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 Warning the Parents about the Children 
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Shmini 5764 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע    

In Parshas Shmini the possuk says, (ויקרא יא, יג) “  הנשר את הם שקץ יאכלו לא העוף מן תשקצו אלה ואת

העזניה ואת הפרס ואת , and these you shall hold to be abominable from amongst the birds – they must 

not be eaten [because] they are abominable: the eagle, the bearded vulture, the osprey.” Rashi 

comments, “  לאסרן אלא אינו או ידך על נאכלים יהיו לא משמעו שכך לקטנים המאכילן את לחייב - יאכלו לא

 למינו למינה בו שנאמר עוף כל. מותרין בהנאה אסורין באכילה ',תאכלו לא' (, יביד דברים) ד לומרומתל בהנאה

אחד מין וכולן בשמותם ולא במראיהם לא לזה זה דומין שאין המין באותו יש למינהו , they must not be eaten 

– to hold liable one who feeds them to minors as that is its implication, that they should not ‘be 

eaten’ by your doing. [If one might think that this is not so and that] perhaps these words are coming 

to forbid one from deriving benefit from them, the possuk already says, ‘do not eat them’, teaching 

us that it is only forbidden to eat from them but it is permitted to benefit from them. In every species 

of bird about which it [the possuk] says, ‘according to its species’, there are birds that are not similar 

to each other, in either appearance or name, but they are [nevertheless] all of the same species.”  

Rashi’s Source 
Rashi’s comment is essentially a quote from the Toras Kohanim (פרשה ג, פרק ה) which says, “  ,יאכלו לא

כאוכלו המאכיל את לחייב , [the words] they must not be eaten, [come] to hold liable one who feeds 

[their meat to minors] as if he himself had eaten [them].”   

In the Gemarah (.יבמות קיד) we find a similar drashah which derives the prohibition of feeding children 

the meat of forbidden birds, animals and fish from a possuk which is found later in the parshah 

regarding forbidden insects. The Gemarah says, “  הגדולים להזהיר ,םילּוכ  א  ת   אל ',הם שקץ כי תאכלום לא'

הקטנים על , ‘do not eat them for they are abominable’, [this is to be interpreted as] do not feed them 

[to others], to warn adults against feeding minors.” We must attempt to understand why Rashi 

preferred to cite the drashah in Toras Kohanim rather than the one found in the Gemarah.Q1  

It is as if He Himself has Eaten 
When considering the two drashas, we find a subtle but significant difference between them. The 

Gemarah words the prohibition against feeding forbidden meat to minors as ‘ גדולים על  להזהיר

 which means a warning, to imply a prohibition against doing so. The ,אזהרה using the word ,’הקטנים

Toras Kohanim however, which speaks specifically about forbidden birds, takes a more stringent 

tone, saying that one who feeds their meat to minors is considered as if he has eaten it himself. Why 

did Chazal take a stricter stance when referring specifically to forbidden birds instead of sufficing with 

the standard prohibition of ‘להזהיר גדולים על הקטנים’?Q2   

No Apparent Connection to the Continuation of the Comment 
Additionally, the Sifsei Chachamim, as well as other Mefarshei Rashi, point out that the conclusion of 

Rashi’s comment, which states that there are birds that are dissimilar in both appearance and name 

but are nevertheless included in the same species does not seem to have any connection to the 

beginning of that comment. Why did Rashi include both of these points in the same comment?Q3  

 טמטום הלב
We find that the Rishonim and Acharonim treat the prohibitions against eating forbidden foods with 

extreme severity. This is because Chazal (.יומא לט) tell us that they cause ‘טמטום הלב’, which means 
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that they cause the heart to become sealed off from being able to appreciate holiness.  The Ran 

( יא הר"ן דרשות ) writes, in explanation of this concept, “  ומוליד, אלינו מזיק, ממנו התורה שמנעתהו מה כל

בנפשותינו רע רושם  Anything that the Torah forbade us to eat is spiritually harmful and makes an 

imprint of evil on our souls [if we eat them].” He explains that as this is due to the negative spiritual 

nature of these foods, the resultant harm that is caused is a natural outcome of their consumption, 

and always occurs, even if a person eats them unintentionally, and even in the event that a Rav 

mistakenly permitted their consumption. The Ran goes on to discuss different opinions about 

whether there is טמטום הלב in the event that the Torah actually permits the consumption of a 

forbidden food, such as in a case of Pikuach Nefesh (this point is discussed at length by Gedolei Haposkim, see 

שו"ת רב פעלים ח"ד סוד ישרים ס"ו, אתוון דאורייתא כלל י, ועוד רבותמהרי"ט אלגזי בכורות פ"ה אות מה,  ).  

At All Costs 
The Chasam Sofer (שו"ת אורח חיים פג) was once asked to rule regarding a tragic story involving a seven 

year old orphan who had inherited a great fortune but was unfortunately mentally ill. His relatives 

asked whether it was permitted for them to have him committed to an institution that could 

potentially cure him of his illness, but was managed by Christians who would inevitably feed him non-

kosher food. The Chasam Sofer answered that although there were grounds to permit this according 

to the letter of the law, with the condition that he be removed from the facility when he reached the 

age of Bar Mitzvah, nevertheless due to the fact that forbidden foods cause טמטום הלב and bad 

Middos, in his opinion it was preferable that they refrain from doing so, even though he would 

potentially remain ill for the rest of his life, in fulfilment of the words of Chazal, ( ה, ועדויות  מוטב לי “ (

המקום לפני רשע אחת שעה ליעשות ולא ימי כל שוטהלהיקרא  , it is preferable for me to be considered 

insane for all of my days rather than to be a Rashah for even one hour before Hashem.”     

Worse than Chillul Shabbos 
Another expression of the severity of the Torah’s dietary prohibitions can be seen in the ruling of the 

Maharshag (שו"ת מהרש"ג ח"ב קמג) who writes that if a person is faced with a situation in which he must 

either desecrate the Shabbos or eat treif food it is preferable that he be Mechalel Shabbos rather 

than eat treif. Although Shabbos is generally considered more serious than dietary prohibitions, 

nevertheless it is pushed aside in this instance because one does not derive any physical enjoyment 

from the Chillul Shabbos, whereas any physical benefit that one derives from treif food causes 

terrible damage to one’s soul, even in cases when it is permitted for Pikuach Nefesh! 

Most Species of Birds are Pure 
The Gemarah (:חולין סג) says, “  מן מרובה טמאה שבהמה העולם והיה שאמר מי לפני וידוע גלוי: אומר רבי

 על מרובין טהורין שעופות העולם והיה שאמר מי לפני וידוע גלוי, בטהורה הכתוב מנה לפיכך - הטהורות

בטמאין הכתוב מנה לפיכך - הטמאין , Rabi says, it is revealed and known before He who spoke and 

created the world that there are more impure [forbidden] animals than pure [permitted] animals, so 

the Torah therefore listed the pure ones. It is revealed and known before He who spoke and created 

the world that there are more pure birds than impure birds so the Torah therefore listed the impure 

ones.” The Kli Yakar on our possuk explains that this is clear from the wording of the possuk, as it 

says, “ העוף מן תשקצו אלה ואת , and these you shall hold to be abominable from amongst the birds,” 

implying that these birds are the minority that are being excluded from amongst the larger group of 

birds which are permitted.  

The Kli Yakar goes on to explain the reason why the Torah allows most birds to be eaten, whereas it 

forbids most animal species. He quotes Chazal who say that all of creation is composed of four 

mailto:hamaortolna@gmail.com


Bs”D 

   
[3] 

עיה"ק ירושלים תובב"א שבתורה' שע"י מוסדות  טאלנאמכון 'המאור ל כל הזכויות שמורות ©  
This parsha sheet has been translated and adapted from a ‘ קודש שיחות ’  

The editor is solely responsible for any mistakes and omissions 
If you would like to be added to our mailing list, or for any comments, please email us at hamaortolna@gmail.com 

elements - earth, air, fire, and water, in different percentages. Animals are comprised primarily of 

the element of earth whereas birds are comprised of a much higher percentage of the element of 

air, explaining why birds can fly and land animals cannot. The element of earth is much more 

‘physical’ than the element of air and, that being the case, one who consumes an animal will be much 

more influenced by physicality that one who consumes a bird. It is for this reason that most land 

animals are forbidden by the Torah, as the Torah wants to limit the negative effects of the element 

of earth on the souls of the Jewish people, whereas most birds are permitted, because their 

consumption has a much smaller negative effect on the soul.  

‘Lighter’ Prohibitions   
When something is generally forbidden by the Torah and only permitted in certain circumstances, 

the prohibition is usually viewed by people with severity, and they will not easily come to make 

allowances and permit its transgression. On the other hand, things that are generally permitted, and 

are only forbidden in very specific scenarios are generally considered by people to be ‘lighter’ 

prohibitions, and the Yetzer Harah has an easier time convincing people to permit them even when 

they are forbidden, as people are not used to restraining themselves regarding them. The Tosafos in 

Pesachim (ב. ד"ה בודקים) explains that this aspect of human nature is what prompted Chazal to institute 

the obligation to search out and destroy any Chametz that may be in one’s domain even though the 

Torah considers it sufficient to nullify it.   Chazal were concerned that as people eat Chametz during 

the whole year, they would not be used to distancing themselves from it during Pesach and might 

accidently come to eat it if allowed to nullify it and keep it in their domain. 

People are Comfortable Eating Birds 
We can now understand that the reason why the Torah was so strict regarding forbidden birds is 

because of the fact that most species of birds are permitted by the Torah, and as such people who 

are more comfortable with their consumption will be less careful about not eating the forbidden ones 

or feeding them to their children. The Torah therefore strengthened the language it used in issuing 

the prohibition against eating forbidden birds, referring to them as ‘שקץ, abominable’ twice in the 

same possuk, and by treating one who feeds them to minors as if he himself had consumed them, in 

order to help us view this sin with the appropriate level of severity and distance ourselves from it.  

Other dietary prohibitions, such as eating insects and blood, are considered disgusting to people and 

do not require the same severe language in their prohibitions, as people naturally stay away from 

them. Similarly, since forbidden animals are the majority of the animal species, the consumption of 

animals is something that people are not so comfortable with and they will therefore not come to be 

unduly lax about eating the forbidden ones.A2  

This concept sheds new light on the words of the Yerushalmi (ערלה ג, א) which says, “  לא' (ג ,יג שמות)

כאוכל המאכיל את לעשות 'חמץ יאכל , ‘Chametz shall not be eaten’, renders one who feeds others 

Chametz as if he himself has eaten it.” We see that here too, with regards to Chametz, the Torah 

views someone who feeds Chametz to a minor as if he himself has eaten it, just like it does regarding 

prohibited birds, and this is for the reason stated by Tosafos, that the consumption of both Chametz 

and  birds is usually permitted.  

Weakness in Human Nature 
We can now understand that Rashi cited the drashah made in the Toras Kohanim regarding forbidden 

birds as opposed to the drashah made in the Gemarah which pertains to all forbidden foods, because 
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he wanted to emphasize this lesson, that people tend to be more lax regarding things that are 

generally permitted, and that to counteract this the Torah issued more stringent prohibitions, so that 

we will become aware of this weakness in human nature and be more careful in similar 

circumstances.A1   

No Distinguishing Characteristics 
According to this we can also explain the connection between the two parts of Rashi’s comment. 

Rashi tells us that there are many different types of birds that look different and have different names 

but are still included in the same species because this emphasizes the point that if not for the fact 

that the Torah named each species separately, together with the tradition passed on from the 

Geonim about which subspecies are included within them, we would not have any way of knowing 

which birds are forbidden, as there are no physical characteristics that distinguish the impure birds 

from the pure ones, unlike the animals, fish and insects. As this is the case, all birds look kosher, 

further explaining why the Torah was so strict regarding their prohibitions.A3   

After Pesach 
It is very fitting that in a Shana Pshuta, a non leap year, Parshas Shmini is read the week after Pesach, 

a time when Klal Yisrael is careful to fulfill all of the stringencies that were passed down over the 

generations to ensure that they do not eat even a ‘משהו, a miniscule amount’ of Chametz. As we 

return to the status-quo in which Chametz may be eaten, we must be extra careful not to go to the 

opposite extreme, and be unduly lax in other areas that require stringency during the rest of the year 

as well. 

Bein Hazmanim 
In truth, this point is pertinent even during Pesach, as Chazal tell us, (.קידושין פא) “סקבא דשעתא ריגלא, 

the weakest point of the year [regarding Yiras Shamayim] is the regel,” as people are freed of their 

usual obligations and time constraints, but all the more so after Yom Tov is over and people enjoy 

the necessary and much awaited period of Bein Hazmanim vacation, when they can relax from the 

intensity of the Chag as well as the rigorousness of their regular learning or work schedules. It is 

important to remember that only Chametz has been permitted, and one must not to allow oneself 

to get carried away in the spirit of permissibility and unwittingly slip into questionable or forbidden 

behavior.   

As Chazal found it appropriate to warn us about what we give to eat to our children, specifically with 

regards to birds because of the fact that it seems to be a ‘light’ prohibition in the eyes of many people, 

we must extend this lesson to the places we allow our children to visit by themselves, and even 

together with us, as well as the activities that we allow them to participate in, because this is also an 

area where people consider the potential risks to be limited, and this is not the case! It is therefore 

imperative that we investigate exactly where our children will be going, who they are going with, and 

what they will be doing there, in order to determine if it is consistent with the overall chinuch 

according to ‘Darchei Avos’ that we strive to provide them with. 

Through doing so may we merit true Nachas from our children and the fulfilment of the possuk, 

“ (תהילים קמד, יב) וכו' םבנעוריה יםמגדל כנטעים בנינו ראש , that our sons be like saplings who grow strong 

in their youths,” amen, KY”R. 
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