ibid 4:25) also describes how 
the sanctity of Tefillin is intended to prevent one from engaging in 
vkhyc vjhau euja while wearing them. The Shaagas Aryeh (39) 
asks, if the distractions to be avoided are laughter and idle talk, 
surely one in pain or distress would not engage in such frivolity. 
The rcs chan (1:6) suggests that for this reason, the Rambam used 
the word ruyp regarding one who is in pain, such that one who, 
due to his pain or distress, is unable to concentrate is ruyp from 
Tefillin, because even if he put them on, his distracted head would 
not be involved in the mitzvah, and it would be as if he placed the 
Tefillin on a spot where he could not fulfill the mitzvah anyway. 
However, once one is wearing the Tefillin, it is ruxt for him to 
engage in frivolity as such behavior is a disgrace to the Tefillin.        

QUESTION OF THE WEEK:  
Is one tmuh Mishloach Manos if he sent it by drone ?  

ANSWER TO LAST WEEK:  
(May a Rebbitzin ask Sheilos to another Rav rather than her husband ?)  
The Chasam Sofer (s”uh 149) states that when a woman marries a 
Talmid Chochom, it carries the condition that she will follow his 
rulings, even if they are trnujk. But that is only if there is reason 
to be ihsv smn rhnjn. If however, there is no real ruxht, but the 
husband is uncomfortable being lenient for himself and his wife, 
she may ask another Rav to pasken.   

DIN'S CORNER:  
Every adult male and female must hear or say the Megilah twice 
on Purim. Unlike Krias HaTorah, several men may read together, 
and one who hears it from them is tmuh as long as he hears each 
word clearly from them. The Pri Megadim suggests that everyone 
read from their own kosher Megilah because it’s probable he 
won’t hear and be tmuh every single word from the Baal Koray. 
The Baal Koray may not sit while laining, but he may (for 
Megilah only) lean on the Bimah. (MB 690:2-4) 

DID YOU KNOW THAT ....   
The Shulchan Aruch (j”ut 694:3) states that on Purim, the 
obligation to give Tzedaka is: uk ohb,ub kuyhk ush yaupa hn kf - one 
is not to discriminate, but is to give everyone who extends his 
hand. One might ask, since Tzedaka recipients are always 
prepared to receive - it is the givers who must be roused, why is 
this special mitzvah phrased from the perspective of the recipient, 
who is told to hold out his hand, rather than an instruction to all to 
seek out those who are in need ? The Midrash comments that 
Moshe would wait for Hashem to call him in before entering the 
Ohel Moed, which teaches us that one who does not do so is 
deemed to be a ,gs hkc ofj shnk, - a scholar without intelligence. 
Pachad Yitzchok explains that according to the Yerushalmi 
(Berachos 5:2), Havdalah on Motzai Shabbos and Yom Tov was 
inserted into the brocho of ibuj v,t because ibuj v,t deals with 
,gs, and without ,gs one cannot make distinctions. This is 
because the concept of vghsh is used to express ,urae,v - 
connectivity (gsh ostvu), and unless one is capable of knowing 
where he belongs, it is impossible for him to know where he does 
not belong. A Talmid Chochom is constantly concerned that he 
may be entering areas of vnfj that are beyond his grasp. Not 
waiting to be invited in before entering shows a lack of the 
sensitivity required to make that distinction. However, on Purim 
one need not maintain that sensitivity, because the miracle of 
Purim came about as a result of: lknv kt tck h,treb tk - the 
unbidden appearance of Esther before Achashveirosh. The lack of 
,gs implied by such an entrance is not a problem on Purim, where 
the theme of the day is “gsh tks sg”. (f”g) This may be the 
inspiration directed by the Mechaber specifically at the recipients 
of Tzedaka on Purim - to go where they would normally hesitate 
to go all year, and hold out their hand.  

A Lesson Can Be Learned From:  
Soon after Rav Shamshon Refoel Hirsch assumed one of his first 
positions as Rav, he received a visit from a gentile, who asked him a few 
questions about commercial dealings between Jews and non-Jews. The 
gentile claimed that a Jew owed him money, that the Jew admitted he 
owed the money, but when he took him to court, the Jew swore that he 
did not owe it. Were Jews permitted to swear falsely when dealing with 
gentiles ? R’ Hirsch replied that Jews were obligated to pay all their 
debts, and were never permitted to swear falsely to anyone. However, 
as there are always 2 sides to every story, he would speak to the Jew in 
question and help resolve the matter. The Jew told R’ Hirsch that he 
intended to pay, but needed time. R’ Hirsch asked how that permitted 
him to swear falsely in court. The Jew replied that during Kol Nidray, 
doesn’t everyone say that all oaths and vows made during the coming 
year are null and void ? R’ Hirsch asked him if this was his own “idea”, 
or if he heard it from someone. The Jew said that all the Jews in town 
believed that. R’ Hirsch got the gentile to agree to a payment plan, and 
the debt was paid. On the following Yom Kippur eve, R’ Hirsch stood up 
in Shul near the Amud and announced that the disclaimer in Kol Nidray 
only applied to unilateral oaths that one takes upon oneself, but does 
not apply when one is bidden to swear against another’s claim. As this 
seems to be a source of confusion, R’ Hirsch said that Kol Nidray would 
be skipped that year, and he immediately began to chant Borchu. 
P.S. Sholosh Seudos is sponsored by the Miller and Tyberg families.  


