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MATERIALS DONATED FOR THE MISHKAN 
Gold 

Silver 

Copper 

Blue 

Purple 

Red 

Flax 

Goat hair 

Ram skins dyed red 

Tachash skins 

Shittim wood 

Oil for lighting 

Spices for the anointing oil and for the sweet incense 

Shoham stones  

Gemstones for settings 

15 Items listed above are mentioned in the Torah (Perek 25, 3-7). Yet Rashi mentions 13 items 

were donated. How to explain the difference? 

1) Mizrachi – 3 woolen items were considered as one (purple, red, and blue). They were 
given different names due to the colors with which they were dyed. But they were all 
wool and color is not significant point of distinction. 

2) Maharal – Gifts brought by the Nessiim were not counted. He counts the three types of 
wool separately since each color has importance (see Lekutei Sichos chelek 31).  Since the 
Shoham stones and the Gemstones for the settings were only brought by the Nessiim, the 
count of 13 refers to those items donated by all the Jews. 

3) Maskil LeDavid – The conjunctive “and” demarcates the 13 gifts. The first 11 items are 
connected together by 10 “and”; then the oil and species do not have a conjunctive with 
the prior list or with each other.  Then the last two items do have the word “and” to also 
connect to the prior 11. The Targum Yonosan ben Uziel syas the Clouds went to Gan Eden 
and brought numerous items for the Mishkan including the oil for illumination and the 
spices needed for mixing into the anointing oil. Thus the words “viyikchu li Terumah” 
refers to the 13 items brought by the Jews; the words “tikcu es teumasi” means that you 
shall take My (HaShem’s) donation “asher tikchu meitom” is besides the 2 items which 
HaShem will send. 

4) Ta”z – Miracles do not count. The skins of the Tachash and the wood used were 
exceptional. HaShem created these two items just for use in the Mishkan. Even though 
they were brought as donations, they are not counted since they had no other purpose. 



How Much Would a Mishkan Cost Today? 
This week’s parshah Moshe starts raising money to build the Mishkan.  I was wondering, if we were to start building a Mishkan 

today, how much would it cost?  Here are some calculations I came up with.   

Let’s start with the structure of the Mishkan. 

The tent itself was made up of 48 gold plated beams that were connected.  20 on each side plus 8 across one wall. 

The beams were 10 x 1 x 1.5 amos.  That comes to a surface area of 50 x 48 = 2,400 amos squared. 

Although there are many opinions, let’s say an ammah is 18 inches.  So the perimeter of the Mishkan required 777,600 square 

inches of gold plating. 

 The beams were made of gold plated wood.  With current technology gold can be hammered into extremely thin sheets called gold 

leaf.  The price of gold leaf depends on the thickness.  An ounce of gold hammered into a sheet of 100th the thickness of 

aluminum oil could cover 100 square inches. 

So for 777,600 square inches of gold plate we would need 7,776 ounces of gold. 

 Today gold is about $1,235 an ounce.  So the gold plating for the perimeter of the Mishkan would cost $9,603,360. 

 The silver adanim were the sockets that kept the beams together.  There were 100 of them.  Each one was a solid kikar.  A kikar is 

3,000 shekels.  So they needed 300,000 shekels.  They collected 1/2 shekel for the census.  There were just over 600,000 people 

counted, bringing in just over 300,000 shekels of silver.  Exactly enough for the adanim.  (and some left over for the curtain 

hooks.)  A shekel is about 1/2 and an ounce.  3,000 shekel is 1,500 ounces. 

An ounce of silver today costs about $15.75. 

300,000 shekel of silver for the adanim would cost $2,362,500. 

So we are at about $12 million.  The beams were made of lumber, there were some other hooks, poles, and extensions made of 

precious metals, and then there’s the labor involved. 

The Aron was made of gold plated wood. 

With dimensions of 2.5 x 1.5 x 1.5 the surface area needed comes out to 15.75 square amos, and it was plated inside and outside so 

double that is 31.5 square amos x 18 x 18 equals 10,206 square inches. 

Gold plating at 1 ounces per 100 square inches comes out to about 102 ounces. 

With gold at $1,235 per ounce = $126,044 

That does not include the cover of the ark, the Kaporet. It is not clear from the Torah if the kaporet was solid gold, or if it was gold 

plated wood like the rest of the Aron.   We are also not told the height of the Kaporet, The Gemara assumes that it was 1 tefach 

(there are six tefachim in an amah, making a tefach 3 inches). 

If it was a solid slab of gold 2.5 amos x 1.5 amah x 1 tefach. 

That means that the volume of the kaporet was 45 inches x 27 inches x 3 inches = 3,645 inches cubed. 

In gold mass 1 inch cubed = .7 pounds. 

That means that the kaporet weighed 2,551.5 pounds. 

At 16 ounces in a pound and gold at $1,235 an ounce that’s $50,417,640 And that does not include the keruvim, 

the twin statues on the Kaporet that were made of solid gold and stood 30 inches high. Assuming that they were only 1 inch 

thick they would cost $778,050 each. $1,556,100 in materials alone, before the artist’s costs. 

(I think we can assume that the kaporet was either a thin sheet of gold or made of gold plated wood.  It doesn’t seem practical 

otherwise.  Can you imagine being called on to open the ark in shul and when you get up there the gabbai tells you  that you 

have to lift something that literally weighed a ton? Also, the ark would be crushed by its weight.  Gold plating for the kaporet 

would be a bit over $20,000 and much much lighter!) 

The menorah was 1 kikar of gold. At 3,000 shekel per kikar, and 1/5 an ounce per shekel, that’s 1,500 ounces of gold.  

At $1,235 an ounce that comes to $1,852,500 in materials, before the artist’s fee. 

 Leaving out the kaporet, we see that the more expensive vessels of the Mishkan cost upwards of $2 million, and the perimeter 

around $12 million at today’s prices. 

The price of gold plating, thanks to current technology, is considerably cheaper today than it was in the desert when they hammered 

the gold by hand. 

The rest is lumber, fabrics, labor, and artistry. 

Without doing a final tally, the Mishkan would be expensive but not astronomical. 

The Beis Hamikdash was much bigger and way more expensive. 

God should bless us and bring about the day where we have to raise funds for projects like these soon! 
By Jonathan Gross| February 12th, 2016 

https://en.wikipedia.org/wiki/Gold_leaf
https://en.wikipedia.org/wiki/Gold_leaf
http://www.csgnetwork.com/aufoilcalc.html
http://rabbijonathangross.com/author/jonathansgrossgmail-com/


MIZBEACH – THE ALTAR 
 )שמות כז,א( ועשית את המזבח עצי שטים חמש אמות ארך וחמש אמות רחב רבוע יהיה המזבח ושלש אמות קמתו

And you should make the altar of acacia-wood, five cubits long, and five cubits broad; the altar shall be four-square; and the height 

thereof shall be three cubits. (Shmos 27,1) 

GENERAL INFORMATION 
The Altar has three main names:  

Altar of the Olah (burnt offerings) (Shmos 35,16) 

Copper Altar (Shmos 39,39) 

The Outer Altar (Mishnah Zevachim 36b) 

The place of the Altar: The Altar was the middle portion of the Courtyard, with its ramp to the south.  The Kiyar (washing basin) was 

on the western side.  The actual position of the Altar is a subject of dispute with three main opinions: the Altar was totally in the 

south (with the northern edge at the mid-point of the north-south division); the Altar was totally in the north (the southern edge at 

or near the mid-point of the north-south division); the Altar was approximately half in the south and half in the north. 

The Altar requires four items: Yesod (base), Kevesh (ramp), Ribui (squareness of structure), and Keranos (four horns - one amah cube 

protrusions at each corner) 

The Altar existed in the Mishkan and in both Bais haMikdashim: The Altar served the main purpose as a place to burn the animal 

sacrifice, and other services such as sprinkling the blood, pouring of libations, and maintaining a constant fire.  However, the Altar 

had differences within each structure as will be explained. 

Note: The inner Mizbeach (located within the Kodesh structure) had other purposes such as the ketores. 

COPPER ALTAR OF THE MISHKAN (Altar of Moshe) 
 Rebbi Yehudah and Rabbi Yose disagree concerning four matters (Zevachim 59-60): 

 RABBI YEHUDAH RABBI YOSE 

1. The height of the Altar Three Amos (plus one for the Keranos) Nine Amos (plus one for the Keranos) 

2. The top horizontal area Ten Amos squared Five Amos squared 

3. Floor of the Courtyard (below the Altar) 
Holy – eligible for offerings to be 

burnt upon it 
Offerings could not be burnt upon it 

4. Height of the curtains around the 

Courtyard 
Ten Amos Fifteen Amos 

Explanation of the verse –“ five amos long, 

five amos wide and  three amos high” 

5 by 5 in four squares = 10 X 10 amos 

Three amos high - literally 

5 by 5 amos literally 

Three amos refers top section 

This four-point dispute stems from a single point of disagreement – the definition of the gezeirah shavah based on the word  רבוע found 

in the verse from Shmos 27,1 and again in Shmos 30,2 (regarding the inner Mizbeach). 

According to Rabbi Yehudah, the gezeirah shavah teaches that the Mizbeach of Moshe was ten amos square (horizonally on the top). 

This derivation leads to his acceptance of the plain meaning of the verse that the Mizbeach was only three amos high, plus the 

curtains could be five amos high. 

According to Rabbi Yose the gezeirah shavah teaches that the Mizbeach of Moshe was 10 amos high (twice the length). This derivation 

leads to his understanding that the curtains would need to be 15 amos high (five amos above the Mizbeach).  Further, the plain 

meaning of the verse that the top of the Mizbeach (horizontal) was five square amos. 

 



According to Rabbi Yose (the halacha according to most codifiers) 

A – קרנות - Horns    B – מכבד - Lattice 

C – כרכב – Band    D – בדים - Staves 

E – טבעות – Rings    F – יסוד - Base 

ALTAR OF THE FIRST BAIS HAMIKDASH 
Differences in comparison to the Mishkan: 

 Mishkan First Bais HaMikdash 

Elements of the Altar 
Composed of wood overlaid 

with copper 

Composed of stone and 

overlaid with white plaster 

Measurements 

Length – 5 amos 

Width – 5 amos 

Height – 10 amos 

Length – 28 amos 

Width – 28 amos 

Height – 10 amos 

Pyres of wood/fire Only one Three (other opinions 4 or 5) 

“Mid-point” Division 
Michbar – decorative band of one 

amah; lower edge at mid-point 
Red line at mid-point 

Staves  בדים Needed for carrying Not needed 

ALTAR OF THE SECOND BAIS HAMIKDASH 

Larger Altar from Second Bais HaMikdash (32 amos) superimposed over Altar from First Bais haMikdash (28 amos) 

 
These measurements include the total expanse of each Altar including the yesod (one-amah high base). The site of the fire was 

twenty square amos (first Bais haMikdash) and twenty-four square amos (second Bais haMikdash). 

The Heavenly fire was present in the second Bais haMikdash, but did not assist in the consumption of the sacrifices.  Thus, the 

larger Altar was required to handle the sacrifices (even though the population had significantly decreased at the beginning of 

the second Bais haMikdash). 



WHY DID THEY CHANGE THE MIKDASH ALTAR FROM THE ALTAR OF MOSHE? 

Chasam Sofer explains that according to Shmos 29,5 “v’chein taasu” (so they did). Usually, this phrase means so should be done for future 

generations.  In this context the phrase is modified by the earlier part of the verse “according to which I will show you.” Just as you, Moshe, 

will have all items of the Mishkan created to the specifications that I have shown you, so future generations their Sanctuaries and contents 

shall be created per prophetic vision that I will communicate in the future. 

MIZBEACH מזבח – A DEEPER LOOK 

The Hebrew word מזבח derives from the word זבח denoting the slaughtering of an animal for sacrifice. 

Also, the Hebrew word can be seen as an acrostic of  מחילה  זכות  ברכה  חיים (Forgiveness, Merit, Blessing, 

Life). 

The Mizbeach was the scene of three constant miracles: 

1. The fire burned on the Mizbeach day and night, yet it did not burn through the copper place or char 

the wood under the plating. 

2. The Mizbeach was in the open courtyard in the Bais haMikdash, yet the rain never extinguished the 

fire. 

3. The smoke on the Mizbeach went straight up like a pillar, not affected by the wind. 

The Altar serves as a connection between HaShem and the Jewish people.  From one view, the Altar 

symbolizes Adam HaElyon (the supernal Man), with the fire from Heaven as one example. From the other 

view, the Altar symbolizes Adam Tachton (the flawed person) who can elevate the hidden sparks in this 

lower world, with the Altar resting on the ground and subject to being hewn. 

 

TURNING TO THE RIGHT 
נה לא יהו אלא דרך ימין למזרחכל פינות שאתה פו  

All the turns that you make should be to the right which is to the east (Zevachim 62) 

The Gemara mentions the principle, “All the turns that you make should be to the right.” This principle has 

many different applications. Sefer Minhag Yisroel Torah identifies four different circumstances in which this 

principle could be applied.  

(1) The first circumstance is when a person is going to stay in place but he is going to turn himself around. An 

example of this is hagbahah where the person lifts the Torah and turns around to show the writing to the 

people in shul.  

(2) The second circumstance is when a person is going to stay in place and he is going to rotate something around 

his body. For example, those people who have the custom to remain facing east as they shake their lulav in 

all the directions around their body.  

(3) The third circumstance is when a person walks around another object. An example of this is when we walk 

around the bimah as we take the Torah out and return it to the Aron Kodesh.  

(4) The final circumstance is when a person will remain in place and continue to face the same direction but he 

will turn from one side to the other. An example of this last circumstance is the lighting of the menorah from 

day two and onwards where the person will start kindling the lights from one end and proceed towards the 

other end. 

There are multiple opinions how to apply the principle of turning to the right to the four circumstances enumerated 

but we will limit ourselves to the position of Shulchan Aruch. According to Shulchan Aruch one should always 

be turning towards the right. Consequently, in the first two circumstances when performing hagbahah or 

moving the lulav around one’s body, the first movement should be to the right (Meaning, if facing east one 

turns south, west, north and then back east). Similarly, when walking around something one will veer to the 

right first, thus when the Sh’liach Tzibbur holds the Torah facing the tzibbur (i.e. west) he turns to his right 

(i.e. north) in order to get to the bimah. In the last case, Shulchan Aruch maintains that one should first turn 

to the left so that while he performs that activity he will turn towards the right. Consequently, when kindling 

the Chanukah lights we begin with the one furthest left so we can then turn towards the right.  



Rings of gold, Poles of acacia wood  
י (יבשמות כה: ) י ַטָבֹעת ַעל־ַצְלעֹו ָהֶאָחת ּוְשתֵּ ַטָבֹעת ַעל־ַצְלעֹו  ְוָיַצְקָת ּלֹו ַאְרַבע ַטְבֹעת ָזָהב ְוָנַתָתה ַעל ַאְרַבע ַפֲעֹמָתיו ּוְשתֵּ

ִנית: הַ  י ִשִטים ְוִצִפיָת ֹאָתם ָזָהב:  (יג)שֵּ י ֲעצֵּ ְוָעִשיָת ַבדֵּ  

The Mizbeach for the Mishkan had rings attached with permanent poles.  

A collection of opinions about the rings and poles: 

Commentator Rings Poles Notes 

Rashi 4 2 The rings were attached near the top of the Holy Ark. 

Ramban 4 2 The rings were attached close to the bottom. 

Ibn Ezra 8 2 

The Holy Ark had legs and four of the rings were attached 

near the top. The two poles were placed into these rings 

to enable carrying the Holy Ark. The other four rings 

were attached to the legs and were only ornamental. 

Ramban's 

version of 

the Ibn Ezra 

8 2 

The Holy Ark had legs and four of the rings were attached 

near the top and were only ornamental. The other four 

rings were attached to the legs. The two poles were 

placed into them to enable carrying the Holy Ark 

Tosfos  

(Yuma 72) 

8 4 

Four of the rings were attached at the corners and four along 

the sides. All the rings were used to accompany the four 

poles. Two of the poles remained permanently in place, 

as per verse 15, and two were placed into the other four 

rings when there was a need to transport the Holy Ark. 

Whether the rings that permanently retained the poles 

were higher or lower than those that were used when 

traveling is not known. 

Bechor Shor 8 2 

Small rings were attached to the Holy Ark and four others, 

which were both larger and broader, were attached to 

those rings. The poles were placed into the larger rings. 

Rosh 8 2 

Small rings were attached to the Holy Ark at the corners. 

Their purpose was to have a grip on the Holy Ark when 

there was a need to fix it. This allowed for it to be lifted, 

somewhat like a handle. Another four larger rings were 

attached on its broad side at the top of the bottom quarter 

of its height (1/4th way up). They were placed 2 and ½ 

handbreadths away from the corners. It was into these 

four rings that the two poles were inserted. 

Chizkuni 8 2 

There were 4 small rings soldered to the ark. They served 

as holding rings for another 4 larger rings into which the 

staves went. This was done so that when at rest, the 

staves would not be right against the Holy Ark. 

Malbim 8 2 

Four of the rings were attached at the corners, while another 

four were attached three handbreadths inward, on the 

walls of the Holy Ark. All the rings were the same size 

and on each side all were in a row. The two poles were 

each inserted into four rings. The prohibition of verse 15 

is limited to removing each/either of the poles from more 

than two rings. 

 

 

 



ESSENTIAL PARTS OF THE MENORAH 

Regarding the menorah, the Mishnah mentions two separate parts - both the seven branches and 

the seven lamps. The branches refer to the six arms that branch out from the center branch of the 

menorah, three on each side (see Sefer Shemos 25:32); the lamps are the bowls at the top of each 

one of the branches that hold the oil and the wicks. 

Aside from the branches, the Torah teaches that the menorah was decorated with 22 gevi'im 

(goblets), 11 kaftorim (balls) and nine perachim (flowers). Shmuel teaches that - 

• The gevi'im looked like Alexandrian cups (Rashi explains: long and narrow; 

according to the Rambam they were thin at the bottom and wide at the top).  

• Kaftorim looked like apples from the city (or island) of Kartim, which, apparently, 

were not perfectly round, but were more of an oval shape.   

• The perachim were like the flower decorations on columns.  

Regarding the perachim, Rashi explains that these were decorations placed on the side of the 

branches of the menorah; the Rambam suggests that they were a type of crown that went around 

each of the branches as decoration. 

 The Rambam drew a diagram of his understanding of the Menorah although he writes that this 

is not meant to be an accurate representation, rather a general description. Two points are of 

particular interest: 

1. The branches are straight, and at an angle, rather than curved.  

2. The gevi'im appear upside-down, with their opening at the bottom and stem at the top. 

 

 Although the Gemara concludes that the 22 gevi'im, 11 kaftorim and nine perachim are all 

essential and if any one of them was missing the menorah was invalid, this was only true for the 

golden menorah used in the Tabernacle and in the first Temple. When it was made out of other 

metals these decorations were not essential. 

The Menorah should not be made out of sections, and its branches and lamps should not be made 

piecemeal and welded together. Rather, it should originate in its entirety as a single piece [of 

gold], which should be hammered and spliced into shape, and the branches bent in either 

direction. 



REMAZIM FROM THE MENORAH 

מֶׂ  לאכה, יָה מִׂ יָה ּוְפָרחֶׂ יָה ַכְפֹתרֶׂ יעֶׂ ָכּה ְוָקָנּה ְגבִׂ ה ַהְמנֹוָרה ְירֵּ יָעשֶׂ ְקָשה תֵּ יָת ְמֹנַרת ָזָהב ָטהֹור מִׂ ְהיּו:ְוָעשִׂ ָנה יִׂ  

The Malbim cites that the Menorah alludes to wisdom and to the Torah.  

He then brings a wonderous item that the beginning of each sefer of Torah indicates the Menorah: 

The first Pasuk in Sefer Bereshis has seven words opposite the seven branches of the Menorah 

The first Pasuk in Sefer Shmos has 11 words opposite the 11 kaftorim 

The first Pasuk in Sefer VaYikra has 9 words opposite the 9 perachim 

The first Pasuk in Sefer BeMidbar has 17 words opposite the height of the Menorah (without the one tefach 

of the base’s leg) 

The first Pasuk in Sefer Devarin has 22 words opposite the 22 gevi’im 

The Malbim says he has not found a source for this but it is logical. 

 

ְקָשה ַאַחת ָזָהב ָטהֹור: :לושמות כה, ְהיּו כָֻּלּה מִׂ ָנה יִׂ מֶׂ ם ּוְקֹנָתם מִׂ יהֶׂ ַכְפֹתרֵּ  

Medrash (Bereshis Rabbah): HaKodesh Baruch Hu said to Moshe to make the Menorah. Moshe responded how 

should it be made? HaShem provided verbal instructions and visual demonstration. But Moshe still found it 

difficult and was unable to make it. HaKodesh Baruch Hu told Moshe to go to Betzalel and he would make.  

Moshe went to Betzalel and asked him to make the Menorah and he immediately made it. 

In Lekutei Yehudah he writes that his grandfather the Imrei Emes was bothered for forty years by this Medrash. 

How is it possible that Moshe Rabeinu, the master prophet find it difficult and Betzalel was able to immediately 

make the Menorah? 

One time the son-in-law of the Imrei Emes had a procedure in the hospital which had complications and he went 

to the doctor to have the matter explained as to what occurred. 

The doctor provided two stories. First, the King had a very precious stone in his collection which had a very slight 

flaw. The King requested the master jewelers to fix the stone.  They were all hesitant (perhaps knowing the 

cost of failure).  What did they do? They brought the stone to a competent jeweler who did not know it was 

the King’s, and he fixed the stone quickly without a problem. 

The second story occurred when the wife of Napoleon was having trouble with childbirth. All the top doctors 

refrained from getting involved. So they called a mid-wife who was unaware of the true identity of the mother, 

and she was successful in having an easy delivery. 

The doctor explained that he did not treat the son-in-law of the Imrei Emes as a regular patient and due to his 

agitation did not perform the procedure properly. The Imrei Emes thanked the doctor since he now obtained 

the understanding of the Medrash that had been bothering him for forty years. 

 

Rabbeinu Efraim on the Torah (one of the Baalei Tosfos) writes that the words ְקָשה ַאַחת  has the Gematria כָֻּלּה מִׂ

total of 909 alludes to writings of the Rambam since the following words also have a gematria of 909:  זהו יסוד

 since the Ramban was able to place the entire Torah (written and oral) into his set of unified ,רנינו משה בו מימון

writings. 

He continues and quotes the end of the Devarim (34,12) alludes to the writings of the Rambam: 

לכל היד החזקה""   this is the 14 books of the Mishneh Torah 

 this is the Moreh haNevuchim "ולכל ממורא הגדול" 

 refers to Moshe ben Maimon that they has not been a Tzadik in the past or the future "אשר עשה משה"

that would provide a creative idea in Torah that has not already been alluded to his writings. 

The Chazon Ish relates that the Rambam was able to structure the entire Torah (written, oral, customs, general 

principles, etc.) into one unified understanding.  This was a venture of supra natural proportions that was given 

as a gift to one who merited as a result of learning Torah lishmah.  The Rambam was able to make the Torah “one 

hammered mass” which is “pure gold.” 



Menorah (wisdom) – Shulchan (riches) 

 

R. Yitzchak: One who wants to grow wise should face southwards when 

praying. One who wants to grow rich should face northwards when praying 

(Bava Basra 25) 

A memory device: (in the Heichal) the Menorah was in the south; the Shulchan was in the north.  

 

 Rashi explains that this refers to the direction one should face during his tefilos. The menorah in the 

Sanctuary of the Bais HaMikdash represents wisdom, and it was located along the southern wall. When someone 

davens facing south, he is focusing his attention in the direction which is redisposed to wisdom. He will also merit 

to understand the Torah, since the Menorah and its lights symbolize Torah. 

Halichos Shlomo writes that our Gemara is not referring to altering one’s position while reciting the 

Amidah. Rather, when a person davens for wisdom, he should face south, and when davening for wealth, he 

should face north. 

Rabeinu Chananel and the Aruch explain that R’ Yitzchak, the author of this statement, was from Eretz 

Yisrael. His instructions were that if one wishes to acquire wisdom, he should seek to learn from the wise men of 

the south. His reference was apparently to the residents of a place called Kfar Darom (south).  

Sefer ’מעשי ה explains that “facing the south” here refers to going to Eretz Yisrael, as the Gemara in Bava 

Basra teaches that the air of Eretz Yisrael contributes to one’s becoming wise. 

The  יעקבעין  explains that the right symbolizes the south and the left symbolizes the north. These are the 

directions of the hands when one is facing east. Therefore, the meaning of the statement of R’ Yitzchak is that if 

one wishes that his studies be retained, he should approach them in a coordinated and structured manner. This is 

characteristic of the right hand, which indicates when things are performed with coordination and executed with 

precision. This should be one’s main pursuit. However, the general approach towards accumulation of wealth 

should be done “with the left.” This means that one should treat his mundane pursuits knowing that they are 

merely secondary – עראי. 

Rabbi Yehudah Trager, shlit”a, asked Rav Shlomo Zalman Auerbach, zt”l, an interesting question: “In 

Bava Basra 25 we find that one should daven towards the north if he wishes wealth and towards the south if he 

wants to be wise. But the Gemara does not say when he should do so. Rashi explains that this means during 

prayer itself, but this is not clear from the Gemara at all. So when does this Gemara apply?”  

Rav Shlomo Zalman explained. “When one wishes to daven for wealth he should incline himself slightly 

to the north, while when one wishes to daven for understanding he should position himself to the south.” Rav 

Trager concluded, “It seems as though Rav Shlomo Zalman learned differently than what most people 

understand, that positioning oneself in one direction or the other at all times will bring one wealth or wisdom.”  

But the Rebbe of Bobov, hy”d, understood this Gemara differently. During shemonah esreh, the Rebbe 

would sway from right to left and then from left to right. When someone asked him why he always swayed in 

exactly that manner he explained, “In Bava Basra 25 we find that one who wishes to be wealthy will daven 

towards the north, while one who wishes to become wise will daven towards the south. As you know, we daven 

towards the east, and to my right is south and my left is the north. While I daven I keep in mind that I wish to 

draw down spiritual blessings when I sway towards my right and physical bounty when I sway towards my 

left.” 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

In Genesis 3, we read that G-d drove man out of the Garden 
of Eden and placed at the east of the Garden of Eden, the 
Keruvim, and a flaming sword (to keep man from returning 
to the Garden). 

 

In Exodus 25, the Israelites are commanded to build an Ark (of 
the Covenant) to house the Luchos (tablets) of the 10 
Commandments. Upon the Ark, two Keruvim, made of gold, are 
to be placed, facing each other with outstretched wings. 

 

 

In Kings 1, we read that King Shlomo had made 
two Keruvim of olive wood, plated with gold, 
each 10 cubits tall, (approximately 17 feet), again 
with outstretched wings, as an adornment to the 
Kodesh HaKedoshim.  Keruvim were carved into 
the doors of the temple and overlaid with 
gold.  Their images were sewn on a veil of linen 
used in the temple. 



The Torah portion of Terumah discusses the details of the Sanctuary in which G-d dwells. The first vessel related 

in detail is the Ark of the Covenant, above which are the two Keruvim. While the Holy Ark contains the Torah, 

G-d's eternal wisdom, His voice and ongoing directives emanate from between the joined wingtips of the two 

Keruvim, who symbolize the love between G-d and the people of Israel. 

KERUVIM FROM THE TORAH 

The body was 10 tefachim high.  The Keruvim were also very heavy: the volume of the Keruvim was fifteen 

hundredths of a cubic meter. The volume was not hollow since both Keruvim were solid gold. Their height 

was ten handbreadths and they also had long wings. This translates into thousands of pounds of gold!  

The wings were stretched upwards as stated (Shmos 25, 20) סוככים בכנפיהם על הכפורת. From the top of the wings 

down to the top of the Kapores was a space of 10 tefachim. From here it is learned that the minimum size of 

the area of a Sukkah that is covered by Schach (connected to סוככים) is a space of 10 tefachim.  

The face was one tefach.  The face had the appearance of a young child.  The one in the north was a male, and 

the one in the south was of a female. Their faces were directed towards the cover (which was on top of the 

Aron which contained the Luchos), while their backs were away from it. Thus, the Keruvim stood like students 

facing their master. 

The Keruvim were beaten out of the same piece of gold as the ark cover (Kapores).  They could not be made 

separately and later attached to the cover. 

THE KERUVIM IN CONTEXT OF THE ARK 

Ramban held that the purpose of the Ark, its contents, and the lid, were all of a singular purpose, namely to cause 

the Divine Presence to dwell, therefore, the faces would also reflect this idea.  They resembled the Divine 

Presence as it appeared to Ezekiel in his vision. 

Rashi understood that the Aron, lid, and the Keruvim each had a separate function.  The Keruvim represent G-d’s 

love to the Jewish people.  Therefore, the appearance of the Keruvim were the features of children. 

(Lekutei Sichos vol. 26, pp. 175ff) 

SIGNIFICANCE OF THE KERUVIM 

Everything in the Mishkan (and the Bais HaMikdash) had a purpose to teach a person how to keep his mind 

attached constantly to HaShem.  The Keruvim also teach us many valuable things: 

1. Per Rambam, just as we believe in HaShem, so we must believe in the existence of angels, and that they 

are a conduit for prophecy in this world. 

2. They demonstrate how much G-d loves us when we do His Will. When the Jews do the Will of HaShem 

then, the two Keruvim embrace, like a man and wife, showing how cherished we are to HaShem. 

3. The Luchos were in the Ark.  The Keruvim were on top with their wings spread upwards.  The Torah must 

be studied for its own sake (upwards), to honor G-d and sustain His creation. 

4. The Keruvim also teach us the importance of training one’s children to study Torah and keep the Mitzvos. 

This is the reason the Keruvim have the appearance of young children. 

5. Their appearance as young children also teaches us that the children are our guarantors for the Torah. 

6. Further, the world is sustained primarily through the breath of young children who are beginning their 

Torah studies. 



DEEPER UNDERSTANDING OF THE KERUVIM (Inner.org) 

Powers of 2 The Keruvim are initially referred to as 2. Each cherub had 4 elements (2 squared): 

  A Body     Right Wing 

  A Face     Left Wing 

When joined together at their wingtips, the Keruvim have a total of 8 elements, (2 cubed).  

The root of the Hebrew word for the Keruvim, chof-reish-beit also represents 2. The numerical value of the chof 

is 20, of the reish 200 and of the beit 2. All of these numbers can be reduced to 2.  

The 2’s represent the perfect state of love, harmony and delight symbolized by the Keruvim. This love serves as 

the magnet that draws down G-d's voice to speak to Israel. 

Male Symmetry and Female Symmetry 

The two vessels in the Temple that reflect perfect symmetry are the Menorah and the Keruvim. The menorah's 

symmetry is relatively male, while the symmetry of the Keruvim is relatively female. 

Male symmetry is a well-defined axis of 1 in the middle, with an identical number of elements that are present on 

each side of the axis. In this type of symmetry, there will always be an odd number of elements, another sign 

of the male state. The Menorah perfectly illustrates this type of symmetry. 

Female symmetry has no defined axis, but is rather an even number of elements arranged in a perfectly 

symmetrical manner. 

In the Temple, the male-symmetrical menorah is positioned in the holy sanctuary. The female-symmetrical 

Keruvim are in the Holy of Holies. The epitome of beauty and the symmetry of coupling are female, as also 

represented by the powers of 2 associated with the Keruvim. 

Keruvim at the Garden of Eden 

The first place that the Keruvim appear in the Torah is after Adam and Eve are evicted (in Hebrew, the word for 

"eviction," gerush, is the same as the word for divorce) from the Garden of Eden. The Keruvim assumed a 

fearful role at the entrance to the Garden, along with the fiery, turning sword. Their role was to ensure that 

Adam would not re-enter the Garden, eat from the Tree of Life and eternalize the primordial sin.  

In this context, the Keruvim are a type of angel. Maimonides classifies ten types of angels. According to Kabbalah, 

these ten types of angels correspond to the ten sefirot. The lowest level of angels, ishim, ("men") are those 

that converse with prophets or people imbued with the holy spirit. Ishim correspond to the sefirah of malchut. 

The next level of angels, Keruvim, corresponds to the sefirah of yesod. They represent the spiritual power of 

union between man and wife, and symbolize the union between G-d and Israel. 

Baby Face 

Our Sages explain that the Hebrew word for cherub, kruv, is from Aramaic and means "as a baby." The Keruvim 

had baby faces. A baby face represents innocence. The loving touch of the Keruvim in the Holy of Holies 

reflects the epitome of pure, innocent love. This innocence exists in the Holy of Holies, in a realm that predates 

the primordial sin. After the primordial sin, the Keruvim also assumed the role of fearful angels. 

The Inner Essence of Innocence 

The commentator, Abraham Ibn Ezra, defines the word kruv as formless matter that can assume any form 

whatsoever based on the Vision of the Chariot in the first chapter of Ezekiel. The prophet initially describes 

four figures: a lion, an ox, an eagle and a man. Later, Ezekiel replaces the ox with a description of a kruv. 

Subsequently, Ezekiel describes all the forms as keruvim. The Ibn Ezra concludes from this that the kruv is 

an amorphous state that can assume any form.  

This is the exact property of the Keruvim, who can assume the form of fearful angels and also of consummate 

love. Innocence lends itself to this amorphous state, which can assume opposite forms. Amorphousness is 

also reflected in a baby's face, which assumes a more certain form after the baby matures and manifests his 

power of free choice. Thus, this ability to strip away one form and to wear another is the inner essence of 

innocence. 

 

 



KING SHLOMO HAD TWO ADDITIONAL KERUVIM FORMED AND PLACED IN 

HOLY OF HOLIES      BAVA BASRA 99 

At the time of the construction and completion of the first Bais HaMikdash, King Shlomo still had the original 

aron which Betzalel had built in the desert. Attached to the cover of the Aron was the two solid-golden 

Keruvim (10 tefachim or approximately forty inches high). 

The plans for the Bais HaMikdash which Shlomo received from his father Dovid included two additional Keruvim 

to be made from wood and plated with gold. Each was 10 amos high (approximately 15-20 feet). They were 

placed on the floor in front of the aron, one to the right and one to the left. The width of these Keruvim with 

their outstretched wings took up the entire width of the haichel (20 amos). 

 

 

 

 

 

 

The (two) Keruvim 

stood miraculously - "V'Chamesh Amos Kenaf ha'Keruv ha'Echas v'Chamesh Amos Kenaf ha'Keruv 

ha'Shenis..." (They stood next to each other, and the total span of all four wings was 20 amos, i.e. the entire 

length of the Kodesh ha'Kodoshim. We conclude that their bodies (in between the wings) did not occupy 

space!)  

Side note: Can not ask that the vessels of the Bais HaMikdash use a smaller size of amah than the 

standard used to measure other sizes in the Bais HaMikdash, since these Keruvim were connected to 

the ground and thus, not vessels. 

Six Chachamim offer objections to the concept that a miracle occurred with the Keruvim 

Objection #1 (Abaye): Perhaps (there was no miracle) the wings of each Keruv touched each other, and the 

bodies were underneath, like chickens!  

The wings of chickens meet in the back.  Thus, according to this objection the wings’ span would occupy 

the full 20 amos and the body would overlap the space that included the wings. 

Objection #2 (Rava): Perhaps they did not stand next to each other! 

Rashbam says the Keruvim were not in one line and thus, their width overlapped. 

 

Rabeinu Gershon says the 

Keruvim’s wings were not parallel 

to the ground, but at an angle. 

 

 

 

 

 



Objection #3 (Rav Acha bar Yakov): (Even if they stood next to each other,) perhaps they were on a diagonal! 

Rashbam says the Keruvim were placed diagonally which allows greater length of about 28 amos for 

the 20 amos of wings and also for the bodies. 

 

Ritva objects to this explanation since the verses say that the Keruvim faced the Heichel. 

Therefore, he offers that the explanation that the wings of the Keruvim were at a diagonal. 

 

Rabeinu 

Gershon offers a similar 

explanation that the 

diagonal of the wings was the 

inner wings. 

 

Maharasha explains differently that the Keruvim were at a diagonal to the room and were at opposite 

angles to each other. 

 

 

 

 

Objection #4 (Rav Huna brei d'Rav 

Yehoshua): Perhaps the Kodesh ha'Kodoshim is 20 by 20 at the bottom, but it is wider on top!  

This object did not need a miracle to occur, since the room itself enabled the larger wingspan.  The room measured 

20 X 20 at the floor, but was vertical walls bulged allowing greater room for the wings, including the width 

of the bodies.  

Objection #5 (Rav Papa): Perhaps the wings were bent!  

Objection #6 (Rav Ashi): Perhaps the wings overlapped each other!  

Question: What was the (normal) position of the Keruvim?  

Answer #1 (R. Yochanan or R. Elazar): Each faced the other.  

Answer #2 (the other of R. Yochanan and R. Elazar): Each faced the walls of the Kodesh ha'Kodoshim.  

Question (against the first opinion): "U'Fneihem la'Bayis"!  

Answer: When Yisrael does HaShem's will, they face each other; when we do not, they face the walls. 

Question (against the second opinion): "U'Fneihem Ish El Achiv"!  

Answer: They face each other somewhat, and also face the walls somewhat. (Beraisa - Unkelos): "Keruvim 

Shnayim Ma'ase Tza'atzu'im" - (their faces) looked like children leaving their Rebbi, i.e., looking slightly to 

the side. 



Standing Acacia Wood 
ת־ :טושמות כו, יָת אֶׂ יםְוָעשִׂ ים ֹעְמדִׂ טִׂ י שִׂ ְשָכן ֲעצֵּ ים ַלמִׂ ַהְקָרשִׂ  

1) (Yoma 72a) says in the name of Rabbi Choma b"R Chanina that this means that the beams (kerashim) should 

be positioned so that their end that was close to the roots when growing should also be at the bottom. 

2) Alternatively, Rashi offers that this type of wood was impervious to worm damage, thus their gold cladding 

would not fall off because of internal rot. 

3) Alternatively, the Gemara offers that they give permanence to their cladding, i.e. they keep their plating 

standing. Rashi d.h. "shemaamidin" explains that this means that their gold plating (verse 29) which was very 

thin and not able to stand by itself should be permanently fastened to the wooden beams with nails. Thus, the 

kerashim made stand the gold. 

4) Panim Yafos explains that the word "shemaamidin" indicates precious and beautiful. This was accomplished 

by placing the gold over the wood. Thus, the gold made beautiful the kerashim 

5) The Gemara has a 3rd explanation that the acacia beams are permanent, that they will remain forever. Even 

though they are now hidden from us, they will be shown to us at the end of days. 

6) Rashi and Sforno on our verse say that OMDIM teaches us that the beams should not be placed horizontally 

one on top of the other to create walls, but rather, they should be placed vertically, OMDIM 

7) OMDIM means taking the wood from growing trees that are alive and standing, and not from dead trees that 

have fallen, as they are subject to rot and might already have hidden interior deterioration. (Hadar Z'keinim) 

8) Tosfos Hasho'leim writes that they did not change their color with aging, nor did they deteriorate. Change of 

color is not a factor in the cosmetic aspect of the Mishkan because they were gilded with gold, "V'es hakrashim 

t'tza'peh zahav," (verse 29). However, it explains why Hashem chose this material. 

9) OMDIM means from PREPARED trees. Medrash Tanchuma #9 on our parsha says that Yaakov planted 

acacia trees in Egypt and told his descendants that they should be harvested and taken along upon departure 

for use in the Mishkan. This has a mathematical allusion. "Hakrashim laMishkan" is the same as "Yaakov 

Avinu nota lahem arozim b'Mitzrayim." Another indication to this is the word "Hakrashim," with a definitive 

letter Hei, the specific beams that Yaakov planted to be brought with them. (Kli Yakar)  

10) According to the Medrash the world was unworthy of cedar trees; nevertheless, HaShem created them for the 

sake of the Mishkan and later the Batei Mikdashim. The wood of the cedar tree is extremely hard, symbolic 

of strength and inflexibility. However, this very attribute was created to be used for a positive purpose, i.e., 

that a Jew must never be deterred by those that mock him (Avnei Ezel). 

11) Cedar trees allude to the concept of strong as a rock, fortitude that can stand against the struggles of the world. 

Just as only a permanent knot (kesher) is forbidden on Shabbos, so too the kerashim are symbolic of the 

common values that connect and unifies the Jews. Even within oneself, one needs to be strongly connected 

with proper values.  Kesher signifies true connect whereas one needs to be careful about false and fake  

(Sheker –same letters) connections  (Rabbi Zevin L’Torah and L’Moadim). 

12) “LAmishkan” Rabbi Oshioh asked (M.R. 35:4), "Why doesn't it say 'V'asisa es hakroshim Mishkan,' since the 

beams were the actual structure of the Mishkan?" He answers that this is to indicate that the Mishkan and the 

future Batei Mikdash are collateral, "LAMASHKON, for a collateral." If the Bnei Yisrael will sin, the Batei 

Mikdash will be destroyed. 

13) Another Gemara (Sukkah 45b) It also teaches that the kerashim are eternal. Why were the beams eternal and 

not the other vessels? In the desert a constant refrain was “let us return to Egypt.” Such a threat compromises 

the “gift” of the various donations for the Mishkan. However, the wood for the beams was an inheritance from 

Yaacov already deeded completely to the Mishkan.  

14) The Gemara also offers the explanation (Chizkiyah citing R. Yirmiyah citing R. Shimon b. Yochai) 

“Mitzvos must be done as the article grows” (learned from standing beams the method of growth) such as 

Esrog. 

http://www.torahtots.com/parshcd7a.htm


BUYING MITZVOS 

י :בשמות כה,  ת־ְתרּוָמתִׂ ְקחּו אֶׂ בֹו תִׂ נּו לִׂ ְדבֶׂ ר יִׂ יש ֲאשֶׂ ת ָכל־אִׂ אֵּ י ְתרּוָמה מֵּ ְקחּו־לִׂ ל ְויִׂ ְשָראֵּ י יִׂ ל־ְבנֵּ ר אֶׂ ַדבֵּ  

The Zohar haKodesh brings that a person strives to spend money to acquire a mitzvah one 

draws upon oneself a holy spirit. However, the opposite is also true, when one acquires a 

mitzvah for nothing one draws upon oneself a spirit of tumah. The Pasuk states י ְקחּו־לִׂ  that ְויִׂ

one needs to Mitzvos with money. 

Sefer Charedim brings this Zohar as the 17th condition to fulfill Mitzvos: “Do not do a mitzvah 

for nothing; rather acquire it with a full and complete payment of its value. Also do not be 

miserly at all.” 

Rabbi Chaim Vital writes in regard to purchasing mitzvah items such as Lulav, Esrog or 

similar items, one should give the full amount at the first suggested price from the seller, and 

do not haggle about the price. At times he relates that he would put his wallet full of cash in 

front of the seller and tell the seller to take what he wishes. 

Teshuvah MeAhavah recounts that his rabbi, the Nodeh beYehuda, would always seek the best 

esrogim without any concern for the cost.  

Sefer haBris advises that a person should give the first amount requested from the seller of a 

mitzvah item, without discussion as does most buyers and sellers. A person should not even 

say that the item appears to be overpriced so that it would not appear that the “word of HaShem 

is spoiled.” 

Chaye Adam also writes that one should pay full price as Dovid states (II Shmuel 24,24) that 

he would pay the price and not offer to HaShem korbanos if he purchased the site for the Bais 

HaMikdash for nothing. 

Rabbi Tzadok from Lublin not only taught that one should strive to pay full price for positive 

Mitzvos but also to pay “full price” to avoid negative Mitzvos. HaShem does not desire 

monetary gifts, but seeks for a person to overpower their natural (animal) desires. In fact the 

Mishkan is built from we offer by overcoming our desires with love so that HaShem will dwell 

here in this world. 

Sh’T Torah Lishmah learns even more from the Zohar. If one has already purchased a kosher 

esrog prior to Yom Tov and afterwards someone gives him a gift of an esrog. One should use 

the purchased esrog for the mitzvah on Yom Tov even if the gifted-esrog is better quality, 

since it is preferable to use a purchased item for the mitzvah. This rule is for the owner himself. 

He does say that if someone without an esrog that wishes to borrow one of his esrogim on the 

condition to be returned, should be given the better quality esrog. 

Further, he rules that it is preferable to make a blessing of שהחיינו on a purchased fruit rather 

than on a donated fruit.  This blessing is one of praise and thanks to HaShem and preferable 

to make the blessing on fruit that one acquired by his own money.  Thus, if one is a guest at 

another’s table and fruit is brought out that one is required to make this blessing, one should 

purchase the piece of fruit from the host to fulfill the mitzvah in its fullest intent.  

He finishes and states that he just opened the subject and sighted a few examples and one 

should learn to apply to many matters of Mitzvos. 



 
APPEARANCE OF THE CHERUBS 

 ְוָעִשיָת ְשַנִים ְכֻרִבים  יח ,פרק כה שמות

 מאי כרוב אמר רבי אבהו כרביא שכן בבבל קורין לינוקא רביא   חגיגה דף יג/ב מסכת

One Medrashic source explains the appearance of the Cherubs that they were like children, based on the verse  כי"

 Moshe explains to Yehoshua (when changing the leadership) that the Jewish people  .(Hosea 11,1) נער ישראל"

were like children.  Do not be too particular about their actions, rather excuse them like a parent condones the 

actions of their children, for this is what G-d does. Thus, the face of the Cherubs reflected a child’s face in 

order to allude to this relationship between G-d and the Jews. This allusion is a little difficult to relate to the 

time of the Bais HaMikdash, when the Jewish people were no longer immature in their relationship with G-d. 

Another source (Yuma 54a) explains that in the time that the Jews went up at the festivals to the Bais HaMikdash, 

they would open the curtains to the Holy of Holies.  And the people would see the Cherubs embracing and 

they would say to the Jews this is how G-d loves you.   

It is explained that one Cherub would be the face of young girl and the other the face of a young boy displaying 

the nature of young love.  Rabbi Bachaye attempts to explain that the word שני expresses that the two items 

were identical, but the word שנים (like here) does not imply identical.  However, Rabbi Epstein points out that 

many places (including the daily Tamid offering) uses the word שנים while also implies the concept of identical 

items. 

Rather, Rabbi Epstein says the faces were identical.  And the embrace of the two Cherubs expressed a sincere hug 

of love, like that exists between a male and a female. 

AREA OF THE MISHKON 

ָאה ָבַאָמה ְוֹרַחב ֲחִמשִ  יח ,פרק כז שמות ר מֵּ  ים ֹאֶרְך ֶהָחצֵּ

 ארךשיעור סאתים כחצר המשכן מנא הני מילי אמר רב יהודה דאמר קרא  כמה עירובין דף כג/ב מסכת

 החצר מאה באמה ורחב חמשים בחמשים אמרה תורה טול חמשים וסבב חמשים 

Any enclosure that does not serve a dwelling (like around a garden), and the enclosed area is greater than סאתים, 

then the Rabbis made a prohibition to carry in such an area more than four amos. However, if the area is a 

 is 70 amos and 4 tefachim by 70 amos and 4 סאתים or less, then it is permitted to carry. The area of a סאתים

tefachim (an area of almost 5000 amos).  This amount is learned from the size of the Chatzer (100 amos by 50 

amos = 5000 amos). 

Other measurements are also learned from the size of the courtyard.  In determining the extent of a city’s limits in 

regard to counting the techum of 2000 amos, one needs to determine the exterior limits of the city.  The law is 

that any house within 70 and 2/3 amos of the city’s borders extend the reach of the city to begin the place of 

the counting of 2000 amos.  Again this measurement is learned from the area of the courtyard of the Mishkan. 

Another measurement in needed in the law of death of an animal which might be due to slashing of a wild animal.  

Thus, if a lion enters a “small” area in which an animal (like a cow) is not able to flee, we have to be concerned 

that the animal has been hurt and would not be kosher even if properly slaughtered later.  The size of this 

“confined” area is an area of 70 and 2/3 amos squared, again learned from the courtyard. 



 

ר ֶאל  ב ,פרק כה שמות ל ְוִיְקחּו-ַדבֵּ י ִיְשָראֵּ  ִלי ְתרּוָמה -ְבנֵּ

Why is this parsha connected to the preceding Parsha of Mishpatim?  All of one’s actions of holiness also must 

be performed in a manner of justice.  Doing holy acts does not exempt one from proper conduct. If not, then 

G-d does not accept one’s offering.  This is similar to the concept of a Mitzvah that occurs by the means of a 

sin, such as a stolen estrog. 

ת ָכל  ב ,פרק כה שמות אֵּ  י ְתרּוָמתִ -ִאיש ֲאֶשר ִיְדֶבּנּו ִלבֹו ִתְקחּו ֶאת-מֵּ

A general concept is that saying (pledging) to the High (holy items), is similar to the physical passing of an item 

to another person.  Thus, when a person pledges to charity, the Bais Din can coerce payment of the pledge.  

Conceptually, we understand that when a person makes a promise to G-d, then one’s soul will certainly wish 

to fulfill the pledge. However, we understand that one’s Yetzer may prevent fulfillment of the pledge.  

Therefore, they force the person (one’s body) to agree with the main part of a person (one’s soul). 

ֹפד ְוַלחֶשן:  -ַאְבנֵּי  ז ,פרק כה שמות  ֹשַהם ְוַאְבנֵּי ִמֻּלִאים ָלאֵּ

From the flow of the verse, it appears that the two types of stones were placed both on the Aifod and on the 

Choshen.  However, like in many other places (listed by Rabbi Epstein), the verse is read in portions: the 

shoham stones were for the Aifod and the filling stones were for the Choshen. 

 ְוָעשּו ֲארֹון   י ,פרק כה שמות

Regarding the other vessels listed in this Parsha, the Torah uses the phrase ועשית (you singular shall make) 

referring to being done by Moshe.  However, in the making of the Aron, a plural (they should make) is used. 

The allusion is that the Torah (the primary item in the Aron) can be “owned” by all Jews, whether rich or 

poor. 

י שִ   י ,פרק כה שמות ִצי ְוָעשּו ֲארֹון ֲעצֵּ ִצי ָרְחבֹו ְוַאָמה ָוחֵּ ִצי ָאְרכֹו ְוַאָמה ָוחֵּ ִטים ַאָמַתִים ָוחֵּ

 ֹקָמתֹו: 

The verses of the measurements of the other vessels in the Mishkah are in full numbers, whereas by the Aron a 

½ amah is included.  The Aron alludes to the Torah.  And the Torah is not contained within the physical 

measurements of this world.  In essence a portion of the Torah remains in the Heavens. 

 ְוִצִפיָת ֹאתֹו ָזָהב ָטהֹור ִמַבִית ּוִמחּוץ  יא ,פרק כה שמות
The Aron is the only vessel listed which included this detail of coating on the inside and the outside.  The Aron 

is an allusion to the Torah and to Talmidei Chachamim.  This detail alludes to the concept that a Talmid 

Chacham needs to have an inside that is like the outside, having good middos and a good appearance. 

  יא ,פרק כה שמות

 ְוִצִפיָת ֹאתֹו ָזָהב ָטהֹור ִמַבִית ּוִמחּוץ ְתַצֶפּנּו ְוָעִשיָת ָעָליו זֵּר ָזָהב ָסִביב: 

The inner Altar and the Shulchan, in addition to the Aron, also have a rim like a crown around their edges.  

However, by the other two items the Torah uses the word לו, whereas by the Aron, the word עליו is used.  

Rabbi Epstein explains the word לו implies an inheritance to one’s later generations. Whereas by the Aron 

(allusion to Torah), all people have an opportunity to own the crown (gold-plated rim) of Torah. 



 

 

Why does Parshas Terumah follow Parshas Mishpatim? 

Possible understanding according to the explanation of Koheles 4,6, which states “Better is a handful of 

quietness then both the hands full of labor and striving after wind.”  According to the Medrash one 

understanding of the verse is that better is the one who provides a small amount of charity compared to one 

who steals and coerces in order to provide great amount of chartity. 

Thus, we can understand the order of the Parshios.  After one has accustomed one self to act correctly with 

one’s acts and one’s property with justice and following legal procedures (Mishpatim), then one can bring 

an offering (Terumah) to HaShem.  Otherwise, HaShem has no desire with one’s offering. 

 

  



 

Torah and Terumah 
יש  :ב,כה  שמות ת ָכל־אִׂ אֵּ י ְתרּוָמה מֵּ ְקחּו־לִׂ ל ְויִׂ ְשָראֵּ י יִׂ ל־ְבנֵּ ר אֶׂ  ַדבֵּ

Baal haTurim notes the proximity of parshas Terumah, which begins the discussion of the construction of the 

Mishkan, to the parshiyos of Yisro and Mishpatim, which contain the account of Kabbalas HaTorah. He 

explains this based on the Gemara (Berachos 8a), which states, “From the day that the Beis Hamikdash was 

destroyed, HaShem has no abode in this world but the four cubits of Halachah.” One who studies Torah, says 

the Ba’al HaTurim, is the equivalent of the Mishkan in our times, and is considered –uplifted as an offering to 

Hashem, through the Torah that was given to Moshe in forty days. This is alluded to in the word תרומה, whose 

letters form the acronym ה מ' תור . 

Tachash 
ְלָמְעָלה: :ד, יכו  שמות ים מִׂ ה ֹעֹרת ְתָחשִׂ ְכסֵּ ים ּומִׂ ם ְמָאָדמִׂ ילִׂ ל ֹעֹרת אֵּ ה ָלֹאהֶׂ ְכסֶׂ יָת מִׂ     ְוָעשִׂ

The Baal haTurim points out that the gematria of תחש (with one for the word is 609) which equals שש גונים Thus 

the Tachash prides itself with its colors (like Unkelus) - or it means six colors (like the Medrash) that the skin 

this animal actually contained six colors. The beautiful colors where used to adorn the top of the Mishkan. 

ים :כה, וכ  שמות                                                                               The Kerashim ְקָרשִׂ
 The Baal haTurim notes that there were forty-eight planks, corresponding to the forty-eight prophets and forty-

eight groups of Kohanim twenty-four groups of Kohanim, and twenty-four groups of Leviim. 

The 48 planks of the walls were from: 20 of the south side and 20 of the north side and six of the west side plus 

the two corner planks at the southwest and northwest corners (the east side did not have planks). 

Alternatively, the 48 is derived from the 19 times in these pasukim in which the word קרש is mentioned. 

a) The plural verb not modified is assumed to be two (the smallest plural form) 

b) The prefix ה indicates an additional item 

Thus, קרש is one; קרשים is two; הקרש is two; הקרשים is three 

Pasuk Word Number indicated (48) 

 3 ַהְקָרִשים 15

 2 ַהֶקֶרש 16

 2 ַהֶקֶרש 

 2    ַלֶקֶרש )=ְלַהֶקֶרש( 17

י   2 ַקְרשֵּ

 3 ַהְקָרִשים 18

 1 ֶקֶרש 

 2 ַהֶקֶרש 19

 (twice)  4 ַהֶקֶרש 

 1 ֶקֶרש 20

21 (twice)  4 ַהֶקֶרש 

 2 ְקָרִשים 22

 2 ְקָרִשים 23

 2 ְקָרִשים 25

 (twice)  4 ַהֶקֶרש 

י 26  2 ְלַקְרשֵּ

27 (twice)  י  4 ְלַקְרשֵּ

 3 ַהְקָרִשים 28

 3 ַהְקָרִשים 29



 

The Mishkan 

י ְבתֹוָכם:  :כד, ה  תמוש ה אֹוְתָך טְוָשַכְנתִׂ י ַמְראֶׂ ר ֲאנִׂ  ְכֹכל ֲאשֶׂ

The Sforno interprets the sense of these verses as follows: 

The Cheruvim are found in two places: over the Ark cover in the “Holy of Holies”; and woven into the curtains 

which comprised the wall of the Mishkan which were considered “Holy.” Now the Jewish people are called 

“Holy”, while the Torah scholars and men of spirit are called the “Holy of Holies.” The curtains clasped 

together symbolize the need for Torah scholars to be connected to the common people and instruct them in the 

ways of Torah.  

On an even higher level, symbolized by the Cheruvim in the Holy of Holies there will be the select few who will 

transmit and receive the Divine wisdom of HaShem by plumbing the depths of Torah.  This is indicated by the 

Cheruvim facing one another while at the same time looking down at the Ark which contains the testimony of 

law. 

The Sforno refers to the Ark as גוף (body) for is symbolizes the physical being of the Torah scholar.  Just as the 

Ark was made of three boxes (gold fitted within wood within gold) so too the body of a holy person, although 

physical, must be pure on the outside and the inside. The Ark cover was totally made of gold for it represents 

the soul of a person, not attached to the Ark but separate from it.  

The final words “and so you shall make it” is interpreted as a rebuke.  Until the sin of the Golden Calf there was 

no need for the Mishkan, since HaShem was prepared to come to wherever the Jews would cause his Name to 

be mentioned.  However, after the sin, it was necessary to designate a limited place for the Divine Presence to 

dwell. 

The Two Rings 

ָחת :יב, כה  תמוש י ַטָבֹעת ַעל־ַצְלעֹו ָהאֶׂ  ּוְשתֵּ

The Sforno disagrees with Rashi regarding the positioning of the rings on the Ark. His opinion is that the rings 

were placed at the corners of the bottom rim, and not at the top near the Ark cover.  Thus, the rings were placed 

along the length, not the width as indicated by the word צלע and not צד. 

The Table 

ר ָזָהב :כד, כה  תמוש יָת לֹו זֵּ  ְוָעשִׂ

Rashi states that the זר (crown) mentioned in verse 25 clarifies the word mentioned in verse 24 and there is other 

one crown. 

The Sforno disagrees and interprets the verse literally that there are two crowns. The first crown is for the table 

itself whereas the second one is for the border or rim. This indicates the twofold responsibility of the King, 

domestic tranquility and national security.  

Chazal (Yoma 27b) tell us that there were three crowns in the Mishkan: on the Ark, on the table, and on the golden 

Altar. The crown of the Altar represents the crown of the Kohanim; the crown of the Table represents the 

crown of the Law )שלחן ערוך(; while the crown on the Ark represents the crown of Torah. 



Rabeinu Bachayei 

“you are to construct a table.” Shmos 25, 23 

It has already been demonstrated that there was a real need for the Ark seeing that it served to house the Tablets. 

The kapporet was also essential as it served as the lid for the Ark. The word כפורת is also derived from וכפרת אותה 

“you shall cover it,” used in connection with waterproofing the boards of the Ark of Noach (Genesis 6,14). The 

cherubs on top of the kapporet were needed to demonstrate that there are such beings as angels. This leaves the 

question of what need did the presence of the table actually fill? The question is equally relevant to the presence 

of the table in the Tabernacle as to its presence in the Temple. 

According to the plain meaning of the text the table was needed in order that the show-breads which the Torah 

commanded to be ever-present in the Tabernacle (Temple) could be placed upon it. These show-breads were 

necessary as the basic minimum to which G’d’s bounty could attach itself. The weekly offerings of these show-

breads were consumed by the priests who performed the service in the Tabernacle or Temple during the week in 

question. A small part of this bread was sufficient for many priests. Our sages in Yuma 39 illustrated this point 

when they said that if a priest received as little as the size of a bean of that bread this would suffice to still his 

hunger. This then is the reason that this structure was called “table,” seeing G’d provided His blessing for the 

bread which was placed upon it. From this table G’d’s blessing for the food of the Jewish people would proliferate 

to all parts of the country, indeed to all parts of the earth. This blessing was in the nature of a יש מיש , “something 

based on something else.” It was of the same category as that demonstrated by such prophets as Elijah and Elisha 

who were able to make a minute amount of flour or oil grow into huge amounts. It was a precondition for these 

prophets to have something, i.e. a “יש” to work with (compare Kings II 4,2 and Kings I 17,16). Creating 

something out of nothing is something reserved for G’d Himself and such power has not been given to any 

prophet. In fact, we do not know that a type of יש מאין creative activity ever occurred again after G’d commenced 

creating His universe in such a fashion. 

A Midrashic approach: the word שטים in the phrase ועשית שלחן עצי שטים, “you are to construct a table out of shittim 

wood,” may be understood as an acrostic of the first letters of the words שלום, טובה, ישועה, מחילה; we also find 

similar acrostics in connection with the Ark and the Altar, i.e. that these furnishings of the Tabernacle contained 

within them the essence of all the principal blessings man is in need of. In fact, the table (in each man’s house) 

symbolises the altar, the instrument through which man is able to achieve atonement for his errors. The bread on 

the table is considered as a surrogate for animal sacrifice on the altar provided man is generous and shares his 

blessings (food, etc.) with the poor. This is the deeper meaning of what the sages said (Berachos 55) when they 

commented on Ezekiel 41,22 והמזבח עץ שלוש אמות......וידבר אלי זה השלחן אשר לפני ה', “and the altar, a wooden 

block, three cubits high,.....and He said to me: ‘this is the table before Hashem.” The remarkable thing in that 

vision is that it commenced with the altar and concluded with the table. The message to Ezekiel was that as long 

as the Temple was standing and the altar was functioning, man’s atonement was achieved through the sacrifices 

offered on the altar. When there is no altar upon which to offer sacrifices, man must achieve his atonement by 

means of his table. ... 

It became an accepted practice amongst the pious Jews of France to construct their caskets out of the wood of 

their tables in order to demonstrate the idea that their table become the means of their atonement just as death is 

the means to achieve our ultimate atonement. It also was to signify that man does not take with him any of the 

material things he enjoyed on earth. The only thing he can take with him is the evidence of the charitable deeds 

he performed while alive. The table was a prime symbol of such charitable deeds. This is also why the sages 

(Berachos 54) said that he who spends a long time over his meal will have his life extended.” [The idea is that 

the poor may come to his door while he is still eating and they will be invited to share.] 
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The Ohr Hachaim HaKodesh 

Experts and Rulers 

Daber el Bnei Yisrael – “Speak to Bnei Yisrael, and let them take for Me a teruma, from every man whose heart 

is charitable shall you take My portion – terumosi” (25:2).  

The Ohr HaChaim HaKodosh has a unique interpretation of our pasuk: he begins by way of introduction (see 

Bava Basra 8b) that normally tzedaka collectors must collect in groups of two, because we do not allow 

individuals to collect money and impose their will on the community as rulers in such matters alone. In fact, 

he cites the opinion of Tosafos and the Ran (Rabbeinu Nissim) that even two are insufficient except in matters 

where the amounts collected are fixed, but when estimates need to be made and an appraisal calculated of 

each person’s net worth to fix the amount of the donation, then three collectors must work together to arrive 

at the correct figure.  

Now the Ohr HaChaim says that the Halacha is (Sanhedrin 5) that an individual who is an expert can in fact judge 

these monetary matters alone, and his rule is law. Tosafos there say that he can force anyone to pay a donation 

and act alone without a need for two. They derive this logically: since an expert can judge matters alone when 

normally three judges are required, surely here, in matters of rule of law where normally we require just two, 

he can rule [and calculate and collect tzedoka donations and the teruma].  

Based on this concept that an expert can rule, calculate and collect by force, the Ohr HaChaim reinterprets the 

word daber to mean “rule” and “control” instead of “speak”. The Ohr HaChaim understands from the pasuk 

that HaShem commanded Moshe to rule over Bnei Yisrael as an expert individual, who can rule alone on 

matters of donation, calculate the net worth and ability of individuals and how much they should give and 

collect from them even by force if need be. Daber el Bnei Yisrael – “rule over Bnei Yisrael” – and calculate 

and collect from them on your own, even though appraisal normally requires three and collection two, because 

you, Moshe, are an expert individual and you can take the place of three and, of course, two, in matters of 

collection that require rule of law.  

This idea, says the Ohr HaChaim, is demonstrated in pasuk 36:3, where we see Moshe collecting the donations n 

on his own. My Teruma “From every man whose heart is charitable shall you take My portion – terumosi” 

(25:2). The Ohr HaChaim continues his novel interpretation and suggests that this pasuk implies that regarding 

people who have nedivus lev (a charitable heart) that encourages him to give, perhaps no appraisal calculations 

were made. Since we expect that people know how much they can afford to give perhaps since they were self-

motivated to be charitable, we just accept whatever they bring. Others have an appraisal. Such a donation, 

points out the Ohr HaChaim, is called by HaShem “My teruma – terumosi”, whereas the first half of the pasuk 

calls the donations collected [sometimes by force] simply teruma.  

Terumas HaMishkan  

“From every man” (25:2). The Ohr HaChaim points out that this part of our pasuk teaches that we include three 

categories of people whose donations are normally rejected but are accepted for terumas haMishkan. These 

three categories include: orphans, women and overly charitable spendthrifts. Normally, we do not take 

charitable donations from these three types of people because of special rules that apply to each category type: 

In Bava Basra (8a) we learn that orphans cannot be forced to give charity except when it gives their family 

name honor and prestige or atones for them. In Bava Kama (119) we learn that women’s donations must be 

minimal except when they are wealthy. Baava Basra (ibid) rules that tzedoka collectors should not visit overly 

charitable spendthrifts, because Taanis 24a tells us that under pressure they will give too much and under 

duress they will force themselves to donate beyond their means.  

When collecting for terumas haMishkan, however, donations were accepted me’es kol ish asher yidvenu libo – 

“from every man whose heart is charitable” – even from these three categories, [me]’es – to include women, 

kol – to include orphans, ish asher yidvenu libo – this includes overly charitable spendthrifts. From these three 

types of people we accept even large sums and gifts.  



An Exception to the Rule: Terumas haMishkan.  

Now the Ohr HaChaim explains why Terumas haMishkan is such an outstanding exception to all the normal rules 

of tzedaka, based on the Medroshim of Chazal:  

Yerushalmi Shekalim 1:1 and Medrash Tanchuma teach that the Mishkan atones for the chet ho’egel – the sin of 

the Golden Calf. Furthermore, Chazal explain how it was that Bnei Yisrael had all this wealth to build the 

Mishkan and donate toward its construction, even though they had recently been released from slavery and 

were wandering in the desert. In Shemos Rabba ch. 33, Chazal tell us that together with the mon, gems and 

precious stones rained down. In Medrash Tanchuma on Beshallach we are told that the spoils of the Exodus 

from Egypt were so great that even the smallest had something like forty laden donkeys of gold, silver and 

precious stones, and in Medrash Shir HaShirim Rabba, on the words torei zohov, we are told that the spoils 

of the Egyptians at Kerias Yam Suf were even greater than the spoils of Egypt itself! If so, we see clearly, 

says the Ohr HaChaim, that Bnei Yisrael were actually very wealthy people. Now we can understand why 

regarding terumas haMishkan the normal rules of tzedoka did not apply and they accepted donations from 

orphans, women and the overly charitable spendthrifts. Orphans’ donations are only accepted when this lends 

them a good name; here, the Mishkan atoned for them and for the chet ho’egel. Normally, we accept only 

small donations from women, but here they were all so wealthy that that rule also did not apply. We do not 

accept the gifts of overly charitable spendthrifts and we don’t send gabbo’im to collect from them because 

normally we worry about pressuring them; again, they were so wealthy that this rule no longer applied. 

Finally, the Ohr HaChaim applies what we learned to teach us a lesson that when donating for Terumas 

haMishkan, Bnei Yisrael attached their souls in dveikus to HaShem. This is because the soul is also known 

as teruma (see Yirmiyohu 2:3, where Bnei Yisrael are called Reishis, and Reishis also means teruma). By 

giving the donation of teruma they were actually donating their very souls to HaShem, and so His Divine 

Presence – the Shechina – alighted upon them and dwelled among them. 

 

 

 

  



 

 

 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: How do we reconcile the command  לשמי –ויקחו לי  (collection of the terumah be with an intention 

for G-d) with the halacha that Bais Din can force someone to give Terumah for the Altar?  

ANSWER:  Donation by the owner (סור מרע) does not require lishmah; the giving is higher than the intention. 

However, the collection by the gizbor (treasurer) elevates the money to the holy, which requires lishmah ( עשה

 Thus, when refraining from bad ourselves, the purity of our intentions is not important; when doing good .(טוב

affects another Jew, our pure intentions are very important.               )284 'לקוטי שיחות כרך טז, עמ(          

QUESTION:  When was the commandment made that the Jews should bring offerings for the Mishkan? 

ANSWER:   There are three differing opinions, which correspond to the three (spiritual) levels of gold, silver and 

copper which in turn reflect the connection and response to sin (the Golden Calf) 

Tzadik, Baal Teshuvah, or even prior to Teshuvah, each must be involved in the physical mitzvos to build 

G-d’s home together with all Jews                                                                     )152 'לקוטי שיחות כרך ו, עמ(        

QUESTION: This Parsha is concerned with the place of the Aron in the Mishkan (and the future Bais 

HaMikdash) How could the second Bais HaMikdash exist without the Aron? 

ANSWER:   King Shlomo built a place to hide the Aron at the time of the future destruction. Therefore, the concept 

that the Aron had two places (one revealed and one hidden) is an integral part of the original building plan 

ensuring its everlasting sanctity (even in a Bais HaMikdash that did not have a revealed Aron). Thus, the 

potential Churban was built into the original design, allowing that no one has control over the Jews, and 

allowing the potential for the Jews to reach a higher level     )156' לקוטי שיחות כרך כא, עמ( 

QUESTION:  How is Rambam’s sketch of the Menorah different from popular understanding? 

ANSWER:   The branches are straight (not curved), and the cups face downwards as if spilling out. The teaching 

for us is when one wishes to affect another, it must spill out.   )164 'לקוטי שיחות כרך כא, עמ(                                                            

QUESTION:  Why does the Torah specifies that the Mishkan contains walls, vessels and even the colorful covers? 

ANSWER:  Everything (including the Mishkan) has three elements: existential (walls) in essence all are the same; 

function (vessels) each to its own task; particulars (coverings) non-function details like color. This reflects the 

three elements in each Mitzvah, to be done with chayos: deed, intention and hiddur (beautification)   
 )לקוטי שיחות כרך לא, עמ' 135(                   

  Command to Build the Mishkan Actual Bringing of Donations  

Tzadik כסף Before 17th of Tamuz Before 17th of Tamuz Zohar 

Penitent זהב After Yom Kippur After Yom Kippur Rashi & Medrash 

Before 

Teshuva 
 Before 17th of Tamuz After Yom Kippur Ramban נחשת

BEN CHAMESH L’MIKRA        בס"ד 
-ועוד  לקו"ש השבועימהענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 

Designed for use in the classroom or at the Shabbos Table 

 


