
 

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly to the weekly Torah 
sheet, please send an email to 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be printed by 

Kodesh Press 
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

א גוט קוויטל -גוט שבת   
ms 
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…at the waters of Merivas Kodesh in the wilderness of Tzin… 
In this possuk, Moshe is rebuked for his action (and Aharon for his silence) in relation to 
the infamous incident where Moshe hit the rock to bring forth water, when he had been 
instructed on this occasion (as opposed to an earlier occasion) to speak to it.  Both 
phrases (asher me’altem – because you betrayed Me and asher lo kidashtem – because 
you did not sanctify Me) are part of the same admonition, as Rav Meir Simcha of D’vinsk 
explains in his sefer Meschech Chochmo.  To understand the Torah’s dual expression, 
we must remind ourselves of the advice in Pirkei Ovos [3:1] proffered by Akavya ben 
Mehalalel that a person must always have in their mind’s eye the need in due course to 
render din vecheshbon, a judgment and an accounting before the King of Kings, in 
respect of all of their actions during their lifetime.  The Vilna Gaon explains in this context 
that a reference to din (judgment) refers to an examination of a person’s actions, 
whereas cheshbon (an accounting) implies consideration of what an individual might 
have achieved during their lifetime, but which they wasted on foolish matters, or even 
worse.  The Meschech Chochmo observes how the Vilna Gaon’s exposition of these 
concepts fits perfectly with the two phrases in our possuk.  The phrase asher me’altem, 
corresponding with din, reprimands Moshe for acting in contravention of Hashem’s 
instructions, whilst the phrase asher lo kidashtem, corresponding with cheshbon, 
criticises our great leader for having squandered the opportunity to perform a 
momentous kiddush Hashem (public sanctification of Hashem’s name) before the eyes 
of the whole people.  In the coming year, may Hashem send us many positive 
opportunities to perform a kiddush Hashem and may we be able to rise to the challenge. 

 

 

Remember the days of yesteryear, understand the years of generation after generation 

With its reference to both remembering the days gone by and the directive to understand each of the previous generations, 

this possuk seems to be emphasising the importance of acquiring a knowledge of our history.  However, Rav Moshe 

Shternbuch explains that studying Jewish history is conceptually different from learning about world history.  It is not about 

places and times, cultures and customs.  Jewish history is meant to teach us fundamental lessons in emunah (faith) and 

bitachon (trust in Hashem).  Rav Shternbuch quotes Rav Yechezkel Abramsky who points out that in Megilas Esther it states 

that the whole story of the miracle of Purim is written in the annals of Poras and Modai.  Why does the Megilah need to tell 

us this?  Rav Abramsky explains that at first glance we might well think that the Megilah is simply telling us the story … page 2 



 

השבת-ישראל את-בניושמרו   

השבת-לעשות את  
 

My holy ancestor, the Rebbe Reb Pinchas,  
author of the Ponim Yofos on the Torah, points 

out that by refraining from work on Shabbos, one 
is granted success in all his endeavours.  Indeed a 
person receives the necessary brocho so that he 

can complete his labours during the week. 
 

In similar vein, the Chofetz Chayim writes that in 
the merit of observing Shabbos, a person’s 

livelihood is blessed with abundance. 
 

These views only emphasise the obvious  
point that it is vital to study and review 

the Laws of Shabbos, as this is the 
only way in which we will be able 

to observe it properly. 
 
 

For He will avenge the blood of His servants, He will return 

vengeance to His enemies 

What exactly does this possuk mean when it says that Hashem will 

return vengeance to His enemies?  Surely it would be more 

appropriate for the Torah to describe Hashem exacting His 

vengeance upon them?  The Chasam Sofer explains that Chazal 

tell us how Dovid HaMelech so desperately wanted to build the 

Beis HaMikdash.  However, Hashem told him that he was not the 

right person for this uniquely holy endeavour, since as a warrior 

he had blood on his hands.  Such a status would be incompatible 

with the building of the Beis HaMikdash, which was inherently a 

place of peace and tranquillity.  Instead, Hashem consoled him by 

revealing that his son, Shlomo haMelech, would be zocheh (merit) 

to build it.  In the time of Moshiach, the nations will be paid back 

in full for all the bloodshed and terrible suffering that they have 

heaped upon us throughout our long and miserable golus 

(exile).  If we are directly responsible for fighting these brutal 

wars, then we will become disqualified, through spilling blood, 

from building Hashem’s House of Peace.  The Chasam Sofer 

answers this conundrum by indicating that this is exactly what the 

possuk comes to describe.  V’nokom yoshiv le’tzorov means in this 

context that Hashem will let His enemies take revenge.   It will not 

be Klal Yisroel fighting these wars, but rather Hashem will cause 

the nations of the world to quarrel and fight amongst themselves, 

with the result that all of the bloodletting will be at their own 

hands.  Then we, unsullied with the violence and killing inherent 

in warfare, will merit building Hashem’s Abode on earth that 

serves as a kaporo (atonement) in our holy land. 

 

… of Purim.  Therefore, the Megilah specifically 
tells us that if one is interested in the sensational 

aspects of the story, one will get a better and more 

detailed account in the Persian history books.  The 
Megilah itself was written al pi ruach hakodesh 

(with Divine influence) and is intended to teach us 
about all the nissim (miracles) that Hashem 
performed for Klal Yisroel and the tremendous 

kindness that he bestows on us on a continuing 

basis.  If one wishes to understand the ways of 
Hashem, the Megilah is a perfect 
source.  However, if what one is looking for is just 
a good story, then disappointment is the likely 
outcome and the discovery that one is searching in 

the wrong place.  The lesson here, says Rav 
Shternbuch, is that we are in danger of misreading 

Jewish history, and certainly the messages from it, 
if we seek to acquire our knowledge from ‘non-
kosher’ sources.  The possuk clearly informs us 
that knowing Jewish history is insufficient; we 
must truly understand the lessons from it, if we are 

to achieve the proper benefit that this brings.  Binu 
shnos dor vo’dor – historical knowledge is 

insufficient, the real benefit only being achieved 
through an understanding and appreciation of the 
Divine messages.  When properly comprehended, 
Jewish history is not history; it is Torah. 

 

 
 

Continued from page 1 

ִּכי ַדם־ֲעָבָדיו ִיּקֹום ְוָנָקם ָיִׁשיב       [32:43]

 ְלָצָריו
 
 
 

 

 

 


