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FOR WHOM THE BELLS TOLL
R’ Akiva Eisenstadt  Rosh Kollel

This week’s parsha continues the discussion of the material 
structure and elements comprising the Mishkan. Most 

of the description is focused on the clothing, the vestments 
that the Kohanim wore in their service to God. The Rambam 
explains that the Kohanim were given very beautiful, striking 
and holy garments so that the people would be inclined to 
honor and revere the Temple in which the Kohanim served. 

Furthermore, Rav Eli Munk adds, we come to understand, 
and it is quite evident from the extremely detailed description 
of these garments, that there are other profound and extant 
reasons for the nature of these garments. The sages of the 
Talmud (Arachin 16a) enlighten us to the understanding that, 
just like the sacrifices, each one of the different holy vestments 
themselves served as an atonement (For example, see Rabbi 
Heshy Kahan’s excellent article on avoiding speaking Lashon 
Hara). And, as with most concepts and ideas in the Torah, 
many of the great Rabbis have written, expounded and shared 
with us as to what they have implicitly perceived and see as 
life lessons from the Torah. One such interesting and thought 
provoking idea I recently read was from Rav Shimshon 
Pincus Zt’l.   

One of the garments which the Kohen Gadol wore was 
the Turquoise woolen robe known as the Me’il Ha’Eiphod. At 
the lower end of this robe there were many decorations, one 
of which was a golden bell. The role of this bell is specifically 
described in the Torah to do what a bell does….to make a 
ringing sound when the Kohen Gadol entered and walked 
around the Mishkan. 

Ramban comments that while it is not usual and quite 
uncommon for distinguished people to wear bells on their 
garments, the case of the Kohen gadol was different; he was 
likened to a person entering into the king’s palace. No one 
dares enter without explicit permission. Rav Pincus explains 
that the ringing bells announcing his presence were akin to an 
authorization and an approval for him to enter the palace. This 
is the reason for these bells, which is why the Kohen Gadol 
wore them. 

This explanation then begs the obvious questions- why 
were the bells specific and applicable only the Kohen Gadol? 
Why not the regular Kohanim? What was special about him 
that he needed to be announced, akin to receiving permission 
to enter? (See Ramban 28, 43). What was this permission all 
about?

It is here that Rav Pincus writes something poignant and 
so very true about our lives, the different levels we live on and 
the heights we can perhaps aspire to. He writes that one can 
compare and contrast the Kohen Gadol and the Kohen Hedyot 

as a metaphor for life.
A regular Kohen represents every Jew, their Mitzvos, and 

their Torah. It is their obligations, their duties, their morals, 
and he embodies what we are all about.  The Kohen Gadol 
represents the uppermost and highest levels a Jew can reach.  
He embodies and characterizes the heights a Jew can reach. 
Beyond the basic obligations and Mitzvos, the Kohen Gadol 
is associated with the true Tzaddik, the righteous people of the 
generation, those who have worked, connected to and grasped 
at beyond the scope of what can be expected.  As Rav Munk 
so eloquently writes: “The power of purification emanating 
from the Kohen gadol was much greater than other sacred 
objects. He was like Hashem’s angel (Malachi 2; 7) and the 
holy vestments contributed to this holiness…..”  

That being said, Rav Pincus writes, not all are fitting to 
reach beyond what is expected. A person has to be ready to 
do so. For one to go from level to level they can only rise to 
the challenge if it is fitting for them to do so. Real piety and 
greatness needs a certain genuineness. He cites a story in Bava 
Kamma (59b) where a person named Eliezer Zeira was seen 
wearing black shoes and laces, a custom of those times which 
indicated that he was in mourning. When asked why he was 
doing so, he responded that he was mourning the destruction 
of the temple.  The sages responded and asked him “are you 
important enough to mourn over Jerusalem?” Meaning, they 
were asking him if he was on the level to mourn in a manner 
which is above and beyond what was proscribed in the 
normative Halacha (Jewish law- such as leaving a small space 
on the wall of one’s home unplastered etc.). Otherwise, they 
said, he was just being arrogant and haughty. Otherwise, he 
was someone who lacked the credentials acting in a manner 
that which did not befit him. 

The calling out of the bells represents that permission a 
person who wants to be a “Kohen Gadol” needs in order to 
get there. 

On the other hand, the Kohen Hedyot and all the Torah 
and Mitzvos he embodies does not need any “permission” at 
all. It is necessary and essential to every Jew. It is who we are. 
There is no question of whether we are fit to fulfill the Torah 
as we accepted it, keep it, know it and live it. 

This is where Rav Pincus comes and makes a beautiful 
point.

There is one time of the year that even the Kohen Gadol 
does not wear all of his eight vestments and that is the on the 
holiest of days- Yom Kippur. It is when the Kohen Gadol goes 
into the holiest of places- the Kodesh HaKedoshim (the holy 
of holies). That he does not wear the Me’il, it is in the place 
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HELP!  I’VE FALLEN AND I CAN’T GET UP!
Yerucham Reich

where the Aron Kodesh is- where the ark is- and he does not 
have the bells on. 

Rav Pincus understands that the holy of holies represents 
the Aron kodesh which housed the Torah. This place 
represents the ideal of Torah learning and each and every 
Jew’s connection to it. Learning the Torah can never have any 
barriers to entry for any Jew. No matter what, no “permission” 
is needed for one to achieve, to grasp, to want, to reach for 
the Torah itself. There are no bells, no limits, no authorization 

needed.  Access to Torah learning is open to all. No one 
should say “am I fitting to learn? Is it something I can do?” 
for each of us can always go from level to level; each can 
glean new and novel understandings in Torah every time we 
open a chumash, Gemara or Shulchan Aruch. 

It is just up to us if we try to go for it. 
Rav Shimshon Pincus Zt’l, as usual, has shared with us a 

beautiful idea.     

R’ Akiva Eisenstadt

we are unable to withstand, although that is often far from 
obvious to the one one being tested, lo aleinu. To the one who 
is falling, the likeliest path, the path of least resistance, is to 
fall further still. And the more one falls, the more one falters, 
the more difficult it is to climb back up. There are trials, and 
tests in this life and in this world that are so terrible, and so 
difficult, the fall so profound, that it would seem impossible, 
especially to the one who has fallen, to get back up. 

And yet God is telling us here that people are sometimes 
pressed and squeezed for the very purpose of having the 
opportunity of overcoming, of getting back up. And that it is, 
in fact, possible to do so, that kassis happens for the purpose 
of lama’or, that the ensuing light is brighter than it could have 
ever been before, and even purer.

And the result of this terrible effort, this triumph of the 
human spirit, is l’ha’alos ner tamid, to bring joy, nachas, 
k’vyachol, to the Eternal One, to increase the light in the 
universe, and indeed even to elevate the very act of falling 
into but a necessary step, indeed a holy step, in the process of 
rising ever higher.

We pray that we never be tested. But this is life. At its 
best it has its ups and downs. And so we must pray also that 
whatever those tests might be, whatever the ups and the 
downs, that we have the strength, the vision, the resolve, and 
the help from Heaven that we need, to overcome, to elevate, 
to stand higher, to transform the darkness in this world and 
within ourselves into light.

And if fall we must, when we falter, as we surely will, to 
remember what God has taught us, that the squeezed olive 
produces the purest oil, the brightest, purest light, that we can, 
indeed, stand up. 

Yerucham Baruch Reich
Parashas T’tzaveh, 5776

Life can be a pressure cooker, even for those without 
the terrible challenges other people do face. And those 

pressures can affect people in terrible, often unpredictable 
ways. 

God has high expectations of us, but it is the same God, our 
loving Father in Heaven, who created us, and created within 
us the very heart, the mind, the frailties, the complexity, the 
strengths and the weaknesses, that makes us human beings. 

And so as human beings we sometimes rise high, and 
sometimes we fall. Rising high can be a trial. Falling low 
tends to be a much worse trial, as it vitiates our strength, our 
will, our ability to pick ourselves up and overcome.

The Torah can be understood on multiple levels, and 
often sends us important messages that are encrypted within 
passages that appear, in their literal sense, to be addressing 
another context altogether.

We are commanded, in Parashas T’tzaveh, to use only the 
purest, clear olive oil for the Menorah in the Mikdash. The 
olive is to be pressed (kassis), but not crushed. 

There have been many homiletical analyses and lessons 
drawn from this requirement, and the fact that it is spelled out 
in the Torah.

The literal reading states that the Children of Israel should 
bring pure, pressed olive oil, for the purpose of lighting the 
Menorah. The Ateres Yeshua attaches the words pressed 
and light ( kassis lama’or):  it is pressed, squeezed, for the 
purpose of producing light.  

Sometimes, in the ups and downs of life, in a way that is 
beyond our vision and our understanding, the very purpose 
of the downs imposed upon us is that we may rise to the 
occasion, draw upon our innermost strengths, and turn those 
“downs” into “ups” that are higher than we would have ever 
risen, had we not fallen first. 

Life is not a game of hooks and ladders, but sometimes 
it may seem so. It is said that God does not give us tests that 
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R’ Heshy Kahan|Chaver HaKollel

Q: As this weeks parsha explains the m’eil (robe) of the 
Kohen Gadol worked as forgiveness for those who spoke 
lashon harah1 (evil speech), and one connotes the intense 
severity that comes along with speaking badly about 
others. Are there other sources that proclaim such a 
concept?

A: As is clearly written in the Talmud2 that those who speak 
lashon harah:

1. is as if they are denying G-d3

2. bring down leprosy to this world
3. increases sins up to the heavens4

4. is fit to be stoned
5. Hashem says about him “me and him cannot 

simultaneously exist in this world”
6. Hashem speaks to the angel of Gohenim and says that 

I will take care of him up here and you take care of 
him down there

7. are transgressing up to 31 positive and negative 
commandments with each word5 of lashon harah6 
spoken 

Q: From where do we see such a strict adherence towards 
refraining from speaking lashon harah?

A: One need not go further then Hakadosh Baruch Hu 
himself to see how one should react towards lashon hara. 
When the Jews were in trouble and Yehoshua realized7 
that it was probably the result of someone’s avairos (sins) 
he asked Hashem “mi chatah” (who sinned)? To which 
Hashem replied, “v’chi di’later ani” (am I one who speaks 
lashon harah)? Rather “lech ha’tel goralos” (go cast lots to 
identify the sinner) to which Yehoshua ended up doing. At 
the conclusion of the lottery the punishment was found to be 
correlated to Achan, who it is mentioned transgressed almost 
every sin imaginable, nonetheless Hakadosh Baruch Hu was 
implying that one should try to find another way to figure out 
what was neccassary other then via lashon harah.

Q: Does the fact that lashon harah is so severe mean that 
one can never speak ill of another?

A: In general if one sees someone in danger he is obligated to 
help him and is in fact prohibited from standing by idly based 
on the transgression of lo sa’mod al dam r’eyecha8 (don’t 
stand by your brother’s blood).

Q: Does this mean that only when one notices that his 
fellow’s life is in danger or is the issur more encompassing?

A: The Chofetz Chaim learns that if someone may incur harm 
in any realms at all then that too would require whatever 
intervention is necessary to save him that hurt. This is the 
basis to allow one to speak lashon harah when it is done to 
save someone else from either, physical

•	 psychological
•	 financial

detriment.  

Q: What if one is not being asked to offer his advice, 
would he still be permitted to voice his knowledge to the 
unsuspecting party?

A: In keeping with the theme of the issur of lo sa’mod al 
dam r’eyecha, where one can’t stand idly by as his brother 
is harmed one would be required to give unsolicited advice 
even if he were not to be asked in order to save the person in 
question from any loss. Since the particular laws and nuances 
of this specific situation are quite complex one should ask his 
halachic authority on how to proceed.9

Q: If one is looking to avoid the transgression of lo sa’mod 
al dam r’eyecha would that permit him to say as he pleases 
in order to forewarn the other party?

A: There are certain conditions that must be met should one 
desire to alert somebody of any possible damage coming his 
way. Specifically:

(1) One has to make sure that the information that he is 
about to convey is accurate. Additionally one must 
know the context in what he saw as well. For example 
if someone never got his money back from a certain 
proprietor not necessarily was he being ripped off but 
rather he may have had an oversight (unless of course 
he knows otherwise). 

(2) The information being given over has to be fact and 
not opinion. Meaning if someone had a contractor10 
use inexpensive material, instead of saying he was 
being cheap he should say that he uses lower end 
material in order to keep his prices lower as well. 

HALACHIC PERSPECTIVES: Speaking Lashon Harah
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R’ Heshy Kahan

Conversely instead of saying that the builder goes 
way over budget one can say that he usually builds 
only high end projects where brand name materials 
are paramount. One has to be of utmost caution that he 
doesn’t exaggerate in the slightest and in fact counts 
his words carefully. Even a small facial expression 
can make something sound much worse then it is.

(3) One has to have in mind that the reason why he is 
disclosing this information is because of his desire 
to prevent a loss to his friend and not as a means 
to “stick it” to the person in question. Meaning if a 
contractor never finished his agreed upon project and 
one’s friend is looking to hire this person he may not 
give over this information if he is doing so out of spite 
to be vengeful towards this contractor.11 

(4) If the desired effect can be accomplished without 
speaking badly about the other person then one 
should use that way as the preferred avenue. Taking 
our example if one can simply say “it’s better to use 
Shimon as a builder then Reuven as he would fit your 
needs more appropriately” then one is helping his 
friend avoid a loss yet not having to actually speak 
disparagingly about someone else. 

(5) If the one who is listening to the lashon harah were 
to overreact to what he is hearing then that too 
would prohibit one to convey over any constructive 
information. For example if a fellow employee is 
taking to long a lunch break which is marring the 
productivity of the business but by telling the boss 
he may cause an undue overreaction of the person 
getting fired or docked pay etc. then one should not 
necessarily share this information.

Q: What if one has questionable information, would that 
be enough to tell the other party of information that may 
cause him any harm considering it’s not definitive?

A: Interestingly the Chofetz Chaim is lenient when it comes 
to being unsure of the validity of  the information and holds 
that one may give it over to the unsuspecting party (assuming 
all the previous mentioned conditions are met). The proof 
he brings is from the verse in Yirmiyahu12 which states that 
“Yishmael threw the corpses of the men he had struck through 
the hand of Gedalyah into a pit”. The Gemara13 asks how is it 

that the verse attributes the slayings of these men to Gedalyah 
as it was Yishmael and not Gedalyah who killed them? To 
which it answers that since Gedalyah was told of a possible 
incurring assassination, and he didn’t take heed to it as the 
information was not certain and therefore didn’t accept the 
lashon harah, the result of all those deaths were attributed to 
him. Therefore one may tell someone else if he thinks that he 
may be harmed but not definitely sure. However since it is 
only a safek one is not obligated to say but rather may say the 
relevant information. Of course as was mentioned earlier if by 
relaying this piece of info would cause an overreaction that 
no one would end up partnering up with this person thereby 
destroying his business etc. then one would should rather keep 
the information to himself. 

Q: Is there any precautions that one should take before 
entering into a partnership or business with someone else?

A: As the Chofetz Chaim says quite emphatically, one should 
do his utmost to research and check into any possible joint 
venture with another party no matter what the setting is. One 
should leave no stone upturned in looking to gain clarity as to 
whether or not this person is a good fit for him as an employee, 
customer, partner, investor, builder, craftsman, handyman etc. 
There should be specific delineation towards exact:

	materials being used
	quality of work expected
	anticipated time of completion
	amount of money expected to receive/pay

as the only way to avoid lashon harah, possible fights and ill 
will is to properly protect oneself prior to engaging in business 
with other people.14 

FOOTNOTES
1. Zevachim 88b
2. Eirchin 15
3. See Shmiras Halashon 2:9 who thankfully only attaches such a 

statement to someone who constantly speaks habitually but not 
one who transgresses the issur every now and then

4. Shmiras Halashon 2:16, in general by the concept of middah 
k’neged middah if one condemns his friend via speaking lashon 
harah he is in turn condemned as well and all the sins that he 
previously may have been judged compassionately on is now 
brought to the forefront as he is exacting midos hadin on his 
friend so midos hadin is exacted on him as well hence the 
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R’ Heshy Kahan

DON’T GET TOO COZY
R’ Ari Mandel

Towards the end of this week’s parsha the pasuk says ‘I 
will arrange meetings with klal Yisroel, and it will be 

sanctified by My glory.’ (29:43)
Previously, when the Torah used the expression V’nod’ti, 

it was usually reserved for telling us that Hashem’s presence 
was reserved strictly for Moshe, as the pasuk says ‘I will 
arrange My meetings with you there, and I will speak with 
you from atop the ark cover from between the two cherubim 
that are upon the Ark of the Testimony, all that I will 
command you unto the children of Israel. (25; 22) However, 
here it seems that it is for all of bnei Yisroel.  Ohr Hachaim 
HaKadosh wonders what pshat why in this instance Hashem 
told us He would meet with bnei Yisroel. What does this mean 
that Hashem will arrange a meeting place for klal Yisroel?

We can answer that if you take a look at the end of the 
pasuk it says ‘vnikdash bichvodei’, which means ‘it will be 
sanctified in my honor.’ Rashi comments and says ‘Do not 
read it to mean My glory but rather with my honories.  He 
hinted to him [Moshe] about the death of Aaron’s sons on 
the day it [the Mishkan] was erected. This is what Moshe 
[meant when he] said, “This is what Hashem spoke, saying, 
‘With those close to Me I will be sanctified’” Now where did 
He speak? “And it will be sanctified by My glory.” (29; 43)

Ohr Hachaim HaKadosh comments that the beginning of 
the pasuk means that my presence will be frequent in the eyes 
of bnei Yisroel. Perhaps they will become used to the fact that 
my Shechina is constantly amongst them. Anytime a person 
gets used to an item or their surroundings they no longer 
have the same respect towards it. Since bnei Yisroel would 

be exposed to my presence so often, I am going to have to do 
something drastic. I’m going to have to take the life of two of 
my precious children to show my other children that this place 
must be treated so carefully and respected that you can’t get 
used to it like one gets used to mundane items. He wanted to 
instill a fear as to not to get too comfortable; Hashem had to 
set a tone. How did He do that? He took away two precious 
servants on the day the Mishkan was constructed. He wanted 
to ensure that we wouldn’t lose chashivus for the Mishkan. 
Now, when we read the pasuk it’s read to mean: ‘being I will 
always be there and bnei Yisroel will become accustomed 
to my presence, I will become holy through the deaths of 
Nadav and Avihu.’ 

When one get too comfortable it leads to no good. Just 
because something is common it doesn’t mean to suddenly 
lose respect towards it. Don’t get used to it and take it for 
granted. Not a Rov; not a shul; not a spouse; not a child. 
Hashem prevented us from getting too comfortable to engrain 
in us the severity of what can happen if we do. How much 
more so do we have to be careful and refrain from doing so?

By establishing the proper decorum we can try to prevent 
ourselves from getting ‘used to’ things. We need to constantly 
look for the positive and appreciate everything that was done; 
we must never assume and never expect anything. Although it 
requires effort we must strive to appreciate everything right in 
front of our eyes, every single day.

May we all be zoche.

commerce of “heimisheh” businesses is based on word of mouth, 
specifically that of a contractor as they don’t usually advertise 
and rather rely on the good word of all their previous customers. 
Obviously one word the other way can singlehandedly derail 
their business just as well.

11. One is encouraged to seek halachic guidance in how to go 
about getting the neccassary information to the possible future 
customer. Especially if he can’t work himself through to move 
past any past grievances and to solely focus on protecting his 
friend as opposed to hurting the proprietor.

12. 41:9
13. Niddah 61a
14. obligation to enact due diligence in researching one’s future 

partners

amount of sins go up to the heavens.
5. This can be derived from the fact that if one gets merit for each 

word of Torah that is learned (see Peirush Ha’Aruch to Peah 
1:1) so too one is treated strictly with each word of issur that is 
spoken as well.

6. See introduction to the Chofetz Chaim where he delineates 
exactly which issurim the speaker and listener are transgressing 
as each case varies but either way the amount of issurim 
involved in lashon harah are quite extensive.

7. Sanhedrin 11a
8. Vayikrah 19:16
9. As opposed to basing psak on some random halacha article that 

back table in his Shul
10. This profession in particular is very relevant as almost all 
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Who is on a higher level - an angel or a man?
The conventional understanding is to say an angle 

is on a greater level. Angels are Hashem’s messengers; they 
fulfill their purpose by fulfilling G-d’s Will without deviation.

So what does that say about man?
The Talmud (Eruvin 13b) asks would it have been better 

for man to have been created or not to have been created - 
what would we say?

The Talmud states that it would have been better for man 
to not have been created, but since he is created let him probe 
his deeds.

Understanding what this means and to answer what is 
then so special about man needs us to take a step back and get 
a broader perspective.

So before we are able to grasp its meaning and answering 
this question, we must survey the thoughts of our Creator.

Rabbi Avraham Steinberg Shlita conveys to us that when 
someone does not show confidence in his own work, it gives 
us an uneasy feeling. Let us say a manufacturer of a certain 
product does not use their own product, we may intimate 
that his lack of trust in it displays a deficiency in the product 
itself. Let us say a kashrut organization refuses to eat at a 
restaurant which they certify, it may bring one to question the 
authenticity of the kashrut itself.

So now this thought can also be expressive of the spiritual 
endeavors. Does our Creator have faith in us?

We can give an answer to this question by looking at the 
very beginning of this week’s perasha. Moshe Rabbeinu was 
directed by Hashem to obtain pure oil for the Menorah. It 
states, “And you, you shall command the Jewish people, and 
they shall take for you pure olive oil” (Tetzaveh 27:20).

Interestingly the leader of this project to obtain oil is put 
in Moshe’s hands. Why is that so?

 In order to answer this we need to look at a Midrash from 
the Yalkut Shimoni, which introduces this week’s perasha 
with a seemingly strange observation. The Midrash takes 
us back to the time of Noach right after the flood, where a 
Dove was sent to ascertain the status of the world. The Dove 
returned with an olive branch in the evening time. The Kil 
Yakar (1550-1619) explains that this olive branch brought in 
the evening was in actuality the bringing of olive oil to kindle 
a light in the darkness of night. The message the Kil Yakar 
states is that after the darkness of the Generation of the Flood, 
there once again would be light, Noach just needed to ignite it.

How does this correlate to the Mishkan?
It comes to say that just as the Dove brought Noach the 

opportunity to create a new light in the world, so too the Jews 

were given an opportunity to bring the light of Hashem into 
the world via the Mishkan.

Let us explain this correlation further.
Hashem had commanded Noach to create a separate abode 

from the wickedness and depravity of his generation. It was 
within these confines that Noach would be able to preserve 
his integrity and goodness that was to help rebuild the world. 
This opportunity rested in Noach’s hands alone, if he could 
remain strong, stay focus, and not fall by the wayside then 
he would succeed. It was up to him. The same is true here 
with the Mishkan. Its function would be to bring the Divine 
presence into world. It is n this regard that once the Mishkan 
is built and the lights of the Menorah are ready to be kindled 
that the emphasis is parlayed to Moshe the individual.

This is coming to explain the message for each of us as 
individuals to recognize that at a certain point the baton is 
passed to us. It is for us to recognize that Hashem gives to 
each of us after a certain point, the opportunity to accomplish, 
and the end result emanates from our efforts.

Rav Tzadok of Lublin (1823-1900) explains this point 
further by pointing out that the Torah states, “And they 
believed in Hashem and in Moshe His servant” (Beshalach 
14:31). He writes that the reason why this verse is stated is to 
tell us a grandiose insight. Just as one must believe in Hashem, 
one must also believe in himself as an agent of Hashem!

We must know that we are part of the ability to complete the 
mission of the world.  Noach understood after the destruction 
of the world that it rests in his hands to help rebuild it. The 
opportunity was there for him to rekindle the light within the 
darkness. So too when the Mishkan was built, now that the 
structure was complete the opportunity for rekindling the light 
of Hashem in the world now rests in the hands of man. Each 
of us carries the same opportunity, the potential spark within 
us to rekindle and illuminate the world.

It is for this reason alone that the creation of man is so 
great. It demonstrates the great trust our Creator has in our 
capability. Man’s prospective aptitude and budding spirituality 
gives him the ability to surpass even the highest of angels. It is 
the opportunity of achieving this level that makes the creation 
of man, the greatest of all. 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel
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PARSHAS TETZAVEH
Rabbi Avraham Greenwald

One of the bigdei kehunah was the choshen. There are a 
number of explanations presented as to what the word 

choshen means or represents. According to R’ Shamshon 
Refael Hirsch, it is related to the word ןסוח, cho’sen, which 
means protection. This term refers to the fact that the urim 
ve’tumim was protected inside the folds of the choshen. 
HaKesav VeHakabalah suggests that the word choshen – 
spelled ches, shin, nun, is related to nachash, used in regard to 
sorcery, spelled nun, ches, and shin. The difference between 
their spellings is only that with respect to nachash, the nun 
comes first, while with respect to the choshen, the nun is last. 
Both the choshen and nachash – sorcery – are used for similar 
purposes, the difference being that one is emes and one is 
sheker. The Torah rearranged the letters to differentiate one 
from the other.

R’ Avrohom ben HaRambam presents another explanation 
in the name of his grandfather: The root of the word choshen 
is its first two letters – ches and shin, which spell the Hebrew 
word chash, haste. It is named choshen because of the speed 
with which it enabled the Kohen Gadol to receive a response 
from Hashem. This is a very nice explanation, but it leaves 
us wondering what is so important about this aspect of the 
choshen, to the extent that the Torah selected its name based 
on this feature?

The Kohen Gadol wore the tzitz as a crown on his head. 

On the tzitz were the words kodesh LaHashem, Holy to 
Hashem. What was holy to Hashem? Simply, it refers to the 
tzitz. But this is difficult, for all the bigdei kehunah are holy! 
R’ Avrohom ben HaRambam tells us that it is the Kohen Gadol 
who is Kodesh LaHashem. When the Kohen Gadol wears 
a crown stating that he is kodesh laHashem, not only does 
everyone know that he is holy, but he himself is reminded that 
he is holy and he will strive to become even holier.

R’ D. Silverberg explains that the “speed” feature of 
the choshen teaches us a wonderful lesson. The haste of the 
choshen reflects the idea that the closer one draws to Hashem, 
the more instinctively he intuits the Divine will and determines 
the correct course of action. The speed at which a Kohen 
gadol, who was kodesh laHashem in a place that was kodesh 
laHashem, received a response to his question symbolizes 
the level at which a person can immediately determine the 
proper course of action when his natural intuition is in perfect 
sync with Hashem’s will. The more we become attuned to 
Hashem’s will, the more we spend time in the mikdash, the 
more likely we are to develop an instinctive understanding of 
what Hashem expects of us.

We are not the Kohen Gadol, nor are we in the Mikdash. 
Nevertheless, the more we connect to Hashem through 
learning Torah and performing mitzvos, the more we will be 
in sync with His will. 

R’ Rafi Mollot
60 SECONDS OF TORAH: TETZAVEH -- INSIDE-OUT

A uniform does more than identify to others what position 
or role one serves. “The clothing makes the man.” One’s 
clothing adds a level of awareness of identity and purpose to 
the wearer. As in the above incident, though the company’s 
clients would never see through the phone how I dressed, 
my attire would affect my self-perception as a professional 
customer service agent, and serve to transform my job 
performance.

Certainly, in the service of Hashem, this phenomenon 
holds no less import. As servants and representatives of the 
Most High, let us make certain what we wear on our outsides 
will have the desired influence on our inner consciousness, 
and encourage the kind of elevated behavior that brings only 
splendor and beauty into our lives and the lives of others.

Based on Shlah, Parshas Tetzaveh

“And you shall make holy garments for Aharon your 
brother, for splendor and for beauty.” (Shemos 

28:2)
I once held a job in the customer service department of 

a telephone company. I only interacted with clients over the 
phone — never in person. When I started that job, I would 
come to work after my yeshiva studies, in my “yeshivish” 
attire (button-down shirt and slacks). Then I began taking 
college courses, and would come to work after school. One 
day I came in jeans and a sweatshirt. My supervisor called me 
over and gave me a verbal pasting. “You are required to wear 
business attire here!” I tried to defend myself by pointing out 
that certain employees, in other departments, higher up in the 
company than me, regularly dressed casually as I had that day. 
“But you are in customer service!” she responded.
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PARSHAS TEZAVEH: CLOTHING MAKES THE MAN
R’ Boruch Yechiel Schreiber

You shall make holy garments for Ahron your bother, 
‘likovod ulisifares’ for glory and splendor (Shemos 

27:2). 
The Rambam in his sefer Moreh Nevuchim explains the 

requirement for the kohein gadol to wear the special eight 
bigdei kehuna. The purpose was, as the posuk explains, 
likovod ulisifares, to enhance the honor of the Kohein and 
the Bais Hamikdash. When people would come to the Bais 
Hamikdash and see the Kohein Godol in his beautiful and 
majestic clothing, an awe  and reverence would fall upon 
them. 

Similarly we find in the Megilah that Achashveirosh 
displayed himself with “Yikar Tiferes Gedulaso”. The Gemora 
(Megilla 12a) explains that the posuk is referring to the fact 
that Achashveirosh donned the Bigdei Kehuna. This is based 
on the use of the word ‘Tiferes”, which is similar to ‘lisifares’ 
which we find in reference to the Bigdei Kehuna. Clearly, 
Achashveirosh put on these special clothing to garner respect 
and honor, which he so much craved. 

The question arises though, why does the Torah also refer 
to the four simple white garments of the kohein hedyat, which 
wasn’t glitzy or showy in any way, as ‘likovod ulisifares’. 
What honor or admiration did these clothing provide to the 
wearer? 

But the truth is the honor and splendor of the bigdei 
kahuna, wasn’t only for the spectator. It wasn’t only to create 
for the observer a sense of awe and admiration. It was also 
for the kohein himself. The Sefer HaChinuch in this week’s 
parsha teaches us an important lesson based on this idea. 
“Adam nifal lifei peulosav”, loosely translated to mean 
that the actions and environment of a person influences his 
character. When a person puts on special clothing, he will feel 
and eventually becomes special.  Thus, the Kohein who is 
tasked with performing the holy work in the Bais HaMikdash, 
is required to wear special clothing. Not only in order to 
create an aura of respect and honor to the onlooker, but also 
to influence the wearer with his special duty, and to help him 
become who he is meant to be. 

It is for this reason the Torah refers even to the plain white 
clothing of the regular Kohein, as Kovod and Tiferes. Although 
to the onlooker these clothing aren’t anything spectacular or 
specifically majestic, nevertheless for the Kohein wearing 
these clothing, even these ‘simple’ but holy clothing, will 
have the right inspiration. 

Unfortunately in our times this lesson is relevant more 
than ever.  In times of old, even in the secular and business 
settings, a respectful and formal dress code was in place. This 

didn’t only contribute to a more professional and respectful 
environment, but actually influenced the people to behave 
with more respect and honor. As times goes on, we find more 
and more a moderation of professional and proper attire. An 
example of this is what is known in the business world as 
“casual Friday’ or “dress-down Friday”, where some offices 
relax their dress code and adopt a causal look for the end of 
the week. Undoubtfully this has an affect and lends itself to 
less than professional and respectful conduct. 

Perhaps this is the reason Adam and Chava received 
clothing after they sinned. Before sin the atmosphere was so 
dignified and holy that external factors weren’t needed to help 
create that feeling of esteem and respect. After they sinned, 
Hashem introduced a new concept of “clothing”. They now 
needed help from external sources to help them rise to the 
occasion and become better people. This is the concept of 
clothing. By dressing properly and respectfully, they will be 
inspired to live up to it and become holier people. 

We need to realize that even those of us that are not 
Kohanim per se, we are still coined by the Torah as a 
“mamleches kohanim” a nation of priests. In order for us to 
act the part we must distinguish ourselves by upholding a 
honorable and respectful dress code. This will gain us respect 
from those that observe us, as well as cause us to become 
more dignified and respectful people.  
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Mazal Tov
To R’  Baruch & Malky Kleinman  

on the birth of a baby boy! 

May they have much Nachas from him!!

 
Shalom Zachor @ 8:45 pm in The Shtieble!!


