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On the upcoming Shabbas Kodesh, the first Shabbas 
of chodesh Nissan 5777, the first and foremost month of 
the year, we begin reading from the third book of our holy 
Torah—“sefer Vayikra.”  A large portion of this sefer deals 
with the laws and specific details of the Korbanos.  Hence, 
it is fitting that we explore the subject of the little “aleph”—
the “aleph ze’ira.”  HKB”H chose to open sefer Vayikra with 
the passuk (Vayikra 1, 1): ויקרא אל משה וידבר ה’ אליו מאהל מועד“ 

 לאמר, אדם כי יקריב מכם קרבן לה’, מן הבהמה מן הבקר ומן הצאן תקריבו

 He summoned Moshe, and Hashem spoke to—את קרבנכם”
him from the Ohel Moed, saying: “When a person from 
among you will bring an offering to Hashem from the 
animals--from the cattle and from the flocks you shall 
bring your offering.”

Tradition dictates that the word ”ויקרא“ is to be written 
with an “aleph ze’ira.”  The Ba’al HaTurim comments on 
the significance of this small “aleph.”  He explains that 
Moshe Rabeinu chose to write this “aleph” small, due to his 
extreme humility: 

“אל”ף דויקרא זעירא, שמשה היה גדול ועניו, לא רצה לכתוב אלא ויקר, 

כאילו לא דיבר הקב”ה עמו אלא בחלום, כדרך שנאמר בבלעם )במדבר כג-

ד( ]ויקר אל בלעם[, כאילו לא נראה לו השם אלא במקרה, ואמר לו הקב”ה 

אלא  יכתבנה  שלא  ענוה,  רוב  מחמת  משה  לו  אמר  ושוב  האל”ף,  גם  לכתוב 

קטנה יותר משאר אלפי”ן שבתורה וכתבה קטנה”.

Moshe wanted to only write the word ”ויקר“ without 
the “aleph.”  This would have implied that HKB””H only 
communicated with him in a dream state.  This is how 
HKB”H communicated with Bilam, as indicated by the 

words ”בלעם אל   suggesting that ,(Bamidbar 23, 4) “ויקר 
Hashem appeared to him coincidentally.  HKB”H, however, 
told Moshe to include the “aleph.”  Once again, due to his 
great humility, Moshe requested that he at least be allowed 
to write the “aleph” smaller than the other alephs in the 
Torah; and that is what he did.  

Nevertheless, let us endeavor to explain why HKB”H 
agreed to Moshe’s request to write the word ”ויקרא“ 
with a small “aleph.”  For, this is somewhat surprising.  
After all, Hashem’s Torah is “Torat Emet”; it is supreme, 
indisputable and immutable.  In fact, HKB”H appeared to 
Moshe regularly and not by mere happenstance. Thus, it 
seems surprising that HKB”H would agree to allow Moshe 
to write the word ”ויקרא“ with a small “aleph,” as if he meant 
to write ”ויקר“.  For, as we have learned, HKB”H appeared to 
him on a regular basis and not coincidentally.  

Yet, the message is quite clear and simple.  In truth, 
Moshe’s actions were motivated by humility; however, 
HKB”H conceded to his request in order to enhance the 
honor attributed to Moshe.  HKB”H wished to convey 
to all future generations of Torah-scholars that Moshe’s 
greatness was attributable to his extreme humility.  Solely 
in this merit was he privileged to speak with HKB”H face to 
face:"כאשר ידבר איש אל רעהו" —as a man would speak with 
his close friend.  

Therefore, sefer Vayikra opens with the passuk:  ויקרא“ 

וידבר אליו מאהל מועד לאמר”  ,He summoned Moshe—אל משה 
and Hashem spoke to him from the Ohel Moed, saying.”  

“He shall lean with his hand on the head of the olah”
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Hashem is telling us to note and consider the message of the 
small “aleph” in the word ”ויקרא“—which reflects Moshe’s 
extreme humility.  The small “aleph” indicates to us why 
Moshe achieved such greatness.  HKB”H invited him into 
the Ohel Moed to speak with him as He would to a close 
friend.  This teaches us not to fall into the category, chas 
v’shalom, of:  ”בו דעת  ”a “talmid-chacham—“תלמיד חכם שאין 
who is arrogant as a result of his Torah scholarship.  For, as 
we learned above, Chazal attest to the fact that:  נבילה טובה“ 

.a carcass is better than him—הימנו”

HKB”H Chose to Reveal the Degree 
of Moshe’s Humility Specifically 

at the Beginning of the Book of the Korbanos

To emphasize this point, let us explain why HKB”H chose 
to reveal to us the extent of Moshe Rabeinu’s humility 
specifically in the passuk: ויקרא אל משה וידבר ה’ אליו מאהל מועד“ 

 We will refer to Chazal’s elucidation in the Midrash  .לאמר”
(V.R. 1, 15): 

“ויקרא אל משה. מיכן אמרו כל תלמיד חכם שאין בו דעת נבילה טובה 

שהוציא  הנביאים,  אבי  החכמה  אבי  ממשה  ולמד  צא  שכן,  לך  תדע  הימנו, 

ישראל ממצרים, ועל ידו נעשו כמה ניסים במצרים ונוראות על ים סוף, ועלה 

נכנס  ולא  המשכן,  במלאכת  ונתעסק  השמים,  מן  תורה  והוריד  מרום  לשמי 

לפני ולפנים עד שקרא לו, שנאמר ויקרא אל משה וידבר”.  

From here we learn that any Torah-scholar who lacks 
“da’at” is worse than a carcass.  Let us learn a lesson 
from Moshe, the father of wisdom and the father of the 
prophets.  He took Yisrael out of Mitzrayim; he was the 
instrument for numerous miracles in Mitzrayim and 
at Yam Suf; he ascended to the heavens and brought 
the Torah down to earth; he performed the prescribed 
services in the Mishkan.  Notwithstanding, he did not 
enter into the Holy of Holies until he was summoned by 
Hashem, as indicated by the words: ”ויקרא אל משה“—“He 
summoned Moshe.” 

Thus, we learn that with the preface: ”ויקרא אל משה“—the 
Torah reveals to us the extent of Moshe’s quality of humility; 
he refused to enter the sacred premises until He was called 
upon by HKB”H.  Therefore, the “aleph ze’ira” of ”ויקרא“ and 
the opening words of sefer Vayikra--”ויקרא אל משה”—convey 
the same message quite eloquently and succinctly.  

Notwithstanding, it remains for us to examine why 
HKB”H waited until sefer Vayikra—the sefer of the 
Korbanos—to reveal the degree of Moshe’s humility.  The 
fact that he never entered the holy sanctum of Ohel Moed 
without being summoned could have been revealed in any 
of the previous parshiyos dealing with the construction of 
the Mishkan.  

A simple, straightforward explanation can be provided 
based on what we have learned in the Gemara (Sotah 5b): 

“אמר רבי יהושע בן לוי, בא וראה כמה גדולים נמוכי הרוח לפני הקב”ה, 

מנחה,  בידו,  עולה  שכר  עולה,  מקריב  אדם  קיים,  המקדש  שבית  שבשעה 

שכר מנחה בידו, אבל מי שדעתו שפלה, מעלה עליו הכתוב כאילו הקריב כל 

הקרבנות כולם, שנאמר )תהלים נא-יט( זבחי אלקים רוח נשברה.”  

Rabbi Yehoshua ben Levi said: Come and see how 
great are the lowly of spirit in the eyes of HKB”H.  For 
when the Beit HaMikdash was standing, a person 
would bring an “olah” and he received credit for having 
brought an “olah,” a “minchah” and he received credit 
for having brought a “minchah”; however, one whose 
attitude is humble, Scripture regards him as though 
he brought all the various Korbanos, for it states: “The 
sacrifices of G-d are a broken spirit.”  

With this understanding, it is easy to understand why 
HKB”H wished to highlight Moshe’s humility at the very 
beginning of the sefer dedicated to the Korbanos.  He is 
teaching us that if Yisrael follow Moshe’s example and 
conduct themselves with humility, it will be viewed as if 
they offered all of the Korbanos.  Thus, even in these times, 
when we cannot actually offer Korbanos, if we follow in the 
footsteps of Moshe Rabeinu, the Torah will consider it as if 
we offered all of the Korbanos.  

The Gematria of ענו”ה Equals סמא”ל
Indicating that It Has No Power over the Humble

Let us suggest another fascinating explanation as to why 
HKB”H prefaced the sefer of the Korbanos with the matter 
of Moshe’s humility.  I would like to introduce a precious 
gem from the writings of Rabbi Chaim Vital, zy”a, in Sha’ar 
HaYichudim, in the name of the Arizal.  Whoever possesses 
the quality of humility remains free of the influence of the 
yetzer hara.  This is alluded by the gematria of ענו”ה (humility), 
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which is numerically equivalent to סמא”ל, an appellation of 
the yetzer hara.  Here are his sacred words: גימטריא  “ענו”ה 

  סמא”ל, לרמז מי שיש בידו ענוה אין סמאל שולט בו ואין יכול לקטרג עליו.”

With this in mind, Rabbi Chaim Vital presents a remarkable 
fact in the name of the great Rabbi Aharon Berachiah, the 
author of Ma’avar Yabok.  Mizmor 131 concerns the yetzer 
hara, whose name is סמא”ל, which has a gematria of 131.  For 
this reason, David HaMelech, Yisrael’s sweet psalmist, opens 
the mizmor as follows: מזמור לדוד ה’ לא גבה לבי ולא רמו עיני ולא“ 

ממני” ובנפלאות  בגדולות   :A song of ascents by David—הלכתי 
Hashem, my heart was not proud, and my eyes were 
not haughty; nor did I pursue matters too great or too 
wondrous for me.  He wanted to teach us that the yetzer 
hara is subdued by the quality of humility—characterized 
by the lack of false pride and haughtiness.  

It appears that we can explain the Arizal’s message that 
the attribute of humility is the vehicle for abolishing the 
yetzer hara, based on what the Imrei Yosef presents in the 
name of the esteemed Rabbi Shmelke of Nikolsberg, zy”a.  
Lauding the virtues and merits of humility, he states that 
this trait is the foundation of the entire Torah; without it, it 
is impossible to overcome the yetzer.  He cites the Gemara’s 
statement (Sotah 5a): הקב”ה שהרי  קונו,  מדעת  אדם  ילמד  לעולם   “ 

 a person should --הניח כל הרים וגבעות והשרה שכינתו על הר סיני”
always learn from the “da’at” of his Creator—for behold, 
when HKB”H gave the Torah, He abandoned all the great 
mountains and hills and instead rested His Shechinah 
on Har Sinai. Rashi comments that we are being taught to 
value modesty and humility from the fact that HKB”H passed 
over more impressive mountains, such as Tavor and Carmel, 
in order to give the Torah on the lowly Har Sinai. 

In contrast, concerning the haughty and arrogant, 
Chazal teach us (ibid.): ,הקב”ה אמר  הרוח,  גסות  בו  שיש  אדם   “כל 

בעולם” לדור  יכולין  והוא  אני   concerning any person who--אין 
possesses a haughtiness of spirit, HKB”H says:  I and 
he cannot dwell together in the world.  Elsewhere, the 
Gemara teaches us (Kiddushin 30b): יצרו של אדם מתגבר עליו“ 

יום ומבקש המיתו, שנאמר )תהלים לז-לב( צופה רשע לצדיק ומבקש  בכל 

 להמיתו, ואלמלא הקב”ה עוזרו אין יכול לו, שנאמר )שם( אלקים לא יעזבנו

 a person’s yetzer overwhelms him daily and --בידו”
intends to kill him, as it says: “The wicked one watches 
for the tzaddik and seeks to slay him”; and if HKB”H did 

not help him, he would be unable to withstand it, as it 
says: “Hashem will not forsake him to his hand.”

Thus, we learn that it is impossible for a human being to 
overcome his yetzer without divine assistance.  For, seeing 
as HKB”H refuses to live together with an arrogant person, 
He will certainly not assist such a person in overcoming 
his yetzer hara.  Therefore, the arrogant person will 
undoubtedly fall prey to the yetzer and succumb to all sorts 
of transgressions, chas v’shalom.  

Rabeinu Yonah, disparaging the trait of haughtiness—
“ga’avah”-- explains this phenomenon in Sha’arei Teshuvah 
as follows: ,והטעם, מלבד כי הגאוה גורמת חטאים, המדה עצמה חטאת“ 

 כמו שנאמר )משלי טז-ה( תועבת ה’ כל גבה לב, ובעל הגאוה נמסר ביד יצרו,

השם.” תועבת  הוא  אשר  אחרי  עמו  השם  עזר  אין   Not only does  כי 
haughtiness lead to transgressions, the trait itself is a 
transgression, as it says (Mishlei 16, 5): “Every haughty 
heart is the abomination of Hashem.”  Furthermore, 
the haughty person is delivered into the hand of his 
yetzer, because he lacks divine assistance, seeing as he 
is the abomination of Hashem.  

Now, we can better appreciate the lesson taught by the 
Arizal: The gematria of ענו”ה is numerically equivalent to 
 alluding to the fact that by means of humility, we are ,סמא”ל
able to abolish the yetzer.  For, due to the quality of humility, 
a person merits the presence of the Shechinah; thus, HKB”H 
helps him to overcome his yetzer hara.  Furthermore, we can 
suggest that this is why David HaMelech concluded Mizmor 
131, cited above, with the passuk: ועד  “יחל ישראל אל ה’ מעתה 

 Yisrael shall yearn for Hashem from now and for—עולם”
all time.  For, in the merit of the trait of humility mentioned 
at the beginning of the mizmor, HKB”H rests His Shechinah 
upon an individual.  As a result, he can hope that Hashem 
will aid him in overcoming his yetzer forever and ever.  

Now, this enlightens us as to why HKB”H began sefer 
Vayikra with allusions to Moshe’s exemplary quality of 
humility.  Seeing as the purpose of the Korbanos is to atone 
for sins and transgressions, HKB”H wished to teach us a 
valuable lesson.  The basic tikun for all of the transgressions 
is the attribute of humility.  With this attribute, a person 
merits the presence of the Shechinah; as a result, HKB”H 
helps him overcome his yetzer hara.  
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It Is a Wondrous Sign for a Kosher Animal 
to Lower Its Head beneath His Hand

Following this line of reasoning, let us address the 
continuation of the passuk: וידבר ה’ אליו מאהל  “ויקרא אל משה 

 מועד לאמר, דבר אל בני ישראל ואמרת אליהם אדם כי יקריב מכם קרבן לה’,

 We will refer to a  מן הבהמה מן הבקר ומן הצאן תקריבו את קרבנכם.”
fascinating passage in the Darkei Moshe (Y.D. 35, 1) related 
to the topic of humility:  

שאמר חסידים[,  ספר  ]בעל  חסיד  יהודא  רבי  הרב  בשם  כתוב   “מצאתי 

 שיש להעביר ולמשמש היד על גבי בהמה בעודה חיה, אם תשפיל לארץ תחת

נשבר לב  נא-יט(  )תהלים  סימן  בו  ונתתי  טריפה,  לאו  ואם  כשרה  ודאי   ידו 

 I found written in the name of   ונדכה עד ושפל רוח להחיות.”
Rabbi Yehuda Chassid (the author of Sefer Chassidim), 
that he said that one should pass and feel with the hand 
over the animal while it is still alive.  If it lowers itself 
to the ground beneath his hand, it is most certainly 
kosher; if not, it is not kosher.  I provided a mnemonic 
for this phenomenon:  “A broken and humbled heart” 
. . . “to revive the lowly spirit.”  The Darkei Moshe 
concludes: ”ונראה דאין לסמוך על זה לענין בדיקת טריפות הריאה“—
nevertheless, I don’t believe we should rely on this 
sign for determining invalidating lung lesions.  The 
commentaries explain his rationale for this conclusion: 
Everyone is not worthy of this manifestation—to have the 
animal lower its head before him only if it is kosher.  

In the sefer Kehillat Yitzchak, he presents an 
extraordinary idea and employs it to interpret a passuk 
related to Yaakov Avinu.  When Yaakov sent gifts to the 
wicked Eisav, it says (Bereishis 32, 14): וילן שם בלילה ההוא“ 

 he sojourned there that night—ויקח מן הבא בידו מנחה לעשו”
and he took from what was readily available to him 
as a gift for Eisav.  Yaakov’s actions seem problematic.  
How could he have sent kosher animals—goats, sheep and 
rams—to the wicked Eisav?  This “rasha” would certainly 
not consume these kosher animals in such a manner that 
he would rectify and elevate their holy sparks.  

Based on what we have just learned, we can suggest that 
the solution is inherent in the text: “He took from what 
was readily available to him as a gift for Eisav.”  In other 
words, due to his immense kedushah, Yaakov Avinu knew 
how to perform Rabbi Yehuda Chassid’s test.  He passed 
his hands over the animals; those that lowered their heads 

and did not remain ”בידו“—“in his hand”—were deemed 
to be kosher.  On the other hand, he knew that those that 
remained “בידו”—those that failed to bow their heads—
were unfit for kosher consumption; those animals he sent 
to Eisav.  This then is the interpretation of the passuk: ויקח“ 

בידו” הבא   he took those animals that remained in his—מן 
hand and did not lower their heads; those animals, he sent 
as a peace-offering to Eisav: ”מנחה לעשו“.  

It Is Forbidden for a Boor to Eat Meat

I was struck by a wonderful idea concerning this matter.  
Why indeed does a kosher animal bow its head under a 
worthy person’s hand, whereas an unfit animal does not?  
Additionally, why do we not rely on this sign?  Let us refer to 
the Gemara (Pesachim 49b): תניא רבי אומר עם הארץ אסור לאכול“ 

 בשר, שנאמר )ויקרא יא-מו( זאת תורת הבהמה והעוף, כל העוסק בתורה מותר

  לאכול בשר בהמה ועוף, וכל שאינו עוסק בתורה אסור לאכול בשר בהמה ועוף”.
It was taught in a Baraita:  Rebbe says: It is forbidden 
for an “ahm ha’aretz” (a boor; an unlearned Jew) to eat 
meat.  For it is stated: “This is the Torah pertaining to 
the animal and the bird.”  Whoever is occupied with the 
study of Torah is permitted to eat the meat of an animal 
or bird, but whoever is not occupied with the study of 
Torah is forbidden to eat the meat of an animal or bird.  

In Sha’ar HaMitzvot (Eikev), our master the Arizal, 
explains the rationale for this pronouncement.  He teaches 
us that the act of eating is itself a form of service of Hashem.  
For, the purpose of eating is for man to elevate the holy sparks 
— the “nitzotzei kedushah” — that are dispersed among the 
four categories that comprise creation:  דומם, צומח, חי, מדבר--
“domeim,” “tzomeiach,” “chai” and “midaber.”  

The “inanimate” category, “דומם”, the lowest category 
consists of all objects that are stationary and cannot change 
locations on their own — such as earth, rocks, water and 
salt.  The next category, “plant life,” “צומח”, possesses a life-
force and includes everything that has the ability to grow 
and thrive — such as trees, grass, plants and vegetation.  

The “animal” category, “חי”, possessing an even greater, 
more developed life-force, includes living creatures that 
possess the ability to move from place to place.  The highest 
category, man, “מדבר”, corresponds to human beings — whom 
HKB”H endowed with the power of speech.  As the passuk 
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states (Bereishis 2, 7):  “ויפח באפיו נשמת חיים ויהי האדם לנפש חיה” 
— and He blew into his nostrils the soul of life; and man 
became a living being.  The Targum comments:  והוות באדם” 

 the power of speech comes from the living soul — לרוח ממללא“
that HKB”H, so to speak, blew into man’s body.  

Examining this system, we find that HKB”H created the 
universe so that each category in this hierarchy derives its 
nourishment from the category below it.  How so?  The plants 
and vegetation, »הצומח”, receive nourishment from the soil 
of the earth, ”הדומם“; in this manner, the sparks and elements 
of the inanimate matter are incorporated into the ”צומח“ 
and become inseparable from it.  Thus, the holy “nitzotzos” 
originating from the inanimate category are elevated and 
become an integral part of the plant category.  

The animals, ”החי“, feed off of the plants and their 
essence becomes inseparable and indistinguishable from 
that of the animals.  Thus, the holy “nitzotzos” previously 
found in the ”צומח“ category are elevated to the category of 
animal-life, ”החי“, and are integrated into this category.  

Alas, man, ”המדבר“, possessing the faculty of speech, is 
nourished by the meat and flesh of creatures in the animal 
category, ”החי“.   When he slaughters the kosher animal according 
to Torah guidelines, and consumes its meat after reciting a 
berachah, he incorporates the life-force and holy “nitzotzos” 
of the animal--which already contains that of the plant life and 
inanimate elements — as an inseparable part of his being.  

The whole point of this system is to elevate all of the 
“nitzotzei kedushah” dispersed throughout creation to the 
level of “midaber.”  Then, man, with the power and life-force 
of all those “nitzotzei kedushah,” can utilize them all in the 
service of Hashem.  Thus, the “domeim,” “tzomeiach” and 
“chai” all engage in Torah study and serve Hashem.  As a 
result, all the “nitzotzei kedushah” in the universe can achieve 
tikun and ascend as a pleasing, aromatic korban to Hashem.  

If, however, after consuming the animal, the person 
neglects to utilize these additional powers to serve Hashem; 
or, on the contrary, he uses these powers to perform 
meaningless activities and most certainly if he utilizes 
them to commit an aveirah, chas v’shalom; not only does 
he fail to elevate and rectify his newly acquired “nitzotzei 
kedushah,” but he actually drags them down to perdition.  
For, they have participated in his aveirah.  

Therefore, only a talmid-chacham who engages in Torah-
study is permitted to eat meat.  For, by studying Torah with 
the power and energy of the “nitzotzei kedushah” that he 
absorbed from the animal, he elevates and provides tikun 
for all of the involved “nitzotzei kedushah,” like a pleasing, 
aromatic korban offered to Hashem.  A boor, however, who 
neglects to study Torah, but chooses to occupy himself 
with the meaningless, worthless pursuits of Olam HaZeh 
instead, is prohibited from eating meat; because he does 
not elevate the “nitzotzei kedushah,” but drags them down 
to perdition instead.  

Now, the Kedushas Levi (Likutim) teaches us a 
fundamental principle.  Just as a person who consumes 
permissible foods l’shem shamayim rectifies the nitzotzos 
they contain; in similar fashion, a Jew who abstains from 
eating bugs and non-kosher animals—because HKB”H 
forbade him from doing so—has the merit of elevating the 
“nitzotzei kedushah” that fell into those unfit animals.  

A Kosher Animal Lowers Its Head 
because It Is Seeking Tikun

We have now found a praiseworthy explanation for Rabbi 
Yehuda Chassid’s extraordinary test: שיש להעביר ולמשמש היד“ 

לאו ואם  כשרה  ודאי  ידו  תחת  לארץ  תשפיל  אם  חיה,  בעודה  בהמה  גבי   על 

 to pass one’s hand over the animal and see whether—טריפה”
or not it lowers its head.  If the animal is a kosher animal, 
it seeks tikun from the man; he wants to be slaughtered 
properly and eaten with a berachah.  This will rectify the 
“nitzotzei kedushah” it houses.  Therefore, it lowers its head 
in submission in order to achieve its tikun.  

In contrast, a non-kosher or unfit animal is prohibited 
for consumption and therefore its consumption does not 
achieve any tikun.  Therefore, it does not lower its head; it is 
conveying the fact that slaughtering it will serve no benefit 
and it does not want to cause its owner, a tzaddik, to fall victim 
to an aveirah.  For, we have learned in the Gemara (Chullin 
6a): ”בהמתן של צדיקים אין הקב”ה מביא תקלה על ידן“—HKB”H does 
not employ a tzaddik’s animal as a vehicle for sin.  

Furthermore, we have already learned from the 
Kedushas Levi that if a person is careful not to eat an unfit 
animal, because that is what Hashem commanded, then 
the “nitzotzei kedushah” it contains are afforded tikun.  
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Therefore, it does not lower its head in submission; it 
wants its owner to know that it is not fit for consumption, 
so that he will abstain from eating it and in this manner, he 
will rectify its “nitzotzei kedushah.”

This process, however, only applies if the person 
checking the animal is righteous and Torah-observant.  
For, only then do the plant-life and animals pursue him—
hoping that they will be afforded tikun by means of his 
Torah-study.  Yet, if he doesn’t always use the power and 
energy he derives from his nourishment to study Torah 
and serve Hashem but rather to pursue the meaningless 
pursuits of Olam HaZeh, then the principle applies: עם“ 

 An unlearned, non-observant Jew is  .הארץ אסור לאכול בשר”
prohibited from eating meat, because he doesn’t afford its 
“nitzotzei kedushah” any degree of tikun.  

In this scenario, Rabbi Yehuda Chassid’s test is of 
no value; it is only of value to the holy and righteous.  A 
kosher animal will not bow its head for a boor, because he 
cannot rectify it; on the contrary, he can cause its “nitzotzei 
kedushah” harm.  In contrast, it is conceivable that the 
unfit animal will lower its head beneath his hand, in order 
to induce him to eat a prohibited item.  After all, he is not 
afforded the protection granted to tzaddikim and their 
animals.  Hence, the Darkei Moshe’s conclusion makes 
perfect sense; this test cannot be relied upon.

He Shall Lean His Hands 
on the Head of the Olah

It is with great pleasure and satisfaction that we can 
now address the passuk in this week’s parsha (Vayikra 
עליו” :(4 ,1 לכפר  לו  ונרצה  העולה  ראש  על  ידו   he shall—“וסמך 
lean his hands on the head of the “olah”; and it will be 
considered pleasing on his behalf, to atone for him.  As 
we have explained, the root of all sin is haughtiness; the 
Shechinah abandons a person due to this character-trait.  
As a consequence, this person lacks the divine assistance 
necessary to overcome his yetzer hara.  

We know that a korban “olah” (a burnt offering) atones 
for haughtiness, whose spirit rises within a person and 
consumes him, as expressed by the Midrash (V.R. 7, 6): כל“ 

 המתגאה אינו נידון אלא באש, שנאמר ]אצל קרבן עולה )ויקרא ו-ב([ היא

 anyone who is haughty is judged only—העולה על מוקדה”
by fire, as it says (regarding a korban “olah”): “It is the 
“olah” on the flame.”  It is precisely for this reason that 
HKB”H commanded the sinner, who fell victim to the klipah 
of “ga’avah” (haughtiness): ”ידו על ראש העולה  Due to  .“וסמך 
the kedushah of the korban at the site of the Mikdash, the 
olah-animal lowered its head beneath the human hand.  
The animal’s behavior teaches the sinner a valuable lesson 
regarding the trait of humility.  By lowering his head 
and adopting a humble attitude: ”עליו לכפר  לו   his—“ונרצה 
behavior will please Hashem and he will be forgiven.  

At this point, we can truly appreciate why HKB”H began 
the sefer of the Korbanos with the passuk: משה אל   “ויקרא 

 This passuk conveys the extent of  .וידבר אליו מאהל מועד לאמר”
Moshe Rabeinu’s exemplary humility.  He refused to enter 
the inner sanctum of Ohel Moed until HKB”H called upon 
him.  Additionally, Moshe requested to write the word 
 with a small “aleph”; so that it would appear as if he “ויקרא”
had actually written ”ויקר“.  The latter term suggests that 
HKB”H only called upon him coincidentally rather than 
intentionally and regularly.  Both facts were meant to teach 
the sinner the value of humility.  

Now, the sinner might contend that Moshe Rabeinu was 
an exceptional human being—he was the world’s foremost 
prophet—and mere mortals cannot be expected to learn 
from his example.  Therefore, the passuk continues: אדם“ 

 A sinner who has fallen victim to the  .כי יקריב מכם קרבן לה’”
klipah of “ga’avah,” causing the Shechinah to abandon him, 
and now wants to drawer nearer to Hashem, so that he will 
receive divine assistance in his efforts to withstand and 
overcome the yetzer hara, has been provided a solution: 
 He should learn  .“מן הבהמה מן הבקר מן הצאן תקריבו את קרבנכם”
how to be humble from the kosher animal that lowers its 
head beneath the master’s hand.  

To receive the mamarim by email: mamarim@shvileipinchas.com

Donated by Family Madeb for the Refuah Shelimah of Lea bat Virgini


