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from the Canaanites, among who I dwell. (24:3) 
Avrohom Avinu was adamant in insisting that Eliezer not 

take a wife for Yitzchak (Avinu) from the daughters of Canaan. 
He would rather that Eliezer travel to Charan, Avrohom’s 
birthplace, to seek a wife for Yitzchak. Being the ben yachid – 
only son of Avrohom and Sarah Imeinu, Yitzchak carried a 
tremendous legacy on his shoulders. The next generation which 
he, together with his future wife, would be the progenitors’ of 
must be able to carry on the Avrohomitic way of life and its 
commitment to serving Hashem. To ensure this, Yitzchak could 
not marry just anyone. Avrohom felt that the girls of Canaan were 
lacking, while Charan provided a better opportunity for finding 
the right girl. It is not as if the people of Charan were models of 
propriety. Lavan and his compatriots were idol worshippers. What 
made Avrohom acquiesce to Charan over Canaan? 

The simple explanation is that Avrohom was a descendant 
of Shem ben Noach, while Canaan descended from Cham. Noach 
cursed Canaan. Why would Avrohom want his son to marry into a 
family whom his great-grandfather had vilified? The Drashos 
Haran offers what has become a well-known principle in Torah 
hashkafah – perspective or philosophy. Avrohom rejected Canaan, 
as did his son Yitzchak, later in time when Yaakov (Avinu) left 
home to seek a wife because the Canaanites possessed deficient 
middos – character traits. True, Lavan’s people were idol 
worshippers but this represented a shortcoming in their faith, not 
a deficiency in their character. Which is worse? One would think 
that an apikores – apostate would be worse than one who is not a 
good person, a decent person, a man of character. Apparently, this 
is not true. A character deficiency is part and parcel of one’s 
essence. His DNA is tainted by his blemished character traits. 
When something is a component of one’s personality, it descends 
through the genes to the next generation. If the blemish is faith-
based, an error in his religious thinking, it remains with him; it is 
not necessarily transmitted to the next generation. 

The reason for the above is simple: man is a baal bechirah 
– has freedom of choice; as such, he is able to choose the path of 
faith with which he is comfortable. Thus, if a father chooses to 
become an apostate, this does not mandate his descendants to 
follow in his path. If the father is a baal chesed – kind, humane 
person but an apostate, his son might very well be a wonderful, 
loving, kind ben Torah! 

We now have two explanations concerning why Eliezer 
selected chesed as the barometer of acceptability for Yitzchak’s 
bride. First, the Canaanites were a cursed people, and the blessed 
ones do not assimilate with those who are cursed. Second, the 
Canaanites had a character defect that would pass down to the 
next generation. In his inimitable manner, Horav Pinchas 
Friedman, SHLIT”A, ties these two reasons together. We revert 
back to when Noach woke up from his stupor to discover what his 
son had done to him. Instead of cursing Cham however, he seems 
to vent his anger on his grandson, Canaan! Chazal wonder: 
“Cham sinned, yet Canaan was cursed?” They explain that it was 
Canaan who saw Noach in his shameful state of inebriation and 
rather than cover up his grandfather, he told his father Cham, 
about Noach’s debasement. Cham took the indignity to the next 
degree by making a public spectacle of his father. 

Why did Noach curse Canaan when, in fact, it was Cham 

who was guilty of an egregious sin against him? Now, it all comes 
together. When Noach saw that Canaan exemplified the idea that 
the apple does not fall far from the tree, he understood that 
Cham’s indiscretions were not faith issues but rather character 
deficiencies that had been passed down. This deficiency was not 
going away. It would transfer from generation to generation as the 
gene carrying the character deficiency would pass through the 
generations. An arur cannot marry a baruch because the arur 
gene will keep on surfacing, thereby precluding the Canaanites as 
mechutanim – in-law partners with Avrohom. 

Eliezer was acutely aware of Avrohom’s feelings. As such, 
he knew that he had to search for a girl whose middos – character 
traits were exemplary. In Pirkei Avos 2:9, Chazal teach that a lev 
tov – good heart encompasses within it all positive character 
traits. When a person possesses a good heart it indicates that all of 
the other positive attributes a person should have in order to be a 
baal middos tovos are an integral part of his character. 

Rav Friedman applies the chiddush – novel idea rendered 
by the Drashos Haran, as a means for explaining a statement 
made by Avrohom Avinu and reiterated by Eliezer concerning his 
negative feelings toward taking a girl from Canaan for Yitzchak. 
The Patriarch admonished Eliezer not to take a girl from Canaan 
asher anochi yosheiv b’kirbo – among who I dwell. Why did 
Avrohom feel compelled to underscore the anochi – I – among 
who I dwell? Did the fact that he was their neighbour change their 
stripes? They were who they were and that was reason enough to 
reject them as marriage partners. 

The Chasom Sofer explains that Avrohom intimated that 
perhaps, if he had not been living among them, the shidduch – 
match could happen. The girl would have been compelled to 
leave her nefarious environment and live in Avrohom’s proximity. 
This would have inspired change that might have compensated 
for her murky origins. Now that Avrohom lived among the 
Canaanites, the girl would never have the opportunity to leave her 
origins. Her inextricable bond with family, friends and culture had 
precluded any chance to better herself. 

Rav Friedman suggests a homiletic reading of the pasuk, 
thereby availing us a window into Avrohom’s intention when he 
sought a wife for Yitzchak. Chazal teach that the husband wife 
relationship works successfully when the Shechinah is a partner 
in the marriage. If their home is one which can serve as a place 
where the Shechinah – Divine Presence can repose, then the 
relationship will succeed and flourish. The most important 
prerequisite for the Jewish home to be suitable for Hashem’s 
Presence is anavah – lowliness, modesty and humility. Hashem 
ignored all the large, great mountains and He gave the Torah on 
Har Sinai, the smallest mountain. The Al-mighty abhors 
arrogance. Therefore, if one is to determine the suitability of a 
young couple for marriage, the barometer should be their humility 
quotient. Two people that are humble, who never arrogate or lord 
over one another, already possess the most important criteria for 
achieving a successful marriage. 

When Yaakov Avinu came to the special place where he 
had his well-known dream, he remarked, “Surely Hashem is 
present in this place and I did not know” (Bereishis 28:15). 
Horav Yechiel Michel, ZT”L, the Maggid of Zlotchov explains 
this in the following manner: “Surely Hashem is in this place – 
(why) (This is because) anochi lo yadaati – the anochi – I, I did 
not know. The Patriarch intimated that, in order for Hashem’s 
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Presence to rest in a place there has to be a bitul – abrogation of 
the anochi – I. One must nullify “himself.” Hashem only rests 
among the humble. 

This, explains Rav Friedman, was Avrohom’s manner of 
preparing himself to speak with Hashem. He avoided the anochi, 
achieving true humility, so that he could be a footstool for the 
Al-mighty. Avrohom referred to himself in the term, v’anochi 
afar va’eifer – I am but dust and ashes. This means the anochi is 
mere dust and ashes. I have rid myself of the anochi. 

We now have developed a new appreciation of Avrohom’s 
command to Eliezer not to take a wife from Canaan, asher anochi 
yosheiv b’kirbo. The people of Canaan are not baalei middos 
tovos. They have a character deficiency which is obvious from the 
fact that (their) anochi lives among them. They are filled with 
arrogance. Everything that they do is all about themselves. They 
are obsessed with their anochi. Such people will transmit their 
shortcomings to their progeny since it is an inherent part of their 
Canaanite DNA. 

We must remember that true humility does not mean 
lowering oneself but rather elevating others. When one learns to 
respect and admire, to appreciate the work and talent of others, he 
reflects true humility. One need not put himself down. Indeed, he 
should acknowledge and appreciate his own virtues and positive 
qualities but even more so, recognise the contributions of others. 
One grows when he learns from others. Only insecure people fail 
to recognise the talents and capabilities of others. We often 
mistake insecurity for humility. The insecure person has a serious 
problem which may well lead to arrogance. The humble person 
knows what he is but he also recognises the endowments and 
achievements of others. This is the primary ingredient in a 
successful marriage. Knowing that the wife with whom Yitzchak 
would share his life would be the next Matriarch of the Jewish 
People, he sought someone for whom anochi did not play a 
leading role. Rivka Imeinu was the perfect match. 

 


and kept running to the well to draw water (24:20) 

The Shlah Hakadosh notes the exceptional kavod 
habriyos – human dignity evinced by Rivka Imeinu. First, Eliezer 
drank from the jug, leaving over some water. Rivka was now in a 
quandary concerning what to do with the remaining water. If she 
gave the water in the jug to the camels, it would indicate that she 
held animals and humans in the same esteem. If she poured it out 
on the ground, it would impugn Eliezer’s dignity. This is where 
her wisdom came into play. She began to run with the jug, in such 
a manner that it would cause the water to spill out. Now, she 
could draw fresh water for the camels, all the while preserving 
Eliezer’s dignity. 

The centrality of kavod habriyos, both in halacha and 
mussar – ethical behaviour, influences our daily decisions. 
Everything that we do must take into consideration the feelings of 
those around us. Sometimes we must be brutally honest with a 
person but we must mull over the issue numerous times to be 
certain that the pros outweigh the cons. A human being is created 
in Hashem’s Image. To impugn his dignity in any manner 
impinges upon our respect for him as a tzelem Elokim and by 
extension, on our respect for Hashem. 

Horav Eliyahu Lopian, ZT”L, underscores the critical 
importance of kavod habriyos, noting this from the halacha of 
meis mitzvah – a deceased Jew who has no one to care for his 
internment. We must drop everything and see to the burial of the 
deceased. Why? Because the neshamah – soul feels the 
humiliation as the corpse lies out in the field with no one to attend 
to its burial. Even the Kohen Gadol – High Priest or a nazir, who 
is prohibited to defile himself to a corpse, must attend to the 
needs of a meis mitzvah. Everything is suspended when a Jewish 
corpse lies in shame. 

If the Torah is so sensitive to the “feelings” of a deceased 
person, how much more so should we be sensitive to the needs of 
the living? Indeed, Horav Yaakov Neiman, ZT”L, writes that a 
lack of human dignity is indicative of a deficiency in one’s belief 

in Hashem. How could anyone who truly believes that Hashem 
created the world and that man is the b’chir ha’yetzurim – chosen 
pride of Creation not accord the proper kavod to man? If one does 
not pay respect to the prince, then he has very little reverence for 
the King as well. 

As I mentioned, kavod habriyos plays itself out in halacha 
and mussar. Horav Ovadia Yosef, ZT”L, was once asked the 
following question by a baalas teshuvah – a recent returnee to 
ritual observance. She had just given birth to her first son. Under 
normal circumstances, this would call for a pidyon haben – 
redemption of the firstborn, which is performed when the child is 
thirty-days old. Her husband was under the impression that there 
would be a pidyon haben. After all, why not? However, 
unbeknown to the husband, in her “earlier” non-observant life, the 
mother had been pregnant and had terminated her pregnancy. Her 
present child was not her first born, a piece of information she 
was not prepared to divulge to her husband. Her question was: Is 
she permitted to have a bogus ceremony, so that her husband 
would not become aware of certain less than honourable aspects 
of her past? 

The Rishon Letziyon allowed her to have the ceremony 
and even to recite the brachah – blessing despite the fact that it 
would be a brachah levatalah – unwarranted blessing. When 
concern was raised concerning the blessing, Rav Ovadia replied 
emphatically, “Great is human dignity that it overrides a 
prohibitive commandment in the Torah.” This is certainly the case 
concerning a brachah levatalah, an offence which is not Biblical. 

The Horav Dov Berish Weidenfeld, ZT”L, The 
Tchebiner Rov once called his daughter with an unusual request. 
He was sending a young woman from Trzebinia who was to meet 
a young man for potential matrimonial purposes. (I am sure the 
word “date” was not used.) He would like the woman to meet the 
young man from her (his daughter’s) home. His daughter quickly 
agreed. She would be happy to host the pegishah – meeting. Her 
father then made one more request. The young lady came from a 
very poor family and he was certain that she would not present 
herself in the latest style or finest quality clothing. He requested 
of his daughter that she, too, wear something economical and 
simple, so as not to make the young woman feel ill at ease. The 
greater one is, the more demanding he is of a person’s dignity. 

 



The matter comes from Hashem. (24:50) 
In the Talmud Moed Kattan 18b, Chazal view this 

response (although it came from Lavan and Besuel) as a clear 
indication that Hashem preordains man’s proper mate. Otherwise, 
the Torah would not have recorded these words. Any true, 
believing Jew is acutely aware of Hashem’s management of the 
marriage process. One who does not see Hashem’s guiding hand 
in this process either suffers from some form of myopia or worse, 
lacks the capability to discern the events that take place in life. 

Much has been derived from this parsha concerning the 
manner and approach one should take towards shidduchim – 
matrimonial matches but most significant, is the lesson; “The 
matter stemmed from Hashem;” it all comes from Hashem. It 
might take time, almost a lifetime, to see how it all works out but 
it does ultimately work out. One well-known shidduch story was 
related by the Vilna Gaon to his primary disciple, Horav Chaim 
Volozhiner, ZT”L. It was a story that the Gaon felt was an 
incredible story, worthy of passing on through the generations. I 
take the liberty of sharing it here. I have attempted to be brief but 
it is difficult to abbreviate relating Hashem’s handiwork. 

The Gaon attempted to reach Eretz Yisroel because he had 
a burning desire to live in the Holy Land. Alas, it was not to be. 
He made it to Amsterdam, where he decided to rest for a while in 
order to gather his strength for the return trip to Poland. He came 
upon a small village near Amsterdam where a wealthy Jew had 
invited him to stay as a guest. The host did not know the Gaon 
but he was an intelligent man who realised that the Gaon’s 
countenance and behaviour reflected a sublime nature. The Gaon 
made good use of his stay, immersing himself in the volumes of 
Talmud and commentary available in his host’s vast library. 
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Once the Gaon felt that he had regained his strength, he 
bid his host farewell and was prepared to reimburse him for his 
hospitality. The host refused, claiming that it had been an honour 
to have a person of his exalted stature as a guest in his home. He 
did make one request. Since he was an individual who made 
every attempt to adhere to all mitzvos meticulously, he wondered 
if the Gaon had noticed any deficiency in his behaviour. The 
Gaon responded that, in fact, he did. 

“The Talmud Sanhedrin 76b states that the love a husband 
manifests towards his wife should be as (he would towards) his 
own body and he should honour her body more than he does his 
own body. I have noticed that the love you show your wife 
exceeds that which you do for yourself. Every morning, you bring 
your wife a bowl, water and towel so that she can wash up and 
then you bring her a cup of coffee. I do not see you drinking 
coffee in the morning. This is what is meant by giving more than 
his own body.” Obviously this was not a rebuke but since the host 
had asked the Gaon to identify any shortcoming on his behalf, the 
Gaon had responded. 

When the man heard the Gaon’s (sort of) rebuke, he 
smiled and said, “I would like to tell his honour the reason for my 
behaviour. I grew up in Poland where, at the age of nine, I was 
known for my brilliance. I studied Torah with my father most of 
the day and became quite erudite at that young age. Sadly, my 
parents lived in abject poverty, living on bread and water for most 
of the week. I became engaged at the age of nine to the daughter 
of a very wealthy man. He provided me with a brilliant Torah 
teacher with whom I studied all day and a good part of the night. 
He saw to all my physical and spiritual needs. I could now spend 
all of my waking hours engrossed in Hashem’s Torah. 

Six years later, as we prepared for the wedding, my father 
travelled to the house of my bride to be to see to the last minute 
arrangements. I cannot describe the shock on his face when he 
discovered that the wheel of fortune had struck my father-in-law-
to-be in the most devastating manner, leaving him destitute, 
physically and emotionally battered. As much as he did not want 
to do it, he was nonetheless compelled to break the shidduch. My 
“future” depended on the material support my future father-in-law 
had promised. To my immediate chagrin, the matter was promptly 
settled. The two young fifteen-year olds were not getting married. 

“I was very much against this change of events. First of 
all, I wanted to marry the girl. Second, the last thing I wanted to 
do in life was to humiliate a Jewish girl. My parents however, 
were adamant. The marriage was off. It was not long before it 
became known that I was once again available. A wealthy man 
proposed a match with his daughter. I could learn for the rest of 
my life. All my needs would be addressed. Personally, I was not 
interested but in a short while, I was engaged to be married. What 
a gala wedding it was. Everybody had such a wonderful time. 
Deep down, I was in pain for the girl whom I had been compelled 
to reject due to financial considerations. I was told to forget the 
past and focus on the future, which I attempted to do. 

“Everything seemed lovely. The sun shone on me until, 
one day after sheva brachos – the week-long wedding festivities I 
suddenly became ill. A doctor was summoned. He checked me 
out and gave me medication but I became progressively worse. 
My entire body was filled with pus-filled boils, altering my entire 
physical appearance, as my body shrivelled from my medical 
condition. My father-in-law was very understanding and he 
sought out the finest physicians and specialists, all to no avail. 
There was no alternative but to give a divorce and free my bride 
from her misery. 

“I went back to learning, which was my only solace. I 
drowned my sorrows in the sea of Talmud. 

“This could not go on. One day, a man visited the centre 
for critically ill people where I was living in seclusion and after 
getting to know me, made a proposition: ‘I will rent a comfortable 
coach and line it with pillows, so that you can sit and rest, while I 
drive from village to village begging for alms. When people see 
how miserable you look, they will give us money and in this way, 
we will both have a means of support.’” 

“I agreed to the idea. After all, I had no life so I might as 

well do this. After a while, I became accustomed to the new 
reality. I was a cripple who was physically disfigured with 
nothing to look forward to other than more of the same. One day, 
we pulled into a town and chanced upon a man who had a similar 
coach bedecked with pillows. His passenger was a young woman 
who looked very much like a female version of me. She had a 
similar illness. Her driver was her father, whose appearance 
bespoke a miserable, difficult life. They too were going from 
town to town collecting whatever people gave them. 

“Well, I began to speak with the young woman. Since we 
were both in the same situation, I decided to join them. Her father 
would drive us and we would split the income. I thanked my 
driver and bid him farewell. The arrangement went on for a few 
weeks until one day the girl’s father asked that I marry his 
daughter. After all, we seemed to be getting along quite well and 
we both had similar afflictions. If misery loves company, we 
would have a wonderful life together. 

“I thought it over, and it sounded like a rational idea. We 
drank a l’Chayim, ate a piece of cake that a kind home owner had 
given us out of pity for our plight and planned the wedding. One 
month, our travels took us to a small town where we assembled a 
minyan – quorum of ten men and together, chassan and kallah, 
both sickly and miserable, dressed in tattered clothes we became 
husband and wife. The few people who had assembled put 
together a wedding feast consisting of some bread, a little herring 
and onions and we were married. For the first time in quite some 
time I felt happy. I was finally married to what appeared to be a 
fine girl. The reality was that I was physically infirm and covered 
with boils and my wife was in the same boat. So, we might as 
well set sail. 

“My wife was not so excited. As soon as we were alone, 
she broke down in bitter weeping. ‘Why do you weep?’ I asked. 
‘This is your wedding night; you should be filled with joy!’ She 
then shared the story of her life with me. She had been engaged to 
an incredible Torah scholar at the age of nine. Six years later, 
when they were about to get married the shidduch broke off 
because her father had lost all of his money. Her fiancé had 
moved on and the misery brought on an unexplained illness from 
which she had been suffering for years. She and her father had 
been wandering from town to town in an attempt to collect a few 
pennies from which to live. 

“As soon as I heard the story, my heart began to race. I 
asked her questions and I began to describe her house, her town 
and her early childhood. I told her that her house was right behind 
a large haystack. She asked me how I knew this. I told her that I 
was her former fiancé. 

“We both began to cry, as we ruminated over our lives and 
all that we had experienced until this wonderful moment. Hashem 
had planned for us to be married to one another and nothing 
could stand in the way of Hashem’s plan! A young couple might 
be separated for years but Hashem will somehow bring them 
together. We now looked forward to a long life together despite 
our infirmities. Then, Hashem blessed us as slowly, over a short 
period, we were both cured of our respective illnesses. And now, I 
ask your honour, should I not do everything in my power to 
honour my wife and shower her with love for all of the suffering I 
caused her? This is why I accord my wife such honour. She 
deserves every bit of it!” 

When the Gaon heard this story, he was so moved that he 
asked if he could remain in this holy house with this special 
couple for two more weeks. When he bid them farewell, he 
blessed them abundantly. He said, “It was worth my entire exile, 
with the difficult wanderings that I endured, just to hear this 
story.” 
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The Prohibition of Chadash 
Question: Why are some observant Jews more lenient than others in regard to 

the Biblical prohibition of chadash? 

Discussion: Chadash (“new grain”) is grain that was planted after the annual 

sacrifice of the Omer that was brought on the 16
th

 of Nissan. The Torah
1
 

prohibits eating such grain;
2
 wheat, barley, oats, spelt and rye, until the 

following 16
th

 of Nissan, when the Omer sacrifice was brought once again. 

Although we have no Korban Omer today, we must still wait until the second 

day of Pesach
3
 of the following year in order to eat grain planted during or after 

Pesach of the previous year.
4
  

Thus, in order to avoid the prohibition of chadash, we must ascertain 

exactly when the grain was planted, since any grain which grew after the 16
th

 

day of Nissan is prohibited to eat until the following 16
th

 day of Nissan. There 

are many people who meticulously observe this mitzvah. 

Many observant Jews however, follow the centuries-old custom of 

being lenient in regard to this halacha. Most major kashrut organisations in the 

United States do not require grain to be yashan (old) before certifying a product 

as kosher. Over the years, various poskim have attempted to explain the laxity 

in observing this halacha. Let us list some of the explanations that are 

suggested: 

1) It is difficult to ascertain exactly when the grain was planted. Often, there 

is doubt whether the grain is from this year’s crop (thus possibly being 

prohibited chadash) or last year’s (permitted yashan). Additionally, even 

if the grain is from this year’s crop there is still a possibility that it may be 

yashan: for grain to be considered chadash, the seeds must take root after 

the 16
th

 of Nissan. Thus there is a “double doubt” (safeik safeika) 

concerning the grain: 

a. Is the grain this year’s or last year’s? 

b. Even if it is this year’s, it may be that it was planted shortly 

before the 16
th

 of Nissan which allowed the seeds to take root 

before the deadline
5
 and it would thus be permitted. Generally, 

one may be lenient when a “double doubt” applies to any given 

prohibition (even when the prohibition is Biblical in nature).
6
 

Nowadays, this approach is difficult to rely upon, since it is 

almost always possible to ascertain the planting dates and 

growing stages of most grain products.
7
 

2) Some Rishonim are of the opinion that the Biblical prohibition of chadash 

applies only in Eretz Yisroel. The Rabbis extended the prohibition to 

nearby countries only, such as Egypt and Babylonia. Other countries were 

never included in the rabbinic decree. Although many other Rishonim 

disagree,
8
 the lenient view has become the customary practice

9
 since it 

was difficult in those days to obtain yashan wheat at all times. 

3) Some poskim rule that the prohibition of chadash applies only to Jewish-

owned grain. Grain products belonging to a gentile were never included in 

the prohibition.
10

 

                                                           
1  Vayikra 23:14. 

2  Corn, rice and other grains, as well as legumes, are not included in this prohibition. 

3  Outside Eretz Yisroel the date is the 17th of Nissan, the third day of Pesach. 

4  O. C. 489:10; Y. D. 293:1. 

5  The poskim (see Shach, Nekudos Hakesef, Dagul Mervavah, Aruch Hashulchan Y. D. 

293 and Mishnah Berurah 336:33) debate how long it takes for seeds to take root after 

planting. Some rule that it takes two weeks. Consequently, any grain planted two weeks 

or less before Pesach may be chadash. Others are more lenient and allow seeds planted 

up to three days before Pesach to be considered yashan. See also Minchas Yitzchak 6:43. 

6  This argument to permit chadash is advanced by the Rama, Y. D. 293. Many other 

poskim are critical of this approach for various reasons. 

7  Mishnah Berurah 489:45. In the USA, where all grains are dated and encoded, the 

information needed is easily accessible; see Igros Moshe, Y. D. 4:46-4. 

8  See Beiur Hagra, Y. D. 293:2, and Sedei Chemed on Chadash. 

9  See Aruch Hashulchan, Y. D. 293:6, 19, who strongly relies on this. 

10  This is the view of the Bach, Y. D. 293. The Ba'al Shem Tov is quoted by his disciples as 

having ruled like the Bach, which partly explains why many poskim in Eastern Europe 

ruled leniently regarding chadash. 

The above leniencies are exactly that; leniencies. Mishnah Berurah
11

 

rules that those who rely upon them are relying on accepted authorities and one 

need not object to their practice. He nevertheless recommends that one should 

be strict and not rely on the above leniencies since there are poskim, notably the 

Gaon of Vilna, who treat the prohibition of chadash as a Biblical prohibition, 

even outside of Eretz Yisroel and even if the grain is owned by non-Jews.
12

 

Mishnah Berurah
13

 rules that even those who are strict in the 

observance of chadash may use dishes in which chadash was cooked, provided 

that 24 hours elapsed since the cooking of the chadash grain. 

Jewish-owned grain in Eretz Yisroel is prohibited according to all the 

poskim, since none of the above leniencies apply.
14

 In fact, however, the entire 

problem does not really exist in Eretz Yisroel today, since the planting season 

is in the beginning of the winter and harvesting is generally done after Pesach. 

In the United States, however, the various grains are planted and harvested 

throughout the year, making the problem much more acute. 

Some Practical Information
15

 

In the United States, in almost all cases, spelt
16

 and rye
17

 are winter 

crops (permitted yashan wheat) while barley and oats are almost always spring 

crops and are subject to the restrictions of chadash. Wheat comes in both 

winter and spring varieties. High gluten wheat, used mostly in bread, challah, 

bagels and pizza, is generally from chadash spring wheat. Low gluten wheat, 

generally used for cookies, matzah and pretzels, is almost always from yashan 

winter crops. Medium gluten flour is a mixture of spring and winter flour, and 

is also used for bread, challah and pizza. Durum, another type of wheat used 

mainly in pasta, is generally from spring crops. 

The following flours are usually chadash: high gluten, high strength, 

bread, patent, clear, pizza, all purpose and graham. 

Malt is derived from barley which can be chadash. The malt is added 

to wheat flour for baking applications. The amount added is usually less than 

1% by volume. The malt enhances the chemical reaction between the flour, 

yeast and water; it allows the dough to rise better. Barley malt is added to all 

barley and grocery flour. Flour made especially for baking cakes and cookies 

do not contain malt. Barley malt can be added to some foods for colouring and 

flavouring. These products include pretzels, candies, cereals (such as Corn 

Flakes), beer, vodka, gin, cordials and prepared cocktails. There are various 

opinions among the poskim if the malt added to the above applications can be 

considered nullified (bateil). The chadash malt enters the market around 

December 15. 

White vinegar does not have any chadash concerns. The exception is 

for specialty vinegars such as malt vinegar, tarragon vinegar and salad vinegar.  

Matzah meal is ground matzah and is, therefore, yashan. Rye crackers 

are yashan provided that the wheat, oats and malt listed in the ingredient panel 

are also yashan. One must be careful with oatmeal cookies since both the oats 

and the wheat flour must be yashan. Pizza stores sometimes line the oven wall 

with semolina flour. One has to be certain that the semolina flour is yashan.  

Note: In order to observe yashan one must store the various products. If flour is 

not stored in a refrigerator then infestation can occur. In addition, worms can 

enter the flour bags even if the opening is extremely minute. Therefore, it is 

imperative to store the flour in refrigerated conditions, be certain that the flour 

bags have no openings and maintain proper cleanliness. 

                                                           
11  489:45. 

12  In addition, some poskim (see Chasom Sofer, Toras Moshe on Parashas Bo; Da'as Torah 

453:4) warn against using chadash wheat when baking matzos for Pesach, even for 

those who are lenient during the rest of the year. 

13  489:48. 

14  The status of gentile-owned grain that was shipped to Eretz Yisroel and baked there by 

Jews is debated by the poskim. Some are strict (Achiezer 2:39) while others are lenient 

(Har Tzvi 2:70). 

15  Copied from the OU Kosher website: https://oukosher.org/ 

16  Canadian spelt, however, which is imported into the USA, could be chadash. 

17  Rye bread, however, can be chadash since it is primarily composed of spring wheat. 


