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 Hoshannah Rabbah

Continued on page 2

On Hoshana Rabbah, Hashem gives us one 
more opportunity to change the verdict that 
was sealed on Yom Kippur. While some 
people may need the extra time to repent, the 
sefer Mipi Sofrim offers two additional reasons 
for the extension. First, even though Hashem 
forgave us and removed the punishments 
from a decree against us, we may neverthe-
less suffer natural consequences of our 
actions. On Hoshannah Rabbah we have the 
opportunity to lessen or erase these natural 
consequences. On another level however, we 
certainly have done teshuvah through fear of 
God, but have we also done teshuvah through 
love of God? After having experienced the 
intimacy of Sukkot, adds the Shvilei Pinchas, 
we can approach Hashem with this new 
relationship and wipe the slate clean.

How does this relate to taking the aravot and 
beating them on the ground? Why do we 
repeat the refrain, “Ani vaho hoshia'ah na, we 
beseech You, Hashem, help us,” again and 
again?  Rabbi S. Grosbard offers a homiletic 
insight. The aravot are a symbol of one-ness, 
of eruv – intermixing and integration. Each of 
the four species represents a different aspect 
of our own personas. While the lulav, hadasim 
and etrog represent those who have Torah, 
good deeds, or both, the aravot have neither, 
yet they are part of the whole and part of 
ourselves. All week long we have held these 
four together in a spirit of unity. However, it is 
now time to distance ourselves from that part 
of ourselves that has neither Torah nor good 
deeds and is therefore prone to sin. We beat 

that negative aspect of ourselves to the 
ground, no longer wanting any part of it, 
hoping to transform and dedicate it to sanctity. 
Symbolically, then, we can then take the 
willows and place them on God’s Holy Ark. 
Therefore, adds the Tiv Hamoadim, we must 
be extremely careful to keep all of our actions 
on this day on a high spiritual level, for 
Hoshannah Rabbah is the culmination of the 
teshuvah process. 

What is teshuvah from love? Rabbi Margolin 
offers an analogy. Two people standing back to 
back are very close physically but completely 
distant from each other in their relationship. A 
close relationship finds expression through joy. 
When we do mitzvot perfunctorily, we are 
doing them out of fear or habit rather than for 
the joy of being in Hashem’s presence. Doing 
mitzvot joyously expresses our desire for a 
relationship with Hashem, and we will then 
merit the actualization of the kohein's blessing, 
that “Hashem will turn His countenance to 
you.” Face to face, not back to back. Similarly, 
the Ohr Haganuz notes that the word hosha 
also means to turn favorably towards. We 
beseech Hashem that He should turn to us 
with favor. Hence, we have the Hoshanot 
prayers even on Shabbat. Similarly, we turn to 
Hashem as the sole source of our salvation 
(incorporating both meanings of the word) 
during Sukkot, writes the Halekach Vehalebuv. 
When we leave the comfort of our homes and 
dwell in sukkot, we demonstrate our love of 
Hashem and our faith in His salvation. We 
realize that nothing else has any power. 

Knowing that we are always in His presence is 
a source of joy that creates the sanctity of the 
day. 

On Hoshannah Rabbah, we circle the bimah 
seven times, parallel to the seven days of 
creation, notes the Emunat Etecha. Seven 
then denotes completion and it is on the 
seventh day of Sukkot that we sing the most 
songs to Hashem. So why isn’t it a full yom 
tov?  It is the day of the aravot, the lowly and 
ordinary, those who are beaten to the ground, 
can also elevate themselves, achieve holiness, 
and sing praises to Hashem. We may seem to 
have nothing but we have our mouths 
symbolized by the aravot.  Hashem loves the 
prayers of the lowly. Therefore we beat the 
aravot to the ground, for we know may'ashpot 
yorim evyon, from the garbage will He raise up 
the lowly. When we have nothing else, writes 
Rabbi E. Kitov, when we put aside the other 
three species and hold only the aravot in our 
hand, we are still left with the power of prayer. 

Hoshannah Rabbah encapsulates the essence 
of all the days of teshuvah that preceded it. 
Rabbi Z. M. Silberberg notes that the numeri-
cal equivalent of aravah equals zera, (seed) 
children. It is a day to pray for those who are 
childless and for our own children. Aravah also 
means both mixed together and responsibility. 
We should also take responsibility for each 
other and pray for the well being of our friends 
and neighbors and all of Klal Yisroel.  

Based on a Naaleh.com shiur by Rebbetzin Tziporah Heller
Kohelet: Guard Your Tongue

The verse in chapter 5 in Kohelet says, “Don’t 
let words that come out of your mouth be 
hurried.” This refers to prayer.  The Seforno 
explains that most people have a problem 
focusing on prayer because we live in a world 
where everything grabs our imagination. 
When you are late for an appointment you’re 
thinking, what will they say? When you are 
not late and then you think about what will 
happen at the appointment. When you wake 

up in the morning, your mind is already at 
work, wondering what will I have for breakfast? 
Our imaginations use the particular experience 
we have as their launching pads. Whatever is 
happening at the moment grabs our attention. 
We follow it with our fantasies. Sometimes our 
fantasies lead the way!  

When we pray it’s very hard to see the whole 
picture because we don’t live in that whole 

picture. Therefore Kohelet adjures us, don’t 
hurry, don’t be anxious to finish saying all the 
words of davening. Concretely this means that 
before one begins to pray one has to pause a 
moment and think. Who am I? Who am I 
talking to? What am I saying? These three 
questions should help a person see the bigger 
picture and focus on what’s real and important 
instead of what’s small and fleeting. 
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Chassidut on the Parsha: Bereishit-Factors of Creation

Based on a Naaleh.com shiur by Rebbetzin Tziporah Heller
Continued from page 1

Kohelet: Guard Your Tongue

“Dreams come because of many matters and 
the voice of the fool is expressed in many 
words.” There are three different kinds of 
dreams. The first are dreams that have a 
physical cause. For instance, you go to sleep 
after eating three and half pieces of pizza and 
in your dreams you’re in the Middle Ages and 
King Arthur’s troops are coming closer, in fact 
they are choking you. This is called indiges-
tion. That sort of dream won’t repeat 
frequently. 

The other kind of dream is when a person 
re-experiences subconsciously what they 
experienced consciously during the day. 
Wherever your mind was going during the 
day, all those spots of reality that grabbed you 
resurface. You find yourself easily consumed 

by things that are of little real consequence. 
These dramas are replayed by your subcon-
scious interpretation of them. This may have to 
do with the imaginary you that you fantasized 
of during the day. Concerning this the gemara 
says, “All dreams have some nonsense in 
them,” because as humans, our minds aren’t 
focused. 

There’s another kind of dream, as the Orchos 
Tzadikim notes, which can occur when a 
person seeks truth during the day. He peels 
away the nonsense and moves away from 
fantasy, forcing his emotions to submit to his 
mind. When his thoughts during the day are 
clear and honest, his nighttime visions would 
be clear and real too. Sometimes they may 
even contain accurate predictions for the 

future. 

So where does that put people like us? What 
should we do with our dreams? If they are 
physical and don’t repeat and are probably 
caused by specific physical phenomena, let 
them go. But if they are the voice of the 
subconscious, don’t ignore them so easily. The 
Michtav M’Eliyahu says you should ask 
yourself, “What is this dream teaching me 
about my perceptions?” One should learn to 
understand one’s dreams as one would 
understand a Mussar Sefer. Thus it says in the 
Gemara, if a person doesn’t dream for 40 days 
it’s a bad sign. He should be able to hear his 
higher level communications within himself. 

The Shem Mishmuel quotes the Midrash 
Tanchuma which comments on a verse in 
Kohelet, “Kavod Elokim haster davar kavod 
melachim chakor davar. The honor of 
Hashem is to keep things secret, the honor of 
kings is to reveal.”  The first half of the verse 
refers to the six days of creation while the 
second half refers to Shabbat. The Shem 
Mishmuel writes that we can understand this 
in the context of a comment of Rashi in the 
first chapter of Bereishit.  The Torah only uses 
the name Elokim to describe Hashem in 
Chapter 1. However in Chapter 2, the Torah 
uses the name Yud Keh Vav Keh. Did 
Hashem use one name to create the world or 
both? 

According to Chassidut, Hashem appears to 
us in two forms, as a strict judge and as a 
kindly father.  A world run strictly by din can be 
cruel and merciless and Hashem saw that 
man would not be able to survive. Humans 
are by definition imperfect so we can work on 
ourselves and make ourselves more like 
Hashem. For this process we need mercy, 
which provides us with time to climb the 

ladder to perfection. It also enables us to slip 
and fall, and to get up to continue the climb. 
Therefore Hashem created the world with a 
combination of two names, Elokim, din, and 
Yud keh vav keh, rachamim. The account of 
the first six days of creation are written in an 
enigmatic way because the whole process of 
creation which occurred through a process of 
tzimzum (Divine constriction). Hashem 
gradually hid Himself so that the world could 
come into being. Creation is Hashem’s secret 
which the human mind cannot grasp and that 
is why the Midrash say this is the honor of 
Hashem.

Shabbat is a whole new level of revelation. 
Hashem moved closer and became more 
revealed, not enough to destroy the world, but 
to give it a new feeling of closeness and 
spirituality. The whole purpose of creation was 
to get to Shabbat through which He made us 
and the world holy. When it comes to Shabbat 
the Midrash says, the honor of kings is to 
reveal. The Shabbat brings Hashem back into 
the world with chessed. Din is important but it 
must be combined with love and sensitivity, 
just as Hashem combined His two names to 

make the world a place to live. 

We can say perhaps that these two modes are 
the experience of the weekdays and Shabbat. 
During the week there is constriction. We’re 
involved in routine activities within certain 
parameters of rules which hide Hashem. The 
weekdays are haster davar while the Shabbat 
is chakor davar, in which Hashem is revealed. 
On this day we receive an additional soul 
which opens a new vista of incredible spiritual-
ity that flows into the world. 

This dual experience of chol (the mundane) 
and kodesh (holiness) is fundamental to the 
existence of the world and to our experience 
as a people. Perhaps the main point of human 
existence is to try to bring the experience of 
Shabbat,  the spiritual aspect of the world, into 
the mundane and not to leave these two 
domains separate. One must pull the spiritual-
ity of Shabbat into the week as the verse says, 
“Zachor et yom haShabbat, remember the 
Shabbat day to make it holy.” The whole week 
we should anticipate the Shabbat and imbue 
our every action with a higher purpose.   


