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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
National Backbone(1) 
“Moshe returned to Hashem and said, my Lord, why have you done evil to 
this people?...Ever since I came to Paroh…he has done evil to this people, 
while You have not rescued Your people.”HKBH said to Moshe…Avrohom, 
Yitzchok and Yaakov did not question the justice of My ways, nor did they 
say to me, “What is Your name?”…Right at the start, however, you said to 
me “What is Your name,” and now you say to Me, “You have not rescued 
Your people. Now you will see what I shall do to Paroh.” The war against 
Paroh you will see. You will not see the war against the thirty-one kings of 
Canaan.”(2) 
“Cursed is anyone who kills their neighbor secretly.”(3) Most of us find 
open murder abhorrent and unthinkable. Killing by stealth, however, gets a 
pass from too many. We use speech as a lethal weapon, oblivious to the 
devastation it causes. We do the same with the pen, indiscriminately 
abusing its lethal power. 
One of the reasons that people are blind to what words can do is that they 
are trained to consider the consequences of actions, of deeds. Speech, in 
their minds, simply doesn’t rise to the bar of action. Therefore, they reason, 
it just cannot be as objectionable. We can guess that the Torah meant this 
to be part of the take-away from the parshah of eidim zomemim/ plotting 
witnesses.(4) The Torah treats extremely seriously the attempt by these 
witnesses to inflict harm literally without lifting a finger. Halacha deals as 
harshly with them as if they had done some terrible deed with their own 
hands. The Torah wishes us to understand that speech alone sometimes 
must be considered by the law as a serious crime. 
After Moshe’s encounter with the mean-spirited and cynical Dosson and 
Avirom, he exclaimed, “Now the matter is known!”(5) Chazal(6) explain 
that Moshe had been baffled by the long servitude of his brethren. Why 
were they pressed into servitude more severely than any other nation? Now, 
however, he understood. With crude informers among them, they deserved 
their fate. He had seen the darkest shades of evil speech at work. 
What, though, had he not understood? Moshe knew of Avrohom’s 
conversation with G-d, where he learned of a long, bitter servitude ahead 
for his people – and its reason! - after which they would ride out on a crest 
of miraculous intervention by Hashem. Clearly the appointed hour had not 
yet arrived according to Hashem’s timetable. He had no cause to be 
puzzled! 
In fact, he was not surprised at all that a Divine Hand of deliverance had 
not been sighted. It would surely come; of this, he had no doubt. More 
surprising was that a large nation could be kept in servitude for centuries 
without taking action on its own behalf! Why had they not done more to 
hasten their own freedom? 
Moshe found his answer in his unpleasant episode with Dosson and 
Avirom. The prosecution of a people’s national interest depends on strong 
ties between all parts of its citizenry. People must bond and unite with their 
countrymen. When he discovered informers, fifth-columnists among the 
Bnei Yisrael, when he detected Jews prepared to compromise their own 
brothers and sisters, Moshe understood why they had not succeeded in 
protecting and advancing their cause by natural means, even without 
miraculous assistance. And he realized as well that sadly, even if the time 
were ripe for a miraculous delivery, the sins of infighting and disunity 
would delay such intervention. 
While Moshe had found his answer to one question, he was less successful 
with another – the one that is the subject of the gemara cited above. Having 
been deputized by HKBH at the burning bush to redeem the Bnei Yisrael, 
Moshe assumed that behind Hashem’s plan was His midah of rachamim. 

Moshe believed that Hashem was reaching out to an oppressed people, to 
break the shackles of their bondage. He also reasoned that such compassion 
would be inappropriate for a people that had grown content with their 
servitude. It would be no great favor to save a people that did not want or 
need to be saved. Moshe believed, however, that the human spirit would 
not allow the yearning for freedom to be extinguished. Despite the apparent 
apathy of the people, surely they deeply desired freedom! 
So he had thought, until faced with evidence to the contrary. That changed 
when Moshe’s initial pitch to Paroh ended in failure. The reaction of the 
people was devastating. Moshe had put his life on the line. He had been 
received with alacrity and joy when he first arrived. True, he had failed. 
But he was not prepared for the contemptuous reaction of the people. He 
expected more patience, more sympathy. What he experienced caused him 
to doubt the readiness of the people for redemption-as-rachamim. They no 
longer evidenced determination to be redeemed. They were ready, it 
seemed, to accept their servitude, so long as they were fed. 
If so, what could have been G-d’s reason for sending Moshe on his mission? 
It must have been for one of two reasons, reasoned Moshe. 
Perhaps he had been sent in the manner of many of the prophets who 
followed him. Perhaps his job was to warn a sinning population. Hashem, 
after all, loves all who are created in His image. Maybe Moshe had been 
sent as a prophet urging the Egyptians to repent. 
Moshe rejected this possibility. Would Hashem arrange to warn one 
population at the expense of the suffering of a different group of people? It 
could not be that he, Moshe, was sent to warn Paroh at the expense of the 
Bnei Yisrael. Their servitude had just become even more intolerable, as 
Paroh rejected the warning and retaliated by increasing their work load. 
“Why have You done evil to this people,”(7) Moshe asked, meaning why 
should exhortation to the Egyptians result in the pain of this people, i.e. the 
innocent Bnei Yisroel? 
Maybe it was not about warning the Egyptians. Maybe the mission to Paroh 
was about demonstrating Hashem’s power and honor. Again, Moshe 
argued to himself that this could not be true, because he had utterly failed 
in that regard. Invoking the Name of Hashem had made things worse; the 
net result was a chilul Hashem, not a kiddush Hashem. “From the time I 
came to Paroh to speak in Your Name he did evil to this people.”(8) 
There was no escaping the conclusion, then, that somehow it really was all 
about Hashem’s rachamim. Somehow it was appropriate to save the Bnei 
Yisrael. 
How would this play out? Moshe reasoned that Hashem would stand by the 
oppressed for as long as they were oppressed – but not longer. Once freed, 
they would become like any other people. They would scout out their 
options, and find a swath of land that could sustain them, without 
interfering with the rights of any other people. There was plenty of 
unoccupied land around. On some of it, the Bnei Yisrael would make its 
new home. 
Surely the liberation of the Jews would not be on the back of some unrelated 
people who would be ejected from their land for the benefit of the Bnei 
Yisrael. If this were all about rachamim, Hashem would not show a 
preference for one people over another! 
In other words, Moshe was prepared to see the rescue of his people from 
the Egyptians, but he had not created the conceptual space for Hashem 
leading the people on a successful campaign against another people, 
dispossessing them from the land they occupied. In other words, he did not 
expect to see the wars against the “thirty-one kings of Canaan.” Because he 
did not take into account an even grander plan of Hashem, Moshe did not 
merit to see those wars. 
Hashem was readying Moshe for a different understanding of His purpose 
in standing by the Bnei Yisrael. There would be more to come. 
1. Based on Hamedrash V’Ha-Maaseh, Shemos(2) by R. Yechezkel 
Lipshitz 
2. Sanhedrin 111A 
3. Devarim 27:24 
4. Devarim 19:18-19 
5. Shemos 2:14 
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6. Tanchuma, cited by Rashi loc. cit. 
7. Shemos 5:22 
8. Shemos 5:23 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Shemos – Vol. 12, Issue 13 
This week's issue of Parsha Potpourri is dedicated as a zechus for a refuah shleimah for Baila Rivka bas Chana, and by an anonymous reader in gratitude to Ozer Alport 
for Parsha Potpourri. Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire 
families.     At this point most of the remaining issues in Sefer Shemos are still unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, 
and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.     Wishing you all a Good 
Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 לרפו"ש בילא רבקה בת חנה
In gratitude to Ozer Alport for Parsha Potpourri 

)1:1ואלה שמות בני ישראל הבאים מצרימה את יעקב איש וביתו באו (  
In his first comment on Parshas Shemos, Rashi writes that although 
Hashem had already counted the Jews who descended to Egypt by name 
during their lifetimes, He did so again after they died to make known how 
much He loves the Jewish people, who are compared to stars that are also 
brought in and out by name and number. While this comparison is intended 
to be complimentary, Rav Aharon Leib Shteinman questions what in fact 
is so praiseworthy about being likened to stars. If Rashi had written that we 
are as numerous as the stars, that would indeed be admirable, but what is 
so special and praiseworthy about being compared to stars? Further, what 
is the significance of individual stars having names, and how is this relevant 
to us? 
Rav Aharon Leib explains that the purpose of names is to differentiate 
between objects. Therefore, we do not give names to items unless they are 
unique; when things are identical, we do not use names to distinguish 
between them. For example, if a person has 20 cans of Coke in front of him, 
they all have the same name, as there is no difference between one can of 
Coke and the can next to it. However, if a person has 20 different flavors 
of soda in front of him, then he will call one Coke, one Sprite, one diet, etc., 
because names are used to differentiate between items. 
With this insight, we now understand that if Hashem gives names to the 
stars, it must be because no two stars are identical, and each star has its own 
unique purpose. Rav Yisroel Reisman notes that the Gemora (Berachos 
59a) teaches that when Hashem wanted to bring the flood to punish Noach’s 
generation, He did so by removing two stars from the tail of the mazal 
called Kimah, and the absence of those two stars somehow set the flood 
and its destruction in motion. Although all stars look identical to us and we 
are incapable of discerning the differences between them, the fact that each 
has its own name teaches us that each has its own unique purpose. 
Similarly, when one looks around at other Jews, especially if he lives in a 
sizeable community, it is easy to think that we are all the same. Although 
we recognize that people have their own likes and dislikes and 
idiosyncrasies, as far as our underlying role in the world, it sometimes feels 
like we all have the same job and are all doing the same thing. Rashi teaches 
us that this perspective is mistaken. Just like the stars, we each have our 
own names, because we each have our own unique mission in this world, 
and we should not compare ourselves to anybody else. Rav Tzaddok 
beautifully writes that just as there is a mitzvah to have emunah (faith) in 
Hashem, so too a person must also have emunah in himself and believe that 
he has a unique function and inimitable relationship with Hashem. 
In Parshas Vayechi, when Yaakov blessed his grandsons Ephraim and 
Menashe, he crossed his hands in order to place his stronger right hand on 
the younger Ephraim and his weaker left hand on the older Menashe 
(Bereishis 48:14). Many commentators question why Yaakov didn’t simply 
switch their positions so that he could extend his hands straight across from 
him. Rav Reisman suggests that Yaakov was hinting to us that rather than 
trying to change a child to fit our needs, we must instead adapt ourselves to 
deal with the child as he is. Every child has his own name and mission, with 
his own unique talents and weaknesses, and the job of a responsible parent 
(or in this case, grandparent) is to adjust his hands and approach according 
to the child and his individual needs. 
Although we often find ourselves feeling lost in the crowd, it is important 
to remember that Hashem does not see a crowd, but rather a collection of 
many individuals, each with their own unique name and purpose. To 
illustrate this concept, Rav Reisman notes that when a parent goes to 
graduation and there are 100 or more graduates on stage, the parent only 
focuses on his beloved child, almost as if the other children are not even 
there. A few years ago, a new sukkah poster came out, displaying a 
panoramic image of MetLife stadium during the 2012 Siyum HaShas. The 
person selling the poster made an unusual offer: Anybody who could locate 
himself in the picture could have it for free, a task which was nearly 
impossible for a human, but comes easily to Hashem, Who lovingly focuses 
on every single one of us, with our own unique name and life mission, as if 
we were His only child. 

 ותרא את התבה בתוך הסוף ותשלח את אמתה ותקחה ותפתח ותראהו את הילד
)6-2:5והנה נער בכה ותחמל עליו ותאמר מילדי העברים זה (  

In eulogizing his beloved teacher Rav Moshe Feinstein, Rav Nissan Alpert 
observed that many people complained that Rav Moshe was so overly 
generous in writing haskamos (letters of approbation) for newly-published 
books that they proved nothing and were essentially worthless. Rav Nissan 
suggested that Rav Moshe constantly acted based on his desire to do 
kindness and help another Jew rather than conducting himself according to 
the strict letter of the law. He therefore preferred to write approbations 
whenever possible without extensively analyzing the text to confirm its 
merit and value. 
Rav Alpert likened this philosophy to that which was exemplified by 
Pharaoh’s daughter. Upon descending to the river, she heard a crying infant 
and immediately went to assist him and remove him from the river. Only 
after acting with mercy and helping a baby in need did she pause to look at 
and identify the child as a Jewish infant. 
When approached for a charitable contribution or to assist with our time, 
how many times do we first look over the beggar or analyze the worthiness 
of the organization and turn them away empty-handed due to a lack of 
perceived merits? Let us learn from the ways of Pharaoh’s daughter and 
Rav Moshe Feinstein that we should act first and foremost with kindness 
without extensive analysis of the recipient’s merit. This should arouse 
Hashem to reciprocate by similarly treating us with compassion without an 
in-depth examination of our merits. 

)4:1ויען משה ויאמר והן לא יאמינו לי ולא ישמעו בקולי (  
)4:10לא איש דברים אנכי (  

There was once a time when the only elite yeshiva in all of Europe was the 
renowned Volozhin yeshiva, and the Rabbis of virtually every large, 
prestigious Jewish community were counted among its alumnae. The 
married students learning there knew that after a number of years, as their 
families grew, the time would come when they would need to seek out a 
community in need of a Rav. During this period, there was a meeting of the 
top married scholars in Volozhin to discuss whether or not, in addition to 
their normal Talmudic and legal studies, they should also engage in the 
study of oratorical skills which would assist them in their future positions. 
Rav Zalman Sorotzkin introduced his opinion by asking why Moshe, in his 
humble attempt to decline the position of redeemer of the Jewish people, 
began by expressing his concern that the Jews wouldn’t believe that 
Hashem appeared to him. If he would later claim that his speech 
impediment rendered him unfit for the job regardless of whether they 
believed his words, why didn’t he begin with that concern? Rav Sorotzkin 
explained that if the Jewish people had proper belief in Hashem, Moshe’s 
speaking difficulties wouldn’t deter them. It was only because of a concern 
that they would be lacking in faith that his speech became an issue. 
Returning to the subject at hand, Rav Sorotzkin pointed out that in previous 
generations the average Jew had a simple, unwavering belief in Hashem 
and an implicit trust in the decisions of the community Rav. Under these 
conditions, it was unnecessary for the Rabbonim to excel in their oratorical 
skills. As long as they knew the relevant laws and rendered honest 
decisions, the people would accept their verdicts. However, Rav Sorotzkin 
concluded, we are now witnessing an unprecedented drop-off in the level 
of trust and faith exhibited by the average Jew. Moshe teaches us that in 
such a case difficulty in public speaking will indeed be considered a 
deficiency, and we’d better dedicate time and energy to honing our 
speaking skills. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (2:7) that Moshe refused to nurse from an Egyptian because 
he was unwilling to drink milk from a non-Jew with the same mouth that 
was destined to speak to Hashem. If a non-Jewish woman only eats kosher 
food, does nursing from her still cause impurity? (Rema Yoreh Deah 81:7, 
Meromei Sadeh Sotah 12b, Ben Ish Chai Parshas Emor 14, Chavatzeles 
HaSharon) 
2) When Hashem revealed Himself to Moshe at the burning bush (3:5), was 
it with the unsurpassed level of prophecy that Moshe ultimately attained, 
or did he not reach this level until the giving of the Torah at Mount Sinai? 
(Ramban 3:5, Rambam Hilchos Avodas Kochavim 1:3, Imrei Deah) 
3) Rashi writes (4:24) that an angel sought to kill Moshe because of his 
negligence in circumcising his son. The Targum Yonason ben Uziel 
explains that Moshe didn’t do so because Yisro would not allow him to do 
so, as the Medrash teaches (Yalkut Shimoni 169) that Yisro and Moshe 
agreed that Moshe’s first child would be an idolater. Why did Yisro desire 
such an arrangement when Rashi writes (2:16) that he had already 
abandoned his idolatrous practices? (Taima D’Kra) 
Answers to Points to Ponder: 
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1) Rashi writes (Sotah 12b) that the reason that the milk of a non-Jewish 
woman causes spiritual impurity is because of the non-kosher food which 
she eats, which is then passed on to the baby through her milk. The Ritva 
adds that indirectly tasting these non-kosher foods will breed cruelty and 
bad character traits in a Jewish baby. Therefore, the Netziv writes that if a 
non-Jewish woman eats exclusively kosher food, her milk would not 
problematic, as the reason for the concern would no longer be applicable. 
However, the Rashba and the Meiri maintain that the character of a non-
Jewish woman is inherently bad and will automatically be transferred to a 
non-Jewish child who nurses from her. The Chavatzeles HaSharon points 
out that according to this opinion, limiting the non-Jewish woman to a 
kosher diet would not be sufficient and her milk would still cause spiritual 
damage. He adds that in the case of a Jewish woman who is forced to eat 
non-kosher food for medical reasons, the positions would be reversed. 
Rashi and the Ritva would advise refraining from allowing a Jewish child 
to nurse from her, while the Rashba and Meiri would permit it. The Ben 
Ish Chai rules stringently in the case of the non-Jewish woman who eats 
only kosher food, and the Chavatzeles HaSharon notes that the Rema seems 
to rule stringently in both cases. 
2) The Ramban understands that in commanding Moshe not to draw closer 
to the bush, Hashem was hinting that he still hadn’t reached the level of 
prophecy that he would eventually attain, for which he is memorialized as 
 which he only reached at Mount ,(the master of all prophets) אדון הנביאים
Sinai. This is why he was afraid to look at Hashem’s Presence in the bush, 
as he hadn’t yet reached the level of ותמונת ד' יביט (Bamidbar 12:8) – at the 
image of Hashem does he gaze. The Imrei Deah points out that the 
Rambam seems to disagree, as he writes (Hilchos Avodas Kochavim 1:3) 
that Hashem “made Moshe Rabbeinu the teacher of all prophets and sent 
him (to free the Jews).” This implies that from his initial encounter with 
Hashem at the bush, Moshe immediately reached the pinnacle of his 
prophetic level. 
3) Rav Chaim Kanievsky explains that just as Yisro explored idolatry and 
other religions before coming to believe in Hashem and converting to 
Judaism on his own, so too did he want Moshe’s first son to have the 
opportunity to discover the truth for himself without being forced into it. 
He therefore stipulated that the child should not be circumcised while only 
eight days old, but should rather have the freedom to decide for himself 
after he got older. Moshe was confident that after growing up in his home 
the child would choose correctly, so he agreed to this condition. Even so, 
for agreeing to such terms, Moshe was punished with a grandson who 
became a priest for idolatry (Baal HaTurim 18:3). 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Shemos 
Shemos 6:1 And Hashem said to Moses "Now you will see what I will do 
to Pharaoh, for by [My] strong hand he will let them go." 
Rashi 
Now you will see, etc.: Rashi: You have questioned My ways, not so 
Abraham to whom I said 'for through Isaac you will have descendents' and 
afterwards I said to him 'Bring him up as a sacrifice' yet he did not question 
My ways. Therefore 'Now you will see . Only that which will be done to 
Pharaoh will you see, but not (later) that which will done to the kings of 
the seven nations when I will bring them (Israel) to the Land." 
What Is Rashi Saying? 
Rashi is telling us that G-d is chastising Moses for his criticism of G-d's 
ways ("Why have you done evil to this People?"). Moses didn't have the 
same unquestioning faith in Hashem as Abraham did. And for that he would 
be punished. His punishment: Not being allowed to bring the People of 
Israel into the Land of Canaan. Rashi's interpretation is clearly based on G-
d's words "Now you will see…" Now, but not later. 
But on this drash we can ask a basic question: 
Questioning Rashi 
A Question: We are all familiar with the reason that Moses was not allowed 
to enter the Land of Israel. In the Book of Numbers (chapter 20) we are told 
the story of the People's request for water in the desert and Moses hitting 
the stone in an effort to satisfy their need. There it says (20:12) "Because 
you did not believe in Me to sanctify Me in the eyes of the Children of 
Israel therefore you will not bring this congregation to the Land…" 
How then can Rashi say on our verse that the reason Moses did not lead the 
People into Israel was because he showed a lack of faith in his reaction to 
Pharaoh's worsening the conditions of slavery ? 
Understanding Rashi 

A Possible Answer: In order to understand this better we must understand 
the man, Moses. We are told that when he grew up (in Pharaoh's palace) 
Moses went out to see his brothers (2:11) "And it was in those days when 
Moses was grown that he went out to his brothers and to see their 
sufferings." Rashi her comments that he wanted to identify with their 
suffering. The lines of Moses' personality are well described in the Torah. 
He was a man who intervened to save others (see the next verses 13-17) He 
was man who could not tolerate the pain of others. (See Numbers 11:15). 
Here too we see the expression of this trait. Moses is terribly upset by 
seeing that the suffering of his people had increased, and not decreased, 
after he followed G-d's command to meet with Pharaoh. This was his 
heartrending outcry "Why have You brought harm to this people?" 
When we look at story of Moses' sin in Numbers 20 we see that the people 
complained a bitter complaint. They had no water to drink. Moses receives 
instructions from Hashem to take his staff to the rock. Moses hits it twice. 
The word "pa'amayim" ("twice") implies an urge to get things done quickly, 
in haste, without delay. (See Judah's speech to his father in Genesis 43:10) 
Here we see Moses' character trait of his inability to tolerate the suffering 
of others, even for a moment, come into play. His overwhelming desire to 
get water to the people interfered with his ability to follow G-d's word to 
the letter. 
Now we can understand our Rashi. Moses' inability to tolerate the pain of 
his people as expressed in our verse, turned out to be his fatal flaw. Because 
of this same trait he sinned at the Rock, for which he was banned from 
entering Eretz Yisrael. 
The noble trait of the leader to care for his people, can be a two edged 
sword, when this is opposition to the word of G-d. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Mishulchan Shlomo 
Parshas Shemos – Growing Up In Mitzrayim 
Moshe Rabbeinu first appears on the scene in this week’s Parsha. The 
Torah tells us of his mother hiding him among the bulrushes and his 
miraculous rescue by Paroh’s daughter. After Moshe was weaned by his 
mother, the Torah states, “The boy grew up and she brought him to the 
daughter of Paroh and he was a son to her.” In the next pasuk it states, “It 
happened in these days that Moshe grew up and went out to his brethren” 
(Shemos 2:10-11). Rashi notes the apparent redundancy and explains that 
the first “grew up” refers to his physical stature and the second to his 
political position; Paroh had appointed him to an official post. 
Since the Torah can be interpreted in seventy ways, I would like to suggest 
an additional explanation. In the first pasuk it states, “The boy grew up”; in 
the second, “Moshe grew up.” The first pasuk refers to his general growth 
like any other boy, while the second relates that he grew into Moshe – the 
unique personality of Moshe. Or put another way, the first refers to his 
physical growth and the second to his spiritual growth. This spiritual 
growth is demonstrated in the very same pasuk: “And he went out to his 
brethren and observed their onerous burden; and he saw an Egyptian man 
striking an Ivri, one of his brethren.” His reaction was to risk his life to save 
his brother by killing the Egyptian. This was not only the beginning of his 
greatness, it was the very essence of his greatness – his selfless concern for 
his people with complete disregard for himself. 
The path to greatness is through humility. The more one thinks of Hashem 
and of other people, the less he focuses on himself. Thus, ironically, the 
greater the person, the more humble he is. It is no wonder that that Moshe 
Rabbeinu, the greatest person and the greatest prophet, was the most 
humble person on the face of the earth. Thus you could say that the bigger 
the person, the “smaller” he is. 
Rav Chaim Volozhin explains how Moshe achieved the highest possible 
level of prophecy. In Ruach Chaim he cites the Zohar which notes that 
when Hashem called, “Avraham, Avraham” the trup (the cantillation mark) 
called pesik separates the two names – like this: “Avraham I Avraham.” 
However when Hashem called, “Moshe, Moshe” there is no pesik. 
Regarding Avraham, whose level of humility is described by the words “I 
am but dust and ashes”, there was the slightest bit of ego separating the 
physical part of Avraham from the spiritual part of Avraham. Regarding 
Moshe, who said, “What are we!” – complete humility – there was no ego 
separating the physical from the spiritual. Thus Avraham’s level of 
prophecy is called aspaklaria she’eina me’ira – seeing through a 
translucent film, while the prophecy of Moshe is referred to as aspaklaria 
hame’ira – seeing through a transparent film. 



!{aaBtu!uwnt – trcdk trcd ihc                                                              5 
Spiritual greatness, which is really a greater level of closeness to Hashem, 
is directly proportional to one’s humility, because it is our ego which 
separates us from Hashem. If you look throughout our history, you will 
discover that the greatest and, ironically, the most famous Torah figures 
were exceptionally humble. Starting with Moshe, to Hillel, to Rabi Yehuda 
Hanasi, to the Rambam, to name a few. In more contemporary times there 
was Rebbi Akiva Eiger, the Chofetz Chaim, the Chazon Ish (who published 
his magnum opus anonymously) and Rav Moshe Feinstein. While all great 
rabbis were exceedingly humble, these names stand out in my mind. 
Each of us, from the time we grow out of childhood, the age characterized 
by selfishness, embarks on the path of our own spiritual growth. The path 
consists of looking beyond ourselves and focusing on others and on 
Hashem in particular. It is the path of humility and it is the only way to 
establish a true closeness to Hashem. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 13 
This issue is sponsored wishing Eliezer ben Rus n"y good health and the 
strength to continue to be marbitz torah for many years to come. 
Parshas Sh'mos - To Question G-d 
"And G-d said to Moshe: 'Now you will see what I will do to Par'oh' ". 'You 
questioned my qualities' explains Rashi, 'Not like Avraham to whom I had 
said: "... because in Yitzchak, seed will be attributed to you." Yet later, 
when I told him to sacrifice his son as a burnt-offering (he did so willingly 
and) he did not question My qualities. Consequently, now you will see what 
I am about to do to Par'oh, but not what will happen to the thirty-one kings 
(of Cana'an)' (Sh'mos 6:1) - at a later stage. 
For questioning G-d's ways, Moshe was severely punished. He was denied 
entry into the Promised Land, a punishment that was to be ratified on a 
number of other occasions, and finalized when he hit the rock forty years 
later. 
* On the one hand, this episode teaches us the extent to which G-d is 
particular with His pious ones, tolerating no laxness on their part. On the 
other hand, it teaches us just how far the quality of faith carries, that on no 
account should one question G-d, irrespective of how seemingly 
inexplicable His actions appear. When we consider Moshe's reactions to 
the heart-rending worsening of an already intolerable situation, it becomes 
almost impossible to find fault with the question that he asked, and which 
any sensitive person would have asked: 'Why G-d, did You do it? They are 
your children! Why do You allow them to get hurt?' The time had come for 
them to be redeemed and to leave Egypt, yet not only was there no sign of 
any redemption or alleviation of the slavery, but the situation had even 
deteriorated. It had reached the stage where they had to make bricks without 
being provided with straw, the same total of bricks in the same amount of 
time, only now they had to obtain their own raw materials, where before 
these had been supplied. 
Whose heart would not go out to these poor, wretched slaves? So why not 
Moshe Rabeinu? Moshe Rabeinu who had gone out to help shoulder their 
burdens and had cried with them even when he was a prince? Moshe 
Rabeinu, who felt deeply pained at their helpless plight, and as our sages 
tell us, a person is not taken to task for what he says when he is in pain. So 
why was Moshe reprimanded? It seems to make so little sense. 
* There are a number of reasons given for the sudden worsening of the 
situation just as the Exodus became imminent, instead of the expected 
improvement. To enable the B'nei Yisrael to leave Egypt 190 years before 
the prescribed 400 years' slavery were over - the extra work had to make 
up for the extra years. And the reason that they needed to leave when they 
did, a full 190 years early, was because had they remained longer in Egypt 
to serve the full term of slavery, they would have assimilated and become 
unfit to leave Egypt altogether. 
And because previously, it was only Par'oh who had decreed against the 
Jews, his subjects could claim that they had only obeyed royal orders. 
Perhaps they were not deserving of the 10 plagues that G-d was about to 
spring upon them? Now however, with the new decree, that the Jews should 
not be provided with straw, the Egyptians showed their true colours by 
pitilessly chasing them out of their fields and denying them any assistance 
whatsoever. The Egyptians' reaction to the new decree was the means 
Hashem used to expose the true evil character of the entire Egyptian nation, 
and gave Him the green light to go ahead with the plagues, depriving them 
of the excuse that they were only obeying orders. 
Seen in that light, the deterioration of their condition is not only reasonable, 
but in retrospect, it can be seen to have been necessary. Without it, our 
forefathers could not have left Egypt, and the Egyptians could not have 

been punished. In fact, the Exodus from Egypt, the very core of our 
existence, would not have taken place. 
* We humans are but small finite creatures and can perceive only with our 
eyes, whereas G-d sees into the heart. He controls every situation and 
guides it towards a happy ending. Sometimes that happy ending can only 
be realised tomorrow - whereas we, with our limited vision, perceive only 
the today. It is like watching the surgeon's knife in action, without 
understanding that in a short space of time, the body will have been relieved 
of a malignant piece of flesh. 
Avraham Avinu understood this. He knew that whatever G-d does is only 
for the good, and so he accepted the command to sacrifice his son without 
question, leaving G-d to bring this situation - like every other situation - to 
a happy ending. 
At this point in time it would appear, Moshe Rabeinu had not yet attained 
that fine degree of emunah, which is why G-d reprimanded him: "You are 
not like Avraham - you questioned me!" And that is why he was punished. 
Parshah Pearls 
Yosef's "Vanity" 
"And Yosef and all his brothers died and all of that generation." (Sh'mos 
1:6) They died in that order, say Chazal in B'rachos (55a). Yosef first - at 
110 - and then his brothers - in the 120's etc. Yosef died first, explains the 
Gemara, because he behaved like a leader i.e. with vanity. 
It is extremely difficult to find the occasion to which Chazal refer, when 
they accuse Yosef of vanity. Quite to the contrary, Yosef's profound 
humility, in spite of the power that he wielded, is legendary, and, as the 
Medrash Rabah points out, Yosef remained as humble after he came to 
power, as he had been when he was sold as a slave to Potifera. 
The Torah Temimah concludes that the only way to understand the above 
Gemara is with a well-known Pirkei d'R. Eliezer, who writes that Yosef lost 
ten years of his life because he heard his father being referred to as "your 
(Yosef's) servant" ten times (five times from the mouths of his brothers, 
and five times from the interpreter). He heard, but he did not protest. If that 
is the only incidence of vanity displayed by Yosef during his 80 years of 
supreme power, then his humility is indeed astonishing! 
Moshe's Escape 
"Who gave a man his mouth or who made him dumb? Who made him deaf, 
or able to see or blind? Is it not I, Hashem?" (Sh'mos 4:11) 
Rashi quotes a Medrash Tanchumah which explains how this pasuk refers 
to the capture of Moshe (after he had killed the Egyptian). 'Who gave you 
(Moshe) the ability to defend yourself in court, and who made Par'oh so 
dumb that he failed to exert himself when ordering your execution? Who 
struck his servants with deafness in order that they should not hear when 
the king issued their instructions, and who made the executioners blind that 
they should not see when you escaped from Par'oh? Is it not I, Hashem?' 
This Medrash is extremely difficult to understand. If Par'oh became dumb, 
and was unable to speak, why was it necessary for his servants to become 
deaf and for the executioners to go blind, since no order had been issued to 
execute Moshe? 
The Yerushalmi, quoting R. Yehoshua ben Levi, presents a different 
version of the incident. When Moshe fled from Par'oh's presence, writes 
the Yerushalmi, all of Par'oh's men were stricken, some with dumbness, 
others with deafness and others again with blindness. Par'oh asked the 
dumb ones: 'Where is Moshe?' but they were unable to speak. He then asked 
the deaf ones: 'Where is Moshe?' but they could not hear. Finally, he asked 
those who had become blind: 'Where is Moshe?' They, however, did not 
know, for they could not see. And that is what the Torah means when it 
says 'Who gave man his mouth, who made him dumb, deaf and blind?' 
Now this Medrash is plausible. Nevertheless, one question does beg an 
answer. Why did G-d not minimize the miracle, as is generally His 
preferred method? Why did he not simply make Par'oh dumb (like in the 
first Medrash), in which case there would have been no question for his 
men to answer in the first place? 
It would appear that Hashem's objective here was to create such confusion 
that no-one had the presence of mind to help in the search for the fugitive. 
(Had Par'oh only gone dumb, then that would hardly have prevented his 
servants from chasing Moshe and catching him before he made good his 
escape. Whereas in this way, everyone was far too busy licking his own 
wounds to pay much attention to the disappearing Moshe. And at the same 
time Hashem took this opportunity to demonstrate that it was He who 
controlled all of man's faculties. 
We can now use the same approach to explain the original (Tanchumah's) 
version. But before we do, let us first pose another question. The Medrash's 
first point was 'Who gave man his mouth?' Who enabled Moshe to argue 
his case in court? If Moshe, inspired by Hashem, argued his case so 
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brilliantly, then why should it have been necessary for Par'oh to become 
dumb? Surely, he ought to have proclaimed Moshe innocent? 
Therefore, it seems that what happened was the following - so brilliantly 
did Moshe argue his case, that his righteousness was plain for all to see. 
Par'oh however, a stubborn man, still planned to have Moshe killed. G-d, 
not wanting to deprive Par'oh of a major faculty (speech), nevertheless 
impressed him with Moshe's arguments, as a result of which his command 
to kill Moshe was only half-hearted. (The expression used by the Medrash 
is that Par'oh did not exert himself to order Moshe's execution. It did not 
say that he became dumb.) His men were either literally stricken with 
deafness, or they simply did not pay much heed to his half-hearted 
command to kill Moshe. And in the same way, the executioners either 
became blind or in turn, failed to take Moshe, or his escape seriously. In 
any case, Moshe had no difficulty in escaping, either on account of the 
confusion or out of pure lack of interest. He made good his escape whilst 
Par'oh's men turned a blind eye. 
According to this explanation too, G-d demonstrated to Moshe that it was 
He who controlled all the faculties of man. 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Shmos - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 1, v. 6: "Va'yomos .. v'chol hadore hahu" - And he died .. and 
all that generation - Who are "all that generation"? 
2) Ch. 3, v. 22: "Klei chesef u'chlei zohov u'smolos" - In Shmos 12:38 
we find that the bnei Yisroel indeed asked the Egyptians for "klei chesef 
u'chlei zohov u'smolos." Rashi (Mechilta) there points out that the order of 
these items is listed from less worthy to more worthy. How do we know 
that the clothing was dearer than even gold? 
3) Ch. 4, v. 8: "V'he'eminu l'kole ho'ose ho'acharone" - The next verse 
goes on to offer a third sign if the first two are not sufficiently convincing. 
If so, why does our verse call the second sign, which is not the final one, 
"ho'acharone"? 
4) Ch. 4, v. 25: "Vataga l'raglov" - To the feet of whom? 
5) Ch. 4, v. 27: "Va'yomer Hashem el Aharon leich likras Moshe 
hamodboroh" - And Hashem said to Aharon go towards Moshe to the 
desert - The medrash says that there are three places where Hashem spoke 
directly to Aharon. In spite of the Torah's saying numerous times that 
Hashem spoke to Aharon, it means that Hashem spoke to Moshe to tell 
Aharon. When stating that Hashem spoke to Aharon, when in reality it was 
to Moshe, it is written this way to accord Aharon honour. The GR"A says 
that our verse is one of these three places. Rishonim disagree with the 
GR"A. Our verse seems to stand as an insurmountable proof for the GR"A. 
After all, this was a message to Aharon to go to the desert and meet Moshe, 
surely not a message to Moshe. How do we explain the dissenting opinion? 
Answers: 
#1 
1) The seventy people who descended to Egypt (Rashbam) 
2) Everyone including the Egyptians (Chizkuni) 
3) The children of the 12 tribes (Rabbeinu Menachem) 
#2 1) The Ponim Yofos says that this is derived since the bnei Yisroel took 
these items as payment for the debt of being wrongly enslaved by the 
Egyptians. The rule is that one may not collect such a debt from the 
garments of the debtor's wife, as per Ch.M. 97:26. However, in the next 
paragraph it states that garments used on Shabbos and Yom Tov may be 
collected. The reason is that they are very fancy and we don't consider them 
as basic necessities. Thus we may derive that the garments mentioned here 
are exceedingly worthy, or else they would not be collected to pay the 
Egyptians' debt. 
2) On a simple level it seems that this is derived from the fact that silver is 
mentioned first and then gold. This indicates that the order is from less to 
more worthy. It therefore follows that the garments, which are mentioned 
last, are the worthiest of the group. (Nirreh li) 
#3 1) Ibn Ezra offers that since the third sign was an occurrence that had 
not yet taken place, at this moment the second sign was the final one. 
2) K'hilos Yitzchok answers that "acharon" isn't limited to only mean 
FINAL, but also LATTER, as per the verse in Chagi 2, "Godol yi'h'yeh 
k'vode bayis ho'acharone min horishon," even though there will eventually 
be a third and final Beis Hamikdosh bb"o. This is alluded to in Shmos 
12:13, "V'hoyoh hadom lochem l'ose al habotim." The blood, not referring 
to "makas dom," but rather to the third sign (Shmos 4:9), will be a sign for 
the three Houses, Bo'tei Mikdosh. 

3) The Holy Zohar on Vayikra page 221a says that the second Beis 
Hamikdosh is called the FINAL one because indeed it was the final one 
built by man, as the third will descend from heaven. (See responsa Rashba 
4:187) 
#4 1) Moshe (Rashi and Ibn Ezra) The blood of the mitzvoh would serve 
as a protection against the destructive angel. 
2) The angel (Rabbi Saadioh Gaon and Chizkuni) 
3) The just circumcised child (Chizkuni) 
#5 1) Shmos Rabboh 5:9 says that Hashem's message emanated once, and 
it carried to Moshe as a message to go back to Egypt and at the same time 
it was heard by Aharon as a message to go out to the desert to meet Moshe. 
The Baal Haturim on 4:14 says that this is why the word "yotzei" is spelled 
lacking the letter Vov after the Yud, so that it can be read "yotzo," he has 
already left, because simultaneously Aharon heard the message. We thus 
have a prophecy directed to Moshe, which Aharon also heard with a 
variation. We can therefore say that this prophecy was in the main directed 
to Moshe, was also heard by Aharon. 
2) The intention of the medrash when listing the three places refers only to 
halachic prophecies and not to general communications. (Moshav Z'keinim 
on parshas Acha'rei Mose) A Gutten Shabbos Kodesh. 
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Chasidic Insights 
Chasidic Insights Parshas Shmos From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 1, v. 9: "Hi'nei am bnei Yisroel" - Behold the bnei Yisroel are a 
unified nation. This is why the Egyptians considered them a formidable 
opponent, even though they were still few in number at this time. (Rabbi 
Chaim of Tchernovitz in B'eir Mayim Chaim) 
Ch. 1, v. 10: "Hovoh nis'chakmoh lo pen yirbeh" - Let us act wisely 
with him. The bnei Yisroel were in a foreign environment and in spite of 
this they kept themselves spiritually fortified with unshakable trust in 
Hashem. Let us create much doubt in their minds in their belief in Hashem. 
Let us be "marbeh" doubt, "pen." (Rabbi Shmuel of Ostrovtza in Zichron 
Shmuel) Alternatively, perhaps we can ensnare him in the net of 
haughtiness, "pen yirbeh." (Rabbi Chaim Meir of Vizhnitz in Likutei Imrei 
Chaim) 
Ch. 1, v. 18: "Madua asi'sen hadovor ha'zeh vatcha'yenoh es 
ha'y'lodim" - I decreed that you kill the males. It is bad enough that you 
didn't do this, but at the very least you could have done nothing and let 
nature take its course, allowing some newborns to die a natural death during 
the process of childbirth. But you have gone to the other extreme. You've 
even helped to sustain the males who might have otherwise died. (Rabbi 
Tzodoke haKohein in Kometz Haminchoh) 
Ch. 1, v. 20: "Va'yeitev Elokim lamyaldose" - Hashem was kind to the 
midwives by swaying Paroh to accept their feeble explanation (verse 19). 
(Rabbi Moshe Elyokum Brioh of Kozhnitz in Daas Moshe) 
Ch. 2, v. 12: "Ko vocho va'yar ki ein ish" - Like this and like that, 
whether things go well for you or otherwise, realize that it is all from 
Hashem and not from mankind, "va'yar ki ein ish." (Rabbi Feivel of 
Zhebarzh in Ohr Hechochmoh) 
Ch. 2, v. 12: "Va'yar ki ein ish va'yach es haMitzri" - When one negates 
his own greatness, "va'yar ki ein ish," then he is capable of overpowering 
the negative forces, "va'yach es haMitzri." (Rabbi Nosson of Breslav) Ch. 
2, v. 21: "Va'yi'tein es Tziporoh vito l'Moshe" - Note that the verse does 
not say "l'ishoh," as a wife. This shows us Moshe's great holiness and 
separation from physicality. (Rabbi Chaim of Tchernovitz in B'eir Mayim 
Chaim) 
Ch. 2, v. 23: "Va'yei'onchu vnei Yisroel min ho'avodoh va'yizoku 
vataal shavosom el hoElokim min ho'avodoh" - Originally the bnei 
Yisroel groaned from the utter pain of the hard labour. Afterwards their cry 
was elevated, it was for a loftier reason, "vataal shavosom." They cried out 
for Elokim, for their difficulty in serving Hashem properly under duress, 
and this was more of an issue to them than the hard labour, "el hoElokim 
min ho'avodoh." (Rabbi Shlomo of Radomsk in Tiferes Shlomo) 
Ch. 2, v. 23: "Vataal shavosom el hoElokim min ho'avodoh" - Although 
their crying out to Hashem was not of itself a service of Hashem, 
nevertheless, it was more elevated than service of Hashem. (Rabbi Noson 
Nochum of Krimlov in N'ose Deshe) 
Ch. 2, v. 23: "Vataal shavosom el hoElokim min ho'avodoh" - Their 
servitude to Egypt was so severe that even "Elokim," the trait of strict 
judgment, agreed that they deserved to be redeemed. (Rabbi Yoseif Moshe 
of Zolozhitz in Bris Avrom) 
A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Shmos Bs"D 
Ch. 4, v. 14: "V'ro'acho v'somach b'LIBO" - Rashi says that in the merit 
of Aharon's having true happiness in his heart that Moshe would become 
the leader of the bnei Yisroel, even though Aharon was his older brother, 
he merited to have the Choshen on his heart, as stated in Ch. 28, v. 29: 
"V'nosso Aharon es shmos bnei Yisroel b'choshen hamishpot al LIBO." 
The Meshech Chochmoh in parshas Acha'rei explains the words of our Yom 
Kippur prayer "ki Atoh Solchon l'Yisroel u'Mocholon l'shivtei Yeshurun." 
He says that besides our asking for individual atonement for our own 
personal sins, we ask Hashem for forgiveness for two communal sins, the 
sin of the golden calf, a sin between man and Hashem, and the sin of the 
sale of Yoseif, a sin between man and his fellow man. Thus we say that 
You Hashem are the SOLCHON, Forgiver, to the bnei Yisroel, referring to 
the sin of the golden calf, where we find the term "Va'yomeir Hashem 
SOLACHTI kidvo'recho" (Bmidbar 14:20). 
In regard to requesting Hashem for forgiveness for the sale of Yoseif we 
say "u'MOCHOLON l'SHIVTEI Yeshurun." This is a most unusual term to 
use for the bnei Yisroel. However, it is well understood if refering to the 
bnei Yisroel in regard to the lingering shadow of the sin of selling Yoseif, 
which was done by the tribal ancestors, SHIVTEI YESHURUN. 
He goes on to explain that this concept of the two communal sins carries 
through to other matters. The gemara R.H. 26a says that the reason the 
Kohein Godol does not wear his normal eight priestly garments when he 
enters the Holy of Holies to beseech atonement is because the set of eight 
garments include the material gold, a stark reminder of the gold used for 
greating the golden calf. We have a rule that "ein ka'teigor naa'seh 
sa'neigor," - a prosecutor may not become a defender. Gold indicts the bnei 
Yisroel, so it is inappropriate to wear it when entreating Hashem for 
forgiveness for the sin of the golden calf. The Meshech Chochmoh adds 
that likewise it is inappropriate for him to wear the set of eight garments, 
which includes the Choshen that carries upon it the names of all the tribes, 
since we are also requesting atonement for the sale of Yoseif, which was 
perpetrated by his brothers, the tribal ancestors. 
He says that this also explains why the holiest service of atonement, the 
offering of the incense in the Holy of Holies is brought specifically there. 
Besides the obvious that it is appropriate to have the holiest person do the 
holiest service on the holiest day of the year in the holiest location on earth, 
he says that since we are requesting of Hashem to forgive us the sin of 
selling Yoseif, it requires taking place in the tribal portion of Binyomin, 
who was not a partner in this crime. The Holy of Holies is in the tribal 
portion of Binyomin. 
He continues by saying that once the kingdom was split with a king of 
Yehudoh and a king of the north, the Urim and Tumim were no longer 
consulted for Divine guidance. This is because the Choshen contains the 
names of the tribes. Once the tribes were not unified, as the kingdom split, 
it was inappropriate to use the Choshen, which embodies the concept of the 
unity of the tribes. The words of Rashi mentioned earlier are now very well 
understood with the insight of the Meshech Chochmoh. The Choshen 
symbolizes the unity of the tribes. The older brothers were jealous of their 
younger brother Yoseif when he claimed that he had received a prophecy 
by way of dreams that he would become a king. This was the antithesis of 
the Choshen. Aharon, on the other hand, displayed the opposite reaction. 
Hashem testified that when Aharon would meet Moshe who would become 
the leader of the bnei Yisroel, chosen over his older brother, nevertheless, 
he would feel only true hapiness in his heart, the opposite reaction to that 
of the brothers of Yoseif, he deserved to have the Choshen with the names 
of all the tribes, indicating unity without jealousy, upon his heart. Perhaps 
with the above, we can now understand a most perplexing Toras Kohanim 
at the beginning of parshas Shmini. During the dedication ceremony for the 
inauguration of the Mishkon Aharon brought sacrifices to atone for himself 
and the nation. The Toras Kohanim says that the sacrifices that Aharon 
brought to atone for himself were only for the sin of later, the golden calf, 
in which he took part, but the sacrifices brought for the bnei Yisroel were 
to atone for both the beginning, the sale of Yoseif, as we find that the bnei 
Yisroel required a "s'ir izim," a goat as an atonement, just as we find a "s'ir 
izim" in the sale of Yoseif (Breishis 37:31), as well as for later, the sin of 
the golden calf. These words are most puzzling. Aharon was a descendant 
of Levi, who along with Shimon took a most pivitol part in the sale of 
Yoseif, actually wanting to have him killed. How then was Aharon not in 
need of atonement for the sale of Yoseif more than any of the other bnei 
Yisroel? According to the above it is well understood. Although the tribe 
of Levi required atonement for the sale of Yoseif, Aharon personally did 

not. By displaying an attitude of total happiness that his younger brother 
Moshe would become the leader of the bnei Yisroel, Aharon by action 
rather than by sacrifice corrected this flaw, hence he did not require a 
sacrificial atonement. This might also explain why Hashem gave Moshe 
the prestigious position of Kohein Godol for the eight days of the dedication 
of the Mishkon, starting a full week ahead of Aharon's becoming a Kohein 
Godol. This too might have been a test to see if Aharon would be jealous 
of his younger brother. He obviously wasn't jealous, as we see that when 
he finally had the status of a Kohein Godol on the eighth day he was still 
reluctant to act in the capacity of Kohein Godol, as indicated by the words 
"Va'yomeir Moshe el Aharon 'krav el hamizbei'ach'" (Vayikroh 9:7). 
We now have a new insight into the two exceptions to the prohibition of 
"shaatnez." The Torah in Vayikroh 19:19 and Dvorim 22:11 prohibits the 
wearing of a garment that has in it a mixture of wool and linen. The Torah 
relates (Breishis 4:2-8) that Kayin killed Hevel when Kayin's sacrifice was 
not accepted by Hashem while Hevel's was. The Yalkut Shimoni remez #35 
says that because Kayin brought linen as his sacrifice (verse 3) and Hevel 
brought sheep (verse 4) Hashem ordained that linen and wool should not 
be worn in one garment. Yet we find that the Torah permits the wearing of 
"shaatnez" in two circumstances. One is when a person has a four-cornered 
linen garment. He has a mitzvoh to attach fringes that are threads of wool 
that are dyed with the blood of a creature called a "chilozon" (Dvorim 
22:12). This coloured thread is called "t'cheiles" (Bmidbar 15:38). The 
other case is the Kohein Godol (all Kohanim according to one opinion in 
gemara Yoma 12b) being required to wear garment(s) of linen and wool 
mixture during his/their service in the Beis Hamikdosh. 
Following through with the line of thought offered by the Meshech 
Chochmoh it seems appropriate to say that since the source for the 
prohibition of wearing "shaatnez" is the hatred and jealousy of an older 
brother, Kayin, towards his younger brother, Hevel, wearing the blue thread 
of wool on a four-cornered linen garment is permitted. The gemara 
M'nochos 43b says that the colour of the "t'cheiles" thread reminds one of 
the colour of the sea, and in turn of the heavens, and in turn the "throne of 
glory" of Hashem. This throne has four faces, two of which are that of the 
king of undomesticated animals, the lion, and the king of domesticated 
animals, the ox. A lion is symbolic of Yehudoh, as per Breishis 49:9. An 
ox is symbolic of Yoseif, as per Dvorim 33:17. We find the lion and ox 
coexisting peacefully on Hashem's throne. This symbolizes that Yehudoh, 
the tribe that has rightful claim to the kingship of the bnei Yisroel, is at 
peace with Yoseif who received a prophecy that he would lord over his 
brothers. Since the wool thread reminds us of peace among the brothers, 
with the older one not being jealous of the younger one, in this instance 
"shaatnez" is permitted. 
As well, since Aharon cleansed himself of the sin of being jealous of a 
younger brother rising above him to a position of stature, he and all future 
Kohanim G'dolim were also permitted to wear "shaatnez" when they 
perform service in the Mikdosh. 
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Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas Shmos Bs"D 
Ch. 1, v. 1: "Ish u'veiso bo'u" - A man and his household they came - 
"A man" refers to Hashem, as is written "Hashem ISH milchomoh" (Shmos 
15:3). Whenever the bnei Yisroel went into exile, Hashem's Holy Spirit 
went along with them (gemara Megiloh 29a). (Tosfos Hasho'leim) 
Ch. 1, v. 6: "Va'yomos .. v'chol hadore hahu" - And he died .. and all 
that generation - Who are "all that generation"? 
1) The seventy people who descended to Egypt (Rashbam) 
2) Everyone including the Egyptians (Chizkuni) 
3) The children of the 12 tribes (Rabbeinu Menachem) 
Ch. 1, v. 10: "Hovoh nis'chakmoh lo" - Let us act wisely against him - 
Let us pump our wisdom into them and they will lose touch with their 
spirituality, and will no longer be a threat to us. (Likutei Amorim) 
Ch. 1, v. 11: "So'rei misim" - Ministers of taxes - This is Rashi's 
translation. Targum Onkelos says "shiltonin mavishin," ministers of 
disgust. Targum sources "mas" from the word "mo'us," repulsive. 
Ch. 3, v. 15: "Zeh shmi l'olom" - This is My Name forever - The word 
"l'olom" is written "chosseir," lacking the letter Vov after the Ayin. Rashi 
(M.R. 3:9) says that this allows for the reading "l'olam," for hiding, 
indicating that although Hashem's four letter Name is read one way, but we 
should hide this and pronounce it differently (in the "Adnus" manner). 
The gemara Yerushalmi Yoma 3:7 derives from the "chosseir" spelling a 
different hiding. On Yom Kippur the Kohein Godol would pronounce the 
Holy Name of Hashem exactly as it is written, and not in the "Adnus" 
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manner. Those who were near the Kohein Godol would fall onto their faces, 
while those who were further away would say "Boruch shem k'vode 
malchuso l'olom vo'ed." Immediately after this, both those who were near 
and those who were further away would have the experience hidden, i.e. 
forgotten. This is derived from "l'olom," which can be read "l'olam." 
Tosfos R"id asks why there were only ten times that the Holy Name was 
mentioned, as the Kohein Godol blessed the nation, where Hashem's name 
appears three times, and he also made special blessings, totaling another 
eight times. Tosfos Yom Tov in his commentary on Yoma chapter 6 brings 
in the name of Rabbi Moshe Kordeviro that when Hashem's name was 
mentioned in Birkas Kohanim it was said in the regular way, so we can 
likewise say that Hashem's name in the blessings was also pronounced in 
that manner. 
Perhaps we can answer this question based on the words of the Ari z"l in 
his Shulchan Oruch hilchos Y.K., (mentioned in Yom Tov Selections for 
Y.K.) who writes that on Yom Kippur when the Kohein Godol was to say 
the Holy Name exactly as it is written, he did not actually say the Name. 
Rather, he opened his mouth and miraculously the sound of the Holy Name 
emanated, as indicated by the expression of the mishnoh, "k'shehoyoh 
haShem yotzei mipi Kohein Godol," and not "k'shehoyoh Kohein Godol 
o'meir haShem." The gemara is referring only to this occurence, which took 
place only ten times. (Nirreh li) 
Ch. 3, v. 18: "V'shomu l'kol'echo" - And they will hearken to your 
voice - Rashi says that as soon as they would hear Moshe say the double 
expression "pokode pokadti" (verse 16), they would believe that he was the 
true agent for their redemption and exodus. Yaakov told his children, 
"v'Eilokim pokode yifkode es'chem" (Breishis 50:24), (I do not understand 
Rashi, as the verse there clearly says that Yoseif said this.) and Yoseif (the 
next verse) similarly said, "pokode yifkode Elokim es'chem." 
The question is raised, how is this a sign, since Rashi himself says that this 
was a tradition handed over by both Yaakov and Yoseif. Anyone could 
come by and claim to be Hashem's agent as the expression was public 
knowledge. Pninim Y'korim answers that since Moshe had a speech 
impairment, he was unable to properly pronounce the sound P. When he 
said it to the elder he pronounced it perfectly. This was for them a clear 
sign. Perhaps we can add that this is why "v'shomu l'KOL'ECHO" is used 
rather than "v'shomu l'cho" or "l'imro'secho." They will hearken to your 
VOICE, the proper enunciation of the P sound. 
Ch. 4, v. 14: "Aharon ochicho haLevi" - Your brother Aharon the 
Levite - The Imrei Noam asks why Aharon was relegated to the status of 
Levi. Since he was the firstborn, should he not have been a Kohein? He 
answers that his mother Yocheved had miscarried earlier. This is most 
puzzling. Why not simply say that Miriam was the firstborn? Although 
Daas Z'keinim explains that when the Torah says "bnei Aharon habchor 
Nodov" (Bmidbar 3:2), the intention is to say that Aharon is the firstborn, 
as evidenced by the "psik" mark after the word "habchor," nevertheless it 
only means the son born earlier than Moshe, but he is not a true firstborn. 
If so, the question raised by the Imrei Noam seems to not be problematic at 
all. Any help would be greatly appreciated. 
Ch. 4, v. 27: "Va'yomer Hashem el Aharon leich likras Moshe 
hamodboroh" - And Hashem said to Aharon go towards Moshe to the 
desert - The medrash says that there are three places where Hashem spoke 
directly to Aharon. In spite of the Torah's saying numerous times that 
Hashem spoke to Aharon, it means that Hashem spoke to Moshe to tell 
Aharon. When stating that Hashem spoke to Aharon, when in reality it was 
to Moshe, it is written this way to accord Aharon honour. The GR"A says 
that our verse is one of these three places. Rishonim disagree with the 
GR"A. Our verse seems to stand as an insurmountable proof for the GR"A. 
After all, this was a message to Aharon to go to the desert and meet Moshe, 
surely not a message to Moshe. 
However, Shmos Rabboh 5:9 says that Hashem's message emanated once, 
and it carried to Moshe as a message to go back to Egypt and at the same 
time it was eard by Aharon as a message to go out to the desert to meet 
Moshe. The Baal Haturim on 4:14 says that this is why the word "yotzei" 
is spelled lacking the letter Vov after the Yud, so that it can be read 
"yotzoh," he has already gone out, because simultaneously Aharon heard 
the message. We thus have a prophecy directed to Moshe, which Aharon 
also heard with a variation. We can therefore say that this prophecy was in 
the main directed to Moshe, and not to Aharon. 
Ch. 5, v. 9: "Tichbad ho'avodoh" - The work should become more 
tedious - We find the word "tichbad" in one other place, "Ki yomom 
volayloh tichbad olay yo'decho" (T'hilim 32:4). This teaches us that the 
Egyptians not only increased the arduousness of the work, but also 
subjected the bnei Yisroel to this by day and by night. (Rabbeinu Yoel) 

Ch. 5, v. 9: "V'al yishu b'divrei sho'ker" - And they should not 
contemplate in false words - The medrash says that Amrom would lecture 
them in matters of belief in Hashem and that in the end justice would reign. 
This took place on Shabbos, the one day that they had a reprieve from work. 
It has been the custom throughout the generations to have the Rov of the 
community give Shabbos lectures. This is alluded to in the verse in T'hilim 
(94:19), "B'rov Sarapay B'kirbi Tanchu'mecho." The first letters of these 
words spell "B'ShaBboS." (Rabbeinu Chaim Paltiel) 
Ch. 5, v. 16: "V'chotos a'mecho" - And it is the fault of your nation - 
Moshav Z'keinim explains Rashi as either interpreting these words as "and 
the short-fall of bricks is the fault of your nation," or "hitting the 
supervisors, who are not at fault, is a sin perpetrated by your nation." This 
second explanation is also found in Targum Onkelos. 
Mahari"k explains: The shortfall is not our doing. It is the shortfall of your 
nation because you no longer supply straw. 
Rabbi Yoseif Bchor Shor explains: Your nation's asking us to fulfill an 
impossible quota is its sin. A Gutten Shabbos Kodesh. 
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Rabbi Yissocher Frand 

RavFrand 
A Miracle for Encouragement / Caring For Each Other 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #928 – The Heinous Crime of Mosar. 
Good Shabbos! 
And while you’re there, don’t forget that the entire Yad Yechiel Library, 
featuring the complete collection of Rav Frand’s shiurim, is also available 
for viewing online. At http://www.yadyechiel.org, you can browse through 
a comprehensive listing of 29 years of weekly shiurim, view Parsha 
Perceptions, Halacha and Hashkafa Shiurim and Theme Sets. Plus, you’ll 
find order information on this easy-to-navigate site. 
Yocheved Miraculously Becomes Young Again For Good Reason 
The pasuk says, “And a man went from the House of Levi and he married 
the daughter of Levi” [Shmos 2:1]. Rashi quotes the Gemara [Sotah 12a] 
that Amram had separated from his wife Yocheved because of his fear of 
the decree “All male children shall be thrown into the Nile” [Shmos 1:22] 
and he was now remarrying her based on the advice of his daughter. Miriam 
complained to him “Your decree is worse than that of Pharaoh. Pharaoh’s 
decree was only directed at the male children and your decree impacts both 
male and female offspring.” Amram, thus, was now marrying Yocheved 
for the second time. Rashi further explains that when this happen Yocheved 
became like a young woman again (even though she was actually 130 years 
old) as indicated by the fact that the Torah calls hers “the daughter of Levi.” 
I saw an interesting observation in the sefer Abir Yosef. Hashem does not 
perform miracles capriciously. He only makes miracles which serve a 
purpose. Why, then, was it necessary for Yocheved at this point to become 
a young woman again? It does not suffice to answer that she needed to 
become young again to become pregnant and have Moshe Rabbeinu. The 
reason this answer is insufficient because Moshe Rabbeinu was only three 
years younger than his brother Aharon. Yocheved was 127 when she gave 
birth to Aharon. That itself is miraculous. Maharal explains that indeed all 
of the Jewish reproductive activity in Egypt was miraculous. Women gave 
birth to sextuplets on a regular basis. So if Yocheved had a child at 127 and 
was fertile at that age, there was no need for the additional miracle that she 
became “young again” at the age of 130! What then is the point of the 
miracle that Chazal stress that Yocheved became like a young woman 
before the birth of Moshe Rabbeinu? 
The Abir Yosef suggests that it is true that Amram was convinced that he 
should marry Yocheved again and he was convinced that he should try to 
have more children. However, that did not remove the terrible anxiety and 
fear that he and everybody else must have felt that “all male children will 
be thrown into the Nile.” Even if he was going to take Yocheved back, he 
needed the oomph, desire, courage, and get up and go under those 
circumstances to have a baby. Who knew what was going to be? He had to 
be in a state of mind to have the exuberance in those trying times to father 
another child. How did the Ribono shel Olam help him do that? By 
marrying a young woman! If she had been the same old woman who he 
divorced beforehand then “okay, second time around” but he would not 
have had that same cheshek, that same desire. 
The “Simchas Chassunah” [Joy of a Wedding] is always dependent on the 
status of the woman. For example, if the woman has never been married 
before, there are seven days of Sheva Brochos. However, if she has been 
married before, the Sheva Brachos are shorter. When a person is happy, he 
is obviously more receptive to take on new challenges than when he is 
depressed and disheartened. HaKadosh Baruch Hu gave Amram the 
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exuberance, drive, and desire to take on the challenge of those traumatic 
times by miraculously making the woman he was (re)marrying into a young 
woman once again. This put him in a better frame of mind and gave him 
the encouragement to father another child… who was destined to be the 
savior of Israel. 
Why Was Moshe Willing To Blow His Cover? 
The pasuk says, “It happened in those days that Moshe grew up and went 
out to his brethren and saw their burdens; and he saw an Egyptian man 
striking a Hebrew man, of his brethren” [Shmos 2:11]. The Medrash 
interprets the words “and he saw their burdens” to mean he saw that they 
did not have a day or rest — they were working seven days a week. At this 
point, of course, Moshe was still a “step-son” to Pharaoh, raised in the 
palace of the king. According to the Medrash, Moshe went to his stepfather 
and told him that it was in the national interest to give Pharaoh’s slaves a 
day off once a week. He argued, if you do not give your slaves a chance to 
rest up one day a week, they will die from being over worked. 
Pharaoh accepted Moshe’s suggestion and they were granted one day a 
week off. The Medrash says that the day they took off was Shabbos and 
they used to spend their time reading Megillos and certain chapters of 
Tehillim (e.g. — Mizmor shir l’Yom haShabbos). 
The sefer Ikvei Erev wonders why Pharaoh agreed to Moshe’s suggestion. 
Wasn’t it his agenda to kill them all off? He ordered all the male children 
to be thrown into the Nile and his grand plan was to get rid of all these 
people! Pharaoh was part of the “great tradition” of solving the Jewish 
problem by eradication of the Jews. So how is it that Pharaoh was receptive 
to Moshe’s argument “if you work them seven days a week you will kill 
them all out?” 
The Ikvei Erev suggests that Pharaoh’s plan regarding the Jews evolved. 
Originally, he wanted to wipe them all out. That took time — “All the males 
shall be thrown into the Nile.” In the meantime, the Jews were “fruitful, 
teemed, increased, and became strong…” and Pharaoh had thousands, 
hundreds of thousands and maybe millions of slaves. Once free labor 
became the norm, the idea of killing them all out became less appealing. 
Eradication of this free labor pool would be a major shock to the Egyptian 
economy. Moshe Rabbeinu realized that and he knew that Pharaoh’s lust 
for money trumped his hatred of the Jews. This is the nature of people. Free 
labor was too much for him to part with. 
Originally, before he became accustomed to the free labor, he decreed, 
“throw the newborn males into the Nile”. However, now a few years later, 
when he saw the economic boon the free labor was providing his economy, 
he put his philosophical and racial hatred aside and was receptive to 
suggestions that would enhance the productivity of his source of free 
Jewish labor. 
This leads us to another observation. If we see one thing from this whole 
incident, it is that Moshe Rabbeinu had an influence on Pharaoh. The fact 
that they received a free day was only by virtue of the fact that Moshe had 
an “in” in the palace and could use his privilege to convince Pharaoh to 
give the Jews a day off. 
Subsequently, Moshe sees an Egyptian man striking a Hebrew man… and 
he kills the Egyptian and hides him in the sand. The Alter of Novardok asks 
a question: Why didn’t Moshe make a calculation — there is one Jew here 
who is being beat up by an Egyptian. If I go ahead and save the Jew I will 
blow my cover. Pharaoh will be so angry that he will probably banish me. 
Is it not worthwhile to let this Jew get beaten up and even killed, because 
of the larger picture that this will enable me to protect my “cover” and retain 
my privileged status with Pharaoh which has already proven beneficial for 
the Jews at large (by gaining them a “day off”)? 
The Alter of Novardok answers that Moshe did not make this calculation 
because when he saw that this Egyptian was beating up a Jew and no one 
was coming to the Jew’s aid, he looked at a reality that would have doomed 
Klal Yisrael — namely, the reality that one Jew does not care about the fate 
of another Jew. The Alter interprets “and he turned this way and that and 
saw that there was no man…” to mean that Moshe looked in all directions 
and he saw that there was no one willing to come to the assistance of this 
suffering Jew. If the Jewish nation is in a mindset of “every man for 
himself” then there will never be a Geulah [redemption]. The only way 
there will be a Geulah is when every Jew cares for every other Jew. 
Taking the larger perspective, in an approach that would make Geulah 
possible, Moshe Rabbeinu needed to make a statement: I am going to stand 
up for another Jew. Even if this costs me my position and my power of 
influence with Pharaoh, it is worth it because the only way Klal Yisrael will 
get out of Galus [exile] is when one Jew cares for another. By killing the 
Egyptian and making this statement and having thereby to flee from the 
house of Pharaoh, Moshe sent a loud and strong message: We must all feel 
for our fellow Jews. Because he took that action and impressed the Jews 

with that message, the Jewish people eventually merited redemption from 
Egypt. 
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Migdal Ohr 
Volume 19 – Issue 14 
Parshas Shmos 5777 Z‰EwT TBU G‰K TWMw ÂP 
A publication dedicated to Harbotzas Torah 
(Z:A TWMw) „...DAM DAMB WMCEYW WBRYW WCRwYW WRP LARsY YNBW‰ 
“And the children of Israel multiplied, swarmed and grew 
exceedingly…”(Exodus 1:7) 
Once the generation of the sons of Yaakov ended, the Jews began a rapid 
growth and expansion, to the point where they filled and overtook the land 
of Egypt. No sooner had they begun to grow than the Egyptians established 
laws against them and were repulsed by them. What happened? 
The use of the word “Vayishretzu,” meaning they swarmed, is enlightening. 
It is an uncomplimentary word, bringing to mind images of ‘shratzim,’ 
creeping, slithering things. Rashi quotes the Midrash that they had six 
babies at every birth, similar to animals that birth a litter. However, it 
wasn’t the fact that their population grew so much that was the problem. If 
there were a sudden explosion of wise, caring, charitable people in the 
world, no one would complain. It would be a welcome revolution. This, 
then, was not the case. 
The Sforno provides a fascinating insight. He says the people were like 
‘shratzim.’ How? “She’ratzim l’b’air shachas,” they were running to the 
well of destruction; to the Abyss. This is a phrase recited at the completion 
of a mesechta, when we thank HaShem for making us different and having 
a different value system than average people. We say, “We run, and they 
run. We run to eternal life in the World to Come and they run to the well of 
destruction.” 
What happened after the generation of Yosef died, those who’d grown up 
living in the world as strangers, just here temporarily on their way to be 
with HaShem for eternity, was that the children of Israel began to focus on 
this world. They became landlords in Egypt, says the Midrash, and they 
began to establish themselves in all aspects of society without regard to the 
temporary nature of this world. 
That was a problem and HaShem, in His limitless kindness, sent people to 
remind us who we are and who we are supposed to be. The purpose of 
Egypt and our other suffering through the ages is to make us cry out to G-
d, recognizing that He is our source of healing, salvation and success. 
When we come close to Him, and behave as those who are focused on the 
World to Come - understanding the fleeting benefit of enjoying life simply 
for enjoyment’s sake - then the world will not be able to get enough of us. 
A wealthy Jewish businessman from India was traveling through Europe 
and heard about the saintly leader of European Jewry, the Chofetz Chaim. 
He made his way to Radin and was shocked to see that this great man lived 
in a humble little city. Even more shocking to him was the Chofetz Chaim’s 
home. Upon entering the small house, the rich man could not contain his 
amazement at the sparse furnishings. 
“I don’t understand,” he cried out. “You are the leader of the Jews in 
Europe and you live like this?! Where is all your furniture?” With a smile, 
the Chofetz Chaim asked the visitor, “And where is YOUR furniture?” 
“I am merely passing through this town,” replied the fellow. “I don’t carry 
my furniture with me.” 
“Ah,” nodded the great sage. “I too am merely passing through this world. 
My primary home is with My Father in Heaven. That is why I have very 
little furniture with me on this journey.” 
In Monsey there is a convent. One day, one of the nuns stopped a passerby 
and asked, “Where is the Rabbi? We miss him.” The man was unsure who 
she meant so he asked for clarification. 
“Many Jewish people pass here each day,” she said. “Most ignore us. But 
there was one rabbi who always smiled and said “Good morning” as he 
passed.” 
It turned out that it was R’ Yaakov Kamenetsky z”l, and people like that 
are appreciated by everyone. 
Now You Know 
The Torah spent a great deal of time on the lives of Avraham, Yitzchak and 
Yaakov and went into detail on even the sibling rivalries of their children. 
The last of these led to our going down to Egypt, where we would be 
enslaved in fulfillment of the promise HaShem gave to Avraham. 
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Despite the fact that we were there for hundreds of years, and that the 
cruelty of the Egyptians rivaled the Nazis, the Torah spends almost no time 
discussing what happened to us! 
No sooner does the Torah mention that we were treated harshly than we 
learn about Moshe and his efforts to free the Jewish People and bring them 
out of bondage. 
The Torah will again spend a lot of time and words describing the plagues 
G-d wrought on the Egyptians in retribution. So why doesn’t the slavery 
get more coverage? 
The precious lesson is that despite what happens to you in life, you should 
not dwell on it or complain. 
HaShem is keeping track and as we see that the Egyptians were punished 
for each specific way they mistreated the Jews, it’s clear He doesn’t miss a 
thing. So, go on with life and leave the worrying about your suffering to 
Him. No one likes a complainer, and it won’t get you anywhere anyway.  
Thought Of The Week: 
We assign things value by how much of our life we are willing to spend for 
them. 
This issue sponsored L‰CZ HDWHY ÂR IB ÂYRA YBC ÂR  N‰EL 
Mr. Tzvi Aryeh Kantor z”l, By his grandson, Yehudah Zev Grabie and 
family who were so inspired by his gentleness and avodas HaShem.  
TBU X‰K UYYCRAY 
Dedicated l’illui nishmas R’ Abba Zalka Gewirtz z”l 
TBU X‰K UYYCRAY L‰Z HNWY ÂR IB AQLZ ABA ÂRH  N‰EL 
By his family who are still influenced by having known him. 
©2017 – J. Gewirtz 
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Torah Attitude 
Parashas Shemos: An Attitude of Gratitude 
January 19, 2017 
Summary 
An “Egyptian” saved Jethro’s daughters. The wild donkey that bit me saved 
you. The Egyptian I killed brought about your salvation. A person should 
appreciate and feel gratitude for any benefit he received, irrespective of the 
intentions of the one bringing about the benefit. We should appreciate and 
express our gratitude for the countless benefits we receive daily from 
people around us. The guest with gratitude appreciates every detail of what 
he gets. Sometimes a gossiper is rewarded with a treasure. Life can be a 
sweet and sour experience. If we manage to appreciate all the good we 
receive, focus on the benefits in life, and try to see the good that came out 
of the bitings and beatings, we will always live a pleasant and happy life. 
The Egyptian 
In this week's parasha (Shemos 2:11-19), the Torah relates how Moses 
witnessed an Egyptian smiting a Jew. Moses realized that the Egyptian was 
about to kill the Jew, and he therefore killed the Egyptian. When Pharaoh 
found out what had happened, he ordered Moses to be put to death. 
However, Moses managed to flee to Midian. There he saved Jethro’s 
daughters from some bullying shepherds who taunted them because their 
father stopped serving idols and started to serve G’d. As Moses sat by the 
well, he saw what was happening and stepped in to chase the bullies away. 
When Jethro’s daughters came home, he asked them how they managed to 
come home earlier than usual. They told him that an "Egyptian" saved them 
from the bullies. This seems a little strange. It is true that Moses was born 
in Egypt, and he had lived there all his life, but, says the Midrash (Shemos 
Rabbah 1:32), it is unlikely that Moses would refer to himself as an 
Egyptian. 
Wild Donkey 
The Midrash compares this to a wild donkey who bit a man in his leg. The 
man ran to a river, where he dunked his aching leg in the cool rushing 
waters. Just then, he saw a young child drowning in the middle of the river. 
He stretched out his hand and pulled the child to safety. The child thanked 
him profusely and said to him "if not for you, I would have surely died." 
But the man said "it was not I that saved you, but the donkey. If the donkey 
had not bitten me, I would not have come down to the river to pull you out." 
Don’t Thank Me 
The same thing happened, says the Midrash, when the daughters of Jethro 
thanked Moses for saving them from the bullies. Moses said to them: "Don't 
thank me. The Egyptian that I killed, he was the one who caused that you 
were saved. Had he not perpetrated his evil act, I would not have run away 
from Egypt. This, concludes the Midrash, is why the daughters came home 
and said to Jethro that an Egyptian had saved them. 
Irrespective Of Intentions 

This seems very difficult to understand. Why should one give any credit to 
a wild donkey that bites a man, or an Egyptian that tries to beat a Jew to 
death? It seems contradictory to give praise for an evil or harmful act. In 
order to understand this, we must differentiate between the actual act that 
took place and the benefit derived from this act. The Torah does not propose 
to give credit for a misdeed or to praise a harmful or evil act. However, if 
we derive a benefit, it is important to be grateful. This even applies to 
situations where the benefit comes indirectly and from evildoers. 
Reuben Felt Obligated 
This is what prompted Reuben to save Joseph, when the other brothers 
planned to kill him. The Midrash (Bereishis Rabbah 84:15) explains that 
Reuben had been nervous ever since he mixed into his father’s affairs, after 
Rachel’s death, and tried to bring about that Jacob should make Leah his 
main wife. He immediately realized that he had made a major mistake, and 
was concerned that he would lose his status as one of the twelve tribes. 
When Joseph revealed his dreams, he spoke about all twelve brothers and 
clearly included Reuben. Said Reuben, “He included me as one of the 
twelve tribes, and I should not save him?” Obviously, Joseph had his own 
agenda with his dreams. He definitely did not intend to get involved in 
deciding whether Reuben was worthy to remain as one of the twelve tribes 
or not. However, Reuben received a benefit through Joseph’s dreams and 
therefore felt obligated to save him from certain death (see Torah Attitude, 
Parashas Vayeishev: The obligation and privilege of showing appreciation, 
December 22, 2016). 
People Around Us 
If this is what the Torah expects of us for unintended benefits, how much 
more should we appreciate and express our gratitude for the countless of 
benefits we receive daily from people around us. Rather than take things 
for granted, we should be appreciative and thankful. This applies 
everywhere: at home between spouses as well as between parents and 
children, in the workplace, in a store or in a synagogue. Even though it may 
be the other person’s job, it does not mean that I should not express my 
appreciation and gratitude. 
Two Guests 
The Talmud (Berachos 59a) teaches this message in reference to two types 
of guests, one with gratitude, the other without. The one with gratitude 
thanks his host for the food and the drinks, and says: “You really went out 
of your way to serve me and to look after my every need." The one without 
gratitude says: "that was pretty good, but you would have had to serve your 
family anyway, so you really did not extend yourself so much to serve me." 
The guest with gratitude appreciates every detail that has been done for 
him. The other one minimizes as much as possible what he received. 
Why Benefit From Evil? 
However, we still need to understand why G’d would bring a benefit from 
an evil act. In order to clarify this, we shall analyze another situation. In 
Parashas Tazria the Torah teaches the various laws of blemishes. The 
Rambam (Laws of Tzaraas 16:10) writes that these blemishes are not 
natural phenomena, but Divine punishment for gossiping. They can appear 
on a person’s body, garments, or on his house. Initially, says the Rambam, 
such a blemish would appear on the house of the gossiper. If this did not 
help it would appear on his garments. As a last resort, it would appear on 
his body. Even if the blemishes would just appear on the house, it would be 
most embarrassing to the gossiper, as all his neighbours would see the 
infected walls. Furthermore, in some cases, it was necessary to knock down 
the walls in order to get rid of the blemish. 
Treasure Behind The Walls 
The Midrash (ibid 17:4) relates that sometimes when the walls were 
knocked down something amazing would happen. For when the Jewish 
people entered the land of Israel, many took possession of houses that had 
been abandoned by the Canaanites. Now, when it became necessary to 
knock down a wall of a Jewish owned Canaanite house due to the blemish, 
lo and behold, there were treasures hidden in the walls. The gossiper 
received both the punishment of having his wall knocked down and the 
reward of finding buried treasures at the same time. This seems strange. 
Why would the G’d reward a gossiper with a treasure? 
Sweet And Sour 
Our Sages teach that life is rarely totally black or white. Many times, life 
can be a "sweet and sour" experience. A gossiper may be punished and have 
the walls of his house knocked down. At the same time, he is rewarded with 
a treasure inside the walls because of a merit. Similarly, an evil Egyptian 
who beat up a Jew, may at another time have done some good. The sages 
teach that there are no accidents or coincidences in life. If something bad 
leads to something good, then the evildoer must have some merit that 
deserves to be appreciated. Similarly, when something good leads to 
something bad, the one who did good must have some fault that needs to 
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be corrected. G’d will only choose a person to be instrumental in saving 
someone else, if he has some merit. Similarly, if he causes harm to 
someone, he must have a fault. As the Talmud says (Shabbos 32a): “G’d 
brings something good through a person who has a merit, and something 
bad through a person who has a fault.” 
Benefit From Pain And Suffering 
The man who saved the child from the river told the child to give credit to 
the donkey because he realized that it was the donkey’s bite that led him to 
the child, although it caused him personally a lot of pain. Similarly, Moses 
told Jethro’s daughters to give credit to the Egyptian, for Moses understood 
that if this Egyptian set in motion the whole chain of events that led him to 
Midian, he must have some merit. 
Recognize Good Even From Bad Situations 
When we live with such an attitude, we constantly experience countless 
benefits, and we have plenty to be thankful for (even if those people are 
acting for their own sake). Without it we may experience life as short, 
brutish and nasty. Yes, the world can be a difficult and harsh place. We 
may get bitten or beaten. But sometimes being bitten by a donkey may help 
us save a child from drowning. In that case, instead of focusing on the pain 
or the suffering, we must recognize the good that came out of a bad 
situation. The world can be seen in many different ways. If we manage to 
appreciate all the good around us, and focus on the benefits of life, we will 
always live a pleasant and happy life. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Yocheved and Miriam’s Negation to G’d 
The Torah tells us that the Jewish people proliferated in Egypt to the degree 
that Pharaoh became concerned that they would ultimately join with their 
enemies to wage war against them. Pharaoh thus decreed that the Jewish 
people should be enslaved with hard bondage. Despite the severity of their 
bondage the Jewish people continued to proliferate and multiply at an 
unnatural rate. In order to minimize their numbers, Pharaoh decreed that 
the Jewish newborn males should be killed. The Torah states, “The king 
of Egypt said to the Hebrew midwives of whom the name of the first 
was Shifrah and the name of the second was Puah, ’When you deliver 
the Hebrew women, and you see them on the birthstool; if it is a son, 
you are to kill him and if it is a daughter, she shall live.” 
Rashi cites Chazal who explain, “Shifrah is Yocheved (the mother of 
Moshe). She was called Shifrah because her role was to cleanse and 
beautify the newborn children (l’shapeir – to beautify), while Puah is 
Miriam (the sister of Moshe) because she was the one who calmed and 
quieted the newborns (Puah is the calming sound made to quiet a crying 
child).” Why does the Torah choose to identify Yocheved and Miriam as 
Shifrah and Puah and not by their names? By identifying Yocheved as 
Shifrah and Miriam as Puah, the Torah is revealing to us each of their 
strengths as midwives. Yocheved was uniquely qualified, because of her 
predisposition and capacity to cleanse and beautify the newborn children 
and Miriam had the unique ability to calm the newborns despite the trauma 
of childbirth. Both Yocheved and Miriam at the core of their being, were 
unique in their level of love and devotion to the Jewish children. Why is it 
necessary for the Torah to share with us the special abilities of Yocheved 
and Miriam as midwives? 
The Torah continues, “…But the midwives feared G’d and they did not 
do as the king of Egypt spoke to them, and they caused the boys to 
live.” Yocheved and Miriam did not obey the dictate of the king of Egypt. 
They did not succumb to his wishes to kill the Jewish newborns. Chazal 
explain that when the Torah states, “…they caused the boys to live…” it 
means, that they did not only defy his command, but they also fed and 
sustained the children. 
It is natural that if a mother is commanded to kill her own child, she will 
prefer to be killed herself rather than bring harm upon the her child. Chazal 
tell us that at this time in Egypt, Jewish women were giving birth to six 
children in one pregnancy. This would mean that Yocheved and Miriam 
were overseeing the births of hundreds of thousands of children. Regardless 
of this staggering number, the Torah identifies them as Shifrah and Puah to 
affirm that their love for every child was unwavering. Seemingly, since the 
Torah had quantified Yocheved and Miriam’s essence regarding their level 
of caring for the newborns as midwives, one would think that the reason 
they had defied the order of Pharaoh not to kill the Jewish newborns, was 
because it was contrary to their being. It was something that they could not 

do, because their feelings and love was not less than a parent towards his 
own child. However, the Torah reveals that their defiance to Pharaoh was 
rooted in their fear of G’d, and unrelated to their compassion or their natural 
disposition to love the children. Thus, the Torah establishes Yocheved and 
Miriam her daughter, as people whose fear of G’d subsumed and negated 
their feelings towards the children. 
Had the Torah identified the midwives as Yocheved and Miriam, it would 
not have revealed this aspect of their dimension of fear of G’d. It is because 
of this special negation to G’d that they merited to have special gifts 
bestowed upon them. As it states, “He (Hashem) made for them houses.’ 
Chazal explain that these houses were the Priesthood and Kingship. 
2. The Eternity of the Jewish People 
The Torah tells us that before Yaakov our Patriarch passed away he blessed 
all of his children in a manner that identified and secured their spiritual 
potential until the end of time. The Torah states in the Portion of Vayechi 
regarding the blessing that Yaakov had given to Ephraim and Menasha, 
“May the angel who redeems me from all evil bless the lads, and may 
my name be declared upon them, and the names of my forefathers 
Avraham and Yitzchak…” 
Sforno explains, “Yaakov said, ‘the names of my forefathers Avraham 
and Yitzchak’ in order to emphasize that his forefathers were not Terach 
and Nachor. This is because tzaddikim (devoutly righteous) have no 
relevance to ancestors of theirs who were evil. As the Gemara in Tractate 
Sanhedrin tells us that if one is evil (rasha) he is referred to as a rasha who 
is the son of a rasha, even if his father was a tzaddik. The rasha only has 
relevance to his forefathers who were evil. Therefore, Yaakov prayed on 
behalf of Ephraim and Menasha that G’d should give them the potential 
and capacity to identify with Avraham and Yitzchak. As King David in 
Psalms states, ‘Unify our hearts to love and fear Your Name.’” The heart 
of a Jew has the unique ability to be filled and dedicated to love and fear 
G’d. This capacity and ability is what King David beseeched G’d to grant 
him and what Yaakov had blessed his grandchildren Ephraim and Menasha. 
Just as Avraham and Yitzchak had developed and actualized their unique 
spiritual capacity so too did Yaakov want his children to do. Every Jew 
regardless of how far he has strayed from the path of G’d has the innate 
ability within him to return to G’d. It is only because his heart relevance to 
the spiritual accomplishments of the holy Patriarchs. 
Tana d’vei Eliyahu (teachings of Eliyahu the Prophet) states that every Jew 
must say, “When will my accomplishments be comparable to the 
accomplishments of my forbearers Avraham, Yitzchak, and Yaakov?” 
Why must the Jew set his goals to be able to achieve the level of the holy 
Patriarchs? Chazal tell us that the Patriarchs had a dimension of holiness 
that was identical to the Holy of Holies. They were the location of the 
Divine Presence in existence. Why would it not be sufficient for a Jew to 
aspire, “When will my accomplishments be comparable to the 
accomplishments of Rambam (or other great Torah personalities of the 
past)?” Every Jew does not have relevance to Rambam or to other great 
Torah sages such as Shamei and Hillel. However every Jew does have 
relevance to the Holy Patriarchs who established the spiritual DNA of the 
entire Jewish people. 
The Gemara in Tractate Yevamos tells us that Jewish people possess three 
innate qualities: they are merciful, have shame and perform acts of loving-
kindness. These qualities exist within the Jew because they are inherited 
from our Patriarchs. The Jewish people are the spiritual heirs of their 
forefathers and thus possess the innate characteristics and qualities 
exemplified by Avraham, Yitzchak, and Yaakov. The spiritual potential of 
the Jew surpasses the limitation of an ordinary human being because of his 
relevance to his forbearers. Therefore, one must aspire to the 
accomplishments of Avraham, Yitzchak and Yaakov because his potential 
is defined by their accomplishments. This is the reason Yaakov blessed 
Ephraim and Menasha that the names of their forefathers Avraham and 
Yitzchak should be upon them. 
We say in our prayers, “Unify our hearts to love and fear Your Name” so 
that G’d should grant us the exclusivity of heart to be able to actualize our 
unlimited spiritual potential. It is only because one’s heart naturally desires 
things that are not spiritual in nature, that it is not exclusively dedicated to 
G’d. It is because every Jew has relevance to the blessing that Yaakov had 
given to Ephraim and Menasha and to the Holy Patriarchs that he may 
return to G’d despite his level of sin. As the Gemara in Tractate Kiddushin 
tells us that although a Jew may sin or even become an apostate he is still 
a Jew. The Jew never looses his spiritual potential because it is innately 
part of his essence that he had inherited from his holy forbearers. 
3. The Unquantifiable People 
The Torah states, “It happened in those days that Moshe grew up and 
went out (of the palace)…and saw an Egyptian man striking a Hebrew 
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man, of his brethren. He turned this way and that and saw that there 
was no man, so he struck down the Egyptian and hid him in the sand.” 
Moshe believed that no one had witnessed his killing the Egyptian and 
burying him in the sand. If Pharaoh were to be informed about what he had 
done, he would be put to death. The Torah continues, “He went out the 
next day and behold two Hebrew men (Dasan and Aviram) were 
fighting. He said to the wicked one, ‘Why would you strike your 
fellow?’ He replied, ‘Who appointed you as a dignitary, a ruler, and a 
judge over us? Do you propose to murder me as you murdered the 
Egyptian?’ Moshe was frightened.” Moshe understood at that moment, 
that it had become known what he had done. 
Rashi cites Chazal, “Moshe said to himself, ‘Now it has become clear to 
me, (achain nodah hadavar) regarding what had been difficult for me to 
understand- Why are the entire Jewish people deserving of overwhelming 
bondage more than any of the nations of the world? Now it has become 
known to me. Meaning, from the statement of these (Jewish men who were 
fighting) that since they had revealed a secret, something of confidential 
nature (that Moshe had killed the Egyptian) they are deserving of 
punishment. Because they had spoken lashon harah (evil speech), they are 
deserving of bondage.” 
Maharal of Prague z’tl in Gevuras Hashem explains the consequence of 
revealing something that should remain concealed (choosing to reveal 
information that should remain confidential, such as Moshe killing the 
Egyptian). Although the Jewish people in a physical sense are no different 
from the seventy nations of the world, their dimension of being is 
something that is unfathomable because of its spiritual nature. Although 
they may be the smallest in number (relative to other nations), they are the 
ones who maintain existence. According to the Torah, Jews are not 
permitted to be counted because it is a distortion of their true value. The 
strength and value of the Jew does not lie in the quantitative but rather in 
the qualitative. The Mishna in Sanhedrin states, “One who saves the life of 
one Jew, is the equivalent of saving the entire world.” How is it possible 
that one Jewish life should be the equivalent of billions of people? It is 
because that one Jewish life has immeasurable value and significance that 
is unknown and hidden because it is an unquantifiable entity. 
Maharal explains that if one reveals something that should remain a secret, 
he is assuming the profile of the nations of the world whose value and 
significance is based upon a physical quantification which is something 
revealed. Their representation is thus a revealed entity. The Jew whose 
essence is spiritual is thus hidden and not subject to the norms of physical 
existence. If one reveals something that should remain hidden, that 
individual is assuming the profile and characteristic of the physical world 
and is thus subject to physical phenomena such as bondage (to be bound 
and dominated). Maharal writes that when Moshe realized that the two men 
had openly stated that he had killed the Egyptian, he said, “achein (it has 
become known).” The numerical value of the word “achein” is “71” (the 
value of aleph is 1 and the value of chof is 20 and the value of nun is 50). 
He explains that if the Jew assumes the behavior of the “70,” meaning the 
“one” attaches itself to the “seventy” he becomes part of it. The Jewish 
people are signified by the letter “aleph” that connotes something that is 
exceptional and unique (one of a kind). There is no nation that can be 
compared to the Jewish people. The word “aleph” is spelled “aleph, lamed, 
pei.” If the word is read backwards, it would be “pei lamed aleph” which 
spells “peleh” something that is a “wonder” and “unfathomable.” The 
characteristic of the Jew is that he is unfathomable. Thus, their state of 
being is concealed and hidden. Therefore, when the Jew reveals a secret, 
he identifies with the “70” and is thus subject to bondage because he 
assumed a physical profile. 
Chazal tell us that the Jewish people merited redemption because they did 
not change their Hebrew names, their language (Hebrew), and their attire 
(Jewish dress). The Midrash adds an additional reason, that they did not 
reveal a secret. Ten months before they needed to leave Egypt, they were 
told to borrow the precious possessions of their masters (gold and silver 
vessels and garments) before they were to go out of Egypt. For ten months 
no one divulged this secret, although it was known to millions of Jews. 
Keeping this information concealed was a correction for the original failing 
of the Jewish people that they revealed something that should have 
remained concealed. They therefore merited redemption. 
4. The Fruits of One’s Labor 
The Torah tells us that Pharaoh had decreed that all Jewish newborn males 
should be thrown into the Nile. Yocheved, Moshe’s mother, was able to 
conceal him for a number of months since he had been born prematurely. 
However, the time had come when she needed to take further measures to 
protect her son. She constructed a box and placed Moshe into the Nile. The 

Torah states, “His sister (Miriam) stood at a distance to know what 
would be done with him (Moshe).” 
The Torah tells us in the of Portion of Beha’aloscha, that when Miriam 
became a leper, she was sent out of all the camps of Israel for a period of 
seven days. (The minimum recovery period of a leper before he can be 
reinstated). The Midrash tells us that during the time Miriam was 
sequestered outside of the camp, the Jewish people did not travel, but 
rather, they waited until she recovered and was able to reenter into the 
camp. In the merit of her waiting to see what would happen to her brother 
Moshe, the Divine Presence, 600,000 males above the age of 20, and the 
Clouds of Glory, waited for Miriam for a period of seven days to recover. 
This was her reward– measure for measure. As she had waited to see the 
outcome of Moshe’s fate, the Jewish people, Divine Presence, and the 
Clouds of Glory waited for her recovery. When Miriam waited, did she do 
so as a sister concerned for the fate of her brother to see if he would drown 
in the Nile? Or was Miriam’s waiting for a more profound reason? It is 
evident that if G’d had decreed that all must remain in place until Miriam 
recovered from her leprous state, it is for a reason that goes beyond a 
concern for one’s sibling. 
The Gemara in Tractate Sotah tells us that Miriam began to prophesize 
before the birth of Moshe. She had prophesized, “My mother will give birth 
to the Redeemer of Israel.” The Midrash states, “When Moshe was born, 
the house was illuminated with light, confirming that he was indeed 
destined to be the Redeemer. They had seen the Divine Presence upon him. 
Amram (Miriam’s father) kissed her on her head and said, ‘My daughter 
your prophecy has come about.’ When Yocheved was forced to place 
Moshe into the Nile, Amram tapped Miriam on the head and said, ‘What 
will become of your prophecy?’ (Meaning that it is not certain that Moshe 
will survive the ordeal). Thus, Miriam stood and waited by the bank of the 
Nile to see what was going to happen regarding her prophecy pertaining 
brother Moshe.” 
Miriam’s concern for Moshe was not merely a sister’s concern for a 
sibling’s survival. She understood, as a prophetess, that Moshe was the only 
one who was truly qualified to be the Redeemer of Israel. If Moshe would 
not survive the Nile, the Jewish people would never be redeemed from 
Egypt. Consequently, the exodus from Egypt to receive the Torah at Sinai 
would never take place. The objective of creation, which is the fulfillment 
of the Torah by the Jewish people would not be achieved. Miriam’ concern 
was regarding G’d’s glory. Would it be actualized through Moshe as the 
Redeemer or not? At that moment, she understood that all existence was at 
stake. 
Chofetz Chaim writes in several of his works that during his time, because 
of the inroads of the enlightenment movement, tragedy had come upon the 
Jewish people. The study of Torah was being stripped away. A new 
perspective had established itself among the Jewish people that had placed 
the Torah and its observance into jeopardy to the point of nullification. 
Chofetz Chaim was uniquely pained and anguished regarding this problem. 
He had said that it was similar to witnessing a conflagration in a city. Unless 
one takes immediate action in order to save everything that could be saved, 
all will be consumed by the raging fire. At that moment, one must expend 
every available resource in order to rescue as many people as possible from 
total destruction. However, one will only be motivated to act with 
immediacy if one understands and internalizes the gravity of the destruction 
that is at hand. Miriam internalized the reality of Moshe perishing in the 
Nile. She was able to foresee the consequence of that event. Her worry and 
fear was that the objective of Creation would not take place. It was because 
of this that she stood and waited to see what would happen. Because Miriam 
was pained for G’d’s honor, G’d honored Miriam, decreeing that the Jewish 
people must wait on her behalf until she could be reinstated into the camp. 
5. Innate Value is Determined by One’s Mindset 
The Torah states at the beginning of the Portion of Shemos, “A new king 
(melech chadash) arose over Egypt, who did not know Yosef.” After 
Yosef and his generation had passed away, Pharaoh established a new laws 
that were against the Jewish people. He acted as if he did not know Yosef. 
Yosef had been the Viceroy of Egypt who was responsible for Egypt’s 
survival during the years of famine. In addition, it was only due to Yosef’s 
ingenuity and integrity that Egypt became the most advanced and wealthy 
civilization in existence. Yosef’s family was initially revered by the 
Egyptian people during his lifetime. They were treated as royalty. 
However, after that generation had passed away, the bondage was instituted 
and they were reduced to slaves. 
The Midrash states, “The Prophet says, ‘They (the Jewish People) betrayed 
G’d and they fathered children who were alien to their heritage. Because of 
this, they will be consumed by ‘chodesh.’ They bore children and did not 
circumcise them. We learn from this that when Yosef passed away, the 
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Jewish people nullified the mitzvah of circumcision. They said, ‘We shall 
be like the Egyptians.’ When G’d saw that the they no longer wanted to 
identify themselves with Him, by nullifying the sign of the covenant, He 
nullified the love of the Egyptians for the Jewish people. As it states, ‘He 
changed their heart to despise His people…’ Now they will be consumed 
by ‘chodesh.’ As it states, ‘A new king (melech chadash) arose over 
Egypt.’ (Without vowels the word chodesh is read chadash ‘new’) This 
king enacted new decrees to embitter their lives with bondage.” How is the 
decree of severe bondage a consequence of the Jewish people nullifying the 
mitzvah of circumcision? 
The Torah tells us that the Egyptian exile came about as a result of G’d’s 
decree which was communicated to Avraham our Patriarch at the time of 
the Covenant Between the Parts. The verse states, “…Your children will 
be strangers in a land that is not their own for four hundred years…” 
The Midrash tells us that the 400-year period of exile began with the birth 
of Yitzchak. This is because G’d had said to Avraham, “Your children 
will be strangers…” If one were to calculate the time from the birth of 
Yitzchak until the redemption from Egypt it would be 400 years. 
Maharal of Prague in his work Gevuras Hashem asks that if the exile of the 
Jewish people was to be one consisting of 400 years of bondage in a land 
that was not their own, how could this period commence with the birth of 
Yitzchak? At that time, Avraham and his family dwelled in the land of 
Canaan. Avraham, our Patriarch had amassed great wealth and gained 
world renown. He was acknowledged by the nations of the world as the 
“father of all nations.” After the birth of Yitzchak, Avraham continuously 
ascended through the many trials and tribulations that were presented to 
him. His greatest accomplishment was the Akeidah (binding of Yitzchak), 
which was the most difficult. How could this time period of monumental 
spiritual accomplishment be considered the equivalent to the years of 
bondage and affliction? This is also true regarding the lives of Yitzchak and 
Yaakov. In what context could their lives be seen as suffering and 
affliction? 
Maharal explains that Avraham, Yitzchak and Yaakov, having profound 
spiritual sensitivity and understanding of G’d were continuously afflicted 
and pained by the spiritual void in the environment in which they had lived. 
Although they had wealth and fame, they suffered tremendously by being 
surrounded with impurity, such as paganism and depravity. G’d evaluated 
and valued their suffering to be the equivalent of exile and bondage. 
Because of their suffering, the Torah begins counting the 400 years of exile 
from the birth of Yitzchak. 
The remaining 210 years of exile in Egypt began with the descent of 
Yaakov and his family. Although the actual physical bondage did not begin 
when Yaakov and his family entered Egypt, those years are also considered 
to be part of the bondage in Egypt. Until that generation, who had 
descended with Yaakov passed away, the Jewish people were not subjected 
to physical bondage. Because Yaakov and his family had an acute spiritual 
sensitivity, entering into an environment such as Egypt was the equivalent 
of bondage. However, when the Jewish people began to admire the 
Egyptians and wanted to emulate them by choosing not to circumcise their 
children it was an indication that they were no longer pained by being in an 
environment that was devoid of spirituality. At that point the bondage 
needed to manifest itself through physical bondage and affliction in order 
to fulfill the decree of the Covenant Between the Parts. This is the reason 
the physical bondage began with the nullification of the mitzvah of 
circumcision. 
Initially when G’d created the world, everything was provided to Adam 
without any need for him to take the initiative. However after Adam had 
sinned by eating of the Tree of Knowledge of Good and Evil, G’d cursed 
man by saying, “By the sweat of your brow you shall eat bread…” From 
this moment forward, man needed to take the initiative to provide for 
himself. Ramchal asks in his work Mesilas Yesharim, if the Gemara tells 
us that one’s yearly allocation for livelihood is determined from Rosh 
Hashanah to Rosh Hashanah, why does one need to take initiative in order 
receive his allocation? In order for one to receive his allocation one must 
fulfill the prerequisite of the decree “By the sweat of your brow you shall 
eat bread…” Thus, one must take the physical initiative to receive the 
allocation that G’d decides for him on Rosh Hashanah. 
If one lives his life with a material perspective and is motivated by the 
acquisition of glory and honor, then working one or two hours a day would 
not be sufficient to achieve and attain one’s allocation because it would not 
be considered “By the sweat of his brow…” This individual must 
therefore invest many hours of work in a day to receive his allocation. In 
contrast, if one is a spiritually attuned person whose perspective and ideal 
is to dedicate his life to G’d’s Will, and thus utilizes every moment for 
spiritual pursuits, then it would only be necessary for him to invest a 

minimal amount of effort in order to fulfill the prerequisite of “By the 
sweat of your brow…” It is because the spiritual person will be pained 
when he must interrupt his Torah study for the sake of the physical. G’d 
will provide him with everything that was intended for him with a minimal 
effort. One’s mindset will determine to what extent he must invest in the 
material. 
Rambam writes in the Laws of Repentance that in order for one to atone 
for certain sins, one must experience suffering in addition to repentance, 
and the atonement of Yom Kippur. If one is a spiritual person then that 
suffering will come in the form of spiritual setbacks and disappointments. 
However, if one’s objective is to pursue the material, where a spiritual 
failing is less than insignificant, he will need to suffer within the context of 
the physical in order for it to be considered as suffering. 
 

Rabbi Shlomo Katz 

HaMaayan 
A Learning Experience 
Volume 31, No. 13 23 Tevet 5777 January 21, 2017 
Sponsored by Rikki and Nat Lewin in memory of her mother, Rebbetzin 
Tzviah Ralbag Gordon a”h 
R’ Aharon Lewin z”l Hy”d (1879-1941; rabbi of Rzeszow, Poland) writes: 
Many have wondered, “Why did G-d do this to Yisrael, the offspring of his 
beloved Avraham–bringing them to Egypt and handing them over to cruel 
masters?” He suggests the following answers: 
Hashem has chosen us from among all the nations to stand before Him, to 
serve Him, and to carry the banner of the Torah– to enlighten the dark 
world, drive away the clouds of ignorance, and spread knowledge of 
Hashem everywhere. To make us fitting bearers of this mission, He wanted 
to implant in us good middot / character traits, such as empathy, mercy, 
compassion and pity. How strong such traits are in a person depends on his 
personal experiences; one who has never experienced suffering cannot feel 
the pain of a person who is down-trodden. In contrast, one who has been 
satiated with suffering and then has been relieved of it can understand the 
feelings of those who are less fortunate. And, he can appreciate his duty to 
help relieve the burdens of those who are still suffering. 
This was the purpose of our slavery in Egypt, writes R’ Lewin. And, he 
writes, this explains why that slavery and the Exodus are mentioned in 
connection with so many mitzvot that relate to inter-personal relationships, 
for example: “You shall not taunt or oppress a stranger, for you were 
strangers in the land of Egypt” (Shmot 22:20); “You shall rejoice before 
Hashem, your Elokim–you, your son, your daughter, your slave, your 
maidservant, the Levi who is in your cities, the proselyte, the orphan, and 
the widow who are among you . . . You shall remember that you were a 
slave in Egypt, and you shall observe and perform these decrees (Devarim 
16:11-12); and many more. (Ha’drash Ve’ha’iyun) 
“Moshe was shepherding the sheep of Yitro, his father-in-law, the priest 
of Midian; he guided the flock far into [literally, ‘after’] the Midbar / 
wilderness . . .” (3:1) 
R’ Simcha Bunim Bonhart (1765–1827; Chassidic Rebbe of Peshischa/ 
Przysucha, Poland) observes: “After the Midbar”–i.e., the Hebrew letters 
after the letters that spell “Midbar” have the same Gematria as “Mashiach” 
(358). Specifically, after mem = nun = 50, after dalet = heh = 5, after bet = 
gimel = 3, and after reish = shin = 300. Thus, the verse is alluding to the 
fact that Moshe Rabbeinu wanted to guide the flock, the Jewish People, 
toward the speedy arrival of Mashiach. (Kol Simcha) 
R’ Avraham Tzvi Kluger shlita (Bet Shemesh, Israel) notes that these same 
letters (gimel, shin, nun, heh) are the letters on a Dreidel. Thus, the Dreidel 
alludes to Mashiach. When spinning a Dreidel on Chanukah, one should be 
aware that the small things we do in this world turn very big “wheels” in 
Heaven and ultimately can result in the coming of Mashiach. (Asichah 
B’chukecha: Bereishit p.450) 
“Hashem said, ‘I have indeed seen the affliction of My people that is in 
Egypt . . .’” (3:7) 
R’ Chaim ibn Attar z”l (1696-1743; Morocco, Italy and Eretz Yisrael) asks: 
What is the purpose of the phrase, “that is in Egypt”? If Moshe did not 
know which nation Hashem meant by “My people,” saying that they were 
in Egypt would not help, as there surely were other nations enslaved in 
Egypt also! 
He explains: The Gemara (Shabbat 10b) teaches that one should never 
favor one of his children over the others, for the favoritism that Yaakov 
showed Yosef brought about the exile in Egypt. Commentaries ask: Hadn’t 
Hashem told Avraham three generations before the brothers sold Yosef that 
Avraham’s descendants would be enslaved in a foreign land? One of the 
answers given is that Avraham was not told that the exile would be in 
Egypt. If Yosef’s brothers had not sold him to Egypt, the exile could have 
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been in a place where Bnei Yisrael would not have been treated so harshly. 
In this light, our verse can mean, “I have indeed seen the affliction of My 
people,” and, I have seen “that is in Egypt,” where the affliction is greater 
than it would have been somewhere else. Therefore, even though the 400 
years that were foretold to Avraham are not over, I will redeem Bnei 
Yisrael. 
Alternatively, the phrase, “that is in Egypt,” can mean: Even though the 
400 years are not over, I am aware that the impurity of Egypt may cause 
Bnei Yisrael to assimilate and be lost. Therefore, I will redeem them now. 
(Ohr Ha’Chaim) 
“Hashem said to Moshe in Midian, ‘Go, return to Egypt, for all the people 
who seek your life have died’.” (4:19) 
Moshe needed to return to Egypt to save the Jewish People. Why, then, was 
it relevant that those who sought to take his life had died? R’ Meir Simcha 
Hakohen z”l (1843-1926; rabbi of Dvinsk, Latvia; known as the “Ohr 
Samei’ach”) answers: This proves that a person is not obligated to endanger 
his life even if the entire Jewish People is counting on him. 
R’ Meir Simcha continues: We read (4:24), “It was on the way, in the 
lodging-place, that Hashem encountered him and sought to kill him (i.e., 
Moshe).” Our Sages explain that Moshe was liable for not circumcising his 
son the moment he reached the hotel. Why had Moshe not circumcised his 
son before leaving Midian? He reasoned, consistent with the above 
interpretation: “If I am not obligated to risk my own life to save the Jewish 
People, certainly I should not endanger my son’s life by circumcising him 
immediately before traveling.” And, Hashem apparently agreed with this. 
Moshe is faulted only for not circumcising his son the moment they settled 
down. (Meshech Chochmah) 
R’ Meir Dan Plotsky z”l (1866-1928; Poland) disagrees with the Ohr 
Samei’ach and writes that a person is obligated to endanger his life to save 
the Jewish People. As proof, he cites the fact that Pinchas endangered his 
life to kill Zimri, thus ending the plague that had stricken the nation (see 
Bemidbar ch.25). 
The question arises, however: If Pinchas was only doing what he was 
obligated to do, why was he deserving of special reward? R’ Plotsky 
answers: We know that saving lives takes precedence over all of the 
mitzvot. But, we might have thought that this is true only when the resulting 
salvation is “natural” [such as driving a seriously injured person to the 
hospital on Shabbat]. When Pinchas killed Zimri, he had no reason to think 
that he was directly saving lives, i.e., ending the plague that had struck Bnei 
Yisrael, as there was only a spiritual, not a natural, connection between the 
two. Thus, Hashem had to make a special announcement that Pinchas had 
done the right thing. 
R’ Plotsky adds, parenthetically: When two events have a cause-and-effect 
relationship that has no natural explanation, we call that a “segulah.” He 
relates: A chassid once asked the Gerrer Rebbe known as the Sfas Emes 
(R’ Yehuda Leib Alter z”l; 1847-1905) for a segulah for a sick relative. The 
Rebbe replied, “I don’t know anything about segulot, except for the one 
mentioned in the Torah (Shmot 19:5), ‘And now, if you listen well to Me 
and observe My covenant, you shall be to Me a segulah [in that context 
meaning: ‘the most beloved treasure’] of all peoples, for the entire world is 
Mine’.” (Kli Chemdah: Parashat Pinchas) 
A Torah Tour of the Holy Land 
“I shall descend to rescue [the nation] from the hand of Egypt and to 
bring it up from that land to a good and spacious land, to a land flowing 
with milk and honey . . .” (3:8) 
R’ Moshe ben Nachman z”l (Ramban; 1194-1270; Spain and Eretz Yisrael) 
writes: First, the Torah praises the Land as “good,” meaning that its air is 
good for people and it is full of good things. It also is a “spacious” land, 
with may plains and open areas. Then the Torah states that it is a good land 
for raising sheep, with lots of pastureland. [This is alluded to by the 
repetition of “a land.”] It has good water; therefore, the animals will 
produce good “milk.” And, the land produces juicy, sweet fruit, so that the 
entire Land “flows with honey” [an allusion to sweetness]. (Commentary 
on the Torah) 
R’ Toviah ben Eliezer z”l (10th-11th centuries) writes: 
“To a good land” – Good for the living and good for the deceased, as is 
written (Devarim 32:43), “His Land will atone for His people.” 
“A spacious land” – The prophet Yirmiyah (3:19) call it, “Eretz Tzvi” 
[literally, “A cherished land”; however, “Tzvi” also means “deer” or 
“gazelle”]. Just as a Tzvi’s hide cannot contain its flesh [because the hide 
contracts when it is removed from the animal and seems to be too small for 
the animal it came off of], so Eretz Yisrael appears to be too small for all 
of its produce. 
Alternatively, just as a Tzvi runs effortlessly, so Eretz Yisrael produces 
pleasing fruits effortlessly. 

“Flowing with milk and honey” – Sheep will graze under fig trees and their 
milk will flow from them while honey flows from the figs, and the milk 
and honey will run together. (Midrash Lekach Tov) 
R’ David Ha’Adeni z”l (Yemen; 14th century) writes: “A spacious land” – 
It gives a person peace of mind [literally, “It widens a person’s heart”]. 
(Midrash Ha’gadol) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Strengthening Emuna Every Day 
In Parshas Shemos, the enslavement of the Jewish People begins, and for 
210 years they suffer horrific cruelty at the hands of the Egyptians. 
The Sages ask (Nedarim 32a): What caused Klal Yisrael to suffer such 
terrifying punishments, over so many years? Among the answers is that of 
the Amora, Shmuel, who explains: This was because when Hashem 
promised Avraham Avinu Eretz Yisrael, he asked: “How will I know [that 
I will receive this land]?” (Bereishis 15:8) 
This is very hard to understand. Why would Hashem bring such suffering 
upon an entire nation for over 200 years because of a few words their 
forefather said? 
Rav Aharon Kotler answers that when Avraham asked “how will I know,” 
this revealed a slight lack of emuna that Hashem would fulfill His promise, 
and when a forefather has even the slightest lack of emuna, that lack 
becomes greater and greater among his descendants. Therefore, Hashem 
brought such an enslavement upon Klal Yisrael, as a way to correct the lack 
of emuna that began with Avraham’s Avinu’s question. 
How did the Egyptian enslavement correct this lack of emuna? 
Rav Kotler explains: The Jews knew that in human terms, they had no way 
out. No slave had ever escaped from Egypt (Yalkut Shimoni Shemos 18). 
They were utterly dependent on Hashem and they felt it, and this inspired 
them to turn to Him in intense prayer. Each prayer built up the nation’s 
emuna, and when they saw that He saved them, their emuna was complete. 
If Hashem would have let the Bnei Yisrael dwell in Egypt without the 
enslavement, even if He would later have brought the Ten Plagues upon the 
Egyptians, simply witnessing the plagues would not have brought the Jews 
to a high level of emuna. Just like the gentile nations “saw [Hashem’s great 
power] and were confounded…and trembled” (Shemos 15:15), but did not 
develop emuna in any lasting way, the same could have happened to the 
Jews. Only, over the past two centuries of enslavement, the Jews had been 
learning that they were entirely dependent on Hashem and had been crying 
out to him. When they witnessed the Ten Plagues, they knew and felt 
intensely that Hashem was with them. 
With Rav Kotler’s explanation of Shmuel’s answer, we can address yet 
another question: 
If someone takes hold of a man and puts him into jail, and then some time 
later takes him out of jail, is the victim expected to praise him for setting 
him free? Of course not! If so, why do we praise Hashem for redeeming us 
from slavery? He was the One who made us slaves in the first place? 
Rav Kotler’s explanation enables us to understand: We needed both the 
enslavement and the redemption. Only the combination of these two 
brought us to emuna. Therefore, we thank Hashem for having redeemed us 
from slavery in a way that we could recognize that He was our redeemer, 
and that we were His people! And once we praise Him for the redemption, 
we can even begin praising Him for the actual enslavement, as only through 
that slow and terribly painful process were we able to develop our emuna. 
Hashem Himself testifies at the Burning Bush that emuna which is built 
through undergoing hardships and praying to Him has tremendous power. 
There, Moshe asked Hashem: “When I come to Klal Yisrael and say that 
Hashem sent me to redeem you, they will ask: ‘What is His Name?’ What 
will I answer them?” 
Hashem’s response was: “I will be what I will be” (Shemos 3:13-14). 
The Ramban explains that Moshe Rabbeinu asked: The Jews will ask me 
for a clear proof that Hashem truly oversees all the goings-on of the world. 
How will I prove this to them? 
Hashem’s answer was: “Just as right now, the Jews are suffering and crying 
out to Me and I will answer them; so too, in the future, when Klal Yisrael 
will have troubles and cry out to Me, I will answer them. From now on and 
for all generations, this will be the greatest proof that I am with My people 
and overseeing all that transpires in the world.” 
Each Jew on his own can also strengthen his emuna by turning to Hashem 
in times of trouble and feeling his utter dependence on Him. The Kusari 
states that just as a person eats three meals a day so his body can function 
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properly, so too a Jew needs three tefillos every day so that his emuna can 
function properly. Rav Yechezkel Levinstein would explain the Kusari as 
saying that each tefilla is an opportunity to strengthen our emuna. Whatever 
it is we are praying about, Hashem knows already. He doesn’t need us to 
inform him of our problems. Rather, tefilla is our opportunity to recognize 
that we are dependent on Hashem entirely in dealing with our problems. As 
we pray, we should try to develop a palpable feeling that Hashem is with 
us. 
The Chazon Ish would note that even though we daven three tefillos every 
day, little things come up in between these tefillos that need our attention. 
For each and every need that comes up, we should add a brief tefilla in our 
own words. Learning to turn to Hashem for every need will help strengthen 
our emuna. For example, if you need to take the bus home and are afraid 
you will not get to the bus stop on time, pray to Hashem that you reach the 
bus stop on time ” (see Igros 3:23). 
The Chazon Ish once told his talmid, Rav Elazar Turchin: “When we see, 
tragically, that a frum Jew abandons Torah and mitzvos, this is not 
something that occurred overnight. Much earlier, this person really had 
emuna, only he did not take steps to strengthen it. His emuna therefore 
became weaker and weaker, until he met up with a nisayon that he was not 
strong enough to pass. In order that this shouldn’t happen, a person has to 
strengthen his emuna every day.” 
Rav Turchin asked how one could strengthen his emuna. 
“How? Let’s say a person needs new shoes. He should turn to Hashem and 
pray: ‘Hashem, I need new shoes. Please help me find shoes that will fit me 
properly and that I will be able to use to serve You better. Any time you 
need something, turn to Hashem. This will strengthen your emuna.” 
May we cry out to Hashem and feel that He is with us! 
 

Rabbi Label Lam 

Dvar Torah 
Being a G-dly Being 
Now it came to pass in those days that Moshe grew up and went out to his 
brothers and looked at their burdens, and he saw an Egyptian man striking 
a Hebrew man of his brothers. He turned this way and that way, and he 
saw that there was no man; so he struck the Egyptian and hid him in the 
sand. He went out on the second day, and behold, two Hebrew men were 
quarreling, and he said to the wicked one, “Why are you going to strike 
your friend?” (Shemos 2:11-13) 
Moshe was pasturing the flocks of Yisro, his father in law, the chief of 
Midian, and he led the flocks after the free pastureland, and he came to the 
mountain of God, to Horeb. (Shemos 3:1) 
after the free pastureland: to distance himself from [the possibility of] theft, 
so that they [the flocks] would not pasture in others’ fields. — Rashi 
What important character traits did Moshe display that made him worthy 
of being chosen to be the leader of the Jewish People? Actually, the 
Ramchal in Derech Etz Chaim suggests that the thinking person should ask, 
“What did the early ones, the fathers of the world, do that G-d desired them? 
What did Moshe Rabeinu do? What did David, the Moshiach (chosen of) 
Hashem do?” 
The Talmud tells us that a Jew is recognizable by three distinct 
traits;“Baishanim, Rachamnim, v’ Gomlei Chassdim- a sense of shame, 
mercifulness, and doing acts of kindliness” (Yevamos79A). Moshe the holy 
teacher of all Jews was the exemplar of all three of these dimensions. What 
is the specialty of these particular character traits? The Mishne in Pirke 
Avos states “Jealousy, Desire, and Honor Seeking take a man out of the 
world.” Those selfish forces are the negative versions of the three soulful 
and positive qualities that are distinctive about a Jew and of course Moshe 
our teacher too. 
Desire- is that private battle between the person and himself. In the selfish 
and physical realm the indulgent person unapologetically yields to his 
lower urges. If he has a conscience, an inner pride, then he doesn’t allow 
himself to disappointment himself. That would be the essence of the 
Baishon, the person with a sense of shame. Somebody once said that “self-
esteem is the reputation you have with yourself”. That is the heart of the 
Baishon! 
Moshe is described as shepherding his father-in law’s sheep in the desert 
for fear of grazing in another’s field. He went to great efforts to distance 
himself from any wrong. He is conscience centered and trustworthy to his 
own golden standards. 
The jealous person is different than the one with an appetite. He doesn’t 
know he wants a thing until he sees his friend with one. He is in a false 
competition with others. When somebody achieves some quality or object 
he perceives it was taken from him. He is stimulated by his subjective study 
of what others have more of and better than he. 

The Rachaman, however, the merciful individual cannot bear to witness 
suffering. He is deeply empathetic and personally pained by the anguish he 
senses in others. When Moshe saw a Jew being hit by an Egyptian it was 
as if he was being hit. It drove him to take a strong action. 
The glory seeker is in competition with Hashem! He does not want anyone 
and certainly not the Almighty to tell him what to do. He wants to be the 
boss! He is persistently resisting authority to the extent that he crowns 
himself a mini-god. The Gomel Chessed becomes G-d-like by emulating 
the Creator and giving to those who are even out of sight or undeserving. 
That Moshe went out a second day after a confrontational episode on the 
first day he witnessed the suffering of his brothers, he was being a G-dly 
being. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Shemot: Repentance and Community 
When G-d appeared to Moshe at the burning bush and instructed him to 
return to Egypt and lead Beneh Yisrael to Egypt, Moshe initially refused, 
giving several reasons why he felt incapable of fulfilling this role. At one 
point, he noted that Beneh Yisrael would not listen to him and would refuse 
to accept his prophetic message (4:1). Hashem responded by giving Moshe 
three “signs” through which he would persuade the people that he was 
indeed sent by G-d to redeem them. The first sign was throwing his staff 
onto the ground, which would transform it into a snake. Moshe would then 
grab hold of the snake’s tail, and it would return to being a staff. Secondly, 
he would make his hand white with leprosy, and then restore its normal 
color. For the third sign, Moshe would draw water from the river and throw 
it onto the ground, whereupon it would change to blood. 
What is the symbolic significance of these signs? 
Tradition teaches that during the period of bondage in Egypt, Beneh Yisrael 
plummeted to the “forty-ninth level of impurity,” approaching the lowest 
possible spiritual depths. Naturally, then, Moshe anticipated that the people 
would react to his message with skepticism, if not outright ridicule. How, 
they would ask, could G-d be willing to redeem them from slavery given 
their lowly spiritual state? It was inconceivable, they had assumed, that the 
Almighty would find any reason to have compassion on them and 
miraculously lead them to freedom. This was Moshe’s intent when he said 
that the people would not believe him – that the people would not believe 
that G-d would be willing to redeem them after their having fallen so low. 
G-d therefore equipped Moshe with three signs that symbolically conveyed 
the message of Teshuba (repentance). The straight staff turning into a 
crooked, slithering snake represented sin, a person’s deviation from the 
straight, proper path. Moshe showed the people that even after turning into 
a “snake,” and abandoning the path of proper conduct, it is possible to once 
again become a “staff,” to redirect oneself onto the right course. The 
leprosy that struck Moshe’s hand symbolizes a person who becomes so evil 
that he is considered spiritually “dead.” Just as leprosy is associated with 
death, an evil person likewise loses his spiritual life and experiences a kind 
of “death.” The second sign demonstrated to the people that even if 
somebody falls to such depths that he loses his spiritual life, he can be 
rejuvenated again, just like Moshe’s hand. Regardless of how far one has 
fallen, he is capable of pulling himself back up through the process of 
Teshuba. 
In the third sign, Moshe taught the people a fundamental lesson about 
repentance. When a person separates from his fellow Jews, if he leaves 
Jewish communal life, like the bucket of water which Moshe brought out 
the river, he will, in all likelihood, experience spiritual failure and demise, 
symbolized by the fresh water turning into putrid blood. If we want to 
repent and stay on the right course, we need to stick together. Communal 
life is vital for religious growth, as people influence one another and work 
together to create an atmosphere that encourages and is conducive to Torah 
and Misvot. This was Moshe’s message to the people. Even though they 
had fallen to frighteningly low spiritual levels, they still had the opportunity 
to grow and be worthy of redemption – as long as they retained their bonds 
with their fellow Jews and worked together to improve. 
People sometimes think that in order to grow spiritually they need to isolate 
themselves and withdraw from communal life. Moshe Rabbenu taught 
Beneh Yisrael in Egypt that the precise opposite is true: we grow 
specifically when we bond together with our fellow Jews and work to create 
a vibrant community of people committed to strengthening their devotion 
to G-d and to Torah. 
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Weekly Dvar Torah: Moshe Rabbeinu Teaches 
How to Daven in Flight 

By Rabbi Aharon Ziegler 
Associate Member, Young Israel Council of Rabbis 

Our parasha tells us that just before Moshe sees the Sneh [burning bush], 
he leads his flock to the furthest end [achar] of the desert (3:1). Rashi, 
(France, 1040-1105) master commentator teaches us that Moshe took his 
flock beyond the desert [achar] to graze. It was there, in no man’s land, land 
owned by on one, that Moshe felt he had the right to graze his flock, 
knowing that his animals would steal from no one. 
This same point can be learned from another moment of human encounter 
with G-D. When the Malach [angel] of HaShem tells Avraham Avinu not 
to sacrifice his son Yitzchak. Avraham sees a ram caught in the bushes. 
There too, the Torah states that the ram was achar [22:13]. Perhaps the 
Torah uses the term achar to teach that the ram was “beyond”, in the sense 
that it belonged to no one. Being ownerless, Avraham felt he could take it 
and sacrifice it instead of Yitzchak. 
The message that emerges from these two incidents in very important. One 
could imagine that in a moment of following a religious command one 
could use whatever means at his/her disposal to facilitate as quickly as 
possible the performance of the Mitzvah, the will of GD. The word “achar” 
powerfully rejects this idea. Taking Haddasim or Aravot from someone’s 
tree to use with my Lulav and Etrog without permission is considered 
stealing and a Mitzvah performed through an Aveirah [a sin] is a blatant sin 
and the Mitzvah is rejected by HaShem. Rabbi Yisrael Salanter (1809-
1883) once said, on the road to worshipping HaShem, one should be 
extremely careful not step on others along the way. 
While on this subject, I would like to share with you some very important 
Halachot related to our parasha that pertain to air travelling and Davening 
[praying]. It is permissible to Daven with a Minyan while in flight provided 
that one coordinates it with the flight crew. However, there are Poskim who 
held that it is forbidden to Daven with a Minyan if it disturbs other 
passengers. This was the opinion of Rav Shlomo Zalman Auerbach 
(Hilchot Shlomo P.95). So too the opinion of Rav Moshe Feinstein (Igrot 
Moshe Orach Chaim 4:20) Rav Ovadia Yosef would Daven on his own but 
not together with a group for fear of disturbing another person’s sleep. That 
too is a form of “stealing”. 
Rav Shlomo Aviner, Rosh Yeshiva of Yeshiva Ateret Yerushalayim, writes 
in Q&A #250, when Davening from your seat one must be careful NOT to 
smack other passengers with the Tzitzit when putting on the Tallit. 
Standing for Davening is only permissible if the “Fasten Your Seat Belt” is 
not on. If one is standing in an isle for Shemoneh Esrei and in middle the 
“Fasten Your Seat Belt” sign lights up, one must sit down immediately and 
continue with Shemoneh Esrei in his seat, for two reasons, A- it is a case 
of life-threatening situation, B- walking in middle of Shemoneh Esrei 
without speaking is not considered an interruption. If one does not obey 
these rules, it is very possible that his Mitzvah of Davening is performed 
through an Aveira [sin] and as a result one does not fulfill his obligation. 
Furthermore, it causes contempt for the Torah as well as a desecration of 
HaShem's name. Shabbat Shalom. 

The Weekly Sidra- "Torah Attire" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In a series of laws that began to be adopted in 1804 (but which were widely 
ignored), the Russian government attempted to compel Jews to abandon 
their distinctive attire. The most comprehensive laws were enacted between 
1844 and 1851, and though enforcement was not consistent, the traditional 
Jewish population perceived the legislation as a ‘G’zaira Ra’ (an evil 
decree). Consequently, the attachment to traditional attire became, for 
some, a symbol of resistance to modernization. By law, male Jews could 
choose German dress (short coats) or the dress of Russian merchants, which 
allowed for beards and a somewhat longer coat. More traditional Jews 
however, condemned those who dressed in the German style. 
In this week’s Sidra, on his arrival to Midian, Moshe is attired in Egyptian 
clothing, as we see from the reaction of the daughters of Yisro: 

“And they said, ‘An Egyptian delivered us from the hand of the shepherds, 
and also drew enough water for us, and watered the flock.’” (Sh’mos 2:19) 
The Midrash Rabbah Sh’mos 1-32 verifies that Moshe was attired in 
Egyptian garb: 
“Was then Moshe an Egyptian? No, he was a Hebrew but his dress was 
Egyptian.” 
In the time of the famed Admur (Chassidic master) Rav Yitzchak Kalish, 
the first Rebbe of Vurka (1779- 1848) of blessed memory, the above 
mentioned decree against traditional Jewish attire in Russia took place at 
the insistence of the Russian government. Now, the leading righteous Jews 
of the time did everything in their power to have this decree annulled, but 
all their efforts were in vain. 
Now, in those times, there were quite a number of Jews who were fed up 
with the blatant anti-Semitism of European governments, and sought relief 
from persecution. Their idea was to forsake the Torah HaK’dosha, and 
become well educated in the universities and higher schools of secular 
learning in their countries. In this way, they hoped to better fit into secular 
society and ward off the intense anti-Semitism of the times. Such Jews took 
on the name of ‘Maskilim,’ or, the ‘enlightened’ ones. 
It just so happened that a certain Maskil once approached the Rebbe of 
Vurka, and put forward to him the following argument. 
“What in fact is so terrible about Jews putting aside their traditional 
clothing, and dressing in the manner of the rest of the country’s population? 
What great harm could come of this? Is it not true that the Torah itself tells 
us that when Moshe Rabbeinu arrived in Midian, he was dressed in 
Egyptian clothing, and not the traditional Hebrew attire?” 
Rav Yitzchak patiently turned to the Maskil and stated, “You ask a very 
good question, and deserve an equally good answer. Know this. At the time 
of Moshe’s arrival in Midian, Yisro, who would be Moshe’s father-in-law, 
was experiencing great contrition for his past actions of following idolatry. 
In fact, it was at this time that Yisro was aspiring to convert to the faith of 
Avraham, Yitzchak, and Ya’akov, the faith of monotheism, the belief in 
HaKadosh Baruch Hu.” 
The Rebbe continued, “Now, Moshe sensed these thoughts of Yisro, and 
knew that Yisro desired marrying off his daughters to those of the line of 
the Avos (patriarchs). However, he also realized that by doing so, Yisro 
would risk his very life due to the anger of his fellow Midianites, who 
would expect the once idolatrous priest of Midian, who Yisro once was, to 
marry his daughters off to other idolaters. Hence, in order to deceive these 
prominent Midianites and thus save Yisro from any harm, Moshe dressed 
in the garb of an Egyptian, which was perfectly permissible in order to save 
another person’s life. 
“However,” concluded the Rebbe, “to adopt non Jewish clothing in general 
without a specific noble reason, is to lose a great part of our Torah heritage, 
and is certainly not something permissible.” 
So concludes this narrative with the Rebbe of Vurka and the Maskil who 
approached him. In reality, distinctive Jewish dress is a most fundamental 
part of our Torah heritage as we clearly see in the Midrash P’sikta Zutrasa 
(D’varim Ki Savo) 46a: 
“And there they became a nation.” (D’varim 26:5) This teaches that Yisroel 
was distinct there, in that their clothing, food, and language was different 
from the Egyptians. They were identified and known as a separate nation, 
apart from the Egyptians.” 
As well, in Tur Siman 46, concerning the B’rachos (blessings) of “Who 
girds Yisroel with might” and “Who crowns Yisroel with glory,” the Bach 
(Rav Yoel Sirkis 1561- 1640) of blessed memory has this to say: 
“For, it is through these two articles of clothing (a sash and a head covering) 
that Yisroel is distinct from the nations of the world…..” 
Through the Torah HaK’dosha we remain a nation apart, an Am HaNivchar 
(chosen nation) prepared at all times to do the will of HaKadosh Baruch 
Hu. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Desperate and Unstoppable 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
He looked like an ordinary 9-year old boy, no different than the hundreds 
of children who come to visit Rav Chaim Kanievsky, shlita, each week to 
receive his blessing. Yet, upon hearing this particular boy’s inspiring story, 
the Rav summoned his entire family to meet the boy and hear his inspiring 
lesson. 
At 9 years old, the lively boy had begun to suffer throbbing headaches and 
blurred vision. Medical examinations and follow up tests revealed a 
malignant tumor growing in the child’s head which would require months 
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of oncology treatment including chemotherapy. While the young boy did 
not fully comprehend the medical terminology and overall prognosis, he 
realized that his treatment would cause him to lose all his hair. At that 
moment this young boy, who possessed a greater awareness of Hashem 
than many adults do, began speaking out loud to Hashem as though he was 
talking to a friend. “Hashem, I realize that I will suffer much pain 
throughout my sickness, and I accept your decree willingly. But I have one 
request to ask of you: When my hair starts to fall out, please don’t make 
me lose my peyos (side curls) too. That is what makes me look like a Jew, 
so please let my peyos stay.” The boy sobbed uncontrollably in his father’s 
arms, and apparently his prayers pierced the heavens. After four months of 
grueling treatment, the boy was emaciated, sickly, and almost completely 
bald. Almost bald, but not totally. His full, curly peyos still bounced 
energetically from the sides of his head, testifying to the enormous, 
miraculous power of a heartfelt prayer. 
In this week’s Parsha the Torah ( 2:25 ) tells us that after the Jews spent 
two hundred and ten years in Egypt, Hashem decided to end the Golus 
Mitzrayim (Egyptian exile) and begin the process of taking the Jews out of 
Egypt. What was it that triggered the end of the exile and the beginning of 
the miraculous geula (redemption) at this time? Rabbeinu Bechayei tells us 
that the pre-destined time for the redemption had not yet arrived. 
Nevertheless, the Torah tells us that while the Jews were suffering 
tremendously at the hands of their Egyptian oppressors, they prayed and 
called out to Hashem in their anguish. In describing their tefillos, the Torah 
mentions the words “min ha’avodah – from the difficult labor” twice: “And 
the Jews groaned from the hard labor and their prayers ascended to Hashem 
from their hard labor.” (2:23) Rabbeinu Bechayei’s explanation of this 
redundancy provides a useful insight into our reaction to adversity and the 
opportunities that difficult setbacks contain. 
He explains that at this time, since the Jews were not yet deserving of being 
redeemed because the pre-destined time had not yet arrived, ordinary 
prayers would not have sufficed to hasten their redemption. However, there 
is one very specific type of tefilla that would have the power to hasten their 
redemption, and that was a tefilla out of desperation. As great as the power 
of our daily prayers are, we often don’t feel particularly needy on a daily 
basis. That feeling of complacency and the absence of or lack of feeling 
completely needy of Hashem’s assistance, limits the power of our daily 
tefillos. However, when a person is in pain or danger, if his child is ill, or 
if he loses his job, at times that he suddenly realizes how desperately he 
needs Hashem’s intervention, he has the opportunity to focus that 
disappointment and channel that despair into a tefilla that it is virtually 
unstoppable. Such a heartfelt prayer is so powerful that it can reverse a 
heavenly decree, change the course of world history, and hasten the time of 
Yetzias Mitzrayim (the Exodus from Egypt). 
This is what the posuk is telling us by repeating the words “min hoavodah” 
– the Jews’ prayers were answered only because they were coming min 
ha’avodah. The prayers were fueled by the desperate suffering of men who 
were beaten daily, and were unable to protect their wives and children from 
humiliation. They were fueled by the pain of women helplessly witnessing 
their husbands beaten and their children abducted. A prayer that bursts forth 
from a person who is desperate and has no place else to turn, comes from a 
place so deep in ones heart, that it is virtually unstoppable. And it was that 
prayer that hastened the redemption. 
Rav Shimshon Pinkus (Sh’arim B’tefila p 26) applies this concept to how 
we react to adversity. When a person is faced with a difficult situation, he 
sometimes gets disappointed and overwhelmed. Our normal reactions 
include taking the necessary steps to improve our situation and cure 
whatever challenge we are facing. Whether going to doctors, seeking 
advice from others, seeking a bracha from a gadol, we all take steps to 
accomplish what needs to be done. Yet sometimes, in our anxiety, we forget 
about an effective tool that has suddenly been placed at our disposal. That 
current feeling of desperation can be leveraged to our benefit if we let it 
motivate, drive, and inspire us to daven. The very feeling of desperation is 
actually an opportunity that can empower our tefillos with an enormous 
power that doesn’t exist in ordinary, daily prayers. Rather than just 
suffering with that anxiety, we can actually transform it into a powerful 
force. 
The Chofetz Chaim adds that we don’t have to actually be in danger for this 
to work. If a person can imagine how desperate he would feel if he was in 
a certain danger, he can utilize that feeling of imagined desperation to 
increase the effectiveness of his prayers and protect himself from ever 
having to go through dangerous situation. 
Without realizing its power, the young boy was able to utilize the power of 
desperate prayer to accomplish a virtual miracle. It is certainly encouraging 

to know what power lies within us, and the extent to which we can achieve 
those things we so strongly desire. 
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Shabbat Shalom 
Shmot 5777 
GOOD MORNING! An atheist was visiting Scotland. While boating on the 
famed Loch Ness he sees a giant slithering eel-like creature undulating 
through the water. With a whack of its tail, the creature launches the man 
and the boat high into the air. What does the atheist yell out? "God, save 
me!" A miracle! The man is suspended 200 feet in the air. The Loch Ness 
monster is immediately below him, jaws wide open, ready to swallow. A 
booming voice comes from Heaven, "Give me one good reason why I 
should save you. You haven't believed in Me a day in your life!" The atheist 
replies, "God, please -- cut me some slack. Until five minutes ago I didn't 
believe in the Loch Ness monster either!" 
Many people consider themselves atheists or agnostics. Does it make any 
difference what a person believes as long as he is a good person? And ... 
how does a person know or decide what is the right thing? 
Many years ago a rabbi sat in an intercity taxi going from Jerusalem to 
Beersheva. Sitting next to him was a brilliant Jewish man who prided 
himself on being an atheist and touted his superior morality. The rabbi 
asked him, "Would you slap the man next to you (on the other side!) across 
the cheek?" "Of course not," replied the atheist . "Would you slap him if I 
gave you $10?" "Of course not," responded the atheist, "What do you think 
I am?" "How about for $100,000?" the rabbi asked. "Of course I would! 
Just think of the good I could do in the world!" Responded the rabbi, "That's 
not morality! Morality is having a bottom line of right and wrong. It is 
wrong to hit the man and it cannot be rationalized." 
The problem with Atheism (besides the fact that it has no holidays) is that 
its morality is flexible. To be good one needs an absolute definition of what 
is good. If one does not believe in a God given morality, then his sense of 
morality is adjustable and influenced by society. A societal "morality" can 
lead to the decision that the greater good for society is "ethnic-cleansing" 
... genocide -- gas chambers and ovens. 
The Torah sets an absolute standard for right and wrong. We uphold the 
standard because we believe that the Almighty gave us the Torah and that 
we are obligated to uphold its standards. (If you want to know the evidence 
for why we believe in God and why we believe that God gave us the same 
Torah, I suggest reading Permission to Believe and Permission to Receive 
by Lawrence Kelemen -- available at your local Jewish bookstore.) 
A Jew who believes in God is additionally motivated by both love of God 
and fear of God. Everyone agrees that doing out of love is far superior to 
doing out of fear. However, we need both love and fear in life. 
Love motivates us to do positive deeds while fear motivates us to refrain 
from negative actions. A parent will be motivated out of love to buy a 
birthday gift for his child; but it won't keep him from losing his temper and 
yelling at his child. 
Fear will keep us from coming late to work or blowing up at our boss; it 
won't motivate us to do something extra to be nice for the boss. Every 
government recognizes that only by having severe consequences for not 
paying taxes, will people pay taxes. Fear of consequence is a strong 
motivator to do the right thing. Fearing God and fearing the consequences 
in this world and the Next World are important for acting morally. 
There are many who scoff at the idea of an absolute morality. "There are 
no absolutes!" they maintain. Next time someone presents that opinion, ask, 
"Are you sure?" Likely they'll respond, "Yes!". Then ask, "Are you really 
sure?" Again, with even more vigor they'll reply, "YES!". And then ask ... 
"Are you absolutely sure?" 
We all want to be good. If asked, "Would you rather be good or rich?" a 
person will answer "good." If asked, "Would you rather be good or happy?" 
a person will answer "good." If we so much value being good and want to 
be good -- doesn't it make sense to study what is good rather than just going 
according to our society or our gut feeling? 
Where does one start to learn what is good? Start by learning the Torah -- 
the Artscroll Stone Edition of the Five Books of Moses -- it has a 3,000 
year track record for setting the standard of morality! 
Torah Portion Of The Week: Shemos 
This week's portion tells a story often repeated throughout history: The 
Jews become prominent and numerous. There arises a new king in Egypt 
"who did not know Joseph" (meaning he chose not to know Joseph or 
recognize any debt of gratitude). He proclaims slavery for the Jewish 
people "lest they may increase so much, that if there is war, they will join 
our enemies and fight against us, driving (us) from the land." (Anti-
Semitism can thrive on any excuse; it need not be logical or real -- check 
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out our online seminar "Why the Jews?" at aish.com/sem/wtj -- the seminar 
will transform the way you view yourself, your people and your history. It's 
spectacular!) 
Moshe (Moses) is born and immediately hidden because of the decree to 
kill all male Jewish babies. Moses is saved by Pharaoh's daughter, grows 
up in the royal household, goes out to see the plight of his fellow Jews. He 
kills an Egyptian who was beating a Jew, escapes to Midian when the deed 
becomes known, becomes a shepherd, and then is commanded by God at 
the Burning Bush to "bring My people out of Egypt." Moses returns to 
Egypt, confronts Pharaoh who refuses to give permission for the Israelites 
to leave. And then God says, "Now you will begin to see what I will do to 
Pharaoh!" 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
When Moshe was told by the Almighty that he would be the leader to 
approach Pharaoh to demand freedom for the Israelites, Moshe replied: 
"Please my Master, send anyone else" (Exodus 4:13). 
Why did Moshe seek to avoid this position of leadership? 
The Ramban, Rabbi Moshe ben Nachman, explains that Moshe told the 
Almighty to send anyone else because he believed that any other person in 
the world would be more fitting than Moshe for this mission. 
At first glance this is puzzling. How could Moshe sincerely have thought 
of himself as unworthy? Rabbi Chaim of Volozhin explained that even if a 
person is very intelligent and wise and has accomplished very much, he 
nevertheless might not be working as hard as he should. With his talents 
and abilities he might have accomplished a lot more if he tried harder. On 
the other hand, a person who has accomplished little is perhaps doing all 
that he can. This person is reaching his potential while the accomplished 
person might be far from it. 
For this reason Moshe felt he was unworthy. In his humility, he thought 
that he was further from fulfilling his potential than everyone else. 
This is a lesson for two types of people. Those who feel arrogant and 
conceited because of their great intellect and accomplishments should be 
aware that perhaps they are far from reaching their potential. This should 
lessen their inflated feelings about themselves. For this exact same reason, 
those who are trying very hard and put forth great effort should not feel 
envious or disheartened when they see others apparently accomplishing 
more than them. 
One's true spiritual level cannot be measured by any mortal. There is no 
accurate objective means of evaluating any person. The true level of each 
person is based entirely on effort and this only the Almighty can measure. 
Quote of the Week 
Make the most of yourself, for that is all there is of you -- Ralph Waldo 
Emerson 
With Deep Appreciation to Rabbi and Mrs. Moshe Pamensky 
With Special Thanks to Robert and Steve Kessner This article can also be read at: http://www.aish.com/tp/ss/ssw/410763415.html Like what you read? As a non-profit 
organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration 
to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah 
Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Shmos 
Introduction to Yetzias Mitzrayim 
(Based in part on Ohr Yechezkel - Emuna p. 99 by R. Yechezkel Levenstein, 
zt"l, mashgiach of the Ponevezh Yeshivah) 
I believe with perfect faith that the Creator, blessed be His name, creates 
and rules over all creatures, and that He alone made, makes, and will make 
everything. With this statement, the Rambam begins his Thirteen Principles 
of Faith. This is the most basic principle: emuna. 
If we were to really be honest with ourselves, we would realize that the way 
we view the world is very far from true emuna. We must try and internalize 
this first principle so that it becomes part of our daily lives. 
He "creates and rules over all creatures": The Almighty created the world 
entirely by Himself, and no other power played any role. Likewise, He 
alone is Master of the universe He created, with no partners or helpers. 
"He alone made, makes, and will make": The fact that Hashem did 
everything by Himself implies that He alone still does and will do 
everything, for He has no helper. If G d would cease His "making," 
Creation would instantly revert to the nothingness from whence it came. 
The Almighty alone sustains Creation. Thus He does and will do everything 
that is necessary to uphold it. 
The second principle is Hashem's Unity: 
I believe with perfect faith that G-d is One. There is no unity that is in any 
way like His. He alone is our G-d - He was, He is, and He will be. 
I once heard this explained by R. Ya'akov Hillel, Rosh Yeshivah of Ahavat 
Shalom, Jerusalem. Hashem has two names: the four-letter 

Tetragrammaton, usually referred to as Hashem (lit. "The Name"), and 
Elokim. Hashem is referred to as the name of G d's essence, refering more 
directly to Him than any other name. It is a composite äéä, äåä, éäéä [was, 
is, and will be]. The name Elokim, however, refers to the laws that govern 
the actual running of the universe. This name has the same numerical value 
(gematria) as äèáò, "the nature." This name refers to the aspect of G-d that 
governs the world through the laws of nature, whether physical (physics, 
chemistry, biophysics, etc.) or supernatural (astrology, witchcraft, etc.). 
The nations of the world originally agreed that G d created the world. But 
then, they said, He left it. It was beneath His dignity to involve Himself in 
its actual workings and personally govern the universe. Mankind is like 
millions of little ants, not worthy of any attention. However, He set up a 
grand mechanism - the laws of nature - to run the universe. These laws are 
self-sustaining and do not require any interference by any deity. 
The innovation of Judaism was to combine these two aspects of G-d's being 
and to realize that Hashem is One. True, He sits in Heaven, on high, in the 
upper celestial realm. But He looks down upon us and deals with every 
detail (hashgachah pratis). Yes there are laws of nature. However, Hashem 
directly governs them and can alter them at will. This was the purpose of 
the miracles of the Yetzias Mitzrayim - to prove to mankind that Hashem 
plays an active role in the running of the world and can change the rules at 
will. 
The mitzvos of emuna and bitachon are fundamental to Yiddishkeit. They 
are the embodiment of these two first principles. Through emuna and 
bitachon we achieve the purpose of Yetzias Mitzrayim. 
In his work Orchos Chaim (section 25), the Rosh writes: A person should 
trust (bitachon) in G-d with all his heart, and believe (emuna) in His 
personal supervision. 
The meaning of this is as follows: A person is obligated to trust in G-d. 
However, he first needs to believe in His detailed supervision over 
everything. Emuna (intellectual and emotional faith) in Hashem's Divine 
Supervision (hashgachah pratis) precedes bitachon (emuna in practice). It 
is only after one has acquired emuna that it is possible to attain bitachon. 
The Rosh continues: And with this one can acquire a deep understanding 
of Hashem's perfect unity: by believing that He examines the entire world, 
observes all of man's ways, and delves into each individual's innermost 
thoughts and desires. Why must one fully appreciate Divine Providence in 
order to properly trust in Him? Because one who doesn't believe in the G-
d "who took you out of the land of Egypt" (Shmos 20:2) will ultimately not 
believe in "I am the Lord your G d". And if one does not believe in this, he 
does not have a proper understanding of His perfect unity, which comprises 
the virtue of Yisroel over the other nations of the world and is the 
foundation of the entire Torah. 
The Rosh does not mean that without this understand one will become an 
outright heretic. Rather, the person who doesn't fully appreciate Divine 
providence will ultimately have his faith shaken. He will be tested by some 
issue - and quite possibly pass the test. However, it shouldn't have been an 
issue for him in the first place. For example, a person might be presented 
with an opportunity to sin in a way that no one will ever find out about. He 
may momentarily consider giving in to temptation. Then, he will regain 
control and keep himself in check. Thus, he did pass the test, but - why was 
this even a test for him? How could he even have contemplated giving in 
in the first place?! The fact that he did so - even for a second - indicates that 
he doesn't have a proper grasp of the Almighty's total supervision. 
We have lost sight of the fact of Hashem's hashgacha pratis over the entire 
Creation, and that we have an obligation to subjugate ourselves to His rule. 
It is vital for us to realize that the more a person thinks he is in control of 
himself, his actions, and his life, the less he is fit to be called a believer. 
Emuna in Divine Providence is the very essence of Yetzias Mitzrayim. It 
was there that the Almighty showed us how, even during the persecution 
of "and they shall serve them, and they shall afflict them" (Bereishis 15:13), 
Hashem's hashgachah pratis governed every detail. Everything that took 
place was the result of a precise reckoning. Thus, when He informed 
Avraham of His decree, He also said: "the nation whom they shall serve, I 
will judge" (ibid. 15:14). Similarly, the Torah tells us: "Just as the 
Egyptians oppressed the Jewish nation, so did they increase and multiply" 
(Shmos 1:12). G-d's supervision is active even during times of oppression 
and adversity, for everything is meted out in exact measure - even suffering 
and affliction. A person doesn't undergo any more than the Almighty wants 
him to endure. Thus it was His will that, even during the severe oppression 
of Egypt, the Jewish People were meant to increase and multiply. Hashem 
doesn't abandon His guidance and hashgachah for even the briefest 
moment. 
In our modern world of technological advances, we have become 
overwhelmed by the prevalent attitude of materialism. Therefore, Hashem 
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has given us a marvelous imagery of hashgacha pratis. It's called GPS. It 
knows exactly where you are, where you want to go and it tells you the 
directions. If you make a wrong turn it immediately adjusts and corrects 
you. It follows you wherever you go. It never lets you go. GPS = G-d's 
Personal Surveillance. Our job is to believe in Hashem and trust Him. 
Everything is in the Almighty's hands and operates according to His Divine 
Providence. This is the bottom line of Yetzias Mitzrayim. It's the major 
principle of our faith - to believe that everything is in G-d's hands, and in 
His hands only. There is nothing besides Him. 
Traveling with Bitachon 
(She'al Avicha v'Yagedcha by R. Shalom Schwadron, vol. 2, p. 304) 
There was a certain young man who lived in Lithuania several years before 
World War II broke out. In 1935, he received a draft notice from the 
Lithuanian army. He tried everything he could think of to get a deferment, 
but none of his efforts were of any avail. 
After every attempt failed, he had only one avenue left - to leave the 
country. With his induction date looming, coming closer with each passing 
day, he decided to flee to Eretz Yisroel. However, there was one small 
problem: he only had enough money to reach Egypt. Nevertheless, he said 
to himself, "Cast your burden upon Hashem, and He will support you" 
(Tehillim 55:23). Confident that the Almighty would not abandon him, he 
set out on the journey. 
His plan was to make his way to Germany, and from there to travel to a 
port city somewhere in Europe where he hoped to book passage on a boat 
going to Egypt. At the German train station, he went to buy a ticket to his 
next destination. He gave 10 marks to the cashier in the ticket booth, but 
the man gave him change as if he had paid for his ticket with 100 marks! 
When the Jew realized what had happened, he immediately resolved to 
return the extra change to the cashier, not wanting to transgress the 
prohibition against stealing from a Gentile. He tried to give the money back, 
but before he could even get a word out of his mouth, the cashier snapped 
at him, "Stop bothering me and go away!" Thinking that perhaps the man 
didn't realize what he was trying to do, he tried to explain what had 
happened. Incredibly, the cashier became quite hostile and refused to 
acknowledge what he was saying. "Listen, Jew, what do you want from 
me? Get away from here!" The cashier then let loose a torrent of insults and 
curses. 
Astounded, he couldn't understand why the ticket clerk was so adamant 
about not taking the money back. Later, someone explained that in 
Germany, employers were very strict and unforgiving, and if an employee 
made even one error, he would very likely lose his job. Therefore, the 
cashier would rather pay for the loss out of his own pocket than admit that 
he had made a mistake. 
As a result of this incident, he now had enough money to travel to Eretz-
Yisroel! 
Wishing Everyone A Gut Shabbos! 
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Gem Of The Week From RSR”H 
This week sponsored 
 לעילוי נשמת מלכה בת הרב מאיר ע"ה
The Jewish Family 
Sefer Shemos begins the history of the Jewish people. The Torah’s narrative 
shifts from individual life stories to telling the history of the nation, and the 
transition is made by listing the names already known to us as the 
foundation of the Jewish people. 
V’eileh, out of these men and their diverse characteristics, the Jewish 
people developed. One basic trait was ingrained in their character, the basis 
of Jewish nationality: Es Yaakov, ish u’beiso! 
The Jewish people, oppressed and tortured by Pharaoh, lay on the ground 
like a carcass, easy prey for the vultures of history. But at G-d's call, the 
nation rose again to eternal life. He began rebuilding His people, not 
from the top, from the leaders, but from the bottom, the foundation of 
the home, the family ties that unite parents and children: seh l’beis 
avos, He commanded them, seh l’bayis. 
Although this foundation lay in ruins at the time of yetzias Mitzrayim, it 
had been ruined by force, against their will. The pasuk teaches us that this 
foundation had long existed, for Yisrael's sons had brought it with them 
when they came down to Egypt, into the womb from which, in pain and 
suffering, they were born as a nation. 
Although each of the shevatim already had an independent home of his 
own, they remained devoted to Yaakov and were deeply attached to him. 
Each was rooted in the same ancient stem, but each had become a separate 

branch, the center of his own family. They were all children of Yaakov, but 
now also had children of their own. 
This is the heart and soul of the Jewish family: each child builds his 
own home as a branch of his parents', and every father lives on in his 
children and grandchildren. Parents and children, children and 
parents, knit together, united forever—this is the secret of the eternity 
of the Jewish people. 
But what is the element that, in Judaism, binds one family to another to 
form one society? Is it, as in other states, necessity, mutual need, that forces 
an individual out of selfish isolation? Is it weakness that suggests that 
concern for one’s own welfare should make him concerned about his 
neighbor’s? 
The Torah’s system of building a nation is also based on mutual need, 
but it is a need that springs from abundance. It is not the poor who 
need the rich—it is the rich who need the poor. He whose household is 
too small to absorb the blessings Hashem has bestowed upon him seeks out 
his neighbor. G-d can provide for the poor without the help of the rich. But 
without the poor, the rich cannot fulfill their life's purpose. 
In the Jewish state, it is not personal need but a sense of duty that joins 
one household to another, uniting individual entities into a national 
community. Only such a society, secured by mishpat and united by 
tzedakah, will give rise to the structure that becomes klal Yisrael. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
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Newcomers – Again 
“And these are the names of the sons of Yisrael, who are coming into 
Egypt; with Yaakov, every man came with his household.” Shemos 1:1 
Why does the verse begin with “And these”? The word “and” would seem 
to be unnecessary. Also, why does the verse first use the word "ohtC" -
“coming”- in the present tense, while at the end of the verse, the word "UtC" 
- “came” - is used in the past tense. 
Kli Yakar expounds and says that the "u" (“and”) comes to connect this 
parasha to the previous one. The final event at the end of Sefer Bereshis 
was the death of Yosef. Thus, the verse is saying that upon the death of 
Yosef, Bnei Yisrael were treated as if they were "ohtCv" - just entering the 
land for the first time. The Egyptians used the death of Yosef as the chance 
to treat the Jews as if they were newcomers, and felt that they could now 
oppress them. 
The verse goes on to say "cegh ,t" - “with Yaakov”. Although Yosef had 
died, the spirit of their forefather Yaakov remained alive. Their 
commitment to maintain their unique identity as a people which they had 
when they came into Mitzrayim (UtC) remained intact. In this merit, by not 
marrying among the Egyptians and by honoring “each man and his 
household”, they later deserved to be redeemed. 
We can also suggest that the phrase "I,hcU Jht" is referring to Hashem and 
His heavenly court. We find a similar reference of Hashem being called 
"Jht" in Shemos 15:3: "vnjkn¦Jht wv" - “God is a man of war”. The word 
"I,hcU" in this case would mean the Beis Din of Hashem. The Torah is 
saying that as the Jews entered Mitzrayim, Hashem had already preceded 
them and proclaimed that His promise to judge the nation which is 
enslaving Bnei Yisrael would be fulfilled: “Also the nation whom they will 
serve, I will judge.” (Bereshis 15:14) Therefore, Hashem brings His Beis 
Din to judge and contend with Egypt. 
Hope - Beyond The Challenges 
“And his sister stationed herself at a distance to know what would be done 
with him.” Shemos 2:4 
Our sages (Gemara Sota 13a) teach us that Miriam had prophesied that her 
mother would give birth to a son who would be the savior of the Jewish 
people. When Moshe was born, the entire house was filled with light, and 
Amram, Miriam’s father, stood up and kissed her on the head, as her 
prophecy had apparently come true. Later, when the decree to throw the 
male babies into the Nile River was issued, the infant Moshe was also 
placed into the river. At this point, Amram reacted by tapping Miriam on 
the head as if to say, “Now where is the fulfillment of your prophecy?” 
Sefer Zichron Shmuel notes that nevertheless, Miriam stood firm and 
confident that her prophecy would yet come true. This is what is meant as 
the verse reports that she stood by her brother. She remained hopeful and 
focused on the salvation of Hashem, although her stance was “from afar”, 
meaning that the chances that the salvation would come about under such 
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conditions were indeed remote. Yet, Miriam remained strong and was 
willing to stand by Moshe, anticipating that he might be saved from the 
river. 
This explains the association which the Midrash sees between this incident 
and the verse in Yirmiyahu (31:2): “From afar, Hashem has appeared to 
me.” This refers to Miriam, who believed in her prophecy, even though the 
salvation seemed so distant from being able to be fulfilled. 
Pharaoh’s Canard 
“And Pharaoh’s daughter went down to bathe by the river and her 
maidens walked along the river. And she saw the basket among the reeds 
and sent her handmaid, and she took it.” Shemos 2:5 
Chazal tell us (Megilla 13a) that when the Torah says that Pharaoh’s 
daughter went down to wash in the Nile, it means that she intended to wash 
herself of the idolatry of her father’s house. Why did she choose this time 
to remove the influence of idolatry from herself, and why is the idolatry 
referred to as the idolatry of her father’s house? 
Chasam Sofer notes that perhaps these questions can be answered by 
analyzing another question. In the beginning of the parasha it says, “And 
there arose a new king over Egypt who did not know Yosef. He said to his 
people, ‘Let us deal wisely with them.’ ” Why does it mention that this new 
king did not know Yosef? It was known to the Egyptians that the famine 
ended after only two years, only through the blessing that Yaakov gave to 
Pharaoh that the Nile would rise up for him. As long as the Egyptians were 
cognizant that the new abundance in their land was a direct result of the 
family head of Bnei Yisrael, they would not be able to bring themselves to 
do evil against Bnei Yisrael, especially not to throw their children into the 
Nile. Knowing this, Pharaoh set himself up as a deity and claimed that the 
Nile rose through his powers and not because of the blessing of Yaakov, as 
Yosef had told the Egyptians. Therefore, it was only through convincing 
the Egyptian people that they had nothing to know of Yosef that Pharaoh 
could promulgate his evil decrees. This fits in with the explanation of 
Rabbeinu Bachya at the beginning of Parashas Mikeitz, that when Pharaoh 
told his dreams to Yosef he described himself as standing over the Nile. 
Now we can understand why the daughter of Pharaoh is described as 
washing herself from the idolatry of her father. She was washing herself 
from any belief in her father’s claim that he was the source of the prosperity 
of Egypt, and she recognized that the blessing for the country came through 
the blessing of Yaakov. Right at that point, she was in the position to 
contradict her father’s decree and to rescue a Jewish child put out to float 
in a basket on the Nile River, as it seemed unjust to her that a descendant 
of Yaakov should be killed in that same Nile River which was blessed by 
Yaakov to bring prosperity to the land of Egypt. 
Pharaoh’s Daughter Gives Moshe His Name 
“And the boy grew up and she brought him to Pharaoh’s daughter and 
he was like a son to her, and she called his name Moshe, as she said: 
because I drew him from the water.” Shemos 2:10 
Names have tremendous significance in the Torah. Not only do they have 
meaning at the time they are given, but they have important implications 
for the future as well. The Gemara in Berachos (7b) tells us that God is 
involved in the names we give our children. He instills traits and tendencies 
and unique potentials in each new person, which are reflected in that name. 
The Or HaChaim says that each of the matriarchs had the Divine 
inspiration to enable them to choose the names for each of their children 
most closely connected with their character and spiritual purpose in this 
world and which prophesied not only their future achievements, but also 
those of the tribes which would descend from them. 
Rabbi Yeshaya Zimmerman notes that Moshe was named not by his 
mother nor by someone with Divine inspiration, but by Pharaoh’s daughter. 
Although the risks she took in saving Moshe demonstrated her 
righteousness, she could hardly have been aware of Moshe’s unparalleled 
mission nor that of the Jewish people. Yet Chazal tell us that even though 
Moshe was known by other names, the name given him by Pharaoh’s 
daughter is the only one mentioned in the Torah. Even God does not call 
him by any other name, a fact all the more striking when we consider that 
both Avraham and Yaakov do have their names changed by Him. Why, 
then, does Moshe retain his name? 
The Midrash (Shemos Rabbah 1:26) says that the actions of Pharaoh’s 
daughter teach us the reward of those who demonstrate acts of 
lovingkindness. In her case, the name she gave to Moshe remains the name 
by which he is known to us and to all the world. 
The Or HaChaim says, regarding the Avos, that new names may be added 
but they do not nullify the original given name. For God was involved in 
the giving of that name and it remains a part of our character, of what He 
sees for us as our role in this world. 

Because they had Divine inspiration, the matriarchs were able to give 
names that reflected their children’s character in the most profound and far-
reaching manner. Pharaoh’s daughter may not have had that Divine 
inspiration, but she most certainly risked her life in defying her father’s 
decree in order to save this one Jewish baby. Such acts of kindness bring 
us closer to God. They open up a door to Him, even for those who may not 
previously have been connected. And if that person is able to see that 
connection and follow through with it, then God, in turn, brings His 
Presence closer. 
This was the case with Pharaoh’s daughter. The Gemara Megilah says that 
she ultimately became Jewish and married Calev. Though she may not have 
experienced Divine inspiration, God was clearly involved in saving the 
baby she would ultimately name. At that moment of lovingkindness, she 
must have sensed God’s Presence, letting it guide her and ultimately 
following it on the path that led her to Judaism. This desire to save one baby 
became magnified in the son she helped to raise and who ultimately saved 
his entire people. No wonder that the name she chose for him, with the help 
of God, remains his name. 
The Process Of Divine Redemption 
“And I know that the king of Egypt will not give you permission to go, 
and not even by a mighty hand. And I will put forth My hand and smite 
Egypt with all My wonders which I will do in its midst, and after that he 
will let you go.” Shemos 3:19,20 
Hashem assured Moshe that Pharaoh would not send the Jews out “and not 
even with a strong hand”. The precise meaning of this last phrase is 
puzzling, and the commentators struggle to understand it. 
Dvar Avraham explains that when Moshe arrived on the scene, the people 
began to realize that the redemption was imminent. With their departure 
from Egypt soon to materialize, it became clear that the danger might arise 
for some of the Jewish people to prematurely look beyond their status of 
servitude and develop a false sense of self-esteem. They could possibly 
attribute their new freedoms to their personal worthiness and strengths. 
Perhaps the people would even proclaim a “day of independence” and 
celebrate a day of tribute to their astute politicians and statesmen who had 
carefully negotiated and bargained until the Exodus became a reality. To 
counter these concerns, Hashem clearly informed Moshe that the process 
in which the salvation would occur would not have these effects. First of 
all, Hashem stated that “Pharaoh would not allow the people to leave”, and 
he would therefore not be credited with granting their release. Furthermore, 
the redemption would also not be perceived “as an element of the strong 
hand of the Jews”. The situation would not appear as a grass roots revolt or 
national uprising. Rather, “I will cast My arm and I will smite the 
Egyptians.” It will be obvious and evident that the hand of God is at work, 
and only then would Pharaoh reluctantly allow the Jews to leave. 
Halachic Corner 
Rosh Chodesh Shevat will take place next Saturday - Yom Shabbas Kodesh 
With the exception of the Amidah, parts of Shacharis may be interrupted 
for certain responses to the Chazzan or for certain blessings. However, the 
rules vary widely, dependent on where a person is situated in his davening 
and the nature of the interruption. The part of Shacharis for which this rule 
is most lenient in this regard is Pesukei D’zimra, the verses between "rntJ 
QUrC" and "jCTJh". There, one may say "int" to any blessing, but may not 
say "InJ§QUrcU tUv QUrC". It is permitted to respond to "vJUse", "ohsIn", 
"UfrC" as well as "Jhse" If the congregation is reciting the Shema, one 
should recite the first verse - "sjt wv Ubhekt wv ktrGh gnJ" - with them. If 
one uses the bathroom he may recite "rmh rJt". Someone saying Pesukei 
D’zimra should not be called up to the Torah unless he is the only Kohen 
or Levi in the congregation. If called, however, he may recite the blessings 
said before reading the Torah and read along quietly with the reader, but 
may not instruct the Gabbai regarding a "QrCJ hn". (M.B. 51:8, 10) 
Questions for Thought and Study 
1. Why does the Torah need to tell us that Pharaoh’s daughter had her 
maidens with her when she went down to the river? See Ohr HaChaim 2:5 
2. Why did the shepherds chase away Yisro’s daughters from the well? See 
Rashi 2:17 
3. Why are the hJdrd (one of the seven nations of Canaan) not mentioned in 
Pasuk 3:8 with the rest of the nations? See Ramban 3:8 
4. What was Hashem trying to hint to Moshe by turning his staff into a 
snake? See Rashi 4:3 
5. Which mountain was the “Mountain of God” ("ohektv rv") at which 
Moshe and Aharon met? Where was it located? See Ramban 4:27 
6. How was the increase in work for Bnei Yisrael a positive thing? See 
Midrash Tanchuma 6 
Answers: 
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1. Pharaoh’s daughter risked her life by saving Moshe and bringing him to 
the palace. Because of the greatness of this act, every detail is recorded. 
2. The shepherds chased Yisro’s daughters away because Yisro was in orj 
(banished) from the community as he had abandoned idolatry. 
3. Ramban gives two reasons. First, their land was not as fertile as the other 
lands and was not “flowing with milk and honey”. Secondly, they were not 
conquered with the other six nations. They evacuated their land as they 
realized that they would be defeated. 
4. Moshe spoke badly about Bnei Yisrael, just as the snake in the Garden 
of Eden spoke badly about Hashem. 
5. This mountain was Mount Sinai, which was located between Egypt and 
Midian. 
6. The Egyptians had not reached their “quota” of sins for which to be 
punished. With this extra imposition of hard labor, the Egyptians were now 
fit to be punished. 
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Rabbi's Message 
With a Twinkle in Your Eye 
Perhaps the greatest gift that Yakov bequeathed to his family is the gift of 
group dynamics. In the quest to achieve greatness in Torah and mitzvos, 
Yakov's expectation was that not everyone will excel in everything. 
Instead, as a team, we will partner to success. Thus we find that the tribe of 
Gad were known as warriors, and were therefore positioned at the border 
for purposes of defense. The tribe of Asher were farmers, known for the 
olives they produced. Yissachar produced great scholars, and Zevulun’s 
descendants were merchants, positioned at the harbor, finding success in 
trade and commerce. 
The strategy Yakov employed in raising his children and encouraging each 
of them to find his role as part of the whole was probably the result of a 
painful tragedy which occurred to him. According to the commentaries, the 
original plan was for Yakov and Esav to be partners. Yakov would be the 
dedicated scholar, while Esav would be in charge of finance, defense, and 
diplomacy. Unfortunately Esav opted out. He did not want to live his life 
dedicated to the higher calling of his father Yitzchak and grandfather 
Avraham. As a result, Yakov was left to fill all the roles necessary to create 
the Jewish family. He was determined that the next generation would 
succeed at group dynamics, each individual developing his or her potential 
as part of a greater whole. 
It is this balance of unity and individualism which sustained the Jewish 
people through the exile of Mitzrayim, and it is the same balance which 
provides success in every generation. Perhaps this is why the "Shovavim" 
weeks (an acronym for the parshiyos of Shemos through 
Mishpatim)dedicated to rejuvenate the Jewish home, correspond to the 
weeks in which we read the Torah portions of exile, redemption, and 
building of the Mishkan/ Sanctuary. Shovavim is not just about the 
halachos of Niddah and Mikvah, it is also about Shalom Bayis, and how 
husband and wife make their own unique contributions - and appreciate the 
contribution of the other- to create their Torah Home. 
I once heard a story of a Rabbi who was sitting on a plane and was 
approached by a man who exclaimed with a tinge of disdain, "Hey, are you 
a Rabbi? Well, I always felt that religion can be simplified into one key 
phrase: Love your neighbor as yourself." 
The Rabbi asked him what his profession was. When the man replied that 
he was an Astronomer, the Rabbi exclaimed, "Oh, you know, I always 
thought that all of astronomy can be simplified into one key phrase: 
Twinkle, twinkle, little star." 
Of course, there is to astronomy, religion, and any worthwhile endeavor, 
more than meets the untrained person’s eye. One of the greatest challenges 
in partnering towards any endeavor is appreciating the contribution of 
others. Since one partner is not proficient in the areas that the other 
contributes, it is more difficult to appreciate what went in to making "it" 
happen. For example, imagine a typical man who sits down to a dinner. He 
may realize in a general way that the food was made by his wife in the 
kitchen, but, if he never cooked he will does not truly appreciate the amount 
of time, effort, and expertise that went in to making the dishes he is 
enjoying. He says, "Thank You," but his wife knows that he doesn't 
understand the half of it. 
Appreciation is a key element in the success of any partnership. In ensures 
that each partner values what the other contributes. Expressions of 
appreciation also nurture the partner and give him or her the strength 
necessary to continue contributing. If we fail to nurture the contributor, we 
risk a diminished or lost contribution. 

The story is told of a farmer who had a horse, in a town that no one else 
had a horse. This horse was quite a celebrity because when the townsfolk 
needed to get medicine from town, they would ride this horse. When they 
needed a wagon pulled, they used this horse. 
One day, the horse died. 
The townsfolk were so saddened by the horse's death that they decided to 
have a funeral for it... with eulogies. They gathered, and after the Mayor 
spoke, the owner got up to speak. He said, "You all know what a great 
contribution the horse made to our community. He was dedicated and 
devoted. But what you don't all know is that he was very accommodating 
as well. You see, usually an owner has to feed a horse, and it can get very 
expensive. But this horse was truly accommodating. For the last six months 
I have weaned it off food. Each week I fed it just a little bit less until, the 
week before it died, I had it down to eating almost nothing. And then it 
died..." 
That farmer failed to express his appreciation to his horse, so his horse 
ended the “partnership” in a most dramatic way. The starting point for 
success in all partnering and group dynamics is to develop a sense of 
appreciation for the contributions that your partners make. This means 
saying, Thank You!" regularly regardless of how small, insignificant, or 
intangible the contributions may seem to you. 
Everyone can use a compliment. Everyone can use a little nurturing. You 
may not truly understand what the other has done because his or her field 
is not your field--be it astronomy, cooking, mowing the lawn, doing the 
taxes, driving carpool, etc. But knowing that you don't truly understand, 
you can, with a smile on your face and a twinkle in your eye, give a heartfelt 
"Thank You!" With best wishes for a wonderful Shabbos. 
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Covenant & Conversation 
Who Am I? (Shemot 5777) 
16 January 2017 
Moses’ second question to God at the burning bush was, Who are you? “So 
I will go to the Israelites and say, ‘Your fathers’ God sent me to you.’ They 
will immediately ask me what His name is. What shall I say to them?” (Ex. 
3:13). God’s reply, Ehyeh asher ehyeh, wrongly translated in almost every 
Christian Bible as something like “I am that I am,” deserves an essay in its 
own right (I deal with it in my books Future Tense and The Great 
Partnership). 
His first question, though, was, Mi anochi, “Who am I?” (Ex. 3:11). 
“Who am I that I should go to Pharaoh?” said Moses to God. “And how 
can I possibly get the Israelites out of Egypt?” On the surface the meaning 
is clear. Moses is asking two things. The first: who am I, to be worthy of so 
great a mission? The second: how can I possibly succeed? 
God answers the second. “Because I will be with you.” You will succeed 
because I am not asking you to do it alone. I am not really asking you to do 
it at all. I will be doing it for you. I want you to be My representative, My 
mouthpiece, My emissary and My voice. 
God never answered the first question. Perhaps in a strange way Moses 
answered himself. In Tanakh as a whole, the people who turn out to be the 
most worthy are the ones who deny they are worthy at all. The prophet 
Isaiah, when charged with his mission, said, ‘I am a man of unclean lips’ 
(Is. 6:5). Jeremiah said, ‘I cannot speak, for I am a child’ (Jer. 1:6). David, 
Israel’s greatest king, echoed Moses’ words, ‘Who am I?’ (2 Samuel 7:18). 
Jonah, sent on a mission by God, tried to run away. According to Rashbam, 
Jacob was about to run away when he found his way blocked by the 
man/angel with whom he wrestled at night (Rashbam to Gen. 32:23). 
The heroes of the Bible are not figures from Greek or any other kind of 
myth. They are not people possessed of a sense of destiny, determined from 
an early age to achieve fame. They do not have what the Greeks called 
megalopsychia, a proper sense of their own worth, a gracious and lightly 
worn superiority. They did not go to Eton or Oxford. They were not born 
to rule. They were people who doubted their own abilities. There were 
times when they felt like giving up. Moses, Elijah, Jeremiah and Jonah 
reached points of such despair that they prayed to die. They became heroes 
of the moral life against their will. There was work to be done – God told 
them so – and they did it. It is almost as if a sense of smallness is a sign of 
greatness. So God never answered Moses’ question, “Why me?” 
But there is another question within the question. “Who am I?” can be not 
just a question about worthiness. It can also be a question about identity. 
Moses, alone on Mount Horeb/Sinai, summoned by God to lead the 
Israelites out of Egypt, is not just speaking to God when he says those 
words. He is also speaking to himself. “Who am I?” 
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There are two possible answers. The first: Moses is a prince of Egypt. He 
had been adopted as a baby by Pharaoh’s daughter. He had grown up in the 
royal palace. He dressed like an Egyptian, looked and spoke like an 
Egyptian. When he rescued Jethro’s daughters from 
some rough shepherds, they go back and tell their father, “An Egyptian 
saved us” (2:19). His very name, Moses, was given to him by Pharaoh’s 
daughter (Ex. 2:10). It was, presumably, an Egyptian name (in fact, Moses, 
as in Ramses, is the ancient Egyptian word for “child”. The etymology 
given in the Torah, that Moses means “I drew him from the water,” tells us 
what the word suggested to Hebrew speakers). So the first answer is that 
Moses was an Egyptian prince. 
The second was that he was a Midianite. For, although he was Egyptian by 
upbringing, he had been forced to leave. He had made his home in Midian, 
married a Midianite woman Zipporah, daughter of a Midianite priest and 
was “content to live” there, quietly as a shepherd. We tend to forget that he 
spent many years there. He left Egypt as a young man and was already 
eighty years old at the start of his mission when he first stood before 
Pharaoh (Ex. 7:7). He must have spent the overwhelming majority of his 
adult life in Midian, far away from the Israelites on the one hand and the 
Egyptians on the other. Moses was a Midianite. 
So when Moses asks, “Who am I?” it is not just that he feels himself 
unworthy. He feels himself uninvolved. He may have been Jewish by birth, 
but he had not suffered the fate of his people. He had not grown up as a 
Jew. He had not lived among Jews. He had good reason to doubt that the 
Israelites would even recognise him as one of them. How, then, could he 
become their leader? More penetratingly, why should he even think of 
becoming their leader? Their fate was not his. He was not part of it. He was 
not responsible for it. He did not suffer from it. He was not implicated in it. 
What is more, the one time he had actually tried to intervene in their affairs 
– he killed an Egyptian taskmaster who had killed an Israelite slave, and 
the next day tried to stop two Israelites from fighting one another – his 
intervention was not welcomed. “Who made you ruler and judge over us?” 
they said to him. These are the first recorded words of an Israelite to Moses. 
He had not yet dreamed of being a leader and already his leadership was 
being challenged. 
Consider, now, the choices Moses faced in his life. On the one hand he 
could have lived as a prince of Egypt, in luxury and at ease. That might 
have been his fate had he not intervened. Even afterward, having been 
forced to flee, he could have lived out his days quietly as a shepherd, at 
peace with the Midianite family into which he had married. It is not 
surprising that when God invited him to lead the Israelites to freedom, he 
resisted. 
Why then did he accept? Why did God know that he was the man for the 
task? One hint is contained in the name he gave his first son. He called him 
Gershom because, he said, “I am a stranger in a foreign land” (2:22). He 
did not feel at home in Midian. That was where he was, but not who he 
was. 
But the real clue is contained in an earlier verse, the prelude to his first 
intervention. “When Moses was grown, he began to go out to his own 
people, and he saw their hard labour” (2:11). 
These people were his people. He may have looked like an Egyptian but he 
knew that ultimately he was not. It was a transforming moment, not unlike 
when the Moabite Ruth said to her Israelite mother-in-law Naomi, “Your 
people will be my people and your God my God” (Ruth 1:16). Ruth was 
un-Jewish by birth. Moses was un-Jewish by upbringing. But both knew 
that when they saw suffering and identified with the sufferer, they could 
not walk away. 
Rabbi Joseph Soloveitchik called this a covenant of fate, brit goral. It lies 
at the heart of Jewish identity to this day. There are Jews who believe and 
those who don’t. There are Jews who practise and those who don’t. But 
there are few Jews indeed who, when their people are suffering, can walk 
away saying, This has nothing to do with me. 
Maimonides, who defines this as “separating yourself from the 
community” (poresh mi-darkhei ha-tsibbur, Hilkhot Teshuva 3:11), says 
that it is one of the sins for which you are denied a share in the world to 
come. This is what the Hagaddah means when it says of the wicked son that 
“because he excludes himself from the collective, he denies a fundamental 
principle of faith.” What fundamental principle of faith? Faith in the 
collective fate and destiny of the Jewish people. 
Who am I? asked Moses, but in his heart he knew the answer. I am not 
Moses the Egyptian or Moses the Midianite. When I see my people suffer 
I am, and cannot be other than, Moses the Jew. And if that imposes 
responsibilities on me, then I must shoulder them. For I am who I am 
because my people are who they are. 
That is Jewish identity, then and now. 
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Peninim on the Torah 
Parashas Shemos 
A new king arose over Egypt, who did not know Yosef. (1:8) 
When did the Egyptian exile begin? Most would have us think that the 
shibud Mitzrayim, Egyptian exile, commenced with the death of Yosef and 
his brothers. The Torah records Yosef's passing and immediately adds that 
a new Pharaoh came into the picture who had no knowledge of Yosef - or 
the debt of gratitude the country owed him. It would seem that this was the 
early stirrings of the exile. Surely, during the golden era of Egypt, when 
Yosef was viceroy in charge of the entire country, exile was the farthest 
thought from the minds of the people. 
Chazal do not seem to agree with this hypothesis. In fact, they postulate 
that the exile did not commence with chomer u'liveinim, mortar and bricks, 
when the Jews were enslaved building pyramids for Pharaoh. It actually 
began much earlier, specifically during the golden era, when the Jews were 
satiating themselves from Yosef's beneficence, when they all enjoyed his 
good fortune. This seems odd. Yosef had exponentially enriched Pharaoh's 
coffers. The Egyptian population was in his eternal debt. He was the 
acknowledged savior of the Egyptian people. 
The Jewish people lived in seclusion in Goshen, their families growing at 
an extremely quick pace. Everything seemed to be fine. Yet, the Torah 
alludes to their being conspicuous, expatriates in a country that supposedly 
had accepted them with open arms. Rashi observes that the usual space 
break between Parashas Vayechi and the preceding Parsha, Vayigash, is 
missing. (A new parsha either begins on a new line or is separated from the 
previous one by at least a nine-letter space.) Rashi thus describes Vayechi 
as a parsha setumah, closed parsha, a condition that is meant to imply 
something about the mood of Yaakov Avinu's children following his 
passing. At that moment, the hearts of Yaakov's children were "closed," in 
expectation of the suffering and despair of the coming exile that would 
follow his death. While the actual physical bondage and persecution did not 
begin immediately, the spiritual exile had commenced. Rashi actually 
derived this idea from the Midrash that states clearly: when Yaakov died, 
the shibud began. 
We must say that Rashi's use of the phrase, Nistemu eineihem v'libam shel 
Yisrael, "The eyes and hearts of Yisrael became closed," means that, up 
until this point, as long as Yaakov was alive, he did not permit his offspring 
- both children and grandchildren - to lose sight of the fact that they were 
not home, Egypt was galus for them. "Do not get comfortable, you do not 
belong here. This is not your home." He constantly warned them not to get 
too close to the Egyptians, not to become impressed with all the glitz that 
represented their lifestyle. Once Yaakov Avinu died, however, the Jews' 
eyes became closed; they were no longer aware that they were in galus. 
They did not see the evil look on the Egyptians' faces. They did not observe 
the significance of maintaining their own exclusiveness, as they fell prey to 
the acculturation that was overtaking them. Next came the need to 
assimilate and be like the Egyptians. After all, were they not all Egyptians? 
Rashi teaches us that exile does not mean only physical bondage. It refers 
also (and quite possibly in a greater sense) to spiritual disillusionment and 
exile. Not realizing that one is in exile is in and of itself the greatest exile. 
When one is acutely aware that he is not included, viewed as displaced, 
reviled by the host nation, one is compelled to maintain his separation - 
which, for a Torah Jew, is a good thing. 
But the midwives feared G-d and they did not do as the king of Egypt 
spoke to them, and they caused the boys to live. (1:17) 
Pharaoh had to stem the tide of the Jewish population explosion. Infanticide 
was his proposal. He could not prevent conception, but he could see to it 
that the infants never saw the light of day. The two Jewish midwives feared 
Hashem and rejected Pharaoh's orders, claiming that, by the time they 
arrived, the children had already been born. These midwives were, like so 
many of the other Jewish women, nashim tzidkaniyos, righteous women, 
who placed their commitment to Hashem above everything. Their faith in 
the Almighty motivated their actions, despite the pressing question: To 
what kind of world and to what type of life were they bringing these 
infants? They were helping the mothers give birth to children who would 
live a life of persecution and slavery, beaten, reviled, starved and eventually 
murdered. Did they not care about the quality of life to which these babies 
would be subjected? 
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No! They trusted in Hashem. Their function was to bring the child into the 
world. Hashem would care for the infant. Life is of infinite value, and even 
a moment is worth eternity. Furthermore, a Jew measures life according to 
purpose and value - not quality. If Hashem granted life to these children, 
then they had purpose. A life with purpose is a life of value. Who were they 
to decide differently? 
Likewise, the righteous women went out to the fields, fed and washed their 
husbands, giving them hope. Afterwards, the women would return home 
until it was time to give birth, then, they would return and give birth in the 
fields under the apple trees. What a beautiful and meaningful practice - but 
what about the children? Who took care of them? What quality of life 
would they have? The mothers trusted in Hashem, Whom they knew would 
take care of the children. These women were righteous Jewesses who 
understood that every child/neshamah/soul that Hashem sends down to this 
world has a purpose and value that is immeasurable. That in and of itself is 
the greatest definition of quality of life! A life of purpose and value - that 
is a life of quality. Sadly, many are influenced by the secular way of 
thinking, believing that the quality of life determines if one should be kept 
alive. A person who is suffering and can no longer be effective, who is 
miserable and in pain, has no quality of life. Why make him suffer? A baby 
whose mother is incapable of taking care of him, who is born into a life of 
poverty and travail, will have no quality of life. So, why bother? Baruch 
Hashem, had these secularists been in Egypt, the saga of the Egyptian 
exodus might have been different! 
Every Jew should know that regardless of his circumstances, he is enjoined 
to live a life of meaning and purpose, because this is what Hashem demands 
of him. Otherwise, why would he be here? No one is "just here," and 
nothing "just happens." There is purpose and meaning to all aspects of life. 
A meaningful story that deserves to be repeated underscores this idea which 
has been around for a while: 
During Menachem Begin's tenure as Prime Minister, one of his ministers 
was Shmuel Tamir. While not personally observant, Tamir understood that 
questions which involve Jewish law have to be ruled on by a Torah scholar 
of repute. The country was suffering through a severe economic crisis. 
People were without work, money and even food. A secular Jew 
immediately wonders how to solve the crises by abrogating Halachah. After 
all, whenever something is not right, it is the fault of the chareidim. Tamir 
felt that abortions would stem the tide of "indiscriminant" births and spare 
many families the negative effects of the economy. He turned to the 
venerable Tzaddik of Yerushalayim, Horav Arye Levin, zl, an individual 
who was both loved and revered by Jews of all stripes. 
Mr. Tamir presented his case to the Rav, asking that abortions should be 
permitted, so that families could live. Rav Levin paused for a moment and 
responded, "I find it quite interesting that you come to me with this 
question, because, years ago, I had a similar decision to render for a young 
couple. They were both students, parents of one child, a little girl. They had 
recently found out that another child was on the way. The financial situation 
at home was beyond desperate. There was no way they could handle 
another mouth to feed. As Jews, they begged me for a dispensation to end 
the pregnancy. 
"I explained to them that, while I felt for them wholeheartedly, there were 
nonetheless three reasons why they must see this pregnancy through to 
completion. First was the firm conviction that Hashem, Who created life, 
has the ability to sustain it. Your child is His child as well, and He will be 
there for yours, because it is also His. 
"Second, you have the mitzvah of Peru u'revu, 'Be fruitful and multiply.' 
The fulfillment of this commandment is achieved when one has a boy and 
a girl. Third, you are already pregnant and within you already exists a holy 
soul with a mission in life. Like every one of us here on earth, every 
neshamah, soul, has its individual purpose which the world needs; 
otherwise, it would not have been created. Do not prevent your child's 
mission from achieving fruition - for its sake and for the sake of mankind." 
Disappointed by the Rav's refusal to grant them a dispensation, Tamir 
asked, "Nu, Rebbe, did they listen to you, and did they have the child?" 
"Yes, they did. They had a little boy," Rav Arye replied. 
"And Rebbe," Tamir continued with a touch of sarcasm in his tone, "did the 
boy fulfill his mission in life?" 
Rav Arye looked Tamir right in the eyes and said, "This you will have to 
answer. The people who came to me so many years ago were your parents. 
You are standing here today only because they chose to follow my p'sak, 
ruling. So, indeed, let me ask you now - did you fulfill your mission?" 
We are all here for a reason. What is the reason? Hashem knows, because 
He created us. Let it suffice to say that He does not create indiscriminately. 
For whatever reason or purpose God created someone, a person's life 
matters - to him, his family, his friends/students, associates, neighbors, the 

world, but mostly to Hashem. Since one's life matters to Hashem, he must 
do everything possible to preserve every second of it. When Hashem 
decides to call him home, his life will cease - and not one moment earlier. 
She opened it and saw him, the boy, and behold! A youth was crying. She 
took pity on him. (2:6) 
Horav Nachman Breslover, zl, teaches that everything has good and bad, 
positive and negative, aspects. Tears/crying are/is no different. Some tears 
emanate from atzvus, depression, despair, hopelessness, which are 
"motivated" by the sitra acharah, evil inclination, under the auspices of 
Satan. In such an instance, a person weeps for something entrenched in the 
yetzer hora - a passion, a desire, something that rightfully does not belong 
to him. Yet, he seeks to have it - and when Hashem is not forthcoming with 
filling his taavah, desire, he cries bitterly. When Eisav did not obtain his 
father's blessing, he raised his voice and cried. Why did he cry? He had lost 
his olam hazeh, this world. He wanted to fulfill his heart's desire. He lost 
out, and now he wept, because he was dejected. His tears emanated from 
depression. 
Not so the tears of the Jewish people. We weep, because we have become 
distanced from Hashem. Our bitter exile has removed us from His sanctum 
sanctorum. Our sinful behavior has caused us to move farther and farther 
away from Hashem. We lost the Batei Mikdash and constantly pray for its 
return. These are noble tears, tears of hope coupled with remorse. We 
concede our guilt and beg Hashem's forgiveness. 
Our people weep like an infant who cries for its father/mother. This is what 
is meant by, V'hinei naar bocheh; "And behold! A youth was crying," 
immediately followed by: Va'tachmol alav, "She took pity on him." We 
must express our tears of pain and remorse over the sins which by their 
commission, we have distanced ourselves from our Father in Heaven. Tears 
have the ability to transform anger into acquiescence, strict judgment into 
mercy. The tears of Yisrael emanate from a source of hope; the tears of 
Eisav evolve from hopelessness. 
What is the source of bechiyah, weeping? Where did it all begin? When 
Hashem created the world, the mayim ha'tachtonim, lower waters, wept 
saying, Anan b'inan l'mihevei kadam Malka, "We want to be closer to the 
King." The lower waters cried, because they were further away from 
Hashem than were the mayim ha'elyonim, upper waters. 
Eisav's tears are tears of sheker, falsehood, since they seek only self-
gratification. The tears of Klal Yisrael are the tears of the Matriarch, Leah 
Imeinu, who cried and cried. Her eyes became soft from weeping, because 
she feared falling into Eisav's clutches through marriage. We, too, must 
weep that we shall not fall into the embrace or clutches of Eisav. 
I have written much about the power of tears and how no tear is wasted. 
Every sincere tear that a Jew sheds is highly valued by Hashem. It has 
incredible staying properties and is preserved by Hashem for generations 
until that time that it can be used to help someone in need. There are good 
stories about the power of tears, many of which have found their way to 
these pages. Not wanting to be redundant, I looked for what would be a 
new story for me. I was fortunate to come across an incredible story in an 
old edition of the Jewish Observer. 
The story is about a fellow who made a Siyum on Shisha Sidrei Mishnah 
in honor of his father's yahrtzeit, on the occasion of the hundredth 
anniversary of his father's arrival in America. Today we have no idea of the 
trials and tribulations, the almost daily spiritual challenges, that the newly 
arrived European immigrants faced. They came to the goldeneh medinah, 
the golden province, completely unaware that it was also the treifah 
medinah, unholy, unkosher, province. During the Siyum, the son, who was 
now a grown man, himself a baal teshuvah, returnee to ritual observance, 
spoke about his past. The goldeneh medinah had claimed the spiritual lives 
of his eight siblings. For all intents and purposes, in the words of his father, 
they were all goyim. As the youngest of his nine children, his father viewed 
him as his last chance to leave a Jewish legacy. If he lost this son (named 
Motke/Mordechai) - all would be lost. America had destroyed his family. 
Motke was approaching his sixteenth birthday, and his father had enrolled 
him in yeshivah college. On the morning of his sixteenth birthday, Motke 
gathered together his courage, approached his father, and said, "Poppa, I 
am not going to yeshivah college. I am no longer going to put on Tefillin 
or keep kosher. I have no intention to continue my Shabbos observance. I 
love you dearly and I do not want to hurt you, but I have decided to follow 
in the footsteps of my brothers and sisters. I, too, will become a goy." 
The author writes: "The courage that I had conjured quickly dissipated, as 
I lifted my hands to protect my face from the slap that was certain to come. 
Indeed, my father's eyes blazed, and he took a step forward. Then suddenly 
he stopped and began to plead with me: 'Motke, du bist dehr letzter; you 
are the last one. You are my last hope. You are different than your siblings. 



24                                                               {aBtu!uwnt – trcdk trcd ihc!
Do not say what you just said. G-d will forgive you. Please do not mean 
what you said.' 
"My father had never begged. It shocked me to hear him begging me not to 
turn my back on Judaism. He must really have been hurting, if he did not 
attempt to hit me. I loved my father so; I could not bear to see him in pain. 
"'Papa, please do not try to make me become a rabbi. I want to be like all 
of my friends and everyone else in our family. Judaism does not interest 
me.' 
"'So, do not become a rabbi,' my father asserted. 'Become an observant Jew; 
put on Tefillin, keep kosher, observe Shabbos, but do not become a goy 
like the rest of the family. It is enough for me that I raised eight goyim. I 
do not need to have nine. Motke - Motke - shoin genug, it is enough. Please 
listen to me!' 
"Papa burst into bitter weeping. I also burst into tears. We embraced and 
cried on one another: 'Papa, Papa, please do not cry, I do not want to hurt 
you. It makes no sense for me to be frum, observant, but I will try.' 
"It did not take long for the sixteen-year-old to forget the tears. Yes, they 
were soon forgotten, as the allure of America with all its glitz and culture 
beckoned me to join all the other goyim. I followed in the path forged by 
my siblings who had fallen prey to the charm of America. 
"Many years went by until those tears came back to haunt me. It was then 
that I realized how those tears had never given up on me. They became a 
source of encouragement, reminding me that a Jew never really leaves 
'home.' I had raised my family in the way I had chosen for myself - 
completely divorced from the Judaism practiced by my father. Religious 
observance was a burden that I was not prepared to carry on my shoulders. 
Certainly, I would not subject my children to such a life. 
"Later in life, it was my Shlomo Michael, named for my father, who 
catalyzed my remembrance of those tears. He had gone to Eretz Yisrael on 
a student trip and, after a while, he wrote to me that he had enrolled and 
was studying at Yeshivah Ohr Someach in Yerushalayim. He had decided 
that he wanted to learn what it means to be a Jew. I did not waste a minute. 
I immediately purchased a ticket and flew to Yerushalayim to confront my 
son. I was going to talk him out of this narishkeit, foolishness. Then, 
suddenly when I saw my son sitting and learning in the bais hamedrash, I 
remembered my father's tears. 
"So, on this centennial of my father's arrival in America and on his 
yahrtzeit, I made this Siyum in order to tell America, 'America, you beat us 
Jews bad, but you did not win!' 
"And to tell my papa, 'Papa, you were beaten badly, but you did not lose.'" 
"She opened it and saw the boy, and behold! A youth was crying. She 
took pity on him and said, 'This is one of the Hebrew boys.'" (2:6) 
Sequentially, it would have made sense to write that the infant was a 
Hebrew child first and only afterwards (despite the child's ancestry) that 
she took pity on him. One would think that the child's Jewish identity was 
the most significant aspect of the pasuk - not her act of compassion. Horav 
Nissan Alpert, zl, feels that the reversed sequence teaches us an important 
lesson, one which (I feel) we should all apply to our personal lives. 
Upon seeing someone in pain, an organization in serious need, we are 
confronted with two immediate reactions: empathy, compassion to reach 
out and help as much as I can; or to ask myself is it feasible? Will I (one 
person) really make a difference, is this the type of person/organization I 
really want to help and be involved with? Can I justify spending time, 
money, effort on such a person/ organization, when, in fact, there will be 
no gratitude forthcoming, and perhaps even abuse? In other words: 
compassion versus cold reality; immediate heartfelt empathy and action in 
contrast with feasibility and long-term efficacy. 
Now, let us see what Bisyah, Pharaoh's daughter, did when she chanced 
upon the infant, Moshe, in the basket. She immediately took pity on this 
child, before checking his identity bracelet. She did not ask: Who is he? 
Jewish, but what kind of Jew? Frum, yeshivishe, Chassidishe, heimish, or 
not frum - who are his parents? Will he ever thank me? etc. - the usual 
questions. Bisyah wanted to help without regard for the outcome or the 
risks involved. 
Indeed, as Rav Alpert observes, this, too, was Moshe Rabbeinu's nature. 
When he saw a Yid in trouble, he intervened without thinking of his own 
danger. This was a situation that could have cost him his life. Yet, he did 
not care: a Jew was in trouble. Rather than walk away and think of himself 
(rightfully so), he acted. You see, Moshe already ra'ah b'sivlosam, 
saw/empathized with their bondage. 
Bisyah had every reason to look away, ignore the infant. A Hebrew child 
was an anathema, reviled by the country and the focus of her own father's 
decree of infanticide. Nevertheless, first she acted, then later thought about 
the consequences. 

Rav Alpert explains that this idea lies in the expression chesed v'emes, 
kindness and truth. Chesed always precedes truth. One's immediate thought 
should be to help - with logic and truth to follow after the initial first 
response. Veritably, chesed and emes are integrated with one another. It 
matters, however, from where one begins. If one begins with chesed, he 
might realistically have to demur later on when he discovers that this is all 
above him. If one begins with emes, quite possibly the act of chesed which 
could have initially made a difference would never evolve. There are 
always "reasons," cheshbonos, calculations, for inaction. If this is the case, 
it is conceivable that there will be neither chesed nor emes. We should first 
act and then face the music - later - after we have acted compassionately 
and saved a life, family, organization. 
Va'ani Tefillah 
Ha'shiveinu Avinu l'Sorasecha, Bring us back, our Father, to Your 
Torah. 
People learn Torah for a variety of reasons. For some, it is superficial or 
might be satisfying to study in the analytical method of the yeshivos, 
b'derech pilpul, the hair-splitting, homiletic approach which prevails in 
Chassidishe yeshivos. It could be because one does not want to be viewed 
as an am ha'aretz, unlearned, or because it is part and parcel of being frum, 
observant. After all is said and done, however, how many acknowledge that 
they are learning Hashem's Torah and that we are studying directly from 
Him? This is where the brachah, Ha'shiveinu Avinu l'Sorachecha comes in 
- "Return us to the awareness that the Torah which we are studying is Your 
Torah." So many learn - but do they realize that it is Toras Hashem which 
they are learning, and that they are actually learning with the Almighty? 
Torasecha - Your Torah: otherwise, it is just course study without real 
meaning. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Shemos - Yeshaya 27:6 - 28:13, 29:22 
This week's haftorah displays the true potential of the Jewish people and 
their unlimited ability. The prophet Yeshaya opens with a descriptive 
expression about the Jewish exile and exodus from Egypt. He states, "Those 
who are coming will strike roots as Yaakov and will blossom and bud as 
Yisroel." (27:6) These words refer to the drastic contradistinction between 
the Jewish people who struck roots in Egypt and those who merited the 
exodus. Yeshaya says that they entered with the identity of Yaakov and left 
as Yisroel. This change of name typified the spiritual ascent of the Jewish 
people which began from the downtrodden status of the galus Jew,Yaakov, 
and resulted with the supreme status of Yisroel. These names truly reflect 
the incredible spiritual growth of the Jewish people who developed from a 
nearly assimilated group rising to the lofty kingdom of priests. 
In this week's parsha the S'forno reveals to us a significant dimension 
regarding the Jewish people's conduct in Egypt. In describing the Jewish 
population explosion in Egypt the Torah says, "And the children of Israel 
were fruitful and multiplied in swarms and proliferated and became 
overpowering in excessive measures." (Sh'mos 1:7) The S'forno takes note 
of this peculiar expression "multiplying in swarms" which seems to 
compare the Jewish people to swarms of insects and crawling creatures. He 
explains that this comparison refers to the prevalent mannerisms of the 
Jewish people in those days. They fell prey to Egyptian culture and were 
transformed into of a free thinking, undisciplined race. This comment 
reflects the words of Chazal which indicate that during the early years in 
Egypt the Jews roamed the streets of Egypt. They preoccupied themselves 
with Egyptian practices and freely participated in Egypt's immoral style of 
amusement and enjoyment. 
The S'forno, in his commentary to previous passages, informs us that this 
severe spiritual descent transpired only after the passing of the initial pious 
group who entered Egypt. Once the devout were out of sight, the Jewish 
people began viewing Egypt as their homeland and became acclimated to 
her alien culture. This, however, was the description of their earliest era. 
Miraculously, after years of heavy servitude and torturous slavery, this 
same Jewish people emerged as a nation of sanctity and dignity, each 
worthy of the highest level of prophecy. At this point they qualified for the 
revelation of Hashem at Har Sinai and were temporarily elevated to the 
spiritual level of the angels. The prophet Yeshaya reflects upon this early 
experience to demonstrate the Jewish people's true potential. From it we 
learn that even after digressing for an extended period to the level of 
swarming creatures the Jewish people's potential remained that of the 
angels themselves. 
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The prophet Yeshaya continues and predicts that this pattern will reoccur 
amongst the Jewish nation. He begins with sharp words of reprimand to the 
ten tribes of Israel and calls upon them to remove every trace of idolatry 
from their kingdom. He warns them and says, "Woe unto you, crown of 
arrogance; drunkards of Efraim. The splendor of your glory will be likened 
to a withering bud." (28:1) This refers to the imminent experience of 
destruction and exile soon to befall the ten tribes. Yeshaya then continues 
and turns to the remaining Jewish segment, the Judean kingdom, and 
blames them for following a similar path. To them Yeshaya says, "And they 
too were negligent through wine and strayed through intoxication...for all 
of their tables were replete with refuse without any remaining space." 
(27:7,8) These passages refer to the sinful plunge of the Judean empire into 
idolatry. Although this repulsive practice originated from the ten tribes it 
eventually took hold amongst the Judean kingdom and they also seriously 
strayed from the proper path. 
But, Yeshaya inserts here some encouraging words and says, "On that day 
Hashem will be a crown of splendor and a diadem of glory for the remnant 
of His people." (28:5) The Radak (ad loc.) explains Yeshaya's reason for 
expressing these comforting words in the midst of his heavy rebuke. Radak 
sees these words as a reference to the Judean kingdom's future fortune, 
meriting one of the greatest miracles in Jewish history. In their near future, 
the mighty King Sanherev would attempt to engage in a heavy war against 
the Jewish people. In response to this Hashem would perform an awesome 
miracle and rescue His people without suffering one casualty. This miracle 
would result from an unprecedented campaign by King Chizkiyahu to 
proliferate Torah knowledge throughout the Judean kingdom. The Talmud 
(Sanhedrin 94b) records that during this illustrious era every single person 
- man or woman, boy or girl - was proficient in the most complicated laws 
of ritual cleanliness. This very same kingdom who, one generation earlier 
was so heavily involved in idolatry, would soon cleanse itself from all sin 
and become totally immersed in Torah study and rituals. Through this 
enormous comeback, the prophet demonstrated the unlimited potential of 
the Jewish people. Although they may seriously digress in their spiritual 
ways, they do remain capable of a perfect reversal. Yeshaya stressed the 
phenomena that over the span of but one generation the Jewish people went 
from total spiritual bankruptcy to almost unprecedented perfection, 
meriting one of the greatest miracles ever seen. 
In this spirit, Yeshaya brings the haftorah to a close and relays Hashem's 
heartwarming statement to our patriarch Yaakov. Hashem says, "Now, 
don't be embarrassed Yaakov, and don't blush from shame because when 
your children will see My hand in their midst they will sanctify My name... 
and exalt the Hashem of Israel." (29: 22, 23) The undertone here is that in 
the future the Jewish people will severely stray from the proper path. Their 
actions will be so inexcusable that their beloved patriarch Yaakov will be 
embarrassed and ashamed of them. But Hashem reminds Yaakov to focus 
on the unlimited potential of his children, the Jewish people. Although they 
can and do stray from the path, this is only when Hashem conceals Himself 
from them. In spiritual darkness, they lose sight of true values and, being 
amongst the nations of the world, adopt foreign values and customs. But 
the moment Hashem returns to them with His open hand, they will regain 
their true status of greatness. They will quickly return to Hashem and 
follow His perfect ways, sanctifying and exalting Him with their every 
action. Hashem told our patriarch Yaakov to overlook his children's present 
spiritual level and to focus on their potential greatness. The time will surely 
arrive when Yaakov, after all the long, hard years of servitude and exile 
will merit Hashem's revelation. Undoubtedly the response to this will be an 
immediate return to the lofty levels of spirituality and Yaakov, now Yisroel, 
will praise and glorify Hashem's name for eternity. 
Text Copyright © 1998 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
With the death of Yosef, the Book of Bereishet (Genesis) comes to an end. 
The Book of Shemot (Exodus) chronicles the creation of the nation of Israel 
from the descendants of Yaakov. At the beginning of this week's Parsha, 
Pharaoh, fearing the population explosion of Jews, enslaves them. 
However, when their birthrate increases, he orders the Jewish midwives to 
kill all newborn males. Yocheved gives birth to Moshe and hides him in 
the reeds by the Nile. Pharaoh's daughter finds and adopts him, although 
she knows he is probably a Hebrew. Miriam, Moshe's sister, offers to find 
a nursemaid for Moshe and arranges for his mother Yocheved to fulfill that 
role. Years later, Moshe witnesses an Egyptian beating a Hebrew and 
Moshe kills the Egyptian. Realizing his life is in danger, Moshe flees to 
Midian where he rescues Tzipporah, whose father Yitro approves their 

subsequent marriage. On Chorev (Mt. Sinai) Moshe witnesses the burning 
bush where G-d commands him to lead the Jewish People from Egypt to 
Eretz Yisrael , the land promised to their ancestors. Moshe protests that the 
Jewish People will doubt his being G-d’s agent, so G-d enables Moshe to 
perform three miraculous transformations to validate himself in the 
people's eyes: transforming his staff into a snake, his healthy hand into a 
leprous one, and water into blood. When Moshe declares that he is not a 
good public speaker, G-d tells him that his brother Aharon will be his 
spokesman. Aharon greets Moshe on his return to Egypt and they petition 
Pharaoh to release the Jews. Pharaoh responds with even harsher decrees, 
declaring that the Jews must produce the same quota of bricks as before but 
without being given supplies. The people become dispirited, but G-d 
assures Moshe that He will force Pharaoh to let the Jews leave. 
Insights 
Cracking the Code 
“They will heed your (Moshe’s) voice…” (3:18) 
Nations spend megabucks on keeping their communications secret. But a 
code, however sophisticated, can always be cracked. 
In 1939 it was generally believed at the British Government Code and 
Cypher School (GC&CS) at Bletchley Park that the Nazi’s “Enigma” code 
could not be broken. Only the head of England’s German Naval Section, 
Frank Birch, and the mathematician Alan Turing believed otherwise. Using 
an embryonic computer and a lot of hard work, GC&CS managed to break 
“Enigma”. This resulted in a dramatic turn-around in the Atlantic War. 
Enigma intercepts helped the British to plot the positions of U-boat patrol 
lines, and adjust the routes of the Allied convoys to avoid them. Losses of 
merchant-ships dropped by more than two-thirds in July 1941. 
“They will heed your voice…” 
G-d assured Moshe that the elders would heed Moshe’s call because they 
had received a tradition from Yaakov and Yosef that the eventual redeemer 
would use the expression, “I have surely remembered.” (Rashi) The 
question remains: What if someone else “broke the code” and purported to 
be the true redeemer? What would stop him from misleading the Jewish 
People with disastrous results? 
“It happened sometime later, in the days of the wheat harvest, that Samson 
remembered his wife…” (Shoftim 16:1) The word “remembered” here is 
“yifkod”, an expression of love and yearning — and it’s exactly the same 
word used by Yaakov and Yosef. 
There was another dimension to Yaakov and Yosef’s code — and that 
indeed made it truly unbreakable: The Jewish People knew that not only 
would the true redeemer use the correct word – pokad – but he would ignite 
in their hearts a burning love and yearning for the G-d of Yisrael and the 
Land of Israel. 
And that’s not something you can crack. 
Source: The Kotzker Rebbe 
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Torah MiTzion 
Shemos 
With this week’s parashah, begins the long history of the People of Israel. 
And it begins in the dark bondage of Egypt. It seems like a dreary beginning 
indeed. We would have hoped that those who were destined to be Hashem’s 
Chosen People would have a more grandiose beginning. But there is an all 
important lesson to be learned here. 
The Sages taught (Yuma 22b), “We do not appoint a community leader 
unless he has a murky past so that if he begins to become arrogant we will 
say to him ‘Look behind you.’” 
Contrary to the other nations of the world, in Judaism the fundamental 
foundation of leadership is humility. We find that midos tovos (good 
character traits), as important as they are, are not mentioned in the Torah. 
The only exception to this is the evil trait of conceit which is specifically 
referred to. What is most interesting, though, is that it is discussed 
particularly in reference to a Jewish king. Among the mitzvahs specifically 
designated to him is the injunction to have his own Sefer Torah which he 
must constantly keep at his side. The reason is, “So that his heart does not 
become haughty over his brethren” (Devarim 17:20). 
We all bow down four times in Shemonah Esrei (the eighteen benedictions 
which compile the essence of prayer). The law of a king, however, is that, 
“Once he has bowed (at the beginning of the prayer) he doesn’t straighten 
himself out (until the end)” (Berachos 34b). The Torah demands that those 
who are in high positions be especially careful to be humble and not let 
their power go to their heads. 
Because the Jewish People were destined to be the Chosen People and the 
“Light unto the Nations” (Yesha’ayahu 42:6), it was imperative that their 
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beginning be as lowly slaves so that they would never feel haughty or 
arrogant as a result of their position of authority. 
It is extremely difficult to be both the elite of the world and the most 
modest. Perhaps that is one of the reasons that the Torah commands us to 
remember twice every day that we were slaves in Egypt. Recalling our 
humble beginning prevents our heads from swelling with pride as we go 
through history as the Chosen People. 
“Not because you are more numerous than all the peoples did Hashem 
desire you and choose you, for you are the fewest of all the peoples” 
(Devarim 7:7). Rashi brings the explanation of the Sages that “you are the 
fewest” means “you hold yourselves small.” “You regard yourselves as 
small, like Avraham who said (Bereishis 28:27), ‘For I am dust and ashes’, 
and like Moshe and Aharon who said (Shemos16:7), ‘And we, what are 
we?’; Not like Nevuchadnezzar who said (Yesha’ayahu 14:14), ‘I will be 
like the Most High’, and Sancheriv who said (Ibid 36:20), ‘Who are they 
among all the gods of these countries that have delivered their countries out 
of my hand?’, and Chiram who said (Yechezkel 28:2), ‘I am a god, I sit in 
the seat of God.’” 
Our greatest leaders were the most humble and they are an inspiration to 
all of us to follow in their ways. Just as we learn in this week’s parashah 
that when Hashem directed Moshe Rabbeinu, at the burning bush, to 
become the leader of the Jewish People and take them out of Egypt he 
replied, “Who am I that I should go to Par’oh and that I should take the 
Children of Israel out of Egypt?”(Shemos 3:11). 
Rabbi Shalom Shar’abi, ztvk”l, one of the greatest Kabbalists, came to 
Israel from Yemen when he was a young, unmarried man. Although he was 
very well versed in both revealed and hidden Torah, he hid his vast 
knowledge and introduced himself to Rabbi Gedaliah Chiyun, ztvk”l, head 
of Yeshivas Bet El, the center for the study of Kabbalah in Jerusalem, as a 
plain, unlearned Jew who begged to be accepted as the shamash (caretaker) 
of the yeshiva. For his salary he requested merely bread and water and a 
place to sleep in a corner of the beis hamidrash (study hall). The rabbi liked 
the young man and hired him. 
During the shiurim (lectures) in Kabbalah, young Shalom would stay in his 
corner, pretending to be asleep, but actually he would listen to every word 
that was being discussed between the great rabbi and his students. Once, 
Rabbi Chiyun was stuck on a particularly difficult piece of Kabbalah which 
neither he nor his students could comprehend. Shalom knew the 
explanation but was now faced with a dilemma. Should he explain the piece 
to the Rabbis, thus revealing his true identity, or should he continue to 
remain incognito? Finally, he decided on a way to do both. He wrote the 
explanation on a piece of paper. After the shiur, when he cleaned up the 
beis hamidrash and returned the seforim (books) to the bookshelves, he 
slipped the paper into Rabbi Chiyun’s sefer at the place where they were 
learning. 
Imagine the Rabbi’s surprise, the next morning, when he opened his sefer 
and found an anonymous note explaining the difficult passage they were 
holding by. This happened several times and the Rabbi mentioned it to his 
household who lived right opposite the yeshiva. Rabbi Chiyun’s daughter, 
Chanah, was especially curious to find out who was the mysterious note 
writer, and she kept glancing through the window at the almost empty beis 
hamidrash. Finally, she noticed the humble shamash leafing through her 
father’s sefer and she thought she saw him put something inside it. She 
immediately told her father what she had seen and added that she suspects 
that Shalom is not the ignorant fellow he purports to be. 
That afternoon, Rabbi Chiyun called Shalom to him and decreed that he 
must tell him the truth. The shamash had no choice but to tell the Rabbi that 
he was well versed in Kabbalah and had been writing the notes with the 
answers to their most difficult questions. Rabbi Chiyun immediately 
appointed him to be a teacher in his academy and gave him his daughter, 
Chanah, as a wife. Eventually, Reb Shalom Shar’abi succeeded his father 
in law as the Rosh Yeshiva of Bet El and wrote very significant books on 
Kabbalah. 
May his memory be a blessing to all of Israel, Amen. 
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TorahWeb 
Preserving the Jewish People During Exile 
The years that the Jewish People lived in Egypt posed a dual threat to their 
existence. Slavery and affliction threatened their physical well-being, while 
the exposure to an alien culture endangered their spiritual stature. It was 
miraculous that notwithstanding centuries in a land full of idolatry and 
immorality, the sparks of holiness from their forefathers could be rekindled, 
enabling them to receive the Torah upon leaving Egypt. What was the 

secret of the spiritual survival of our ancestors? What lesson can we derive 
for ourselves as we also are exposed to forces that are often antithetical to 
the values of our forefathers? 
Before the family of Yaakov arrives in Egypt, we realize that there are great 
challenges ahead. Hashem appears to Yaakov and both reassures him not 
to fear going down to Egypt and promises him that he will become a great 
nation and eventually will leave Egypt. From these two assurances we can 
infer what was concerning Yaakov. A great nation has a dual meaning; it 
can refer to a quantitative greatness and also to a qualitative one. Chazal 
explain the passuk in Parshas Ki Savo, which describes the Jewish People 
as a great nation, to means that they were a distinct nation that did not lose 
its identity. Yaakov was fearful of his descendants assimilating into 
Egyptian society. Hashem promises that this will not occur. Hashem also 
promises him that the Jewish People will not remain in Egypt forever to 
address Yaakovs second fear, namely lest this exile never end. 
Upon receiving these assurances that his descendants will remain distinct 
and they will ultimately return to Eretz Yisrael, Yaakov begins to make 
plans to enable these promises to be fulfilled. In Parshas Vayigash the 
Torah interrupts the story of Yaakov's trip down to Egypt by his delineating 
the names of his descendants. Following this the Torah records the sending 
of Yehuda to lead the way to the land of Goshen, and only afterwards does 
Yaakov arrive in Egypt. The names of his children and grandchildren are 
not merely a list of his descendants; Chazal emphasize that the Jewish 
People maintained their distinction by not changing their names. This was 
Yaakov's first condition before he would allow his family to enter Egypt. 
His sending of Yehuda as a guide is interpreted by Chazal as not only a 
physical guide, but also as a spiritual one. Yehuda must establish a place of 
study to enable the family of Yaakov to constantly draw inspiration from. 
This would enable them to maintain their distinction as a great nation in the 
midst of an alien culture. It was also critical for his descendants to be aware 
that their sojourning in Egypt would only be temporary. To accomplish this, 
Chazal teach us that Yaakov insisted on bringing cedar trees, whose wood 
would eventually be used to construct the Mishkan centuries later, to Egypt. 
These trees would serve as a reminder that eventually redemption would 
arrive. The dream of a Mishkan at some time in the future would enable his 
family to survive both the physical and spiritual exile. 
The Jewish names, the study of Torah as a guide, and the anticipation of 
redemption that had been put in place many generations before would 
continue to protect the descendants of Yaakov throughout the years of 
exile. These three mechanisms of survival are alluded to in Parshas 
Shemos. Just as the names of Yaakov's family are enumerated upon his 
descent to Egypt in Parshas Vayigash, they are repeated in the beginning 
of Parshas Shemos. It is the names, which highlight the distinctiveness of 
the Jewish People, which set the stage for the years of exile that are 
described in the beginning of the parsha. The Jewish People will only 
remain a great nation in a qualitative sense if they remain distinct from 
those surrounding them. 
Moshe is instructed by Hashem many years later to gather the elders of the 
Jewish People and inform them that Hashem will soon redeem them. 
Chazal comment that the elders of the nation refers to the spiritual leaders 
who maintained this role throughout the years in Egypt. Chazal see this as 
an affirmation of the centrality of Torah leadership that enabled the Jewish 
People to be nourished spiritually despite the foreign influences around 
them. 
Moshe is told by Hashem to announce the coming redemption with the 
phrase "I have remembered you."" These words were known to the Jewish 
People as the words that would herald their redemption. They were 
transmitted as such from generation to generation. Not only was this actual 
phrase transmitted but the dream that there would someday be an end to 
their exile was a message that was preserved for many generations. 
Yaakov's plan upon entering Egypt had been implemented successfully for 
two hundred and ten years. The Jewish People preserved their names and 
their spiritual guides. The dream of redemption was kept alive. It was only 
because of the foresight of Yaakov that this dream could emerge as a 
reality. As we eagerly await the final redemption, we must remain a great 
nation in a qualitative sense, preserving our uniqueness. We can only do so 
by turning to the Torah as our guide and strengthening the Torah 
institutions in our midst to help us maintain our goal of being a great nation. 
Notwithstanding the length of our present exile, the anticipation of its end 
must remain strong in our hearts. As Hashem eventually redeemed His 
great nation from Egypt, may we merit His redemption in our day. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Between the Fish and the Soup 
Parasha Shemot 5777 - D'var Torah 
In reply to G-d's call to Moses at the scene of the burning bush: 
Moses said to G-d: "Who am I that I should go to Pharaoh and bring the 
Israelites out of Egypt?" (3:11) 
The Kli Yakar explains that Moses' response was an expression of utterly 
sincere humility. 
Firstly, he believed that he himself was unworthy of appearing before 
Pharaoh. He was the humblest of all people (Num. 12:3). He did not believe 
that he would communicate as a serious representative of the Israelites: "I 
am heavy of mouth and heavy of speech" (4:10). Pharaoh would see Moses' 
tendency to stammer and stutter as a sad reflection on the Israelites and 
worse, as a mockery of his royalty. It would damage the cause. Was there 
no-one among the Israelites who could present the request in a manner 
worthy of the court, as a silver-tongued orator? 
And secondly Moses saw the good in the Israelites, effectively saying that 
so worthy a people as the descendants of Abraham, Isaac, and Jacob 
deserve a much better person to be their leader. How will they follow 
someone as lowly as I? 
G-d did not refute Moses. Instead, he assured him with: "I will be with you" 
(3:12). The Kli Yakar explains that it was Moses' sincere humility that 
prompted that reply, in line with: G-d is "with the despondent and humble 
of spirit, reviving the spirit of the humble…" (Isaiah 57:15). This 
explanation illustrates a viewpoint of leadership according to Torah values. 
It is both the genuine awareness of one's own weaknesses and shortcomings 
and the respect for other people that creates the space for G-d's counsel to 
link with the soul of the human being. Thus it was precisely Moses' 
humility that made it possible and favorable for G-d to work through him. 
This idea may be developed further. The reality of the spiritually well-
developed and continually progressing individual is an increasing 
awareness of personal shortcomings in life's work of striving to perfection. 
The more you know, the more you know that you don't know. The more 
you understand, the more you are aware of what you don't understand. The 
closer you are to the Source of All Things, the more you are aware of what 
has not yet spiritually been achieved. Greater personal self-awareness 
means becoming increasingly self-critical, putting what would appear to 
others as the tiniest error (and sometimes not even that) under a high-
powered microscope. In addition, being pre-occupied with one's self-
improvement can also blind one to the faults of others. Thus the arrival into 
this state of humility: harsh self-criticism on one hand and seeing the good 
in others on the other hand are precisely the two qualities for leadership: in 
this case directing the transformation of the Israelites from individual 
slaves into 'a kingdom of priests and a holy nation' (19:6). 
Parashat Shemot (Haftara) 5777 
To whom is the prophet teaching knowledge? To whom is he giving 
wisdom? To those small children - lesson by lesson, line by line, a little 
here, a little there (Isaiah 28:9-10).. 
Guided Tour… 
This Haftara is taken from the earlier part of the Book of Isaiah. Isaiah was 
a navi: an individual who personally received the word of G-d and 
conveyed it to the people. Isaiah himself lived at around 725 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies - 
messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel under Assyria (which took place in his lifetime), and 
ultimately the southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses 
that the Israelite exiles and Divine punishments suffered will be temporary, 
and that G-d will eventually redeem His people and settle them 
permanently in His land. Not only will they live under His constant care 
and guidance, but they will also raise the moral and ethical levels of the 
other nations. 
The texts forming the Haftara imply the strong message that the real threat 
to the lives of Judah and Israel was not simply the might of Assyria, the 
great international power of the time, but the nations' own sin in abandoning 
the Torah, and their lack of faith in G-d. The northern kingdom of the ten 
tribes was hurtling down in its spiritual decay, with defeat and exile on the 
way, and the southern kingdom of Judah was moving along the same 
downhill path. Isaiah opens with the encouraging prophecy that the 'root' 
of Jacob (pseudonym for Israel when suffering hard times, like their 
patriarchal ancestor) not be trampled to extinction, but will flourish again 
in the future. Despite G-d's wrath and retribution for their shortcomings, 

they will not be decimated, as many other nations. But although G-d 
preserves the root, the nation has lost its right to His mercy because of their 
failure to recognize their true role in the Creation - to live according to His 
laws. Nevertheless, when the time comes, G-d will 'thresh' the world to find 
the scattered 'kernels' of His still beloved people. 
Isaiah brings the word of G-d condemning the Ten Tribes, led by Ephraim. 
He castigates them for the spiritual products of their wealth: their arrogance 
and their drunkenness - both of which prevent people from recognizing the 
truth and acting on it. All 'heads', he says, will 'lose their crowns' and their 
'glories will wither'. Judah, states Isaiah, has also 'erred through wine and 
staggered through aged wine'. Its people have become estranged from their 
spiritual roots - the Torah, and its values and wisdom. Isaiah therefore 
declares that they must educated back to their Torah roots as clearly as 
through they were small children - slowly and accurately - bit by bit - one 
stage at a time… 
D'var Torah 
A fundamental connection between Parashat Shemot and the Haftara above 
appears to be the break with tradition. Generations of Hebrew slavery to 
the Egyptians had obliterated many of the teachings and values of G-d as 
practiced and revealed through Abraham, Isaac, and Jacob. Generations of 
idol worship, and abuse of wealth and power, had severed the connections 
with many of the teachings and values of G-d as revealed through the 
Revelation at Mount Sinai, and taught by Moses and the Prophets. 
A passage from the Otzar Tefilla commentary on the Siddur (Additional 
Service for Rosh Hashanah) relates the following well-known tradition. 
While the Israelites were suffering under the Egyptians, the angels 
questioned G-d's heeding their cries and resolve to deliver them. They 
protested that the Israelites were no better than the Egyptians: 'those are 
pagans, and those are pagans.' G-d agreed with His angels in principle: but 
nevertheless was prepared to save them because He 'remembered his 
covenant with Abraham, Isaac, and Jacob' (Ex. 2:24). 
The implications of this tradition strongly suggest that the enslavement of 
generations of Israelites in Egypt was not just due to bad luck, but because 
they became too comfortable there (c.f. Gen.47:27), made a good living, 
and slowly forgot their traditions - to the extent of absorbing their 
paganism. However, the Egyptians never forgot that they were not 'their 
people', and they sought means to curtail their rapid increase and influence. 
This phenomenon has repeated itself throughout history. 
According to this tradition, the slavery of the Israelites in Egypt was, to a 
small extent, something they - spiritually - brought on themselves. 
Likewise, the threats of exile and destruction under Assyria were also - 
spiritually - something that the people of Israel and Judah brought on 
themselves. Both groups of Israelites had spiritually lost their identity. 
The suffering Israelites in Egypt were started on a new page - in being given 
Moses, the Exodus, and the Revelation at Mount Sinai. The Prophet Isaiah 
advised that the people of Judah should also start on a new page - be taught 
Torah values and wisdom clearly: 'lesson by lesson, line by line, a little 
here, a little there' as appears to be the case of the return to Torah values 
under Hezekiah (and after Isaiah's death, under Josiah). Why was there no 
new start for Israel? 
One suggestion lies in the following observation. No person in the Torah 
or the Prophets rose and lived to distinction or notoriety in poverty. All the 
personalities from the Patriarchs onwards were blessed with a greater or 
lesser degree of affluence. 
The suffering Israelites (none of whom were mentioned by name) lived 
entirely at the mercy of their slave masters. Their slave mentality had been 
imposed and enforced on them. 'Those are pagans, and those are pagans', 
may have been the realities, but slavery and their basic way of thinking was 
changed to such a degree that it could only be altered by miracles and 
Divine revelations. Thus the miracles of the Exodus and the Revelation at 
Mount Sinai. 
The text (and archaeological evidence) imply that Israel at the time of Isaiah 
was much wealthier than Judah. The Israelite kingdom had sinned though 
squandering its wealth. Instead of creating an educated society based on 
social justice, its fabric had rotted into a society where the privilege few 
exploited the masses. As Amos put it: 
"They have sold for silver those whose cause was just, and the needy for a 
pair of sandals." 
"You who trample the heads of the poor into the dust of the ground and 
make the humble walk a twisted course." 
"Father and son go to the same girl and therefore profane My Holy Name." 
"On every altar, they recline on garments taken in pledge, and drink wine 
in the house of the pagan gods from money they extorted from the people." 
(Amos 2:6-8) 
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In other words they abused their privileged status as masters to create a 
spiritually destructive society. 
The Israelites in Egypt could listen to Moses and the Revelation - they had 
very little to lose. The people of Judea who were following in the footsteps 
of the Northern Kingdom were not sufficiently rooted in crookedness to see 
reason if it was presented to them in a suitable manner - as demonstrated in 
the reign of Hezekiah. 
But the corruption of Israel - as detailed above - were so immersed in their 
pagan ideologies that they were rendered incapable of seeing where they 
were going wrong, even when the it was obvious to the outsider. They 
would justify themselves saying - 'it is the way we do things here and it fits 
us well'. There was nothing left, but a new start produced by a prolonged 
and painful exile. 
The idea of even intelligent people becoming incapable of seeing where 
they are going wrong may be illustrated by the following: 
On giving a test some years ago at a highly respected educational 
establishment, several students obviously copied from each other. In 
following the matter up, the students themselves did not deny the charge, 
but bitterly resented my proposal to disqualify them. When I discussed this 
with the course director I got a very puzzled look, and was derisively asked: 
'Are you being moral or something?' 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
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Insights Into Halacha 
Understanding Shnayim Mikra V'echad Targum 
There is a well-known Gemara in Brachos(1) that states: “A person should 
always complete his [study of the] parsha with the congregation(2) - [by 
studying] shnayim mikra v’echad targum. Anyone who does this will have 
long days and years.” Learning the text of the weekly parsha twice with the 
targum (keep reading for explanation) is a segula for long life(3). 
What many do not know is that this statement of Chazal is actually codified 
in halacha(4)! 
The Ba’al HaTurim(5) famously comments that this halacha can be gleaned 
from the first verse in Parshas Shemos: The parsha begins “V’aileh shemos 
Bnei Yisrael” - “And these are the names of Bnei Yisrael”. The Ba’al 
HaTurim remarks that this passage stands for (roshei teivos) -‘V’adam 
asher lomed haseder shnayim mikra v’echad targum b’kol naim yashir, 
yichyeh shanim rabos aruchim l’olam’ or “And the person who learns (or 
sings) the weekly parsha shnayim mikra v’echad targum in a sweet straight 
voice will live many long years (have an extremely long life)." 
Translating ‘Targum’ 
Now that we have seen that such a great reward(6) awaits those who strictly 
do this, there is only one thing left to ascertain: What precisely is the 
Mitzvah? Obviously, it means to recite the weekly Torah portion twice, 
plus targum, but what exactly does targum refer to, and what is the purpose 
of it? 
This is actually a dispute among the Rishonim. Several are of the opinion 
that the purpose of targum is that it is not just a simple translation, but also 
adds layers of explanation to every word(7). Consequently, according to 
this opinion, the purpose of reading the parsha with targum is to learn the 
Torah in a way that allows us to understand it better. Practically, according 
to the Tur and Shulchan Aruch, this means that targum here would mean 
learning the parsha with Rashi’s commentary, as it is the best commentary 
to unlock the pshat (basic understanding) of the Chumash(8). 
Others maintain that the halacha is referring to the targum as we know it: 
Targum Onkelus, as the Gemara in Megillah(9) states that this translation 
of the Torah was actually given to us by Moshe Rabbeinu(10). The 
Rema(11) held that, therefore, reading Targum Onkelus is like reading 
from the Torah itself! Accordingly, by reading the parsha with its original 
targum, we are re-presenting the Torah weekly in the same manner as it 
was given at Har Sinai. 
Some opine that this is Rashi’s own opinion when it comes to shnayim 
mikra v’echad targum. The result of this dispute is that Rashi would 
maintain that Targum Onkelus is preferable, while the Rosh was of the 
opinion that Rashi’s commentary is preferable. That means according to 
Rashi, ironically, it’s possible that one might not even fulfill his obligation 
of targum if he learns Rashi’s own commentary(12)! 
The Shulchan Aruch(13) cites both opinions and rules that one can fulfill 
his obligation with either one, Targum Onkelus or Rashi. However, he 
concludes that it is preferable to do both, as that way one can satisfy both 
interpretations(14). 

The Taz(15) explains that if someone does not understand either one, he 
can read the original Tzennah U’Renna in German (presumably Yiddish) 
to enable his understanding, and with this he fulfills his targum obligation. 
The Kitzur Shulchan Aruch and Mishnah Berurah rule this way as well. In 
this vein, several contemporary authorities, including Rav Moshe Feinstein 
and Rav Moshe Sternbuch, ruled that nowadays one may perform his 
targum obligation by reading an English translation of Rashi’s 
commentary, if that is the way one best understands it. 
What time is Mincha? 
The Shulchan Aruch(16) rules that the proper time to fulfill this Mitzvah is 
from the Sunday(17) of the week when a given parsha is read, over the 
course of the whole week and preferably finishing before the Shabbos day 
meal(18). If one has not yet done so, then he has “until Mincha” to finish. 
[B’dieved one has until Simchas Torah to catch up for the whole year.] 
The Shulchan Aruch’s enigmatic choice of words led to an interesting 
dispute among several authorities: What did the Shulchan Aruch mean by 
“until Mincha”? Some posit that he was referring to a personal Mincha, 
meaning that a person can finish this Mitzvah up until he himself actually 
davens Mincha(19). Others maintain that his intent was until the time of 
Mincha, meaning Mincha Gedolah, the earliest time that one may daven 
Mincha(20). A third approach is that it refers to the time when Mincha is 
davened in the local shul(21). Interestingly, there does not seem to be any 
clear cut consensus on this issue(22). 
One Small Step For Man… 
Another issue that raises much debate among the halachic decisors is what 
the proper order and way to do shnayim mikra v’echad targum is, and at 
which points one may stop; whether pasuk by pasuk, section by section, or 
parsha by parsha. There does not seem to be a clear consensus on this 
either.(23) Although for many, to clear a time-block to do shnayim mikra 
at once may be difficult, it might be a good idea to follow the Mishna 
Berurah’s(24) advice and employ the Vilna Gaon’s method of immediately 
after one’s dailyShacharis, doing a small part every day (i.e. on Sunday do 
up to Sheini; on Monday up to Shlishi, etc.). By following this technique 
one will have finished this Mitzvah by Shabbos, every week. 
Just Do It! 
Many contemporary authorities are at a loss to explain the perceived 
lackadaisicalness that many have concerning this Mitzvah. These Gedolim, 
including Rav Moshe Feinstein, Rav Shlomo Zalman Auerbach, Rav 
Shmuel HaLevi Wosner, Rav Moshe Sternbuch, and Rav Ovadia Yosef, 
stressed its significance(25), and decried the fact that it seems to have fallen 
into disuse, with several averring that there is even a Mitzvah of chinuch 
for a parent to teach shnayim mikra’s importance to his children(26)! So, 
although there is halachic discussion as to what the proper order and way 
to fulfill this Mitzvah is, one shouldn’t lose sight of the forest for the trees; 
the most essential point is that one should actually make the effort to do it. 
Who would willingly want to turn down a promise by the Gemara for an 
extremely long life?! 
1. Gemara Brachos 8a - 8b, in the statement by Rav Huna ben Rabbi 
Yehuda in the name of Rabbi Ami. 
2. The Sha’arim Metzuyanim B’Halacha (vol. 2, 72, 25), citing Sefer 
HaPardes L’Rashi (99) and Rav Yosef Engel’s Gilyonei HaShas (Brachos 
8a), explains that the reason the Gemara adds to complete shnayim mikra 
‘im haTzibbur' is that the minhag in the times of the Rishonim, and possibly 
dating back to the Amoraim, was that after davening, the entire 
congregation would stay in shul and recite shnayim mikra v’echad targum! 
3. Interestingly, and although it is not the actual halachah [see Shulchan 
Aruch and Rema (Orach Chaim 285, 7; who conclude that even so there 
are those who are noheg to do so; citing the Mordechai on Brachos - 
Halachos Ketanos 968, and Terumas HaDeshen vol. 1, 23 & vol. 2, 170), 
Aruch Hashulchan (ad loc. 13), Taamei Minhagim (pg. 180, 346), and 
Shu”t Igros Moshe (Orach Chaim vol. 3, 40)], nonetheless, there are 
decisors who extend the obligation of shnayim mikra to include the weekly 
haftara [see Magen Avraham (ad loc. 12; citing the Knesses HaGedolah), 
Shlah (Maseches Shabbos, Perek Torah Ohr, 22; cited in Pischei Teshuva 
ad loc. 9), Kitzur Shulchan Aruch (72, 11), and Ben Ish Chai (Year 2, 
Parshas Lech Lecha 11)] and the special maftir of the Shabbos, for example 
the Arba Parshiyos - Shekalim, Zachor, Parah andHaChodesh [Magen 
Avraham (ibid.), Ben Ish Chai (ibid.); see also Shu”t Divrei Moshe (Orach 
Chaim 12), quoting several earlier authorities; this was known to be the 
Terumas Hadeshen’s personal minhag as well - see Yalkut Yosef (Kitzur 
Shulchan Aruch, Orach Chaim 685, par. Parshas HaChodesh 9).]. 
4. Rambam (Hilchos Tefilla Ch. 13, 25), Tur & Shulchan Aruch (Orach 
Chaim 285, 1). The Aruch Hashulchan (ad loc. 2) posits that this is a 
takkana from Moshe Rabbeinu! See Shu”t Maharsham (vol.1, 213 s.v. 
ulam) who states that although it is not technically a “chiyuv gamur” like 
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reading the Torah, it has since been equated to the status of “chiyuv”. The 
Maharal M’Prague (Nesivos Olam, Nesiv HaAvodah Ch. 13), expounding 
the significance of shnayim mikra, explains that it is meant as a weekly 
commemoration of the giving of the Torah, which was first given over to 
Klal Yisrael at Har Sinai, repeated over at the Ohel Moed, and a third time 
at Arvos Moav. At Arvos Moav the Torah was explained in 70 languages 
to ensure that each person understood the Torah in his own language. At 
the time, the language most of Klal Yisrael spoke then was 
Targum.Therefore, the enactment of shnayim mikra v’echad targum, as the 
targum is meant to serve as a ‘Biur HaTorah’. 
5. Ba'al HaTurim in his commentary to Shemos (Ch. 1, 1). The Levush 
(Orach Chaim 285, 1) and Pri Megadim (ad loc Mishbetzos Zahav 1) write 
similarly (with slight variations) that this passage alludes to this Mitzvah, 
“V’chayev Adam likros (or lehashleem)haparsha shnayim mikra v’echad 
targum”, and conclude “v’zeh chayavim kol Bnei Yisrael”. See also the 
Chida’s Chomas Anoch (beginning of Parshas Shemos, brought in Toras 
HaChida to Parshas Shemos, 8) who credits this allusion to Rabbeinu 
Efraim, and gives a Kabbalistic explanation to its meaning, and its 
relevance to Parshas Shemos. [Thanks are due to R' Yitzchak Botton for 
showing me this source.] It is also cited by Rav Chaim Fala’ji in his Kaf 
Hachaim (27). See also Rabbi Elchanan Shoff’s recent sefer Birchasa 
V’Shirasa (on Maseches Brachos pg. 73, s.v. shnayim) who cites a variation 
of this statement found in Midrash Rebbi David HaNaggid (a grandson of 
the Rambam). 
6. See Kaf Hachaim (Orach Chaim 285, 32) who cites many other rewards 
for those who do shnayim mikra v’echad targum faithfully. 
7. See commentary of Tosafos and the Rosh on this Gemara, as well as the 
Beis Yosef (Orach Chaim 285, 2). 
8. Tur, Beis Yosef, Shulchan Aruch, Taz (Orach Chaim 285, 2), Shlah 
(Maseches Shabbos, Ner Mitzva 15); see also the Chafetz Chaim’s Likutei 
Ma’amrim (Ch. 5). The Chasam Sofer (Shu”t vol. 6, 61) used to stress the 
importance of additionally learning the parsha with the Ramban’s 
commentary 
9. Gemara Megillah 3a. See there further on the importance of Targum 
Onkelus and Targum Yonason. 
10. Beis Yosef (ibid), quoting the Smag in the name of Rav Notranoi Gaon. 
See also Biur HaGr”a (ad loc. 2), Pri Megadim (ad loc Misbetzos Zahav 1 
s.v. hataam, who explains this based on the words Ba’er Heitiv), and Biur 
Halacha (ad loc s.v. targum). 
11. Shu”t Rema (127 - 130), based on Tosafos in Bava Kamma (83a s.v. 
lashon). This is a famous dispute the Rema had with Rav Shmuel Yehuda 
Katzenellenbogen, as to Tosafos’s intent with his statement that ‘The Torah 
spoke in Aramaic’. 
12. See Rabbi Yosef Meir Radner’s recent sefer Nachlas Mayim (vol. 3, Al 
Sugyos HaShas B’Inyanei HaMoadim, Ch. 34) at length. 
13. Shulchan Aruch (Orach Chaim 285, 2) as does the Tur. Explained at 
length in Biur Halacha (ad loc. s.v. targum). 
14. Regarding whether one can fulfill his Targum obligation with Targum 
Yonason, Rav Asher Weiss (Shu”t Minchas Asher vol. 1, 13, 4) maintains 
that indeed one does (even though it is probable that Targum Yonason al 
haTorah is not really the one referred to in the Gemara - see the Chida’s 
Sheim Gedolim, Maareches HaSeforim 96), as it would be considered 
similar to reading Rashi’s pshat, as it explains the pesukim as well as adds 
chiddushim. Nevertheless, he concludes that is still preferable to stick to 
Targum Onkelus, as Chazal intended. However, others, including Rav 
Chaim Kanievsky, are quoted (see Rabbi Yaakov Skoczylas’s recent 
Kuntress Ohel Yaakov on Shnayim Mikra pg. 17 - 18, footnote 36) as 
holding that one is not yotzei shnayim mikra with Targum Yonason. 
15. Taz (Orach Chaim 285, 2), Kitzur Shulchan Aruch (72, 11), Mishnah 
Berurah (285, 5). Rav Moshe Feinstein’s opinion is cited in sefer Yagel 
Yaakov (pg. 208, quoting his son Rav Dovid Feinstein); Rav Moshe 
Sternbuch’s is found in Shu”t Teshuvos V’Hanhagos (vol. 1, 261, s.v. 
vhiskamti). 
16. Orach Chaim 285, 3 & 4, based on Tosafos and the Rosh (ibid). 
17. Although the Rema in Darchei Moshe (ibid, based on the Kol Bo 37) 
mentions that this truly means Sunday [see also Pri Megadim (ad loc Eshel 
Avraham 5)], nevertheless, the Mishnah Berurah (ad loc 7, and Shaar 
HaTziyun 12) and Kaf Hachaim (ad loc 24), citing many Rishonim, rule 
that this really means the preceding Shabbos after Mincha, when the next 
week’s parsha is already read. However, the Shulchan Aruch HaRav 
(Orach Chaim 285, 5) and Kitzur Shulchan Aruch (72, 11) rule that 
optimally one should wait until Sunday to start the next week’s shnayim 
mikra. Additionally, the Birur Halacha (Orach Chaim 285, 25) cites many 
other Rishonim who hold that one may not start until Sunday. See also 
Shu”t Minchas Chein (vol. 2, Orach Chaim 17), who concludes that 

lechatchila one should wait until Sunday to start shnayim mikra, however, 
b’dieved if one already started on Shabbos after Mincha, he would certainly 
be yotzei. 
18. Most authorities understand this to mean the Shabbos Lunch meal 
(Chayei Adam, Shabbos Ch. 7, 9; Shulchan Aruch HaRav Orach Chaim 
285, 5; Aruch Hashulchan ad loc 8; Mishnah Berurah, 9 & Biur Halacha 
s.v. yashlim); however the Chazon Ish (cited in Orchos Rabbeinu vol. 3, 
pg. 234) held that this was referring to Seudas Shlishis. There are those who 
hold that it is preferable to complete shnayim mikra on, or at least finish, 
by Friday - See Magen Avraham (Orach Chaim 285, 5 & 6, quoting the 
Shlah), Shaarei Teshuva (ad loc. 1, quoting the Arizal and Rav Chaim 
Vital), Ben Ish Chai (Year 2, Parshas Lech Lecha 11), and Mishnah 
Berurah (ibid 8 & 9 and Biur Halacha s.v. kodem). 
19. Including Rav Shlomo Zalman Auerbach (Halichos Shlomo, Tefilla Ch. 
12, 35) and Rav Chaim Kanievsky (cited in Halichos Chaim vol. 1, pg. 95, 
278). 
20. Including the Shmiras Shabbos K’hilchasa (vol. 2, 42, footnote 218) 
and possibly Rav Yosef Shalom Elyashiv (see Shgiyos Mi Yavin vol. 2, 40, 
footnote 9; although some report his opinion as Mincha Ketana). This is 
also the mashmaos of the Mishnah Berurah (above, 10). 
21. This is the opinion of Rav Chaim Na’eh (Ketzos Hashulchan 72, Badei 
Hashulchan 7). 
22. See Mv”R Rav Yosef Yitzchak Lerner’s award-winning sefer Shgiyos 
Mi Yavin (vol. 2, 40, 2& 3). 
23. See the major commentaries to the Shulchan Aruch (Orach Chaim 285), 
including the Shulchan Aruch HaRav, Aruch Hashulchan, Mishnah 
Berurah (who concludes that ‘d’avid k’mar avid u’d’avid k’mar avid’) and 
Kaf Hachaim, as well as Emes L’Yaakov on Tur and Shulchan Aruch 
(Orach Chaim 285), and his introduction to Emes L'Yaakov al HaTorah.See 
also Shu”t Tzitz Eliezer (vol. 16, 18), Shu”t Ba’er Moshe (vol. 8, 3), Shu”t 
Rivevos Efraim (vol. 5, 216), Shu”t Shevet HaLevi (vol. 7, 33, 1), Chut 
Shani (Shabbos vol. 4, pg. 115, 2), and Orchos Rabbeinu (vol. 1, pg. 123). 
24. Mishnah Berurah (ad loc 8), quoting Maaseh Rav (59). Although the 
Aruch Hashulchan (ad loc 4) writes that there is no reason to separate 
shnayim mikra by aliyos, nonetheless, see Derech Sicha (from Rav Chaim 
Kanievsky, page 2) who commends this mehalech. It is well known that 
Rav Yosef Shalom Elyashiv zt”l would use this method of performing 
shnayim mikra, daily prior to the 6:30 A.M. Shacharis in his shul (see Gadol 
HaDor pg. 48). 
25. Rav Moshe Feinstein (Shu”t Igros Moshe, Orach Chaim 5, 17), Rav 
Shlomo Zalman Auerbach (Halichos Shlomo on Tefillah Ch. 12, 36 7 
footnote 106), Rav Shmuel HaLevi Wosner (Shu”t Shevet HaLevi vol. 8, 
46) and Rav Moshe Sternbuch (Shu”t Teshuvos V’Hanhagos vol. 1, 261). 
See also Shu”t Kinyan Torah B’Halacha (vol. 6, 22). Rav Ovadia Yosef, 
aside for what he wrote in Shu”t Yechaveh Daas (vol. 2, 37), dedicated his 
broadcasted weekly shiur several years ago to exhort the masses to perform 
this weekly Mitzvah. See also Rav Chaim Falaj’i’s Kaf Hachaim (27, 3) 
and Shmiras Shabbos K’Hilchasah (Ch. 42, 57). In fact, around a century 
ago, the Minchas Elazar (Shu”t vol. 1, 26, in the footnote), in a quite telling 
comment addressing the Rema’s statement (Yoreh Deah 361, 1) that 
generally speaking everyone nowadays is in the category of someone who 
‘reads and learns (Torah)’, remarked that in his day this was certainly true; 
as ‘who doesn’t sit in shul over Shabbos and recite shnayim mikra v’echad 
targum?!” 
26. Including Rav Shmuel HaLevi Wosner (Shu”t Shevet HaLevi ibid, s.v. 
pshita), Rav Moshe Sternbuch (Shu”t Teshuvos V’Hanhagos ibid, s.v. 
ulinyan), and Rav Shlomo Zalman Auerbach (Halichos Shlomo, Tefilla Ch. 
12, 36). Rav Ovadia Yosef (Shu”t Yechaveh Daas ibid, s.v. u’v’siyum) 
exhorts schools to teach children the Taamei HaMikra (trop); that way 
when they do the Mitzvah of shnayim mikra they will be able to fulfill it in 
the optimal manner. Chinuch for shnayim mikra would not include a 
daughter, as a woman is technically exempt from the Mitzvah of Torah 
study, and therefore also from this Mitzvah [see Shu”t Ba’er Sarim (vol. 7, 
52, 10), Shu”t Mishna Halachos (vol. 6, 60), Shu”t Rivevos Efraim (vol. 6, 
115, 35), Shu”t Mishnas Yosef (vol. 6, 15), Chut Shani on Hilchos Shabbos 
(vol. 4, pg. 215), Shemiras Shabbos K’Hilchasah (Ch. 42, 60), and Yalkut 
Yosef (Otzar Dinim L’Isha U’lvas Ch. 5, 3)]. On the topic of women being 
exempt from targum in general, see Aruch Hashulchan (Orach Chaim 282, 
11). However, since shnayim mikra is part of the Mitzvah of Torah study, 
Rav Yaakov Kamenetsky (Emes L’Yaakov on Tur and Shulchan Aruch, 
Orach Chaim 285, footnote 308) ruled that a boy who becomes Bar Mitzvah 
in the middle of the year does not have to repeat the Parshiyos that he read 
shnayim mikra as a kattan, as even a kattan still has a Mitzvah of Talmud 
Torah (as explained in his Emes L’Yaakov on Kiddushin 29b - 30a). 
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Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah Halacha Kollel at 
Yeshivas Ohr Somayach in Yerushalayim. He also currently writes a contemporary halacha column for the Ohr 
Somayach website titled “Insights Into Halacha”. http://ohr.edu/this_week/insights_into_halacha/. 
This article was written L'iluy Nishmas the Rosh Yeshiva Rav Chonoh Menachem Mendel ben Yechezkel 
Shraga, R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah, 
Rina Geulah bas Dreiza Liba, and l’zechus Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua 
sheleimah teikif u’miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Shemos 5777 - “First Things First” 
“Vacuum Cleaner Captures Snake” 
Yediot Acharonot, Evan Ackerman, Friday, November 20, 2009 
The Roomba is built to vacuum dust independently under 
beds and cabinets. About six months ago, Efi Frida (39) and her husband 
Eli (41), from Mizpe Avtalyon in the Galilee, purchased a Roomba to assist 
them in the household cleaning. The Fridas have two children, Jonathan 
(7) and Yael (4), in addition to two cats and two dogs. 
One evening last week, Efi turned on the robot and left the house. When she 
returned home she noticed that it had stopped and was beeping. She tried 
to turn it back on but it would not restart. Efi opened the machine and, to 
her horror, discovered a Vipera Palaestinae, a venomous snake that had 
been sucked up by the machine. 
The snake was wound thoroughly around the cleaning wheel and had 
received injuries to its head. By the time Eli came home the viper died of 
its wounds. 
When Efi informed “IRobot” of the situation, they were so excited to hear 
the story that they sent the Frida family a remote control as compensation. 
“We were very lucky”, sums Eli, “If the snake would have hid in the house 
and bitten one of the children, it could have ended badly.” 
The family of Yaakov Avinu grew rapidly. The Egyptians hastily mobilized 
to impose a Final Solution to solve the (trumped up) problems caused by 
the burgeoning nation. They enslaved the Jews mercilessly, subjecting 
them to a horrific and inhumane workload. Years went by, then decades, 
and centuries. The Jews had become an enslaved people, the bane of 
Egyptian society. But they had scant memories of a glorious past, and 
nebulous promises of a prominent future. 
Finally, G-d hearkened to His People’s myriad plaintiff cries and began to 
pave the way towards their redemption. G-d appeared to Moshe ben 
Amram and instructed him to set the trajectory in motion by standing before 
Pharaoh and demanding that he release his Jewish slaves. 
Moshe desperately tried to shun the awesome responsibility, reasoning that 
he was inadequate and incapable. But G-d was adamant that he was the 
right person for the job and Moshe finally agreed to embrace his mission. 
Moshe returned to his father-in-law Yisro in Midyan and bade him farewell 
as he prepared to embark upon his fateful return to Egypt. 
After Moshe set out on his way G-d spoke to him again and reiterated the 
message he was to deliver to Pharaoh. After the Torah concludes quoting 
G-d’s message to Moshe, it immediately segues into a peculiarly traumatic 
event: 
“When he was on his way, at the inn, G-d encountered him and sought to 
kill him. So Tziporah took a sharp stone and cut off the foreskin of her son 
and touched it to his feet; and she said, “A husband of blood you are to me.” 
So he loosened his hold on him; then she said, “A husband of blood because 
of circumcision.(1)” 
Rashi explains that an angel in the form of a vicious snake had attacked 
Moshe. “The angel sought to kill Moshe because he had not circumcised 
his son Eliezer. Because he was remiss, he was to be punished with the 
death penalty. Rabbi Yose said: Heaven forbid! He was not remiss. Rather 
he said, ‘Shall I perform the circumcision and then depart on the journey? 
Traveling poses a danger to the infant until three days (have elapsed from 
the circumcision). The Holy One, blessed is He, has commanded me, “Go! 
Return to Egypt.”’ So why was Moshe to be punished with death? Because 
he busied himself with arrangements for the inn first. The angel sent to 
punish him assumed the form of a serpent and swallowed Moshe from his 
head to his thighs, and then swallowed him again from his feet to that place 
(of circumcision). Tziporah understood that it was because he had delayed 
his son’s circumcision.” 
This entire event seems difficult to understand. The fact that Moshe was 
‘derelict’ in circumcising his son was only because he was engaged in the 
most sublime responsibility that he had just been compelled to accept. 
Moreover, one who is engaged in performing one mitzvah is exempt from 

performing any other mitzvah that may interfere with his performance of 
the first mitzvah(2). So why was Moshe at all liable for not circumcising 
his son? 
Also, why is there no open space in the Torah between G-d’s message to 
Moshe and this event? It seems that the Torah wishes to emphasize that the 
two are connected. 
I once heard the following explanation: The Torah here is stressing that NO 
ONE is above the law. Even the great Moshe - who was en route to become 
the emissary of G-d in redeemig His people, the future transmitter of the 
Torah at Sinai, the only mortal who would ever speak to G-d ‘face to face’ 
in normal conversation as it were, and the consummate leader - was subject 
to the laws and mitzvos like any other Jew. The Shulchan Aruch was 
written, and is binding, from the simplest Jew to the most erudite scholar. 
Rabbi Lazer Shach zt’l(3) explained that perhaps Moshe was indeed 
exempt from circumcising his son, according to the letter of the law. 
However, because Moshe was now setting out to fulfill such an integral 
mission he should have realized that he needed every possible merit that he 
could accrue. The mitzvah of circumcision is an incredible merit for all 
those involved, and Moshe should have taken that into account. He may 
have been exempt, but for the mission he was involved in the merit of that 
mitzvah was indispensable. The great Moshe was taken to task for failing 
to realize that point. 
Truthfully there is a deeper idea contained in this event, which serves as an 
invaluable lesson for those involved in communal affairs: A leader or 
community activist must always remember that although he is involved in 
holy work, he is never excused from his primary duties – caring for his own 
family. 
There was no greater activist on behalf of his people than Moshe Rabbeinu. 
Yet he was held accountable for somewhat neglecting his responsibility 
toward his own son. There is no separation between G-d’s message to 
Moshe regarding saving the nation and the incident with the snake. It 
demonstrated that just as saving the nation was a binding divine obligation 
so was Moshe’s responsibility to perform his son’s circumcision. All of 
one’s responsibilities notwithstanding, one can never forget that his priority 
is his own family. 
This idea does not only apply to the education of one’s children, but in 
marriage too. Rabbi Chaim Freidlander zt’l(4) explains why marriage is 
such a necessity for one’s personal growth. It is a wonderful mitzvah to be 
involved in acts of chesed (kindness) for others. It demonstrates a level of 
altruism and selflessness, and shows that the doer lives for others, not just 
for himself. However, if one chooses not to involve himself in any 
particular chesed for whatever reason, although he forfeits that opportunity, 
it is not necessarily a detriment to the recipient. Someone else can step in 
and do what is necessary. However, in regards to emotional, psychological, 
and physical support of a spouse, only the other spouse has the ability to 
fulfill those needs. That is chesed that is specifically incumbent upon the 
spouse, and no one can adequately substitute for a spouse. 
We lead very busy lives and we have many responsibilities that need to be 
taken care of within limited amounts of time. Still-in-all, we must realize 
that our primary responsibility is to our families. There are many 
responsibilities that others can help us with, but no one can be the parent of 
our children or a support mate for our spouse, aside from us(5). 
“A husband of blood you are to me” 
“He busied himself with arrangements for the inn first” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, Rebbe/Guidance 
Counselor – ASHAR, Principal – Ohr Naftoli- New Windsor 
1. 4:24-26 
2. See Succah 25a 
3. MeRosh Amanah 
4. In his pamphlet "וידעת כי שלום אהלך" about marriage 
5. It can be added that, at times, life definitely seems to spin like a vacuum 
cleaner. But no one knows and understands how to help us ‘pluck out the 
venom’ from our lives like a parent or a spouse. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Shemos Mevorchim Chodesh Shevat 
22 Teves 5777/ January 20, 2017 
We still often find ourselves asking aloud if we really had twins a little over 
16 weeks ago. 
Beautiful as they are ba’h, caring for twins is a tremendous challenge. 
Thankfully we have had a baby nurse who has alleviated much of that 
challenge. Our most recent nurse, Marlene, is incredibly professional, and 
leaving our twins in her care has given us great peace of mind. 
One day each week the nurse has off. Generally, she will go home or to 
family for the twenty four hours, so she could relax and catch up on some 
sleep. 
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Two weeks ago, on the last day of Chanukah, which coincided with January 
1st, our family headed to Lakewood for a family get-together. Marlene was 
off that day, and we were taking the twins with us. Before leaving, Chani 
gave Marlene the number for a taxi company. Marlene called them, and 
after they assured her that they were on their way, she waited by the door, 
coat on and valise next to her, for the taxi to bring her to the bus station. 
When we arrived in Lakewood, Marlene texted Chani that the taxi had 
never arrived. Two hours had gone by, and they still hadn’t come! Chani 
felt badly, and offered to call a different taxi company, but Marlene said 
that at that point it wasn’t worth her schlepping home, and she would just 
enjoy the quiet in our home. 
The next morning Chani again expressed to Marlene that she felt badly that 
it hadn’t worked out for her. Marlene simply and sincerely replied, “It’s 
okay; I believe G-d has a plan for me!” 
In the words of Rambam (introduction to commentary on Avos): “Hear the 
truth from whoever utters it!” 
Rabbi YY Jacobson related that, even though he travels a lot, after a 
personal experience a few years ago, he has a very different perspective 
about travel generally. 
In his words: “A few years ago, I was heading to Ottawa for a speaking 
engagement. I arrived at the airport with plenty of time, but soon enough 
the flight was delayed, and then delayed again. After some time I came to 
the realization that there was no way I was going to make it there for the 
talk. 
“I called the Rabbi who had hired me and explained to him the predicament. 
He was insistent that I had to figure out a way. “There are so many people 
coming to hear you…” I apologized a few times, but there was nothing I 
could do. 
After I hung up the phone, my mind was still racing, trying to think of any 
way I could pull it off, when I noticed an elderly chassid sitting nearby 
calmly learning from a sefer. I sat next to him and we began schmoozing. I 
asked him where he was heading, and he replied that he was heading to 
Ottawa to be sandek and his grandson’s bris. I looked at him surprised, 
“You realize that there is no way we are going to make it there before 
sunset, and the b’ris has to be before sunset?” The chassid nodded. I 
couldn’t believe it. “So you are missing your grandson’s bris, and you’re 
okay with that?” 
The chassid looked at me and calmly replied, “Don’t you know the vort of 
Reb Chatzkel of Kuzhmir?” I admitted that I didn’t, and so he continued: 
“Reb Chatzkel explained that every morning we recite the beracha thanking 
Hashem, “hameichein mitzadei gaver – Who prepares the footsteps of 
man.” If one recites that beracha and doesn’t think to himself that wherever 
he ends up that day, and in whatever situation he finds himself in, is exactly 
where G-d wants him to be, has recited a beracha levatala! 
“I wanted very much to be in Ottawa for my grandson’s bris, and I had 
planned on being there. But I said that beracha this morning, and now I see 
that Hashem didn’t want me to be there, so I have accepted it.”” 
If we could truly live by that mantra, imagine how much frustration, anger, 
and impatience we could eliminate from our lives. The challenge is that we 
usually cannot see how Hashem has prepared our footsteps, and what the 
plan is. 
G-d prepares our footsteps each day. Our task is to walk in those footsteps 
that He has lovingly and uniquely charted for each one of us. 
In 1905, Friedrich, a native of Kallstadt, Bavaria, traveled to America to 
make some money. After a few years he sought to return to his hometown 
where his wife had remained. He wrote a letter to Prince Luitpold of 
Bavaria, pleading with him to allow him to return. The prince denied his 
request, as punishment for not fulfilling his responsibility to serve in the 
Bavarian military forces, when he went to America. Because of that, he had 
been stripped of his Bavarian citizenship and was barred re-entry. 
Friedrich was forced to return to America. At the time he was undoubtedly 
quite dejected because of it. 
This coming Friday, January 20, 2017, Friedrich’s grandson will be sworn 
in as the 45th president on the United States. How different would things 
be if Prince Luitpold had acceded to Friedrich Trump’s request! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Optimism 
It seems that the intrinsic nature of human beings is to be optimistic about 
the future and about life generally. This is a very strange phenomenon since 
it flies in the face of all of human experience and seeming reality. We are 
all aware that the rule, that whatever can go wrong will eventually go 
wrong, has had very few exceptions in human history. 

Therefore, foreign policy or military preparedness based upon optimism as 
to the motives and circumstances of rival nations or the world order, must 
be deemed to be foolhardy and dangerous. We may hope for the best but 
we must always prepare for the worst. But, being too much of a pessimist 
leads to depression and offers a self-fulfilling prophecy of doom and 
sadness. 
One of the unique qualities of the Jewish people over all of the millennia 
of its history has been the fact that no matter how bitter and disappointing 
our past experiences have been, we retain a sense of optimism regarding 
our future and that of humankind generally. 
Judaism, as a faith and way of life, encourages optimism. It always points 
a way towards a better future and provides ample means for repentance for 
past errors and even sins. It treasures life itself as a gift that is continually 
bestowed upon us by our Creator. In the words of the Talmud – is it not 
sufficient for us that we are alive? I have always felt that it is this optimistic 
attitude that Judaism creates within us that it is part of the secret of Jewish 
survival against all odds and in spite of all the enemies that have attempted 
to destroy us. 
I think that any realistic observer of the Jewish world today must realize 
that the greatest enemy to optimism regarding our present condition or 
future events is the incessant media pillorying of our accomplishments and 
our leaders. The negativity which dominates most of the mainstream media, 
here in Israel and throughout the world, dampens, if not destroys, any sense 
of optimism regarding our present or future. 
I do not suggest that we be blind to our troubles and failings or that the 
future of the world and especially of the Middle East will be transformed 
overnight into a bed of roses. The problems are real, the dangers are mortal 
and caution must be the byword regarding any future policies and/or 
leaders. Yet, we should not succumb to the cynicism and negativity that 
permeates so much of our media. This affects all facets of our lives. 
Part of the joy of seeing generations in one’s own family is the sense of 
optimism that there is continuity and that, so to speak, later generations can 
redeem the errors of their ancestors. All of us feel that future generations 
will be able to cope with the problems of life in a better fashion than 
perhaps we were. That creates within us a resilient form of optimism. 
The pinnacle of optimism in world affairs has been and is the restoration of 
the Jewish people’s sovereignty in their ancient homeland. Even in the 
darkest days of exile, Jews believed that somehow the Jewish people would 
be able to return home and rebuild themselves in the Land of Israel. The 
song of the Jewish partisans of World War II was not one of revenge but 
rather one that stated that this is not our last road. 
The Jewish world, in spite of all of its ongoing problems and difficulties, 
has rebuilt itself over the last seventy-five years in a manner that defies a 
reality. I am astounded by the Torah world; its numbers, options and 
institutions, that my grandchildren are able to participate in. They do so 
without giving it a second thought since they have no personal memory of 
how weak and few we were little more than a half-century ago. 
But, I remember as a youth that somehow my teachers and mentors were 
always optimistic about the future and in spite of living under the shadow 
of the Holocaust and the difficulties facing the nascent State of Israel, they 
inspired their students to believe that great things were possible and that 
the future would create positive opportunities for the growth of Torah and 
the security of the Jewish people. 
We are told that optimistic people are healthier and live longer lives than 
those who are unfortunately depressed. That alone should suffice to put us 
into a more optimistic frame of mind with regard to our future. 
Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Shmot 
There are crises that develop slowly and gradually while there are others 
that are sudden, surprising and unexpected. We see that in Jewish history 
both types of difficulties abound. The fall of the northern kingdom of Israel 
– that of the ten tribes – was sudden and unexpected. Only a short time 
before the northern kingdom of Israel had been one of the major military 
powers in the area. 
The destruction of the First Temple in Jerusalem and of the kingdom of 
Judah more than a century later was a long drawn out affair completely 
predictable and predicted. In perfect hindsight, a strong case can be made 
that based on the history of anti-Semitism in Europe and especially its 
virulence in the period between the two world wars of the twentieth 
century, the occurrence of a Holocaust, though perhaps not its magnitude 
could also have been foreseen. 



32                                                               {aBtu!uwnt – trcdk trcd ihc!
The enslavement of the Jewish people in Egyptian bondage was certainly 
something that was unexpected and unforeseen. Even though the Jewish 
people had a tradition from their forefather Abraham that they would be 
enslaved in a strange country for a considerable period of time, they 
apparently did not feel that Egypt was that country and that this would be 
that time. 
After all, Joseph was the savior of Egypt and the Jews felt comfortable 
living in Egypt and, to a certain extent, even integrating themselves into the 
general Egyptian society. All of this would be to no avail for there would 
arise a Pharaoh who chose not to acknowledge Joseph and the past and 
turned his unjustified wrath against the Jewish population of Egypt. And 
this all happened rapidly and almost without warning. 
There are conflicting opinions in Midrash regarding the spiritual standards 
of the Jewish people before and during their enslavement there. There is an 
opinion that they were traditional, God-fearing and stubborn. They retained 
their language, mode of dress and moral behavior. There is another almost 
opposite opinion that they too had become pagans, worshiped idols and 
were not very different than the other members of Egyptian society at that 
time. 
One can easily say that both opinions are correct because they are 
referencing different groups within the Jewish people. The tribe of Levi 
remained loyal to the tenets of the house of Jacob and to the monotheistic 
tradition, which made it unique amongst all nations of that ancient world. 
However, undoubtedly there were many others, perhaps even the vast 
majority of the Jewish people, who assimilated completely into Egyptian 
society. 
They were the victims of an anti-Jewish decree that they never understood. 
After all, they were good Egyptians, so why were they singled out for 
enslavement. The Midrash also teaches us that a vast number of these Jews 
never made it out of Egypt when the eventual redemption occurred. This 
perhaps was even voluntary on their part for we see that throughout the 
years in the desert of Sinai, there was a constant call from some of the Jews 
to return to Egypt even if that meant slavery and hardship. 
The original exile of the Jews in Egypt serves as a paradigm for all later 
exiles and persecutions, no matter if they come on suddenly or gradually. 
This makes this Torah reading extremely relevant to our current Jewish 
world. 
Shabbat shalom, Rabbi Berel Wein 
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Destiny Foundation  
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 560 Shemos שמות 
The Torah relates how Moshe fled to Midyan, married one of Yisro's 
daughters and had a son. Thereafter, the Torah tells us, "It was during those 
many days that the king of Egypt died" (Shemos 2:23). To which "many 
days" is the Torah referring? The Ramban explains that it refers to the many 
days that Moshe spent abroad after fleeing from Pharaoh. He was about 
twelve years old when he fled to Midyan and he was eighty when he 
returned to the palace. 
Rav Wolbe comments that Moshe didn't become Moshe Rabbeinu 
overnight. It took eighty years of work to perfect himself and achieve the 
greatness that he attained. This is an idea which holds true regarding all 
spiritual acquisitions. There are no crash courses and no Cliff notes that can 
catapult you to perfection. Thus, no real character improvement happens in 
the blink of an eye. Rather, it takes months and years of slow and deliberate 
work to improve and polish our middos until they glisten like diamonds. 
At first glance, this reality appears to be quite depressing. Who likes 
beginning projects that are expected to take years of continual effort before 
achieving the desired results? However, in reality, this piece of information 
should be very energizing. How many times have people tried rectifying 
their middos or radically changing the way they do things - without 
success? They failed because they were looking for the shortcut toward 
perfection. Awareness that one didn't find the shortcut because there is no 
shortcut is in truth a breath of fresh air. This knowledge allows one to work 
on his middos at a slow pace, which not only doesn't weigh down on a 
person, but also ultimately leads to true change. As we all know from the 
tortoise and the hare, slow and steady is the way to the finish line. 
Hashem appeared to Moshe and charged him with the mission of redeeming 
Bnei Yisrael from bondage. Moshe responded, "When I come to Bnei 
Yisrael and say to them, 'The G-d of your forefathers has sent me to you' 
and they say to me, 'What is His Name?' - what shall I say to them?" 
Hashem answered Moshe... "So shall you say to Bnei Yisrael, 'I Shall Be 
has sent me to you'" (ibid. 3:13, 14). 

The Ramban explains that Moshe was asking Hashem to reveal to Bnei 
Yisrael the Name that would clearly communicate His existence and 
providence. Hashem responded that there is no reason for them to ask for 
such a name. This is because they need no proof of My existence and 
providence other than the fact that I Shall Be with them in their sorrow: 
"They will call out in prayer and I will answer them. This is the greatest 
proof that there is a G-d of Yisrael Who is close to them when they call out 
and Who judges all those who live in the world." 
The outlook of many who believe in G-d is that, although there is a Creator, 
since he is so lofty and removed from our lowly world, it isn't appropriate 
to bother Him with our petty issues. It was this exact viewpoint that brought 
many to idol worship. One of the most fundamental concepts of Judaism is 
that Hashem wants to have a relationship with His creations, and He is 
interested in every single one of our "petty" issues. This should be the focal 
point of our lives. Speak to Hashem as you would to a confidante. Tell Him 
about all your concerns, thank Him for His tremendous kindness and pray 
for assistance in all of your "small" issues. There is nothing small about 
such behavior. As a matter of a fact, it is the road that leads directly to 
greatness! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History #27 - The Greek Empire 
The 4th century BCE has been eventful for the Jewish people: 
Exiled to Babylon, they witness the fall of a mighty empire before their 
very eyes as the Persians invade. 
Permitted to return to the land of Israel by the Persian emperor Cyrus in 
370 BCE, they reluctantly take up the offer, with only 42,000 of their 
number actually returning. 
The returnees' attempts to rebuild the Temple in Jerusalem are aborted early 
as their angry neighbors, the not-so-good Samaritans complain to the 
emperor. 
In Persia, Haman, the chief minister to King Achashveirosh, hatches a plot 
to annihilate the Jews. But Queen Esther (who is secretly Jewish) comes to 
the rescue in 355 BCE. 
The next Persian monarch, Darius II, Esther's son, allows the rebuilding of 
the Temple in 347 BCE. 
The Jewish people living in the land of Israel are re-energized spiritually 
thanks to the leadership of Ezra and the Men of the Great Assembly. 
It is now 312 BCE and the last of the Men of the Great Assembly, Shimon 
HaTzaddik, is High Priest. On the other side of Mediterranean, a new threat 
is looming. It is called Greece. 
The Rise Of The Greek Empire 
The origins of Greece are shrouded in mystery and date back to the time of 
Abraham, 18th century BCE, or perhaps even earlier. Historians disagree 
as to where the Greeks came from - they could have been people migrating 
down from Asia down through Europe and settling in the Greek Isles, or 
they could have been seafaring people who settled along the coast. 
Whoever they were, the earliest inhabitants of mainland Greece (called 
Mycenaeans after excavations found at Mycenae) developed an advanced 
culture. But, around 1100 BCE, the Mycenaeans were invaded by 
barbarians called Dorians and all their advances disappeared. Greece went 
into a black period to re-emerge hundreds of years later. 
The classical Greek period begins as early as 7th century BCE, though we 
tend to be more familiar with its history in the 5th century when Greece 
consists of a group of constantly warring city-states, the most famous being 
Athens and Sparta. They are strong enough to spurn the Persians despite 
fighting among themselves, but they succumb in the 4th century to Phillip 
II of Macedon, who paves way for his son, Alexander the Great, to spread 
the Greek civilization across the world. 
The 4th century is as eventful for the Greeks as it has for the Jews. This is 
the golden age of classical Greek culture - the birth of democracy, the time 
of Aristotle, Socrates, and Plato. 
Greek Inhumanity 
It is easy, while admiring the Greek contributions to civilization - its 
politics and philosophy - to forget what Greek society was really like. 
For example, we've heard of the "Spartan lifestyle," but what did that mean 
in practice? Well, for starters, at an early age, like first grade, Spartan boys 
and girls were separated from their parents; they lived in military barracks 
where they were beaten, and not even given food so that they would learn 
to steal it. To be Spartan meant to be tough. 
The Athenians, not as tough as the Spartans, were not what you'd describe 
as "soft" either. For example, they thought nothing of killing infants (a 
common practice in all ancient civilizations even the "elevated" ones). One 
of the most influential thinkers in Western intellectual history - none other 
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than Aristotle - argued in his Politics (VII.16) that killing children was 
essential to the functioning of society. He wrote: 
"There must be a law that no imperfect or maimed child shall be brought 
up. And to avoid an excess in population, some children must be exposed 
[i.e. exposed on the trash heap to die]. For a limit must be fixed to the 
population of the state." 
Note the tone of his statement. Aristotle isn't saying "I like killing babies," 
but he is making a cold, rational calculation: over-population is dangerous, 
this is the most expedient way to keep it in check. 
In warfare, the Greeks invented the "pitched battle" - with thousands of foot 
soldiers colliding with the enemy, slaughtering and being slaughtered as 
they advanced. While we tend to think today of the Greeks as cultured and 
noble, it is shocking to learn how they behaved when bent on conquest. 
The one who took the Greek conquests to new heights was, of course, 
Alexander the Great. 
Alexander The Great 
Trained by Aristotle, and heavily influenced by Homer, Alexander comes 
to power young, at age 20, and goes off to war. 
He embarks on what is considered the greatest feat in military history. With 
a force of 45,000 men he fights non-stop for a dozen years and takes over 
most of the known world. He leads the Greek army, himself charging in the 
front lines. 
He is a military genius, winning battles where he is often outnumbered 10 
to 1. His chief tactic is to aim for the strongest (rather than the weakest) 
point of the enemy line. When he fights the Persians, for example, he goes 
for the most heavily protected point of the Persian force, aiming to destroy 
the leadership. When the Persian emperor Darius flees at the battle of 
Gaulgamela, the Persian army collapses. 
Before dying at age 33 of a fever, Alexander conquers most of Asia, Middle 
East and parts of North Africa, disassembling the entire Persian Empire and 
spreading Hellenism - the Greek lifestyle and culture - wherever he goes. 
Hellenism 
What was Hellenism exactly? In a nutshell, it was an approach to life which 
focused totally on the human being. 
The Greeks showcased all human talents - literature, drama, poetry, 
architecture, sculpture, etc. They glorified the beauty of the human body, 
displaying athletic prowess in the Olympics. Nothing regarding the human 
body was considered embarrassing, in need of hiding, or private for that 
matter. 
(Running around naked was considered a normal thing in Greece. Public 
toilets often consisted of a bench on main street with holes in it; people sat 
there and did their business as others walked by.) 
Naturally, human passions were venerated and this meant there were few 
sexual taboos - even pedophilia and pederasty. Indeed, the initiation of a 
young boy by an older man was considered the highest form of love. Plato 
wrote of this in his Symposium (178C): 
"I, for my part, am at a loss to say what greater blessing a man can have 
in earliest youth than an honorable [older] lover ..." 
Even Greek gods were described in human terms and were often bested by 
human beings in Greek mythology; with time, it became the style of 
intellectual Greeks to denigrate their gods and speak of them with biting 
cynicism and disrespect. 
In short, the Greeks introduced into human consciousness an idea which is 
going to come into play as one of the most powerful intellectual forces in 
modern history - humanism. The human being is the center of all things. 
The human mind and its ability to understand and observe and comprehend 
things rationally is the be-all-and-end-all. That's an idea which comes from 
the Greeks. 
Above all, the Greeks thought that this was enlightenment, the highest level 
of civilization. They had a strong sense of destiny and believed that their 
culture was ordained to become the universal culture of humanity. 
Of course, the Jews had a different vision. The Jews believed that a world 
united in the belief in one G-d and ascribing to one absolute standard of 
moral values - including respect for life, peace, justice, and social 
responsibility for the weak and poor - was the ultimate future of the human 
race. 
This Jewish ideology was wedded to an extreme, uncompromising 
exclusivity of worship (as demanded by the belief in one G-d) and a 
complete intolerance of polytheistic religious beliefs or practices. There 
was only one G-d and so only one G-d could be worshipped, end of story. 
To the Jews, human beings were created in the image of HaShem. To the 
Greeks, gods were made in the image of human beings. To the Jews, the 
physical world was something to be perfected and elevated spiritually. To 
the Greeks the physical world was perfect. As Dennis Prager once put it, 

"To Greeks, what was beautiful was holy; to the Jews what was holy was 
beautiful." 
Such disparate views were bound to clash, sooner or later. 
The Greeks Vs. The Jews 
When the Greeks conquer the Persian Empire in 312 BCE, they occupy 
Israel as well. 
The Talmud (in Yumah 69a) relates Alexander's arrival in Jerusalem and 
his meeting with Shimon HaTzaddik, the last of the Men of the Great 
Assembly. Alexander is planning to destroy the Temple, egged on by the 
Samaritans who hate the Jews. But, when he meets Shimon HaTzaddik, he 
is shaken to the core, and he actually bows down before the Jewish sage. 
Remember, this is Alexander the Great -- the greatest military genius of all 
time. He has a great ego to go with his name, and he never bows down to 
anyone. So this behavior stuns everyone. His generals are awed - what is 
happening here? 
He explains that before every battle - and he has never lost a battle - he has 
a dream of a strange man. He takes the dream as an omen of victory. And 
the old man that has just greeted them - Shimon HaTzaddik -- is the man in 
the dream! 
So Alexander the Great does not destroy the Temple. And he listens when 
Shimon HaTzaddik tells him that the Jews are not enemies of the Greeks 
but the Samaritans are. 
As a result, the Jews are given free rein to go trash the Samaritans, which 
they promptly go out and do. And Israel and Jerusalem are peacefully 
absorbed into the Greek Empire. 
As a tribute to that, by-the-way, the rabbis of that generation decreed that 
the first-born sons should be named Alexander. Till today Alexander is a 
Jewish name though in some circles, it has been shortened to Sender. 
At first, the Greek authorities preserve the rights of the local Jewish 
population and do not attempt to interfere with Jewish religious practice. 
The Jews continue to flourish as a separate and distinct entity for 165 years 
- a rare phenomenon in the Hellenistic world. 
The vast majority of the peoples conquered by Alexander the Great have 
willingly allowed themselves to be Hellenized. The fact that the Jews - with 
the exception of a small minority - reject Hellenism is a strong testament to 
that ever-present Jewish drive and sense of mission. 
The famed classical historian Michael Grant, in his From Alexander to 
Cleopatra (p. 75), explains: 
The Jews proved not only unassimilated, but inassimilable, and ... the 
demonstration that this was so proved one of the most significant turning-
points in Greek history, owing to the gigantic influence exerted throughout 
subsequent ages by their religion... 
But with time, Judaism, with its intractable beliefs and bizarre practices, 
begins to stand out as an open challenge to the concept of Hellenistic world 
supremacy. 
For the generally tolerant Greeks, this challenge becomes more and more 
intolerable. It is only a matter of time before open conflict will arise. 
Next: Greek Persecution 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
 

Aish.Com - Rabbi Noach Weinberg ZT”L 

48 Ways to Wisdom 
Way #12 Growth Through Teaching 
Me? A Teacher?! 
Most people don't think at themselves as teachers. We view teaching as a 
profession which requires formal training and certification. Besides, we 
reason, there's probably a "natural ability" that makes someone a good 
teacher. 
The 48 Ways says that teaching needs to be a basic way of life for everyone. 
To attain wisdom for living, become a "teacher." Why? Because if you can't 
teach an idea, then you don't really know it yourself. 
Remember in school when the math teacher asked, "Who knows this 
equation?" You raised your hand, and she said, "Go ahead, you teach." You 
started off, "Well, umm..." You thought you knew it, but when you tried to 
explain, you found out otherwise. 
Until you share the idea, it's not yours. It remains but a hazy notion in your 
imagination. Transmitting the idea to others makes it real. You've taken it 
out of potential and made it a reality. 
The Obligation To Teach 
Realize that teaching is a profound moral obligation. Why? Imagine 
someone knows the cure for cancer and doesn't share it. He's content to let 
everyone suffer. What is he? A murderer! 
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Now realize that the worst disease - the most destructive, most painful, most 
contagious disease of all - is ignorance. Ignorance perverts people and 
makes them do things that are counterproductive. It leads to wasted lives 
and untold suffering. It causes people to ruin their own children, fight with 
their spouse in terrible ways, and suffer in a dead-end job their entire lives. 
All out of ignorance. 
If you understand something about living and don't share it, you're a brute. 
There is something in you that says, "I don't care about other people. I'm a 
lone wolf, a rogue elephant." To live in a vacuum is not human. Do you see 
this? 
If you know the key to happiness, teach it. Do you see human beings 
walking around depressed, half dead? Give them some joy. If you have the 
ability, you must help. Otherwise you'll always bear the knowledge of what 
you "could have done." 
When you reduce the ignorance in the world, even by a little bit, you give 
a great gift to mankind. Some diseases only doctors can treat, but ignorance 
can be treated by anyone who takes wisdom seriously. 
Help cure the world's problems. Stamp out ignorance. Teach wisdom. 
The Drive To Communicate 
Everyone enjoys making a difference in people's lives. Ninety-nine percent 
of the world - whether journalists, psychologists, dentists, etc. - are 
motivated (at least in part) to help others. It's a basic human drive. The more 
people we positively impact, the better we feel about ourselves. 
You know how to play baseball, right? If you ever saw someone holding 
the bat upside down, what would you do? You'd watch him swing wildly 
once, twice. Then you'd walk over and say, "Pardon me, I'm not criticizing, 
but if you hold the bat the other way, you'll get a more powerful swing. 
Why don't you try it once and see if it works better for you." You'll teach 
him what you know because it hurts to watch someone wasting his time - 
even if he's on the opposing team! 
Teaching is a way to build an eternal bond with another person. Remember 
how your aunt taught you how to whistle? Or when your older brother 
taught you to throw a ball? That built a bond! All the more so, when you 
share an insight into living. 
Don't sell yourself short. You have the ability to make a dramatic and 
positive impact on the lives of others. You don't have to be a social worker 
or a doctor. With one piece of wisdom you can help humanity. 
Even if an experience is stuck in the back of your head, it has still changed 
who you are. Perhaps it made you more mature. Or enables you to take 
disappointments better. Or to be more independent. Or to be more tolerant 
of others. If the idea has such lasting value, then it's worth sharing with 
others. 
Create The Desire 
If your neighbor's kid was on heroin and wasting his life, you'd say, "Tsk, 
tsk, isn't that terrible. What a pity!" 
But if it was your own kid? You'd leap into action: doctors, therapists, 
rehab, whatever it takes! 
How do we get motivated to teach? 
You've got to care. 
When you care, you make an effort. If you don't make the effort, you 
probably don't care enough. 
The Boomerang Effect 
It's possible to be exposed to an idea, think you understand it, and almost 
totally miss its point. That is why many people can be inconsistent - and 
even contradictory - in their actions. 
Having to explain an idea to others forces you to clarify it for yourself. It 
forces you to remain focused and make sure the information is properly 
absorbed and digested. You'll examine everything much more thoroughly - 
the details, logical progression, etc. By reaching others, you will reach 
yourself. 
Furthermore, when we teach, we are plugging into the powerful human 
drive of creativity. When you feel that power of creativity, you are reaching 
all of your understanding. You can really become personally moved by the 
idea. That is real growth! 
As the Sages say: "I learned a lot from my teachers. I learned even more 
from my colleagues. But most of all, I learned from my students." 
Try it. Teaching taps into the creative drive that we're all looking for. 
Don't Bore Your Audience 
Yawwwwn. There he goes again with another soliloquy... 
Don't recite, don't entertain. Teaching means to reach someone, to get them 
to appreciate what you feel is important. Start with a joke or a story to get 
their attention and draw them in. 
Never lose sight of your audience. You have to "feel" how they're reacting 
to what you are saying. People are generally willing to listen to anything - 

if it's said in a way they can appreciate and understand. Be sure what you're 
teaching is relevant. 
Good teachers get students to teach themselves by stimulating questions 
that unlock the essence of the message. When someone asks a question, it's 
a sign they're in the learning mode. But when someone is being lectured to, 
then their mind may wander - and not come back till it's time to go! 
Clarify Your Goal 
Be clear and concise. Pinpoint in stark, simple terms what it is you want to 
communicate. If you cannot summarize your message in one or two 
sentences, it's not clear enough in your mind. And unquestionably, your 
listener will end up confused. 
Imagine you're 12 years old and your kid brother keeps messing up your 
room. "You'd better not mess up my room or I'm gonna to beat the 
bejabbers outta you!" Is the threat of violence what you want to 
communicate? No! You really want him to know that it's impolite to mess 
up someone else's room and there may be consequences. That's more to the 
point, right? Now how about this: You want him to appreciate that just as 
he doesn't enjoy having his room messed up, you don't want your room 
messed up either. That's a lot better. You've taught him an important 
principle for living: "Love your neighbor as yourself." 
Now comes the second issue: How are you going to show it to him? Not 
how will you aggravate him, challenge him, dare him, antagonize him, and 
make an enemy out of him. Rather, how will you reach him? Take the time 
to figure it out. 
Stop yelling. Stop arguing. Start teaching. Start reaching. 
Teach, Don't Preach 
I'm no preacher! Who am I to tell people what to do? 
What is preaching? Preaching is giving over information with fire and 
brimstone, without paying attention to what your audience is feeling. A 
preacher instructs: "I'm the authority...I'll straighten you out... Accept what 
I say... Don't question... Park your mind... Listen to me... Obey me!" 
Preaching is being a demigod, getting people all excited and overwhelmed 
and moving them with an emotional sway. That's not teaching. That's 
brainwashing. And that is totally not the Jewish way. 
What is teaching? Teaching is reaching an independent human being by 
transferring your appreciation, your concept, your clarity. To teach is to 
show. To get others to see and understand it on their own terms. Speak 
"with" people, not "at" them. 
A teacher conveys information in a way that allows the student to get in 
touch with what he already knows - and re-discover it on his own. 
An impassioned teacher can be inspiring and uplifting, but ultimately, a 
teacher has to be able to convey ideas in such a way that emotions and 
biases don't interfere and distort the message. You see the difference? 
If you're doing it in the sense of "I'm going to straighten them out," then 
nobody will listen. Be open to feedback: "If I'm wrong, correct me." Give 
your student enough space to weigh the evidence and make his own 
decision. Be confident that truth will prevail. Otherwise you're just forcing 
it down his throat. 
Make It Real 
Review your material so you know it inside and out. Before communicating 
an idea, review the main points, even though you may have taught the same 
material 100 times. This builds confidence, so at the moment of teaching, 
you can focus less on content and more on presentation. 
You can't recite dead notes. The material has to be real to you. It has to be 
alive. This will translate into more of your personal sincerity coming 
through. For as the Sages say: "What comes from the heart, goes into the 
heart." 
It is best to review on schedule, at least once a year. You'll be in good 
company; the Talmud says that even HaShem reviewed the Torah fours 
times before transmitting it to Moshe! 
Inspire Action 
Teaching is not just conveying bits and bytes of information; it's about 
affecting a change in behavior. Figure out how to transmit so that others 
will not only appreciate the idea, but will actually put it into practice. 
Otherwise, you haven't succeeded in "teaching." 
Ideas impact people. Ideas change the way people think - and gives them 
the tools to change the way they act. 
Develop a good lesson plan. Work through the stages of bringing people to 
actual implementation. 
Why Is "Teaching" An Ingredient In Wisdom? 

• The test of whether you've grasped an idea properly is to teach 
it to someone else. Until you can teach something, you don't 
really understand it. 

• We all want to be good. Sharing wisdom with others gives you 
the self-respect of knowing you're not selfish. 
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• If your own child needed to know something important, you'd 

care enough to teach it. 
• Teach whenever you can. The more you practice, the better you 

get. 
• Teaching others in a meaningful way is a deep expression of 

creativity. 
• Students make you honest with yourself. 

• If you have a piece of wisdom, there's a moral obligation to 
share. 

• Teaching others contributes to the betterment of the world. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
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Parsha Encounters 
Parshas Vayichi - Fish Is Good For You! 
By Rabbi Moshe Katz 
A Project Of Chicago Community Kollel 
15 Teives 5777 / Jan. 11, 2017 
May the angel who delivered me from all evil bless the lads… and may 
they multiply like fish in the midst of the earth. (Bereishis, 48:16) 
Towards the end of his life, Yaakov blessed Yosef’s sons, Menashe and 
Ephraim. Commentaries discuss the fact that he does not simply say that 
they should multiply, but uses the metaphor of fish. In what way did he want 
his descendants to be like fish? 
Rav Hirsch suggests the following. 
“Fish live their quiet lives in their own separate element, in depths beyond 
human eyes… People standing on shore are unaware, have no idea, of the 
carefree, vibrant life going on below …” 
Fish are a metaphor for living deeply! 
(This can give us an added appreciation of the custom, mentioned in 
Halacha (See M.B. 242:2), of eating fish on Shabbos. It reminds us that 
Shabbos is a gift from Hashem that enables us to “live deeply” in a way 
unknown to the rest of the world. 
And if we have added “heart healthy” fish to our diet? We can also use it as 
a “neshama healthy” reminder to live deeply!) 
We might have thought that living deeply would require us to withdraw 
from the world and from other people so that we can be “spiritual” without 
any challenges. (It’s pretty easy to live deeply in a monastery!) However, 
Yaakov didn’t just say “multiply like fish”. He continued, “Like fish in the 
midst of the earth”. And as Rav Hirsch notes, Targum goes further by 
translating, “like fish in the midst of mankind”! No escape from the world 
or from other people in the name of spirituality! 
The Torah describes a particularly spiritual person. In Parshas Bereishis, it 
says that “Chanoch walked with Hashem.” (5:22) When we hear those 
words, an image of a certain type of person comes to mind. The Medrash 
however, tells us something very surprising. 
“Chanoch was a shoemaker! 
“And with every single stitch that he made, he achieved total unity with 
Hashem.” 
A shoemaker? And total unity with Hashem with every stich? 
We might have assumed that while working, Chanoch would engage in deep 
kabbalistic thoughts or, at the very least, recite mishnayos by heart. Today 
we might picture him with earphones, listening to Daf Yomi or to a mussar 
schmooze! Rav Desler, however, quotes Rav Yisroel Salanter as saying that 
it can not mean any of the above. If someone paid Chanoch to make a pair 
of shoes, the Halacha would not permit him to divert his attention to other 
matters! He was obligated to focus on his work! 
So how did Chanoch achieve total d’veikus with Hashem? 
By carefully concentrating on every stitch with the intention of producing 
the best shoe possible. Hoping to give the maximum benefit and pleasure to 
whoever would wear it! 
He connected with Hashem on the deepest level due to his desire to emulate 
Him, because Hashem constantly showers His creatures with kindness! 
… When Rav Henoch Leibowitz ZTL, Rosh Yeshiva of Yeshivas Chofetz 
Chaim, married his Rebbetzin Pesha Trop, she made it very clear that she 
did not want him helping around the house. He should be totally free to be 
in Yeshiva and teach Torah and mussar to his students. He would often try 
to help and she would have no part of it. 
One evening, the Rebbetzin was leaving the house for a meeting and she 
knew that while she was gone, the Rosh Yeshiva would wash the dishes! 
What did she do? She put up a sign over the kitchen sink, “Please do not 
turn on the water, the plumber has to come!” When she returned late at night 

she was surprised to hear water running… Rav Henoch was washing the 
dishes in the bathroom sink! 
But the Rebbetzin got what she wanted. The Rosh Yeshiva was not just 
“helping around the house”. 
He was teaching his talmidim to live deeply! 
Rabbi Katz, an alumnus of the kollel, is co-founder of CTN. 
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Halacha Encounters 
The Prohibition to Correct a Baal Korei 
By Rabbi Yoel Steinmetz 
Two main opinions exist regarding the permissibility of correcting a baal 
korei for a mistake made during kriah. The Rambam posits that one must 
correct any error that was made during krias HaTorah. However, the Sefer 
Hamanhig opines that one should not correct a faulty kriah, as one fulfills 
the obligation of krias HaTorah even when words are recited erroneously. 
Thus, one should not embarrass the baal korei by correcting him publicly 
in order to fulfill the obligation of krias HaTorah in a more optimal manner. 
In order to understand these two opinions properly and to derive the proper 
halachic conclusion, we must delve a bit further into the sources regarding 
this subject. The Beis Yosef, commenting on the opinion of the Sefer 
Hamanhig that seems to hold that one does not have to be concerned with 
errors made during krias HaTorah, mentions the halachah that one must 
hire a well-versed baal korei to recite krias HaTorah; according to the Sefer 
Hamanhig, of what importance is it to have an experienced baal korei if he 
is not held accountable for errors anyway? The Beis Yosef supplies two 
answers to this query. The first is that certainly one must seek a trained baal 
korei in order to at least attempt a perfect kriah. The Sefer Hamanhig’s 
opinion is only relevant ex post facto - if one already recited some of the 
kriah with mistakes, no corrections are necessary. According to this answer, 
the Sefer Hamanhig’s opinion that mistakes need not be corrected during 
the kriah applies to all types of mistakes - even those that change the 
meaning of the word. According to this opinion, one must try to recite a 
perfect kriah; however, during the kriah no corrections should be made as 
that would constitute embarrassing someone in public. The Bach concurs 
with this approach. 
However, the Beis Yosef offers a different approach in explanation of the 
Sefer Hamanhig. The halachah that one must choose a baal korei well-
versed in kriah is necessary in order to avoid mistakes that change the 
meaning of a word. These types of mistakes do, in fact, invalidate the kriah 
even according to Sefer Hamanhig. Only those errors that do not change the 
meaning of the word do not necessitate correction; Sefer Hamanhig issued 
his ruling that one should not correct the baal korei to cover this instance. 
However, we must turn our attention to the words of the Terumas Hadeshen, 
which seems to be a third opinion in this discussion. The Terumas Hadeshen 
clearly rules like the Sefer Hamanhig that one must not correct a baal korei 
in order not to embarrass him publicly. However, the Terumas Hadeshen 
adds, one must be “go’arin bo”- show his displeasure at the mistake that a 
baal korei has made. An obvious question is why “go’arah” is necessary; if 
we are, in fact, worried about the baal korei’s embarrassment, why is it 
deemed appropriate to publicly show our displeasure over the baal korei’s 
error? 
The Gra questions this opinion further based on the words of the Yerushalmi 
that state emphatically that one may be lenient and not correct the baal korei 
if the mistake does not change the meaning of the word only during the 
reading of Megillas Esther, but during the recital of the weekly Torah 
portion one would have to correct the baal korei. We thus need to answer 
the apparent contradiction that the above opinions pose to the words of the 
Yerushalmi, which seems to directly refute the fact that one should not 
correct a baal korei’s mistakes. 
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R' Moshe Shternbuch answers that the Terumas Hadeshen purports that one 
should not correct a baal korei after he already erred and continued with the 
kriah; this would only lead to embarrassment and is thus prohibited. 
However, if one close to the baal korei (i.e. the gabbai) would notice a 
mistake immediately after it was made and the correction would not be 
obvious and thus not cause any embarrassment, then a correction would be 
sanctioned, if not required, in order to fulfill krias HaTorah at the highest 
level possible. Thus, R’ Shternbuch answers the apparent contradiction that 
the Yerushalmi poses to the opinion of the Terumas Hadeshen, as well as 
explains the meaning of “go’arin bo.” Certainly, screaming from a distance 
to correct a baal korei’s mistake or to require him to repeat words is 
prohibited as such behavior would cause the baal korei embarrassment. In 
this scenario, we would rely upon the Sefer Hamanhig’s opinion that one 
fulfills his obligation of kriah even when mistakes occur. However, if one 
is close to the baal kriah and can correct without fanfare, a correction would 
be encouraged, and it is in this case that the distinction between krias 
Megillah and the regular krias HaTorah exists, as the Yerushalmi, cited by 
the Vilna Gaon, points out. A similar approach is provided by the Aishel 
Avraham of Buthach ibid. 
The Shulchan Aruch rules according to the opinion of the Rambam that a 
baal korei should always be corrected in order to fulfill the mitzvah of krias 
HaTorah properly. 
The custom of Ashkenazic Jewry, as delineated by the Rema, follows the 
opinion of the Terumas Hadeshen, that one should not correct a baal korei, 
but be “go’arin bo.” The Rema does stipulate that this applies only when 
the mistake does not change the basic meaning of the word. However, in a 
scenario where the baal korei’s mistake changes the full meaning of the 
word (including the tense of the word) then anyone in the minyan is 
obligated to correct him. This follows the second approach offered by the 
Beis Yosef in explanation of this opinion: only mistakes that don’t change 
the basic meaning of the word allow the congregation to fulfill the 
obligation of krias HaTorah and thus do not need to be corrected to avoid 
embarrassing the baal korei, in contrast to errors that actually change the 
meaning of the words. 
However, the Derech Chaim rules that those who choose to follow the first 
approach of the Beis Yosef, that any and all mistakes that the baal korei 
makes do not prevent the congregation’s fulfillment of krias HaTorah and 
thus correcting the baal korei in any instance would violate the prohibition 
of embarrassing another in public, should not be stopped, as this practice is 
considered a valid custom. However, the Biur Halachah, in deference to the 
Gra’s opinion that argues completely on the Rema, posits that this opinion 
should not be relied upon and one would have to correct a baal korei who 
makes a mistake that changes the basic meaning of the word. 
The Biur Halachah further adds that this applies only if the baal korei 
merely erred in the pronunciation of the nekudos of the word or changed a 
letter in a word; however, if the baal korei would add or skip full words in 
the parshah, he would have to be corrected in all instances. Again, this 
contradicts the opinion of the Derech Chaim that posits that a baal korei 
should never be corrected, based on the first explanation provided by the 
Beis Yosef, as quoted earlier. 
However, from the above sources one can glean that the common practice 
today in shuls should be that only the gabbai or someone close to the baal 
korei should correct the baal korei in cases where the mistake does not 
change the meaning of the word. Even if the mistake changes the sound of 
the word or the baal korei errs and adds letters to a word, no correction 
should be made by anyone in the congregation unless the meaning of the 
word is changed. Doing so would constitute embarrassing another publicly, 
a very strict prohibition. 
Rabbi Steimetz is a full-time member of the kollel. 
 

Rabbi Yissocher Frand 

RavFrand 
Dan and Rosh Hashana / G-d Who Shepherds 
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: 
#1014– Will We Make Pesach When Mashiach Comes? Good Shabbos! 
An Interesting Phenomenon Alluded To In The Blessing of Dan 
The Tur cites a custom that each day from Rosh Chodesh Nisan through the 
12th of Nisan, we read the Torah section in “Parshas Nesiim” (dealing with 
the inauguration offerings brought respectively by the Princes of each Tribe 
during the 12-day period inaugurating service in the Mishkan) from Parshas 
Nasso. This custom is widely practiced in Chassidic minyanim. 
The tenth tribe to bring the inauguration offering was Dan, so on the tenth 
day of Nissan we read the section describing the offering of the Prince of 
the Tribe of Dan. Rav Zalman Volozhiner relates that whatever day of the 
week we read the Sacrifice of the Tribe of Dan, that day of the week will be 
Rosh HaShannah – the coming year. 
He notes that this phenomenon is alluded to in this week’s Parsha: “Dan, 
will judge his nation…” [Bereshis 49:16]. This hints at the idea that on “the 

day of Dan” the Almighty will judge His people. A very interesting 
observation! 
Invoking The Imagery of G-d Who Shepherds in the Blessing to Yosef 
I saw the following idea in a write up of a mussar talk once given by Rav 
Matisyahu Solomon. 
In the blessing that Yaakov Avinu gives to Yosef (at the beginning of the 
parsha) he refers to the Almighty as “…G-d before Whom my forefathers 
Avraham and Yitzchak walked – G-d Who shepherds me from my inception 
until this day…” [Bereshis 49:15]. The Medrash Yalkut Shimoni on 
Tehillim says that when Yaakov referred to the Almighty as a Shepherd 
(Ro-eh), this was a revolutionary expression. It had never happened before. 
Rav Chama bar Chanina states: “There is no more disgusting profession 
(Umnus bezuyah) than that of a shepherd”. The Medrash says that it is an 
insult to call the Ribono shel Olam a shepherd. Today we think, “What is 
the worst job a person can have?” Perhaps it is that of a septic tank cleaner. 
In today’s society, there is perhaps no more disgusting a profession. 
However, in the days of Chazal, a shepherd was the lowest of the low, in 
terms of ways to make a living. He must be in the heat of the sun with smelly 
animals. He is alone. It is cold in the winter and hot in the summer. It is a 
disgusting profession. 
Yet Dovid HaMelech also called the Almighty a Shepherd. As we all know, 
“A Psalm of David: The L-rd is my Shepherd, I shall not want.” [Tehillim 
23:1]. The Medrash says that though the profession was an unseemly one 
and it might seem odd to give the Almighty such a title, Dovid followed the 
example of Yaakov. “If Yaakov can refer to G-d as ‘my Shepherd’, so can 
I”. According to the Medrash, Dovid’s entire justification for calling 
Hashem ‘Ro-eh‘ was because Yaakov called Him ‘Ro-eh‘. If not for that 
precedent, it would be a derogatory title. 
The question then becomes, why is Yaakov Avinu suddenly the first person 
to call the Ribono shel Olam a Ro-eh and why specifically now does he 
introduce this new depiction of the Master of the Universe? 
The answer is that in Parshas Vayechi, Yaakov Avinu had an epiphany of 
sorts — a revelation. In Parshas Vayigash, Yaakov Avinu described his life 
as “…few and bad have been the days of the years of my life…” [Bereshis 
47:9]. Yaakov made a very startling statement when Pharaoh asked him 
how old he was. Yaakov in effect responded to Pharaoh that he was younger 
than he looked but he looked as old as he did because “I had a miserable 
life.” Chazal in fact tell us that he was punished for this. Nevertheless, this 
is what he said. 
However, that was in Parshas Vayigash. In Parshas Vayechi, Yaakov Avinu 
had a revelation that as Rav Chaim Volozhin explains, calls attention to this 
entire idea. The revelation was that I see now, looking back on my life, that 
everything that happened to me represented the Ribono shel Olam watching 
over me and manipulating things and maneuvering things. It all turned out 
for the best. However, a shepherd suddenly decides to move the sheep from 
one pasture to the other, and the sheep do not understand “Where is this 
shepherd schlepping us? What’s wrong with over here?” The sheep do not 
know that there is a wolf lurking over there in the first pasture. When the 
sheep are by a beautiful pond and are drinking sweet water and suddenly 
the shepherd says “Okay, we need to go!” and he takes them to a place 
where there is no pond and they cannot drink – the sheep are all thinking, 
“Why is he doing this?” 
The sheep, who have no intelligence, do not understand. But the shepherd, 
if he is a good shepherd, faithfully takes care of his sheep. They are his 
“flock”. He takes care of them, he loves them, and he empathizes with them. 
This is what Yaakov Avinu realized now. G-d has been my Shepherd. 
Yaakov did have a difficult life, but he now realized that the whole thing – 
Eisav, Lavan, Dina, the sale of Yosef, and everything else – now that he 
sees he is in Egypt and he sees why it all happened, he can say “I see now 
that I made a mistake. I was like the sheep who do not understand what their 
shepherd is doing to them. Now I understand that G-d was guiding me and 
shepherding me all along and was interested in my welfare. 
It is therefore appropriate that when Yaakov Avinu gives the blessing to 
Yosef, he is inspired to call the Almighty a Shepherd. If there is one person 
of all the personalities of the Chumash that had this attribute of being a Ro-
eh (and Ro-eh can be interpreted in one simple word: empathy), of 
epitomizing empathy in his life, it is in fact Yosef HaTzadik. 
The first time the Torah describes Yosef, it describes him as follows: “These 
are the offspring of Yaakov, Yosef, at the age of seventeen years was a 
shepherd…” [Bereshis 37:2]. He is referred to as a Ro-eh. If we look at his 
life, it is the life of a Ro-eh, a person that cares about somebody else, that 
empathizes, and has someone else’s best interest at heart. When Yosef 
brings a “report” about his brothers to his father, it is not because he was 
jealous or wishing to tattle. He felt his brothers were doing something wrong 
and they had to be corrected. It would be much easier to have remained 
quiet and said, “I’m not going to be the snitch.” However, he does it anyway 
because he was a Ro-eh. 
When Yosef is stuck in a dungeon in Egypt, there were certainly not any 
big screen TVs, 3 good meals a day, or an hour of exercise. It was literally 
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being in a dungeon. A bunch of lowlifes surrounded the righteous Yosef. 
What does he say to his dungeon mates when he sees they are aggrieved? 
“Why are your faces downcast today?” [Bereshis 40:7]. He could have kept 
to himself. He did not need to socialize with criminals and lowlifes! But by 
his nature he was a Ro-eh – he was an empathizer. 
The Gemara learns [Taanis 11a] that marital relations with one’s wife is 
forbidden during a time of famine. We learn this from Yosef because the 
Torah says that his two sons were born “before the years of famine” 
[Bereshis 41:50]. Chazal derived that Yosef abstained from relations with 
his wife during the entire duration of the famine. Although Yosef was not 
personally suffering, others were and he had empathy for the suffering of 
others. “When other people are starving, I do not want to enjoy myself.” 
This is the attribute of being a Ro-eh. 
This is why the Almighty picks Yosef to feed the world. “…He is the 
provider to all the people of the land…” [Bereshis 42:6]. He kept the world 
alive. A person who cares about somebody else, and empathizes with 
somebody else, and has a history of empathy and is a Ro-eh – we allow such 
a meritorious person to bring merit to the world (Me’galgilin zechus al yedai 
zakai). This is why when Yaakov gives a blessing to Yosef, he invokes the 
name Ro-eh, because that is what Yosef is. Just as G-d is a Ro-eh, so too 
Yosef is a Ro-eh. 
We have a Biblical command to try to emulate any attribute that the 
Almighty demonstrates to us. “And you shall walk in His ways.” [Devorim 
28:9]. The Almighty is an empathizer who cares about others, so too, we 
need to do the same. This is something that every one of us must work on: 
Think about somebody else. Human beings are by their very nature wrapped 
up in themselves. They are self-focused. It is man’s spiritual challenge to 
think about others. 
When you meet someone, do not just tell him where you are holding and 
what you are doing. Ask him about himself, his family, where is he holding 
and what is he doing. Think about the other person! 
Rabbi Luban told me an interesting story. There was a rabbi in Pittsburgh 
in the 1930s who was the Chief Rabbi of the city. I looked him up on a 
website called Kevarim.com, which has short biographic sketches of 
Rabbinic personalities who are buried in America. There is a little bio on 
this Rabbi Moshe Zinnes. Rabbi Zinnes received semicha from Rav Eliezer 
Gordon; he received semicha from Rav Yitzchak Elchanon; he wrote a sefer 
on the Yerushalmi. Like many Litveshe Rabbanim, he came to America and 
wound up in a small Jewish community. Rabbi Luban learned in the Kolel 
in Pittsburgh in his younger years and heard stories about this Rabbi Zinnes. 
There came a time when Rabbi Zinnes’s family did not let him walk out 
alone in the winter, because he would invariably see a shivering person who 
did not have a coat and would take off his own coat, give it to the other 
person, and walk home without a coat. He would come back frozen. He 
went through many winter coats this way. The family made up that 
whenever he went out in the winter someone had to go with him to make 
sure he did not give away his coat. 
This is the attribute of being a Ro-eh, having the attribute of empathy. When 
you see somebody suffering, you feel “I have to take care of him”. We are 
not at the level of giving away our winter coats to every person in the street 
who is shivering, but to think about somebody else – to at least see his 
downcast expression and ask “what’s bothering you?” – that is something 
we should all be able to strive for. This is something about which we are 
not only capable; it is something we all need to do. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Vayechi 5777 - A Grave Mistake 
In this week's parsha Yaakov Avinu senses he is dying and asks Yosef to 
ensure he not be buried in Mitzrayim. Rashi (Beraishis, 47:29), citing 
Chazal, offers several reasons for Yaakov’s animus toward a Mitrayim 
burial, the first of which is as follows: Yaakov had foreseen that the 
Egyptians would be pummeled with The Ten Plagues, the third of which 
was kinim-lice. This plague began by Hashem turning the topsoil of 
Mitzrayim into lice [which then rose and afflicted the bodies of the 
Egyptians]. Yaakov therefore did not wish to be buried in the ground of 
Mitzrayim because his corpse would be [for the few days of the kinim 
plague] suffering from said lice. On this, many ask the seemingly obvious 
question. Anyone with a working knowledge of The Ten Plagues knows 
that they did not afflict the Bnai Yisrael who lived in their own section of 
Mitzrayim known as Goshen. Since Yaakov presumably would have been 
buried in Goshen, there would be no lice of which to be afraid! (See 
Rambam to his commentary to Avos, 5: 4 who posits that kinim was an 

exception and did plague Goshen too, though it did not cause the Bnai 
Yisrael suffering.) 
Perhaps we can say the following: The reason that Goshen was off-limits to 
The Plagues was because it was the enclave of the Bnai Yisrael, a nation of 
slaves being held prisoner. No one in Goshen [at the time The Plagues 
began] was living there by choice. No-one was sending postcards from 
Goshen to loved ones abroad, proclaiming "Weather is fine, wish you were 
here”. No siree Bob, this was their ghetto, a place where they could hold on 
to their way of life, religion and morals as best as possible, until the first 
opportunity for escape. Thus, the plagues which were directed against 
Egyptians did not belong in Goshen, for no Yid in Goshen felt like a card-
carrying Egyptian. 
Yaakov, close to death’s door, realizes that unlike others he does have an 
opportunity (through protekzia a.k.a. Vitamin P) to finally escape the 
clutches of Goshen and be buried in Eretz Yisrael. Not pursuing this avenue, 
allowing himself instead to be buried in the local Goshen Bais Hachaim 
would show that he indeed has a comfortability in hanging around in 
Goshen. And that would make Yaakov’s corpse now susceptible to all the 
Plagues heading for the Egyptians. 
Have a great Shabbos, Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, Far Rockaway, NY ravgreenbergkmt@gmail.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parsha Parables- Vayichi 5777 - Personal Blessing 
January 13, 2017 
In this week's portion, Parshas Vayichi, we read about one of the most 
famous Jewish blessings in Jewish lore and history. It's a blessing bestowed 
by Yaakov to his grandsons and has become the model for all blessings from 
parents to children, "In you, Yisrael will bless, saying, 'May Hashem make 
you like Ephraim and like Manashe.' And it is a blessing This is why we 
bless our sons with the words: 'May Hashem make you like Ephraim and 
Menashe.'" 
Ephraim and Menashe are the standard bearers for blessings, and the 
blessing that they received from their grandfather is the prototype of all 
blessings, not only from grandfather to grandson, but from father to son as 
well. 
It seems to me that the essence of blessings is not only to one's children, but 
through the continuity and perpetuity of Klal Yisrael through new 
generations. 
Last week I pointed out the first recorded words in the Torah that are spoken 
by long-awaited children to their fathers. Yitzchok is recorded as speaking 
to Avraham, 37 years after he is born. The first recorded word is "Avi - My 
father." 
Avraham responds, "Hineni - I am here for you." 
Yaakov is recorded as speaking to his father 63 years after he is born, when 
Yitzchok is past 100 years old. His first recorded word to Yitzchok is the 
word "Avi - My father." 
Yitzchok responds, "Hineni - I am here for you". 
When Yoseph is seventeen, one spoken word is recorded from Yoseph to 
Yaakov, when is called upon to check on his brother, Yoseph says, "Hineni 
- I am here for you". 
And more than twenty years later we see the next words that Yoseph utters 
to his father. Fascinatingly enough, they are not "My father," but rather, 
they are said in response to a question that Yaakov asks in reference to 
Yoseph's children, "Who are these?" The first recorded words from Yoseph 
to Yaakov in Egypt,Yoseph says, "They are my sons." 
The first generation speaks to their parents, saying, "My father," the 
generation destined to live in the exile says, "These are my sons." 
With mixed emotions, I feel I am living both stories, while my father, Rav 
Binyamim ben Itta Ettil, he should have a complete recovery, was 
undergoing a procedure in the hospital, my daughter phoned with news she 
has given birth to a son. 
I feel sandwiched. While crying, "my father"! I am, proudly pointing to my 
blessings and saying of grandchildren; "These are my sons"! 
On that note, I thought further. Though my wife and I have been blessed 
with a wonderful family. I often wondered, how do we thank the Almighty 
for this blessing? My answer is simple: Help the very people, who need that 
very blessing. I often encounter and talk to many couples who struggle with 
the emotional and physical pain of infertility. I think about our blessings of 
our own family and say, "Now I must try to help others." 
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Two years ago I became involved in an amazing organization, "A Time." 
Their empathetic staff members, male and female doctors and counselors 
and therapists are devoted fully to address every aspect and every need of 
Jewish couples yearning for a family of their own. 
This year, for the second year in a row, I joined the "A Time - Shas A Thon" 
and am one of 291 learners who will be finishing the entire Talmud (all 
2,711 double sided pages) in 1 day, all united under one roof. I ask you to 
join me, my learning and the hundreds of couples supported by "A Time" 
by sponsoring my learning to benefit childless couples. 
Your name will be linked to this powerful Siyum of Hope generated by our 
day-long learning, with merit that will carry for generations. The hope and 
dreams your support will provide will be more potent than one can fathom. 
Good Shabbos, Rabbi Mordechai Kamenetzky 
 

Rabbi Shlomo Katz 

HaMaayan 
Beneath the Surface 
Volume 31, No. 12 16 Tevet 5777 January 14, 2017 
We read at the end of our Parashah that Yosef’s brothers sent him a message 
(50:16-17): “Your father gave orders before his death, saying, ‘Thus you 
shall say to Yosef, “Please, kindly forgive your brothers’ spiteful deed and 
their sin, for they have done you evil.” So now, please forgive the spiteful 
deed of the servants of your father’s Elokim’.” Rashi z”l notes: “They 
altered the facts for the sake of peace, for Yaakov had not given such a 
command, as Yosef was not suspect in his eyes.” Midrash Rabbah explains 
why the brothers were worried. One opinion says that as long as Yaakov 
was alive, Yosef invited his brothers to dine with him, but afterwards he did 
not. Yosef’s reason was that, as long as Yaakov was alive, Yaakov ordered 
him to sit at the head of the table, but after Yaakov died, Yosef was 
uncomfortable sitting at the head of the table in front of his older brothers. 
But, the brothers didn’t know Yosef’s reasoning. A second opinion says that 
the brothers saw that Yosef stopped on the way home from Yaakov’s 
funeral to see the pit they had thrown him into. Yosef’s intention was to 
thank Hashem for the miracles he had experienced, but his brothers 
misunderstood. [Until here from the Midrash] 
R’ Yosef Yoizel Horowitz z”l (1847-1919; the Alter of Novardok) writes 
that this incident illustrates a profound lesson about man’s Bechirah / Free 
Will. Generally speaking, Bechirah does not involve making choices 
between what is obviously good/right and obviously bad/wrong. Rather, 
Bechirah involves making very subtle choices. And, these subtle choices 
are influenced by a person’s prejudices, which can prevent him from seeing 
that there is a choice before him. 
Even great people have prejudices or preconceived notions, the Alter writes. 
For instance, Yosef’s brothers held a certain perception of him deep in their 
subconscious; therefore, they misinterpreted his actions (not inviting them 
to dine and stopping at the pit). Had they been aware of their bias, they 
would have interpreted his actions differently. It follows, concludes the 
Alter, that exercising one’s Bechirah is more about examining every 
situation carefully to discover what biases are at work, and to avoid the 
consequences of those biases, than it is about choosing between obvious 
right and wrong. Indeed, Hashem could have arranged that the funeral 
attendees not pass the pit on their way home or that Yaakov give explicit 
instructions before his death about eating together, but that is not how 
Hashem operates. Instead, he allows man to experience these very subtle 
challenges so that he can exercise his Bechirah. (Madreigat Ha’adam: 
Tikkun Ha’middot ch.2) 
“Yisrael extended his right hand and laid it on Ephraim’s head, though 
he was the younger, and his left hand on Menashe’s head. ‘Sikail’ / He 
maneuvered his hands, for Menashe was the firstborn.” (48:14) 
The Aramaic translation, Onkelos, relates the word “sikail” to “seichel”/ 
“intelligence,” i.e., Yaakov’s hands behaved with intelligence. 
This requires explanation, notes R’ Moshe Yehoshua Hager z”l (1916-2012; 
Vizhnitzer Rebbe), for how can one attribute intelligence to a body part? It 
would seem that intelligence is in the brain, and the hands are merely tools 
for implementing the brain’s will! 
He explains: We read (Bereishit 22:10), “Avraham sent out his hand, and 
took the knife to slaughter his son.” Why did Avraham have to “send out” 
his hand, implying that a specific act of will was required? The answer is 
that Avraham had purified himself to such an extent that his body 
automatically did G-d’s Will, which, in this case, was to not slaughter 

Yitzchak. Thus, Avraham, who did not know that, needed a conscious act 
of will to override his hand’s “intelligence,” in order to pick up the knife. 
This is alluded to in our verse as well: Yaakov, also, purified himself to the 
extent that his hands had their own intelligence, i.e., they knew that G-d’s 
Will was to give the primary blessing to the younger son, Ephraim, not to 
the older son, Menashe. 
How can a person in our times aspire to such a level, asks the Vizhnitzer 
Rebbe? By studying works of mussar such as Chovot Ha’levavot and 
Reishit Chochmah. Unfortunately, he adds, the yetzer ha’ra also knows this 
and therefore encourages us not to study such works. (Yeshuot Moshe: 
Ma’adanei Shulchan) 
“Yosef said to his father, ‘Not so, my Father, for this is the firstborn; place 
your right hand on his head’.” (48:18) 
R’ Menachem Mendel of Strzyzow z”l (1788-1831; chassidic rebbe) writes: 
Logically, the phrases should be reversed–“Place your right hand on his 
head, for this is the firstborn.” However, that would have been disrespectful, 
as he would have been telling Yaakov to do something other than what he 
was doing. Instead, Yosef phrased his statement as if were giving Yaakov 
information he might not have known: “For this is the firstborn.” And, once 
you possess that information, you presumably will want to “place your right 
hand on his head.” 
This, continues R’ Menachem Mendel, sheds light on Yaakov’s response 
(verse 19), “I know, my son, I know; . . . he too will become great. Yet, his 
younger brother will become greater than he.” Yaakov meant: I do know 
who is the firstborn. But, I also know that the younger brother will be greater 
than the older one. (Sova Semachot) 
“For Your salvation I have longed, Hashem.” (49:18) 
There is a custom when reciting this verse as a prayer–for example, some 
append it to Tefilat Ha’derech / the traveler’s prayer–to repeat it with the 
words in different orders, as follows: 
“For Your salvation I have longed, Hashem.” 
“I have longed, Hashem, for Your salvation.” 
“Hashem, For Your salvation I have longed.” 
R’ Shmuel Weinberg z”l (1850-1916; Slonimer Rebbe) writes that each of 
these three formulations has a different meaning. 
“Hashem, For Your salvation I have longed” refers to immediate salvation, 
when Hashem is revealed right away. 
“For Your salvation I have longed, Hashem” refers to salvation that comes 
after man takes some step to “awaken” G-d’s compassion–first, “For your 
salvation I longed,” then Hashem was revealed. 
“I have longed, Hashem, for Your salvation” expresses the faith of a person 
who does not see salvation coming. Nevertheless, “I have longed, Hashem.” 
And, in that merit, there is salvation at the end. 
Another explanation: “Hashem, For Your salvation I have longed” refers to 
a person who is successful in everything he does. Hashem is “right there,” 
in the open. This person should remember, “It is not my success, but rather 
Hashem is revealing Himself openly to me, and I must continue longing for 
Him in the future.” On the opposite extreme,“For Your salvation I have 
longed, Hashem,” refers to a person from whom Hashem seems distant. 
That person should long for Him and not give up hope. (Divrei Shmuel) 
A Torah Tour of the Holy Land 
“In the cave that is in the field of Machpelah . . .” (49:30) 
The Gemara (Eruvin 53a) records two explanations of the word 
“Machpelah,” which comes from the root meaning “double.” One Sage 
says: “A chamber within a chamber,” and one Sage says: “A chamber with 
a chamber above it.” 
R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Chief Rabbi of Eretz 
Yisrael) notes, based on the Gemara (Bava Batra 58a), that Adam and 
Chava are buried in the inner or lower chamber, while the Patriarchs and 
Matriarchs are buried in the outer or upper chamber. He explains: 
Man is born with innate intelligence. However, because that intelligence 
can exist only along with man’s physical body, it is limited by the body and 
can help man grow only so far. That is why Hashem gave us the Torah, 
which exists independently of any physical body. 
Which is greater–man’s intelligence or the Torah? In absolute terms, the 
Divine Torah is, of course, greater. However, in terms of the impact that 
each can have on a human being, the Torah, being separate from the person, 
is at a disadvantage. Thus, writes R’ Kook, based on the classical work, 
Chovot Ha’levavot, what needs to happen is for man’s innate intelligence 
to attach itself to the Torah and then to channel the Torah’s influence back 
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to the body. In this way, the body itself can become a holy instrument for 
carrying out the Torah’s will. 
However, because man sins, the ultimate holiness of the body also depends 
on receiving atonement through death and burial. All of this, writes R’ 
Kook, permits us to understand the two opinions regarding the architecture 
of the burial place of Adam/Chava and the Patriarchs/ Matriarchs. Adam 
Ha’rishon surely had great innate intelligence. But, he lacked a connection 
to Torah. That connection began only with the Patriarchs, the first to 
practice Brit Milah and other mitzvot. Thus, if the burial place of these 
ancestors was a chamber within a chamber, Adam/Chava certainly are in 
the inner chamber, with the Patriarchs on the outside, just as the Torah is 
“outside” and must use man’s innate intelligence as a conduit to make its 
impact felt “inside.” But, if the chambers were one above the other, then 
certainly the Patriarchs, representing the Divine Torah, are on top. (Midbar 
Shur: Drush 28) 
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Rabbi Yaakov Neuburger 

TorahWeb 
Transmitting and Expressing Faith 
We have known this story, this Rashi, from our earliest years. Some are 
even surprised when they cannot find it in the chumash text. In it, one great 
generation tests the other. It adds nobility to the restless quest for legacy, 
and makes us so aware of the uncertainty of successfully transmitting faith. 
It is shared by all immigrant Jews as they find their way on foreign footing. 
And it is so important that Jews are mandated to recall it at least twice a 
day. 
This is the way that the Rambam (Hilchos Krias Shema 1:3) records the 
story: The aging Yaakov gathers all his children around his bedside for what 
may be the last time. Perhaps in a now or never moment, Yaakov 
aggressively engages his children discussing with them Hashem’s 
singularity and His other-worldly oneness and unity. Yaakov discoursed on 
the "pathways of Hashem" that Avrohom and Yitzchak had pursued. 
Fearing that among his very own children there may be one "off the 
pathway" and armed with the forthrightness reserved for someone about to 
leave this world, Yaakov wasted no time. "My children, perhaps there is 
among you someone who does not accept this oneness of Hashem?" It was 
then that the "Shema" was first formulated and declared, spontaneously and 
at once by the entire assemblage, no doubt assuaging the lingering fears of 
their father and granting him the peacefulness he so craved. 
Profoundly grateful to have "mitaso shleima - His bed complete", i.e. a 
complete set of G-d fearing progeny, Yaakov Avinu thanks Hashem by 
formulating, "Baruch sheim kevod malchuos leolam vaed - The honor of 
His sovereignty should be forever. 
I find it fascinating that as the Rambam records, we, as a people, as a result 
of this event, have adopted the custom to repeat Yaakov's words of thanks, 
every time we say Shema. That a phrase that does not appear in the text of 
Shema and should be seen as an interruption and distraction, is instead 
adopted to be a part of the mitzvah has to surprise us. 
It is true that later authors see this passuk as a commentary to our declaration 
of Shema and the oneness of Hashem. Some suggest that it is a way of 
saying that we really do not understand the oneness of Hashem and the best 
we can do is view the effects of His sovereignty - His malchus from afar. 
Yet Rambam insists otherwise, that we want to keep in the foreground of 
our minds Yaakov's profound appreciation. How does it enhance our 
recitation of Shema and our declaration of Hashem's dominance? 
Truth be told, the overwhelming gratitude that Yaakov felt is something that 
every Jewish parent appreciates. Is there a greater source of peacefulness 
than to know that one leaves this world being a whole and firm link in an 
unending chain of Torah teaching? Is there another way to acquire the 
serenity of knowing that your children have the keys to live meaningfully 
in this world and to be well prepared for the next? After all is it not every 
night that we pray, well before we have any concept of what it means, to be 
blessed with a "complete set of progeny"? 
Perhaps therein lies our answer. As we recall the final conversation of 
Yaakov Avinu's life, we take our place among his children who are haunted 
by the shadow of that moment. Thus, we express our commitment to the 
oneness of Hashem and the uniqueness of our attachment to Him. To bring 
to mind that kabolas ol malchus Shomayim is the overarching and 
overwhelming message we strive to convey to our children, and that it will 
be singular in the way it measures our success and provides us with 
satisfaction and serenity, is the greatest expression of the depth of our faith. 
Copyright © 2017 by The TorahWeb Foundation. All rights reserved. 
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Gem Of The Week From RSR”H 
 This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה

Means vs Ends 
Shimon and Levi share a character trait that would have qualified them to 
assume the future leadership of the Jewish people: they are achim, they have 
a strong sense of brotherhood. Free from any selfish motive, they reacted to 
a wrong done to a less important member of the family as though they 
themselves had been the victims. 
However, klei chamas mecheiroseihem. Shimon and Levi used dishonest 
methods to achieve their goal. In what appeared to be a peaceful and 
friendly agreement in the guise of a dowry, they imposed conditions upon 
Shechem and converted them into tools of brutality. 
Whereas Reuven was not independent enough and lacked inner stability, 
Shimon and Levi were too fiercely aware of their own strength. Where the 
welfare of the community was at stake, they acted ruthlessly. 
Birchos Yaakov lay the cornerstone of the Jewish people. It is most 
significant that a curse is imposed upon any violence that runs counter 
to justice and morality, even if it is intended for the common good. 
Other nations have adopted the principle that any action is legitimate 
as long as it serves the interest of the state. Acts of cunning and violence 
that would be punished if done by an individual for selfish gain are 
rewarded if they are committed for “the welfare of the state. The laws 
of morality apply only in private life. 
Here, by contrast, the last will and testament of the Jewish people’s founder 
is to pronounce a curse on violence, even if used for the most legitimate 
interests of the family. It declares for all time that even in public life, in 
the promotion of the common good, the ends must be pure—and so 
must the means. 
But it is only the methods and the proportions of their action that made 
Shimon and Levi deserving of rebuke. The motive that catalyzed them 
was holy and justified. The spirit that moved them was indispensable 
for a family that matured into a nation that must endure all forms of 
hardship, and yet stand tall and persevere with resilience and nobility 
through an eternal march through the ages. Yaakov Avinu, on his 
deathbed, curses the excessive violence employed by his sons, but blesses 
the spirit that inspired their action: achalkeim b’Yaakov, v’afitzeim 
b’Yisrael. 
Achalkeim, I will apportion. This is something so valuable that as many 
people as possible must have a part, a chelek, in it. Yaakov, the image of 
the Jewish people in galus, oppressed and persecuted. Afitzeim, I will 
scatter. This whole must be divided into the smallest possible parts, to 
negate its unity and solidarity. Yisrael, the image of the Jewish people 
triumphant, by the hand of G-d. 
The danger posed by Shimon and Levi’s hotheadedness exists only when 
the nation is flourishing, when it constitutes a powerful community that can 
easily be carried away by two tribes filled with the awareness of their own 
power and on fire with brotherhood. Therefore, afitzeim b’Yisrael, in a 
flourishing Jewish state, they must be scattered. 
And that is exactly what happened. Levi received no share in the land, its 
survival depending on maaser, the goodwill of each individual. A person is 
entitled to give his maaser to any Levi he chooses; no one has the right to 
demand it from him. Shimon's territory was an enclave inside the portion of 
Yehudah, completely dependent on that powerful tribe. Thus, when Yisrael 
thrived as a nation, the political influence of Shimon and Levi was 
completely paralyzed. 
But in galus, where the pressure of our fate weighs down on us, and the 
nation itself is scattered, there is a real danger that all self-respect will 
be lost and all spiritual vitality will be stifled. To enable even a Jewish 
peddler to proudly look down on the European street youth, to enable 
him to maintain self-respect and sense of belonging to his people—for 
that, achalkeim b’Yaakov. 
By scattering Shimon and Levi among all the other shevatim, G-d did us a 
great kindness. When the kingdom was destroyed and the nation scattered 
in all directions, wherever Jews were, descendants of Shimon and Levi were 
present. Everywhere, they would foster and nurture in us strength and 
courage, fervor and Jewish pride, thus assuring that the Jewish spirit 
remains alive and strong even after the kingdom is gone. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
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IMPORTANCE OF ....   
The Midrash (Shemos 2) states that Moshe was told to remove his 
shoes because shoes are prohibited where the Shechinah is 
present, just as the Kohanim served in the Beis HaMikdash 
barefoot. However, the Gemara (Zevachim 24a) states that the 
Kohanim worked barefoot in the Beis HaMikdash for a specific 
reason - so there would not be a vmhmj (intervening substance) 
between the Kohanim’s feet and the floor when they performed 
the Avodah, and not simply because the Shechinah was present. 
Perhaps the Midrash should have cited the Gemara (Yevamos 6b) 
which defines asen trun to prohibit entering the Har HaBayis 
with one’s shoes. The Gemara (Rosh HaShanah 31b) states that 
after the Churban, R’ Yochanan b. Zakai enacted a series of 
Takanos, one of which was that Kohanim were not permitted to 
duchan (Birchas Kohanim) with their shoes on. The Gemara 
(Sotah 40b) explains that the reason for this was a concern that if 
they wore shoes, a Kohen might sit down or bend down to fix a 
loose strap or lace on a shoe during duchaning, causing suspicion 
that he sought to avoid duchaning because there was a blemish in 
his lineage. R’ Yochanan b. Zakai presumably made this Takanah 
because in the Beis HaMikdash, the Kohanim did everything 
barefoot, as derived from unac lrcku u,rak – linking the Avodah 
to Birchas Kohanim. However, after the Churban, as there was no 
longer Avodah, there was also no derived imperative to duchan 
without shoes. As such, Kohanim outside Eretz Yisroel began to 
duchan with their shoes on, necessitating the Takanah.    
Therefore, vmhmj would serve as a reason only in the Beis 
HaMikdash, which had intrinsic vause, and where a parallel to 
the Avodah existed. At all other times and everywhere else, only 
the presence of the Shechinah would warrant removal of the 
shoes. The Posuk says: tuv asue ,nst uhkg snug v,ta ouenv and 
the Meforshim note that the vause emanated from the ouen – not 
the asue ,nst. It was the Shechinah’s presence in the ouen that 
brought the vause, and not any intrinsic significance of the vnst.      

QUESTION OF THE WEEK:  
Must a Ger do Teshuvah and seek a Kaparah for sins that were 
committed before the conversion ?  

ANSWER TO LAST WEEK:  
(Should one marry a Bas Yisroel so as to possibly make a Pidyan HaBen ?)  
The Gemara (Pesachim 49a) assures one of wealth for marrying a 
Bas Kohen, and seems to ignore the fact that doing so will deprive 
him of performing a Pidyan HaBen. R’ Chaim Kanievski cites the 
Gemara (Kesubos 12a) which states that a Bas Kohen’s Kesubah 
was 400 zuz, to reflect the vkgn of marrying Yichus.  

DIN'S CORNER:  
The table upon which the Shabbos meals are to be eaten must be 
covered with a tablecloth from before Shabbos and should remain 
so during the entire Shabbos, until after Havdalah. Other tables in 
the house should also be covered. One must dress in one’s better 
clothing on Shabbos and remain in such clothes [including one’s 
tie – ed.] until after Havdalah.   (MB 262:1,4,8)      

DID YOU KNOW THAT ....   
The Gemara (Chulin 89a) quotes R’ Yochanan as praising R’ 
Eliezer’s Drasha from:  ofc ‘v eaj ohngv kfn ofcrn tk - that 
Hashem’s desire for Bnei Yisroel does not stem from our being 
greater in number than other nations (for we are not), but rather 
because even when Hashem bestows greatness upon us, we tend 
to minimize ourselves, as exemplified by Avrohom, Moshe, 
Aharon and Dovid. The obvious question is: why mention the 
word ofcrn at all if our population would never be that great ? 
The Posuk says: o,cavu .rtv og v,g ohcr iv (the people of the 
land are now many, and you want to stop them). Rashi explains  
that Pharaoh claimed he would suffer a significant loss of income 
if he allowed the Jews to take off on a three-day trip to the 
Midbar.  If Pharaoh believed that Hashem must be obeyed, what 
kind of excuse would this be ? If he did not believe in Hashem, 
why did he need an excuse ? The cegh ,guah calculates the slavery 
in Egypt of 430 years as follows: The Bnei Yisroel lived in Egypt 
for 210 years. The actual sucga began after the last of Yaakov’s 
sons died, and lasted only 86 years. However, since the women 
gave birth to 6 children at a time, which is 4 more than the 
average multiple birth, these “extra” 4 bodies provided a total of 5 
working entities which, if multiplied by 86 years, yielded 430. 
Those extra 4 were the ones that did not leave Egypt (ukg ohanju) 
but rather died during the laj for their wickedness. Therefore, as 
the Sforno states, Pharaoh argued with Moshe: How can you 
claim to represent the Jewish nation if 4 out of 5 do not follow 
your instructions and do not wish to obey Hashem’s wishes ? 
.rtv og v,g ohcr iv - even if your ancestors listened to Hashem, 
v,g - right now the number of .rtv og is greater and I wish to 
follow the majority ! If Moshe were to claim that the .rtv og 
“didn’t count”, then they shouldn’t count towards the expedited 
completion of the sucga either, and there are still many more 
years to go ! This may be why the Posuk stresses “ofcrn tk” - 
that we should never be discouraged by the lack of ohna ,trh that 
is apparently the position of the majority of world Jewry today.   
A Lesson Can Be Learned From:  
A Shidduch was arranged between two wealthy families. Each father 
promised a large sum of money towards the young couple for the 
wedding and afterwards. As the date approached, the Kallah’s father’s 
business took a turn for the worse, and he was left in a difficult position, 
incapable of holding up his end of the financial promises. He notified the 
Mechutan, stating that although he could not deliver, he still expected 
the wedding to take place and the Mechutan to fulfill his end. The 
Mechutan found this very disturbing, and he visited R’ Aryeh Leibish of 
Kishinov to discuss what he should do. The Mechutan arrived just before 
Shabbos, and only had time to briefly describe the situation to R’ Aryeh 
Leibish. The Rebbe told him that they would discuss it after Shabbos, 
“and you will be glad that you came to me”. The Mechutan spent 
Shabbos in a positive mood, and after Shabbos waited to hear what the 
Rebbe would say. The Rebbe told him that the wedding should take 
place and that he must fulfill his promise. The Mechutan was surprised, 
and asked the Rebbe why he had told him before Shabbos that he would 
be glad that he had come. The Rebbe said: “I meant to say that you 
would be glad that you came to me, rather than the Kallah’s father. At 
least you still have your wealth, rather than the other way around”. 
P.S. Sholosh Seudos is sponsored by the Schoenfeld family. 


