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After Hashem commanded Moshe to build the Mishkan and its keilim, He instructed Moshe to make the bigdei
kehuna and inaugurate Aharon and his sons as the designated representatives of the entire Jewish people in the
mikdash.  The medrash relates that Moshe did not take these orders easily and was quite upset when he heard of
Aharon's appointment as kohein gadol. This is somewhat perplexing. After all, Moshe Rabeinu was the anav mi'kol
adam - the humblest man who ever lived who resisted any honor that Hashem gave him. Moreover, we know that
Moshe's prophecy exceeded all others', so we now that the Ribono shel Olam spoke directly to him. It would therefore
seem highly unlikely that Moshe should question His directives, let alone resent them.

   HaRav Moshe Shternbuch shlit"a posits that Moshe's negative feelings did not stem from jealousy over
Aharon's position as kohein per se, but rather, from the appointment of Aharon’s sons as kohanim.  This meant that
Aharon’s sons would succeed him. The same could not be said for Moshe Rabeinu and he understood that his
children would not necessarily succeed him in teaching Torah to the Jewish people. This, pained Moshe.  The
medrash relates however, that Hakadosh Boruch Hu consoled Moshe by telling him that the Torah was his and those
who teach it will carry on his legacy, even if they are not his descendants.  Moshe was appeased. This last bit really
sheds light on the entire medrash; clearly, Moshe was not bothered so much by the fact this his own children would
not fill his shoes, but was rather concerned that his proverbial shoes might not be worn.  Moshe’s primary concern was
the continuation of his Torah, and not who would be responsible for its continuation.

Clearly, what concerned Moshe was kavod Shomayim and ratzon Hashem.  Torah has to be carried on by the
best candidates to do so. This was Moshe’s primary concern, and indeed his greatness was putting the needs of k’lal
Yisroel and Hakadosh Boruch Hu first.  We so often get caught up in promoting our own interests and worrying about
our own kavod that we lose focus of what is best for our children and for k’vod shomayim. We ought to follow Moshe’s
lead and put these other interests aside.



“ H a l a c h i c    D i s c u s s i o n “
“KNOTS NOT TO TIE”

The mishna lists kosher and matir (tying and untying) as two of the prohibited melachos. Initially, the gemara (Shabbos 74b)
suggests that this is derived from the fact that in the construction of the mishkan, the yerios (sections of material covering
the mishkan) were tied together. However, when the gemara later asks for the source of untying knots in the mishkan, the
gemara answers that “the hunters of the chilazon (fish whose blood was used for the techeiles dye) would untie and retie
the strings of the nets to make the holes bigger or smaller”. From this it would seem that the gemara retracted its original
statement and that “meleches kosher” is derived from the nets used to capture the chilazon and not from the cover of the
mishkan. However, both Rashi and the Bartenura at the begining of the fifteenth perek tell us that one may not tie knots on
Shabbos “as this was done in the construction of the mishkan when the yerios were tied together”. R’ Akiva Eiger writes
that he does not understand why the Bartenura (and Rashi) chose to cite the initial assumption of the gemara, instead of its
conclusion. However, the Tiferes Yisroel (Boaz), explains that Rashi (and the Bartneura) understood that the gemara never
retracted its original proposal, and although matir (untying) is derived from the retying of the nets, the precedcent for kosher
(tying) is indeed the tying of the yerios of the mishkan. He explains further that Rashi understands the words of the gemara
“that the hunters tie and untie etc.” to indicated that one who unties is only liable if he does so in order to retie a different
knot, a matter which is argued by the Rishonim.

The gemara (Shabbos 112a) tells us that there are three levels of knots: (1) those made by the shoemaker, (2)
knots “d’rabanan”, (3) knots of the made by the people of the city. The Rishonim differ as to how to understand the words of
the gemara and these three levels.

According to the Rif and Rambam, only a knot that it tied in a professional manner and is intended to last
permanently (such as those tied by a shoemaker) is prohibited by the Torah. Any ordinary knot, is prohibited by Rabbinic
enactment, if it is intended to remain permanently. Similarly, (according to most understandings of the Rambam’s position)
a professional knot that is intended to be untied soon is also prohibited. A “regular knot” that is made to last a short while is
permitted entirely.

Most Rishonim however, follow the opinion of Rashi and the Rosh1 who do not distinguish between types of knots.
Rashi explains that shoemaker’s knots are intended to last permanently and that it why one is liable for tying such knots.
The

knots of the Rabanan, refer, not to a “rabbinic enactment”, but rather to the Rabbis who wear such shoes; since they do not
to move around so much, they tie their shoes loosely, slipping them on and off. This is still not a permanent knot however,
since at times, they undo the laces and retie them tighter in order to maneuver through the muddy streets2 and the city
people who are very particular about the way they dress, tie their shoes tightly and therefore untie and retie them every
day.

The mechaber in Shulchan Aruch rules strictly in accordance with the opinion of the Rif and Rambam. The Rema
however, is of the opinion that we must also be concerned for Rashi’s opinion. As such, one may not tie any knot that is
professional, even if it is only very temporary, and nor may he tie any not, even if he intends to leave it for a
slightly-extended period of time.3

The Shiltei Giborim writes that since we do not know exactly what constitutes a professional knot, one must
assume that any strong double knot may qualify. A such, one may not tie a double knot on Shabbos. (Rema)

1. See however, Olas Tamid, who understands the Rosh to mean that one is always liable for tying a professional knot, even if it is temporary.
He also understands that one is liable for tying any knot intended to last permanently.

2. See also Ran, that the shoes of the Rabanan may refer to those Talmidei Chachamim who do not take there shoes off to go to sleep, except
on Shabbos.

3. The Rishonim and Acharonim discuss what constitutes an extended period of time. It is clear that anything over a week falls into this
category. (This topic is a discussion unto itself and beyond the cope of this week’s discussion) It also seems clear that according to the Rif
and Rambam, there is no “middle” category. However, it is arguable that they consider an extended period of time (such as a couple of
months) to be permanent. This may be so since learn that the nets used to catch the chilazon is the source for prohibiting meleches kosher.


