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MONTH OF GEULAH 

 

Shulchan Aruch (O.C. 429:2) There is no “falling on our faces” (Tachanun) during the entire month of Nissan. 

Magen Avrohom explains: The first 12 days of the month the twelve princes brought a korban for the each day; and 

each day that their Korban was brought was a Yom Tov for the prince and his tribe. Afterwards, there occurred 

Erev Pesach, the seven days of Pesach and Issur Chag (day after the holiday). If so then it comes out that the 

majority of the month is in holiness; therefore we make the entire month in holiness (and so writes the Mishneh 

Berurah). 

However, the Chazan Ovadyah (Hilcho0s Chodesh Nissan 2) writes an alternative concept. The reason we do not 

say Tachanum during the month of Nissan is that the entire month are days of Simchah for the Jews whether in 

the past, present or future. On the first of Nissan the Mishkan was set up (and not taken down). The princes 

brought their korbanos for the first 12 days of the month having each day be a Yom Tov. The thirteenth of the 

month was “Issur Chag”.” The fourteenth was Erev Pesach. The 15th through the 21st are the holy days of 

Pesach. The 22nd is “Issur Chag.”  

He continues that the Third Bais haMikdash which will be built quickly in our days, will occur during Pesach. The 

month of Nissan is the month we were redeemed in the past and will be the month our redemption in the future. 

Plus this will be a fulfillment of the pasuk  )ְפָלאֹות)מיכה ז,טו ם ַאְרֶאּנּו נִּ ְצָריִּ יֵמי ֵצאְתָך ֵמֶאֶרץ מִּ :כִּ . Thus, the future 

dedication for seven days of the Mikdash will also take place inn Nissan but not during the holy days (like in the 

times of Shlomo when the dedication occurred from the 8th through the 14th of Tishrei) since we do not mix 

together different Simchas (Moed Katan 9a). Thus, the dedication will occur for the last seven days of the 

month of Nissan. We find that every day of the month of Nissan is holy for days of Simchah for the Jews. 

The Chazan Ovadyah continues and brings support that the actual building of the future Bais HaMikdash will 

occur on the first night of the Pesach.  

The Gemara (Rosh HaShana 11b) is the where Rabbi Yehoshua states that Nissan is the month we were redeemed 

in the past will be the month our redemption in the future. His source-text is  ַים הּוא ל רִּ מֻּ 'הֵליל שִּ  a night that is 

“guarded” since the time of Creation from the forces of the “other side.”  Thus, Rabbi Yehoshua holds that the 

Redemption occurs on the first night of Pesach. 

We can connect this statement to another statement of the Gemara (Rosh HaShana 30a) that Rabbi Yochanan 

established that the entire day of the 16th of Nissan would not be permitted with the new grain. The Gemara 

states this decree is necessary to prohibit the entire day since the Bais haMikdash might be rebuilt on the fifteen 

and the entire Omer processed would be delayed causing the offering itself (and the permission to eat the new 

grain) to be delayed to late in the afternoon. Rashi explains that we need not be concerned about the other 

statement (Shevuos 15b) that the building of the Bais haMikdash does not push away the prohibitions of Yom 

Tov, since that statement only refers to the building by people, and does not apply to the building that is done by 

HaShem (the third Bais haMikdash). 

Further, the Zohar haKodesh (Reya Mehemna Parshas Pinchas page 249a) states that Nissan is the month that we 

were redeemed in the past and will be the month our redemption in the future and it will occur on the 14th of the 

month. This is based on the verse י־ ֹּאֶמר כִּ ְלָחָמה לַ -ַעל־ֵכס יָ  ָידַוי דֹּר דֹּרה' ּה מִּ )שמות יז,טז(ַבֲעָמֵלק מִּ . This is per the 

Gemara (Sanhedrin 20b) that first it is necessary to wipe out the seed of Amalek and then the Bais HaMikdash 

will be rebuilt; that (14) יד will be the day that the name of HaShem will again be whole. 
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 חלק ענין הוראה
1st principle of Jewish education is that a Jew is 

different as expressed by our customs 

When faced by a situation beyond our present abilities, 

the (cumulative) good of previous generations can 

enable physical success now 

1) The Rasha does not have to resign himself to this 

state; hope exists 

2) The Chacham is in the best position to restore the 

Rasha to the proper path 

3) The Chacham can easily become a Rasha, thus, needs 

to daven for HaShem’s help 

)א  According to Chabad, why is the first question about dipping 

twice, which is only a minhag? 

)ה  “I am like a man of seventy years old, yet I did not succeed until 

…”   Rabbi Eleazor’s spiritual age of 70 manifest itself in physical 

reality 
 

)ט  Why is the Rasha next to the Chacham?  Even though one has 

sinned, every Jew remains a part of the Jews 

 ישראל הוא

יש ששים רבוא אותיות לתורה –ישראל   

 א

)א  15 simanim of the seder are significant  –   גדלות אבא    –חכמה )קטנות אבא(    קוצו של יוד  –בינה    י  –ה    even beyond 

intellect should come down into intellect 

)ב  Maaseh with Rabbi Eliezer    The teachers were not able to feel the light themselves, but their efforts generated 

light for their students, enough to sense the dawn themselves; through helping another leave his Mitzraim, one is 

able to leave one’s own Mitzraim 

)ד  “He went down to Mitzraim, compelled by G-d’s decree”  The compulsion was internal; Yaacov knew G-d’s intent 

was to refine Mitzraim, and G-d was to accompany them, so he went down; Golus is not natural, so we must not 

give up hope 

 These Mitzvos reflect the main concepts of the Seder      (see table below) פסח מצה מרור )י

 its meaning - לשנה הבאה בירושלים )יג

 ב
 הוספות

“This is the bread of poverty, which our ancestors ate”  Our lack of knowledge causes intellectual poverty and 

diminished awareness of G-dliness in the world, which defines exile 

“ Whoever is hungry, come and eat”  Despite the darkness of exile, G-d promises that whoever is hungry for the 

knowledge of G-d will be satisfied 

“ This year we are here, next year we will be in Eretz Yisrael”  The Jews’ participation in the Seder and their 

acquisition of the knowledge it brings, lead  to material and spiritual wealth, and the removal of the poverty, which 

caused the exile 

“One may not eat any dessert after the Paschal sacrifice”  Not eaten to fulfill a lack, but to provide an experience of 

wealth, which transcends one’s existence; our spiritual leap (Passover) must be drawn into the realm of intellect 

(seder) 

“Chacham, what does he say”    Even what is higher than details & divisions, must come into details עדות חוקים ומשפטים   

  

אג  

Both Torah study and prayer are needed for a Jew to 

reveal the G-dliness in one’s soul, fulfilling the 

purpose of the Exodus and the Torah, by taking the 

Jew beyond all limits 

Seventh Day of Passover – The Splitting of the Sea 

Served as a conclusion to the Exodus and as a preparation to the 

Giving of the Torah  

For the sea to split, the Jews needed two merits:  

Torah study (the right wall) and prayer (the left wall) 

בג  

 הא לחמא עניא –התחלת ההגדה 

 הקשר דליל ב' דפסח לנס פורים

 א עניא בציר"יהא לחמ

 הרי אני כבן שבעים שנה

 וחכמים אומרים ימי חייך העוה"ז כו'

 אחד חכם ואחד רשע

 ויאמר לאברם ידוע תדע כי גר יהי' זרעך גו'

 אילו קרע לנו את הים כו'

 כמה מעלות טובות למקום עלינו

 צפון

 ג
 הוספות

This day is not connected even to a concern regarding 

the laws of Shogeg (ליל שמורים); but, they enable all 

Jews to be on a level of “not allowed to become 

Chametz” (Yetzer HaRa) and, thus no fault comes 

unwillingly 

Decree of Rabbah for a holiday that falls on Shabbos (that one might 

carry to an expert for directions for the Mitzvos of that day) does 

not apply to Pesach; contrary to the other holidays, the spiritual 

accomplishments of the Pesach Mitzvos are not achieved by 

Shabbos  

 ז



 
 בכל דור ודור חייב אדם לראות את עצמו כאילו הוא יצא ממצרים

Many variant readings of this text ביב  
Holiday has three names  חג המצות, זמן חרותינו, חג פסח   (see table below) אזי  

Retelling of the Exodus story enables us to see 

ourselves as if we are leaving Mitzraim, leading to 

the merit of the future redemption that also occurs in 

Nissan 

The various components of the Haggadah express the main concept 

of the Haggadah                                         הא לחמא, עבדים היינו, מתחלה

 עובדי ע"ז, והיא שעמדה,

כמה מעלות, ובנה לנו את בית הבחירה לכפר...    

ביז  

Eighth day is the simchah of the redemption of 

Moshiach 

The hiddur of eating gebrokts on the last day of Pesach 

Seventh day is the completion of G-d’s revelation (רשות) 

Eighth day is the birur from the Jews (הידור במצה שרויה) 
 כב

The 5th cup of the earlier generations represented a 

completion of their service 

Even though not on that level, we pour a 5th cup to 

express our emunah in Moshiach’s coming 

The Rishonim mention a 5th cup which is not drunk, which is not our 

custom nowadays 

A latter custom was to pour an additional cup for Eliyahu, and this is 

the accepted custom 

זכ  

We utilize Charoses at the Seder to symbolize the 

potential goodness of all Jews 

We place the Charoses on the table to show the pure 

essence of a Jew 

We dip into the Charoses to spread the goodness of the 

essence of a Jew throughout their actions  

The Jews in Egypt were in servitude physically, and mainly, 

spiritually; Maror teaches about servitude in general and has a 

shiur; Charoses mainly references the core of evil, which has no 

minimum  

Yet the Charoses contains apple to remember the miracle of the Jews 

birthing in Egypt reflecting G-d’s love 

 לב

Since the final redemption is not here yet, we are 

exempted on the last days by the שהחיינו (and their 

connection) from the first days 

One does not bless שהחיינו on the last days of Pesach and are not 

considered as a separate holiday  

The last days of Pesach (while connected to the 1st days) are unique, 

commemberating the final redemption 

 לז

 

Lesson Key Point 
Order of the Birth of Jewish 

Nation 
Holiday Name 

Beginning of one’s 

service is Bitul 

ביטול וקבלת 

 עול

Service of Eved 

Nullify prior existence 
המצותחג   

 )חומש(

Next, one can express the 

essence of one’s soul 

 מציאות

 של קדושה

Essence revealed like the fish and 

the sea; nothing separates the Jews 

and the Torah; freedom is only for 

one who learns Torah 

 זמן חרותנו

 )סידור(

Final service of the  

G-dly soul without limits 

is now possible 

שלא  דילוג

 בערך

Change in the Jew’s nature without 

comparison to the prior nature 

Now can reach higher than limits 

 חג הפסח

 )חז"ל(

 

Fulfill all the obligatory מצה  מן התורה 
Fulfill all the stringencies, 

decrees, beautifications 
רבנןדמ  מרור 

Make vessels for G-dliness in  

permissible matters 
 פסח זכר

 

Provide the Numbers 

 ח ש כ

 ש כ נ

 כ נ מ
  



Water Left Overnight— מים שלנו 
Rav Yehuda said: A woman should only knead with water that was left overnight. Pesachim 42a 

THE LAW 

Just as there are very specific restrictions for which flour may be used for baking matzos, so is there specific 

restrictions for the water that is used. The water must be “rested” water. One should draw this water from a spring, 

well, or river during twilight (or immediately before) and leave it in a cool place for a minimum of one complete 

night to allow it to cool down (Orach Chaim 555:1) 

Maharil contends that it is preferred to draw the water the day before the baking, rather than draw water several 

days in advance (quoted by Be’er Heiteiv 455:7). The water should not be drawn or stored in a metal vessel, since 

metal conducts heat and thus causes the water to become warm (Magen Avraham 455:9). In addition, the water 

should not be drawn or stored in a vessel that has been used previously to hold other liquids (Magen Avraham 

ibid.). The latter vessel is not to be used out of concern that some liquid may mix with the water, and this may 

cause the dough to rise faster than it would otherwise. Many contemporary poskim frown on the use of tap water 

for matzah baking out of concern that the fluoride and other chemicals introduced into the water may cause the 

dough to rise faster (see Piskei Tshuvos 455:7). 

It goes without saying that one may not use warm water for making matzos, nor may one work in a warm area 

(Shulchan Aruch 455:2). It is important to note that the requirement for Mayim Shelanu is not only for the matzos 

eaten at the seder; all matzos eaten the entire Pesach must be baked exclusively with Mayim Shelanu. 

THE REASON 

The Rishonim disagree about the reason for such a law. Rashi says the reason is, since in Nissan the springs are 

hot, the water needs time to cool down after being drawn. According to the Yerayim, the water in the springs and 

rivers are warm at night and don’t cool down until the day time.  

According to this, just as one should not draw this water at night neither should he draw in midday (for a full 12 

halachic hours are needed from the time the waters became hot until they cool down and become useable). The 

only time that it would be permissible to draw would be during bein hashmashos (dusk) which is (in a technically 

legal way) neither day nor night. The Mishna Brura and other halachic authorities say that one should ideally 

follow this opinion.  

Many Poskim add that this entire law is based on the actual temperature of the water (gauged by the human touch). 

Therefore, in places which have cold climates and the water freezes, one should not heat up the water assuming 

that he will continuously judge the temperature as the process goes along (to ensure that it remains chilled). Also, 

if the water did heat up even slightly, we cannot assume that it will ever return to its former status of ‘completely 

cold.’ And only in extenuating circumstances or where great financial losses will be incurred can such water be 

used. (In places such as Argentina and Australia where the water is hot around Pesach time there are different 

opinions what to do.) 

Alternatively the Maharam Chalava suggests that the movement of spring water in its underground channel places 

into its nature to make dough rise quicker. Therefore, the water is left out overnight to “rest” prior to making the 

matzos. 

The Chaye Adam adds that there are “several explanations of this halacha other than those offered by the 

Rishonim.” However, he does not present the other explanations.  



 

Pesachim 42a: Rav Masnah expounded the teaching of Mayim Shelanu in Papunya the day before Pesach. The 

following day all the residents brought their pitchers to him and said: “Give us water.” (They had misunderstood 

when he had taught the requirement of Mayim Shelano which is pronounced exactly the same and can also be 

translated as ‘our water’!) He replied to them: “I intended: ‘with water that rested overnight’.”  

What can we learn from this Talmudic passage?  

A. Beis Yosef cites the opinion of the Yereim who discusses the fact that the Gemara relates the story of Rav 

Masnah and the people of Papunya. He writes that it seems that this story took place on Pesach itself. The 

people came to bake Matzah, expecting to buy water from him. Suddenly, they found out that they had 

misunderstood his lesson from the day before, and that instead of buying water from Rav Masnah, it was 

necessary to use water that had stayed overnight. Unfortunately, this meant that they had not prepared any water 

overnight for this purpose, and they had no water to use for that day’s Matzah. Nevertheless, the Gemara does 

not report this as being any type of crisis. The people were not told to go hungry without Matzah. We see from 

here, reports the Yereim, that the requirement of Mayim Shelanu is not indispensable. If one does not have this 

type of water, he may prepare Matzah even without it.  

B. Others say that the story can lead us to a different conclusion: because the people were lacking in water “from 

overnight”, they left water sitting for 12 hours during the day to make the Matzah. This is understandable, 

according to Rashi, because the reason for Mayim Shelanu is to allow the natural heat of water drawn from the 

ground to dissipate. (Alternatively, Maharam Chalavah suggests that the movement of the spring water in its 

underground channel gives it the nature of making dough rise quicker. Therefore it is left out overnight to rest 

before it is used for baking Matzah.) Leaving the water to sit after being drawn is not due to anything intrinsic 

about night, but simply to have it removed from the ground for a short duration, in order to reduce its ability to 

hasten leavening. The people of Papunya did not go hungry, not because they disregarded the need to have 

Mayim Shelanu, but because they satisfied this halachah by allowing the water to rest for a while that same day.  

C. The Sfas Emes notes that the point of the story is that a Torah teacher must be exceedingly careful in the 

wording he uses to teach halachos to the general public, because unlearned people might misunderstand him and 

arrive at inaccurate conclusions.  

D. The sefer Moadim veZemanim suggests that the entire decree of Mayim Shelanu is established on the principal 

of faith in our Chachumim אמונת חכמים. Whether it is the people of Papunya or everyone, according to our logical 

senses there is no difference between this water and that water. Thus we understand the words of the Rabbis, we 

need to follow their expressed direction in spite of any individual’s thoughts. 

E. Finally, the Belzer Rebbe provides a contrast to Rosh HaShana. According to the Gemara (Yuma 86b) Teshuvah 

based on Yirah (fear) results in one’s intentional transgressions being turned into unintentional transgressions; 

Teshuvah from Ahavah (love) one’s intentional transgressions are turn into merits. 

During the Rosh haShana season one’s teshuvah generally results from fear of punishment due to the Heavenly 

judgment. Thus, the intention transgressions become unintentional transgressions.  And near the end of Rosh 

haShana we go to Tashlich (allegorically) throwing out our unintentional sins into the waters. 

However, on Pesach HaShem revealed His love to the Jewish people by means of wonders and miracles. 

Therefore, on Pesach we respond by doing Teshuvah from love whereby we turn our sins directly into merits.  

Further, we use Mayim Shelano (our waters) to even transfer the unintentional sins from Tashlich into merits. 

To further emphasize this concept, the Ruzhiner Rebbe explains on Rosh HaShana the custom is not to eat nuts 

since our sins remain as unintentional sins and the nuts remind us of those sins.  However, at the Pesach Sedar 

we specifically give nuts to the children (so they can see the difference in the meal and ask questions) since we 

did Teshuvah from love, all the sins were transmuted into merits and the nuts have not sins of which we would 

be reminded. 

Thus, the people of Papunya could understand that the waters for the Matzah were not waters that rested but 

were our waters, the waters that symbolized the Teshuvah from love (faith in our Rabbis) that turned our sins 

into merits. 



FAST OF THE FIRST-BORN 

Reasons for the Fast: 

(Pesachim 108a): Rav Sheishes used to fast on the eve of Pesach. The Talmud considers but rejects the suggestion 

that this was because in Temple times a person could have been so busy eating on Erev Pesach that his paschal 

offering might have been neglected (Rav Sheishes just continued the custom of prior generations). Instead it 

explains that Rav Sheishes was delicate, and if he ate during the day he would have no appetite left for the seder 

in the evening. 

The Yerushalmi (Pesachim 10:1) states that on Erev Pesach, Rabbi Yehudah haNasi ate neither chametz nor 

matzah. The first explanation is to not avoid neglecting the paschal offering. Next it offers that Rebbe was a 

first-born (though without a connection between being a first–born and observing a fast). When the objection is 

raised that other sages were also first-born but did eat on that day, it concludes that because he was delicate, 

Rabbi Yehudah fasted in order to preserve his appetite for the evening. 

There was already a clear law (Mishnah Pesachim 10:1) that on Erev Pesach one should not eat from about mid-

afternoon until nightfall, and hence the two rabbis we have mentioned, and others, may have voluntarily 

extended the period of fasting to cover the whole day. 

The post-Talmudic tractate, Sofrim (21:2-3) states that fasting is prohibited during Nisan because of happy events 

that occurred during this month. Sofrim records that the prohibition is lifted on the eve of Pesach for two groups: 

(a) the first-born, and (b) the very pious (tzenuin) who preserve their appetite for the eating of matzah in the 

evening. 

Tosfos (early 12th century) comments on the Talmudical story of Rav Sheishes by referring to fasting to preserve 

one’s appetite, and adds that the first-born are accustomed to fast on Erev Pesach. 

The Tur (early 14th century) records the fast of the first-born as obligatory, and links it with the miracle of the 

first-born Israelites being saved in Egypt during the plague of the first-born. 

Who is obligated to fast? 

The obligation to fast is upon a first-born male child from the father or the first-born male child from the mother 

including Cohanim and Leviim. Also, when such a first born is the less than 13 years old (and more than thirty 

days), the customs is for the father to fast on behalf of the child. 

Some say a female first-born is also obligated to fast since they were also saved from the death of the first-borns in 

Egypt (as Batya was only saved in the merit of Moshe). The custom is that women do not fast. 

Anyone who has even a light illness (such as a headache) or would not be able to drink the four cups of wine at the 

Seder, can be lenient and eat fruits and other light foods. 

How does one become exempt from fasting? 

Nonetheless the custom is to over-ride this fast by means of a seudas mitzvah, a celebratory meal to mark a bris 

milah, pidyon ha-ben or siyyum (completion of the study of a tractate). Some suggest this was prompted by 

historical considerations (the fast is neither Biblical nor Talmudic but developed over the ages as a custom); 

practical reasons (fasting might affect one’s ability to prepare and enjoy the seder meal); or psychological 

factors (the fast seems incongruous in an atmosphere of growing festival joy).  

After one participates in a seudas mitzvah one is permitted to eat the entire day, even if at the meal one eats less 

than a kezayis (the usual minimum amount considered a meal). 

What happens if Pesach or Erev Pesach occurs on Shabbos? 

If Erev Pesach falls on Shabbos, then the fast is moved to the previous Thursday (12th of Nissan).  However, if 

Erev Pesach falls on Friday, then the fast is not moved. (Usually fasting is avoided on Friday due to the honor of 

Shabbos.) 

Remez:    )אך ביום הראשון תשביתו שאר מבתיכם כי כל אכל )שמות יב, טו 

 א'ז כ'ל ב'כור י'תענה ו'ישלים מ'עמוד ה'שחר ר'ק א'ם ש'נה ו'השלים נ'ביאים ת'ורה ש'"ס ב'סעודה י'שבו ת'למידים ו'יאכלו ש'בת

 א'ם ר'אשון מ'קדימין ב'כורים ת'עניתם י'ומים כ'ן מ'ילה כ'י י'היה כל אכל

The fast of the first-born on the eve of Pesach is an unusual fast. No Torah verse commands it; it hardly 

mentioned in the Talmud; Maimonides makes not mention of it; and it is unclear as to why it exists. It is the 

only occasion in the Jewish year which, with official sanction, is honored in the breach rather than the 

observance, and transformed from a fast into something of a feast. 



 

 מ נ ד ם ו פ ס ח ם ן א ז

 ת ה מ מ ה מ נ ט ו ע ס ה

 נ ל ק א ק י ך ש י ר ה ע

 ו ל ר ל מ ו ח נ ו ח ר ג

 ת ל א ב י נ י ם ם ל ץ מ

 ה ת ז מ צ ה ב י ה א פ ה

 פ מ ה ש ר ת ג ח כ י ס ע

 ק כ ת מ פ ו י ד פ ד ר ו

 צ ו ר ו ה ץ ר ך  ה ע ג מ

 ה ת ב פ ת ד ר ה ר ב ב ר

 ח מ ת מ ס ו ב י ם ו ו מ

 כ ת מ  י ם ל ה י ם ל ך ה

 מצה מרור פסח הגדה

 שירה נחשון מכות סדר

 יחץ כרפס מסובים הלל

What happens on the second day of Pesach? 

  
BONUS 



ANSWERS 

 

 מ נ ד ם ו פ ס ח ם ן א ז

 ת ה מ מ ה מ נ ט ו ע ס ה

 נ ל ק א ק י ך ש י ר ה ע

 ו ל ר ל מ ו ח נ ו ח ר ג

 ת ל א ב י נ י ם ם ל ץ מ

 ה ת ז מ צ ה ב י ה א פ ה

 פ מ ה ש ר ת ג ח כ י ס ע

 ק כ ת מ פ ו י ד פ ד ר ו

 צ ו ר ו ה ץ ר ך  ה ע ג מ

 ה ת ב פ ת ד ר ה ר ב ב ר

 ח מ ת מ ס ו ב י ם ו ו מ

 כ ת מ  י ם ל ה י ם ל ך ה

 

BONUS ANSWER: מרוע  

 

 

 



PESACH MATH 

Passover is considered the first of the holidays, as listed in the Torah.  Moreover, the seven days of 

Passover also set the pattern for the entire annual holiday structure, as presented below.  This 

presentation is based on Rabbi Yosef Karo (O.C. 428:3) 

 

 

 

 

 

OTHER HOLIDAYS SEVEN DAYS OF PESACH 

שעה באבת  

2017 - Monday night, 

Tuesday  

 א ת
First day 

2017 - Monday night, 

Tuesday 

בועותש  

2017 Tuesday night, 

Wednesday 

 ב ש
Second day 

2017 - Tuesday night, 

Wednesday 

אש השנהר  

2017 - Wednesday night, 

Thursday 

 ג ר
Third day 

2017 - Wednesday night, 

Thursday 

ריאת תורה )שמחת תורה(ק  

2017 - Thursday night, 

Friday 

 ד ק
Fourth day 

2017 - Thursday night, 

Friday 

ום )יום הכיפור(צ  

2017 - Shabbos 
 ה צ

Fifth day 

2017 - Shabbos 

וריםפ  

2017 - Saturday night, 

Sunday 

 ו פ
Sixth day 

2017 - Saturday night, 

Sunday 

??? * Sunday night, Monday ז ע 
Seventh day 

2017 - Sunday night, Monday 

• Some say the holiday starting with the letter ע and that falls on the same day of the week as the seventh day 

of Passover: 15th of Av – עצי המערכה 

• Some say the holiday starting with the letter ע and that falls on the same day of the week as the seventh day 

of Passover happened in 1948: צמאותעיום ה  

 

 

AT-BASH 

THIS IS A SYSTEM OF LETTER EXCHANGE WITHIN THE 22 LETTERS OF 

THE ALEPH-BAIS.  IN THIS SYSTEM, THE FIRST LETTER ALEPH IS 

RELATED TO THE LAST LETTER TAV.  THE SECOND LETTER BAIS IS 

RELATED TO THE NEXT-TO-LAST LETTER SHIN.  AND SO FORTH. 



 PARSHA SUDOKU 

 פסח
Place the letters (or image) into each box so that each row across and each column 

down and each box-square will contain all the letters (or images) 

Remember that each letter or image may appear only once in any row, column, or 

box-square 

BEGINNERS LEVEL (6 x 6) 

 פ ס ח מ צ ה
 

   פ מ  

 מ     פ

  פ   מ 

  ס   ח 

 ח     ה

   ה ח  

 

ADVANCED LEVEL (9 x 9) 

 ש ל ח ן א ר ו ך 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 ר ל       

     ח  ש ר 

    ו    ך 

 ך א  ר    ן 

 ל        א

      ח  ו ך

  ן    ך   

  ש ך  ר  א  

      א  ח ן



PARSHA SUDOKU 

 פסח
ANSWER SHEET 

BEGINNERS LEVEL (6 x 6) 

 פ ס ח מ צ ה
 

 ס ה פ מ צ ח

 מ ח צ ס ה פ

 צ פ ח ה מ ס

 ה ס מ פ ח צ

 ח מ ס צ פ ה

ח  ס מ  פ צ ה 

 

 

ADVANCED LEVEL (9 x 9) 

 ש ל ח ן א ר ו ך 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 ר ל ו  ך ש ן א ח

 ן ך  א ח ל ש ר ו

 א ח ש ו ן ר  ך ל

 ך א ח ר ו  ל ן ש

 ל ו ר ך ש ן ח  א

 ש  ן ל א ח ר ו ך

  ן א ח ל ך ו ש ר

 ח ש ך ן ר ו א ל 

 ו ר ל ש  א ך ח ן



 

 

 

 

 

וראהה  חלק ענין 

It isn’t enough to just fulfill the 

Mitzvos – they must be imbued 

with “life”, the proper intentions 

Shabbos HaGadol & Shabbos Teshuva teaches:   

              doing deeds of Mitzvos המעשה אשר יעשון 

 proper intention, love & awe of HaShem דרכי ה'
 ג

Chassidus explains when Moshiach 

comes the moon would be like the 

sun, indicating אתהפכא 

The great miracle (the Great Shabbos) is the 

Egyptian First-Born fought, total transformation 

of the darkness into light; indicated by the 

passing of a Tzadik (Miriam) transforms the 

three k’lipos of tumah into kedusha 

 יב

Our task is not to turn away but 

accomplishment through Mitzvos; 

the changing of darkness into light 

by affecting another Jew 

Shabbos HaGadol miracle on the day of the week         

Shabbos is a time above the distinction of past, 

present, and future; overturning the order of the 

six days; the civil war on Shabbos expressed the 

concept of kelipah assisting the holy 

איז  

When the 14th of Nissan occurs on Shabbos, and the fast of the first-born is 

pushed off to the prior Thursday, is this the new day of the fast, or just a 

make-up day?  What about a Bar Mitzvah on the 14th of Nissan? 

ביז  

 HaShem is Great when כי לעולם חסדו

enclothed in the natural order and 

becomes recognized as His world; 

this is the true בלי גבול 

Shabbos HaGadol is a miracle connected to the 

days of the week (effecting the natural order of 

creation) and not the days of the month (which is 

an addition or modification to the natural order) 

 למכה מצרים בבכוריהם

אכז  

1) Lifts one to a state of geulah & 

of freedom 

2) Yet, feel the great lacking in our 

current situation of Galus 

Saying of  סדר קרבן פסח on erev Pesach is like 

doing the actual offering of the Korban, not in 

deed, but in physical words (an accomplishment, 

not just a remembrance or a make-up) 

אלב  

Shabbos is made great since through 

additional factor of זכר ליציאת מצרים 

Thus, Pesach is also called Shabbos 

Shabbos HaGadol was the beginning of the Geulah; 

thus, custom to say עבדים היינו & not say ברכי נפשי 

Connection to Shabbos (and not the 10th) indicates 

fundamental change occurred in Shabbos itself 

אלז  

 

 

 

 

 בס"ד

חשבת הגדול וערב פס  ABSTRACT לקוטי שיחות 
- לקו"ש השבועימתוכן הענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 



SHABBOS HAGADOL 

Match the Reason This Shabbos is HaGadol 

1. THE MIRACLE __TAKING A SHEEP 

2. HANDLING MUKTZAH    __THE HEAD RABBI 

3. SHABBOS BECAME GREAT __THE OMER THE DAY AFTER 

4. THE SPEECH __TESHUVAH 

5. LIKE YOM KIPPUR __ONLY CREATION 

6. THE WEEK HAS A SMALL SHABBOS __CIVIL WAR 

 

PARSHA MATH 

Tenth of Nissan In year 2448 this day was Shabbos 

 The Jews took the sheep (idol of Egypt) to hold for four days 

 The First-Born Egyptians believed Moshe that a plague was 

coming 

 In year 2487 Miriam died on this date 

Fourteenth of Nissan  Passover sacrifice in the afternoon 

Fifteenth of Nissan Sedar night (eat sacrifice)     

      In year 2448, the Jews left Egypt 

Sixteenth of Nissan  During the time of the Bais haMikdash 

Day after the “special” day, gather Omer from new crop 

Afterwards permitted to eat from that new crop 



NOTES FOR TEACHER OR PARENT 

 

 

ANSWER SHEET 

The Reasons This Shabbos is HaGadol (Great) 

THE MIRACLE CIVIL WAR  

First-Born Egyptians believe Moshe that plague of death to the first-borns; the first-borns 

begin a civil war to let the Jews go. 

HANDLING MUKTZAH    TAKING A SHEEP 

First Shabbos for the Jews as a people; taking a live animal is an item of Muktzah; by this 

action overriding Shabbos, the Jews appreciated all the laws of Shabbos 

SHABBOS BECAME GREAT ONLY CREATION 

Prior to this time, Shabbos had only one part of its function (Shabbos of Creation); starting 

with this Shabbos, now had its second part (Shabbos of Exodus) .                  

Two aspects of relationship between G-d and the Jewish people as reflected in the two parts 

of the Shabbos Kiddush. 

LIKE YOM KIPPUR TESHUVAH 

When the Jews took the sheep of mitzvah taking steps away from Avodah Zarah they also 

completed the Teshuvah by becoming Shomer Shabbos on that Shabbos.  

Further, the days in Nissan correspond with the days in Tishrei. Thus, the tenth of Nissan 

relates with Yom haKippur. 

THE SPEECH THE HEAD RABBI 

The Main (head) Rabbi is requested to provide a longer-than-usual speech including 

instructions for the many details of the forthcoming holiday of Pesach. 

THE WEEK HAS A SMALL SHABBOS THE OMER THE DAY AFTER 

The Torah specifies that the “day after Shabbos”, the Omer is taken.  Chaza”l explain the 

intention is that the first day of Pesach (like any Moed) is also called Shabbos (to 

counter the mistaken belief of other groups that did not believe in the Oral traditions).  

Thus, since during the week a “small” Shabbos would be observed (and to emphasize 

our belief in the Oral tradition), Chaza”l declared that the Shabbos prior to Pesach is 

called the “big” Shabbos. 

 

 

 

Age group – 10 years and up 

Objective of this lesson: 

Appreciate math in the Torah 

Introduction to concepts of Shabbos haGadol 



Passover Humor  

 

      

 

BITTER HERB  
by David Schilling  

There once was a man named Herb who had slaved away at his job for many years. He never expected them to 

pass over him for promotion, but they did, and so he was bitter about that. Bitter Herb is what they called him. 

Although he was the kind of guy who mows his lawn each weekend, it seemed that he was even bitter about that 

too.  

He would often whine about the problems that plagued him. He always seemed to have a bone to pick about this 

or that. Things were made worse by a co-worker who egged him on, a guy that Herb once called a "dip" twice. 

You might just say that Herb wasn't upright. One day, Bitter Herb returned from the boss's office all hoarse and 

reddish.  

"I'm fired! They're gonna let my people go!" he cried. "Why? Why, why, why?" He opened his wallet and 

looked inside. "No bread!" he exclaimed." He gypped me out of a job!" That night, as he cleared out his desk, he 

knew that this night was different from all other nights.  

Just then, he knocked over a glass and water flowed across his desk toward some photos. Luckily, before they 

got wet, the water parted and Herb picked up the photos. They were vacation pictures by his children of Israel.  

After leaving and then wandering around for a while, Herb moved to Florida where he was promised land. Herb 

is now happy when he and his wife go out to the local restaurant and order the special and one is completely free.  

CUP OF ELIYAHU 

I was tempted to drink from the Cup of Eliyahu, but then I remembered what happened when I last sat in his 

chair. 

http://www.jewishmag.com/image2/image2.htm


Why is this Night Different?  

During one of my many trips to London, I became friends with a very wealthy, yet very modest, Jewish chap 

named Hyman Goldfarb.  

On one visit, Hy told me that because of his large donations to charities through the years, the queen wanted to 

knight him, but he was going to turn it down.  

"That's a great honor," I said. "Why would you turn it down?"  

"Because during the ceremony you have to say something in Latin," he said. "And I don't wish to bother studying 

Latin just for that."  

"So say something in Hebrew. The queen wouldn't know the difference."  

"Brilliant," Hy complimented me, "but what should I say?"  

Remember that question the son asks the father on the first night of Passover? ... Can you say that in Hebrew?"  

"Of course," he said. "Ma nishtana ha laila hazeh.  

Thank you, old sport, I shall become a knight."  

At the ceremony Hy waited his turn while several of the other honorees went before the queen. Finally they called 

his name. He knelt before Her Majesty, she placed her sword on one shoulder and then on the other, and motioned 

for Hy to speak. Out came "Ma nishtana ha laila hazeh."  

The queen turned to her husband and said, "Why is this knight different from all the other knights?"  

 

The Fifth Question 

Wouldn't you think that the person who plans,  

The person who changes the pots and pans.  

The person who suffers the elbowing crowd,  

And brings home the matzo meal, bloody and bowed,  

Who battles the butcher, accumulates plates,  

And races the clock to those Passover dates.  

Who polishes silverware, commandeers chairs,  

And goes around muttering "nobody cares".  

Who fixes charoset and karpas and eggs,  

And winds up with headaches and cramps in her legs.  

Wouldn't you think when the matzo is hid,  

SHE merits the prize, not some smart-aleck kid? 

 



History of Horseradish 

While few of the traditional seder foods trace their origins as far back as matzoh, it should be noted that the lowly 

horseradish root also crossed the Red Sea with the fleeing Israelites.  

As impoverished slaves, they had access to few vegetables and the hard and woody horseradish was a household 

staple.  

While most of the fleeing Israelites carried with them horseradish, there is a story told of one family where, while 

gathering up their few belongings, discovered that they had no horseradish left in their house. The wife sent her 

husband into the field to dig up a large horseradish root, but in the darkness and confusion, he unearthed a large 

ginger root by mistake.   

The story continues that after forty years of wandering in the desert, the Israelites finally entered the Promised 

Land. But it was another year before the family with the ginger arrived to settle among the rest of the Israelites.  

When asked where they had been, the matriarch of the family, now grown old, shrugged and answered, "My 

husband insisted on taking an alternate root."  

 

Pesach Lunch   

'A Jewish man took his Pesach lunch to eat outside in the park. He sat own on a bench and 

began eating. A little while later a blind man came by and sat down next to him.  Feeling 

neighborly, the Jewish man passed a sheet of matzoh to the blind man. The blind man ran his 

fingers over the matzoh for a few minutes, looked puzzled, and finally exclaimed, "Who wrote 

this nonsense?" ' 

 

Take Me Out To The Seder  

  (To the tune of, of course, "Take Me Out to the Ballgame!")  

  Take me out to the Seder  

  Take me out with the crowd.  

  Feed me on matzah and chicken legs,  

  I don't care for the hard-boiled eggs.  

  And its root, root, root for Elijah  

  That he will soon reappear.  

  And let's hope, hope, hope that we'll meet  

  Once again next year!  

  Take me out to the Seder  

  Take me out with the crowd.  

  Read the Haggadah  

  And don't skip a word.  

  Please hold your talking,  

  We want to be heard.  

  And let’s, root, root, root for the leader  

  That he will finish his spiel  

  So we can nosh, nosh, nosh and by-gosh  

  Let's eat the meal!!! 



GEFITE FISH 
As Moses and the children of Israel were crossing the Red Sea, the children of Israel began to complain to Moses of how 
thirsty they were after walking so far. Unfortunately, they were not able to drink from the walls of water on either side of them, 
as they were made up of salt-water. 

Then, a fish from that wall of water told Moses that he and his family heard the complaints of the people, but that they 
through their own gills could remove the salt from the water and force it out of their mouths like a fresh water fountain for the 
Israelites to drink from as they walked by. 

Moses accepted this kindly fish's offer. But before the fish and his family began to help, they told Moses they had a demand. 
They and their descendants had to be always present at the seder meal that would be established to commemorate the 
Exodus, since they had a part in the story. When Moses agreed to this, he gave them their name which remains how they are 
known to this very day, for he said to them, "Go Filter Fish!" 

 

MATZAH STRONG 

Bernie, a young Jewish boy, decided he wanted to be an aeronautical engineer and build airplanes. 
Over the years he studied hard, went to the best schools, and finally got his degree. It didn't take long 
before he gained a reputation as the finest aeronautical engineer in all the land, so he decided to start 
his own company to build jets. 

His company was such a hit that the President of the United States called Bernie into his office. "Bernie," 
the president said, "the President of Israel wants to commission your company to build an advanced jet 
fighter for his country. You have our approval--go out and design him the best jet fighter ever made." 

Needless to say, Bernie was tremendously excited at this prospect. The entire resources of his company 
went into building the most advanced jet fighter in history. Everything looked terrific on paper, but when 
they held the first test flight of the new jet, disaster struck. The wings couldn't take the strain--they broke 
clean off of the fuselage! (The test pilot parachuted to safety, thank G-d.) Bernie was devastated; his 
company redesigned the jet fighter, but the same thing happened at the next test flight--the wings broke 
off again. 

Beside himself with worry, Bernie went to his Schul to pray...to ask G-d where he had gone wrong. The 
rabbi saw Bernie's sadness, and naturally asked him what the matter was. Bernie decided to pour his 
heart out to the rabbi. 

After hearing the problem with the jet fighter, the rabbi put his arm on Bernie's shoulder and told him, 
"Listen, I know how to solve your problem. All you have to do is drill a row of holes directly above and 
below where the wing meets the fuselage. If you do this, I absolutely guarantee the wings won't fall off." 

Bernie just smiled and thanked the rabbi for his advice...but the more he thought about it, the more he 
realized he had nothing to lose. Maybe the rabbi had some holy insight. So Bernie did exactly what the 
rabbi told him to do. On the next design of the jet fighter, they drilled a row of holes directly above and 
below where the wings met the fuselage. And...it worked!! The next test flight went perfectly! 

Brimming with joy, Bernie went to the Schul to tell the rabbi that his advice had worked. "Naturally," said 
the rabbi, "I never doubted it would." 

"But Rabbi, how did you know that drilling the holes would prevent the wings from falling off?" 

"Bernie," the rabbi intoned, "I'm an old man. I've lived for many, many years and I've celebrated 
Passover many, many times. And in all those years, not once--NOT ONCE--has the matzah broken on 
the perforation. 



SOME NEGLECTED BUT IMPORTANT PESACH HALACHOS-- 
A discourse by Rabbi Geeza Joabjim 

  

1. Teeth Braces 
Those people who normally wear braces while consuming chometzdike food, must have their braces kashered for Pesach.  The preferred 

method is that of Libun (fire) which can be accomplished by crinkling your lips up to expose your teeth and then running a blow torch 

along the entire length of your braces.  Some authorities are meikel (lenient) and permit kashering of braces by dunking your open mouth 

into a bowl of scalding hot water. 

 

2. Digestive System 
While most people put all their efforts into ridding their homes and cars of chometz, there is one place even more personal that is 

traditionally neglected during bedikas chometz (searching for the chometz)  -  your very own digestive system, including the stomach, the 

small intestine and the large intestine (colon).  Those who have consumed chometz during the 24-hour period prior to biyur chometz (the 

time for destroying chometz) must spend the proper time in the bathroom to allow the elimination of any residual chometz from their 

bodies.  Some halachik authorities also require the use of a laxative to assist in the elimination process. 

Note: Some laxatives are chometz and may not be used Erev Pesach.  Please consult your local rabbinical authority for which laxatives 

may be used. 

 

3. Gebruchts 
Boruch HaShem, many of us are very careful not put any non-solid food on our matzoh lest the liquid combine with any unbaked flour 

and become chometz.  But what about our saliva and digestive juices?  Saliva contains water and could very well cause problems of 

gebruchts.  Until recently, it was felt that this problem was insurmountable, and thus, many poskim (halachik authorities) were meikel 

(lenient) on this issue.  But it has come to my attention that it is common practice for drug dealers to smuggle their drugs inside a human 

courier by having the person ingest the drugs inside a small rubber balloon.  It would appear that this is also a perfect method for eating 

matzoh without worrying about the possibility of gebruchts.  So this year, one should 

try to be machmir (strict) and put all matzoh in small rubber balloons before swallowing it.  Upon further reflection, it has occurred to me 

that this is the way Jewish people must have eaten their matzoh in the desert. 

4. Shiur of Matzoh (amount) 
As you may be aware, the issue of shiurim (requisite amounts) is one that has been discussed at length.  This year, I decided to re-examine 

the whole issue in the hopes of settling it conclusively, using my own opinion, and I was astonished by what I found.  As you know, we 

are all required to eat a 'kezayis'(the bulk of an olive) of matzoh.  But how much is a 'kezayis'?  Obviously olives in the time of the Torah 

were not the size of today's puny olives!  To determine the exact size of Torah olives, I went to the Posuk (verse)'Eretz Chitoh Oo'Si'oroh 

V'Gefen Oo'Si'einoh V'Reemon,  Eretz Zais Shemen Oo'dvash.' (Deuteronomy 8:8)  It occurred to me that this posuk lists the seven 

species IN SIZE ORDER!  The posuk starts with the tiny grains are wheat and oats, continues with the slightly larger grape, and then the 

even larger fig, whatever that is.  Thus, the size of an olive comes out to be somewhere between that of a pomegranate and that of a large 

jar of honey.  Being that eating matzoh is a Torah commandment, we must be machmir (strict) and use the size of the jar of honey.  After 

checking with officials at the Golden Blossom company, it turns out that the largest jar of honey sold commercially is 32 oz.  So, by 

taking into account the amount of flour that fits into a 32 oz. jar, we come up with the proper amount as being 4.7 round matzohs, or 6.4 

square Matzohs.  Please remember that this matzoh must be consumed within the allowed time of 5 minutes! 

Note: There are many brands of Shmureh Matzoh on the market but I cannot endorse the kashrus of any of them.  People who are serious 

about shmiras ha'mitzvos should purchase Shmureh Matzoh only from my brother-in-law, Yonkie.  Yonkie's Yiddishe Matzohs are 

BOTH hand AND machine made - l'chol ha'dayos - and are Glatt Kosher l'mehadrin min hamehadrin min hamehadin.  Prices start at 

tzvontzik tullar a pound, which, for those of you who don't speak Yiddish, translates to $80 a pound. 
 

5. Water 
Water contains many micro-organisms (including copeds) which, according to many authorities, fall under the category of being those 

types of organisms prohibited by the Torah.  While this does not present a specific problem for Pesach, it can be a problem all year 

round.  I recommend using micro-bodek bottled water which is guaranteed organism-free. 
 

6. Soda 
In addition to the problem of water containing micro-organisms (see #5), soda has the additional problem of containing bubbles, thus 

creating the possibility that it will be confused with beer, which is, of course, chometz.  Some rabbonim permit the use of soda on Pesach, 

though I personally wouldn't eat in any of their homes.  On the subject of soda, let me quote an excerpt from a reliable source: 'While soda 

and other carbonated beverages are permitted on Pesach, it is nonetheless desired to refrain from drinking them.  In fact, it is generally 

desired to refrain from ALL forms of permissible activity throughout the year lest halachah not be seen as sufficiently burdensome and 

unpleasant.'  It would also seem to me that such a prohibition would extend to any food that could possibly be confused with a 

chometzdike item, not to mention all the those products that are 'Pesachdik' versions of things that a Jew would not even think about 

eating on Pesach, such as 'Pesach' noodles, 'Pesach' pancake mix, and 'Pesach' muffins.  Such products should be scrupulously avoided! 

As to whether such products can be fed to dog on Pesach, consult your local halachik authority. 

 

 



15 ITEMS 

 

Simanim of the Seder        Dayainu   

Steps from the Ezras HaNashim to the Azarah   Shir HaMaalos in Tehilim 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Karpas   Executed judgments against their gods 

    

Urchatz Executed judgments upon the Egyptians 

Yachatz   Slain their firstborn   

Maggid   Given us their weath 

Rachtzah Split the sea for us      

Motzei  Led us on dry land       

Matzah  Drowned our foes in it 

Maror   Provided our needs in the desert  

Korech  Sustained us with Manna 

Shulchan Orech Given us the Shabbos 

Tzafun  Brought us to Mount Sinai 

Beirach Given us the Torah     

Hallel  Brought us into Eretz Yisrael 

Nirtzah Built for us the Beis HaMikdash 

Kadesh Took us out of Mitzraim 



 

CHASSIDIC VIEW OF THE SIMANIM OF THE SEDAR 

 

KADESH – Separation from prohibited relationships and foods for which is called Holy 

 

URCHATZ – Washing with water to achieve elevation; going to the Mikvah 

 

KARPAS -  Eating simple and healthy foods; refraining from lusts of the world 

 

YACHATZ – Giving charity to the poor is making proper apportionment of one’s resources 

 

MAGGID – Talking and relating in Torah learning 

 

RACHTZAH – Engaging in purification of one’s soul washing away one’s bad traits 

 

MOTZEI – Giving to others and not being stingy  

 

MATZAH – Lowly bread indicating the valuable quality of humility 

 

MARROR – Bitterness and breaking of one’s traits by acts of Teshuvah 

 

KOREACH – Love of one’s fellow Jews not as a superior, but with true unity even bending to the level of another 

 

SHULCHAN ARUCH – All of one’s actions and mitzvos should be organized and regular like a set table prepared 

for the benefit of all 

 

TZAFON – To hide one’s good deeds and act with humility out of sight 

 

BERACH – To be careful with one’s blessings to have proper intention 

 

HALLEL – To acknowledge and praise to the Holy One 

 

NIRTZAH – Always act to others with ease and not with brazenness 

 

  



Avar-Past 

Kadesh 

 

Urchatz 

 

Karpas 

 

Yachatz 

 

Maggid 

 

First Yom Tov 

 

 

 

 

Atid-Future 

Tzafon 

 

Beirach 

 

Hallel 

 

Nirzah 

 

 

Last Days 

Hoveh-Present 

Rachatz                 Motzei 

Matzah                  Maror 

Korech 

Shulchan Orech 

                    

Chol haMoed 

 

 

FOUR CUPS OF THE SEDER  
Kiddush, Hagadah, Blessings after meal, Conclusion  

 קידוש, הגדה, ברכת המזון, נרצה

(לפי סדר תורה )הגדה    According to the order of Torah 

ולקחתי   והוצאתי והצלתי וגאלתי 
      ד' לשונות

4 expressions   
 שאינו יודע לשאול
Does know to ask 

 תם
Simple Son 

 רשע
Challenge Son 

 חכם
Wise Son 

 ד' בנים
4 children 

 ורדפהו
Pursue It 

 בקש שלום
Seek Peace 

 ועשה טוב
Do Good 

 סור מרע
Turn from Bad 

 ד' תשובה
4 Teshuvas 

המעשה הוא העיקרלפי סדר שו"ע אדה"ז )הרב(   According to the Order of Deed 

      ד' לשונות והוצאתי וגאלתי ולקחתי והצלתי
4 expressions   

 רשע
Challenge Son 

 שאינו יודע לשאול
Does know to ask 

 תם
Simple Son 

 חכם
Wise Son 

 ד' בנים
4 children 

 אצילות עשיה בריאה יצירה
 ד' תשובה

4 Teshuvas 

Changed the order to place the Chachum next to the Rasha to have an influence 

In education must reach all children 

Lubavitcher Rebbe – Lekutei Sichos 



9-15th 

Shvat 

10-12th 

Adar 
13-15th of Adar 1st of Nisan 10th of Nisan 15th of Nisan 

Plague of 

Locusts 

1st three days 

of Darkness 

Harder days of 

darkness (Jews died) 

HaShem 

speaks to 

Moshe 

Jews set aside 

lamb; Civil war 

Death of First-

born; Jews leave 

Egypt 

 

 

 

 We were slaves to Pharoh in Egypt עבדים היינו

ACCORDING TO THE SHELAH HAKODESH 

 

 

PARTS OF AVODIM 

HAYEINU 
CONCEPT 

FOUR 

QUESTIONS 

FOUR 

EXPRESSIONS 

1) G-D TOOK US OUT 

FROM EGYPT 

WE WERE SLAVES 

AND NOW WE ARE 

FREE 

DIPPING - 

EXPRESSES 

FREEDOM 

 הוצאתי

2) IF HE HAD NOT 

TAKEN US OUT OF 

EGYPT THEN WE 

WOULD STILL BE 

SLAVES 

HASHEM SAVES US 

AT THE LAST 

MOMENT WITH 

QUICKNESS 

MATZAH – 

NO TIME TO RISE 
 הצלתי

3) IF WE ARE ALL 

WISE, WE ARE STILL 

OBLIGATED TO TELL 

THE STORY 

TORAH MAKES US 

WISE, BUT 

MIRACLE OF 

EXDOUS IS 

GREATER 

MARROR – 

REMINDER OF 

THE ORIGINAL 

GEULAH 

 גאלתי

4) WHOEVER 

DISCUSSES THE 

EXODUS AT LENGTH 

IS PRAISEWORTHY 

CREATE AN 

ENVIRONMENT 

FOR THE FINAL 

GEULAH 

LEANING – 

ACTION IN 

ADDITION TO 

TALKING 

 לקחתי

 



MAGGID – TELLING THE STORY 

Six Basic Foundations as Expresed in Maggid 

           עבדים היינו .1

    And not עבדי פרעה – our core remained to HaShem 

        משעה בר"א, אמר ראב"ע .2

    We are “all in” 

                  ברוך המקום, ד' בנים .3

    Even when we feel distance )הסתר פנים( we are his children 

          יכול מראש חדש .4

    Uniqueness of the night, the special closeness 

             מתחילה, ברוך שומר .5

    Our national experience does not begin with Egypt but with 

Avrohom Avinu; plus הכרת הטוב 

            והיא שעמדה .6

 Our connection with anti-Semitism 

 

 

Difference between Remembrance of the “Going out of Egypt” and the 

“Retelling” the story of the Going out of Egypt 

Remembrance of the “Going out of Egypt” Retelling the story of Going out of Egypt 

Remembrance only needs to be to oneself Telling requires at least one other person 

Remembrance only a general point Telling requires details 

Remembrance done quickly Telling requires explaining the mitzvos 

Remembrance only one phrase or paragraph The more one tells the more praiseworthy 

 

 

 



These are My Holidays כג:ב אלה הם מועדי()  

Six Days )ששת ימים )כג:ג 

 And the Seventh Day וביום שביעי 

DAY OF 

CREATION 
CONNECTION HOLIDAY 

1 

Yom Echad 

HaShem alone; 

Special Light of first 

day hidden away 

HaShem Himself struck 

the First Born (no angel); 

First night of Exodus, 

light from first day shone 

First day of 

Pesach 

2 
Firmament created 

separating between the 

waters 

Splitting of the Reed Sea 
Last day of 

Pesach 

3 
Origin of fruit-bearing 

trees 

HaShem judges the future 

fruit harvest 
Shavuos 

4 
Heavenly bodies 

created 
Beginning of yearly cycle 

Rosh 

Hashana 

5 
Day’s creations issued 

from the waters, 

including the Levithan 

Water libations and 

special prayers for water, 

life-source of all; 

Sukah to be made out of 

skin of Levithan 

Sukkos 

6 
HaShishi 

Creation of Man; 

purpose of Creation 

Celebrate the Torah as 

observed by man 

Shmeni 

Atzeres 

7 
Creation of Shabbos 

HaShem forgave Adam 

HaRishon 

Shabbos Shabbason 

Ochel Nefesh forbidden 

HaShem forgives the 

Jewish Nation 

Yom 

HaKippur 

 

Seven festivals represent the seven aspects of the formation of the spiritual 

world, just as the seven days of the week represent the seven stages of the 

creation of the physical world 
  



History of the Haggadah 
based upon “Unraveling The Haggadah” by Mrs. Chana Prero 

The Haggadah holds a coveted place in every Jewish library and has been reprinted in hundreds of 

editions throughout the centuries. What is our earliest source for the Haggadah? Who put it all 

together? 

Rav Menachem Kasher (1895-1983) in his sefer Hagadah Shlemah explains that the basic text of 

the Haggadah was codified by the Anshei Knesset Hagedola, but it is not the complete version 

we have today.  

The Gemara in Pesachim cites a disagreement between Rav and Shmuel about which negative 

point in history the Haggadah should begin with. The fact that there was still discussion about 

this in the time of the Amoraim hints to us that the text was not fully established. The 

Avudraham writes that originally there were two versions, one by Rav and Shmuel and another 

by Abaye and Rava. The compiler of the Haggadah combined these two versions into the text 

we use today. 

Rav Amram Gaon, who died towards the end of the ninth century, wrote a siddur, which included 

the Haggadah. Approximately sixty years later, Rav Sadyah Gaon wrote another siddur with a 

Haggadah. These are two of the earliest texts we have on the complete Haggadah. Rav Kasher 

posits that the text of the Haggadah was established during the Gaonic period. He quotes a 

letter by Rav Natronai Gaon, a contemporary of Rav Amram, who writes strongly against those 

who followed a different text of the Haggadah. The letter states, “These blasphemers do not 

follow our custom.” The fact that it says “our custom” and not “the Rabbis’ custom” suggests 

that the Gaonim established the text and not the Ammoraim or Tannaim. He conjectures that 

just as the seder of Hallel and the blessings on the four cups of wine were instituted by the 

Gaonim, they also agreed on the text of the Haggadah. 

If one looks closely at the Haggadah, one can see that it is comprised of selections from the 

Mishna, Gemara, and Midrashim. Although the actual Haggadah text may have been put 

together during the Gaonic period, most of its sources are from an earlier era. “Ha Lachma 

Anya” was written during the Babylonian exile. We know this because it was written in 

Aramaic, the spoken language in Bavel, and it mentions the enslavement of the Jews and their 

hope for the eventual redemption. 

The source of Mah Nishtana is a Mishna in Pesachim. The question about the roasting of the 

korban pesach is not relevant in exile so it was left out of the Haggadah. Avadim Hayinu is 

mentioned in the Gemara Pesachim in which Rav and Shmuel argued over which negative 

point to begin the Haggadah with. We recite Hallel hagadol which includes Hodu and 

Nishmas. Tannaic and Ammoraic sources both point to the obligation to say this on the Seder 

night. The songs at the end of the Haggadah were mostly added during the Middle Ages. This 

is the least important section of the Haggadah. 

The essential part, when we fulfill the actual mitzva of sippur yetzias Miztrayim, begins with 

Avadim Hayinu. Here each of the sections in the Haggadah are explained and include verses in 

the Torah upon which they are based. They discuss our suffering and redemption, which are 

intrinsically connected. 

The actual mitzva is to verbally express our subjugation and redemption. This year as we sit at the 

seder once again, let us pray to for ultimate freedom and eternal redemption speedily in our 

days. 

 



HISTORICAL NUSACH OF THE HAGGADAH 
Mishneh Torah 

(Rambam) 

Siddur of Rav 

Amram haGaon 

Siddur of Saadyah 

haGaon 

Haggadah cited by 

Chaza”l 
Source 

Nusach of our 

Haggadah 

בכהילו יצאנו ממצרים הא 

 לחמא עניא וכו'

בארעא דמצרים כל דכפין 

 וכו' השתא הכא וכל'

 הא לחמא עניא וכו'

בארעא דמצרים כל 

דכפין וכו' הא שתא הכא 

 וכל'

כל דכפין וכו' השתא הכא 

 וכל'
 
From the Haggadah 

of the Goanim 

 הא לחמא עניא וכו'

בארעא דמצרים כל 

דכפין וכו' השתא הכא 

כל'ו  

נשתנהמה   

)סדר: טיבול, מצה, מרור, 

 הסבה(

נשתנהמה   

)סדר: טיבול, מצה, מרור, 

 הסבה(

נשתנהמה   

)סדר: טיבול, מצה, מרור, 

 הסבה(

נשתנהמה   

)סדר: מצה, מרור, צלי, 

 הסבה(

Mishnah Pesachim 

Daf 116a  

נשתנהמה   

)סדר: מצה, מרור, טיבול, 

 הסבה(

עבדים היינו וכו' ואילו 

א וכו'לא הוצי  

משועבדים היינו לפרעה 

 במצרים

עבדים היינו וכו' ואילו 

 לא הוציא וכו'

משועבדים היינו לפרעה 

 במצרים

עבדים היינו וכו' ואילו 

 לא הוציא וכו'

משועבדים היינו לפרעה 

 במצרים

 עבדים היינו

Mentioned  

Pesachim 

Daf 116a 

עבדים היינו וכו' ואילו 

 לא הוציא וכו'

ו לפרעה משועבדים היינ

 במצרים

ואפילו כולו חכמים וכו' 

 הרי זה משובח

ואפילו כולו חכמים וכו' 

 הרי זה משובח
  

From the Haggadah 

of the Goanim 
ואפילו כולו חכמים וכו' 

 הרי זה משובח

   מעשה ברבי אליעזר מעשה ברבי אליעזר
From the Haggadah 

of the Goanim 
 מעשה ברבי אליעזר

זר בן אמר רבי אלע

 עזריה

אמר רבי אלעזר בן 

 עזריה
  

Mishnah 

Berachos 12b 
אמר רבי אלעזר בן 

 עזריה

ברוך המקום ברוך הוא 

 כו'

ברוך המקום שנתן תורה 

 לישראל ברוך הוא כו'
  

From the Haggadah 

of the Goanim 

ברוך המקום ברוך הוא 

 כו'

כנגד ארבעה בנים 

דברה תורה וכו' 

 מונחים לפניך

רבעה בנים כנגד א

דברה תורה וכו' 

 מונחים לפניך

כנגד ארבעה בנים 

דברה תורה וכו' 

 מונחים לפניך

 
Mechilta  

Parsha Bo 

כנגד ארבעה בנים 

דברה תורה וכו' 

 מונחים לפניך 

  מתחילה עבדי עבודה זרה מתחילה עבדי עבודה זרה מתחילה עבדי עבודה זרה
Mentioned  

Pesachim Daf 116a 
עבודה זרה מתחילה עבדי  

  ברוך שומר הבטחתו ברוך שומר הבטחתו ברוך שומר הבטחתו
From the Haggadah 

of the Goanim 
 ברוך שומר הבטחתו

  והיא שעמדה היא שעמדה והיא שעמדה
From the Haggadah 

of the Goanim 
 והיא שעמדה

צא ולמד וכו' ארמי אובד 

 אבי

צא ולמד וכו' ארמי אובד 

 אבי

' ארמי אובד צא ולמד וכו

 אבי

ארמי אובד דרשות "

"אבי  

Mentioned  

Pesachim Daf 116a 

Medrash Ki Savo 

צא ולמד וכו' ארמי אובד 

 אבי

 
רבי יוסי הגללי אומר וכו' 

רבי אליעזר אומר וכו' 

 רבי עקיבא אומר וכו'

רבי יוסי הגללי אומר וכו' 

רבי אליעזר אומר וכו' 

 רבי עקיבא אומר וכו'

 
Mechilta  

Parsha Beshalach 

רבי יוסי הגללי אומר וכו' 

רבי אליעזר אומר וכו' 

 רבי עקיבא אומר וכו'

 
כמה מעלות טובות וכו' 

 אחת כמה וכמה וכו'

כמה מעלות טובות וכו' 

 אחת כמה וכמה וכו'
 
From the Haggadah 

of the Goanim 

כמה מעלות טובות וכו' 

 אחת כמה וכמה וכו'

בן גמליאל היה אומרר רבן גמליאל היה אומר  Mishnah Pesachim רבן גמליאל היה אומר רבן גמליאל היה אומר 

Daf 116a-b 
 רבן גמליאל היה אומר

בכל דור ודור חייב אדם 

ראות וכו'הל  

ואותנו משם וכו' 

 לאבותינו

בכל דור ודור חייב אדם 

 לראות וכו'

 בצאתי ממצרים וכו'

ואותנו משם וכו' 

 לאבותינו

חייב אדם בכל דור ודור 

 לראות וכו'

 

בכל דור ודור חייב אדם 

 לראות וכו'

 ואותנו משם וכו' 

Mishnah Pesachim 

Daf 116a 

בכל דור ודור חייב אדם 

 לראות וכו'

 בצאתי ממצרים וכו'

ואותנו משם וכו' 

 לאבותינו

 לפיכך אנחנו וכו' לפיכך אנחנו וכו' לפיכך אנחנו וכו' לפיכך אנחנו וכו'
Mishnah Pesachim 

Daf 116a 
 לפיכך אנחנו וכו'

ה הללה וכו'-הללוי  

 בצאת ישראל וכו'

ה הללה וכו'-הללוי  

 בצאת ישראל וכו'

ה הללה וכו'-הללוי  

 בצאת ישראל וכו'

ה הללה וכו'-הללוי  

 בצאת ישראל וכו'
Tehillim 113-114 

ה הללה וכו'-הללוי  

 בצאת ישראל וכו'

וברוך וכו' אשר גאלנ ברוך וכו' אשר גאלנו  ברוך וכו' אשר גאלנו ברוך וכו' אשר גאלנו 
Mishnah Pesachim 

Daf 116a 
 ברוך וכו' אשר גאלנו

  



Historical Timeline of the Haggadah 
9th Century C.E. (circa 860 C.E.): The earliest version of the Haggadah that is still in existence is the Haggadah 

contained in his Siddur simply entitled: "Siddur Rav Amram"  

Mid-10th Century C.E. - 11th Century C.E.: The second-earliest version of the Haggadah that is still in existence 

appeared in the "Siddur" of Sa'adiah ben Yosef Gaon  

13th Century C.E.: the first Haggadah appears as a separate volume/book (earlier versions of the Haggadah were 

appended to the Siddur). 

Circa 1300 C.E.: The earliest illuminated Haggadah manuscript for Ashkenazi Jews appears. Its title is the Bird's 

Head Haggadah, so called because many of the persons depicted in the 

manuscript have the head of a bird, while other persons have the head of 

another animal (likely because of the belief not to show human heads, as that 

would have constituted displaying graven images alongside sacred text) The 

angels in this Haggadah are shown with blank faces.  

Circa 1320 C.E.: The earliest illuminated Haggadah manuscript for Sephardi Jews appears. Its title is the Golden 

Haggadah, created in or near Barcelona, Spain. It is a magnificent and opulent Haggadah that was likely created 

for a wealthy Jewish family. 

Circa 1350 C.E. - Circa 1370 C.E.: The best known illuminated Haggadah manuscript written in Hebrew is the 

Sarajevo Haggadah, a brilliantly illuminated Haggadah that was likely commissioned as a wedding gift to a young 

Jewish couple in Barcelona, Spain.  

1505 C.E.: the first Haggadah that was printed with a commentary was entitled "Zevach (or Zevah) Pesach" 

("Passover Sacrifice" in Hebrew). It was printed in Constantinople.  It was created by one of the leading figures 

from the exiled Spanish-Jewish community, Yitzchak ben Yehuda Abravanel. This Haggadah has since been 

printed in English well over one hundred times. 

1526 C.E. - 1527 C.E.: Earliest confirmed printing of an illustrated Haggadah (text and illustrations) that still exists 

in its entirety today. Using printing woodcuts to create illustrations, this illustrated Haggadah was illustrated and 

printed by Gershom ben Shlomo Ha-Kohen in Prague. This was also the Haggadah where the popular Passover 

song "Adir Hu" ["Mighty is He (G-d)" in Hebrew] first appeared in a printed Haggadah. 

1590 C.E.: the first printed Haggadah to contain the popular Passover song known as "Chad Gadya" ["An Only 

Kid (with "Kid" meaning a baby goat)" in Aramaic], as well as the Passover song "Echad Mi Yodea" ("Who 

Knows One" in Hebrew) appeared in Prague. "Chad Gadya" is distinguished by being the only Passover song that 

is written in Aramaic.  

1609 C.E.: the first Haggadah that was printed which depicted the Ten Plagues in illustrations was the "Seder 

Haggadah Shel Pesah”. It was printed in Venice, Italy by an Italian-Christian named Giovanni da Gara, using his 

printing press, as Jews were not permitted to own printing presses in Italy at that time.  

1695 C.E., 1712 C.E. (two editions): the first printed Haggadah to use copper-engraved illustrations (copperplates) 

instead of woodcut-engraved illustrations was the Amsterdam Haggadah. Copper-engraved illustrations provided 

more refinement and detail as opposed to woodcut-engraved illustrations. The Amsterdam Haggadah was the first 

printed Jewish publication to include a map of Canaan (Land of Israel), complete with the route of the Exodus and 

the boundaries of Canaan (Land of Israel), which was added on a folding page at the end of the book. This map 

was also the first map to be printed in Hebrew. This Haggadah became very popular among Southern European 

Jewish communities and was imitated often. It therefore had a lasting influence on the Haggados that were 

produced in the world of the Ashkenazim  

1837 C.E.: the first Haggadah printed in the United States of America was by Solomon Henry Jackson, an 

immigrant from England. Its title was: "Service for the Two First Nights of the Passover in English and Hebrew, 

First American Edition". It was printed in New York City and it was a gift from Mr. and Mrs. Liener Temerlin. It 

is currently housed in the Rosenbach Museum and Library in Philadelphia, Pennsylvania. 

http://www.bing.com/images/search?q=the+bird's+head+haggadah&view=detailv2&&id=FEFEE89FACDB81502ACCB36B96441BEDFED0609C&selectedIndex=19&ccid=lpCXUK7Z&simid=608031631921711722&thid=OIP.M96909750aed98b49ee7dd64c953e36beo0


1932 C.E. the classic Maxwell House Haggadah was published for the first time by the Joseph Jacobs Advertising 

Agency of New York City, the latter at that time owned by the founder, Joseph Jacobs. The story begins with 

Jewish people of Ashkenazi descent (Ashkenazi Jews are Jews whose ancestors came from either Central, 

Northwestern, and/or Eastern Europe) following a traditional custom not to drink coffee during the Passover 

festival on the mistaken belief that the coffee bean was an actual bean that therefore fell into the category of 

legumes, and any food which fell into this category was religiously forbidden to be consumed during Passover. In 

1923 C.E., Joseph Jacobs, an advertising genius of New York City, consulted an Orthodox rabbi, Rabbi Hersch 

Kohn, to determine if the Maxwell House coffee bean was, in a technical sense, more similar to a berry - a fruit - 

than a bean and therefore, kosher for Passover, meaning it would be permitted by the Orthodox rabbi to be 

consumed during Passover. After the Orthodox rabbi issued his approval and certification that the Maxwell House 

coffee bean was in fact, kosher for Passover, General Foods, with the help of the Joseph Jacobs Advertising 

Agency, started to market Maxwell House coffee for Passover to Jews in New York City in 1923 C.E. Sales of 

Maxwell House coffee during Passover among the Jewish population rose dramatically. The success of this 

strategy led Joseph Jacobs to reinforce the kosher-for-Passover message by developing a Haggadah for Maxwell 

House in 1932 C.E. which, while marketing Maxwell House coffee as kosher-for-Passover to the Jewish 

population of New York City, was to be printed and then distributed for free to supermarkets across the United 

States, with free copies of the Maxwell House Haggadah being offered with the purchase of any Maxwell House 

coffee product, in a clever and successful effort to become 

a household name among American Jewry. Orthodox 

rabbis were again consulted to ensure the accuracy of the 

Haggadah. Since the Maxwell House Haggadah, noted for 

its simplicity, was given away at no cost, it became one of 

the most popular Haggados not only among American 

Jewry, but also among Canadian-Jewry. In fact, the 

Joseph Jacobs Advertising Agency still produces the 

Maxwell House Haggadah and as such, it is now the 

longest running sales promotion in advertising history, 

with over 50 million Maxwell House Haggadahs having 

been printed, making it the most widely used Haggadah in 

the world, and the most widely circulated Judaica item in 

the world. The result of this advertising campaign was that Maxwell House coffee became the preferred coffee in 

Jewish households. In the mid-1960's, the Haggadah used a more modern English-language translation, and in 

1997, the color scheme, traditionally a blue color, was changed to a multicolor scheme.  

1953 C.E.: From 1953 C.E. until the 1970's C.E., both Conservative-Jewish and Orthodox-Jewish congregations in 

North America had widely used a traditional Passover Haggadah that was compiled and edited by Rabbi Dr. Philip 

("Paltiel" in Hebrew) Birnbaum (1904-1988) in 1953 C.E. It is entitled: "Seder Hagadah Shel Pesach ["Order (of 

the) Telling of Passover" in Hebrew, or simply, The Passover Haggadah; it is also known as the Birnbaum 

Haggadah] and was published in New York City by the Hebrew Publishing Company.  

1976 C.E.: the first edition of the Haggadah from the Artscroll Series is published. A new approach is used in 

publishing Judaica: the translation from Hebrew into English and anthologized commentary continued to follow 

traditional Orthodox sources and was presented in a way that enabled those with a limited comprehension of 

Hebrew and Aramaic to learn Torah literature with the same clarity and understanding that their grandfathers had 

understood it, but unlike past publications in the Judaica publishing industry, the presentation utilized the most 

modern and sophisticated graphics, layout, and typesetting, similar to that of the secular publishing industry. 

What were the factors that enabled the Haggadah to proliferate among Jewish communities worldwide, enabling 

the Haggadah to become one of the most popular books in Jewish religious literature? The answer is that the 

comparatively small size of the Haggadah versus other Jewish religious literature enabled it to be purchased or 

commissioned at a relatively inexpensive price. In addition, the small size of the Haggadah made it not very labor-

intensive for a Jewish scribe to write and complete, and an artist to illuminate. 
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The Four Cups 

Four Redemption 
Medrash Rabbah – לשונות של גאולה 

Yerushalmi - ד' גאולות 

Netziv 

four increasing levels of freedom 

 freed from hard work but still subject to the – והוצאתי

Egyptians subjection with physical service 

 freed from most physical obligations but still – והצלתי

ruled by Paroh and could not leave 

 freed from all physical service – וגאלתי

 freed from spiritual service to Paroh and able to – ולקחתי

receive Torah be servants to HaShem 

Four cups in the 

dream of Paroh’s 

butler 

 בראשית מ:יא,יג

Yerushalmi 

Connection to Redemption 

The dream alluded to the redemption of Yosef and of 

the Jews (Pnai Moshe) 

The dream lead directly to the freedom of Yosef 

(Ohrchos Chaim) 

Just as the butler was able to again arrange cups to his 

master, so to the Jews upon their freedom were able to 

serve HaShem (Shu”t Revavos Yisrael) 

Four Decrees of 

Paroh 
 שמות רבה

1.Hard labor 

2.Throw the male babies into the river 

3.Killing the babies for their blood to bathe Paroh 

4.Withheld straw for the bricks 

Four Kingdoms of 

Exile 

Yerushalmi 

 בני יששכר

Persian, Babylonian, Greek, Roman (Edom) 

Just as we were redeemed from the first three so we 

shall be redeemed from this, the fourth Exile 

Four Punishments 

on the Nations 
Yerushalmi 

Punishments HaShem will bring down on the nations of 

the world that have subjected the Jews 

Four Punishments 

on the Egyptians 
Orchos Chaim 

1.Killing the first born 

2.Drowning in the Sea 

3.Destruction in days of Nevuchadnetzar 

4.Final punishment by Moshiach 

Four that need to 

give Thanks 
 

Cross the sea, travel in the desert, released from prison 

and recovery from a sickness 

All four occurred during the redemption from Egypt (all 

healed at Har Sinai) 

In the merit of the 

four Mothers 
Shelah haKodesh 

Kiddush – Sarah that converted the females 

Maggid (Bais Lavan) – Rivkah who left idoltry 

Bircas haMazon – Rochel her son Yosef feed all Egypt 

including the Jews 

Hallel – Leah who said “this time I thank HaShem” 

Four levels of the 

telling of Yetzias 

Mitzraim 

Maaseh Nissim 

 part of Kiddush blessing – זכר

 lengthy expounding of Maggid – סיפור

 bris, Torah, Eretz” in Bircas haMazon“ – תכלית

  that the ultimate future redemption – שלימות

Four types of 

Servitude 
 בינת לעתים

Kiddush – from spiritual subjection to holiness 

Maggid – from disgrace to honor 

Bircas haMazon – from physical lacking to fulfilment of 

one’s needs 

Pour out Your wrath – from cruelty of our bodies 

Four Children Siddur haAriza”l 

Kiddish – Chachum 

Start from serving idols – Rasha 

Bircas haMazon – Simple need for emunah 

Pour out Your wrath on those that do not know You 

Four times 

“Elokim”  changed 

to Mercy 

Sifsei Kohen 

כה-שמות ב,כד  

430 years in a land not our own (5 times 86) 

להים-א & כוס – Gematria 86 

86 years of servitude; other 344 were not slaves 

Four cups of sweetness (4 times 86 = 344) 

four times shem E-lohim mentioned 



Four Period of Life Abarbanel Childhood, adolescent, maturity, old age 

Four Parts of the 

Body to Speak 
Sefes Emes 

The Jews express themselves with speech in Egypt and 

in the Redemption (crying out, nothing changing their 

language, clean talk, Peh-Sach). Speech involves the 

lips, throat, tongue, cheeks which are involved in 

drinking the four cups. (Teeth are involved in eating 

the Matzah) 

Four Afflictions The Gr”a 

1.One group were depraved from food 

2.Another group had food but never enough 

3.Afflicted by constant journeys and not settled 

4.Afflicted with back-breaking work 

Four Tzitzis Rashi Bemidbar 15;41 
Brings one to deliberate on one’s action which leads to 

praising HaShem 

Four letters of the 

Divine Name 
Rabbeni Bachaye 

According to Kabbalah, HaShem created four forces of 

anti-divinity (kelipah). On Passover we celebrate our 

freedom, including our liberation from these forces. 

 

The Set Table (from Iyyun.net) 

The following table is to aid your understanding how the different variables between each realm correlate and 

interact with each other. Included in the table is a column with reference to the letters in the name of HaShem 

which is a wonderful access point to understand the significance of how the four cups correlate to the four exiles 

and the four realms of redemption. 

The Four Cups: Mapped on the Internal Structure of Reality 

Divine Name Exile Level 
Question/ 
Practice 

4 Sons Universe Consciousness 

Hei Persian Guf (body) Dipping Twice Chacham (wise) Asiya Nefesh 

Vav Babylonian Nefesh (spirit) Matzah Rasha (rebel) Yetzirah Ruach 

Hei Greek Seichel (mind) Maror Tam (simple) Beriah Neshamah 

Yud Roman 
Hakal 

(transcendence) 
Reclining 

She’ena Yodeah 

Lishal (the one who 

does not ask) 

Atzilus Chaya 

The Fifth Cup: Eliyahu’s Cup 

Divine Name Level Universe Consciousness 

Kotzo Shel Yud Infinity Keser Yechidah 

May your seder be truly redemptive, and may the process of freedom be assimilated in all your four levels of 

being, until you reach a place of true freedom, beyond all limitations. 
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THE NUMBER FOUR 

 
There is an old philosophical debate as to whether numbers exist outside of the human experience. Are numbers a 

creation of mankind or do they have an intrinsic existence above and beyond mankind’s use of them. Put simply, a 

secularist could ask - were numbers discovered or invented? 

From a Torah perspective, numbers are a fundamental part of both Torah and the Creation. Numbers have deep 

metaphysical significances because of the spiritual messages they convey. Within the Jewish calendar there 

specific numbers associated with specific times of the year. For example Shemini Atzeret and Chanukah are 

associated with the number 8. Sefiras HaOmer is associated with 49 and Shavuos with 50. Rosh Hashana is deeply 

connected to the number 1.  

Pesach’s special integer is the number 4. 

A quick look at the Pesach Seder reveals these examples of significant fours: 

• 4 Cups of Wine. 

• 4 verses of Mah Nishtana. 

• 4 Sons. 

• HaShem’s promise to Avraham was 400 years of exile. 

• The Jews were in Egypt for 4 generations before the Exodus. 

• 4/5th of Jews didn’t leave Egypt. 

• After splitting the middle Matzah we are left with 4 pieces of Matzah. 

• “Baruch” appears 4 times in “Baruch HaMakom”. 

• The Jews in Egypt retained 4 special qualities: they didn’t change their names or their language, they didn’t 

engage in forbidden marriages and they didn’t speaking Lashon Hara. (Bnei Yisaschar quoting the Chida) 

What does the number 4 represent? According to the Maharal it represents space or location. For example the 

physical plane can be described using 4 directions – north, south, east and west. Another example would be the 

minimum distance to be chayiv for carrying on Shabbos in a public domain is 4 amos. Similarly in order for an 

area to be considered its own domain it must be 4x4 amos. And finally a person is also considered to occupy 4 

amos of space. 

All these reveal to us that the significance of the number 4 is that it appears in connection to location or movement 

between locations. Importantly, the spiritual significance of 4 is not just in terms of physical location but also 

conceptual locations or states of being.  

What is the connection between Pesach and the number 4? 

The main theme at the Pesach Seder is redemption. The process of redemption is by definition the movement of 

something from one physical location to another physical location, or in a more conceptual sense from one state of 

being into another state of being.  Some examples of how redemption is expressed through the number 4 at the 

Pesach Seder: 

The four cups of wine we drink at the Pesach Seder represent many things. Each of these expressions refers to a 

different level of redemption that the Jewish people went through.True redemption is only achieved when all four 

levels have been accomplished. 

Next, the number 4 is represented in Hebrew by the letter “daled”. The word “delet” (door) is closely related to 

“dalet” (four). At the Pesach Seder there are two significant doors. The first door was the doorposts that the blood 

of the Korban Pesach was smeared on in Egypt. This was an integral part of the redemption from Egypt. The 

second door is the front door of our house that we open to allow Eliyahu HaNavi to enter. Eliyahu represents the 

future redemption.  

Finally, the letter “dalet” which is 4 also represents a “dal”, a poor person both because of the linguistic similarity 

but also because the letter looks like a person with their hand out begging. The Jewish people were poor and    

enslaved in Egypt before being redeemed after which we became wealthy. 



It comes out that the Pesach Seder is replete with hints and references to the number 4. In addition to trying to 

discern the meaning of all the references to 4 during the Pesach Seder, a fun activity to keep guests engaged during 

the Seder is to have people suggest other significant things that are connected to the number four. 

Here is a list of 44 Torah related ones to get you started… 

1. 4 Matriarchs 

2. 4 blessings in Benching 

3. 4 amos is a reoccurring measurement in Torah 

4. Forbidden to pray or learn within 4 amos of waste 

5. 4 letters in HaShem’s name  

6. 4 worlds (Atzilus, Beriah, Yetzirah and Assiyah) 

7. 4 types of creations (domem, tzomea, chai and medaber) 

8. 4 special Torah portions (Shekalim, Zachor, Para, HaChodesh) 

9. 4 levels of Torah (pshat, drosh, remez, sod) 

10. 4 faces on the Merkavah (lion, ox, eagle and man) 

11. 4 rivers coming out of Eden 

12. 4 Exiles – Bavel, Paras u’Madai, Yavan, Edom 

13. Abraham fought 4 kings 

14. 4 non-kosher animals with 1 siman 

15. 4 avos nezikim 

16. 4 shomrim 

17. 4 capital punishments 

18. 4 amos of Halacha 

19. 4 Tzitzis 

20. 4 elements (earth, water, air, fire) 

21. Jewish camp in desert had 4 sections 

22. 4 applications of Torah (study, teach, observe and practice) 

23. 4 times during the year when the likelihood of plague increases 

24. 4 attitudes to ownership 

25. 4 types of anger/appeasement 

26. 4 types of students 

27. 4 types of people who give charity 

28. 4 types of people who go to Beis Medrash 

29. 4 types of people who sit before Torah sages 

30. 4 angels each with 4 wings and 4 faces by Maaseh Merkavah 

31. 4 winds 

32. Each verse in Ein Kelohainu has 4 praises 

33. Yisro suggested appointing judges over 4 

groups – 10s, 50s, 100s, 1000s 

34. 4 main Korbanos – olah, chatas, asham, 

shelamim 

35. 4 parts to bringing Korbanos – shechita, 

kabala, holicha, zericha 

36. Tefach = 4 fingers 

37. Parsah = 4 mil 

38. Mitzvah to stand up for Talmud Chacham 

passing within 4 amos 

39. Forbidden to carry 4 amos in reshus harabim 

on Shabbos 

40. A man shouldn’t walk 4 amos without a head 

covering 

41. A person takes up 4 amos 

42. 4 species on Sukkos 

43. 4 beasts in Daniel’s dream 

44. 4 ways to study Torah in Shema – home, 

road, lay down, rise up 

And finally, here are some not-so-Torah related ones: 

4  seasons 

4 phases of the moon 

4 “corners” of the world 

4 suites in a deck of cards 

4 bases in baseball 

4 leafed clover 

4 legs on table and chair 

4 tides (low, high, ebb 

and flood) 

4 tastes (sweet, sour, 

bitter, salty) 

4 legs on many animals 

Four directions 

Fab 4 (The Beatles)



NO QUANTITY OR NULL? 

The figure of Moshe is deeply engraved in the national consciousness as one of the pillars of Jewish faith. In the 

light of this, it is extremely surprising to find so few references to Moshe in the Passover Haggadah. He 

appears there only once, incidentally, in the context of a quote from Parshat Beshalach (and some 

manuscripts of the Haggadah do not have this verse and do not mention Moshe at all). 

The authors of the Haggadah had numerous opportunities to mention Moshe. The Haggadah provides a history 

of the Jews, mentions the exodus from Egypt, the splitting of the Red Sea, and the revelation at Sinai – all 

events in which Moshe's role was quite significant. 

How, then, are we to understand the omission of Moshe's name from the Haggadah? Is this omission accidental 

or deliberate? Below we present two possible explanations: 

A. The omission of Moshe's name could be a desire to ascribe these miraculous acts solely to G-d. 

B. The omission of Moshe's name might also have served anti-Samaritan polemics. The Haggadah appears to 

have taken shape over several centuries, from the end of the Second Temple period through the time of the 

geonim. During these years, especially towards the end of the Persian period, the struggle between rabbinic 

Judaism and the Samaritans reached a peak. Moshe was a figure of great importance to the Samaritans, 

considering the fact that they included in their canon only the Pentateuch (the Five Books of Moshe). Hence 

it seems quite reasonable that the authors of the Haggadah might have wished to minimize the role of Moshe 

as part of their anti-Samaritan (and perhaps also anti-Christian) polemic. The story of the exodus from 

Egypt, as it is recast in the Haggadah, shows an attempt at coping with the personality cult that had 

developed around the figure of Moshe, which in its most extreme manifestations went as far as to almost 

deify him. 

ZERO 

People may not necessary appreciate the importance of the number zero, besides the fact that you would 

love to have a lot of them behind some other numbers in your bank account.  In fact, you would think that the 

number zero is just like any other number.  Nothing special about it!  Well, after you read through this very 

brief history of the number zero, hopefully you would see it in a new light. 

Believe it or not!  The number zero that we are accustomed to, came into existence rather late, around 

200 C.E (centuries after the great Classical Greek Period, which can arguably be called the origin of the modern 

mathematics).  The number zero as we know it was conceived in India.  They were the first to recognize a 

mathematical representation of concept of no quantity. Connected with this late appearance of the number is the 

second significant fact, namely, that zero must be distinguished from nothingness (null).  Undoubtedly it was 

the inability of earlier peoples to perceive this distinction which accounts for their failure to introduce the 

zero.  This was very understandable because the difference is very subtle.   

You can see the distinction of zero and nothing by considering the following examples:  A person's 

grade in a course he never took is no grade or nothing.  But he may, however, have a grade of zero.  Or if a 

person has no account in a bank, his balance is nothing.  On the other hand, if he has a bank account, he may 

very well have a balance of zero. 

That was interesting, but you may think, "What else can someone possibly say about the number zero, it 

is just a number...?"  Well, zero is not just a number; it is a very important number.    

With the availability of zero, mathematicians were finally able to develop our present method of writing 

whole numbers.  We count in units and represent large quantities in tens, tens of tens, tens of tens of tens, 

etc.  Thus we represent one hundred twenty-three by 123.  The left-hand 1 means, of course one tens of tens; the 

2 means two times ten; and the 3 means three units.  The concept of zero makes such a system of writing 

quantities practical since it enables us to distinguish 11 and 101.   

  



 

 

 

Note: Allusion to Moshe in the Haggadah does exist: 

= משה 365נרצה =   

Moshe is the first redeemer and the final redeemer 

 

 

From Innerpedia 

0 (the 0 (the number zero) is translated in modern Hebrew as ֶאֶפס (efes).  

This word appears a few dozen times in the Bible. Its meaning in the Bible tends round the locus of "nullify."  

As a number, zero is first alluded to in Sefer Yetzirah (Book of Formation) in the words: "...Before one, what do 

you count." This statement also implies that zero is different from other numbers, not a revealed but rather a 

concealed entity. Thus, the relationship of zero to other numbers is a concealment-revelation one.  

In Kabbalah as explained in Chassidic teachings, the word the modern Hebrew word אפס (efes) is part of a triad 

of terms that are related: efes (אפס), ayin (אין), tohu (תהו), which can be translated as zero, nothingness, and 

chaos. This triad corresponds, in order to the three heads of the crown, and thus zero corresponds to the 

highest head, the unknowable head (radla).  

Basically, two understandings of zero represent an inherent contradiction in the human life.  On one hand we 

need to acknowledge ability to reach great heights (the purpose of Creation).  Yet we must also understand 

our basic nullity of existence.   
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Telling the Story of the Going Out of Egypt 
Items to remember to fulfill the mitzvah 

1. “Rabban Gamliel used to say: All that do not mention these three things on Pesach has not fulfilled their obligation. 
And they are the following: Pesach, Matzah and Maror.” (Mishneh on Pesachim 116) Rambam states implicitly that 
this refers to the mitzvah of to recount the miracles on the first night of Pesach, which are expressed in the 
Haggadah. (Some commentators understand without the specific explanation of the reason of these three Mitzvos, 
one has not fulfilled even the obligation to eat them. Another approach is that Rabban Gamiel is referring to the 
obligation to respond to the four questions of the children, which are basically about these Mitzvos.) 

2. One must attribute the miracles that occurred on the night of the 15th of Nisan as occurring that night. One must 
mention that HaShem redeemed us that night from servitude to freedom on that night (Brisker Rov). 

3. The daily obligation to remember the Going Out of Egypt )למען תזכור את יום צאתך מארץ מצרים( is fulfilled by 
mentioning the Splitting of the Sea as when one says daily the “Az Yashir” segment of the prayers (Chasam Sofer). 
However, on the night of Pesach is not enough to mention the Splitting of the Sea, but one must recount all the 
miracles that occurred )זכור את היום הזה(. (There is discussion whether the mitzvah includes also mentioning the 
Splitting of the Sea and/or the miracles done by Moshe) 

4. One needs to see oneself as if oneself left Mitzraim now. (Rambam) Even though one repeats the stories each year 
about what occurred to our ancestors, one needs to feel and transmit to others that these matters occurred. 

5. Pesachim 116 states that one should begin the Haggadah with disgrace (of the Jews) and concludes with their glory 
 Shmuel interprets this directive to begin the discussion of our physical bondage and .)מתחיל בגנות ומסיים בשבח(
subsequent liberation. Rav interprets this directive refers to the spiritual disgrace when our ancestors worshipped 
idols. (The custom of the Divrei Chaim is to start the story from the beginning of Creation with the First Man) The 
Lubavitcher Rebbe suggests a deeper understanding of this directive. We “begin with shame,” the story of the 
Egyptian redemption which was imperfect and “end with glory” of the description of the final redemption which will 
endure forever. 

6. The story must be told according to the knowledge and ability of those that hear the story.  The Torah speaks of 
“four sons.” All four sons are crucial to the Jewish people as a whole. They are equally important just as every letter 
is crucial of the validity of the Torah. The leader of the Haggadah is responsible to positively influence all four sons.  

7. The story needs to include Paroh and the Egyptians and their actions. The miracles of the night of the 15th began 
with the plea of Paroh that caused the Jews to leave. )ופרעה הקריב(    

 

Pesach, Matzah and Maror 

Sedar HaYom: These are the three highlights encompassing all the aspects of the Going Out of Egypt. Pesach 
commemorates the ten Makkos which HaShem brought upon Egypt plus actively passed over the Jews showing 
great mercy. Maror commemorates the subjugation the Egyptians afflicted upon the Jews. Matzah 
commemorates the redemption of our physical bodies and our souls. 

 

 

  



Why do we attack the Rasha’s teeth? 18 Explanations 

In the Haggadah, we read about the four archetypal children, the Chacham, Rasha, Tam, and She’Eyno Yodea 

Lishol. The Rasha asks, “What is this service to you?” The Baal HaHaggadah points out that since the Rasha 

used the word Lachem, to you, he is excluding himself, and consequently is considered to be denying 

everything. As with the other three sons, the Haggadah tells us the wording we should use to reply to him: 

“Because of this, HaShem did things for me, when I left Mitzraim.” However, unlike the other three sons, aside 

from a verbal response, the Haggadah instructs us in a physical response as well: Hakheh es Shinav, which can 

be translated “Blunt his teeth”. Others translate this as “Knock out his teeth”, although since the word Hakheh is 

spelled with a kuf, not a khaf, blunting is a more accurate translation. 

Are we really supposed to blunt his teeth? What does this actually mean, and what’s unique about the Rasha, 

and his teeth, that necessitates this particular type of physical response? Here is a review of 18 explanations for 

why the Haggadah says that we attack the Rasha’s teeth. (Of course they are many more in the commentators) 
  

1.     The very basic p’shat is that this line can be taken literally, which would imply that a wicked child must by physically 

punished. Some, however, consider it a figurative expression, implying that nothing should be held back in our response 

to the Rasha; we should be firm and strong in our response to him. 

2.     An apparently wicked child has a pure Neshamah hidden deep within him. He became a Rasha as a result of various 

external forces, whether a bad group of friends, inappropriate influences, negative experiences, or inadequate education. 

Our role as parents and educators is to reverse the process that led him off the derech; by determining what the root cause 

of his rebellion was, we can take steps to bring him back to religiosity. This is depicted in the Haggadah by knocking out 

his teeth; we are “de-fanging” him by removing the outer, negative, sharp shell that has built up over the years. We’re 

removing the sharpness from his bite, and smoothing out his rough edges. This will allow the goodness of his inner 

Neshamah to emerge. (Rabbi Eleazar Rokeach of Worms, and other mefarshim)  

3.     The expression of “blunting his teeth” is the equivalent of the modern expression “give him a taste of his own medicine.” 

Just as the Rasha spoke in the second person to exclude himself, the father rebukes the Rasha by implying that yes he 

would be excluded, when it comes time for the redemption. (Abarbanel) 

4.     The gematria of the word Rasha is 570. The gematria of Shinav (“his teeth”) is 366. When we’re instructed to attack his 

teeth, it means to subtract the 366 from 570. 570 - 366= 204, which is the gematria of Tzaddik. Therefore, the Haggadah 

is telling us that our job is to take this Rasha, and find a way to turn him into a Tzaddik. (Alshich)  

5.     The Rasha thinks that if he understands the basic story of Pesach, he has no need to actually participate in the physical 

Mitzvos of Pesach. He complains that he can easily read a history book to get the details, so why bother participating in a 

whole ceremony? 

Eating food requires 3 steps: Machshavah – the thought process about getting food, Dibbur – speaking to buy or obtain 

food, and Maaseh – the actual act of eating food. Mitzvos are the “food for our soul”, and therefore Mitzvos also 

require Machshavah – proper Kavanah, Dibbur – a verbal declaration of doing the mitzvah L’shem Shamayim, 

and Maaseh – the actual act of the mitzvah. We need to explain this parallel between food and Mitzvos when we engage 

the Rasha in dialogue. We explain to him that if he doesn’t want to participate in the physical act of this mitzvah, he 

shouldn’t need to participate in the physical act of eating, either, and just reading a cookbook should be enough. Hakheh 

es shinav means that his teeth should be kept “clean” of any food particles actually making their way into his mouth. 

(Chid”a) 

6.     The Rasha excludes himself, and consequently is considered to be denying Judaism. In response, we don’t even allow 

him to taste the Korban Pesach. We make him sit alone, watching us eat the tasty meat, while he grinds his teeth in 

hunger. (MeAm Lo’ez) 

7.     There are people who believe that spirituality has its place in the world, and physical matters have their place, but there 

is no connection between the two. With regard to spiritual matters, they daven, learn Torah, and do as many Mitzvos as 

possible. However, when it comes to mundane physical pursuits, like eating and drinking, they see it as a “non-religious” 

activity, and deny the religious significance of these physical acts. 

 When this Rasha comes to the Seder table, all ready for a fulfilling spiritual ceremony, he is surprised to see all the food 

and drink. He doesn’t see any spiritual value in food, so he says, “What is this service to you?” In response, we knock 

out his teeth, as a way of telling him that he never properly used his teeth to eat with spiritual significance. (Kozhnitzer 

Maggid) 

Similarly: The Rasha says, “I understand that one can serve HaShem on Yom Kippur, by fasting and praying, but how do 

we serve HaShem through eating?” Therefore, since he does not know how to use his teeth, he doesn’t deserve to have 

them. We see this with regard to the korbanos as well: A non-Jew is only allowed to bring a Korban Olah, which is 

totally burnt on the Mizbeach, so the entire Korban goes to G-d, and man has no share in it. Only a Jew can bring a 

Shlamim, because only we can relate to service of HaShem that combines both man and HaShem. (Kotzker) 



8.     HaShem created our teeth to serve as a barrier for our tongue. If we have the urge to speak evil, our teeth are supposed to 

clamp down and prevent it from emerging from our mouth. This Rasha has indicated, through his speech, that he has no 

intention of utilizing this barrier properly, therefore we criticize his teeth. (Rabbi Naftali Tzvi Horowitz of Ropshitz) 

9.     Blunting teeth is a consequence of excessive tooth gnashing, or grinding. This is a self-inflicted injury. In the same way, 

the Rasha’s mistake is a self-inflicted one, as well. In the wording of the Rasha’s question, “What is this service to you?” 

he excluded himself, and ended up causing himself to be excluded from the category of those worthy of redemption. 

Since his self-exclusion was a self-inflicted injury, we use a physical example of self-inflicted injury, blunting teeth. 

(Malbim) 

10.   The Biblical prototype of evil was the Nachash. The main strength of the Nachash is the letter Shin, which is the final 

letter of Nachash, his name, and the first letter of Sheker, his weapon. To rectify Adam’s sin, which occurred due to the 

influence of the Nachash, HaShem made Adam leather garments, which the Zohar says is a reference to Tefillin. The 

Shin printed on the Tefillin is supposed to counteract the Shin of the Nachash. Removing the Shin from Nachash leaves 

“Nach (Noach)”, which represents rest and the absence of wickedness. Similarly, we have the Pasuk in Tehillim, Shinei 

Reshaim Shibarta, You have broken the teeth (or Shin) of the Reshaim. In the Haggadah, shinav doesn’t mean “his teeth” 

but instead it means “his letter Shin”. Taking all this into account, we therefore see that hakheh es shinav, blunting his 

letter Shin, represents removing the evil nature of the Reshaim.     (Maharal Tzintz) 

11.  The Rasha, as the second of the four sons mentioned, parallels the second of the four questions of the Ma Nishtana. The 

Rasha is bothered by the question of why we need to have Maror, something bitter, at the Seder, if this is supposed to be 

a happy celebration. Our response blunts his teeth, i.e. defuses his sharp remarks, by telling him that the bitterness at the 

Seder is all his fault. The Maror reminds us of our enslavement, and if everyone in Mitzraim had been the same as the 

Rasha, then the redemption wouldn’t have happened at all. We involve Maror, and the Rasha, in our Seder to highlight 

the contrast of the Tzadik’s salvation. (Sfas Emes) 

12. Although we’re told that, in general, we should refute the arguments of heretics, the Gemara in Sanhedrin 38b limits this 

to non-Jewish nonbelievers. When counterarguments are offered to a Jewish heretic, they can cause him to become even 

more rebellious. However, we shouldn’t just ignore Jewish non-believers, but instead our attitude should be to improve 

our own Torah observance as much as possible, and this will actually have an effect on the non-believer. We don’t 

respond to the Rasha directly, but instead we work on ourselves, and expect that this will eventually make a positive 

impression on the Rasha. We “blunt his teeth” by ignoring the words coming out of his mouth and not engaging in a 

direct face-to-face verbal dialogue. (R’ Moshe Feinstein)  

13.  Hakheh (blunt), has the same shoresh as the name Kehas, and the Gemara in Sanhedrin 109b explains that Korach was 

called “ben Kehas” since he blunted the teeth of his parents. Rashi on the Gemara explains that blunting teeth means he 

brought shame on his ancestors through his wicked actions. This is why Hakheh es shinav is mentioned here, when we 

discuss the Rasha. (The Rav) 

14.  Instead of removing his shinav, his teeth, shinav actually means “his Shin”. If you remove the letter Shin from the word 

Rasha, it leaves the letters Reish and Ayin, which together spell the word Ra, bad or evil. The Shin is composed of three 

stems, which represent Avraham, Yitzchak, and Yaakov. Our task with the Rasha is to push forth his Shin, bring out his 

inner good self as epitomized by the Avos, and separate it from the Ra, his outside evil shell, which is only external and 

artificial. (Belzer Rebbe, told over by Rabbi Shlomo Carlebach) 

15. There are many people today who are proud to identify themselves as Jews, but they feel that keeping Halacha is an old-

fashioned concept, and inapplicable in today’s modern world. The Rasha shouldn’t be called “Evil”, but instead, he 

should be called “Mistaken”. He is off the derech due to ignorance, not rebelliousness. 

Our approach to this category of “Rasha” shouldn’t be harsh and attacking, instead it must be with gentle persuasion. We 

should “blunt his teeth” through verbal discussion with him, attempting to convince him of the proper course of action. 

We have to demonstrate that questions about Judaism can only be meaningfully answered when asked with the reverence 

of an “insider”, and not with the flippancy of an “outsider” to the Tradition. The best method of persuasion is to serve as 

a proper role model: “V’Af Atah Hakheh Es Shinav” – bring “Atah” – yourself – as a method of persuasion. (Ideas 

mentioned by both Rabbi Norman Lamm and Rabbi Dovid Orlofsky) 

16.  The Rasha’s basic problem is that he is unable to see the Hand of G-d at work in day-to-day life, even in the face of 

miracles. This is why he leaves HaShem’s name out of his question. We blunt his teeth because the gematria 

of shen (tooth), is 350, the same gematria as sechel(intelligence), and both work the same way. Just like the mind takes 

raw ideas and “chews” them so they can be more readily “digested”, so too the teeth take food and break it down for 

digestion. The Rasha doesn’t want to apply his sechel to properly understand the world, consequently we focus our attack 

on his teeth. (Rabbi Pinchas Winston) 

17. The Rasha’s sin is that he takes grand ideas and trivializes them into nothing. This is the function of teeth: breaking 

larger pieces of food into small pieces. We need to explain to him the tremendous significance of all the Mitzvos we do, 

and he shouldn’t use his “teeth” to belittle the Mitzvos.  

18.  The Rasha is questioning why we need so many rules. In response, the father turns around and hits him, as if to say 

that’s what would happen if there were no rules.  



A Brief Vacation? 

Speaking from the burning bush, G-d commands Moshe to return to Egypt and deliver the following message to 

Paroh: “The Lord, the G-d of the Hebrews, has encountered us. And now please let us go on a three-day journey 

in the wilderness and we will bring offerings to the Lord, our G-d.” (Shmos 3, 18). 

Questions 

G-d’s instructions to Moshe at the burning bush threaten to undermine our understanding of the entire Exodus 

narrative. Where is the ringing and powerful demand for freedom “Let my people go”? Why do we find in its 

place the seemingly tepid request, “Please let my people go on a three-day journey to the desert to worship G-

d”? What could be more central to the Exodus story than the demand for complete freedom? 

And if Paroh had agreed to Moshe’s request, would the Jews have returned after three days? If so, what would 

have been accomplished by their brief departure? If they would never have returned (if a three-day journey was 

not a truly viable option) why would G-d instruct Moshe to “lie” to Paroh? Is the Jewish nation to be born 

through deceit? As Abarbanel exclaims, “How could the Almighty command Moshe to lie in His name? It 

would have been better to clearly demand, ‘Release my nation from under the burdens of Egypt.’ ” 

Approaches 

A Abarbanel 

The request is an exercise meant to test and expose the limits of Pharaoh’s 

obstinacy. This position implies that the request for a three-day journey was 

offered as a serious option. Had the Egyptian king shown flexibility by agreeing to 

this first request presented to him, the Israelites would indeed have returned and 

the Exodus might well have unfolded in a different, less painful, fashion. Once 

Pharaoh refuses to accede even to this reasonable appeal, however, the three-day 

option is removed from the table and replaced with the demand for total freedom. 

B Chizkuni 

The limited journey was never really presented as a viable option at all. G-d 

certainly had no intention of allowing His people to return to Egypt after three 

days of freedom. Moshe never clearly verbalizes a pledge to come back. He was 

therefore not guilty of an outright falsehood. 

C Medrash 

G-d’s deliberate deception of Pharaoh and the Egyptians. The three-day request 

emerges as an integral part of G-d’s planning from the outset. The Exodus is 

designed, from its earliest stages, to ultimately lead Pharaoh and his army to the 

banks of the Reed Sea. The Israelites will never truly be free of their taskmasters 

unless they witness the total destruction of Egyptian power in the roiling waters of 

that sea. If we are obligated to kill on the battlefield in order to defeat evil, it 

stands to reason that we are obligated to use subterfuge, when necessary, to 

accomplish the same goal. 

D 
Rabenu 

Bachya 

Abrupt, total change in the human condition is impossible. Consequently, the 

Israelites would have been unable to even conceive of an immediate transition 

from slavery to freedom. G-d, therefore, proceeds slowly. He approaches the 

Israelites with a proposal that they can accept. In this way, G-d orchestrates the 

entry of the Israelites into the realm of responsibility through measured steps. 

E 
Alter 

Rebbe 

The Jews fled Egypt because of the “Egypt” in their souls, and not because of the 

earthly Paroh. The redemption from Egypt needed to be done in a manner of 

flight, since the exodus was only the redemption of the G-dly soul and not an 

exodus of the animal soul or the body (in which the evil remained). Thus, Moshe 

requested only three days so that the Jews would “only” leave in a manner of 

escape and continue to elevate the G-dly soul by engaging in Torah and Mitzvos.  

Only in the time of Moshiach when the Redemption will be complete (G-dly and 

animal souls and the body itself) and evil will be eliminated and no need for 

escape or haste in the final Redemption. 

 



 

 

 

 

 

 

 

 

      

   

 

 

 

   

  “Bris         Birth of    Yaacov and his        Death of     Birth of Miriam (מר)        Jews Leave 

  Between        Yitzchak    family descend           Levi        Harsh Slavery Begins Egypt 

  The Parts”       to Egypt             Slavery Starts 

 

Determine the Year:  “Bris Between the Parts”    ____________   

      Birth of Yitzchak   ____________ 

     Yaacov descends to Egypt ____________ 

     Death of Levi   ____________ 

     Birth of Miriam   ____________ 

     Jews leave Egypt   ____________ 

Determine the Length of Time: 

      

“From the Bris Between the Parts” Until the Jews Leave Egypt ___________ 

      

From the Birth of Yitzchak Until the Jews Leave Egypt   ___________ 

      

Actual Years the Jews were in Egypt     ___________ 

      

Actual Years the Jews were in Slavery     ___________ 

      

Years of Harsh Slavery        ___________ 

FROM BIRTH OF YITZCHAK UNTIL YETZIAS MITZRAIM 

ACTUAL YEARS IN EGYPT 

YEARS IN SLAVERY 

YEARS OF HARSH 

SLAVERY 

FROM COVENENT BETWEEN THE PARTS UNTIL YETZEIAS MITZRAIM 



 

 

 

 

ANSWER SHEET 
 

Determine the Year:  “Bris Between the Parts”    ______2018__ 

             Birth of Yitzchak   ______2048__ 

     Yaacov descends to Egypt ______2238__ 

     Death of Levi   ______2332__ 

     Birth of Miriam   ______2362__ 

     Jews leave Egypt   ______2448__ 

Determine the Length of Time: 

From the “Bris Between the Parts” Until the Jews Leave Egypt ____430____ 

From the Birth of Yitzchak Until the Jews Leave Egypt       ____400____ 

Actual Years the Jews were in Egypt )210____    )רדו____ 

Actual Years the Jews were in Slavery     ____116____ 

Years of Harsh Slavery        _____86____ 

 
  

OBJECTIVE:  FAMILIARITY WITH NUMERICAL VALUES OF JEWISH HISTORY 

AGE GUIDE:  NINE YEARS OLD AND OLDER (THROUGH ADULT) 



PAROH’S RESPONSE TO HASHEM 

Prior to HaShem’s hardening the heart of Paroh, Paroh took many actions in response to the Jews indicating his 

true inclinations. 

1. “A new king” – Paroh “forgot” about Yosef and Yaacov  

2. He instituted multiple new decrees against the Jews leading in stages to servitude. 

3. To counter the possibility of the Jewish redeemer being born, Paroh decreed that all male Jewish babies 

be thrown into the river (opinions range from 10,000 to 600,000 babies were killed).  

HaShem arranged for the redemption of the Jews and the punishment of Paroh and the Egyptians. 

1. Lack of gratitude lead to the “forgetting” of the Egyptian empire and leader. 

2. The Plagues were exacted against Egypt measure for measure for the actions of affliction against the 

Jews. 

3. Paroh ended up raising the Jewish redeemer in his own household after he own daughter saved him from 

drowning. 

Did Paroh deserve these punishments? 

To assist our understanding let us review the famous story brought in the Gemara: 

Shabbos 119a: A certain man Yosef was known to cherish Shabbos יוסף מוקיר שבת. Astrologers told a rich 

Nochri in his neighborhood that Yosef will assume all of his wealth. (Maharsha - Yosef already spent the 

amount of your wealth to honor Shabbos, and he will be paid back.) The Nochri attempted to avoid this 

outcome and sold all his possessions and bought a gem in order to keep close his wealth. He made a setting 

for it in his hat and put it there. When the Nochri was crossing a bridge; a wind blew his hat into the river. A 

fish ate the gem. The fish was caught on Erev Shabbos. People told the one who caught it to see if Yosef 

would buy it. He bought it for all the money he had. He found the gem inside. He sold it for gold coins that 

filled 13 attics. An elder stated, “He who borrows to honor Shabbos is paid back by Shabbos!”  

The Gemara could have shortened the story and left out the discussion of the neighbor and only told the 

allegory of one being rewarded for honoring the Shabbos. What is the intention of the Gemara in telling us the 

side story of the non-Jewish neighbor? 

Chaza”l is telling us that the concept that when HaShem makes a decree then no amount of labor to avert the 

decree will succeed.  Even more, one’s actions to avert the decree will only succeed in hastening the decree to 

fulfillment. One may only avert the decree by Teshuvah and prayer to HaShem. 

Thus, even though Yosef by honoring Shabbos with his 

money “earned” the reward of the money of his neighbor, the 

transaction may have occurred gradually and even after the 

neighbor died.  Further, if the neighbor had properly 

treated Yosef, he might have received new wealth 

replacing the current wealth being transferred to Yosef.  

However, the neighbor attempted to counter the decree and lost it all at one time. 

Similarly Paroh and the Egyptian people had a choice.  Their land and prosperity were blessed by the presence 

of Yosef (and Yisrael). They had the option of continuing to treat the Jews properly for their stay in Egypt.  If 

they had acted properly, the four hundred years would have been a continuing blessing for the Egyptians even 

after the Jews left with the Egyptians’ temporary wealth. 

Rather Paroh and the Egyptians chose to persecute the Jews.  The result was that the Jews left early (before the 

full 400 years), emptying Egypt of money. Further, the land was destroyed for generations and all their 

animals were lost to them. 

Thus, even when G-d "hardened his heart" and deprived Paroh of his free choice, this was only on the 

superficial level. Deep within, he still had the ability to choose. And since he did not exercise it properly, he 

deserved to be punished. 

 

  

Why 13 volumes of gold coins? Rashi states this 

indicating multitude. Maharsha says 13 is an 

allusion to holiness, such at the 13 attributes, 

13th year for a bar mitzvah, etc. Yosef Mokir 

Shabbos used to always purchase for Shabbos 

in units of 13 and thus, was so rewarded. 

 



   RESPONSE TO AFFLICTION 

ן ִיְפֹרץְוַכֲאֶשר ְיַעּנּו ֹאתֹו  שמות פרק א, יב ה ְוכֵּ ן ִיְרבֶּ ֵאל:   כֵּ  ַויָֻּקצּו ִמְפֵני ְבֵני ִיְשרָּ

“But as much as they would afflict them, so did they multiply and so did they spread.  They were disgusted 

because of the children of Israel.” 

 

Rashi:  Just as the Egyptians’ intention was to afflict the Jews lest they increase, HaShem responded that the 

Jews would increase. The Egyptians were disgusted with the situation to the extent that the Jews were 

like thorns (צקו)ים  in their eyes. 

Ibn Ezra: ירבה – In spite of the hardship, the Jews multiplied.         

              Even more so, HaShem broke the laws of nature so they would increase, in style of – יפרץ     

 .breaking boundaries פורץ גדרים   

Rabbi Yaacov Emden: The continued existence of the Jewish people is due to the eternal miracle from HaShem. 

The first evidence of the miracle was the increase from 70 people to over 2 million. 

Abarbanel: ירבה – The miraculous increase occurred not only in numbers (six in a birth) but in health; no 

disease or deaths at birth or during childhood. 

 Since so many children and not enough steady supply of food, they broke the fences to the – יפרץ 

food preserves and to the fields.  This is the reference stated later that the Jews in the desert 

remembered the no-cost fish that they ate in Egypt. This breakdown in society led to the 

Egyptians despising the Jews. 

Shach: In order to leave Egypt, the Jews needed a critical mass of 600,000 people at Har Sinai.  Therefore, the 

Jews were under pressure to have children (הירב)  in order to reach the goal/end )הקץ(, which is the 

Gematria of the end letters ( ֵץִיְפרֹ  ןְוכֵ  הִיְרבֶ  ןכ) . 

Or HaChaim: As the Jews were subjected to the status of workers, more labor: 

 .HaShem increased number to accomplish more (quantity) – ירבה

 .HaShem increased their energy to do the work (quality)  – יפרץ

Or HaChaim (2ndl explanation): The torture clarified the respective appearance of bad and good: 

 .As the torture increased, the evil of Egyptians became clear – ירבה

 .As the torture increased, the goodness of the Jews became refined – יפרץ

Chid”a: The Jews received additional blessings since they assumed the exile and its affliction for all the 

children of Avrohom (which should also include the children of Yishmael and of Eisav): 

 Assumed the blessing of Yishmael to be a multitude – ירבה

  Assumed the blessing of Eisav (sword) of dominion over others to become rulers (Kings) – יפרץ

Chid”a (second): By having children in holiness, the Jews elevated the sparks from the kelipa of Egypt: 

 destroyed the negative of kelipa – ירבה

 in contrast to the Egyptians, the Jews choose to do Teshuva and brought the blessings to – יפרץ

themselves 

Lubavitcher Rebbe explaining the Tzemech Tzedek:  The physical servitude and torture and the response of the 

growth of the Jewish people is an analogy for the revelation of the greatness of the soul made possible 

by its ascension after its going down below, through the affliction of its involvement with the Yetzer 

HaRa: 

 the soul’s greatness is revealed – ירבה

 )"עלה הפורץ לפניהם"( leading to the ultimate revelation of Moshiach – יפרץ



Six Births 
ָתם :זשמות א, ָמֵלא ָהָאֶרץ אֹּ ד ַותִּ ד ְמאֹּ ְמאֹּ ְרבּו ַוַיַעְצמּו בִּ ְשְרצּו ַויִּ ְשָרֵאל ָפרּו ַויִּ :ּוְבֵני יִּ  

The Medrash relates that the Jewish women gave birth to six children at once (the verse uses six expressions of 

increase ד ד ְמאֹּ ְמאֹּ ְרבּו ַוַיַעְצמּו בִּ ְשְרצּו ַויִּ  .(ָפרּו ַויִּ

Only one other place in Tanach did this type of blessing also occurred. As related in Shmuel II (perek 6, 9-

13) Dovid thought it was time to bring back the Aron of HaShem to the Mishkan/Mikdash (the Aron had 

been captured by the Plishtim at the end of the rule of Eli haKohen) 

2831 

Eli becomes Shofet of B’nei Yisrael; he also succeeds Pinchas as Kohen Gadol 

Chana comes to Shilo and prays for a child 

Shmuel is born later in this year 

2854 Dovid ben Yishai is born 

2871 

Eli dies at 98 years old on the 10th of Iyar after leading the Jews for forty years 

On the day Eli dies the Mishkan at Shilo was destroyed 

On that day the Aron is captured by the Plishtim and held for 7 months; they returned the Aron to the Jews and it 

was kept in Kiryat Ye’arim for 20 years 

Shmuel begins leadership of the Jews 

2881 
Shmuel anoints Shaul to become King 

Mishkan reconstructed at Nov 

2883 Dissatisfied with Shaul, Shmuel privately anoints Dovid to be the next King 

2884 
Shmuel dies on the 28th of Iyar at the age of 52 

Shaul dies 4 months later having been King for two and a half years 

2891 
Dovid seeks to move the Aron but something happens and Uzzai dies; Dovid understands it is not the proper 

time. The Aron stays three months in the home of Edom haGitti. 

2892 The Aron is moved to Yerushalayim, sixty years after Shmuel was born and eight years after his death 

However, the incident occurred and Uzzai died. Dovid then placed the Aron in the home of Edom haGitti for 

three months. During those three months Edom was blessed in such a manner that Dovid recognized that is 

was now the proper time to move the Aron to Yerushalayim. 

What was the blessing? Rashi refers to Divrei haYamin (1, 26,5) which tells us that Edom had 8 sons and was 

then blessed with a total of 62. Rashi tells us that the 54 additional “sons” happened during the period that 

the Aron was in his house, his wife and his eight daughters-in-law each became pregnant with 6 sons (9 

times 6 =54). 

The Gr”a (in Aderes Eliyahu) asks a question that if these 9 women became pregnant during the three months 

that the Aron was in their home, how was this blessing recognizable? The Gr”a answers that since they were 

having six children in their womb, by the third month the pregnant women were so large that it was apparent 

that all 9 women were to be blessed with multiple births. 

Maharasham answers differently by relating a story. A city was under a bad decree from the Tzar. A Tzadik 

appeared in their city and promised them that if they collected a certain large sum for Tzedakah then they 

would be save from the bad decree. (Tzedaka is the only mitzvah in which you can “test” HaShem) They 

successfully raised the Tzedaka that same day and the very next day they received a telegram that the decree 

had been removed and everyone was happy.  However, they reviewed the telegram and saw that it had been 

sent three days previously. Now they approached the Tzadik and asked if the Tzedaka was raised in error 

and should be returned since the decree had in reality been already removed.   

The matter was brought before Maharsaham to decide the matter. He stated that even though this matter was 

not discussed in Shas or prior rabbinical decisions, he did find an evidential proof )ראיה( from Tanach which 

is the incident of Edom haGitti. He said that the blessing that was apparent to Dovid occurred when the 

Aron was in their home for the last three months of the pregnancy of the wife and 8 daughters-in-law. But 

how was that a blessing when obviously they all became pregnant prior to the time that the Aron was in 

their house? 

Maharasham answered that HaShem arranges the circumstances in advance to occur as a reward for good deeds 

(applying to the collection of Tzedakah and to the hosting of the holy Aron). 



  SUKKOS IN EGYPT 
נּו )שמות י,ט( ֵרנּו ֵנֵלְך ִכי ַחג-' לָּ ֵנינּו ּוִבְבנֹוֵתנּו ְבצֹאֵננּו ּוִבְבקָּ ֵרינּו ּוִבְזֵקֵנינּו ֵנֵלְך ְבבָּ  ַויֹאֶמר ֹמֶשה ִבְנעָּ

Moshe said, “With our youth and with our elders we will go! With our sons and with our daughters, 

with our flocks and with our cattle, we will go for it is a festival of HaShem for us! 

The Medrash says, “what is the festival, this is Sukkos.” How do we explain this Medrash? 
1. Ganzi Yisrael explains that the main concept of Sukkos is unity (4 minim, all could sit in one sukkah, 

etc.). This was the intention of Paroh by asking who will go, he desired to divide the Jews into groups 

removing their unity, so the Jews would not merit to be redeemed. Moshe responded that we are all 

going including the young and the elders to be unified just as we are during Sukkos. 

2. Ben Poras Yosef writes Paroh contended that the Jews were still obligated to remain in Egypt since the 

four hundred years had not elapsed (only 210 years in Egypt). Moshe responded that the days of Sukkos 

when not in a set dwelling are counted like being in Galus. Thus, the festival of Sukkos completes the 

missing years of Galus and Paroh’s contention is not valid. (not sure of the math) 

3. Meazarni Chayil offers that the purpose of the redemption from Egypt was for the Jews to receive the 

Torah. Chaza”l (Avodah Zarah 3b) tell us that during the time of Moshiach the nations of the world will 

request that HaShem should give them the Torah so they can also do Mitzvos. HaShem will respond that 

He has one easy mitzvah, and Sukkah is its name. He made a sukkah for them and then made it very hot. 

Each non-Jew then kicked the Sukkah on their way out. Thus, Moshe responded to Paroh that we are all 

going out, young and old, just like we all go out to the festival, to our Sukkah which is beloved only to 

the Jews even if we have to leave the Sukkos due to the elements. 

4. Kli Yakar emphasizes that Moshe responded that we are going out for a festival of HaShem for us. A 

person can not have a complete simchah without one’s family and one’s possessions. Only with such 

fullness can one do the proper service to HaShem. This is the allusion Moshe gave to Paroh, that we 

need all our family members to properly provide service to HaShem as expressed in Sukkos:  ושמחת בחגך

 אתה ובנך ובתך

5. Chid”a ventures that Paroh meant to say that the children would hold the Jews back from proper service 

to HaShem if that was their true mission; the children would be a burden and a distraction. Moshe 

responded that Sukkos contains the mitzvah of Hakhel, where all the Jews attend including the children.  

The ones that bring the children receive reward for bringing them not in spite of the burden but actually 

due to the additional burden since the attendance of everyone publicizes the glory of HaShem and his 

Torah. 

6. Sefer VaYedaber Moshe explains that Paroh suggested that only the men needed to go (but not the 

women who would stay back and take care of the children) since the mixture of the men and women 

would distract from actual service of HaShem. Moshe retorted that we learn from Simchas Bais 

HaShoevah (that occurs on Sukkos) that everyone can serve HaShem with the men by themselves and 

the women by themselves. 

7. Baal HaTurim states that Paroh’s intention in asking “who will go” alludes to the concept that the 

current Jews were not going to enter Eretz Yisrael but their destiny was to die in the desert (except for 

Yehoshua bin Nun and Keilev). This is alluded in the words of the verse ם"י ההולכי"י ומ"מ  which is the 

same Gematria as כלב ובן נון.  Moshe responded that “we will go with our children and our elders” who 

were not affected by the decree in the desert (which did not apply to people over 60 or under 20).  It is 

also possible to additionally explain based on the Baal haTurim that Paroh meant to imply that Moshe 

and Aharon would also not enter Eretz Yisrael. Moshe thus responded by alluding to the festival of 

Sukkos where in the world-to-come, Moshe and Aharon will enjoy their festival of Sukkos (לנו' חג ה)  

under the skin of the Leviathan which HaShem will prepare as a Sukkah for the Tzadikim. 

 



CHATZOS HALAYLAH – MIDDLE OF THE NIGHT 

ִים :שמות יא, ד ה ֲאִני יֹוֵצא ְבתֹוְך ִמְצרָּ ַמר ה' ַכֲחֹצת ַהַלְילָּ  :ַויֹאֶמר ֹמֶשה ֹכה אָּ

Many activities are determined by the halachic declaration of the middle of the night 

Tikkon haChatzos – special individuals sit and mourn the destruction of the Bais HaMikdash. 

(Sanhendrin 16a relates that Dovid haMelech had a harp that made a noise at Chatzos HaLaylah to 

awaken David to learn Torah) 

Eating the first Ke’zeis of Matzah on the first night of Pesach to be done before Chatzos HaLaylah 

Eating the Korban Pesach and the Afikomen on the first night of Pesach prior to Chatzos HaLaylah 

Eating the first Ke’zeis of bread on the first night of Succos to be done before Chatzos HaLaylah 

Rabbinical decree to say Kreias Shema prior to Chatzos HaLaylah 

Custom to not say Selichos at night till after Chatzos HaLaylah 

Custom to not say Tehillim at night till after Chatzos HaLaylah 

Custom to not learn Tanach at night till after Chatzos HaLaylah 

Three different opinions regarding the halachic time of the middle of the night: 

1. Shaari Tzion: Considers the middle of the night to be exactly 6 hours after the beginning of the night, 

with no difference whether it is summer or winter.      

 Example:  If the night begins at 8:00 P.M., then the middle of the night is 2:00 A.M.  

      If the night begins at 5:00 P.M., then the middle of the night is 11:00 P.M. 

2. Mishneh Berurah & Shulchan HaRav: The night is divided into 12 halachic hours and at the end of the 

sixth hour is the middle of the night.  Since the hours in the day are also divided into 12 halachic hours, 

Chatzos of the night is the same middle time as Chatzos of the day. Thus, if the middle of the day is 

12:30 P.M., then the middle of the night is 12:30 A.M. 

3. Ateres Tzvi & Bnai Yissachor: Always set the middle of the night at 12:00 midnight (except in 

Yerushalayim which sets the time at 11:40 P.M.) 

 

The Gemara (Berachos 4a) asked how King David could know precisely when midnight was, when even Moshe 

Rabbeinu didn't know this. The Gemara presents many answers which includes the following: 

Answer:  In reality both Moshe Rabbeinu and King David knew precisely when chatzos occurred. (King David 

says to HaShem, "Master of the Universe, Am I a not a chassid? For all the kings of the east and the west 

sleep three hours into the day and ‘I awaken at chatzos to praise you’" (Tehillim 119)). 

If so we are left with two questions: 

Question #1: Why did King David need the harp? 

Answer: It was like an alarm clock that woke him up. 

Question #2: Why did Moshe Rabbeinu say "at around midnight" which implies he didn't know exactly 

when midnight was? 

Answer: Moshe did know. However, the astrologers of Pharoah may not have known and they would say 

Moshe was a liar. This follows Mar's statement: Train your tongue to say "I don't know" for otherwise 

you may be grabbed as a liar. 

 

 



 

I and No Other 

The Destroyer does not differentiate between the righteous and the wicked (Bava Kama 60a) 

When the Jewish nation was preparing to depart from Egypt, they assembled according to families and ate from 

the Pesach offering. They rubbed from its blood on their doorposts and lintels. Moshe warned them not to leave 

from the doors of their homes while the plague of the first-borns was in progress, as he cautioned them that 

while they remained in their homes they would be protected against the Destroyer which was rampant in the 

street. Based upon this, Rav Yosef taught that “once the Destroyer has permission to cause devastation, it does 

not distinguish between those who are righteous and those who are wicked” (i.e. the Destroyer can kill both). At 

a moment of catastrophe, even those who are not deserving of death may succumb to the whims of the 

Destroyer. 

One may ask that it was HaShem Himself who carried out the killing of the first-borns as described in the 

Hagaddah: “I will pass through the Land of Egypt on that night” (Shmos 12,12) “I and no angel; I and no 

seraph; I and no messenger.”  

Since HaShem can distinguish between the righteous and the wicked, then what is the force of destruction that 

the Jews were cautioned to avoid on that night by not leaving their house and putting blood of the doorposts? 

Rashi (Shmos 12,12) based on the Mechilta writes that nighttime is the province of the “force of destruction” as 

stated in Tehillim (104,20) “in it (the night) creep all the beasts of the wild.” Thus, the Jews were warned to stay 

indoors to protect themselves from the routine injurious forces which render any night dangerous. Alternatively, 

we can understand the “forces of destruction” was a natural consequence of the huge number corpses lying 

throughout Egypt on that night of the plague of the first-borns. The Jews were warned to take care against the 

aftermath of all that death. 

Ramban states that HaShem did not go out alone since that is not proper for a King.  Rather He went out with 

the Heavenly hosts. HaShem killed the first-borns and the “forces of destruction” that accompanied Him were 

allowed to do damage.  Thus, the Jews needed to remain inside. 

The Ran (Dersuh 4) and the Daas Zekanim (Shmos 12,12) explain that our sages understand that events is this 

world are conducted according to what seems to be a natural order. In other words, HaShem allows 

circumstances to unfold which appear to be random. This is why a person who is otherwise worthy might be 

killed as part of a larger group when it is struck with tragedy. The Remak explains that there is a type of divine 

supervision which is general over all of creation, and there is a more specific, detailed supervision of each 

individual. The general view can sometimes apply in a manner which supersedes what might be fair had things 

been applied on a more individual basis.  

Maharasha refers to the pesukim that HaShem struck the first-borns exactly at midnight, but the Jews were 

commanded to stay inside until the morning. Thus, HaShem alone struck the first-borns at midnight and the 

“forces of destruction” were allowed to be active the rest of the night. 

Sefer Sefsai Chaim writes that when there is a decree which is affecting the wider community, a person must 

attempt to save himself using his own efforts and by natural means. If he does not make a reasonable effort to 

save himself under these circumstances, he might be vulnerable to harm. And if one does get hurt, it may be that 

he is not deserving of such treatment according to his own merits, or as a punishment for any sin he committed. 

Rather, it may simply be due to his negligence for not having protected himself.  

Sefer Michtav M’Eliyahu writes (Vol. 4, p. 86) in the name of the Saba of Kelem that the Gemara does not 

mean that the Destroyer has the ability to punish the righteous any more than they deserve. Rather, if the people 

of a generation are corrupt, everyone is judged very strictly, and every sin is weighed and accounted fully. Even 

what might otherwise be treated as a small sin is magnified to be evaluated in its complete sense, and a 

righteous person may be punished so that others will notice and take things to heart regarding their own sins. 

 



Abarbanel writes that the “destroyer” does not refer to the Angel of Death, but to the concept of destructive 

forces within the natural order.  When HaShem released these forces then enter the first-borns through their 

mouths and caused their hearts to stop.  Since force has no understanding or will it could be detrimental to any 

human including the Jews. The Abudraham explains that the blood on the doorposts does not stop the force but 

provides additional merit that they would be fitting to be saved. 

Abarbanel alternatively suggest that the possible “destroyer” were the Egyptians who might seek to enter the 

Jewish homes and take vengeance, especially since the Jews had slaughter the sheep (Egyptian deity symbol) 

and consumed it at their meal that night. 

Rashbatz interprets that the “destroyer” as the multiple natural forces in the world for which a person could be 

adversely affected at any particular time. Usually people (and especially the Jews) have “angels” (created from 

their good deeds) which guard over and protect people.  However, this night all such protection for everyone 

was withdrawn so that the first-borns would have no protection. 

Birckas haShir explains according to the statement of Chaza”l that all first-borns were included in the plague 

whether first-born from their father or from their mother. Thus, one household could have multiple first-borns. 

Certainly in that time of immorality many men and women had multiple partners and no one could distinguish 

who was the father and could not determine who were truly first-borns. Only HaShem had the key of DNA 

matches at that time to know which person was a first-born and destined to die that night and which were not. 

Thus, HaShem struck the first-borns which only He could distinguish.  However, the known first-borns were 

struck by the “standard forces of destruction.” Therefore, to protect against these standard forces the Jews did 

not go outside and placed the blood on the doorposts. 

Paneach haRaza states that HaShem struck the actual first-borns. However, when a household had no first-

borns the “forces of destruction” killed the eldest of the household. 

HaMarbeh LeSaper posits that the non-Jewish first-borns were not worthy of being killed directly by the 

Divine “kiss.” Rather HaShem declared who was a first-born and who was not, and then the “forces of 

destruction” were released to do the killing. 

Shelah haKodesh cryptically explains that nothing happens in this world to a nation until actions are taken in 

the upper world against that nation’s supernal ruler. HaShem first struck down the heavenly ruler of Egypt and 

then the forces of destruction completed the work in this world. 

Masseh HaShem states that HaShem carried out the executions. However, the other destructive forces where 

able to carry out non-lethal actions against anyone to reinforce the night of terror. These forces could not 

distinguish between Jew and non-Jew. 

Bais Levi (Shmos 1,8) states that HaShem withdrew the authority of the forces of destruction to carry out the 

normal activity of death on that night. Thus, only death that would occur on that night was the death of the first-

borns at the hand of HaShem. 

Divrei NahaRi Asad asks what is so special about Chag haPesach from all the other holidays. If you wish to say 

that the Egyptians believed in their sheep (the sign of Nissan) as their god, HaShem completed destroyed this 

concept by taking the Jews out in the month of Nissan.  But this is not correct since it was meaningless to 

HaShem the status of the sheep. Rather, Chag haPesach is special since HaShem Himself performed the 

miracles whereas by the other holidays, the miracles were done by His messengers. Similarly, in the Hagadah 

the Ben Rasha says what is this service to you; to you and not to him. He excluded himself by saying the 

miracles of Pesach were from the natural order and not directly from HaShem. The message from Pesach is that 

HaShem does distinguish between the Tzadik and the Rasha.  We believe that there is a Judge and there is 

Judgement. 

 

 

 

 



THE TEN PLAGUES 

ב"ש באח"ך עד"דצ  

 ד צ "ך ע ד "ש ב א ח "ב
כת מ

כורותב  
שךח רבהא  רדב  חיןש  ברד  רובע  ניםכ  פרדעצ  םד   
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In addition to punishing the Egyptians, each plague furthered the Egyptians’ awareness of G-d (according 

to Rashi & the Rebbe) 
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THE TEN PLAGUES 

Rabbi Yehudah gave a siman, a sign 

ב"ש באח"ך עד"דצ  

 ד צ "ך ע ד "ש ב א ח "ב
כת מ

כורותב  
שךח רבהא  רדב  חיןש  ברד  רובע  ניםכ  פרדעצ  םד   

          

(Pictures from Torahtots.com) 

1. Describe common characteristics of Plagues 1,2,3: 

2. Describe common characteristics of Plagues 4,5,6: 

3. Describe common characteristics of Plagues 7,8,9,10: 

4. Describe common characteristics of Plagues 1,4,7: 

5. Describe common characteristics of Plagues 2,5,8: 

6. Describe common characteristics of Plagues 3,6,9: 

7.   Using three words from the ten plagues, complete the following 

chart, showing a special connection between one of the six 

above groups 

 Hint: Up and down are the same as side to side 
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DeTzaCh ADaSh BeAChaV 
These are the Ten Plagues which the Holy One, blessed be He, brought upon the Egyptians: 

מכת 

כורותב  
שךח רבהא  רדב  חיןש  ברד  רובע  ניםכ  פרדעצ  םד   

Rabbi Yehudah referred to them by acronyms:       ב"ש באח"ך עד"דצ  

 ד צ "ך ע ד "ש ב א ח "ב
 

Daas Zkeinim 

The acronym is in order to understand the order of the warnings prior to the plague. The first 

plague of each set (1,4,7) the warning is to Paroh at the river. The second in each set 

(2,5,8) is to Paroh in the palace.  The third in each set (3,6,9) was given without warning.  

Ravan 

The plagues were divided into three groups.  The first three were done by Aharon with the 

staff.  The second three were done by Moshe without the staff. And the third set of three 

were done by Moshe with a staff. 

Maharil Diskin 
First set of three plagues were of the earth below and the water; the second set involved in 

the air close to the earth; and the third set was in the sky close to the heavens 

Malbim 

First group of three expressed confirmation of G-d’s control of time, space & man; the 

second group of three expressed confirmation of G-d’s Providence; and the third group of 

three expressed confirmation of G-d’s existence. 

Alshich 

First group of three came to confirm the existence of G-d; the second set came to confirm the 

unique bond between G-d and the Jews; and the third set came to confirm His complete 

rulership of all things 

Klil Tiferes 
The simanim come to indicate that the plagues for the sake of the Jews 

ינהביים חלקים אני בלימה שעה דם עשרים כדיקים צור ד  

The Russian government once requested that HaRav Yitzchok of Volozhin and the Rebbe HaRav Menachem Mendel of 
Lubavitch come to St. Petersburg, the capital, to answer many questions pertaining to Judaism. With HaShem's help, they 
succeeded in pleasing the government officials with their answers. 

One day a Catholic priest approached them. The rabbonim were surrounded by many Russian ministers who had 
gathered to see whether or not the Jews could refute all the questions about Judaism. The priest brazenly said: "You 
Jews. You always say that you do not need human blood for Pesach, but I show you in your own book that you all need 
blood!" While speaking he took out from under his coat a Haggodoh Shel Pesach and pointed with his finger at the 
passage stating that R' Yehuda made mnemonic signs of the initials of the ten plagues: Detzach, Adash, BeAhav. The 
priest said that the initials stand for:  

Dam tzerichim kulanu ( נּוּכִריִכים צ  ם ד   ּולָּ ) — We all need blood — 

al devar sheharagnu ( ַרְגנּוש  ַבר ד  ל ע   הָּ ) — because we killed — 

ben Ei-l chai bashamayim ( א  ן ב   - ַמִיםב  י ח  ל  שָּ ) — the ‘son’ of the living G-d in heaven.” 

"Now I want you to admit to me," said the priest, "that the Jews need blood on Pesach." 

We can, of course, understand it being undesirable to admonish the priest for his warped pshat, nor answer him calmly 
with an explanation found in the commentaries, such as according to R' Ovadiah of Bartenura, R' Yehuda made 
mnemonic signs of the ten plagues to help him remember them. The priest would surely not accept that explanation 
despite it being true, since he was not seeking the truth but only to hurt the rabbonim and disgrace the Jews. 

One of the Rabbis immediately devised a true answer that effectively closed the priest's mouth. “I will explain to you what 
the initials that R' Yehuda gave mean.  

Dovrim tzorereinu kazav ( זָּבּכ  ֹוְרֵרינּו צֹוְבִרים ד ) — Our enemies talk falsehood — 

alilat dam sheker ( קרש  ם ד   ִליַלתע   ) — blood libels are false — 

b’nei Avraham chalilah bezot ( ם א  ֵני ב   הָּ ה ח  ְברָּ זֹאתב  ִלילָּ )-the children of Avraham would never do such a thing.” 
Upon hearing this explanation HaRav Menachem Mendel expressed his agreement to prove it correct. They both looked 
at the bewildered priest who neither knew what to answer nor add to what he had previously said. (Mishel Ovos) 



Eliyahu HaNavi at the Seder 

CONCEPT: According to ancient tradition, Eliyahu HaNavi makes a furtive appearance at every Pesach Seder. 

FACT: There is no classical (Talmudic or midrashic) source stating that Eliyahu pays a visit to the Seder every year. Most sources 

refer only to an appearance at the End of Days, that is, Eliyahu’s arrival to announce the coming of Moshiach. 

BACKGROUND: A common custom1 is to take a large decorative cup, fill it with wine, and leave it on the Seder table for a part of, 

or according to some, for the entire, Seder (see Kitzur Shulchan Aruch 119:1). The cup is known as the Kos shel Eliyahu, Eliyahu’s 

Cup. This custom is not found in the Talmud, the Rishonim, the Tur, or the Shulchan Aruch. 

The earliest source for the custom is in the writings of Rabbi Zelikman Binga (fifteenth century), the son-in-law and student of the 

Maharil. In his commentary to Pesachim (sec. 11; 5745 ed., p. 195), he reports witnessing individuals pour a cup of wine at the Seder 

and refer to it as Eliyahu’s Cup. He surmises that the practice is probably related to our hope that Eliyahu will come on Pesach night—

the night of redemption—to herald the arrival of Moshiach.2 

Similarly, the Mishnah Berurah (480:10) says that the cup is called Kos shel Eliyahu to allude to the fact “that we believe that just as 

G-d redeemed us from Egypt, He will again redeem us and send Eliyahu to announce it.” Others say that the purpose of the cup is to 

enable Eliyahu, upon announcing the arrival of Moshiach, to fulfill his obligation to drink the Four Cups (see Heinrich Guggenheimer, 

The Scholar’s Haggadah, 365-6). 

Rabbi Yair Chaim Bacharach (Chavos Yair 1639-1702), provides an interesting reason for referring to the cup as Kos shel Eliyahu. 

We start the Seder with the recitation of Kol Dichfin, a prayer expressing our desire to invite guests. We then prepare a cup for our 

guests and refer to it as the Kos shel Eliyahu, since Eliyahu HaNavi is the guest we most anticipate. 

There are various customs regarding when to fill the cup and how to dispose of the wine.3 

Is Eliyahu at the Seder? 

There is no Talmudic or midrashic source stating that Eliyahu makes an appearance at the Seder. Another custom is based on the 

appearance of Eliyahu. Pirkei d’Rebbi Eliezer (chap. 29), based on I Kings 19, records an incident where G-d tells Eliyahu that he will 

witness all brisim and testify to the Jewish people’s fulfillment of this commandment. Based on this, the rabbis instituted the Kisei 

shel Eliyahu, the Chair of Eliyahu, which is today a near-universal feature at a bris. This special chair is mentioned in the Tur (YD 

265), the Shulchan Aruch (YD 265:11), and the Aruch HaShulchan (YD 265:34). 

Where did the idea that Eliyahu comes to visit at the Seder come from? A confluence of factors makes it almost inevitable that such an 

idea would develop. Firstly, there is a direct link between bris and Pesach.4 Secondly, the Kos shel Eliyahu, according to many 

customs, is poured just before the door is opened. While the door is open, a series of verses with Messianic overtones is recited. Most 

likely the combination of these practices led some to conclude that the cup is poured for Eliyahu who secretly enters. The lack of a 

source did not prevent many, in particular Chassidim, from popularizing the idea that Eliyahu makes a furtive appearance, even drinks 

from the cup, and disappears again. 

Rabbi Chagiz (Shtei HaLechem 46) says that Eliyahu comes to each Jewish home to “relate the praise of the Jews and to mention 

before G-d that they have fulfilled what they accepted in the mitzvah of Pesach that is dependent on milah.” “There is no doubt,” he 

writes, “that Eliyahu the Prophet will come into every Jewish house to see the fulfillment of one commandment which is really two: 

Pesach and milah,” and he then goes to Heaven to advocate on behalf of the Jewish nation for the coming of the Final Redemption. 

The Nodeh B’Yehudah used to “escort” Eliyahu down the steps of his house after the Seder, and the custom among Belz Chassidim is 

to accompany Eliyahu until the nearest shul (see Moshe Yaakov Weingarten, HaSeder HaAruch [5750], 577). 

The Lubavitcher Rebbe stated that when the Admor Hazaken wrote that there is a custom “to pour one cup more than the number of 

people present . . . ,” he was alluding to Eliyahu’s visit to the Seder. “Eliyahu,” he says, “becomes one of those seated at the Seder 

table, because the faith of the Jewish people on this night, the night in which the King of Kings, G-d in all His glory, fully revealed 

Himself, this in and of itself, brings . . . Eliyahu to every Seder” (Haggadah shel Pesach im Likutei Ta’amim, Minhagim, u’Biurim 2 

[Brooklyn, NY, 5755], 440). 

Perhaps the most extreme proponent of this idea was Rabbi Sholom Dov Ber Schneersohn (the fifth Lubavitcher Rebbe) who, before 

pouring wine from Eliyahu’s Cup back into the wine bottle, would add additional wine because he was concerned that the wine in the 

cup was pagum (i.e., the cup had been drunk from, rendering the wine unusable for other mitzvos unless additional wine is added) 

(Rabbi Yehoshua Mundshine, Otzar Minhagei Chabad 175:3[5755], 202). 

May we merit Eliyahu’s grand appearance speedily in our days. 
Notes: 
1. It exists among almost all Ashkenazim and some Sephardim. Yemenites do not have this custom. 
2. This is based on a passage in the Zohar that mentions that on Seder night we anticipate Eliyahu coming to announce the Redemption. Also, Shemot Rabbah (18:12; 

cited in Torah Sheleimah on Bo 12: 614) says that just as the redemption from Egypt and the salvation of Chananel, Mishael, and Azaryah and that of Daniel 

occurred on Seder night, so too the Moshiach and Eliyahu will reveal themselves on that night. This midrash is a bit difficult to understand because neither Eliyahu 
nor Moshiach can come on Shabbat or yom tov (see Eruvin 43b; Pesachim 13a). 

3. See HaSeder HaAruch, p. 581-582. 

4. The only two positive mitzvos that carry a punishment of kares for non-performance are korban Pesach and milah. Furthermore, the failure to circumcise oneself or 
one’s son prevents one from partaking of the korban Pesach. 
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KORECH 

We eat a “sandwich” of Matzah and Maror as Hillel states was done in the Bais HaMikdash. The Rambam 

states that in that time one made a blessing אשר קדשנו במצותיו וצונו על אכילת מצות ומרורים and then we eat the 

“sandwich.” Nowadays we eat it without a blessing. 

What is the method of making the “sandwich”? 

Rabenu Chananel (Pesachim 116a) states that the “sandwich is made by the Maror around the Matzah. 

Haggadas haMoadim uZamanim (page207) understands Sefer Chinuch that the Maror is placed on top of the 

Matzah but neither wraps the other. 

Aruch haShulchan (O.C. 145:7) writes that one places the Maror between the two broken pieces of Matzah 

since the Matzah nowadays is from the Torah and the Maror is only from Rabbinical decree. 

Others state we use the third Matzah since the first two were used for the eating of Matzah by itself. 

What do we accomplish according to halacha by eating the “sandwich”? 
1. Eating the “sandwich” alone is problematic in the current era according to all opinions (even Hillel). 

2. Eating the “sandwich” alone is acceptable in the time of the Bais haMikdash according to all opinions. 

3. Hillel says eating the “sandwich” alone was obligatory in the time of the Bais haMikdash (the Rabbis disagree) 

4. Eating the Maror alone is problematic in the current era according to Hillel 

5. Eating Maror in the “sandwich” alone is problematic in the current era according to the Rabbis. 

6. No consensus was reached. In order to fulfill the Mitzvah of Maror, we follow both opinions. We eat the proscribed 

amount of Matzah by itself with a blessing. Then we eat the proscribed amount of Maror by itself with a blessing. 

Afterwards we eat the “sandwich” of with the proscribed amounts of Matzah and of Maror. 

Why do we not make a blessing on this eating nowadays? 

Abudraham and others state we do not make a blessing since we already filled out stomachs from these foods 

(just eat each separately) and thus do not make an additional blessing. 

Others state that we only do this action as a זכר (remembrance) since we are unsure if the halacha is like Hillel 

or his disputants. 

Lavush and others state that a blessing was made on Matzah and again on Maror and thus another blessing 

would be an unnecessary blessing. 

Thus, many Poskim say that one should have in mind also Korech when making the earlier blessing and not 

have a “removal of your attention” between starting to eat the Matzah mitzvah and the “sandwich.” (O.C. 

475:16-18). 

What do we say upon eating the “sandwich”: 

The standard text is: This is what Hillel did at the time when the Bais haMikdash was standing. He would 

combine the Korban Pesach, Matzah and Maror and eat them together, according to the verse (BaMidbar 

9,11), “They should eat it together with Matzos and Maror.” 

Shulchan Aruch (O.C. 475:1) states one only says “Remembrance to the Mikdash like Hillel” and then one eats.  

Others begin with the phrase “Remembrance to the Mikdash like Hillel” and then states the rest of the standard 

text. 

Others add the word “Pesach” with Matzah and Maror; discussion whether acceptable if it is included or not. 
Why do we mention the verse from Pesach Sheni (BaMidbar) and not the verse from the 1st Peasch (Shmos 9,11)? 

Rashash (Pesachim 116a): The verse from Shmos does not specify Matzos. The verse from Pesach Sheni 

reveals to us that Matzah is to be eaten together with the Pesach and Maror and also applies to Pesach Rishon. 

Chasam Sofer (shu”t O.C. siman 140;1): the verses from Pesach Rishon state the Pesach and Matzah are eaten 

by themselves but does not do so for Maror. The verse from Pesach Sheni indicates Maror is also eaten alone 

since one Mitzvah does not nullify another Mitzvah. 

Haggadas Kol Yehudah (page 160) cites the Belzer Rebbe: Mention the verse from Pesach Sheni so that when 

we eat the “sandwich” on Pesach night we should mention the possibility that the Bais HaMikdash might be 

rebuilt between Pesach Rishon and Pesach Sheni, and then we would merit to offering the Pesach Sheni. 

When is the text said? 

Some said the text prior to eating the “sandwich” to expound the reason why we are eating it. 

Others state that that we say the text after the eating the “sandwich” due to a technical reason. The blessing 

made over the Matzah extends to eating the Matzah in the “sandwich” (which Hillel says is the main mitzvah) 

so they should not be an interruption. Others say we do not say the text at all since already eat the “sandwich.”  



Allusions in the eating of the Korech: 
1. Alshich (Toras Moshe Shmos 12,9): the Matzah represents freedom and the Maror alludes to slavery; this “sandwich” 

teaches that a person needs to remember the time of slavery even when one is now free. 

2. Alshich (same): offers another reason that Matzah alludes to the Yetzer Tov and Maror alludes to the 

the Yetzer Ra (see the Zohar). One needs to serve HaShem with both inclinations. 

3. Shelah haKodesh (Pesachim Matzah Ashira Derash 3:393): Matzah teaches on the specialness of the 

world. The world is a “dough” mixture of water and land; every dough requires the leavening agent in 

order to rise. Matzah does not have any leavening agent which shows that the world is not yet 

complete. The Korban Pesach alludes to the concept of judgement (like done in Egypt). Maror alludes 

to Torah which is the ingredient that provides the “taste” and value of the “dough” (world). 

4. The Tzlach (Derush 43 Shabbos haGadol 4): when a person finds bitterness in one’s life, then one 

should not rely on Matzah (the daily grind of life) but combine with Pesach, the learning of Torah so one can bring the 

feeling of freedom even in the time of bitterness. 

5. The Tzlach (same):  offers another reason that when a Rasha exists within his bad ways, he is not able to feel the low level 

of his life.  So too while the Jews were in Egypt they did not feel the low level which they had sunk into. However, once 

they withdrew from their bad ways they became embittered with their prior evil ways. Therefore, Hillel the “sandwich” 

displays the redemption (Matzah) is the time that one really feels the Maror. 

6. Sefes Emes (Pesach 5658): Jews only merited to the salvation and freedom (alluded by the Matzah) since the Egyptians 

prevented the Jews from intermingling with them by embittering their lives with the hard work alluded in Maror.   

7. Sefes Emes (same): the bitterness of Galus is not something separate from the desire of HaShem. It does not mean that 

HaShem would change His Will in the time of Redemption since HaShem has only one desire. Therefore, the “sandwich” 

alludes that the bitterness and the redemption are one unified desire. 

8. Yetiv Panim (Shabbos haGadol 26): Just as we do not eat the bitter Maror because it is sweet and desirous, so we eat the 

Matzah is not eaten because of its good taste, but both are united in that they are eaten for the same reason to fulfill the 

command of HaShem. Thus we eat the two items to reflect that each is eaten with the same intention, for HaShem. 

9. Haggadas Meir Nasiv: the “sandwich” reflects the Jewish positive nature that even after all their suffering (Maror) when 

they obtained their freedom (Matzah), they did not seek revenge and were not happy about the fall of their enemies. 

10. Beiur haMeir (Derush for Pesach d”h benusach): the “sandwich” joined and united the midah of mercy (Matzah) with the 

midah of strickness (Maror) and turned bitterness into sweetness by the act of eating these two elements together. 

11. Minchas Tzion (Haggadah shel Pesach d”h cein asah Hillel):  Matzah is an allusion to the concept that the first night of 

Pesach is an עץ רצון time for redemption and salvation for all generations; Maror alludes to Tisha be’Av a day of 

bitterness. This two days always occur on the same day of the week as cited by many (Machzor Vitry, Abudraham and 

others) through a means of א"ת ב"ש (first night of Pesach = א, same day of the week as תשעה באה). 

12. Siduro shel Shabbos (chelek 4, shoresh 7, anaf 2, aleh 13): The greatness of Pesach is that the great revelation reaches to 

even the lowest levels, from Matzah to Maror. The two levels both reflect their praise of HaShem. 

13. Atares Yeshua (Haggadas Pesach d”h zecher leMikdash):  the gematria of כרך is the same as the gematria of (240) עמלק; 

also the gematria of כרך מצה מרור has the same gematria of אשר קרך (which is said the war with Amalek). Thus, Hillel 

established this custom to fix the damage that Amalek did to the holiness of the Jewish nation. 

14. Atares Yeshua (same): Hillel exemplified the attribute of humility, which he maintains is the main service of a person in 

life. Yet there are times that a person must make an appearance of strength in their service. Thus, Matzah was the symbol 

of the service of going out to freedom with an outstretched arm; whereas Maror is the symbol of the service of an Eved. 

We combine the two to reflect the need for both. 

15. Bnai Yissachor (Maamar Chodesh Nissan Maamar 4, derush 10): There are three foundations of the world: Torah, 

Avodah, and Gemilas Chasadim (Pirkei Avos 1,2). Torah is Matzah (flour and water); Avodah is Pesach (“guard this 

service”); and Gemilas Chasadim is Maror (called חסא that HaShem as mercy on us). Thus, the “sandwich” is to remind us 

not to be overwhelmed by the Exile (the loss of our Bais haMikdash) since HaShem will supply us with our needs. 

16. Bircas haShir (on chachum who omar): Pesach has taste and smell alluding to the Jew that has Torah, Mitzvos and good 

deeds. Matzah has taste but no smell alluding to the Jew that has Torah but not Mitzvos and good deeds. Maror has no 

smell and no taste which alludes to the Jew that does not have Mitzvos, good deeds or Torah. Hillel demonstrates the love 

of HaShem by the act of the “sandwich.” 

17. Dudaim beSadeh (Derush leShabbos haGadol):  Maror alludes to the Yetzer haRa. The advice of Chaza”l (Avos 4,1) that 

a Gibor is one that overpowers one’s Yetzer. Thus, the “sandwich” has the Matzah covers the Maror from two sides. 

18. Haggadah mhullal betishbachos (page 207): The purpose of the Redemption from Egypt was to be spiritually free to 

receive the Torah (Matzah); the purpose of the Exile in Egypt was to purify ourselves physically to be fitting to receive 

the Torah (Maror). The “sandwich” expresses the dual needs to achieve our ultimate purpose. 
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The Second Night of Pesach 
Shulchan Aruch Orach Chaim Siman 496 Seif 1: 

In exile they observe two days of Yom Tov out of doubt and everything that is prohibited on the first day is 

prohibited on the second day. They would excommunicate those who disparaged the second day of Yom Tov. 

The origin of observing two days of Yom Tov 

Shulchan Aruch writes that outside of Eretz Yisrael two days of Yom Tov are observed rather than the one day 

of Yom Tov as Biblically mandated. According to the Torah Rosh Chodesh is declared upon the acceptance of 

witness testimony of the appearance of the new moon. Rosh Chodesh could be declared one of two days – either 

on the 30th day after the start of the previous month or on the 31st after the start of the previous month. Once 

the testimony of the witnesses was accepted the new month was declared and the word had to be spread which 

day was Rosh Chodesh so that people would know when to observe Yom Tov that month. Initially word was 

spread by lighting a series of fires. After Tzedukkim corrupted this system by lighting fires on the wrong night 

it was decided that word of the new month would be spread by sending messengers. The shortcoming of this 

new system was that the messengers could not reach the distant places and they did not know which day to 

observe as Yom Tov. Due to that doubt they observed two days of Yom Tov, one day in case Rosh Chodesh 

was on the 30th and the second day in case Rosh Chodesh was on the 31st. 

Mishnah Berurah )סק"א( writes that once a fixed calendar was established there is no reason for people to 

observe two days of Yom Tov since everyone knows when Rosh Chodesh will fall. Nevertheless, the Gemara 

Beitzah (4b) teaches that Chaza”l instituted that those who live outside of Eretz Yisrael should continue to 

observe two days of Yom Tov. The basis of this enactment was the concern that due to persecution that 

communities may have to endure there may not be sufficient scholarship to make the necessary calculations for 

determining when Yom Tov is to occur. Additionally, some communities could become isolated from the rest of 

the Jewish People leaving them at risk for observing Yom Tov on the wrong day.  

Therefore, the second night is treated just like the first night regarding the positive and negative 

commandments, decrees and customs for those in Exile.  

(consult your local Orthodox Rabbi about situations involving travelling temporarily to or from Eretz Yisrael)  

There are only certain noted differences: 

Baking Matzos: The Tur (258:1) mentions that it is ideal to bake the Mitzvos Matzos (to be used at the Seder) 

during the six hours prior to the beginning of the Yom Tov due to the connection between Matzah and the 

Korban Pesach (which is only brought in the afternoon of the 14th of Nissan). When the first day of Pesach is on  

Yom Rishon, then one can not bake the Matzos on the 14th since it is Shabbos. However, many Poskim declare 

that one would bake the Matzos on the second night (while others declare all should be baked prior to Shabbos). 

Limitation of eating Matzah during the daytime prior to the Seder:  

(O.C. 471:1) On the 14th one needs to refrain from eating by the 10th hour of the day any bread or matzah in 

order to eat the Mitzvah Matzah with an appetite at the Seder the night of the 15th. Thus, the Rema mentions 

some have custom to refrain from eating Matzah on the 1st day of Yom Tov a little amount (but not from the 

10th hour) so they will have an appetite for eating on the 2nd night. Further, Shaarei Teshuvah (ibid letter ב) 

writes that one should refrain from eating Matzah at the Third Meal when the first day of Pesach falls on 

Shabbos. 

Eggs 

The Rema writes (O.C. 476:2) that some communities have a custom to eat an egg at the Seder meal as a 

remembrance to mourning. Tisha be’Av is a day of bitterness. This two days always occur on the same day of 

the week as cited by many (Machzor Vitry, Abudraham and others) through a means of א"ת ב"ש (first night of 

Pesach = א, same day of the week as תשעה באה). Therefore, some maintain that this reason does not apply to the 

second night.   

  



Nusach פסחיםמן הזבחים ומן ה  

The Tur writes (O.C, end of 473) that the blessing גאל ישראל said over the second cup one first mentions זבחים 

prior to פסחים since the Chagigah sacrifice is eaten earlier than the Pesach sacrifice (which is eaten when one is 

near satiation at the end of the meal). The Bach states that if the second night occurs on the night after Shabbos, 

then one not offer the Chagigah sacrifice on Shabbos and would not offer and eat it till the next day.  Thus, at 

that second night Seder following Shabbos would reverse the order and say מן הפסחים ומן הזבחים (differ from the 

first night Seder). 

Stolen Marror 

The Shulchan Aruch (O.C. 454:4) decides that for the Mitzvah-Matzah one does not fulfill their obligation with 

stolen Matzah.  Shaagas Aryeh explains that a Mitzvah from the Torah can not be fulfilled by means of a 

forbidden action )מצוה הבאה בעבירה(. However, since nowadays the Mitzvah of Marror is Rabbinical then one 

can fulfil the Mitzvah with stolen Marror. However, the Pri Chadash decided that the Mitzvah of Marror could 

not be fulfilled with stolen Marror since the Rabbis established their decrees according to the format of the 

Torah. The Aruch haShulchan decided that on the second night of Pesach one could fulfill their Mitzvah with 

stolen Marror. 

Drinking after the fourth cup 

Some Poskim permit drinking only water after the fourth cup. Other Poskim allow other drinks except wine. 

Chok Yisrael (O.C. 481) permits one to follow the lenient opinion on the second night as does the Mishneh 

Berurah. 

Eating Matzah after Chazos 

Degel Merbabah (siman 477) writes that one that due to unforeseen reasons is unable to eat Matzah prior to 

Chatzos (the preferred time to eat the Mitzvah Matzah) should eat after Chatzos without a blessing (since in 

case of doubt involving blessings we are lenient). The Archos Chaim writes that one makes a blessing since one 

does not lose anything since the legal decision is according to the Rabbanan that the time to eat Matzos is the 

entire night. Pri Megadim decides that one does not make a blessing in this situation. The Archos Chaim states 

that on the second night does not make a blessing according to all since a double doubt. 

Piyotim 

The Magen Avrohom (O.C. 480:2) states that in the Piyot Az Rov Nisim on the first night does not say at the end 

 The Chok .ואמרתם זבח and does not finish with אומץ גבורתך and in the second night one says ;ויהי בחצי הלילה

Yisrael writes that nothing is changes for the two nights.  The Mishneh Berurah brings both opinions. 

Krias Shema when Going to Bed 

On the first night since it is a Guarded Night, we only say Krias Shema and the blessing HaMapiel. The Pri 

Megadim writes in the name of the Levush that the same applies to the second night. Whereas VaYagad Moshe 

cites others that the second night is like all the other days of the year. 

Remembrance to the Meal of Esther 

The Magen Avrohom (O.C. 490) states at the day meal one should make a distinct item to allude to the meal that 

Esther made for the King. We do this to mention the praise of HaShem for on this date of the 16th of Nissan 

they hanged Haman. So Mishneh Berurah also states the same. 

 

 

 

 

 

 

 

 



THE PROHIBITION OF MELACHAH ON CHOL HA'MO'ED  

Chagigah 18a: What is the source to forbid Melachah on Chol ha'Mo'ed? 

Answer #1 R. Yoshiyah: "Es Chag ha'Matzos Tishmor Shiv'as Yomim" forbids Melachah on Chol 

ha'Mo'ed; 

Answer #2: R. Yonason says, a Kal va'Chomer forbids Melachah. There is no Kedushah before and 

after the first and seventh days, yet Melachah is forbidden on them. There is Kedushah before and 

after Chol ha'Mo'ed, all the more so Melachah is forbidden on them! 

Answer #3: R. Yosi ha'Gelili: "Kol Meleches Avodah Lo Sa'asu" forbids Melachah on Chol ha'Mo'ed; 

Answer #4: R. Akiva says, we learn from "Eleh Mo'adei Hash-m (Mikra'ei Kodesh)"; 

i. It does not teach about (Isur Melachah) on the first or seventh days (of Pesach), for these are 

already called "Shabboson"; 

ii. Rather, it forbids Melachah on Chol ha'Mo'ed. 

Answer #5: "Sheshes Yomim Tochal Matzos uva'Yom ha'Shevi'i Atzeres" –appears that just like the 

seventh day (of Pesach) is Atzur (shut down) from Melachah, also the first six days. However, the 

“ha'Shevi'i Atzeres" - the seventh day is Atzur from all Melachah, but the middle five days are not. 

The Torah empowered Chachamim to decide which Melachos are forbidden and which are permitted 

on these middle five days. 

Conclusion: The Gemara cites numerous verses as sources that Melachah is prohibited on Chol ha'Mo'ed. The 

Gemara reasons that the laws of Melachah on Chol ha'Mo'ed cannot be as strict as they are on Yom Tov, and it 

concludes that while the verses do not mention which Melachos are prohibited on Chol ha'Mo'ed, the Torah 

empowered the Rabanan to determine which Melachos are permitted and which are prohibited. 

Is the prohibition of Melachah on Chol ha'Mo'ed an Isur d'Oraisa or an Isur d'Rabanan? 

(a) TOSFOS (in the name of RABEINU TAM and RIVAM) and the ROSH (Moed Katan 1:1) rule that the 

Isur of Melachah on Chol ha'Mo'ed is only mid'Rabanan. All of the verses cited in the Gemara as sources 

for the Isur are Asmachtas. 

RAMBAM (Hilchos Yom Tov 7:1), writes that the Rabanan prohibited Melachah on Chol ha'Mo'ed so that 

those days would not be treated like ordinary weekdays that have no Kedushah. The Rambam continues and 

says that if a person transgresses and does Melachah on Chol ha'Mo'ed, he is punished with Malkus 

d'Rabanan because the prohibition is "mi'Divrei Sofrim." 

(b) Other Rishonim maintain that Melachah on Chol ha'Mo'ed is Asur mid'Oraisa. Among these Rishonim 

are RASHI (Moed Katan 11b, DH Ela Afilu), the RIF (Moed Katan 2a, according to the Girsa of the 

TUR OC 536), the RAMBAN and RASHBA (Avodah Zarah 22a), and the RITVA (Moed Katan 2a). 

Which Melachos are Asur mid'Oraisa and which are Asur mid'Rabanan, according to this opinion? The 

Ramban writes that any Melachah not needed for a Davar ha'Aved (financial loss) or Tzorech ha'Mo'ed 

(necessity of the festival) is Asur mid'Oraisa. A Melachah which is needed for a Davar ha'Aved or Tzorech 

ha'Mo'ed is Mutar mid'Oraisa, unless it involves a Meleches Uman (professional labor), in which case it is 

Asur mid'Rabanan. Similarly, if it is needed for a Davar ha'Aved but involves excessive Tircha, it is Asur 

mid'Rabanan. 

HALACHAH:  

The BI'UR HALACHAH (beginning of OC 530) writes that the most obvious practical difference between 

whether the Isur is mid'Oraisa or mid'Rabanan is what to do in the case of a doubt. If the Isur is mid'Oraisa, one 

must be stringent (because Safek d'Oraisa l'Chumra). If it is mid'Rabanan, one may be lenient (because Safek 

d'Rabanan l'Kula). The Bi'ur Halachah concludes that since many Rishonim maintain that the Isur of Melachah 

on Chol ha'Mo'ed is mid'Oraisa, one should not be lenient in the case of a doubt except where a great necessity 

is involved. 

There are five permitted Melachos: (1)Devar ha'Eved, (2) needs of the Rabim, (3) Ma'aseh Hedyot 

(even for an individual), (4) needs of the Mo'ed, and (5) a worker who has nothing to eat. 

 



THE LAWS OF MELACHAH ON CHOL HAMOED 

Five general categories of permitted melachos 
1] OCHEL NEFESH – FOOD RELATED PURPOSES 

2] TZORECH HAMOED – FESTIVAL REQUIREMENT 

3] DAVAR HAOVED – AVOIDING LOSS OR DAMAGE 

4] TZORCHEI RABIM – COMMUNITY NEEDS 

5] POEL SHE'EIN LO MAH LE'ECHOL – A LABOURER WHO DOES NOT HAVE SUFFICIENT 

INCOME FOR YOM TOV FOOD 

Fishing in order to eat the fish on Chol haMoed or Yom Tov is permitted on Chol haMoed 1. However, fishing 

for leisure is prohibited according to the majority of the Poskim 2.  

It is permitted to listen to music, and to play music on Chol haMoed including Chol haMoed Pesach (even for 

those that keep the first half of sefira) 3. New suits and clothing may be worn as well 4. 

Working on Chol haMoed is only permitted under specific circumstances, eg in case of ‘loss’. The main 

purpose of the Chol haMoed work restrictions was to allow more time to learn. 5 

Included in the leniency of physical needs on Chol haMoed, Chazal permitted for women melachos relating to 

the application of cosmetics and the like. Having a wig professionally set is a machlokes haposkim 6. 

When on Chol haMoed outings to a farm, zoo etc, it is forbidden to feed the animals any chometz. Feeding 

animals is considered a hanaha (benefit), and is forbidden on Pesach, even if both the chometz and the 

animal are the property of a non-Jew. 

The consensus of many poskim is that writing (i.e. typing) on a computer is not considered writing for purposes 

of the prohibition of writing on Chol haMoed 7. Although with regard to Shabbos this is definitely 

considered writing, HoRav Wosner explains that Chol ha-Moed is different because it does not involve any 

effort. 8 However, Rav Shlomo Zalman Auerbach 9 has an issue with writing on a computer since it involves 

saving information on the hard drive which is considered an act of boneh. 10 However, printing from a 

computer is prohibited according to numerous poskim since the finished product is akin to a ma’ase uman. 
11 (see footnote). Obviously where a ma’ase uman is permitted, this is also permitted. Casual writing is 

considered a ma'ase hedyot. This is permitted l'tzorach hamoed as noted above. 

Three types of activities prohibited on Chol HaMoed (so that one does not appear unkempt and unclean when 

entering the Tom Tov.) 12 

1] LAUNDERING; 

2] HAIRCUTTING (including shaving); and 

3] CUTTING ONE’S NAILS. 

Laundering 

Washing a sheitel is prohibited as it is considered a begged (piece of clothing) and therefore included in the 

laundering prohibition. Some Poskim allow setting a sheitel on chol hamoed when it is done l'tzorech 

haMoed. Others disagree. 13 Therefore it is preferable to prepare it before Yom Tov.  

Most Poskim rule that the leniency of laundering when one has "only piece of a particular clothing" does not 

apply nowadays (except for clothing made form linen). 14 

Bath Towels may not be washed 

Hand towels may be washed once ones entire supply has been finished. 

Rav Wosner permits washing tablecloths once one’s entire supply has been finished. Other Poskim are more 

machmir. See Rivevos Efraim 429: 1 for a discussion about using arava of the lulov for hoshana banging. 

"Spot cleaning" a stain on one’s clothing is permitted according to many Poskim if it may be removed (with a 

little water). 15 A 'dry stain' which can be brushed off with a brush may be removed. 

One may wash on Chol haMoed a stain which may leave a permanent mark if left until after Chol haMoed. 

Children's clothing should be washed prior to Yom Tov as well. However since children dirty their clothing 

frequently, Chazal permitted laundering their clothing once their supply of clean clothing proves to be 

insufficient. 

One is not obligated to purchase extra children’s clothing in order to avoid or minimize laundering their 

clothing on Chol haMoed. 16 

When going away for Yom Tov one should endeavor to pack as much children's clothing as possible in order 

to minimize laundering their clothing on Chol haMoed. 17 



Chol haMoed - General 

One may not instruct a non-Jew to perform a melocho which is forbidden for a Jew. 18 

Halochos of muktzeh do not apply on Chol haMoed. 19 

It is permitted to listen to music, and to play music on Chol HaMoed including Chol HaMoed Pesach. 

General checkups at a dentist or eye doctor should not be scheduled during Chol haMoed. 

Simcha and Wine on Chol haMoed: The mitzvah of 'simcha' is applicable to Chol haMoed as well (Rambam 

Hill Yom Tov 6). From the Shulchan Aruch and Mishna Berura it seems that drinking a reviis of wine is the 

method to perform this mitzvah. 20 This is also the opinion of Rav M Feinstein and Rav Y S Elyashiv. 21 

Rav M Feinstein adds that one is not yotzei with grape juice, while Rav Elyashiv permits using grape juice 

as long as some wine is added to make it mesame'ach as a result of the alcohol. Rav M Sternbauch disagrees 

and rules that there is no obligation to drink wine on Chol haMoed. 22 

 
ma’ase hedyot 

“simple unskilled” work 
ma’ase uman 

“skilled” work 
Permitted if 

deliberately 

scheduled on 

Chol haMoed? 
 minor effort excessive effort minor effort excessive effort 

Ochel Nefesh Permitted Permitted Permitted Permitted yes 

Tzorech haMoed Permitted Prohibited Prohibited Prohibited no 

Davor haOved 

minimum loss 

substantial loss 

 

Permitted 

Permitted 

 

Prohibited 

Permitted 

 

Prohibited 

Permitted 

 

Prohibited 

Permitted 

no 

Tzorchei Rabim 

for Yom Tov 

for after Yom Tov 

 

Prohibited 

Permitted 

 

Prohibited 

Permitted 

 

Permitted 

Prohibited 

 

Permitted 

Prohibited 

yes 

Poel She’ein Lo Mah 

Le’echol 
Permitted Permitted Permitted Permitted yes 

Notes:  

1. O.C. 533:4 

2. Rav M Feinstein permits (and advises that preferable to eat the fish on Chol haMoed or Yom Tov (and not freeze for afterwards) 

while the majority of Poskim prohibit. See Chol haMoed Kehilchoso 7:21. 

3. Pri Megodim (493 MZ 2) forbids dancing. Common custom is to permit listening to music (see Rav Chaim Kanievsky in sefer Dole 

UMashke p 193 cites the reason since there is no aveilus on Chol haMoed). Rav Y D Harfenes (Mekadesh Yisroel -Sefira siman 

68) however is hesitant to permit dancing as well. 

4. Rav Y D Harfenes in Mekadesh Yisroel –Sefira siman 68. 

5. Yerushalmi quoted in Mishneh Berurah Hil Chol haMoed 530:2. 

6. Rav M Feinstein prohibits while Rav M Stern permits. 

7. Shu”t Be’er Moshe (7:39), and Shu”t Shevet Ha-Kehasi (1:169), who are both lenient, arguing that the digital display of a computer 

is not considered writing since a) it is not miskayem and b) it is not ink on paper rather a series of led lights.  

8. Shu”t Shevet HaLevi (6:37 sec. 1)  

9. See Shemiras Shabbos Kehilchoso 66 

10. Where required for the moed, or a davrr haoved it would be permitted. 

11. This question depends on the machlokes Acharonim whether a ma'ase uman is defined by the effort / action involved or by the 

finished product. A printed page is actioned by a simple push of a button but it produces a skilled work.  

12. In other words, from a pure melocho perspective, these activities would have been permitted (as they fall into one of the permitted 

categories listed below - they may be considered TZORECH HAMOED, A FESTIVAL REQUIREMENT) were it not for 

Chazal's additional prohibition. 

13. Rav Moshe Feinstein prohibits while Rav M Stern permits. 

14. See Mishneh Berurah 

15. Rav Wosner and Rav M Feinstein permit this. 

16. Chut Shoni Chol haMoed p239 

17. Rav Moshe Stern quoted in ShSh"K 66 fn 255 rules that one must take 'all' their clothing, but Rav M Feinstein is lenient that 

where there is much tirche involved it is not required. 

18. O.C. 543:1 

19. Exception for benefitting from the sukka or its decorations which is a different type of muktzeh and involves the use of an item 

rather than merely moving it. 

20. See O.C. 529 and Biur Halocho sv keitzad. 

21. Cited in Shvus Yitzchok. 

22. Teshuvos Vehanogos 5:153. He explains that the simcha of wine is that it be drunk during a meal. Since there is no obligation to 

have a meal on Chol haMoed, there cannot be an obligation of simcha with wine. 

 



Ephraim Left Early 

“When Pharaoh let the people go, G-d did not lead them on the road through the Plishtim country because it 

was close. For G-d said, “If they face war, they might change their minds and return to Egypt.” (Shmos 13,17) 

The following verse (1 Divrei haYamim 7,20-22) may shed some light on the understanding of the Torah verse: 

“And the sons of Ephraim; Shuthelah, and Bered his son, and Tahath his son, and Eladah his son, and Tahath his 

son, And Zabad his son, and Shuthelah his son, and Ezer, and Elead. Now the men of Gath, who were born in the 

land killed them, for they (=the sons of Ephraim) came down to raid their cattle. Their father Ephraim mourned 

for them for many days, and his brothers came to comfort him.” 

The problem with this verse is with the timing. It appears to be in the lifetime of Ephraim. But Ephraim was 

certainly not among those that entered the Land of Israel plus he would have been very old. 

Four different methods are offered by the commentators: 

(1) Ralbag offers the simplest explanation. “the land” actually refers to Egypt where a colony of Plishtim 

had an outpost. Thus, the incident occurred prior to the Exodus.  The difficulty is the reference to the 

men of Gath, which implies their living in the area near the Land of Israel. 

(2) Rabbi Yehudah haChassid suggests that even during the exile in Egypt Paroh allowed the Jews to move 

freely between Egypt and Israel. Thus, this incident could have happened in the Land of Israel but in the 

early years of the Egyptian exile. 

(3) Radak assumes the incident must have happened at the end of the forty years in the desert when the Jews 

conquered land on the East side of the Yarden river.  

(4) Chaza”l have a different tradition: “Though it is close (קרוב)”– The war of the Plishtim with the sons of 

Ephraim was recent (קרוב), for it says (1 Divrei haYamim 7,20), “And the sons of Ephraim, Shutelach 

and Bered…” And regarding them, Dovid says (Tehillim 78,9): “Like the Ephraimite bowmen who 

played false in the day of battle.”  Why [were they destroyed in battle with the Plishtim]? They made a 

mistake in their calculations and they left thirty years before what was supposed to be the end of their 

slavery. They fled Egypt and fell [in the raid on Gath.] (Medrash Hagadol Shmos 13,17)  

In the Medrashic reading, the Ephraimites of both Divrei Yamim and Psalm 78 are the sons of Ephraim who 

fled Egypt on their own initiative before the appropriate time. They calculated the time of the redemption of 400 

years from the time of the Bris bein haBasrim, but were off by thirty years. They sought to enter the land via the 

coastal plane and encountered the Plishtim of Gath and fell in battle. They died was because they trusted in their 

human calculations and refused to wait in Egypt for Moshe’s instruction. 

All of this is reflected in the Medrashic interpretation of Shmos 13:17. The reason that God did not want to lead 

the Israelites from Egypt into the land via the land of the Plisthim was “כי קרוב הוא.” The simple meaning of the 

Hebrew phrase is geographical, “although it is was close.” However, the Rabbis read the word כי as “because” 

and “close” as temporal, that is, the fall of the Ephraimites at the  hands of the Plishtim was still fresh in 

people’s minds, having occurred only thirty years earlier. This is the war that the Israelites would “face,” that is, 

recall, if they proceeded on that path, and it is that memory that would dishearten them and encourage them to 

return to Egypt.  

(According to one opinion in the Gemara (Sanhedrin 92b) the bones that Yechezkel revived were these 

descendants of Ephraim that had been killed) 

A conception of Israel’s beginnings that diverges radically from the exodus narrative is 

reflected in a striking passage in the book of Chronicles (דברי הימים). The bulk of this book 

narrates Israel’s history from the death of Shaul until the edict of Cyrus, allowing the Jews 

to return to the land. Yet unlike the history book of the Naviim, this book has a purpose 

and is not a recounting of history. Rather, this book is the story of the Jewish people 

from the prospective of the ֵקץ (the end), the deadline when Moshiach will finally 

arrive.  



 

VISITING ONE'S REBBI DURING THE FESTIVAL 

QUESTION: A Beraisa (Sukkos 27a) relates that Rebbi Ila'i once went to greet his Rebbi, Rebbi Eliezer, 

during Sukkos. Rebbi Eliezer asked him why he left his home when the Torah requires that one stay home and 

rejoice with one's wife during the festival. 

The Gemara asks that the requirement to stay home with one's wife during the festival conflicts with the 

requirement to travel to one's Rebbi on the festival. Rebbi Yitzchak says that the requirement to visit one's 

Rebbi is learned from the words of the Shunamite woman's husband, who asked his wife, "Why are you going 

to him (the prophet Elisha) today? Today is not Rosh Chodesh and not Shabbos" (Melachim II 4:23). This verse 

teaches the requirement to visit one's Rebbi on Rosh Chodesh and Shabbos. Accordingly, Rebbi Ila'i was 

justified in going to visit Rebbi Eliezer during Sukkos. 

What is the Gemara's question? The verse from which the requirement is derived to visit one's Rebbi 

mentions only Rosh Chodesh and Shabbos. It makes no mention of Yom Tov, and thus it does not appear 

to provide a source for the obligation to visit one's Rebbi on Yom Tov. 

ANSWERS: 

(a) The RITVA (Sukkos 27a, Rosh Hashanah 16b) states it depends on the physical distance to ones’s Rebbe.  

He says that the Mitzvah to visit one's Rebbi includes three parts. First, when one's Rebbi is in the same town, 

he is required to visit his Rebbi every day. Second, when one's Rebbi is outside of the town but within the 

Techum Shabbos (2000 Amos), he is required to visit his Rebbi only on Shabbos and Rosh Chodesh. Third, 

when one's Rebbi lives beyond the Techum Shabbos of one's town, he is required to visit his Rebbi only on the 

festival (he travels before Yom Tov or during Chol ha'Mo'ed when there is no prohibition of Techum). 

In the case of the Shunamite woman, Elisha lived outside of the town but within the Techum Shabbos, and thus 

her husband mentioned only Rosh Chodesh and Shabbos. When Rebbi Yitzchak teaches this Halachah, he does 

not mention the requirement to visit one's Rebbi every day when the Rebbi lives in the same town, because 

everyone is heedful of that requirement (since it requires minimal effort). He mentions the Halachah only with 

regard to Rosh Chodesh and Shabbos, because when the Rebbi lives in a different town, a person tends to 

neglect the requirement to visit him. 

(b) The MAHARSHA explains that if one is required to visit his Rebbi on Rosh Chodesh and Shabbos, then 

certainly one is required to visit his Rebbi on Yom Tov, even though the verse does not specifically mention 

Yom Tov. (The Maharsha does not address why Yom Tov is not mentioned in the verse.) 

(c) The TUREI EVEN in Rosh Hashanah (16b) point out that it is odd that the verse mentions Rosh Chodesh 

before Shabbos. It should mention Shabbos first, because Shabbos comes more frequently than Rosh Chodesh. 

It must be that the word "Shabbos" in the verse refers to Yom Tov (as the Torah itself refers to Yom Tov as 

"Shabbos," as in Vayikra 23:16) and the word “Chodesh” refers to Rosh haShana. 

(d) Although ideally one should visit his Rebbi every day (in order to learn Torah from him), it is not always 

possible to do so, because a person is occupied with his work throughout the week. Therefore, the Mitzvah to 

visit one's Rebbi requires that he visit him only when he is not working. This is evident from the verse in 

Melachim. The husband of the Shunamite woman mentioned specifically Shabbos and Rosh Chodesh, days on 

which a woman does not perform Melachah (Shabbos, because of the prohibition of Melachah, and Rosh 

Chodesh, because of the custom for women to refrain from Melachah on that day), because only on those days 

would she be obligated to visit Elisha. This implies that on days on which a man does not perform Melachah 



(Shabbos and Yom Tov), he should visit his Rebbi. A woman, however, is not free to visit the Rebbi during 

Yom Tov, because on Yom Tov she is occupied with cooking and other responsibilities. A woman has time to 

visit the Rebbi only on Shabbos and Rosh Chodesh. (ETZ YOSEF, in the name of the IYEI HA'YAM) 

(e) The CHANUKAS HA'TORAH (Rosh Hashanah 16b) explains that since it is inappropriate for a woman to 

visit the Rebbi when his Talmidim are there (see Kidushin 81a); the only time she would be obligated to visit 

him is when the Talmidim are not there. Thus, the husband of the Shunamite woman asked her why she was 

going to the prophet when it was not Rosh Chodesh or Shabbos -- days on which the Talmidim are not with 

their Rebbi, but are home. The verse implies that she has no obligation to visit the Rebbi on the festival, which 

must be due to the fact that on the festival, his Talmidim visit him. Hence, the verse indeed teaches that one is 

obligated to visit his Rebbi on the festival! 

(f) ARUCH LA'NER (Sukkah 27b) explains that during the times of the Beis haMikdash (when Elisha lived), 

everyone would go to greet the presence of the Shechinah in Yerushalayim. They would visit the Rebbi only on 

Shabbos and Rosh Chodesh, when there was no requirement to go to Yerushalayim. After the Churban, the 

practice was instituted to visit the Rebbi in place of going to Yerushalayim, because a Talmid Chacham reflects 

the presence of the Shechinah. (See the MALBIM to Melachim II 4:23, who give similar explanations.) 

(g) The MAHARATZ CHAYOS (Rosh haShana 16b) visiting one’s Rebbi on Yom Tov is a mitzvah that is 

time-bound and thus women are exempt. Thus, the husband of the Shunamite woman asked her why she was 

going to the prophet when it was not Rosh Chodesh or Shabbos (which are not a mitzvah) and was going to visit 

the prophet on Yom Tov (which is a time-bound mitzvah and she was exempt). 

(h) The NODA B'YEHUDAH (OC 2:94) suggests the opposite approach. When the verse mentions Rosh 

Chodesh and Shabbos, it includes Yom Tov as well. It refers to all days that have additional Kedushah, days on 

which an additional Korban (the Korban Musaf) is offered. Due to the holiness of those days, the Rebbi has a 

heightened ability to influence his Talmidim, and his Talmidim are more receptive to his influence. Hence, a 

Talmid should visit his Rebbi on those days. However, a Talmid is not obligated to visit his Rebbi on all of those 

days, lest he give more honor to his Rebbi than he gives to the Shechinah (which he visits only on the three 

festivals). The Gemara in Kidushin (33b) teaches that it is not proper for the honor of the Shechinah to be less 

than the honor of one's Rebbi, and thus the obligation to visit one's Rebbi can apply only as much as, but not 

more than, one is obligated to visit the Shechinah. Therefore, the Gemara says that one is obligated to visit his 

Rebbi on each of the three festivals. 

Based on this, the Noda b'Yehudah explains that today, when the Beis haMikdash has not yet been rebuilt, there 

is no obligation to visit one's Rebbi during the festival (unless, of course, one goes with intent to learn Torah 

from him), since there is no obligation to visit the Shechinah at the Beis haMikdash. The honor given to one's 

Rebbi should not be greater than the honor given to the Shechinah. 

 

Accordingly, the TUR and the SHULCHAN ARUCH -- who record only the Halachos that are relevant in 

practice in when the Beis ha'Mikdash is not standing -- omit this Halachah. The RAMBAM, though, mentions 

this Halachah (Hilchos Talmud Torah 5:7), because he includes all of the Halachos that are relevant when the 

Beis ha'Mikdash is standing. 

The MOADIM UZEMANIM offers a different opinion why this halachah is not mentioned in the TUR or 

the SHULCHAN ARUCH.  He proposes that this mitzvah is not an obligatory action but an action of proper 

conduct (mussar and derech eretz). Such actions are not listed in the Shulchan Aruch. 

 

 



SHEVEI SHEL PESACH: THE CAUSES FOR, THE NATURE OF, THE EXONERATION OF, THE 

REDEMPTION FROM GOLUS MITZRAYIM 

Three opinions mentioned in the Gemara Nedorim 32a for Avrohom's deserving to have his descendants 

suffer slavery in Egypt for 210 years.  

A) Rabbi Avohu in the name of Rabbi Eliezer: Because he caused BITUL TORAH when he emptied his 

Torah School of students to have them do battle with the four kings (Bereishis 14:14). 

B) Shmuel: He displayed a weakness in his trust (emunoh) asking "Ba'moh ei'da" (Bereishis 15:8). 

C) Rabbi Yochonon: He gave up the opportunity to bring more people under the wings of HaShem by 

allowing the king of Sdom to keep the people who were captured in the battle (14:23). 

If there was a prophecy to Avrohom that his descendants would be enslaved in a foreign land for 400 

years (Bereishis 15:13), how were they able to leave after only 210 years? The 400 years of enslavement 

were compacted into 210 years for three reasons.  

A) They worked at night as well as by day.  

B) Their population explosion brought about a large amount of work being done.  

C) They had an extremely heavy and painful workload, "koshi hashibud."   

Devorim (26:7,8), "Va'yaar Elokim es ON'YEINU v'es AMO'LEINU v'es LACHATZEINU Va'yotzi'einu 

HaShem" indicates three reasons to take the Jews out early: 

A) “On'yeinu" refers to the men being separated from their wives at night. The men were forced to work at 

night as well as by day.  

B) "Amo'leinu" refers to their children; the great increase in the number of bnei Yisroel.  

C) "Lachatzeinu" refers to the great oppression. Their extremely heavy and painful workload.  

Because of all the above, (verse 8) "And HaShem took us out (earlier)." 

Possibly, these three sufferings were an exoneration of the three shortcomings mentioned above.  

A) Avrohom emptied his Torah School of its students at night and fought his war at night (14:15). Similarly 

the bnei Yisroel suffered by having to also work at night.  

B) For not bringing numerous souls under the wings of HaShem, there was a population explosion and 

numerous more bnei Yisroel were born into slavery.  

C) For his weakness in trust in HaShem, the bnei Yisroel suffered great pain. This is truly the greatest test in 

emunoh a person can endure, to suffer greatly and still not lose trust in HaShem. 

Having experienced the above three sufferings which exonerated them of the three shortcomings, the bnei 

Yisroel similarly experienced three levels of redemption.  

A) In Devorim 16:1 it says that the bnei Yisroel left Egypt by NIGHT.  

B) In Shmos 12:51 it says that they left by DAY.  

C) In Shmos 14:30 they had a final complete redemption when the bnei Yisroel saw the Egyptian army dead 

on the shore of the "yam suf." 

These 3 levels of redemption correspond to the 3 levels of golus which correspond to the three shortcomings.  

A) Although they did not leave at night, they were freed from slavery by Paroh and given permission to 

leave at night. They merited redemption at night through their working at night. This was also an 

exoneration for emptying Avrohom's Torah School of its students at night. (Pirkei Avos 6:2) that one 

who toils in Torah merits to be called a "FREE MAN," ben chorin, cho'rus - chei'rus (Shmos 32:16).  

B) Their actual departure by day brought about a large increase in the number of people who would adhere 

to the word of HaShem. The "eirev rav," who numbered 2,400,000 according to Targum Yonoson ben 

Uziel on 12:38, joined them. This, incidentally, is the exact amount as the number of bnei Yisroel who 

perished during makas choshech. By virtue of a large number of bnei Yisroel working for Paroh, they 

merited to have a large number of "eirev rav" join them in serving HaShem. This exonerates the lost 

opportunity of bringing the people captured in the battle under the wings of HaShem.  

C) The complete redemption realized after the splitting of the sea brought the bnei Yisroel to a new level - 

"va'yaaminu baShem u'v'Moshe avdo." After having successfully weathered the pains inflicted by the 

Egyptians, which was a test of their trust in HaShem, they merited true emunoh, both in HaShem and in 

His servant Moshe. This new "EMUNOH" came through seeing the HAND of HaShem, and possibly 

also, the "HAND" of Moshe without the use of his staff. Possibly, therefore the "mesorres," the words 

used to indicate the number of verses in the parsha, is "YAD EMUNOH."  Reaching this high level of 

emunoh in HaShem corrected the shortcoming of the utterance of "Bamoh ei'da.” 



 

SHIRAS HAYAM 
 

10 Events & 10 Shiros: Chazal tell us that 10 great Shiros were sung to Hashem.  Nine have already 

happened and the 10th is the big one we wait for every day.  

1) Shiras Adam - The song Adam sang after Creation was completed: Mizmor shir l'yom hashabbos 

(Tehillim 92). To this day, it is part of our Friday night davening.  

2) Shiras HaYam - The song at Yam Suf (Beshalach) 

3) Shiras Ha'Be'er - Song of the Well in the desert (Bamidbar 21:17) when the Emorim were killed after 

plotting an ambush and the mountains crushed them.  Their blood came up through the well (Be'er) 

revealing the miracle to B’nei Yisroel.  

4) Shiras Haazinu (Devarim 32) – Sung by Moshe as a summation of history. Hidden in the song is the 

secrets of the past, present and future (Ramban) 

5) Shiras Ha'Givon (Sefer Yehoshua 10) - the sun remained up through the night to help Yehoshua in his 

battle (Yehoushua’s singing caused the sun to remain in place). 

6) Shiras Devorah (Sefer Shoftim 4) – B’nei Yisroel defeated the mighty Sisra's army and Yael killed 

Sisra. The victory was so great it was followed by 40 years of peace. 

7) Shiras Chana (Sefer Shmuel I-2) – Chana sang after giving birth to Shmuel. 

8) Shiras Dovid (Sefer Shmuel II-22 & Tehilim 18) - Dovid was saved from Shaul. 

9) Shir Ha'Shirim of Shlomo Ha'Melech inspired by the inauguration of the First Temple. 

10) Shir HaGeulah - This song hasn't been sung yet; the song that will be sung in the times of Moshiach, 

as it says in the Book of Yeshayahu: "On that day there will be sung this song in the land of Yehuda.... 

(26:1)"  

There are different versions of this list and other Medrashim bring:  

1. Shiras Mitzrayim 

2. Shiras Yehoshafat 

SHIRAS HA'YAM – Completion of Redemption 

Shiras Ha'Yam marks not only the completion of the 

Exodus, but also our total independence from Egypt. 

Recall that Bnei Yisrael were granted permission to leave 

Egypt just for a few days in order to worship their God in 

the desert (see Shmos 12:31-2). Therefore, when 

Pharaoh drove them from his land after "makas 

b'choros," he expected them to return after just a few days. 

Thus, only after "kriyas Yam Suf" did Bnei Yisrael 

achieve TOTAL freedom.  

The generation of the desert, after receiving the Torah, should 

have conquered the Land within the first year. Had this come true, i.e. had Bnei Yisrael not sinned, then the 

next "shira" should have been the idyllic one - that of the conquest of the Promised Land with Moshe as their 

leader. Hence, Shiras Ha'Yam marks the conclusion of the first stage of the redemption process, as promised in 

Bris Bein Ha'besarim.  

On the 15th of Nisan we left the territory of Mitzrayim and for that we celebrate the first day of Pesach on the 

15th.  It was only on the Yam Suf that we shed our Mitzri culture.  We entered the Yam Suf as Mitzrim and 

emerged on the other side as true Bnei Yisroel.  That was a Yetzias Mitzrayim in its own right, and of no less 

stature.  For the Yetzia of Mitzrayim leaving us we celebrate the last day of Pesach as Yom Tov. 

Five “Songs” in Tanach are written in the Sefer 

Torah in a special pattern: 

One method is of half-brick upon half-brick: 

Shiras HaAzinu; Shiras Yehoshua - Defeat of 

the 31 kings; 10 sons of Haman 

A second configuration is 2 half-bricks with 

space in between & the next line a word, 

space, one long brick, space, word.  

Examples: 

Shiras ha'Yam, Shiras Devorah, Shiras Dovid 



THE SHIRA BY THE SEA 

 לקוטי שיחות חלק לא פרשת בשלח

Dispute about the manner the Shira was sung by the Jews; reflected the levels of unity between the Jews 

with Moshe. The highest level of unity is one father to all, revealing the soul’s Yechida )נקודת היהדות( 

 

 

 מקדש אדנ' כוננו ידיך )שמות טו, יז(

The Bais MaMikdash completes the revelation of the Shirah 

Difference of opinion of which Bais Hamikdash is being referenced 

For the final revelation of Kingship by the third Bais HaMikdash, all will call His Name 

 מכילתא גמורא רש"י

 מקדש ג' מקדש א' וב' מקדש א'

 נבנה ע"י ה'

Built by HaShem 

 מעשה צדיקים

Work of Tzadikim 

 מעשה ה'

Work of HaShem 

Double language to add a 

detail in same matter that a 

mikdash below would be 

rebuilt with 2 hands 

Double language for good 

prose since referring to all 

Batei HaMikdash 

Double language to add a 

complete new matter of a 

Mikdash to be built after the 

destruction of the first two 

Shira refers to going of out 

Egypt to the purpose of a 

(1st)  Bais HaMikdash 

Full connection of the 

Geulah to all Batei 

HaMikdash that fully reveal 

G-d’s Presence in the world 

Shira refers to the ultimate 

Geulah 

  

The Song at the Sea   אז ישיר משה ובני ישראל 

 רבי עקיבא

Moshe only sang the 

song and the people 

answered 'אשירה לה after 

each verse 

Moshe was the leader 

and the Jews were 

nullified to him 

Yechida nullifies the 

intellect 

רבי 

 אליעזר

Moshe sang each verse 

and the Jews repeated 

after him 

Unity by Moshe leading 

and the Jews following 

Yechida affects the 

intellect, which is 

transparent 

 רבי נחמיה

Moshe began each verse 

and the Jews completed 

each verse with him 

Jews reach to Moshe’s 

level to the extent that 

they prophesize together 

Yechida permeates the 

entire being so that intellect 

appreciates as Yechida does 



50 Miracles Of Krias Yam Suf (revach.net) 

Krias Yam Suf was far more dramatic and miraculous than a “simple” splitting of the sea.  The Mishna in Pirkei Avos (5:4) says that 10 
miracles happened to Bnei Yisroel during Krias Yam Suf.  The Bartenura lists them. The Mei'am Loez counts 50 main nissim that 
happened to Bnei Yisroel from when they left Mitzrayim until after Krias Yam Suf.  He actually divides them into subparts for a count of 
more than 150.  Below is the list of 50. 

1. Seven Ananei HaKavod protect them in four directions and even below their feet.  The seventh led the way leveling the ground. 

2. Hashem put in Paroh's heart to chase them despite all he had been through. 

3. At night of Krias Yam Suf the cloud that led them went behind them.  It darkened the night for the Mitzrim and lit up the light for the Jews. 

4. The Mitzrim shot spears and arrows and not one person was hurt. 

5. The Yam Suf split when they were in up to their nostrils. 

6. All the waters of the world, including underground and in the heavens and in cups, split as well (into 12 parts see below). 

7. The Yam Suf split into 12 thoroughfares for the 12 Shevatim.  The water did not split completely right away, only as they walked it kept opening 
further.  This was to teach them Bitachon. 

8. The water covered them on all sides including above their heads forming a tent. 

9. The floor of the Yam Suf dried completely like there was never any water there. 

10. The floor became a beautiful mosaic. 

11. The water formed crystals so that the Shevatim were able to see each other. 

12. There were fruit trees for the mother's to feed the crying hungry children.  It smelled of sweet fragrances and not sea water. 

13. From the walls came sweet drinking water.   

14. Not a single women miscarried from all the trauma of the Mitzri onslaught and the stormy winds.  Many of the women from the Eirev Rav miscarried, as 
only the Jewish women were protected. 

15. The depths of the Yam Suf were leveled.  They did not have any trouble going in or out.  The water formed a floor where it was deeper that other parts. 

16. The leftover drinking water hardened in its place. 

17. Even the old and infirm were able to move across swiftly without holding everyone back, despite that it was nighttime and they were all terrified of the 
Mitzrim who were in hot pursuit. 

18. The walls of water stood so high all he nations of the world were able to see them. 

19. Vegetation grew from the ground for the animals to eat. 

20. The foolish Mitzrim chased then into the Yam Suf despite their bad experiences with the Makos. 

21. When the Mitzrim entered the Yam the floor became quicksand swallowing them up. 

22. The Amud Aish scorched the floor and the horses lost their shoes and burned their feet. 

23. One wheel fell of each chariot letting continue to move at top speed while flipping over and over on its head until it reached the water. 

24. Many Mitzrim fell out of their chariots and could not get up, as if they fell from great heights. 

25. Hashem formed the waves into female horses, causing the horses to head towards them with great speed.   

26. Even though the floor was muddy when a Mitzri fell it was hard like rock.  When the walls of water came crashing down on them it was hard like stones, 
breaking their heads. 

27. From the Shamayim it rained down on the Mitzrim stones and hot coals.  Also all the arrows they shot were returned to them as fast as they went out. 

28. The splitting of the Yam caused a huge boom that was heard throughout the world like a roaring lion. 

29. The wind was at the same time hot and cool.  It melted the ground for the Mitzrim and dried the water for Bnei Yisroel. 

30. Although ice melts slowly, the walls of the Yam Suf melted instantly not giving the Mitzrim time to run away. 

31. If a Mitzri escaped alive the water chased him and dragged him back in to drown him. 

32. There are different opinions about the logistics but according to one opinion, after the last Mitzri entered the Yam, all of Bnei Yisroel were still 
inside.  For Bnei Yisroel it remained split while the Yam on the Mitzri side returned to its normal flow. 

33. The Mitzrim that were right behind the Bnei Yisroel could not jump over to their side and were drowned.  Similarly those near the shore also were not 
able to retreat to safety. 

34. Hashem stirred the Mitzrim in the water like a pot of soup.  

35. The horses could not free themselves from their chariot preventing the agile horses from swimming to the shore. 

36. The powerful waters of the lowers depths rose to meet the waters of the upper depths, painfully raking their bodies between the two currents and 
stripping them of their clothes. 

37. The waters tossed them up so that they can fall even deeper as they suffered at every level of the sea. 

38. The floor of the Yam opened and swallowed many Mitzrim inside. 



39. Hashem lifted Mitzrayim up so that the people can witness the destruction of the Mitzri army in the Yam Suf.  The waters of the Yam Suf even went ot 
Mitzrayim to drown their families of the Mitzrim who were in the Yam. 

40. All the Mitzrim were then spit out to the dry land so that the doubters among Bnei Yisroel could verify that they did not escape. 

41. The Mitzrim landed on the shore near death but not dead so that they can see that Bnei Yisroel survived.  Another reason was so that each person can 
identify his tormentor and finish him off himself. 

42. Although the many foreign soldiers in Paroh's army suffered in the Yam Suf they all survived. 

43. Although Paroh led the way and took the brunt of the crashing sea walls, he was the lone survivor, in order to tell the world the greatness of Hashem. 

44. Even Micha and the people that worshipped his avodah zara survived. 

45. Although Bnei Yisroel took all the riches of Mitzrayim on the way out, that was only from private people.  The royal treasures remained intact.  They 
were taken by Paroh in the pursuit and were washed ashore, for Bnei Yisroel to take, after the Mitzrim were killed. 

46. Even the Mitzrim that were swallowed inside the sea were spit out so that their death could be accounted for. 

47. The land and the sea threw the Mitzrim back and forth since neither of them wanted to take responsibility for them, until Hashem promised the land it 
would not be held accountable so it swallowed them up for a proper burial.  As instruments in the Kiddush Hashem, the Mitzrim merited burial. 

48. Hashem performed Techias HaMeisim on Yaakov so that he could witness that Hashem kept his promise and took his children out of Mitzrayim.  All of 
Bnei Yisroel saw Yaakov standing there.  Some say all three Avos were there. 

49. All of Bnei Yisroel received Nevua, prophetically seeing the Shechina and saying the Shira simultaneously with Moshe.   

50. All the babies and even children in their mother's womb said Shira.  

 
 

FUNCTION OF A REBBE 
They believed in G-d and in His servant Moses. Beshalach 14:31 

 

The Midrash deduces from this verse that belief in Moses is an integral component of belief in G-d and that, 

conversely, doubting his credibility is a breach in one's belief in G-d. 

 

Here we find reference to the concept of a Rebbe--a leader the belief in whose existence is in some way on a par 

with our belief in G-d-and the imperative to identify him. The Zohar states that G-d provides every generation 

with a preeminently righteous individual who is "an extension of Moses." This "Moses," just as the original 

Moses, serves as a link between his generation and G-d. Faith in this extraordinary person fortifies our faith in 

G-d, and commitment to his guidance deepens our commitment to G-d. 

 

In addition to being a channel through which we can reach G-d, Moses is also the channel through which G-d's 

blessings reach us. As it is stated in the Talmud, "One who has an ailing person in his home should go to a sage 

and ask him to pray for him." The sage's prayers can accomplish for someone ailing physically or spiritually 

what our own prayers cannot. This sage is our connection with G-d in both directions. 

 

Belief in the power of the Moses of the generation does not contradict the fundamental Jewish belief that there 

are no intermediaries between G-d and man, for in order to qualify for this role, the sage must be, like Moses, 

devoid of ego and completely transparent--"the humblest man on earth." As opposed to a bridge, which 

connects two banks of a river, the connection he provides to G-d should be visualized as a knot, which simply 

serves to tie two pieces of string together. While a bridge is a third entity interposed between the two banks, the 

knot is nothing in and of itself; it is simply the connection joining the two pieces of string. 

As closely associated as Moshe was with the Torah, he was even more intimately bound up with the 

Jewish people. Moshe was a leader par excellence whose love and compassion for his flock was 

much more than “was his whole life”.   

Where do we ever find anybody who can so “place himself in somebody else’s shoes”, to see things 

so personally, that he becomes sick due his overwhelming heartbreak?  Only a person who has the 

caliber of Moshe can be such a leader of the Jews.  

It is said that the Nasi of each generation contains a spark of Moshe, and one can tell that person by 

his love for his fellow Jews. 



Slavewoman at the Sea 

ִבי ַוֲאֹרְמֶמְנהּו ה ֶזה ֵאִלי ְוַאְנֵוהּו ֱאֹלֵהי אָּ ת יָּּה ַוְיִהי ִלי ִלישּועָּ ִזי ְוִזְמרָּ  )שמות טו,ב( :עָּ

“This is HaShem; He revealed Himself to them in His glory. They would point to Him with a finger.” (Shmos 

Rabbah 23,15) 

“Even a mere slavewoman (shifchah) saw "שפחה ראתה" at the sea that which the prophets did not see.” (Shir 

HaShirm Rabbah 3,9)  

The format ( שפחה  a slavewoman) is stated in the singular.   

Who is this person that saw what later prophets would not be able to see? 

 

Gur Aryeh The singular form indicates that it applies to each and every individual. 

Lev Simchah 
The person was Batyah the daughter of Paroh.  She merited to this high level 

since she saved Moshe from the river. 

Rav Menachem from 

Pano 

The level of shifchah is the level of action in this world. Each member of the 

Jewish community at that time merited to this high level which exceeded the 

level of the community during the times of the prophets. 

Tiferes Shlomo 

The Sitra Achara (“the other side” from holiness) is called shifchah.  The word 

 can also indicate fear. At the sea even the Sitra Achara was in awe of the ראתה

Divine Presence. 

The Mefuar 

The shifchah refers to the Eruv Rav (mixed multitude) that went out with the 

Jews.  Since the Jews left the slavery of Egypt they were no longer in the 

status of slaves.  However, prior to Matan Torah, the Eruv Rav were not yet 

converts and could still be called slaves. 

Kli Yakar 
Alludes to the ministering angels that exist in closeness to G-d at all times except 

the night of the Shirah (ולא קרב זה לזה כל הלילה). 

Segulah Yisrael 

(Tamani Chachum) 
This shifchah is Miriam, who was like a maidservant to HaShem. 

Rambam  

(Eight Chapters) 

Intention of the Medrash is that even the lowest of woman of Israel was able to 

perceive this high level of revelation. 

Lekutei Halachos 

This shifchah refers to the concept of חוץ לארץ, outside of the Land of Israel.  The 

Land of Israel is like a wife to HaShem, whereas the lands outside are the 

status of a maidservant. 
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SERACH 

 

"And Moshe took the bones of Yosef with him, for he (Yosef) had made the B'nei Yisrael swear, saying when 

G-d will remember you (pokod yifkod …), then you shall take my bones out with you" (13:19).  

 

The Gemara in Sotah 13a asks how Moshe knew where Yosef (who died some hundred and thirty years earlier) 

was buried. In one of the answers, the Gemara relates how the people informed Moshe that Serach, the daughter 

of Asher, was still alive from those who came down to Egypt. So he went to ask her for the required 

information, and she showed him the exact spot where they had thrown Yosef's metal coffin into the Nile 

(precisely in order that B'nei Yisrael should never be able to retrieve it).  

 

Tosfos there asks why Moshe needed to ask Serach bas Asher, when both Machir and Ya'ir, sons of Menasheh 

(grandsons of Yosef himself), who lived in the time of Yaacov Avinu, and who entered Eretz Yisrael, were 

available and could well have given him the information he wanted.  

 

Tosfos answers that Serach was the one to whom the secret of the Ge'ulah was handed down; she was the one 

who knew exactly what the redeemer was destined to say when he came to redeem the people from slavery. 

Hence it was to her that the people turned when Moshe and Aharon appeared to take the people out of Egypt. 

 

And therefore she was the one to inform the people of Moshe and Aharon's authenticity once they used the 

words "pokod yifkod eschem". Moreover, Tosfos explains, following the large contingent from Efrayim who 

left Egypt thirty years before the due date of redemption, the people no longer trusted Yosef's descendents. So 

they consulted Serach. That is why Moshe Rabeinu consulted her too.  

 

The Gemara then goes on to describe how Moshe stood on the bank of the River Nile at the spot that Serach had 

located. There he announced that the time had arrived to take Yisrael out of Egypt, and that he had come to 

fulfill the promise that Yisrael had made to him (Yosef) to take his coffin with them when they left, but that if 

he failed to reveal his whereabouts, they would be absolved from the promise. Immediately, Yosef's coffin 

floated to the surface and Moshe retrieved it.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

A number of Medrashim have been written about Serach. According to one medrash, Serach was not 

Asher's daughter, but his stepdaughter. She was three years old when Asher married her mother, and 

she was brought up in the house of Yaacov, whose affection she won by her remarkable piety and 

virtue.  

The most well-known of the Medrashim tells of how she was the first to inform Yaacov that his son 

Yoseph was still alive. Fearing that the news will be too much of a shock for the old man, however, she 

informs Yaacov by playing a harp for him, gently mixing in the words that Yoseph is “alive and the 

ruler of all Egypt.” In return, Yaacov blesses her, saying “May you live forever and never die.” 

According to this medrash, Serach was eventually permitted to enter Heaven alive, something achieved 

only by Enoch and Eliyahu.  

According to the Medrash, Serach was "the wise woman" who caused the death of Sheba ben Bichri, 

which ended a rebellion against Dovid.  According to another legend she lived until the tribe of Asher 

was exiled by Shalmaneser V, went with them into exile, and died there, being nearly 1000 years old.  

According to the legend, her grave is located in Linjan, a small village in modern Iran, about 30 km 

southeast of Isfahan. The site consists of a small synagogue and a huge cemetery which is probably 

2000 years old. 

 



Yom Tov Sheini in Chutz La’Aretz 
WWW.MEOROT.CO.IL 

Outside of Eretz Yisroel, two days of Yom Tov are observed. The Gaonim write that this practice was observed 

from the time of Yechezkel and Daniel, who kept two days of Yom Tov in Bavel (see Otzar HaGaonim – 

Teshuvos, on our sugya).  

In this article, we will focus on the question why two days are observed only in chutz la’aretz, and not in Eretz 

Yisroel. In order to address this question, we first present the historical progression that led to the observance of 

two days of Yom Tov in chutz la’aretz. 

According to Torah law, Beis Din determines when Rosh Chodesh will be observed, based on the testimony of 

witnesses who observed the new moon. If witnesses did not arrive, or if the sky was too cloudy to allow the 

moon to be seen, then Beis Din determined Rosh Chodesh based on their own astronomical calculations 

(Rambam, Hilchos Kiddush HaChodesh, ch. 18). 

R’ Y.M. Tikochinski (Ir HaKodesh V’HaMikdash, 3:19) notes four different periods in the history of Klal 

Yisroel, in regard to how Rosh Chodesh was decided and announced. The first period began with the 

construction of the second Beis HaMikdash, and continued even after its destruction. During this period, the 

Jews in Eretz Yisroel would light fires at night on the tops of the mountains, thus signaling to the Jews living in 

distant places that Rosh Chodesh was announced. The Jews who saw these signals would then light their own 

fires, signaling to their brethren in even more distant cities. Thus, the message would quickly be spread 

throughout Eretz Yisroel and the Diaspora (see Mishna, Rosh Hashana 22b, cited in our sugya). If for some 

reason a person in a far off region did not get this message, and was therefore uncertain when Yom Tov was to 

be observed, he would keep two days. This was not a Rabbinic enactment to keep two days, but simply a result 

of his own uncertainty.  

Eventually the fire-signals were abandoned, due to the efforts of certain unscrupulous people to make fake 

signals, and intentionally confuse the Jews of the Diaspora. This began the second period, in which R’ Yehuda 

HaNassi decided that rather than using fire-signals, they would sent mounted messengers on Rosh Chodesh to 

ride as far as they could by Yom Tov, to announce when Yom Tov should be observed (see Yerushalmi Rosh 

Hashana 2:1).  

Since the messengers were limited in how far they could reach by Yom Tov, the areas beyond their scope were 

forced to constantly observe two days of Yom Tov, since they could never find out on time when Yom Tov was 

to be observed. However, the second day of Yom Tov was still not enacted as a Rabbinic commandment, but 

simply was the result of their own uncertainty.  

The third period began in the second generation of Amoraim, in which R’ Elazar ben P’das cautioned the Jews 

of the Diaspora to “guard the custom of their forefathers,” in observing two days of Yom Tov. R’ Elazar ben 

P’das instructed them to observe two days of Yom Tov as a Rabbinic precaution, even in cases where they 

knew for certain which day was truly Yom Tov by Torah law. 

The fourth period began seven years after the death of Rava (4118), when Hillel the last Nassi (not to be 

confused with Hillel the Elder, founder of Beis Hillel) established a calendar that would be used for all future 

generations. By means of this calendar, Jewish communities throughout the world would always know which 

day was Rosh Chodesh, and which day was Yom Tov. Nevertheless, the Rabbinic enactment of observing two 

days of Yom Tov in chutz la’aretz remained. 



Why was it necessary to continue observing two days of Yom Tov? The Gemara explains that although we now 

know which day is the true Yom Tov by Torah law, there is reason to fear that gentiles may forbid us to study 

Torah (as they have often done), and we may forget how to calculate Hillel’s calendar. We may then come to 

begin Pesach on the wrong day, and eat chametz on the real Pesach. Therefore, we must “guard the custom of 

our forefathers,” by observing both days of Yom Tov, in order to prevent such an occurrence. However, this 

Rabbinic enactment was designed only to preserve the custom practiced before the development of the calendar. 

The places in chutz la’aretz that had previously kept two days, due to their uncertainty, should continue to 

“guard the custom of their forefathers.” The places in Eretz Yisroel within range of the messengers of Beis Din, 

who had previously kept only one day, should continue keeping only day of Yom Tov. Our Sages did not wish 

to change the practice that had been observed by each community before Hillel developed his calendar (Ran, 

Sukka 44a s.v. Itmar. The Meiri adds that in Eretz Yisroel, there was no fear that the Jewish people would be 

forced to cease their Torah study). 

Jewish communities settled since then: This conclusion has led to an interesting debate among the 

commentaries. What should be the practice of Jewish communities settled since this Rabbinic enactment? They 

do not have a “custom of their forefathers” to guard, neither in keeping one day, nor in keeping two. 

The Acharonim note a debate between the Rambam and the Ritva, from which we may deduce the answer to 

this question. 

Wherever the messengers reached: The Rambam (Hilchos Kiddush HaChodesh, ch. 5) writes that places 

where the messengers of Beis Din were once able to reach should keep one day of Yom Tov today, even in 

chutz la’aretz. Conversely, wherever the messengers could not reach should keep two days of Yom Tov, even in 

Eretz Yisroel. The general principle that in Eretz Yisroel we keep one day of Yom Tov, and in chutz la’aretz we 

keep two, applies only to those places of which we are uncertain whether the messengers could reach. These 

places should conduct themselves according to the custom of the majority of surrounding cities. In Eretz Yisroel 

the majority keep one day, and in chutz la’aretz the majority keep two. 

The Chazon Ish (O.C. 132:3) explains that this is not only a b’dieved compromise, since we are unable to 

determine the correct procedure for these questionable places. Rather, when Hillel and his Beis Din originally 

enacted the Rabbinic decree to keep two days of Yom Tov, they decreed that those communities whose custom 

is known should continue to follow their custom, and those communities whose custom is not known, should 

keep one day in Eretz Yisroel, and two days in chutz la’aretz. 

According to this opinion, communities developed since then have the status of communities with no known 

custom. In Eretz Yisroel they should keep one day, and in chutz la’aretz they should keep two. 

Eretz Yisroel and chutz la’aretz: However, the Ritva (Rosh Hashana 18a; Sukka 43a) argues against the 

Rambam, and rules that Hillel and his Beis Din made a stark distinction between Eretz Yisroel and chutz 

la’aretz. All places in Eretz Yisroel must keep one day of Yom Tov, and all communities in chutz la’aretz must 

keep two – regardless of whether the messengers of Beis Din could reach them. According to this opinion, there 

is no question that communities developed since then in Eretz Yisroel should keep one day, and in chutz 

la’aretz two. 

The Acharonim note that the Ritva’s opinion is supported by the Gaonim and many Rishonim, and is the 

accepted practice in halacha (see Yom Tov Sheini K’Hilchoso, Appendix 4).  

 


