
   The Chosen Place 

 

In Sefer Devarim, we are commanded 21 times1 to travel to, or do something in, “the place that 
Hashem will choose”  " 'אל המקום אשר יבחר ה– “ 
 
The Rambam2 addresses the question: Why did Hashem not specify in the Torah that the Chosen 
Place is Yerushalayim?3 
 
He offers “three practical reasons”4 as to why the location was not disclosed: 
 
1. So that other nations not preempt Klal Yisroel and fight to occupy it.5 
 
2. In order that other nations not destroy it. 
 
3. To prevent discord between the shevatim, as each shevet would want Yerushalayim to be included 
in its portion. Hence, the Chosen Place was first disclosed after the land was divided and Klal Yisroel 
was united in peace under one king.6 
 
The following is a synopsis of additional answers:7 
 
4. The Chizkuni explains that the Chosen Place incorporates Shiloh, Nov, Givoan and Yerushalayim, 
with the Torah following the dictum8 that “one should always teach in an abbreviated manner.”   
 
5. The Kli Yakar posits9 that if Yerushalayim had been divulged as the Chosen Place, it would 
undermine Shiloh, Nov and Givoan, places of established Mishkan and Mikdosh that preceded the 
building of the Beis Hamikdosh in Yerushalayim.  
 
6. The Radak writes10 that Hashem did not want the Chosen Place to be revealed until Dovid was 
melech, because the choosing of Dovid as king was a prerequisite for Yerushalayim being chosen as 
the designated place.  
 
7. Chazal give various reasons why Yerushalayim was not captured when Klal Yisroel entered Eretz 
Yisroel, but was conquered by Dovid Hamelech over 400 years later. 
 
The Sifri explains11 that the capture of Yerushalayim was deferred due to the oath that Avrahom 
Aveinu made to Avimelech.12 Pirkei D’Rebbi Eliezer elaborates13 that Yerushalayim could not be 
captured at the onset because of the oath that Avrahom made to the bnei Ches when he purchased a 
burial place for Sarah.  
 
The Radak suggests14 that Hashem caused the postponement because He wanted Dovid Hamelech, 
the leading king, to complete the capture of Yerushalayim in order that it be named for him. 
 



As the capture of Yerushalayim had to be postponed for these reasons,15 Hashem did not disclose that 
it was the Chosen Place until later so that it not appear that Klal Yisroel was tardy in taking possession 
of it. 
 
8. The Abarbanel writes16 that the Chosen Place was described in a cryptic manner to highlight that 
only one place was designated as a makom Hamikdosh, as compared to multiple places of worship 
that were prevalent by other nations. 
 
9. He also explains that the phrase, “the place that Hashem will choose,” comes to emphasize that the 
Chosen Place was chosen solely by Hashem, and not designated by man as other areas of worship 
were.  
 
10. The Sfas Emes17 and the Malbim18 suggest that it was integral to the process that the Chosen Place 
be searched for. The pasuk speaks in future tense, “to the place that Hashem will choose,” because 
the designation occurred subsequent to Klal Yisroel searching for it and coming closer to it.19 Shmuel 
Hanavi and Dovid Hamelech had to look for the makom Hamikdosh;20 only then did Hashem complete 
the process and reveal its location through nevuah.21 
 
Kedushah and Shechinah must be sought after, and are found by those who properly prepare for it 
and truly pursue it.  
  
11. Chazal state22 that in the future, kedushas Yerushalayim will extend to the entire Eretz Yisroel. This 
may be the reason why the Torah – whose message is eternal – omits specifying the current, limited 
geographic area of Yerushalayim. 
 
12. Rav Yisroel Rubin23 suggested that since at the outset any place in Eretz Yisroel had the potential 
to be designated as the chosen place of Shechinah, when Yerushalayim was chosen, the roshem of the 
initial broad kedushah remained in the areas that were not selected.24   
 
13. The brother of the Maharal MiPrague answers25 that the Chosen Place was not specified because 
it is a subjective frame of mind and encompasses one who “faces” and thinks eastward. 
 
14. The Nefesh Hachaim26 and Alshich27 elaborate that the primary mikdosh is in the inner hearts of 
those who make themselves into a dwelling place for the Shechinah. This may be a reason why the 
geographic location of Yerushalayim was not delineated. 
 
15. The Arizal28 and the Shelah29 ask: Why was kodshim bachutz permitted to be brought outside of 
Eretz Yisroel when Klal Yisroel traveled in the desert for forty years?30 They explain that the 
parameters of Eretz Yisroel and the makom Hamikdosh increase and encompass places where Yidden 
gather with holiness and avodas Hashem. 
 
This may explain why the Torah does not specify where the Chosen Place is located. 
 



16. Possibly, the question is negated because the terminology, “the place that Hashem will choose,” 
comes, not as a cryptic description of Yerushalayim, but as a primary name for the Beis Hamikdosh 
which expresses the underlying reason for its kedushah – it is holy because Hashem chose it. 
 
This is reflected in the Gemara’s wording,31 that the third mitzva to be implemented when Klal Yisroel 
settled in Eretz Yisroel was “livnos Beis Habechirah – to build the Chosen House.” This phraseology 
appears as well in Tefillas Musaf of Yom Tov, where we acknowledge our inability to ascend to,32 and 
bring the obligatory korbonos in, the “House of Your choice.” Likewise, the Rambam titles the laws 
pertaining to the Beis Hamikdosh as “Hilchos Beis Habechirah,” and in the Haggadah shel Pesach, the 
final line of Dayainu references the building of the Beis Habechirah. 
 
17. The Chosen Place is defined as Yerushalayim. However, at times, the term seemingly refers to the 
makom Hamikdosh – such as when the pasuk describes where korbanos are sacrificed.33  
 
Perhaps, the Torah uses a general term34 to describe both Yerushalayim and the Beis Hamikdosh as 
they are intertwined, and each was chosen because of the parallel choosing of the other. 
 
This overlap is reflected in the Mishnah in Avos35 which lists ten miracles that occurred in the Beis 
Hamikdosh, yet the last two took place in the city of Yerushalayim.  
  
18. We find that Hashem did not initially reveal to Avraham Aveinu where the Akeidah should take 
place in order to make the nisayon even greater.36 Yaakov Aveinu was also not initially told that he 
was in the makom Hamikdosh, as Hashem wanted him to sleep and receive nevuah there.  
 
Had the Torah specified the Chosen Place, Avraham would have identified its location, and it would 
have been unbecoming for Yaakov to sleep there.37 
 
19. In addition, Chazal teach38 that “Ma’aseh avos siman l’banim” – what transpires to fathers 
foretells what will occur to their children. 
  
As Hashem did not reveal the Chosen Place to the Avos at the onset, He would not reveal it to their 
children by identifying it in the Torah.  
 
20. The pasuk says39 that when Yaakov Aveinu awoke, he became frightened as he realized that “this 
is the abode of Hashem and the gate of the heavens.” Rashi explains that our tefillos ascend 
heavenward,40 as the Mikdosh of above is synchronized with, and mirrors, the Mikdosh of below, and 
vice-versa.41 
 
Perhaps, the Chosen Place is not specified because it transcends physical location and geographical 
boundaries, as its deeper meaning reflects the Mikdosh of above, as well as the corresponding 
Mikdosh below – both not limited by space or time.42 
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