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Parshas Chukkos

זֹאת ֻחַּקת ַהּתֹוָרה ֲאֶׁשר ִצָּוה יְדָֹוד ֵלאמֹר ַּדֵּבר ֶאל ְּבנֵי יְִׂשָרֵאל ְויְִקחּו ֵאֶליָך ָפָרה ֲאֻדָּמה ְּתִמיָמה ֲאֶׁשר ֵאין ָּבּה מּום ֲאֶׁשר 

ֹלא ָעָלה ָעֶליָה עֹל: (במדבר יט/ב)

Zera Shimshon asks that in Parshas 
Mishpatim (Shemos 15/25) Rashi writes that 
Hashem conveyed to  Bnei Yisroel the mitzvo 
of Parah Adumah in Marah (one of Bnei 
Yisroel's encampments in the Desert) even 
before we received the whole Torah in Sinai.
However, we find in other medrashim (and 
Rashi himself writes this at the end of the 
parsha (22/2)) that say that the reason for 
parah adumah is in order to atone for the sin 
that we committed with the Golden Calf. 
Since this happened only after we were in 
Marah, how can Rashi say that this is an 
atonement for a sin that they did not yet 
commit?

Zera Shimshon writes that some 
commentators say that these two opinions are
really not compatible and that they argue. 
The Medrash that Rashi quotes does not hold
that the parah adumah is an atonement for 
the sin of the Golden Calf. And the Medrash 
that says it was an atonement holds that it 
was not commanded in Marah but rather it 
was commanded after we sinned.

Zera Shimshon explains that it IS possible to 
understand both opinions agree with each 
other in light of a Medrash (Medrash Rabah 
Shemos 15/25). 

The Medrash quotes the possuk (Shemos3/7) 
"I have surely seen (r'eoh re'issi. A form of 
the word roeh- to see- is written twice for 
stress) the plight of My people in Mitzrayim 
and have heeded their outcry .. I am mindful 
of their suffering."   

The Medrash explains the double language 
r'eoh re'isi is not to stress that Hashem 
definitely saw the plight of Bnei Yisroel in 

Mitzrayim (like we translated it) but rather 
"... You (Moshe) see only one thing but I 
(Hashem) see two things. You see that they 
will come to Har Sinai and accept My Torah 
(and therefore you don't understand why they
have to suffer such a difficult bondage) I see 
two things. I also see that after I come and 
deliver the Torah to them in My holy chariot 
that they will steal one of the animals (the 
cow) that pull (My chariot) (and worship it) 
and anger Me... Even so "He is merciful, 
forgives iniquity and doesn't destroy..."

We see from this Medrash that Bnei Yisroel 
were tainted with this sin even before before 
they actually served the Golden Calf.

According to this, we can now explain that 
IN ESSENCE the Parah Adumah is a choke 
beyond our comprehension and not 
connected with the Golden Calf. However a 
minuscule part of it is to atone for the Golden
Calf. 

According to this both opinions are in 
agreement. This mitzvah is a choke 
independent of anything that we did or will 
do and therefore we can understand how it 
was in actuality given to us in Marah. 
However since we were already blemished 
with the sin of the Golden Calf, Rashi is also 
right that it is ALSO an atonement for it!

Another explanation ax Zera ax Shimshon 
gives to reconcile these two opinions is that 
since ax Hashem only revealed to ax Moshe 
that they will eventually sin, for everyone it 
is considered a ax choke. Only ax Moshe 
knew the truth that there was a reason for it.
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ַקח ֶאת ַהַּמֶּטה ְוַהְקֵהל ֶאת ָהֵעָדה ַאָּתה ְוַאֲהרֹן ָאִחיָך ְוִדַּבְרֶּתם ֶאל ַהֶּסַלע ְלֵעינֵיֶהם ְונַָתן ֵמיָמיו ְוהֹוֵצאָת ָלֶהם ַמיִם ִמן ַהֶּסַלע

ְוִהְׁשִקיָת ֶאת ָהֵעָדה ְוֶאת ְּבִעיָרם: (במדבר כ/ח)

"...You shall bring forth water for them from 
the rock and give  (ess) the congregation and 
(v'ess) their livestock to drink." (Bamidbar 
20/8)

Rashi explains (the fact that Hashem also 
gave the livestock to drink) teaches us that 
HaKodesh Baruch Hue has compassion on 
Bnei Yisroel's possessions. 

Zera Shimshon asks how did Rashi learn 
from this possuk that the reason that Hashem 
gave the animals to drink was because of His 
compassion? Maybe, He was simply 
responding to their complaint of (Bamidbar 
20/4), "Why have you brought the 
congregation of Hashem to this desert so that 
we and our livestock should die there?" 

Secondly, why does the possuk have to teach 
us that Hashem has mercy on Yisroel's 
livestock? Hashem has mercy on all 
creatures!

He explains that to answer these two 
questions we have to first understand what 
merits did  Bnei Yisroel think they have that 
gave them the right to ask for water to drink. 
They were constantly complaining and 
grumbling about their lot. What gave them 
the chutzpa to think that they deserve the 
water to drink?

He suggests that Bnei Yisroel realized their 
deficent spiritual level at that time and 
therefore they didn't demand water to drink 
in their own merits but rather in the merits of 
their animals!  (Like Chazal teach us 
(Medrash Rabah Vayikra 27/1) was the case 
in the days of Alexander the Great)! 

According to this, Zera Shimshon explains, 
we can now understand the first question of 
how Rashi derived that Hashem wasn't just 
responding to their complaint. If Hashem 
gave them water to drink only in response to 
their complaint then it should have been 
written in the possuk, "give the congregation 
and their livestock to drink"  without the 
word "v'ess" before the phrase "their 
livestock". Firstly, this was language of their 
complaint. Secondly, if there is no word that 
separates "we" and "and our livestock" this 
shows that there is one reason for both 
things.

The addition of the word "v'ess" indicates 
that there were two different reasons for 
giving the water to the people and the 
livestock. The main reason; Bnei Yisroel 
merited the water in their own merits, 
contrary to what they felt and in spite of all 
of their complaints. (We see from here how 
much Hashem loves us even when we don't 
act up to par.- Sh. P.)

The animals received the water because 
"HaKodesh Baruch Hue has compassion on 
Bnei Yisroel's possessions".

The answer to the second question is that it is
true that Hashem has compassion on all of
His creations. However here we might of
thought that Hashem had mercy on the
animals ONLY that in their merit Hashem
gave Bnei Yisroel to drink. Therefore Rashi
says that this was not the reason but rather it
was because "HaKodesh Baruch Hue has
compassion on Bnei Yisroel's possessions".

----------------------------------------3--------------------------------
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ֲאֶׁשר מּום ָּבּה ֵאין ֲאֶׁשר ְּתִמיָמה ֲאֻדָּמה ָפָרה ֵאֶליָך ְויְִקחּו יְִׂשָרֵאל ְּבנֵי ֶאל ַּדֵּבר ֵלאמֹר יְדָֹוד ִצָּוה ֲאֶׁשר ַהּתֹוָרה ֻחַּקת זֹאת

ֹלא ָעָלה ָעֶליָה עֹל: (במדבר יט/ב)

 "This is the statute of the Torah which 
Hashem commanded, saying, Speak to Benei 
Yisroel and have them take for you a perfect-
ly red unblemished cow (parah adumah), 
upon which no yoke was laid." 

The Medrash comments, This is the meaning 
of the possuk "Who can take something clean
from something that is unclean? Not One?" 

For instance, when a dead corpse is in a 
house then the house is  tommai. However, if 
you remove the corpse from the house then 
the house becomes tohor (spiritually clean). 
(The Medrash continues) We learnt that on 
the one hand even the clothes of whoever 
helps to prepare the parah adumah become 
tommai. However, on the other hand when 
we spritz it on a garment that was tommai, 
the garment becomes tohor! (The Medrash 
concludes) Hashem said that this is a choke 
(a mitzvo without a reason) that I decreed."

Zera Shimshon asks why did the Medrash 
give these two specific halachos as examples
of our inability to understand tumma and the 
purification power of parah adumah? Seem-
ingly, the whole concept of tumma and parah
adumah is way beyond our grasp and not 
only these two specific halachos!

He answers that the general concept of tum-
ma and parah adumah is really understand-
able. Tumma is not only a halachic status of a
corpse, a dead animal, a metzora (who person
who has suffers from leprosy), etc. Rather, in 
the object that is tommai resides bodiless de-
structive spirits (mazikkim). When a person 
comes in contact with something that is tom-
mai (or is even under the same roof with a 
corpse) these mazikkim cling to  him and he 
becomes tommai!
For instance, the Gemorra says that some 
great and holy sages  even SAW the "spirit of
leprosy" sprouting from a person. The Arizal 
writes that the smell of a dead animal that 
was not halachically slaughtered damages a 
person's nefesh! 

Therefore the Medrash understood that the 
general concept of transferring tumma is not 
a choke.

The same is with the ability of the parah ad-
umah to purify. 

At the time of the giving of the Torah we 
were freed from all destructive forces like 
death and oppresion from foreign gover-
ments. However when we sinned with the 
Golden Calf then these destructive forces 
returned. 

We are not, though, completely captive to 
them with no way to save ourselves. When-
ever there is a huge surge of kedusha these 
forces "flee". 

Rashi explains that just like a mother cleans 
up after her child so too the parah adumah, 
who is a mother cow, cleans up after her 
young child, the sin with the Golden Calf. In 
other words, the kedusha that emanates from 
the parah adumah causes mazikkim to flee 
and therefore the object becomes tohor!  This
is how we can understand, explains Zera 
Shimshon, that the Cohan looked into the 
Bais HaMikdash when they shechted the 
parah adumah; it was in order to bring ke-
dusha into the parah aduma in order that 
these mazikkim will go away.

According to this, the general ability of the 
parah adumah to make something pure is 
also not a choke but something 
understandable.

The Medrash therefore explains that there are
two halachos that is above our understand-
ing. If  the mazikkim reside on a dead corpse 
and attach themselves to anything underneath
the same roof, why when we take the dead 
body out of the house the mazikkim also 
leave without any purifaction process.

The same goes with the parah adumah. Even
though we can understand the tremendous ke-
dusha in the parah aduma that drives away 
the mazikkim, how do we understand that this
kedushah doesn't protect the people and the 
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clothes of the people who prepare the parah 
adumah from becoming tommai! It is these 

because of these two halachos that the Torah 
calls parah adumah a choke!

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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