
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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The owner of the house will come and declare to the kohein 

When the Torah speaks of someone who has an affliction on his body, the possuk 

says vehuvo el hakohein - he shall be brought to the kohein, whereas in our possuk 

which relates to an affliction on a person's home the Torah states that the owner 

will come and declare the matter to the kohein. Why does the Torah differentiate 

the language used in both cases?   The sefer Kol Dodi answers this question by 

reference to a fundamental lesson in human nature.  A person with an affliction, 

which is indicative that he personally is flawed in some way, has a natural tendency 

to deny the existence of his individual shortcomings for as long as possible and not 

just to others, but even to himself.  He will alight upon any possible justification to 

avoid confronting the truth of his sinful behaviour and his need to rectify it.  Thus, 

as he is likely to resist making admissions about the existence of his affliction, he 

has to be brought to the kohein for a p’sak (legal ruling) as to whether he is or is not 

a metzorah (suffering from spiritual leprosy).  However, when the affliction 

manifests itself on a man’s house, this indicates that his entire household has gone 

along with his unacceptable conduct and is in danger of being punished.  In such a 

situation, where the well-being of his nearest and dearest is in jeopardy, the man 

requires no encouragement and he will present himself willingly to the kohein in 

order to achieve protection from harm for his family. 

 

 

I will place a tzora’as affliction upon a house in the land of your possession 

On this possuk, Rashi explains, quoting the Medrash, that Hashem’s use of the verb venosati in relation to this affliction is 

actually positive news for Bnei Yisroel.  Throughout the entire forty-year period of Bnei Yisroel’s sojourn in the midbar 

(desert), the Emorim, who inhabited the Land of Canaan, hid their treasures of gold within the walls of their houses.  This 

was in an attempt to save them from the clutches of Bnei Yisroel, who the Emorim knew would eventually conquer Eretz 

Yisroel.  Hashem, therefore, caused nego’im (afflictions) to appear on the walls of houses, so that in due course they would 

require to be demolished and the treasures would be discovered.  This begs the question, that If the nega was in fact a gift 

from Hashem to a deserving nation, then why is it necessary to bring the eitz erez (cedar wood stick), eizov (hyssop … page 2 

 ְוָנַתִּתי ֶנַגע ָצַרַעת ְּבֵבית ֶאֶרץ ֲאֻחַּזְתֶכם     [14:34]
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השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Knowing that Bnei Yisroel took the lamb 
intended for the korban pesach on 10 Nissan, 

four days before leaving mitzrayim, why do we 
celebrate this heroic act on Shabbos, irrespective 
of whether it is on the 10th?  Before partaking of 
the special korban the people had to do teshuva 

(repentance) for the idol worship they had 
committed in Egypt.  The Gemoro in Maseches 

Shabbos [118b] states that Hashem forgives 
someone who keeps Shabbos, even if that 

person is guilty of idolatry.  Taking the lamb 
was a sign that they no longer worshipped  

idols and Shabbos was the optimum  
time to achieve repentance.  The 

date of the 10th was, thus, 
merely incidental. 

 

Rav Ya’akov Yisroel Fisher 

 
 

As for the live bird, he shall take it… 

Throughout the parshah of the taharas ha’metzora (cleansing of 

one who has tzora’as, a spiritual disease that manifests on the 

body), in which the Torah describes the avodoh (ritual offering) he 

must undertake when the nega (affliction) goes away, all the 

passukim start with a vov connecting them to the possuk before.  

The lone exception is es hatzipor hachaya.  This possuk explains 

how the second of the two birds brought as an offering must be 

dipped in the blood of the first, before releasing it into the wild.  

The possuk immediately prior speaks about shechting 

(slaughtering) the first bird and putting its blood in a vessel.  It 

seems obvious that these two pesukim are intrinsically linked.  

Why then is there no connective vov between them?  The Oznaim 

LaTorah explains that this deliberate omission is teaching us a very 

important lesson in tzaar ba’alei chaim (avoiding unwarranted 

pain to living creatures).  If one shechts a bird in the presence of 

another bird, the live bird will understandably become very scared 

at the sight of the other’s fate.  Therefore, these two birds must be 

kept separate when the shechitah is performed.  Additionally, the 

Oznaim LaTorah suggests that one may even cause the second bird 

to become possul (unfit) for use for the dipping and sprinkling 

aspects of the purification ceremony.  The Torah specifically 

indicates that a tzipor hachaya, a live bird, is required.  The 

Gemoro in Maseches Chulin [140] adds that such a bird cannot be 

a treifo (non-kosher as a result of certain physical defects).  The 

Shulchan Oruch in Yoreh De’oh [36] states that by shechting one 

animal in the presence of another, its lungs can dry out from the 

fear it experiences, rendering it a treifo.  Therefore, the Torah 

leaves out the connective vov, to make clear that the second bird 

is not connected in any way to the shechitah of the first. 

 

… branch) and sh’ni hatolo’as (strip of crimson wool) as 
a part of the kaporo (atonement) process when the nega 
goes away? The explanation is that these items are 
symbolic of haughtiness, and one wonders how this 
notion is connected to Hashem’s beneficent gift of the 
treasure trove of the Emorim.  The Abarbanel answers 
by reference to the pesukim in Devarim [8:13-14], which 
tell us, vechol asher lecho yirbeh; ve’rom levovecho 
veshochachto es Hashem – (lest) all that you have 
increases; and you become arrogant and forget Hashem.  
Thus, the Torah cautions that too much good in our lives 
can lead to overconfidence and arrogance, which can in 
turn lead to forgetting Hashem.  Therefore, it is 
necessary immediately after revealing to Bnei Yisroel 
such great riches that have been saved for us, that 
Hashem gives us a lesson in modesty and humility. 
Before we are ready to resume our lives with our 
newfound wealth, we must remember the significance 
of the eizov and the sh’ni hatolo’as and we must never 
become arrogant, as represented by the eitz erez.  With 
all the preparations for Pesach, it can be easy to lose 
sight of the fact that many of our brethren will struggle 
to meet the extra costs associated with the Yomtov.  This 
is not a new phenomenon.  The need for a special kimche 
de’pischa fund is mentioned in Talmud Yerushalmi.  One 
explanation for this ancient minhag is that to allow a 
poor person to experience the necessary feeling of 
liberation, of being a ben chorin (a free man), the person 
needs to be in a position where all of his necessities for 
Pesach have been provided for in full and in advance. 

 

Continued from page 1 

 

 

 

ַהַחָּיה ִיַּקח ֹאָתּהֶאת־ַהִּצֹּפר   [14:6]  
 


