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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Small Is Big(1) 
Count the sons of Levi(2) 
Know that the place of shevet Levi among the rest of Klal Yisrael is similar 
to that of the Jewish people amongst the nations. Levi was a small tribe, 
charged with the important job of carrying the Ark of Hashem through a 
wilderness. In a broader sense, Klal Yisrael is a larger shevet Levi. It carries 
Hashem’s message into the world, spreading awareness of Him to all 
people. 
The story of Jewish survival through the millennia is a conundrum. It can 
be understood only by hearing the Voice of Hashem, as He commands 
history itself, similar to His words about Levi, “Do not let the tribe… be 
cut off!”(3) 
Chazal(4) note a tension between two phrases in a single verse(5) in our 
Haftorah. “The number of the Bnei Yisrael will be like the sand of the sea.” 
Sand is finite. Its grains may be difficult to count, but they can be. “Which 
cannot be measured nor counted.” This phrase implies impossibility, i.e. 
their numbers will be infinite. The gemara resolves the tension by assuming 
two different situations – the former, when Klal Yisrael does not follow 
Hashem’s Will; the latter when it does. We should not understand this as 
two, disjoint periods. Rather, the pasuk speaks of a single process, the way 
in which a small group of people will gain in influence until its message 
meets universal embrace. 
In the earlier period – one in which the Jewish people as a whole do not 
live lives fully congruent with Hashem’s Will – we will still be blessed with 
many stellar individuals. The navi urges them not to despair. From their 
number, while initially limited, will develop an unstoppable momentum, 
that will in time envelop the entire world. The initial contribution is limited. 
But the navi assures us that this is temporary. At some point, the influence 
of G-d’s Word spreads explosively. Ultimately, the sense of this pasuk is 
not quantity, but quality. In time, the power of the Torah, spread by the 
Jewish people, becomes infinite. 
We have certainly not arrived there yet. Yirmiyahu(6) famously wrote, 
“We became as orphans, without a father.” Mothers, apparently we have. 
The general difference between rachamei ha-av, the compassion of a 
father, and that of a mother, is clear. A mother fusses and dotes over her 
child, providing him or her with physical needs. She feeds and clothes and 
hugs. The compassion of a father looks more towards the future. He directs 
the child to where he should be ten years forward, to determining where he 
can most fully utilize his strengths. This requires vision. We have leaders 
today who can and do respond to the exigencies of the moment. They 
concern themselves with needs as they arise. But there are very few who 
address the lasting continuity of our Torah, and the fulfillment of the Jewish 
mission to the world. 
There are other differences as well. In this world, in that moment of exalted 
insight as they finally left Egypt, they said, “This is my G-d and I will 
glorify Him.” In the future, however, Chazal(7) point out a changed 
expression. “They will say on that day, ‘Behold, this is our G-d.’”(8) This 
is further illuminated by a passage in the gemara.(9) “In the future, HKBH 
will make a circle for the righteous. He will sit among them in Gan Eden. 
Each one will point with his finger towards Him, as it says, ‘Behold, this is 
our G-d.’” 
Here Chazal place our current situation in sharp contrast to a brighter 
future. At the moment, the best that a small number of people can do is say, 
“This is my G-d.” They speak only as individuals, and only after being 
touched by as small aspect of Hashem’s fullness, like an encounter with the 
Shechinah. The future will change that. People will say, “This is our G-d!” 

They will be conscious of being no longer isolated exceptions and 
individuals, but part of a much larger, dynamic group. They will be part of 
a circle, which will stand out from a much broader community – a universal 
recognition of Hashem without exception. The circle represents the idea of 
a harmonious gathering of all the different groups and factions that existed 
within our people until that day 
On that day, all in that circle will point to a much fuller conception of 
Elokus, of Who Hashem is. All the questions and uncertainties about Who 
He is will disappear. So will all the mysteries, the unsolved questions about 
creation and the purpose of life. 
This is the intent of Chazal elsewhere(10) as well, in looking at our 
parshah. “Why did He count them [Levi]? Because they are His royal 
order, and a King delights in His royal order. See, that they are the smallest 
of the shevatim. Why? Because they observe the face of the Shechinah …In 
the future, however, Hashem will reveal His Honor to all of Yisrael. On 
that day, people will say, “This is our G-d.” 
At the moment, only special individuals can observe – at times – the 
Shechinah. Even this is overpowering to many; many do not survive. The 
number of these special people is small. All will change in the future, when 
Hashem’s promise of a fuller revelation of Himself will be fulfilled. 
1. Based on HaMedrash V’HaMaaseh, Bamidbar, by R. Yechezkel Libshitz 
zt”l 
2. Bamidbar 3:15 
3. Bamidbar 4:18 
4. Yoma 22B 
5. Hoshea 2:1 
6. Eichah 5:3 
7. Mechilta d’Rashbi 19:9 
8. Yeshaya 25:9 
9. Taanis 31A 
10. Tanchuma Bamidbar 17 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Bamidbar / Shavuos – Vol. 12, Issue 30 
I will BE"H be giving a shiur on Megillas Rus for women and girls on the second day of Shavuos (Thursday, June 1) at the Shaare Shalom shul in Flatbush at 2021 Avenue 
S at 5:00 PM. Any women who will be in the area are welcome to attend.  Attached is an expanded issue of Parsha Potpourri for both Parshas Bamidbar and Shavuos. 
This week's issue is dedicated l’zecher nishmas Yenta bas Yechiel Michel z”l, whose yahrtzeit is next Friday (8 Sivan), and l’zecher nishmas Abraham ben Eliahiou z”l, 
on the occasion of his yahrtzeit. Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them and their 
families.   At this point, most of the remaining issues in Sefer Bamidbar are still available for dedications. Each issue of Parsha Potpourri requires a tremendous amount 
of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good 
Shabbos, a Good Yom Tov, and an uplifting and inspiring Kabbalas HaTorah, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

לז"נ אברהם בן אליהו ז"ל לז"נ יענטא בת יחיאל מיכל ז"ל  
)2:2איש על דגלו באתת לבית אבתם יחנו בני ישראל מנגד סביב לאהל מועד יחנו (  

Our Sages teach that everything written in the Torah is recorded because of 
its relevance to every Jew in every generation. Why are the seemingly 
trivial details which dominate Parshas Bamidbar, such as the arrangement 
of the encampments of the various tribes, significant and relevant to us? 
Rav Aharon Kotler suggests that although this information seems like 
historical facts with no practical application to our lives, the parsha is in 
fact teaching us a very relevant lesson: the value that Judaism places on 
seder (organization). Instead of allowing the Jewish people to set up their 
own camping arrangements based on their personal preferences, the Torah 
insists that they specifically encamp together with other members of their 
tribe and additionally prescribes the positions of the various tribes relative 
to one another. This arrangement was in effect for the duration of their 40-
year sojourn in the wilderness. 
Rashi writes in Parshas Emor (Vayikra 24:10) that the blasphemer was the 
son of Shlomis bas Divri and the Egyptian taskmaster that Moshe slew. 
Because his mother was descended from Dan, he attempted to dwell among 
the tribe of Dan, but they refused him because his father was not from their 
tribe. Although one person camping out of place (which was still the tribe 
of his mother) would seem to be insignificant, the tribe of Dan understood 
the critical value of preserving order and refused to allow him to camp 
among them. Although the particular laws about the formations and 
configurations of the encampments do not currently apply to us, the lesson 
about the value of serving Hashem in an orderly and disciplined fashion is 
one that we can each apply in our daily lives. 
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ונסע אהל מועד מחנה הלוים בתוך המחנת כאשר יחנו כן יסעו איש על ידו לדגליהם 

)2:17(  
In Parshas Bamidbar we are taught that during their 40-year sojourn in the 
wilderness, the Jewish people had fixed locations for their encampments. 
Each of the tribes had a specific location relative to the other tribes where 
its members were to encamp. Three of the tribes encamped in the north, 
three in the south, three in the west, and three in the east. The tribe of Levi, 
together with the Ark, encamped in the middle of the circle formed by the 
other tribes. What lesson can be learned from this setup? 
The Chofetz Chaim explains that just as the heart is located in the middle 
of the body, so too the Ark which contained the Torah and Tablets was 
located in the middle of the camp so that it would be equidistant from every 
Jew. Similarly, the Bimah on which the Torah scroll is placed when it is 
being read is located in the middle of the synagogue. This teaches us that 
the Torah is equally accessible to every Jew. The Chofetz Chaim adds that 
our Sages teach (Taanis 31a) that in the World to Come, the righteous will 
form a circle to dance around Hashem, who will be in the middle of the 
circle. Although Jews seem serve Hashem in ways radically different from 
one another, as long as their intentions are for the sake of Heaven and they 
keep the mitzvos, they will all celebrate together. At that time we will 
discover that the Jew who seems diametrically opposed to us is in reality 
on the other side of the circle but just as close to Hashem. 
 בענין לימוד התורה בשבועות
There is a widespread custom to stay up at night on Shavuos engaged in 
Torah study. The Magen Avrohom (494) suggests that this custom 
developed because the Medrash teaches that the Jewish people at Mount 
Sinai overslept on the day of the giving of the Torah, and Hashem had to 
wake them up in order to present it to them. To rectify their mistake and to 
prevent ourselves from making a similar one, we demonstrate our eagerness 
to once again receive the Torah by remaining awake the entire night. In 
Yerushalayim, many of those who stay awake proceed to the Kosel just 
before dawn for an uplifting sunrise prayer service, where they can receive 
the Torah together with countless other Jews who have also travelled there 
from their respective neighborhoods. 
For many years, Rav Chaim Pinchas Scheinberg adopted this practice, 
staying awake on Shavuos night to learn Torah in his yeshiva, Torah Ohr, 
and then walking with his students to the Kosel for the morning prayers. 
The trip from his yeshiva in the Mattersdorf neighborhood of Yerushalayim 
to the Kosel is quite lengthy, and one year toward the end of his life, Rav 
Scheinberg’s wife expressed her concern that he no longer had the energy 
required for the long round-trip walk, and she suggested that he remain 
behind and pray locally. 
Rav Scheinberg disagreed with her and felt that he was physically capable 
of making the trip, so to resolve their difference of opinion, he decided to 
conduct the Gorel HaGra, a special procedure transmitted through oral 
tradition to a few select individuals in every generation, which involves 
opening a Tanach and receiving guidance from Hashem based on the verse 
to which it opens. In Rav Scheinberg’s case, the verse to which he opened 
was (Tehillim 29:11) ד' עוז לעמו יתן – Hashem will give strength to His 
nation, which he interpreted as a Divine message that Hashem would give 
him the strength he needed to make the arduous journey to the Kosel. When 
one of Rav Scheinberg’s students heard about this incident, he pointed out 
that the end of that very verse states ד' יברך את עמו בשלום – Hashem will 
bless His nation with peace. He suggested that perhaps the Heavenly 
response was from the latter half of the verse, not the former, and was an 
indication that the Rosh Yeshiva should opt for shalom bayis (marital 
harmony) by heeding his wife’s advice. 
When Rav Scheinberg heard his student’s interpretation, he was astonished. 
He explained that just because he and his wife disagreed on the proper 
course of action, their difference of opinion was in no way personal and 
had no bearing on their shalom bayis. He decided to utilize the Goral HaGra 
to clarify the appropriate course of conduct, but regardless of the response 
it gave, the sublime peace that reigned between them would remain intact 
and unaffected. In addition to opening a window into the life of a great Rav, 
this fascinating story also contains a universal lesson for each of us, that 
differences of opinion between rational, intelligent people are healthy and 
normal, and as long as we do not allow them to become personal, they 
should have no bearing on our underlying relationships with others. 
 ויקרא אליו ד' מן ההר לאמר כה תאמר לבית יעקב ותגיד לבני ישראל (שמות 19:3)
Prior to the giving of the Torah, Hashem told Moshe to instruct Bais 
Yaakov – the women – and B’nei Yisroel – the men – a verse which was 
immortalized by Sarah Schenirer when she coined the name “Bais Yaakov” 
for schools for Jewish girls. Since the Torah refers to the men as the “sons 
of Israel”, why does it describe the women as the “house of Yaakov”, when 
“daughters of Yaakov” would seem to be the appropriate parallel? 

Rav Meir Shapiro explains that when a person becomes ill, there are 
hypothetically two ways for a doctor to treat him. The standard procedure 
is to prescribe medication, although another theoretical option would be to 
design a room in which the air is saturated with the appropriate antibiotic. 
The first option has the drawbacks that it only helps one patient and requires 
active administration, whereas the latter could benefit many people without 
any effort on their parts. 
Similarly, in fighting the universal illness known as the yetzer hara (evil 
inclination), men follow the prescription of the Gemora (Kiddushin 30b) to 
repel it through Torah study. Although the latter option isn’t currently 
feasible for medical purposes, Jewish women nevertheless use it to ward 
off spiritual illness. As the backbones of the family, they imbue the entire 
home with an atmosphere of holiness and spirituality. This automatically 
benefits not only themselves, but also their husbands, children, and all who 
are fortunate to enter their homes. 
This is alluded to in a well-known verse (Mishlei 1:8)  שמע בני מוסר אביך ואל
 Listen my son to the rebuke of your father, and do not – תטש תורת אמך
forsake the teachings of your mother. Shlomo found it necessary to instruct 
a person to listen to the lessons of his father, while a mother’s wisdom 
permeates the very air of her house and is absorbed without any effort. It is 
to teach and emphasize this idea that the Torah refers to the women not as 
the daughters of Yaakov, but as the house of Yaakov. 

)4:22וישי הוליד את דוד (רות   
The Gemora in Bava Basra (14b) teaches that Megillas Rus is considered 
the first book of Kesuvim (Holy Writings) and was written by Shmuel 
Hanavi. There is an opinion in the Gemora that maintains that Iyov lived 
before the events of Megillas Rus, and according to this opinion, the 
Gemora questions why the book of Iyov is not considered the first book in 
Kesuvim. The Gemora answers that Iyov is considered a book of suffering, 
and we do not want to begin Kesuvim with themes of punishment. 
The Gemora points out that Rus could also be considered a book that 
contains suffering, and it answers that the suffering in Megillas Rus has a 
happy ending, in that Dovid, who authored songs and praises to Hashem, 
was desended from Rus and justified all of the travails and difficult times 
that she endured. In light of the fact that Shmuel lived several generations 
after Boaz, it is difficult to understand why so many years passed from the 
time that the episode recounted in Megillas Rus occurred until it was 
written down. Why wasn’t it recorded at the time of the events? 
Rav Shlomo Alkabetz writes that the purpose of Megillas Rus is to teach 
the halacha (Yevamos 76b) of מואבי ולא מואבית, that when the Torah forbids 
(Devorim 23:4-7) a descendant of Ammon or Moab to marry into the 
Jewish people, the prohibition only applies to male descendants, but not to 
the women. As a result, the conversion and marriage of Rus, who was a 
female descendant of Moab, to Boaz was legitimate, and the ancestry of 
Dovid Hamelech and ultimately Moshiach is proper. 
After Dovid expressed his willingness to fight Goliath and the royal armor 
of the much taller Shaul miraculously shrunk to fit him perfectly, the 
Gemora (Yevamos 77b) records that Shaul grew worried and wondered if 
this was an indication that Dovid would become the next king. His advisor 
Doeg responded that before asking if Dovid is fit to be king, one must first 
ask if he is even fit to marry a Jewish woman, for Doeg maintained that the 
prohibition applies to both male and female Moabites. At that point, a 
tremendous legal dispute arose regarding the status of Dovid’s lineage. 
Only after one of those present declared that he had an oral tradition from 
the Bais Din of Shmuel that the prohibition only applies to males was the 
matter settled, which is difficult to understand. If the Megillah establishes 
Rus’s legitimacy, why was all this necessary? Wasn’t it resolved in the 
times of Rus and Boaz? 
Rav Shlomo Alkabetz explains that Megillas Rus had not yet been written 
to clarify the matter, as evidenced by this dispute. When the question was 
raised, it was sent to Shmuel Hanavi for resolution. Shmuel ruled upon it 
by writing a responsum that contained four chapters, a responsum that we 
call Megillas Rus. Because the practical application of the more general 
legal question about female Moabites that was presented to Shmuel was the 
legitimacy of Dovid’s background, he ended off the Megillah by listing 
Dovid’s lineage as a way of providing his approbation to Dovid by 
honoring him and tracing his ancestry back to Peretz. This ruling was so 
authoritative that Shaul, who would have been predisposed to rule like 
Doeg and invalidate Dovid, responded by giving his own daughter Michal 
to Dovid as a wife. 
Parsha Points to Ponder (and sources which discuss them): 
1) Hashem commanded Moshe (1:3) to count every male over the age of 
20 who was fit to go out to battle. Does this mean that the elderly and sick, 
who were unfit for war, were not included in this count? (Sifsei 
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Chochomim, Aderes Eliyahu, Ohr HaChaim HaKadosh 1:20, HaEmek 
Davar, Ayeles HaShachar, Shaarei Aharon) 
2) The Torah relates (1:47) that in counting the total number of Jews, 
Moshe did not count the Levites. Immediately thereafter, Hashem 
commanded Moshe (1:49) not to count the tribe of Levi together with the 
rest of the Jews. If he was only commanded not to do so at this time, why 
did he previously refrain from doing so of his own accord, and how did he 
know that this was Hashem’s Will? (Ramban) 
3) The Gemora in Shabbos (88a) teaches that when the Jewish people were 
encamped at the foot of Mount Sinai, Hashem lifted the mountain above 
them like a barrel and threatened them that if they won’t accept the Torah, 
 there will be your burial place. If Hashem’s intention was – שם תהא קבורתכם
to frighten them so that they would accept the Torah, why did He transform 
the mountain into a barrel, which isn’t particularly scary, instead of simply 
picking it up and leaving it looming over their heads like the scary mountain 
that it already was? (V’HaIsh Moshe) 
4) Many mitzvos may be performed by appointing an agent to do so on his 
behalf (Kiddushin 41a). Can the mitzvah of honoring one’s parents 
(Shemos 20:12) be done via an agent? (Har Tzvi) 
Answers to Points to Ponder: 
1) The Sifsei Chochomim writes that Jews who were sick and unable to go 
to battle were still included in this count. The Vilna Gaon and Netziv 
disagree and maintain that the ability to serve in the army was a prerequisite 
to being included in this census, which explains why the phrase “who go 
out to the army” is repeated constantly when recording the details of the 
census. However, the Ohr HaChaim HaKadosh suggests that this phrase 
is repeated to teach that every male Jew over the age of 20 was in fact strong 
and healthy and eligible to serve in the army, in which case the question 
has no practical application. 
2) The Ramban notes that when Hashem initially commanded Moshe to 
count the Jewish people, He told him that one leader from each tribe should 
stand with him during the census, whom Hashem then proceeded to list 
(1:4-16). When Moshe realized that Hashem didn’t name a leader from the 
tribe of Levi who was to be present for the counting, he inferred that he was 
not to count them together with the rest of the tribes. Moshe was in doubt 
regarding Hashem’s intentions for the tribe of Levi, but as soon as he 
finished counting the other tribes, Hashem commanded him regarding the 
separate count of the Levites. 
3) Rav Moshe Soloveitchik of Zurich explains that a person who is trapped 
inside of a barrel is technically capable of surviving for a long period of 
time. However, his life will be incredibly limited, as he is barely able to 
move or experience any variety in his life. Similarly, if the Jews had 
declined to accept the Torah, they would have theoretically been able to 
survive in this world just like the other nations of the world. However, just 
like the person trapped in the barrel, their existence would have been 
limited to fulfilling mundane needs, without any possibility of growth or 
spirituality. Hashem transformed the mountain into a barrel to symbolize 
that if they refused to accept the Torah, they could continue to survive, but 
their lives would be limited and empty. When Hashem said that if they 
didn’t accept the Torah they would be buried there, He didn’t mean that the 
mountain would crush and bury them, but that they would live as if they 
were trapped in barrels, which is the spiritual equivalent of death. 
4) Rav Tzvi Pesach Frank quotes Rav Yaakov Klemes, who was the 
Chief Rabbi of Moscow, as ruling that the mitzvah of honoring one's 
parents cannot be performed via an agent. As proof, he cites the Gemora in 
Kiddushin (32a) which discusses what a child should do if his father asks 
him to bring him a glass of water at the same time that he also has another 
mitzvah, such as burying the dead, to perform. One opinion maintains that 
the son should fulfill the other mitzvah at the expense of his father's drink, 
as both the father and the son are obligated to honor Hashem by performing 
mitzvos. A second opinion argues that this is not always the proper course 
of conduct, explaining that if the other mitzvah can be performed by 
somebody else, the son should allow the other person to do the mitzvah and 
he should tend to his father's request. From the fact that the Gemora only 
discusses the scenario in which the other mitzvah can be performed by 
somebody else but doesn't entertain the possibility that the father's drink 
can be brought by an agent, Rav Klemes concludes that the mitzvah of 
honoring one's parents cannot be performed by an intermediary. However, 
Rav Tzvi Pesach adds that this argument is not absolutely conclusive, and 
the subject needs further study. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Shavuos – How To Celebrate 
The Gemara (Pesachim 68b) cites a dispute between Rebbi Eliezer and 
Rebbi Yehoshua on how to celebrate Yom Tov. Rebbi Eliezer maintains 
that preferably the day should be “kulo lashem” – entirely for Hashem. As 
much as possible the day should be spent learning and davening. Rebbi 
Yehoshua’s opinion is to divide the day: chatzi lashem – half for Hashem 
in spiritual pursuits, and chatzi lachem – half for you by enjoying the day 
physically with food and drink. The halacha follows the opinion of Rebbi 
Yehoshua. 
The Gemara goes on to assert that all agree – even Rebbi Eliezer – that on 
Shavuos we must also celebrate the part of “lachem” since it is the day on 
which the Torah was given to us. The obvious question is that if Shavuos 
commemorates such a sublime event as Matan Torah, why should it be 
celebrated with food and drink? The Meforshim offer numerous answers to 
this question. 
A very profound and poignant approach is put forth by the Bais Halevi. The 
Gemara (Shabbos 88b) states that when Moshe Rabbeinu ascended to the 
heavens to receive the Torah, the angels protested: “What is a mere mortal 
doing here among us?” Moshe responded that he had come to receive the 
Torah. The angels were astonished and asked Hashem, “Are you going to 
give this hidden treasure to people of flesh and blood? ‘What is frail Man 
that You should remember him…Place Your glory (the Torah) in the 
heavens.’” Hashem charged Moshe with the task of answering the angels. 
Moshe told them that the Torah’s Mitzvos are geared only to people who 
have earthly pursuits and physical desires. The Torah was designed 
specifically for those made of flesh and blood who work, eat and are faced 
with physical temptations. 
It is for this very reason that especially on Shavuos we should have a lavish 
meal and engage in enjoyable activities. Only because of these very human 
functions were we, and not the angels, the recipients of the Torah. It is we, 
not they, who need the Torah. The mandate of Matan Torah was to guide 
us how to live our very physical lives according to the dictates of the Torah 
and thereby elevate the physical world and our very beings into the spiritual 
realm. Indeed this mandate is described in the mission statement conveyed 
to Bnai Yisrael in Parshas Yisro. “You shall be to Me a kingdom of priests 
and a holy nation” (Shemos 19:6). As a kingdom of priests our mission is 
to be Hashem’s ambassadors to the other nations. As a holy nation we are 
charged with living as a society of mortals who have invested kedusha into 
all their physical affairs. 
Rabbi Chaim Meir Braun (Toldos Chaim) takes the message of the Gemara 
regarding Shavuos a step further. There is a custom to eat a dairy meal on 
Shavuos, and according to some, the dairy foods and meat dishes are eaten 
at the same meal. This gives us the opportunity to demonstrate how when 
eating we follow the guidelines of the Shulchan Aruch down to the very 
last detail. The dairy food is eaten before the meat. After the dairy dishes 
we wash our hands and clean our palates before proceeding to eat the meat. 
This demonstrates beautifully how we are fulfilling our mission of 
integrating the Torah into every situation of our eating and drinking. 
So eat, drink and celebrate because we have the Torah that teaches us how 
to do it religiously and spiritually. 
 

HaRav Eliezer Chrysler 
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Parshas Bamidbor - Elozor ha'Kohen 
(Adapted from the Ramban) 
"And the charge of Elozor the son of Aharon ha'Kohen was the oil for the 
light, and the spices for the incense, the flour for the Tamid and the 
anointing oil, the charge of the entire Mishkon and all that it contained, in 
the Sanctuary and its vessels" (4:16). 
Besides being the treasurer of K'hos (Iysomor was the treasurer of Gershon 
and Merori), Elozor, who later succeeded his father Aharon as Kohen 
Godol, was also the overseer of Gershon, K'hos and Merori - he was the 
superior of the three Princes (Elyosof ben Lo'eil of Gershon, Elitzofon ben 
Uziel of K'hos and Tzuriel ben Avichayil of Merori) as the Torah informed 
us above (3:32). 
Practically, explains the Seforno, this meant that it was Elozor's 
responsibility to oversee the setting up and the taking down of the Mishkon, 
whenever it was performed. 
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The individual appointments of each and every Levi, it would appear from 
the closing Pesukim of the Parshah, were arranged jointly by the two 
brothers, in conjunction with their father Aharon. 
We wrote above that the two kinds of oil, the spices and the flour were in 
the charge of Elozor, but it is not clear exactly what he was supposed to do 
with them. 
The Seforno explains that he was responsible for appointing those who 
carried them; he himself was not expected to do so. The Ramban agrees 
with this explanation in principle. After all, he points out, the Torah does 
not use the word "carry" with regard to Elozor, as it does regarding the Holy 
vessels that were placed in the Levi'im's charge. 
However, he then cites Rashi, who quoting a Yerushalmi, writes that Elozor 
actually carried these four items himself Ñ- the oil for the light in his right 
hand, the spices in his left, the flour suspended from his arm and the 
anointing oil in a bottle hanging from his belt. Remarkable, comments the 
Ramban, when we consider the vast quantities in question ... 
Bear in mind that the spices for one year came to a total of three hundred 
and sixty five manah (1 manah = 100 dinrim) and the oil, for one lamp 
alone, totaled 183 lugim (1098 egg-volumes) and there were seven! The 
Minchas ha'Tamid that Elozor carried is of unknown quantity, but the 
annointing oil was one "hin" (12 lugim = 72 egg-volumes). 
To carry such vast quantities must have required superhuman strength and 
stamina. But then, explains the Ramban, great tzadikim are endowed with 
whatever strength is required to fulfill the task on hand. Elozor therefore, 
can be compared to Ya'akov Ovinu, who rolled the huge stone from the 
well with ease, a feat which normally required the combined strength of all 
the local shepherds combined; to Moshe Rabeinu, who was able to smash 
the thick sapphire Luchos (measuring one cubic Amah) by throwing them 
with force to the ground (Nedorim 38a); and to Aharon, who picked up and 
waved 22,000 Levi'im one after the other, in all six directions - like a lulav 
(Ba'midbor 8:11 and 20 [see Rashi there]). 
It is about such tzadikim that the Navi writes "And those who trust in G-d 
'exchange' their strength" (Yesha'yoh 40:31). They may give up their 
natural strength in the service of G-d, but this is simply exchanged for a 
supernatural one, to suit their needs. 
Parshah Pearls 
To the House of their Fathers 
"Count all the congregation of Yisroel to their families, to the house of their 
fathers." (Ba'midbor 1:2). 
It is from these words that the Gemara in Bovo Basro (109b) derives its 
ruling that it is the father's family the Torah calls "family", and not the 
mother's. 
Here are a number of halachic ramifications of this ruling. 
1. One inherits from a paternal (half) brother or sister (and vice versa), but 
not from a maternal one. 
2. The mitzvah of redeeming a close relative who has been sold as a servant 
to a non-Jew (see Parshas Behar 25:49), applies to one's paternal uncle or 
cousin etc., but not to the maternal equivalent. 
3. "Yibum" and "chalitzah" may only be performed by the paternal brother 
of the deceased, not by his maternal brother. 
4. Since one must give priority to a closer relative when giving tzedokoh, a 
paternal brother or cousin, etc. takes precedence over a maternal one. 
5. It appears quite logical to the Torah Temimah, to connect the principal 
of "Amoni, ve'lo Amonis, Mo'ovi, ve'lo Mo'ovis", (the source for 
permitting female members of the Amoni and the Mo'ovi nations to marry 
into Klal Yisroel, on account of which Ruth was considered a kosher 
giyores and Dovid Ha'melech eligible to rule) to the above ruling. 
Interestingly enough, we cannot interpret the above ruling to mean that a 
maternal relative is not considered a relative at all, and one would therefore 
be permitted to marry one's maternal sister. That is simply not the case, as 
the Torah specifically includes them in the laws of incest. Similarly, when 
we wrote above that the maternal brother may not perform Yibum with his 
deceased brother's wife, were he to do so he would be "chayov koreis", 
since he would have transgressed the laws of incest. (In other words, there 
are a number of exceptions to the rule, all of them specifically stated in the 
Torah.) 
The Guards of the Mikdosh 
The Kohanim kept guard in the Beis Ha'mikdosh in three places and the 
Levi'im in twenty-one. The three guards of the Kohanim are derived from 
this week's Parshah, since three derivatives of "shomer" (guard) are used in 
the pasuk (3:38). (The inclusion of the Levi'im as guards, only took place 
later, as we shall see.) The Kohanim would stand guard inside the gates of 
the "Kodesh", whereas the Levi'im, who were prohibited from entering, 
stood guard on the outside (Rambam, Beis Ha'bechirah 8:4). The Torah 
Temimah expresses surprise that the Rambam follows the opinion of the 

Sifri here, but ignores the Gemoro in Tomid (26b), where it states that the 
Kohanim guarded upstairs (their four guard-locations were in fact, in 
attics), whilst the Levi'im kept guard downstairs. 
The Rambam (Beis Ha'bechirah 8:2) writes that the guards stood at their 
posts all night (but not by day), inferring that the purpose of the guards was 
to prevent the Holy Vessels from being stolen. The Torah Temimah 
disagrees with him. He maintains that they were appointed as "guards of 
honour", in honour of the Beis Ha'Mikdash, and that they therefore stood 
guard 24 hours a day. 
Whatever the reason the Kohanim originally stood guard, the reason that 
the guard-duty was extended to the Levi'im, is stated clearly in Parshas 
Korach (17:27-18:4). It followed a complaint by Yisroel that it was 
extremely difficult to avoid being attracted to enter the Mishkon, where 
they were liable to the Heavenly death-penalty. G-d's response was to 
reinforce the guard-duty by adding the Levi'im to assist the Kohanim. In 
that case, it would appear more logical to stand guard during the day, when 
there would be people in the Azoroh (who might inadvertently enter the 
Holy places), than at night-time, when nobody was there. 
There were those Levi'im who guarded the gates, and there were those who 
sang in the choir. It is clear from the pesukim in Divrei Ha'yomim (1:9) that 
these were divided into families (i.e. there were families consisting of 
guards and families consisting of choristers) rather than individuals who 
were chosen for their talent. 
And the Gemara in Erchin (11b), commenting on the repetition of the 
phrase "and the stranger who comes close will die" (at the Hand of G-d) 
(3:38 [see also 3:10]), explains that a Levi who is from the family of guards 
and who goes up to sing, or vice versa, also earns himself the death penalty. 
The Gemara there also quotes a Braysa, which tells how the Tana R. 
Yehoshua (ben Chananyo), who was a Levi, went to help R. Yochonon ben 
Gudgodo (also a Levi) to open the gates. "My son", the older man told him, 
"withdraw, since you are a chorister and not a gate-keeper!" 
Shavuos Supplement 
This issue is sponsored in honour of the special birthday of Rochel Leah 
n"y by her siblings Mazal Tov wishes for bracha v'haztlacha ad meah 
v'esrim shana 
The Two Loaves 
The importance of the "Sh'tei Ha'lechem" lies perhaps in the fact that, apart 
from the mitzvos that all Yomim-tovim have in common, it is the only 
mitzvah that is unique to Shavu'os. 
Staying up to learn all night, and eating milky foods are no more than 
minhogim, so that, in stark contrast to Pesach and Succos, we do not have 
even one special mitzvah, neither min Ha'Torah, nor mi'de'Rabbonon, to 
observe on Shavu'os. Moreover, this special Mitzvah is not even an 
individual Mitzvah, but a communal one. The Kohanim brought the two 
loaves with the accompanying Korbonos, purchased out of public funds, on 
behalf of the whole of Klal Yisrael. This highlights the importance of 
serving Hashem together "like one man, with one heart" (see Rashi Sh'mos 
19:2), a level of unity that they attained at Har Sinai, and which we should 
try to emulate -- especially on Shavu'os. 
Another aspect of this mitzvah that stresses its importance and unique 
character is the Torah's introduction as the fiftieth day of the Sefiras 
Ho'omer. Shavu'os may only last for one day, but it must be of deep 
spiritual significance to require seven weeks' preparation - something that 
we do not find with Pesach or Succos, in spite of their longer duration and 
extended activity. 
The actual Mitzvah of "Sh'tei Ha'lechem" is no longer with us - even that 
solitary Mitzvah has been taken away from us. However, since it belongs 
to the realm of Korbonos, we are still able to fulfill it indirectly, by learning 
about it. 
Here then, is a brief summary of the Halochos of the Sh'tei Ha'lechem, 
taken from the Seifer Ha'chinuch (Mitzvah 307) and the Rambam. 
It is a Mitzvah to bring chometz-bread from the new wheat crop on 
Shavu'os. The Torah calls it "a new Minchah", and it consists of two loaves. 
The Torah writes (Vayikro 23:17) "From your dwelling places you shall 
bring a wave-offering of bread, two loaves made out of two 'esronim' ". 
"Esronim" are tenths of an "eifoh" - one eifoh equals 432 egg volumes. 
This is how it used to be done: the Kohanim would bring three so'oh of new 
Eretz-Yisrael wheat, which they would rub and beat in the same way as 
they did with all the flour-offerings. Afterwards, they would grind it and 
sift it twelve times, using twelve sieves, to obtain from it the required two 
"esronim". This sifted flour was then baked into 2 challos (each challoh 
was kneaded and baked individually), with the yeast being added to make 
it rise. 
Each challoh was 7 tefochim long (6 tefochim are equivalent to 1 amoh), 4 
tefochim wide and 4 finger-breadths high. They were square-shaped and 
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had to be baked on erev Yom-tov, since their preparation did not override 
Yom-tov. Then, on Yom-tov itself, they were eaten by the Kohanim during 
the day through till the following midnight. This Minchah was the first to 
be brought from the new wheat-crop. 
Together with the bread, they brought 7 perfect lambs, one bull and 2 rams 
for a burnt-offering, one she-goat for a sin-offering, and 2 sheep for a 
peace-offering. This set of offerings, taken from Parshas Emor, should not 
be confused with the Mussaf-offering mentioned in "Pinchos". The latter 
consisted of 2 bulls, one ram and 7 sheep for a burnt-offering, and a she-
goat for a sin-offering (equivalent to the Rosh Chodesh Mussaf offering). 
The waving of the challos with the two lambs of the peace-offering was 
done in the following manner: the Kohanim brought the two live lambs and 
waved them together in all directions (like a lulov). If the Kohen waved 
them separately he was still yotze. They then shechted and skinned them. 
They took the breast and the right calf from each lamb and put them beside 
the two loaves. Then, placing his hands beneath them, the Kohen waved 
them all together on the East side of the Court-yard, where all the waving 
took place. He waved them in all directions, each time away from the body 
and back, then up and down. Once again, if he waved them individually, he 
was yotze. Finally, he burnt the fat-pieces of the two lambs on the 
Mizbei'ach. The remainder of the meat was eaten by male Kohanim. 
As for the two challos, the Kohen Godol took one, whilst the second challoh 
was distributed among all the twenty-four groups of Kohanim. Both of 
them had to be eaten on that day through to the following midnight, like the 
meat of all "Kodshei Kodshim", and the same applied to the meat of the 
peace-offering mentioned earlier. (Rambam Hilchos Temidim u'Mussofim 
8:11). 
May we be zocheh to witness this ceremony in our days. 

The Early History of Malchus Beis-Dovi 
(Adapted from the Seder ha'Doros) 
One of the reasons for leining Megillas Rus on Shavu'os is to present the 
yichus of Dovid Ha'melech, whose birthday and yohrzeit occur on 
Shavu'os. Here are some interesting facts about the years of Malchus Beis 
Dovid before and up until the time that Dovid Ha'melech became King. 
 
Chetzron, Yehuda's grandson, was already born when Ya'akov and his sons 
went down to Egypt, and Nachshon, his great-grandson, the famous Prince, 
was already an old man at that time. 
The story of Megillas Rus took place in the days of Ivtzon (alias Bo'az), the 
11th "Shofet". Now Ivtzon already had 30 sons and 30 daughters, all of 
whom had died before this story took place. When the famine struck Eretz 

Yisrael, Elimelech - Sal'mon's brother (refer to chart) - left Eretz Yisrael 
for better pastures, and went to live in Mo'ov. Bo'az, as Ivtzon later become 
known, must have been a very old man at that time, considering that his 
grandfather, Nachshon, was already old when they left Egypt, 340 years 
earlier. 
Gideon was a "Judge" many generations before Bo'az - from 2676 to 2716 
- yet there are indications that Bo'az had been influential, to the point of 
instituting the Rabbinical ruling that one may greet a fellow-Jew using G-
d's Holy Name, in Gideon's time, if not earlier. 
Rus was 40 when Bo'az married her, in which case she cannot possibly 
have been the actual daughter of Eglon, King of Mo'ov, who lived more 
than 200 years earlier. 
Rus was zocheh to live very long, long enough to sit on the throne that her 
great-great grandson, the teenage Shlomoh Ha'melech specially had made 
for her, right next to his own magnificent throne - almost 150 years later. 
Bo'az died the same night that he "married" Rus. He was over 300 years 
old. Oved, the son of Rus and Bo'az, lived for 400 years, and so did his son 
Yishai, Dovid Ha'melech's father. 
Although the setting of Megillas Rus, as well as the time of year in which 
it took place, are abundantly clear, the exact time-period in which it 
occurred remains vague. Nothing is specifically mentioned which would 
indicate as to which period in history it occurred. The first Rashi in the 
Megillah quotes the Chazal that Bo'az was alias Ivtzon, and that is the 
opinion that we adopted above. It places the Megillah in the year 2793, the 
year Ivtzon died. 
But there are also other opinions, and they too, are quoted by the Seider 
ha'Doros. One such opinion maintains that the famine in Elimelech's time 
occurred immediately following the death of the Shofet Ehud (who killed 
Eglon) in the year 2635. In that case, the latter half of the Megillah will 
have taken place some ten years later in 2645, during the years that Barak 
and Devorah were the "Shoftim:". And in that case, Bo'az can hardly have 
been alias Ivtzon, whom the story preceded by almost 160 years. 
It would then also mean that Bo'az was not quite the three or even four 
hundred years old that the first opinion makes him out to be. (Yet other 
Medroshim claim that he was 80.) On the other hand, Rus would then have 
been Eglon's daughter, not the grand or great grand-daughter, as Tosfos 
claims. And it would also mean that she would have been close to 300 years 
old when she sat on her throne beside Shlomoh. 
In addition, it would mean that Bo'az was not a "Shofet" - a leader, yes, but 
not the "Shofet" of the generation. In any case, no such Shofet is listed in 
Seifer Shoftim. 
A "Shofet" in the above sense, was someone who led the people to victory 
over their oppressors - "an avenger" rather than a judge. To be sure, some 
of the Shoftim were spiritual giants, capable of leading the people in the 
battles of Torah, as well as on the battlefield - Yehoshua, Devorah and 
Sh'muel ha'Navi, to mention a few. There were however, others who were 
not so well-learned, and whose prowess was therefore confined to the 
battlefield. 
Bo'az undoubtedly belonged to the former category. He was a great tzadik, 
compared to Yosef in the area of controlling his Yeitzer ho'Ra, as we learn 
from his behaviour on the night before he "married" Rus. Presumably, that 
is why he was called "Bo'az" - meaning "in him there is strength". And he 
was, at the same time, an outstanding ba'al middos, evident from the way 
in which he dealt with Rus when she came to collect corn in his field. He 
was a talmid-chochom who studied Torah at every opportunity and who 
was great enough to make "takonos" in Yisroel. It was he who introduced 
the takonoh of greeting with G-d's Name, and it was he who established 
that Rus's conversion was perfectly kosher, despite her descent from the 
disqualified nation of Mo'ov. There are few like him among the Shoftim. 
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Parshas Bamidbar 5777 Z‰EwT IWYS ÂB–RBDMB ÂP 
A publication dedicated to Harbotzas Torah 
s(BL:G RBDMB) „...IHKH IRHA IB RZELA YWLH YAYsN AYsNW‰ 
“And the prince of the princes of the Levites, Elazar son of Aharon 
HaKohain, with oversight of those who guard the guarding of the 
sanctuary.” (Number 3:32) 
Parshas Bamidbar finds the Jews being counted. To aid Moshe and Aharon 
in the count, HaShem appointed princes of each tribe, and they are listed 
by name. Then Moshe was told to count the Levi’im in a separate census. 
They, too, have leaders, and those heads of each family, by father’s house, 
would have certain responsibilities. 
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Overseeing these princes, the Torah tells us, was Elazar the son of Aharon. 
However, it doesn’t merely say that Elazar guided or directed them, but the 
Torah says he was the “prince” over the “princes.” 
The fact that both the Levi’im and Elazar are called princes is a very 
important item. It teaches us an important lesson about leadership in the 
Jewish world. 
Normally, we associate leadership with the people who are in charge. They 
don’t answer to anyone else and can make all the decisions. In some 
instances, they may have to answer for their decisions to others, but they 
are still not told what to do from above, such as an elected leader. 
In Judaism, however, everything depends on mesorah, tradition. It is not 
tradition in terms of a customary behavior, but rather a subordination to the 
chain of great leaders from one generation to the next. Even in the same 
generation, deference is given to the greater scholar and tzaddik, and even 
one who has others looking to him for guidance, looks himself to those who 
are greater than he. 
Strikingly, though, this does not diminish the role of the subordinate one in 
leading and setting an example for those who look up to him. Just as Moshe 
appointed judges for every ten people, fifty people, one hundred people, 
and a thousand people and each one was called a judge, so can each of us 
be a leader and teacher in some way. 
We must remember that people will be watching us and learning from our 
actions and be sure to behave accordingly. Part of that behavior, of course, 
will be to look to our own mentors and recognize that their leadership and 
guidance does not undermine our leadership, but rather it makes it more 
stable and worthy of being followed. 
The Bluzhover Rebbe z”l retold the miraculous story of a terrible game the 
Nazis w”MY enjoyed. They forced the Jewish concentration camp inmates 
to dig a pit twenty feet across. They then had to jump to the other side. If 
any of them made it, they could live for another day. The ones that fell into 
the pit were shot and buried there. 
Many took running jumps; a futile effort. One man said they should just 
drop into the pit and deprive the Nazis of their fun. The Rebbe said, “We 
were told to jump. That’s what HaShem wants us to do, so we will jump, 
and leave the rest to Him.” 
The Bluzhover Rebbe walked up to the edge of the pit with a few of his 
Chasidim, closed his eyes and proclaimed, “We are jumping!” When he 
opened his eyes, he found himself on the other side of the pit. Next to him, 
he saw one of his closest Chasidim. 
Amazed, the Rebbe said to him, “I know how I made it across. I was holding 
onto the kapoteh (cloak) of my saintly father and grandfathers. Their holy 
merit carried me. But how did you make it across?” 
The fellow replied with simple faith – “Rebbe, I held on to YOUR kapoteh!” 
Now You Know 
The Parsha begins with a list of people who are to help Moshe with the 
census of the Jewish People. 
The prince for the Tribe of Gad is named Elyasaf ben De’u’el. 
Later, when describing the encampments of the tribes with their flags, his 
name is changed to Elyasaf ben Re’u’el. Instead of his father’s name 
beginning with a dalet, it begins with a reish. 
The name De’u’el means, “who knows G-d,” while the name Re’u’el 
means, “friend of G-d.” 
Rabbeinu Bachya says that it was the same person but both names connote 
a closeness of knowing HaShem. 
However, there is another insight we can garner from this change. The word 
Re’u’el can also come from the root of “ro’eh,” meaning a shepherd, as 
Dovid HaMelech says (Psalm 23) – HaShem ro’i lo echsar, the L-rd is my 
Shepherd, I shall not want. 
When one accepts HaShem’s guidance and direction over his life like a 
sheep accepts the shepherd’s watchfulness and guidance, he will take note 
of where HaShem leads him in life. 
By doing so, he comes to gain a better insight into how HaShem operates 
the world and is essentially becoming a greater “de’u’el,” one who knows 
and recognizes HaShem and His influence in our lives. 
Thought Of The Week: 
The best leaders are the ones who know when to follow. 
This week’s issue is dedicated in honor of the upcoming wedding of 
HaKadosh Baruch Hu and Klal Yisrael. We will stand under the chupa of 
Har Sinai on Shavuos and this week we should all feel called up for our 
‘aliya,’ our rise to greatness! 
Let’s Play Follow the Leader! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Bamidbar-Shavuous: Every Person, Every Moment, And 
Every Place “Counts” 
May 25, 2017 
Summary 
We always read the warnings two weeks before Shavuous and Rosh 
Hashanah. We do not want to read about the calamities just before the 
festivals. Rabbi Feinstein explains that the Torah indicates that everyone 
who is counted should realize his self-worth. Rabbi Paysach Krohn talks 
about the famous symphony conductor, Arturo Toscanini. Rabbi Moshe 
Plutchok teaches that the Conductor of the World Symphony knows every 
note of music that should come forth. Every word of Torah that is studied, 
every prayer that is uttered, and every mitzvah that is fulfilled, makes a 
difference. “We should always perform on the highest level of our 
capability for the Conductor of the World Symphony.” Every time we sit 
down to study Torah, fulfill a mitzvah, or pray, it has a cosmic impact both 
down here in this world, as well as in the upper spiritual world. Just like 
every person “counts”, every day “counts” and has the potential to make a 
difference. Just as every person and every day “counts”, every place has 
the potential to be utilized for a lofty and significant purpose. When we 
follow G’d’s instructions, we sanctify ourselves, the time and the place, 
whenever and wherever we are. 
Two Weeks Before 
In last week’s Torah Attitude, we quoted from the Talmud (Megillah 31b) 
that Ezra arranged the parashios of the Torah so that we read the warnings 
in Parashas Bechukosai before Shavuous, and the warnings in Parashas Ki 
Savo before Rosh Hashanah, as an omen that all the calamities mentioned 
in these warnings shall be gone before Shavuous and Rosh Hashanah. One 
of the early commentaries (Tosafos) points out that we always read the 
warnings two weeks before Shavuous and Rosh Hashanah, for we do not 
want to read about the calamities just before the festivals. 
Each One Counts 
Rabbi Moshe Feinstein writes that there might be an additional reason why 
we read Bechukosai two weeks before Shavuous, for in this way we read 
Parashas Bamidbar on the last Shabbos before Shavuous. In Parashas 
Bamidbar the Torah describes how G’d instructed Moses to count the 
Jewish people. Rabbi Feinstein points out that the Torah uses the word 
“se’ooh” as an expression of counting. The literal translation of this word 
is “elevate”. Rabbi Feinstein explains that the Torah uses this expression to 
indicate that everyone who was counted should realize his self-worth. The 
census included the greatest leaders and scholars, as well as the most 
simple. Each one “counted” and was significant. We all stand equal before 
G’d. Each of us can do our best to utilize our full potential, and in G’d’s 
Eye that is all that “counts”. Rabbi Feinstein explains that although Moses 
was a greater prophet than Aaron, the Torah still considers them equal, for 
both of them did their best. That is why we find sometimes Moses is 
mentioned before Aaron, and other times Aaron is mentioned first (see 
Shemos 6:26 and 27). No one is too insignificant to make a difference, says 
Rabbi Feinstein. 
Rabbi Krohn 
A few years ago, I heard the famous author and beloved speaker, Rabbi 
Paysach Krohn, at a parlour meeting. He told a story and brought out a 
beautiful point that illustrates the significance of every person doing their 
thing (the story has since been printed by Artscroll in Rabbi Krohn’s book 
“In the Splendour of the Maggid”). 
One Missing 
Rabbi Krohn told about an accomplished writer who was working on a 
biography of the famous symphony conductor, Arturo Toscanini. One day 
the writer called Toscanini and asked if he could come over the following 
night. The great maestro told him that he could not meet that night, as he 
was planning to listen to a concert on the radio of an orchestra that he had 
conducted himself the previous year. The writer asked if he could join him 
and discuss the concert after it was over. Toscanini agreed on condition that 
he would not disturb him during the concert. The next night they listened 
together to the orchestra’s performance, and when it was finished the writer 
said, “Wasn’t that magnificent?” “No, it wasn’t”, Toscanini answered 
sternly. “There were supposed to be 120 musicians, among them 15 
violinists, but only 14 were present.” The writer could not believe his ears, 
but did not dare question the great maestro. However, he wanted to 
investigate to verify if Toscanini was right. The next morning, he called the 
director of the orchestra and asked him how many musicians were supposed 
to be in the orchestra, and how many had actually shown up. The director 
told him that there were supposed to be 120 musicians, but one of the 15 
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violinists called in sick. The writer was in awe and could not understand 
how Toscanini could have noticed that one violin was missing. That night 
he returned to Toscanini and asked him how he was able to discern the 
missing violin in an orchestra of 120 musicians. Toscanini answered with 
authority and said, “There is a great difference between you and me. As 
part of the general audience, everything sounds great to you. But I, being a 
conductor, must know every sound that comes forth from the orchestra. 
When I heard the concert, I noticed that some notes were missing, and I 
knew immediately that one violinist was missing.” 
Every Note Makes A Difference 
Rabbi Krohn told this story in the name of Rabbi Moshe Plutchok from 
Yeshiva Derech Chaim in Brooklyn, who had heard it on a Jewish radio 
station. Rabbi Plutchok used this story to teach an amazing insight. We may 
not discern the difference when we or someone else is studying Torah or 
observing a commandment, for we are all part of the general audience. But 
to the Conductor of the World Symphony, Who knows every note that 
should come forth, to Him every word of Torah that is studied, every prayer 
that is uttered, and every mitzvah that is fulfilled, makes a difference. 
G’d’s Orchestra 
Rabbi Krohn concluded and said, “We are all musicians in G’d’s Orchestra. 
In an orchestra, the drummer is not expected to play the cello, the cellist 
should not play the flute, and the flutist cannot play the violin. Each one 
must play his own instrument to the best of his ability. This is how it is in 
real life. We are all different, and we must all perform with the talents, 
mindset and personalities we were blessed with. We should perform on the 
highest level of our capability for the Conductor of the World Symphony.” 
Cosmic Impact 
This is a most important lesson we all need to internalize before we renew 
our acceptance of the Torah on Shavuous. Every time we sit down to study 
Torah, fulfill a mitzvah, or pray, it has a cosmic impact both down here in 
this world, as well as in the upper spiritual world. 
Every Moment Counts 
Just like every person counts, every day counts and has the potential to 
make a difference. We mentioned last week that we count sefira towards 
Shavuous counting up and not down, like the usual custom when we count 
towards an important event. We explained that in this way we show that 
every day is significant. The Torah teaches us to utilize every day and every 
moment of our day to the fullest. Life is too precious to waste or “kill” time. 
This is a second lesson we must internalize in preparation to accept the 
Torah on Shavuous. 
Every Place Counts 
Finally, just as every person and every day “counts” and can make a 
difference, every place has the potential to be utilized for a lofty and 
significant purpose. In the beginning of this week’s parasha the Midrash 
Rabba (1:6) points out that the Torah was given in the wilderness. Before 
the revelation at Mount Sinai, it was a barren, desolate, non-descript place. 
At the time G’d gave us the Torah there, it instantly became the venue for 
the most significant event in the history of mankind. This teaches us that 
every place has potential. It all depends on how we utilize it. 
Renew Our Acceptance Of Torah 
When we follow G’d’s instructions, we sanctify ourselves, the time and the 
place, whenever and wherever we are. These are three important lessons 
we must learn and internalize to prepare ourselves to renew our acceptance 
of the Torah on Shavuous. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Avraham Abba Hakohen Katz a”h and the other kedoshim of Oyber 
Visheve, Hungary, Hy”d 
This coming week, we observe Shavuot, the time of the Giving of the 
Torah. Regarding that event, the Midrash Rabbah comments on the verse 
(Mishlei 4:2), “For I have given you a good teaching; do not forsake My 
Torah,” as follows: Is an item’s seller usually sold with the item? Hashem 
says to Yisrael, “I sold you the Torah, and I, so-to-speak, was sold with it.” 
The situation may be compared to that of a king who married off his only 
daughter to the king of a distant land. When the groom wanted to go back 
to his kingdom, his father-in-law said, “I cannot part from my only 
daughter, nor I can I tell you not to take her to your home, for she is your 
wife. Therefore, do me this favor: build me an apartment so that I can live 
near you.” Similarly, Hashem says, “I cannot separate from the Torah, nor 

can I tell you not to take it. Therefore, build Me a place where I can dwell 
amongst you.” [Until here from the Midrash] 
R’ Shmuel Shmelke Güntzler z”l (1834-1911; rabbi of Oyber Visheve, 
Hungary) explains: We read (Devarim 30:12), “It [the Torah] is not in 
heaven.” Hashem gave us the Torah to interpret and to apply to the Halachic 
questions that arise in our lives. Whatever rulings we make become the 
Torah, provided that they are consistent with tradition and with the rules of 
interpretation handed down from Sinai. Like the king who cannot prevent 
the groom from taking his bride to his home, Hashem “cannot” keep the 
Torah after He has given it to us. At the same time, the king is not willing 
to part entirely from his daughter. Similarly, Hashem demands that we 
make a “home” for Him where we study Torah. (Meishiv Nefesh) 
“The Levi’im shall encamp around the Mishkan . . .” (1:53) 
R’ Amram Zvi Gruenwald z”l (dayan / rabbinical court judge in Oyber 
Visheve; later rabbi in the Fernwald Displaced Persons camp; died in 
Brooklyn, N.Y. in 1951) writes: The center of the camp, where the Levi’im 
camped, represents the heart within the human body. Although a person has 
248 organs, he can live without many of them. But, one cannot live without 
a heart. Thus, in a case where a young girl was cutting up a chicken and did 
not find a heart, the Chacham Zvi (R’ Zvi Ashkenazi z”l; 1656-1718) ruled 
that the chicken was kosher; it was not considered to be missing a major 
organ, because it is impossible that it did not have a heart. 
R’ Gruenwald continues: The name Levi comes from the root meaning “to 
accompany” or “to attach.” Thus, the fact that the Levi’im camped in the 
“heart” of the camp is a reminder of the importance of attaching one’s heart 
to Hashem and the Torah [ — the Luchot were in the center of the Levi’im’s 
encampment –] at all times. Notably, the picture on the flag of the tribe of 
Levi was the Urim Ve’tumim, which sat over Aharon’s heart. (Zichron 
Amram Zvi) 
“They shall place upon it a tachash-hide covering, and spread a cloth 
entirely of techeilet wool over it . . .” (4:6) 
R’ Eliezer David Gruenwald z”l (1867-1928; rabbi and rosh yeshiva of 
Oyber Visheve and other Hungarian towns) notes that the Aron Ha’kodesh 
was covered first with a hide; then, a covering made from techeilet / blue 
or turquoise-colored wool was placed on top. In contrast, the other 
furnishings of the Mishkan were covered first with techeilet or scarlet-
colored wool, then a hide was placed on top. (See verses 7-14). Why? 
R’ Gruenwald explains: The Gemara (Shabbat 145b) asks, “Why do Torah 
scholars in Bavel / Babylon wear fancy clothes?” The Gemara answers: 
“When a person is at home, he does not need to dress up to be recognized. 
Only when he is away does he need to dress up.” [Rashi z”l explains that 
Torah scholars are at home in Eretz Yisrael, so they need no additional 
recognition. However, those who were exiled to Bavel need to dress up to 
be recognized as Torah scholars.] Likewise, concludes R’ Gruenwald, 
when the Aron Kodesh is traveling, it needs a special covering as a sign of 
its distinction. (Keren Le’David) 
Shavuot 
“Had He brought us before Har Sinai, but not given us the Torah, dayenu 
/ it would have sufficed for us.” (From the Pesach Haggadah) 
What would we have gained by coming to Har Sinai but not receiving the 
Torah? R’ Menachem Mendel Hager z”l (1886-1941; rabbi, rosh yeshiva 
and chassidic rebbe of Oyber Visheve, Hungary; the Visheve Rebbe) 
explains: 
When Moshe Rabbeinu first ascended Har Sinai and then descended to 
speak to the nation, the nation declared (Shmot 19:8), “Everything that 
Hashem has spoken na’aseh / we shall do!” That verse concludes, “Moshe 
brought back the words of the people to Hashem.” The Targum 
Yerushalmi–an Aramaic translation and commentary of the Torah dating 
to the Sages of the Mishnah–comments: “Moshe brought back the words 
of the people to Hashem with a prayer.” What was that prayer? 
The Visheve Rebbe answers: The Ba’al Shem Tov z”l (1698-1760; founder 
of the chassidic movement) would frequently cite the verse (Tehilim 
121:5), “Hashem is your shadow.” He would explain: Like a shadow that 
mimics everything a person does, Hashem’s interaction with each Jew is a 
reflection of that person’s own behavior. Thus, when Bnei Yisrael said, 
“We will do,” without even asking what was involved, it was only right that 
Hashem act toward them in kind. That was Moshe’s prayer: May You 
always respond to the Jewish People before they call to You. And, Hashem 
agreed, as we read (Yeshayah 65:24), “It will be that before they call, I will 
answer.” 
That relationship is what we gained just by coming to Har Sinai. The 
Visheve Rebbe concludes: We read (Devarim 4:9-10), “Only beware for 
yourself and greatly beware for your soul, lest you forget the things that 
your eyes beheld and lest you remove them from your heart all the days of 
your life, [rather] make them known to your children and your children’s 
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children, the day that you stood before Hashem, your Elokim, at Chorev 
[i.e., Har Sinai] . . .” Merely standing before Har Sinai was momentous. 
Why? The Gemara (Berachot 26b) teaches (in a different context) that 
“standing” is a reference to prayer. What happened at Har Sinai, apart from 
receiving the Torah, was that Moshe’s prayer was answered, such that we 
have a relationship with Hashem in which He may answer our prayers even 
before we utter them. (Haggadah Shel Pesach Sh’eirit Menachem) 
“According to everyone, the Torah was given on Shabbat.” (Shabbat 86b) 
R’ Feish Moskovits z”l (1887-1981; communal leader on three continents; 
son-in-law of the communal leader of Oyber Visheve, Hungary) quotes an 
unnamed scholar who commented: Torah scholars study the Torah on 
Shabbat and all week long. For “everyone,” i.e., for the ordinary working 
man, at least they should “receive” the Torah on Shabbat. (Yitzchak 
Yeranen p.60) 
“So shall you say to Beit / the House of Yaakov and relate to Bnei 
Yisrael.” (Shmot 19:3 – Torah reading for Shavuot) 
Our Sages say that “Beit Yaakov” refers to the women. R’ Chaim Yaakov 
Mordechai Gottlieb z”l (1899-1973; rabbi in Oyber-Visheve, Hungary) 
explains that Moshe was commanded to speak to the women first because, 
on the one hand, a woman (Chava) caused mankind’s first downfall and, 
on the other hand, women were major participants in the miracles that are 
the reasons for most of our holidays. Our Sages teach, for example, that the 
Exodus occurred in the merit of righteous women. Chanukah and Purim, as 
well, resulted in large part from the initiatives of women. (Yagel Yaakov 
p.4) 
Megillat Rut 
“Then all the people who were at the gate, and the elders, said, ‘We are 
witnesses! May Hashem make the woman who is coming into your house 
like Rachel and like Leah, both of whom built up the House of Israel’.” 
(4:11) 
R’ Chaim Yehuda Meir Hager z”l (the Visheve Rebbe in Tel Aviv; died 
1968) asks: What was meant by the people’s reference to Rachel and Leah? 
He explains: Megillat Rut opens with Elimelech relocating to the fields of 
Moav because of the famine in Eretz Yisrael. Elimelech thought only of 
himself and failed to consider the suffering of the masses, and for that he 
was punished. From this, we should learn a lesson about the importance of 
looking out for the klal / the people in general. 
Later in Megillat Rut, we read that Naomi instructed Rut to attach herself 
to Boaz so that he would marry her. While Boaz’s marriage to Rut was not 
technically Yibum — Boaz and Rut’s late husband were first-cousins, not 
brothers — it was reminiscent of that Mitzvah. Yibum is a Mitzvah that 
teaches us about the importance of every individual, for it is meant to ensure 
that no person is forgotten. Thus, Megillat Rut teaches us both about the 
importance of the klal and the importance of the individual. 
Rachel and Leah, through their children, embody these two perspectives. 
Rachel’s firstborn, Yosef, was the one who devoted his energies to feed 
masses of people during a famine. Leah’s firstborn, Reuven, was the one 
who emphasized the importance of every individual by rescuing Yosef 
from his brothers, saving the individual from the klal. 
Being able to see the needs of the klal but also those of the individual is 
crucial in order for society to flourish. The correct balance between them 
is the “Shevil Ha’zahav” [literally, “golden path,” loosely, “the happy 
medium”]. The blessing that the people gave Boaz when he married Rut is 
that she succeed in that balancing act. (Zecher Chaim) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Does the Torah Determine Our Lifestyle? 
Sefer Bamidbar begins by relating that Hashem spoke to Moshe in Midbar 
Sinai [the Sinai Desert]. The Medrash (Bamidbar Rabba 1:7) asks: Why 
was it necessary to mention here that this took place in Midbar Sinai? This 
had been the Jews’ location since leaving Egypt! 
The Medrash answers that this is to teach us that only one who makes 
himself hefker [ownerless] like a midbar can merit to acquire Torah. 
This is puzzling: First of all, the Sages generally use the term hefker in 
reference to property. For example, we render our chometz ownerless just 
before Pesach. We do not find this term applying to a person himself. How 
can we “make ourselves hefker?” 
Secondly, why did the Sages add that one should make himself hefker “like 
a midbar?” What does this add to our understanding of the concept of 
hefker? 

The Sefas Emes explains that while hefker usually means rendering 
ownerless, making oneself hefker means understanding that he is 
powerless, utterly dependent on Hashem for everything. The prime 
example of this was the Jewish People’s wanderings in the midbar. There, 
everyone knew that they could not survive even one day without the 
Manna, the Clouds of Glory, and the Well. They were subject entirely to 
Hashem’s direction. 
We must adopt this attitude of “hefker” when we approach the teachings of 
the Torah. We cannot think: “How can this fit with my lifestyle?” Rather, 
we must understand that we are entirely subject to Hashem’s direction. The 
Torah’s teachings are what determine our lifestyle. 
Rav Aryeh Finkel notes that this idea is the meaning behind the Jews’ 
declaration at Sinai: “Naaseh Venishma — we will do [Hashem’s 
commandments] and we will hear [i.e. we will learn them].” How could the 
Jews declare that they would do what that had not yet learned? 
Rather, they were declaring their will to fulfill whatever Hashem 
commanded them, without consideration for how this would affect their 
lives. Of course, they would have to hear Hashem’s teachings in order to 
do them. But whatever He would say — they declared at the outset that this 
would determine their lives. 
A person I know, whose business takes him to numerous communities in 
Eretz Yisrael and abroad, once commented to me that in certain places, he 
feels that the Torah is what governs people’s lives, while in other places, 
his feeling is that what matters to people is their own lifestyle. They may 
keep mitzvos, but their attitude is how to make mitzvos fit in with their 
lifestyle. The Medrash is stating that with such an approach to life, one 
cannot truly acquire Torah. 
This, in fact, is implicit in the word “Torah” itself, which shares the same 
root as the word hora’ah, which means a teaching or directive. The Torah 
must be the sole directive of a Jew’s life. 
When we study Torah, what we learn should be directing us as well. Rashi 
states (Vayikra 23:3) that our command is to learn Torah “in order to fulfill 
it.” The Ramban (Igeres HaRamban) states that upon finishing a learning 
seder, “search into what you have learned [to see] if there is something that 
you can fulfill.” 
This is easy to do when learning the laws of brachos, Shabbos, or other 
things that apply in our daily lives. What about when we study the laws of 
a goring ox? If we do not own oxen, does this teach us anything practical? 
Rav Yerucham Brodiansky suggests that these teachings should impart to 
us the importance of our fellowmen and their possessions, and how careful 
we must be toward them. 
Another way in which the Torah can affect our lives, adds Rav Brodiansky, 
is found in Ruach Chaim (3:9). As part of our efforts to control our yetzer 
hara, we can ask Hashem, before we begin learning, that the kedusha of the 
words of Torah we are about to say be used to help us in our struggle to do 
His will. Any Torah we learn — even subjects that are far removed from 
our daily lives — can have this positive effect on us. 
The Chazon Ish (Igros 3:151) would say that Torah study should uplift us. 
Whatever subject one learns, the purity of his Torah should refine him and 
bring him to higher levels of avodas Hashem. All of his mitzvos are imbued 
with a greater level of yiras Shamayim. 
Rav Yitzchak Nassan Kupershtok, a talmid of Rav Isser Zalman Meltzer, 
was relatively unknown to the general public. The talmidei chachamim of 
Yerushalayim, however, knew the greatness of this man. Harav Chaim 
Brim testified that in the thirty years he knew Rav Kupershtok, never once 
did he walk four paces without a Torah thought in his mind. 
A glimpse at Rav Kupershtok’s life is enough to see how his Torah refined 
and uplifted him. 
Rav Kupershtok was always on the lookout for mitzvos that needed doing, 
particularly ones that others overlooked. He lived in one of Yerushalayim’s 
older neighborhoods, whose stone walls had arches in which mezuzos had 
been placed many years before. Who was responsible for checking these 
mezuzos? Rav Kupershtok did not ask, but rather went late at night when 
no one would see him, took these mezuzos out, checked them and if need 
be, repaired or replaced them at his own expense. 
Although he was always busy learning, those around Rav Kupershtok knew 
they could always rely on him for any matter great or small. Whether it was 
a small favor or a large loan, Rav Kupershtok would surely do all in his 
power to help, even though he was very poor himself. 
Once, a man asked to borrow a substantial sum to cover the down payment 
for an apartment. 
“Come to me this evening,” Rav Kupershtok answered. “I’ll see what I can 
do.” He then went to a free loan society and put in a request for a loan of 
the same amount. When the director of the society saw Rav Kupershtok, he 
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immediately agreed to the loan. Later that evening, Rav Kupershtok gave 
this sum to the man who had asked him. 
May our Torah direct and uplift us! 
 

Rabbi Label Lam 

Dvar Torah 
More Clear Year After Year 
I have been thinking a lot recently about something I heard many years ago 
at an alumni dinner. It’s a deeply profound and elegant explanation given 
by a friend from “Yeshiva days”, who tragically passed away just this week. 
He was a young man, a father, a friend, a Tzadik. He briefly shared with 
me that night a statement, a one liner from Tractate Menachos, “Kesher 
Elyon D’Oraisa”-“The Top Knot is Torah”. 
Simply, it is talking about the top knot on the Tzitzis. That’s the plain 
meaning of the Talmud. The top knot of the Tzitzis is the Torah obligation 
while the other windings and knots are not. 
Avraham A explained “Kesher Elyon D’Oraisa”- The top connection that 
two people can have is through studying Torah! The most profound 
relationships in life are with those with whom we have studied Torah. Also 
the highest and deepest relationship with Hashem is through the connection 
with Torah. “The top knot is D’Oraisa”. Ain’t it the truth!? 
Going out for pizza with pals and bowling with buddies is nice. Those 
experiences, though, of playing ball and joking around with friends are 
never again as current as the moment they happened. They are quickly 
catalogued in the nostalgia file. Thirty years later it’s hard to remember if 
it happened that way or if it merely was a childish fancy. Not so with Torah. 
Decades pass and those relationships are as alive today as then and more 
easily revived. 
Similarly, I once heard a remarkable and stunning statement directly from 
the Lubavicher Rebbe ztl at a Yurtzeit gathering in commemoration of the 
anniversary of the departure of his beloved mother. 
He said that one of the proofs of Neshama- soul is that, in the usual course 
of life, the farther a person gets away from a material thing the more it fades 
from memory. Be it time, person, or place- it’s hard enough to recall what 
we ate for lunch last week and even more so last year. It becomes less and 
less important or impactful, meaningful or memorable as time marches 
forward. 
That’s how it is with all physical things. The flavor, the color, the entirety 
of the experience fades and is less influential with the passage of time. 
However, with spiritual matters, the memories are persistent and even more 
impressive, even as the present tense becomes the deep past. The Talmud 
tells us that a person does not completely understand what his Rebbe said 
until after 40 years have passed. 
So it is with the loss of a loved one. The more distant one travels from their 
time of departure from this world the more their truest qualities are 
crystalized and the more clearly we are able to perceive their essence. 
Perhaps because we are less distracted by the sound of their voice, the shape 
of their nose, we are able to gain a greater clarity of their quintessential 
being, their mission in life, their special message. 
There was no greater spiritual event in the history of the world than Matan 
Torah- “The Giving of the Torah”. A lasting bond between all Jewish 
People for all generations was forged then by our common connection to 
Torah. Although it happened 3329 years ago, even still the persistent echo 
from that ancient encounter is current and relevant as ever centuries later 
becoming more clear year after year. 
To Support Project Genesis- Torah.org Dvar Torah © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this 
mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links 
on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve 
certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 21209 
http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351   
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Shavuot: The Torah Belongs to Us 
The Gemara in Masechet Shabbat (88b) tells that when Moshe went up to 
the heavens to receive the Torah, he did not, shall we say, have an easy 
time. Instead of having the “red carpet” rolled out for him and receiving a 
warm welcome, he received a fierce argument. The angels vehemently 
protested G-d’s decision to give the Torah to human beings. They argued 
that the Torah was a “Hemda Genuza” – a precious treasure that had been 
with G-d in the heavens ever since the time of creation. Why, they asked, 
should it be given to lowly humans? They insisted that its rightful place 
was in the heavens. In the end, of course, Moshe successfully resisted this 
challenge, and G-d gave us the Torah. 

The very last time I was privileged to hear Hacham Ovadia Yosef ZTL 
speak, during a trip to Israel in the final year before his passing, he offered 
a beautiful explanation of this story. 
There is a law in Halacha called “Bar Mesra,” which establishes that a 
person who sells real estate must offer the right of first refusal to his 
neighbor. Thus, for example, if a person is selling his home, before putting 
it on the market, he must offer the property to his neighbor. Only if the 
neighbor is not interested in purchasing the property, or if the neighbor is 
unwilling to pay the market price for the property, may the homeowner put 
the house up for sale. The reason for this Halacha is that the land has special 
value to the neighbor. He can, if he so desires, combine the two properties 
into one large property. Given the unique benefits that the property offers 
to the neighbor, the Sages enacted this law requiring a seller to offer his 
neighbor the right of first refusal. 
On this basis, Hacham Ovadia explained the angels’ claim. Before G-d 
went ahead and “sold” the Torah to Beneh Yisrael, the angels insisted on 
exercising their right of first refusal. As they reside in the heavens, they felt 
entitled to lay claim to the Torah, and to prevent G-d from offering it to 
human beings far away on Earth. 
But if this is the case, then why were the angels mistaken? If they had a 
legitimate Halachic argument for why the Torah should remain with them, 
why did they lose their case? 
Hacham Ovadia answered that there is an important exception to the rule 
of “Bar Mesra.” Namely, if the seller’s son is interested in the property, 
then, according to the ruling of the Rif (Rabbi Yishak of Fez, Morocco, 
1013-1103), the son must be given precedence, even over the neighbor. 
Meaning, if both the neighbor and the son want to purchase the property 
and are prepared to pay the market value, the son is given precedence. 
This easily explains why the angels were wrong. Although the angels were 
the Torah’s “neighbors,” as they resided in the heavens, Beneh Yisrael are 
the Almighty’s children, as Moshe Rabbenu proclaims in the Book of 
Debarim (14:1), “You are the children of Hashem your G-d.” Therefore, 
we are given the right of the first refusal, so-to-speak, and we were given 
the Torah in spite of the angels’ opposition. 
When we celebrate our receiving the Torah on Shabuot, we celebrate the 
fact that the Torah belongs to us, that we, as the Almighty’s children, are 
its rightful owners. 
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Weekly Dvar Torah - Like a Desert 
By Rabbi Dr. Boaz Tomsky 

Associate Member, Young Israel Council of Rabbis 
I was once told the reason some go off the derech (rebel against Jewish 
practice) is because we have made the path too narrow. Some feel that 
Judaism is stifling and filled with restrictions − a book filled with "Thou 
shalt nots." As we approach the holiday of Shavuot, I think about the correct 
Torah approach. On one hand we have 613 mitzvot among which are 365 
negative prohibitions, things we shall not do. Yet the Mishna in Pirkei Avot 
states (6:2) “Sheain lecha ben choreen ela mi sheoseik b’talmud Torah” – 
there is no freer man than one who engages in Torah study! How do we 
reconcile these seemingly contradictory approaches? 
The Gemara (Megillah 31B) states that Ezra decreed that we must read the 
curses found in Parshat Bechukotai prior to Shavuot. Tosfos adds that we 
deliberately read Parshat Bamidbar prior to Shavuot so that the curses are 
not immediately before the celebration of the holiday. Perhaps through 
further analysis of our Parsha we may derive additional significance as to 
its selection immediately prior to Shavuot. What is this connection? 
The Parsha opens with the words, “Bamidbar Sinai.” The Baal HaTurim 
ponders why it is necessary for the Torah to equate the desert with Mount 
Sinai, namely the giving of the Torah. On this the Baal HaTurim states, “im 
ayn adam masim atzmo ka-midbar aino yachol ladah Torah umitzvot” − if 
a person does not make himself like a desert, he is not capable of accepting 
the Torah. This message is echoed elsewhere in the Gemara (Eruvin 54A) 
that if a person makes himself like a midbar, he will retain his studies. But 
what does it mean to be like a desert? A desert contains nothing of 
significance or meaning. It is a wasteland, void of any physical value. Does 
this mean that the Torah requires us to rid ourselves of all physical 
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pleasures? Hardly. In fact, the Torah considers the Nazir, who separates 
himself from worldly pleasures, to be a sinner (Nazir 19A). What then is 
the meaning of “being like a desert” and what does it have to do with 
accepting the Torah? 
To address these questions, we must better understand one of the most well-
known customs we perform on Shavuot: eating dairy foods. What is the 
significance of this custom? The Mishnah Berurah (494:3) tells us that 
when the Bnei Yisrael left Har Sinai, after having learned that their vessels 
were not kosher, they were not allowed to cook meat but were forced to 
only have dairy. To remember this historical occurrence we, too, serve 
dairy products. There is difficulty with this interpretation. First, the Bnei 
Yisrael could have had food that was pareve. The fact that they couldn’t eat 
meat was no reason to institute eating dairy. Furthermore, the Bnei Yisrael 
were eating manna that fell from the heavens – they really didn’t have to 
eat meat. And the minhag (custom) of eating dairy does not mean to totally 
exclude meat. On the contrary, some have both dairy and meat meals on 
Shavuot. If the reason cited is why we eat dairy, then it would seem we 
should only have dairy and no meat at all! 
Rav Moshe Shternbuch gives an alternate explanation. In his Sefer Moadim 
ViZmanim (8:319) he comments that, prior to Matan Torah, it was not 
permissible to eat dairy products. Milk fell under the prohibition of eiver 
min hachai − eating something that came from an animal while it is still 
alive. As Rav Shternbuch explains, it was only after the Torah was given, 
that dairy consumption became permissible. Thus, another reason for eating 
dairy on Shavuot is that with the giving of the Torah, the Bnei Yisrael were 
allowed to consume milk-based foods. 
I believe Rav Shternbuch is teaching us a fundamental concept. The reason 
eating dairy is such a primary focus to our upcoming holiday is that it 
teaches us something spectacular about the Torah which we may not 
otherwise consider. It shows that the Torah is not about restrictions… not 
about prohibitions and things we may not do. The purpose of receiving the 
Torah is not to constrict us or hold us back. Rather, the Torah is an 
instrument that liberates us. It is a source of life and a source of freedom. 
Every day we recite, “Ki heim chayenu veorach yameinu” −the Torah is 
our life source. The Torah makes our life beautiful and gives our lives 
meaning. 
This is why the Bnei Yisrael were so easily able to declare, “na’asa 
vanishma” − we will do whatever the Torah says. This leap of faith is only 
difficult to grasp for those who do not focus on the beauty of the Torah. By 
realizing the Torah is not about restrictions, but is a source of liberation, 
na’asa vanishma is a logical statement. This is what we should consider 
when we eat dairy on Shavuot. 
When asked to identify the first commandment in the Torah, many 
incorrectly respond that it is the prohibition that Adam may not partake 
from the Eitz Hadaas (Tree of Knowledge). In truth, the first commandment 
was “Vaytzav HaShem Elokim al haAdam laymor, mikol eitz hagan 
achchol tocheil” − and G-d commanded Adam saying, ‘Of every tree of the 
garden you may freely eat’ (Bereshit 2:16). Although it is true that, 
thereafter, the Torah does place restrictions on man, the starting point of 
the Torah is to enjoy life. HaShem is telling man to enjoy the pleasures of 
the world. Then the Torah sets limitations. But such restrictions teach us to 
enjoy these worldly pleasures in a controlled manner. The Torah’s 
restrictions are only a way to further enhance the world in which we live. 
To be able to do everything any time we wish is not necessarily a good 
thing. It is not the optimal way to live. One who has no rules or restrictions 
may lose the appreciation for those things around them. It is by observing 
the Torah that we can appreciate life; that we can enjoy life, because Torah 
is liberating. 
With this we can understand the message of the Baal HaTurim. When 
traveling in a city, we must travel on designated roads. There is a limit to 
the freedom that may be expressed. On the other hand, the desert has no 
walls that separate a person from moving forward. We have the liberty to 
express ourselves and move around, like nowhere else. Bamidbar Sinai is 
saying that if we wish to truly internalize the Torah and its teachings, we 
must recognize that these teachings are like this desert. 
As Torah-observant Jews, we have the obligation to demonstrate the beauty 
of the Torah. We must show our children that Torah is not a book of 
restrictions. Such an approach might alienate the future generation and push 
them away. Let’s show our youth that the Torah is like the desert, open to 
self expression within a Halachic framework. Show them that the path 
leading to a Torah-observant life is not a narrow one. By widening the road 
we will find that they will remain on the derech − on the right path. For 
Torah is as the desert. Shabbat Shalom. 

The Weekly Sidra - “Appoint A Wicked Man 
Over Him” 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

In this week’s Sidra we read of the following instructions given to Moshe 
by HaKadosh Baruch Hu to the L’vi’im (Levites): 
“But you shall appoint the L’vi’im over the Mishkan (Tabernacle) of 
testimony, and over all its utensils, and over all things that belong to it; they 
shall carry the Mishkan, and all its utensils; and they shall minister to it, 
and shall camp around the Mishkan.” (Bamidbar 1:50) 
Now, in LaShon HaKodesh (holy tongue) the term in this Passuk (verse) 
for ‘shall appoint’ is ‘Hafkaid’ (2nd person masculine singular), a term 
spoken of by the Ba’al HaTurim (Rav Ya’akov Ben Asher, about 1269- 
about 1343 of blessed memory). The Ba’al HaTurim noted that twice in all 
of Mikra (Scripture) the term ‘Hafkaid’ appears. One time is in the above 
Passuk. The other is: 
“Appoint (Hafkaid) a wicked man over him; and let the Satan stand at his 
right hand.” (T’hillim 109:6) 
Here are the actual words of the Ba’al HaTurim: 
“Hafkaid….. (This term appears) twice in (our) M’sorah (Scriptural 
tradition)- ‘But you shall appoint (Hafkaid) the L’vi’im,’ and ‘Appoint 
(Hafkaid) a wicked man.’ This refers to what they (Rabbanim of blessed) 
said (source unknown), ‘No man is made a ruler below (in this corporeal 
world), unless a wicked man is created above (in heaven).’ That is the 
meaning of ‘But you shall appoint the L’vi’im’’ to be rulers. (Yet,) 
‘Appoint a wicked man over him.’” 
Now, what exactly is meant by saying that when someone is appointed to 
greatness in this world, an evil man is appointed over him in Shamayim 
(heaven)? The well-known Admur (Chassidic master) Rav Avraham 
Mordechai Alter, known as the Imrei Emes, third Rebbe of Ger 1866- 1948) 
of blessed memory, explained in this manner. 
The ‘wicked man’ here refers to the Satan, the prosecuting emissary in 
Shamayim who works by the will of HaKadosh Baruch Hu. At the moment 
when one ascends to a lofty position in this world, the Satan becomes more 
powerful in his prosecution of such a man. This is as stated in the Gemarah 
of Sukka 52a: 
“….. The greater the man, the greater his Yetzer Hara (evil inclination)…..” 
We move on to the text Da’as Z’kainim where we find a simplification of 
the above principle. That is, the expression ‘Appoint a wicked man over 
him’ refers to the ultimate scales of justice in Shamayim, wherein the empty 
plate of fault (the wicked man) rises to the top, and the full plate of merit 
descends to the bottom. This is as the Gemarah in Sanhedrin 14a states: 
“…..One does not attain greatness unless all his sins are forgiven.” 
In the text Maharam Sofer (Rav Moshe Sofer 1762- 1839 of blessed 
memory) we find the following explanation. 
Because humanity honors and respects him so, a Tzadik (righteous man) 
may fall very simply into the sin of haughtiness. That is why HaKadosh 
Baruch Hu creates adversaries against such a Tzadik, to inform him that he 
is not in fact, a complete Tzadik. This is as stated: 
“When a man’s ways please HaShem, He makes even his enemies be at 
peace with him.” (Mishlei 16:7) 
And, continues the Maharam Sofer, the expression ‘Appoint the L’vi’im’ 
denotes honor. But, in order that they not fall into the entrapment of 
haughtiness through the respect showed to them by humanity, HaKadosh 
Baruch Hu appoints a wicked man to be their enemy. And, this is for the 
good of such a Tzadik. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Raising Heads 
By Rabbi Moshe Rabinowitz 

Rabbinic Intern, Young Israel of Flatbush, NY 
Sefer Bamidbar (the Book of Numbers) opens with HaShem giving Moshe 
the commandment to take a census of Klal Yisroel. The verse in the Torah 
states “Se’u es rosh kol adas Bnei Yisroel”, take a census of the entire 
assembly of the Children of Israel. The literal translation of the word Se’u 
is “raise up”. The Ramban notes that the word can have to meanings; one, 
to raise up as in promote, or exalt. The other definition is as we see by the 
story of Yosef and the butler and baker of Pharaoh (Genesis Chapter 40). 
Yosef tells the baker “Yisa Pharaoh es roshcha mealecha” Pharoah will lift 
your head from you. Yosef told the baker that the interpretation of his 
dream meant that he would be hanged and he used the word Yisa. We see 
that this term has a positive and a negative connotation. The Ramban 



  12                                          {aBtu!uwBwct.scenc!– trcdk trcd ihc!
explains that this is a warning, HaShem is telling Klal Yisroel that if they 
act properly they will be raised up, but if not they will deserve to have their 
heads removed. 
Why does HaShem choose this time to give Klal Yisroel the warning of 
Se’u? The Messilas Yeshorim (Path of the Just) teaches us that the higher 
one’s spiritual level, the stricter he is judged. At this point Klal Yisroel had 
reached a new level of greatness. They already had left Egypt, traveled 
through the Yam Suf, and received the Torah. Now the Shechinah (Divine 
Presence) was resting amidst Klal Yisroel in the Mishkan and the Jews were 
sitting poised to enter Eretz Yisroel (which they would have done if not for 
the sin of the Meraglim). Now that Klal Yisroel had reached this level 
HaShem had to give them the rules that went along with this exalted plane 
of spirituality. 
This point is illustrated a little clearer at the end of the Parsha. At the end 
of the Parsha HaShem tells Moshe and Aaron to count the three Levite 
families, Gershon, Kohath, and Merrari. The first family to be counted is 
the family of Kohath. HaShem tells Moshe and Aaron “Naso es rosh bnei 
Kohath”, which literally means “lift up the heads of the Children of 
Kohath”. The Ohr HaChaim explains that the Sons of Kohath were exalted 
above the rest of the Levites, they were charged with the holy task of 
transporting the vessels of the Mishkan. This level of loftiness gave them 
that much more responsibility. The Torah commands the Children of 
Kohath to be exceedingly cautious when transporting the vessels lest they 
perish. If a Kohathian merely touched the Aron Kodesh (Ark of the 
Covenant) he would die. 
Klal Yisroel upon the establishing of the Mishkan reached this exalted level 
of being “raised up”. They were now at a crossroads; if they continued to 
achieve even greater heights of spirituality then they would be rewarded. If 
they took a wrong turn at this point, the stakes were much higher and it 
would cost them their lives. 
The Children of Kohath, who were the elite of the elite, on their exalted 
level a deviation which is seemingly innocent was a sin and the 
repercussions were severe. 
Rabbi Yaakov Hillel in his commentary on Messilas Yeshorim expounds 
upon this topic. He writes that a righteous person who has an apparently 
mild lapse in his service of HaShem is punished severely for something that 
for an average person would not be considered a sin at all. To help clarify 
this point Rabbi Hillel gives us a parable. Imagine you have two garments; 
one made from sacks of potatoes and one made from the finest silk. If you 
spill a bottle of ink on the potato sack garment it doesn’t really do that much 
damage, it might not even be that noticeable. If however you get a speck of 
ink on the silk garment, this minute stain would mar its perfection. 
The purer a person is the more starkly apparent the slightest iota of 
imperfection is. Therefore the Torah warns Klal Yisroel with this word 
Se’u. The double meaning of Se’u- you are being exalted over all nations, 
lifted up to a higher standard, therefore beware, for with greatness comes 
responsibility and if you don’t live up to that standard then the other 
meaning of Se’u will be used. 
HaShem is telling Klal Yisroel “Se’u- I am raising you up”, each and every 
Jew has to be an example of how a servant of HaShem should act because 
that is the reason we are singled out from amongst the nations. Good 
Shabbos. 

Counting on Your Children 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The United States government conducts a national census every ten years 
in which it counts all U.S. Residents. The Census Bureau hires thousands 
of temporary employees to complete its survey in the most efficient manner 
possible. Each head of household completes a questionnaire describing the 
population and demographic of his or her household and the majority of 
those counted never actually fill out a census form or speak to a census 
officer. 
This approach is in sharp contrast to the strategy employed in the counting 
of the Jews which we learn about in this week’s Parsha. When Hashem told 
Moshe to count the B’nei Yisroel, He instructed Moshe to perform a 
personalized counting of each individual. Rather than asking the head of 
each family how many children he had, Moshe was instructed to personally 
meet each adult and each child in order to count them. This individualized 
approach seems highly inefficient, and a waste of Moshe’s valuable time. 
The Ramban (1:45) explains that the purpose of this personalized counting 
was to acknowledge the importance of each individual and to accord him 
the proper honor and respect. Moshe’s actions conveyed the message to 
every Jew that although the entire nation is being counted, you are not 
simply an insignificant number, invisible in the combined mass population, 

but rather you are a unique individual. You have your own greatness, 
potential, and responsibilities, and when you are being counted, it is your 
unique personality being counted. 
When we consider the context of this project, the implications are 
remarkable. Moshe Rabbeinu was perhaps the busiest man who ever lived. 
Not only was he the leader of millions of people, responsible for leading 
the Jews through the desert to Eretz Yisroel, he was charged with the 
monumental task of singlehandedly transmitting the entire Torah to the 
Jewish people. His time was very valuable. During the many hours he spent 
meeting with and counting every single Jew, he could have been studying 
or teaching Torah, ruling on complex legal matters that were brought to his 
Beis Din, or any of the other important tasks he needed to accomplish. Is it 
really worth the price? Are the many hours that Moshe had to “waste” 
meeting every single Jew really worth sacrificing other matters that he 
could have attended to? 
Apparently Hashem felt that bestowing appropriate respect upon each 
member of Klal Yisroel superseded the accomplishments that Moshe could 
have achieved during that time. By treating each Jew with the proper 
respect, he wasn’t just respecting them; he wasn’t just following the rules 
derech eretz, he was teaching the Jews a lifelong lesson, a lesson so 
valuable as to be worth Moshe’s time and a lesson so important that it could 
affect the Jews for the rest of their lives. He was teaching each person how 
important and special he was. He was infusing in each of them a feeling of 
pride and greatness. For the rest of his life, each Jew would say to himself 
“The leader of the Jewish people took time out of his schedule to meet me 
and learn about my lineage and count me as a member of the Jewish people. 
I must be someone special to be worthy of that kind of attention. I must 
have an important role as a member of Klal Yisroel. I must have the 
potential to accomplish something great. I am proud of that distinction and 
I am determined to try to fulfill that destiny and live up to the greatness that 
Moshe Rabbeinu saw in me”. 
Rabbeinu Yonah (Shaar Ha’avodah) writes that the first step in serving 
Hashem properly is the realization of one’s own greatness. A person who 
has a healthy self-esteem is more likely to strive to fulfill his potential and 
more likely to avoid acting improperly. He will think to himself “How can 
I act in an improper manner?! - after all I am a great person with great 
responsibilities and potential.” He will push himself to accomplish because 
he feels the confidence that he can accomplish a great deal if he works hard. 
Self esteem is such an important component of one’s success that it was 
worthwhile for Moshe to invest a significant amount of time to instill this 
feeling in the hearts of the Jewish people. Putting aside all his other pressing 
responsibilities, he decided to infuse an entire generation of young people 
with a sense of purpose, confidence, and self-esteem. 
As parents and teachers, this lesson is sometimes overlooked. We readily 
focus on teaching academics and proper behavior and we are quick to 
correct the mistakes of our children and students. All of these are important 
experiences and constitute the majority of our educational process. 
However, we need to be aware of the delicate balance between rebuking 
children and nurturing the development of their self-esteem. Just as a child 
who is never rebuked will not learn to differentiate good behavior from bad, 
overly frequent criticism can stunt the growth and development of a child’s 
self esteem. This can lead to a lack of self-confidence and motivation to 
live up to the high standards we would like our children to set for 
themselves. People only strive towards goals that they believe they can 
achieve, and only hold themselves to standards they have come to believe 
are appropriate for them. 
We have the opportunity and the responsibility to provide our children with 
a generous amount of approval, confidence, and self respect. It is not 
enough that we harbor great hopes for our children’s future, even 
occasionally mentioning our aspirations to them is not sufficient. We need 
to constantly remind them of what they can accomplish, highlight and 
compliment their successes, and encourage them to feel that confidence 
which will be their most important asset as they move through the 
challenges of life. 
Our children need to be constantly reminded of the great potential that lies 
within them. And sometimes, we adults do to. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a certified mohel. He can be contacted at DSMohel@gmail.com or 
www.eastcoastmohel.com 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Bamidbar 5777 
GOOD MORNING! Tuesday evening, May 30th, begins the two day 
holiday of Shavuot (or Shavuos in the Ashkenazic pronunciation). (Yizkor 
is on Thursday, June 1st.) It is the anniversary and celebration of the giving 
of the Torah on Mt. Sinai to the Jewish people 3,327 years ago. It is a time 
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of rededication and commitment to learning Torah. (It'll be worthwhile to 
go to http://www.aish.com/holidays and click on Shavuos). 
Q & A: What Is Shavuot And How Is It Celebrated? 
The Torah calls Shavuot the "Festival of Weeks" (Numbers 28:26). The 
very word "Shavuot" is Hebrew for "weeks"; it refers to the seven weeks 
that one counts from the second day of Passover (when the Omer [barley] 
offering is brought) until the holiday of Shavuot. It is one of the three 
Regalim, holidays, (Pesach and Succot are the other two) where every man 
in the land of Israel was commanded to come up to Jerusalem to celebrate 
the festival when the Beit HaMikdash, the Holy Temple, stood in 
Jerusalem. 
Torah is the life blood of the Jewish people. Our enemies have always 
known that when we Jews stop learning Torah, our assimilation is 
inevitable. Without knowledge there is no commitment. One cannot love 
what he does not know. A person cannot do or understand what he has 
never learned. 
A Jew is commanded to learn Torah day and night and to teach it to his 
children. If a Jew wants his family to be Jewish and his children to marry 
other Jews, then he must integrate a Torah study program into his life and 
implement the teachings into his home and his being. One can tell his 
children anything, but only if they see their parents learning and doing 
mitzvot, will they inherit the love for being Jewish. Remember: a parent 
only owes his child three things -- example, example, example. 
How can we utilize this opportunity to grow and strengthen our self-identity 
as Jews? Just as a baby crawls, then toddles and then walks, likewise with 
the mitzvot (commandments). A person should undertake one more 
mitzvah, do it well and then build on it. For some mitzvot that you might 
enjoy taking on... 
A Few Suggestions 
1. Read the Torah! The Almighty gave it to you as a gift. It is the instruction 
book for living -- how to be happy, choose the right spouse, make your 
marriage work, raise your children with values, get more joy out of life. I 
highly recommend the Artscroll Stone Chumash (Five Books of Moses) 
2. Attend a Torah class -- or if you wish to listen to recorded classes, try 
613.org or AishAudio.com to download over 2,000 classes for your mp3 
player! Buy a copy of Pirke Avot (Ethics of the Fathers) and read one page 
a day. It contains concentrated wisdom about life! 
3. Make sure you have a Kosher mezuzah scroll on at least your front door. 
(A Jewish home should have mezuzot on all doorposts except for the 
bathrooms). Learn the deep, inner-meaning of mezuzah and reflect on it 
when you look at the mezuzah. To Be a Jew by Rabbi Hayim Donin nicely 
explains a lot of things. 
4. Pick one non-kosher food item that you won't eat -- just because you're 
Jewish. 
5. Say the Shema and its three following paragraphs at least once a day. 
Learn what the words mean and the ideas included. It will change your 
outlook and attitudes. Artscroll publishes a book on the Shema -- or look at 
the commentary in the Artscroll Siddur. Lisa Aiken's book, Hidden Beauty 
of the Shema, is spectacular! 
6. Do something to make Shabbat special -- light two candles with the 
blessing before sundown, have a Shabbat Friday night family dinner and 
make Kiddush and HaMotzei (the prayer before eating the Challahs -- the 
special loaves of bread). You might want to buy Friday Night and Beyond 
by Lori Palatnik which is a hands-on guide for the novice wanting to enjoy 
Shabbat. 
The Talmud says, "All beginnings are difficult." If you need help or have 
questions, please feel free to call me at 815-301-1928 or e-mail to: 
kp@aish.com. 
On Shavuot there is a custom to stay up all night learning Torah. Virtually 
every synagogue and yeshiva have scheduled learning throughout the night 
ending with the praying of Shacharit, the morning service. The reason: the 
morning the Jewish people were to receive the Torah on Mt. Sinai, they 
overslept. We now can rectify the tendency to give in to our desires by 
demonstrating our resolve through learning the whole night. It is a 
meaningful experience to share with your children. It would be wonderful 
if you could find a synagogue, JCC or yeshiva with a program that night; 
at very minimum, how about reading the story of the giving of the Torah to 
your family (Exodus 19:10 -20:23). For more on Shavuos, go to 
AishAudio.com! 
Torah Portion Of The Week: Bamidbar 
In the second year of travel in the desert, Moshe and Aharon were 
commanded by the Almighty to count all male Israelites between 20 and 
60. There were 603,550 available for military service. The tribe of Levi was 
exempt because of their special duties as religious leaders. (It is probably 

from here that countries give divinity deferments to clergy and divinity 
students.) 
The twelve tribes were directed regarding the formation (three tribes were 
on each side of the Portable Sanctuary) in which they were to camp and 
travel. 
The 22,300 Levites were commanded in the Sanctuary service. The family 
of Gershon was to transport the coverings of the Sanctuary. The family of 
Kehos carried the Ark, Table, Menorah and Altars. The family of Merari 
transported the boards, pillars, bolts and sockets. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah gives instructions on how the children of Israel shall encamp in 
the desert -- on which side of the Tent of Meeting shall each tribe camp and 
which tribes shall encamp together. The Torah states, "The tribe of Issachar 
...; the tribe of Zevulun..." Usually the Hebrew letter "vov" (meaning "and") 
is added to the name of each tribe as it is listed. However, the "vov" is 
conspicuously missing between the names of the tribes Issachar and 
Zevulun. What is the Torah coming to teach us? 
The Baal HaTurim (a fascinating commentary on the Torah) explains that 
the tribe of Zevulun worked to support itself as well as Issachar so that the 
tribe of Issachar could totally devote itself to Torah study. Thus they are 
considered as one tribe and the reward for the Issachar's Torah study is the 
same for both tribes in the Heavenly World. 
Rabbi Chaim Shmuelevitz commented on this that just as one has the merit 
of Torah study for those he supports, likewise if one influences another to 
study Torah, he shares in the merit of that person. Thus we should help the 
study of Torah both through our financial support and through encouraging 
others to learn! 
Quote Of The Week 
Choice, not chance, determines destiny 
In Loving Memory of My Father Shlomo Ben Mordechai, Jeff Pasler 
Happy 85th Birthday! Tom Raskin 
In Loving Memory of our son Yehuda Leon ben Myrna and Hanoj Perez 
This article can also be read at: http://www.aish.com/tp/ss/ssw/423448424.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Bamidbar - Shavuos 
Bitachon in a Desert 
The Lord spoke to Moshe in the Sinai Desert, in the Tent of Meeting… 
(Bemidbar 1:1) 
Why in the Sinai Desert? 
The Midrash asks why this possuk has to state specifically that Hashem 
spoke to them in the Sinai Desert. It seems to have been a very important 
fact that it had to be mentioned. The Midrash answers, this is coming to tell 
us that the Torah was given specifically in the desert. One who studies 
Torah has to make himself just like a desert. 
Rav Yaakov Neiman, zt"l, Rosh Yeshiva Ohr Yisroel in Petach Tikva (in 
his sefer Darchei Mussar), remarked that the possuk is subtly hinting to us 
that a basic prerequisite of Torah is that one must feel himself in a desert. 
He is totally alone and has nowhere to turn for his needs except to Hakadosh 
Baruch Hu. He must develop perfect and absolute bitachon. Then the Torah 
will be given to him as a gift. This is the tefilla we say every morning in 
ahava rabba: "Because of our fathers who trusted in You and You taught 
them the statutes of life. So too grant us and teach us." This teaches us a 
very important principle that bitachon brings to understanding the Torah. 
We can compare this to one who spends a lot of time in the company of an 
illustrious wise man. He eventually becomes a part of the household and 
dines with him. In the course of time he will hear many words of wisdom. 
This was the situation of Klal Yisroel in the desert. They dined on the table 
of the Ribono Shel Olam (they ate the mann). And in the course of 40 years 
they learned the entire Torah. Thus each and every one of us, according to 
his personal abilities the amount of his trust in Hashem, becomes a member 
of the Heavenly household. Thus he will walk away with a phenomenal 
amount of wisdom. The Chofetz Chaim used to say over the moshol of a 
child who went to learn in cheider, but forgot to take his lunch. Is there any 
doubt in his mind that when his parents realize this they will let him go 
hungry? Certainly they will do everything to ensure that their child gets fed. 
So too one who learns to the utmost of his ability is ensured that Hakadosh 
Baruch Hu will worry about providing him all his needs. 
"I saw this myself," Rav Neiman recounted. "We suddenly suffered a 
terrible scarcity of food and prices became very expensive. I was struck 
with fear that we wouldn't have enough money to buy food for the yeshiva 
for the bochurim. The yeshiva was saved by a miracle. Not only were we 
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spared during the shortage, but our financial standing improved and became 
firmer specifically because of the hard times." 
We see from this that In order to succeed in learning one must develop a 
very strong bitachon. Bitachon is the reason for one's success in learning 
Torah. Rav Neiman continued that his Rebbe, Rav Moshe Rosenstein zt"l, 
the mashgiach of the Lomzha Yeshiva, once derived this from the possuk 
(Devarim 32:10), "He encompassed them and bestowed understanding 
upon them; He protected them as the pupil of His eye." When does a person 
merit "He encompassed them and bestowed understanding upon them; He 
protected them as the pupil of His eye?" This is when he fulfills the first 
part of the possuk, "He found them in a desert land, and in a desolate, 
howling wasteland." When a person is stranded in the desert, he suffers 
from overbearing loneliness and realizes that he has no one to rely upon 
besides his Father in Heaven. So too each and every one of us should feel 
that Hakadosh Baruch Hu is watching over us and protecting us. Dovid 
HaMelech said, "I am a stranger (øâ - a ger, a convert) in the land" (Tehillim 
119:19). I am like a ger who has no relatives; he is a stranger whom no one 
knows. He has only Hashem Yisborach. One should not be like that 
proverbial farmer who declared in his davening, "If You don't help me, I'll 
go to my rich uncle." Then Hashem won't help him because He doesn't help 
those who trust in others. 
Therefore Torah was given in a desert to teach us that bitachon is a 
precondition to success. 
The Midbar teaches us something else also. A desert is empty of people. 
There is no one there to rob you and deprive you of anything. So too, even 
when surrounded by people you have nothing to worry about. The will of 
Hashem is what will prevail and only Hashem has the ability to take from 
you, or to give you. 
Why is it that when a horse is standing by the riverbank and wants to drink 
it starts kicking with its feet? As it lowers its head to the water to drink, the 
horse sees the image of another horse trying to steal its water. Therefore 
she starts kicking with her feet to scare it away. In the meanwhile the water 
gets full of dirt and becomes undrinkable. This is man. When he fears his 
neighbor is going to deprive him of something, he makes all the efforts in 
the world to stop him and even take away what rightfully belongs to this 
other fellow. In doing so, he loses even what is coming to himself. But one 
who trusts in Hashem and knows that there is no one who can hurt him, 
will never lose anything. 
Bad Luck 
Adapted from Lekach Tov, Pirkei Emuna U'Nechama, p. 67. 
There is a story told about a person who suffered constantly from illness 
and pain. The most terrible tragedies somehow always found him. As a 
result he felt abandoned and lost. He lifted his eyes to Heaven and asked, 
over and over again, "Why have You forsaken me?" 
One night he had a dream. He was walking along a path surrounded by trees 
and bushes. It was a very long path and the shrubbery was so tall one could 
see nothing outside of the path. Looking back, however, he was able to see 
everything. Much of the path was wide enough for two people to pass, side 
by side. Still there were many sections where the path narrowed so that only 
one person could pass. 
As he was contemplating the path behind him, he realized that this was 
none other than the path of his life. Starting at his birth, continuing through 
his childhood, to adolescence, adulthood, and finally to old age. He saw 
how HaKadosh Baruch Hu had accompanied him along this path through 
life, lighting up his way. There was a remarkable association between the 
changes in the width of the path and the events of his life. When the path 
was wide, it coincided with the times that had been wide and expansive. 
The narrow parts indicated times of trials and tribulations. It was so narrow, 
only one person could pass. It seemed to imply - he thought - that he had 
earned God's escort only during the good times; the difficult times he had 
to tread his path alone. 
Then a loud cry escaped his lips, "Oh, my God, why have You forsaken 
me? Why do You abandon me exactly when the times get hard, when I'm 
so broken and depressed? Why do You force me to find my way alone? 
That is when I really needed Your support more than ever!" 
The answer from Heaven was not long in coming. Suddenly he heard a soft 
and gentle voice, emanating calmness, security, and endless tranquility. 
"My dear beloved son, you are making a mistake. Yes, at the time of trouble 
the path became too narrow for two to pass side by side. You thought that 
you had been forsaken. You are mistaken. Just the opposite happened. 
Those were the times there was no need for a broad path. I wasn't by your 
side. I was carrying you in My arms. You should know, my son, precisely 
when you felt yourself lost and abandoned, I was with you more than at any 
other time." 

When he woke from his sleep, he was a new person. From then on, he knew 
how to carry his burden with emuna and bitachon. He never stopped 
singing, "Even when I walk through the Valley of the Shadow of Death I 
will fear no evil, for You are with me!" 
Wishing everyone a Gut Shabbos and a Gut Yom Tov! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
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Gem Of The Week From RSR”H 
Every Man Counts 
This week sponsored-לעילוי נשמת מלכה בת הרב מאיר ע"ה 
Sefer Bamidbar opens with the command to take a census of the eida. Each 
member of the nation must be counted, and become aware that he counts. 
We pass under the staff of the Shepherd, every man counted as an 
independent member of the flock. 
Why count in the desert? To prove that the purpose of the census was 
neither economic nor political. Economics and politics are irrelevant in the 
wilderness. Rather, the census was taken for the sake of the Torah: first it 
was given; then it found its resting place in the ohel moed; and now, in Iyar, 
the shevatim are counted for its sake. From now on, they camp encircling 
the Torah, its guardians and keepers. 
Eida is a word denoting people who join together for the sake of a common 
cause—i.e., a community. Individuals become a community not through an 
order imposed on them by the outside, but through a shared concern that 
drives them from within their own hearts. 
However, individual men do not form a community. The people were 
counted lemishpechosam, for the community consists of shevatim, and 
each shevet consists of families. Accordingly, the men are counted 
according to their families, and the families according to their tribes. The 
tribes together form adas bnei Yisrael. 
This is the uniqueness of Jewish nationalism. The nation as a whole is 
considered one house, beis Yisrael, and its members are called the children 
of one man, bnei Yisrael. At the same time, however, individual units 
remain, encompassed by a larger whole. This ensures that the concept of a 
Jewish nation does not become abstract. We are united by a common 
element, and each of us is an integral part. 
Under the influence of this unity, a diverse group is nurtured. Each tribe 
expresses its own unique character trait, demonstrating that man’s Divine 
mission is not impeded by any particular occupation. V’shamru derech 
Hashem laasos tzedakah u’mishpat does not hinge on courage, business 
acumen, intellect, or anything else. Warriors like the tribe of Yehuda, 
merchants like Zevulun, scholars like Yissachar, farmers like Asher—are 
all called upon to fulfill a common mission, each through his own way of 
life. 
Each tribe, with its uniqueness, and each family, with its special qualities, 
work at one common task. They give it form, educate their children to it, 
and pass it on to the next generation. That’s why hundreds of thousands of 
bnei Yisrael come not as a disorganized multitude, but lemishpechos beis 
avosam, as families, grouped according to their tribes. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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Separate But United 
“Each person to his banner, according to the signs of his fathers’ house, 
should the children of Israel encamp surrounding the Mishkan.” 
BeMidbar 2:2 
Bnei Yisrael were divided into four units of three tribes each while they 
traveled through the desert. Yaakov Avinu originally made these divisions 
when his children accompanied his coffin from Egypt to Eretz Yisrael. (see 
Rashi to Bereshis 50:13) These divisions grouped the tribes according to 
their history, personality and individual strengths. However, the divisions 
were not actually instituted until about a year after the exodus from Egypt. 
Why did Hashem wait to divide the tribes if such a division is in fact proper 
and beneficial? 
Rabbi Yaakov Kamenetsky, k"mz, answers that the division of Klal Yisrael 
could lead to feelings of isolation and disunity. Envy and conflict could 
arise between the groups, each one claiming that his grouping is superior 
in one way or another. Only after the Mishkan was built were these fears 
no longer relevant. It was only once everyone was focused upon the same 
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central point - the revealing of Hashem’s honor and the Divine service - 
that they could realize the truths of “separate but equal”. Everyone was then 
able to look at his neighbor as another piece in the larger picture of kiddush 
Hashem. The Mishkan was the glue that held Klal Yisrael together. We can 
learn an important lesson from this. As long as Jews have individual agenda 
there will be strife and disharmony in Klal Yisrael. It’s only when everyone 
focuses on the same goal, kiddush Shem Shamayim, that we will all see 
each other as different but essential pieces of the picture. 
Unique Responsibilities 
“And you shall appoint Aaron and his sons and they shall safeguard their 
priesthood; and the foreigner who approaches will die.” BeMidbar 3:10 
Sefer Sha’arei Aharon explains that Aharon and his sons were 
commanded and appointed to their role as Kohanim, and to carry out the 
various tasks which they fulfilled. The Levi’im and the jobs they were 
assigned have already been described, and they carried the Mishkan when 
it was in transit. They dismantled the Mishkan and later erected it as the 
nation travelled. As the Mishkan stood, the Levi’im served as guards of the 
doors and as the singers during the offering of the korbanos. 
The Gri”z points out a contrast between the delegation of respective tasks 
as they were handled by each tribe. The Levi’im were assigned to specific 
jobs, and no one was allowed to serve in a different role. As the Gemara 
states, based upon explicit verses, “A singer who serviced at the doors was 
deserving of death.” However, the Kohanim were assigned to the general 
service in the Mishkan, and any Kohen was allowed to perform any of the 
various services he chose to do. In Verse 9, the Levi’im are charged to serve 
as instructed by the Kohanim. However, in Verse 10 the Kohanim are 
simply told to serve without restrictions regarding the specific job they 
were to fulfill. 
This is the opinion of Rambam. However, the Chinuch (Mitzvah #389) 
writes that the Kohanim were also restricted to serve in specific jobs, and 
if they deviated, they also would be liable for death, as we found in 
reference to the Levi’im. This is also the opinion of Ramban in his Sefer 
HaMitzvos (Positive Commands, #36). 
Here, Ibn Ezra comments that the appointment of Aharon and his sons in 
our verse refers to specific jobs, as Ramban taught. 
Only With Respect And Decency 
“Number the children of Levi by their fathers' houses, by their families; 
every male from a month old and upward shall you number them. And 
Moshe numbered them according to the word of God, as he was 
commanded.” BeMidbar 3:15-16 
Moshe said to the Holy One, blessed be He, “How can I enter their tents to 
ascertain the number of their babies?” Thereupon, the Holy One, blessed 
be He replied to him: “You do your share and I will do mine.” Moshe 
accordingly went and stationed himself at the entrance of each tent, the 
Shechina having gone there beforehand, and a divine voice issued from the 
tent, saying, “So and so many babies are in this tent.” It is on this account 
that it states: “And Moshe numbered them according to the word of God.” 
– Rashi 
Once Moshe was commanded to count the Levi’im, including the infants, 
he actually had no choice other than to do so. If it would mean that he would 
have to enter the tents and determine the exact number of people, including 
babies, then he should have followed through accordingly. Why did Moshe 
resist performing the counting process in an efficient manner, and why did 
Hashem agree with him that he remain outside the tents and that a heavenly 
voice miraculously come to his aid? 
HaRav Chaim Shmuelevitz notes that the Torah requires that we conduct 
ourselves with derech eretz. In this case, it meant that Moshe not enter into 
the private tents of the young families to search for newborn children. The 
very command itself obviously demanded from him to do his utmost, but 
not in a manner which would violate any standards of moral conduct. 
Consequently, Moshe immediately understood that the command to count 
the Levites did not entail his entering into the tents themselves. The Torah 
testifies that Moshe was absolutely correct in his analysis, as it states that 
“Moshe carried out the counting according to the word of God, just as he 
had been commanded.” When he stood outside the tents and waited for the 
count of the small children to be announced to him, this was a fulfillment 
of the command itself, without deviation. The Torah can only be 
understood properly using derech eretz as a guide, and using the 
perspective of decency and respect can lead to the correct interpretation of 
Hashem's will in the laws of the Torah. “Proper are the ways of God.” 
(Hoshea 14:10) 
Shavuos 
On ,rmg (Shavuos), Rav Yosef said, “Prepare three calves.” He also said: 
“If not for that day occurring, I would be just another Yosef in the 
marketplace.” - Gemara Pesachim 68b 

HaRav Yaakov Yitzchak HaLevi Ruderman presents several probing 
questions in an attempt to understand the lesson of Rav Yosef. Why say 
“that day”? Since it was ,rmg, and obviously the event to which Rav Yosef 
was referring was vrIT iTn - the giving of the Torah, why not just say so? 
Also, why was that day more special to Rav Yosef than to any other Tanna 
or Amora? Additionally, why not be more precise, and say: “If not for that 
day - vrIT iTn - the world would turn into emptiness and nothingness!” 
And, finally, we learn (Gemara Sotah 49b) that Rabbi Yosef was very 
humble. Yet, his statement does not seem to reflect this character trait. 
Rabbi Yosef was emphasizing “that day” as the day of the giving of the 
Luchos which were broken, as opposed to the Luchos which were given on 
Yom Kippur and were not broken. The Gemara indicates that Rabbi Yosef 
became ill and had forgotten his learning. The Gemara learns that we must 
honor a talmid chacham who forgot his learning from the fact that the 
broken Luchos were placed in the Ark. Therefore, Rabbi Yosef stresses that 
if it were not for the day of the giving of the Luchos which were eventually 
broken, he would be like any other Yosef in the marketplace, because he 
knew at that point as little Torah as the average person. However, due to 
“that day” of the broken Luchos, which are placed in the Ark and given 
honor, he felt different from other Yosefs. He, too, was honored due to the 
Torah he once knew, which elevated and affected him despite his later 
forgetting that Torah. With this explanation, the above questions are easily 
resolved. 
The Long-Lasting Effects Of The Water 
“ ‘And these afflictive waters shall enter your innards to cause a stomach 
to distend and a thigh to collapse.’ And the woman shall respond: ‘Amen, 
amen!’ ” BeMidbar 5:22 
Why does the woman who has become subject to the sotah procedure 
answer the oath of the Kohen with a double expression: “int¨ int”? Rabbi 
Meir explains that this reflects the woman’s declaration of the fact that she 
has not acted unfaithfully to her husband in this particular incident, and that 
she also promises that she will never act unfaithfully in the future. Based 
upon the Gemara (Sota 18b), Rabbi Ovadiah from Bertenoro explains 
Rabbi Meir’s words to mean that if, in fact, the woman ever fails to keep 
her word, and she acts in a manner which is in violation of her oath, the 
water she drinks now at the time of the oath will then have its effect, causing 
her to suffer an ignominious demise. We can use this insight to understand 
the proclamation of Hashem following the incident of the Golden Calf 
(Shemos 32:34): “And on the day that I will make an accounting, I shall 
bring their sin to account against them.” Rashi points out that this means 
that whenever there might be a reason to exact a punishment against the 
Jews throughout history, there shall always be a bit of retribution for the 
sin of the Golden Calf along with it. 
Sefer Zera Yitzchak notes that this must be studied, though, for Rashi 
himself explained earlier (on Verse 20) that anyone who had any element 
of sin with the Golden Calf was already punished at that time. Anyone who 
worshipped it after having been warned and was then witnessed practicing 
idolatry was killed with the sword. Those who were witnessed, but had not 
been adequately warned, died by the hand of Hashem with a plague. Those 
without witnesses and without warning died by a disease similar to that 
which a sotah suffers. Finally, the Midrash adds that even those who merely 
sinned with their inner thoughts also died with this sotah-like disease of 
swelling. What, then, was the ongoing need for Hashem to declare that all 
further punishments would also have an element of retribution for the sin 
of the Golden Calf? 
According to our premise, we can explain that, in fact, everyone who sinned 
at that time did die. However, all of the Jews were given to drink from water 
which contained the ground powder of the calf. (See Shemos 32:20) 
Although they had not sinned at all at that time, still, the water which they 
drank had the potential of having its effect in the event that they would sin 
in the future. If there would ever be a need to punish them due to any 
incident of idolatry, the sin of the Golden Calf would then reactivate the 
water which they drank and cause them to suffer their fate. 
Halachic Corner 
Pirkei Avos: Chapter 6 
Is it proper to stand during the reading of the Aseres HaDibros - the Ten 
Commandments? The widespread, accepted custom is that all stand. 
However, in the rabbinic literature this was not (at first) looked upon 
favorably. Rambam, in a responsum (No. 46), rules that it is better to 
prevent people from standing. Since the masses sit for the reading of the 
rest of the Torah, standing specifically for the Ten Commandments would 
give the false impression that certain parts of the Torah are more important 
than others. A later authority, Marash Abohav, was asked about this issue. 
He, unlike Rambam, upheld the custom of standing. He claimed that in 
listening to the reading of the Aseres HaDibros we are actually receiving 
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the Divine Presence, and therefore standing is appropriate. The Chida also 
approved of the custom to stand. It is an old custom that the Rav is called 
up to the Torah for the Aseres HaDibros. It is interesting that some of the 
early authorities who objected to standing remarked: “It is true that the 
custom in Bavel was to stand, but that was since the Rav was called to the 
Torah and all stood in his honor. This was misunderstood, and people began 
to assume erroneously that the reason for standing was the importance of 
the particular reading.” 
Questions for Thought and Study 
1. Why is the term "Uskh,hu" (“and they affiliated themselves”) used, which 
includes a hint to each person’s birthday? See Ibn Ezra 1:18 
2. What color was the kds (flag) of each tribe or formation? What did that 
color represent? See Ramban and Targum Yonasan 2:2 
3. Why do we say "Ubh,rIT iTn inz" - “The time of the giving of our Torah” 
- in davening on Shavuos? Couldn’t we just say "vrIT iTn inz"? See Kuntros 
Aharon s"hr, 
4. Who was it that went to each nation and asked if they wanted to accept 
the Torah? Why specifically them? See footnote to Kuntros Aharon d"fr, 
5. Why are the wagons (",Ikdg") that were donated by the leaders of Bnei 
Yisrael listed as sacrifices in Pasuk 7:3? See Ramban 7:3 
Answers: 
1. Each person had to bring proof of the date of his birth, as they were only 
counted if they were at least twenty years old. 
2. Ramban quotes Rashi, who says that each group of three tribes had the 
color of the lead tribe (e.g. Yehuda led Yissachar and Zevulun). The color 
was the same color as that tribe’s stone on the iJj (Breastplate) of the 
Kohen. Targum Yonasan says that each flag had three colors, indicating the 
colors of all three tribes. (Others, such as Ibn Ezra, say that the flags were 
not designated by colors but rather by symbols (such as a lion for Yehuda, 
etc.). 
3. This is to remind us that each of us individually needs to accept our 
portion. This is true whatever our capabilities may be. 
4. According to the Belzer Rebbe, Hashem sent huk hbC, the children of Levi, 
to each nation to offer them the Torah. Hashem sent them because they 
were the most righteous people of their generation. 
5. Ramban gives two explanations. First, that the wagons were given to 
help transport the items of the Mishkan. As they contributed to the upkeep 
of the Mishkan, they were considered to be like “offerings”. Another 
explanation is that the wagons were filled with items used for sacrifices, so 
they were considered wagons of sacrifices. 
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Rabbi's Message 
Streets Paved with Gold 
When the Jewish People were counted in the desert, we find that the 
numbers of the different tribes ranged from the thirty thousands to the 
seventy thousands, with one exception. The tribe of Levi had noticeably 
fewer people than the other tribes. Their tribe is listed at twenty two 
thousand. 
The fact that the tribe of Levi had less population growth would not be 
remarkable, except for the fact that it had an edge over the other tribes. The 
people of the other tribes were counted from the age of twenty, while people 
from the special tribe of Levi were counted the age of one month. One 
would expect that the counting of children would boost their numbers 
considerably. Still, their numbers are less than the other tribes, a 
phenomenon that requires explanation. 
The commentaries explain that much of the population growth of the tribes 
was due to the phenomenal blessing that was granted to them during the 
oppression in Egypt. The verse states, “As the Egyptians oppressed them, 
so did they multiply.” This blessing applied most greatly to the tribes who 
were directly enslaved. The tribe of Levi, however,was largely excluded 
from the oppression. As such, it did not receive the miraculous blessing that 
resulted from the enslavement. Their numbers were less than the other 
tribes, even when their children were included in the count. 
The lesson here is twofold. Firstly, adversity breeds greatness. Through 
challenge, people become greater. This is highlighted by the stark contrast 
of numbers between the enslaved tribes and the tribe of Levi. 
But, there is a second lesson as well. 
Although the tribe of Levi did not have the blessing associated with the 
challenges of slavery, its members did apparently achieve greatness in other 
ways. The tribe of Levi was the one tribe who in its entirety did not 

participate in the golden calf. The tribe of Levi was known as “The Legion 
of the King,” and was chosen to serve in the Sanctuary and, later, in the 
Beis Hamikdash. Although they did not experience the growth that results 
from dramatic challenge, they did achieve greatness through slow but 
steady growth. 
There are many people who do not grow unless they are forced to. Only 
when challenge strikes do they begin to discover their potential. When 
illness strikes a family member, G-d protect us, then they begin to discover 
the ability to communicate with G-d through prayer. Also, only when in 
crisis, do they reach out to friends and family. 
There is, however, a different approach, the approach of the tribe of Levi. 
The tribe of Levi did not benefit from crisis like the other tribes, but its 
members did strive constantly to grow in greatness. Although they were not 
blessed in numbers, they were recognized for their achievements, which 
resulted from using and creating opportunities for growth. 
It is said that during World War One there was some dangerous fighting 
that took place right in front of the house in which Rabbi Ahron Kotler was 
staying. People in the house knew that a single stray bullet could hit them 
at any moment. During the heavy fighting the people who were hiding 
remained quiet, each one lost in his own thoughts and prayers. During those 
tense moments, the person sitting next to Rabbi Kotler heard him repeating 
softly again and again, yearningly, as if in meditational prayer, “So much 
to accomplish; so much to accomplish.” 
Knowing how much Rabbi Kotler accomplished in the remaining decades 
of his lifetime, one is awed by the impact of his fervent prayer. 
There are people who will only achieve greatness when pushed into, and 
stressed out, with crisis. But, there are others who live life self-compelled 
to do good. Their slogan is, “So much to accomplish; so much to 
accomplish.” 
In the early 1900’s, it was said among European potential immigrants to 
the United States that the U.S. was a “Golden Country“ and that “the streets 
are paved with gold.” Although in a literal sense the poor immigrants did 
not find this to be true, and many struggled miserably to set their lives in 
order, in a figurative sense the streets of our communities are paved with 
gold- They are paved with golden mitzvah opportunities. There is much 
help that can be offered, if we will just pay attention. There is much Torah 
that can be studied and taught, if we would only believe that it is within our 
power to make our world a better place. 
Torah Judaism urges us to grow daily, to emulate the way of the tribe of 
Levi. We pray that we should not have to endure crisis, even though we 
know that crisis will make us greater. Instead we pray for daily success, to 
participate in the many mitzvah opportunities that are presented before us. 
The prayer of a Jew- as King David expressed it- is “Cast upon G-d that 
which you wish to give…” Tell Him all that you would like to accomplish. 
And then, as the verse concludes, “…He will support you,” and enable you 
to succeed. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also serves on the Executive Board 
of the Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes 
and virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2017 by TEACH613TM 
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Bamidbar-Sivan, 5777 
Without Ethics There Is No Torah 

משה על פי ה'  םכל זכר מבן חודש ומעלה...ויפקד אות ם"פקד את בני לוי לבית אבות
ט"ו, ט"ז] –ה" [במדבר ג וָ כאשר צֻ   

“Take a tally of the Leviyim, every male from one month of age and up 
shall you count them. Moshe counted them, Al Pi Hashem, (according 
to the Word of Hashem), Kaasher Tzuvah, (as he was commanded.)” 
Rashi explains, according to Chazal, the seemingly unnecessary words, “Al 
Pi Hashem,” “According to the Word of Hashem.” Rashi states that Moshe 
asked Hashem “How can I enter into the tents of the Leviyim to count the 
number of their suckling infants?” Moshe thought this to be an 
inappropriate action.(1) He asked Hashem “How can I do this?” Hashem 
responded, “You do yours and I will do Mine.” Moshe stood at the door of 
the tent while the Shechinah, the Divine Presence of Hashem, entered first. 
The Divine voice then rang out from the tent and said “This is the number 
of children in this tent.” Therefore, the Pasuk says, “Al Pi Hashem,” 
“According to the Word of Hashem,” since the actual count came about 
through the word of Hashem. 
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This is mystifying. How could Moshe Rabbeinu possibly say to Hashem 
“How can I enter into their homes to count their infants?” Didn’t Hashem 
specifically command Moshe to do just that, to count the Leviyim from the 
age of one month and up? 
Furthermore, how could the Torah say that Moshe did “Kaasher Tzuvah,” 
as he was commanded? Was not Moshe clearly and explicitly commanded 
to count the infants himself? 
It seems, that although Moshe was commanded to count all the Leviyim 
from the age of one month and up, he nevertheless asked Hashem, “How 
can I enter into their tents?” because it would not be proper for him to do 
so. If something is not within the realm of Derech Eretz, it is not the Derech 
(way) of the Torah.(2) If this is so, Hashem’s command to count the 
sucklings cannot be interpreted to mean what it simply seems to say. It is 
not possible that Hashem really meant that Moshe, himself, should enter 
into the homes of the Leviyim to count the sucklings. 
According to this line of thinking, our second question is also resolved 
beautifully. When the Torah says “Kaasher Tzuvah,” “as he was 
commanded”, it was exactly as Hashem commanded. The trait of Derech 
Eretz teaches us the correct way of interpreting the will of Hashem. It must 
be that Hashem meant something other than what He seemed to be saying 
and it was still “Kaasher Tzuvah,” as Hashem commanded. That is because 
entering the homes of the Leviyim to count suckling children, is not the 
Derech HaTorah, since it is not Derech Ertez. 
This is what it says in Pirkei Avos - “Im Ein Derech Eretz Ein Torah” - if 
something is inappropriate, it is not the Derech HaTorah. Moshe 
understood this, and interpreted the command differently, and it was still 
“Kaa-sher Tzuvah,” as he was commanded.(3) 
We see from here the tremendous power of Derech Eretz. It is not only 
what is mentioned in the baraisa of Rebbe Yishmael(4) which teaches us 
how to interpret the words of Hashem; for example, a Kal Vachomer, a 
gezera shaveh, etc., but also Derech Eretz, as well stands equal to the 
aforementioned as a valid method of interpreting the words of Hashem. 
If this be so, let us exert all our efforts to be baalei Derech Eretz, to do only 
what is appropriate, to be mentchen, and to honor and respect each other. 
Amen VeAmen! 
1. Es Past Nisht (Yiddish). It would be degrading for Moshe Rabbeinu with 
his holiness and purity to enter their homes and count their suckling infants. 
Rashi Mefurash. 
2. “If there is no Derech Eretz, there is no Torah.” (Avos: 3:21) 
3. Perhaps we can ask a question on this. At Akeidas Yitzchak, Hashem 
told Avraham to slaughter Yitzchak. How is it that Avraham Avinu was 
prepared to slaughter Yitzchak? This is not an appropriate thing to do. 
Hashem surely must have meant something else. (Harav Elyakim G. 
Rosenblatt, Shlita) 
4. Introduction to Sifra and daily siddur 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Ever-Repeated Story (Bamidbar 5777) 
Bamidbar takes up the story as we left it toward the end of Shemot. The 
people had journeyed from Egypt to Mount Sinai. There they received 
the Torah. There they made the Golden Calf. There they were forgiven 
after Moses’ passionate plea, and there they made the Mishkan, the 
Tabernacle, inaugurated on the first of Nissan, almost a year after the 
exodus. Now, one month later, on the first day of the second month, 
they are ready to move on to the second part of the journey, from Sinai 
to the Promised Land. 
Yet there is a curious delay in the narrative. Ten chapters pass until the 
Israelites actually begin to travel (Num. 10:33). First there is a census. 
Then there is an account of the arrangement of the tribes around the 
Ohel Moed, the Tent of Meeting. There is a long account of the Levites, 
their families and respective roles. Then there are laws about the purity 
of the camp, restitution, the sotah, the woman suspected of adultery, 
and the nazirite. A lengthy series of passages describe the final 
preparations for the journey. Only then do they set out. Why this long 
series of seeming digressions? 
It is easy to think of the Torah as simply telling events as they occurred, 
interspersed with various commandments. On this view the Torah is 
history plus law. This is what happened, these are the rules we must 

obey, and there is a connection between them, sometimes clear (as in 
the case of laws accompanied by reminder that “you were slaves in 
Egypt”), sometimes less so. 
But the Torah is not mere history as a sequence of events. The Torah is 
about the truths that emerge through time. That is one of the great 
differences between ancient Israel and ancient Greece. Ancient Greece 
sought truth by contemplating nature and reason. The first gave rise to 
science, the second to philosophy. Ancient Israel found truth in history, 
in events and what God told us to learn from them. Science is about 
nature, Judaism is about human nature, and there is a great difference 
between them. Nature knows nothing about freewill. Scientists often 
deny that it exists at all. But humanity is constituted by its freedom. We 
are what we choose to be. No planet chooses to be hospitable to life. 
No fish chooses to be a hero. No peacock chooses to be vain. Humans 
do choose. And in that fact is born the drama to which the whole Torah 
is a commentary: how can freedom coexist with order? The drama is 
set on the stage of history, and it plays itself out through five acts, each 
with multiple scenes. 
The basic shape of the narrative is roughly the same in all five cases. 
First God creates order. Then humanity creates chaos. Terrible 
consequences follow. Then God begins again, deeply grieved but never 
losing His faith in the one life-form on which He set His image and to 
which He gave the singular gift that made humanity godlike, namely 
freedom itself. 
Act 1 is told in Genesis 1-11. God creates an ordered universe and 
fashions humanity from the dust of the earth into which He breathes 
His own breath. But humans sin: first Adam and Eve, then Cain, then 
the generation of the Flood. The earth is filled with violence. God 
brings a flood and begins again, making a covenant with Noah. 
Humanity sin again by making the Tower of Babel (the first act of 
imperialism, as I argued in an earlier study). So God begins again, 
seeking a role model who will show the world what it is to live in 
faithful response to the word of God. He finds it in Abraham and Sarah. 
Act 2 is told in Genesis 12-50. The new order is based on family and 
fidelity, love and trust. But this too begins to unravel. There is tension 
between Esau and Jacob, between Jacob’s wives Leah and Rachel, and 
between their children. Ten of Jacob’s children sell the eleventh, 
Joseph, into slavery. This is an offence against freedom, and 
catastrophe follows – not a Flood but a famine, as a result of which 
Jacob’s family goes into exile in Egypt where the whole people become 
enslaved. God is about to begin again, not with a family this time but 
with a nation, which is what Abraham’s children have now become. 
Act 3 is the subject of the book of Shemot. God rescues the Israelites 
from Egypt as He once rescued Noah from the Flood. As with Noah 
(and Abraham), God makes a covenant, this time at Sinai, and it is far 
more extensive than its precursors. It is a blueprint for social order, for 
an entire society based on law and justice. Yet again, however, humans 
create chaos, by making a Golden Calf a mere forty days after the great 
revelation. God threatens catastrophe, destroying the whole nation and 
beginning again with Moses, as He had done with Noah and Abraham 
(Ex. 32:10). Only Moses’ passionate plea prevents this from happening. 
God then institutes a new order. 
Act 4 begins with an account of this order, which is unprecedentedly 
long, extending from Exodus 35, through the whole of the book of 
Vayikra and the first ten chapters of Bamidbar. The nature of this new 
order is that God becomes not merely the director of history and the 
giver of laws. He becomes a permanent Presence in the midst of the 
camp. Hence the building of the Mishkan, which takes up the last third 
of Shemot, and the laws of purity and holiness, as well as those of love 
and justice, that constitute virtually the whole of Vayikra. Purity and 
holiness are demanded by the fact that God has become suddenly close. 
In the Tabernacle, the Divine Presence has a home on earth, and 
whoever comes close to God must be holy and pure. Now the Israelites 
are ready to begin the next stage of the journey, but only after a long 
introduction. 
That long introduction, at the beginning of Bamidbar, is all about 
creating a sense of order within the camp. Hence the census, and the 
detailed disposition of the tribes, and the lengthy account of the Levites, 
the tribe that mediated between the people and the Divine Presence. 
Hence also, in next week’s parsha, the three laws – restitution, the sotah 
and the nazir – directed at the three forces that always endanger social 
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order: theft, adultery and alcohol. It is as if God were saying to the 
Israelites, this is what order looks like. Each person has his or her place 
within the family, the tribe and the nation. Everyone has been counted 
and each person counts. Preserve and protect this order, for without it 
you cannot enter the land, fight its battles and create a just society. 
Tragically, as Bamidbar unfolds, we see that the Israelites turn out to 
be their own worst enemy. They complain about the food. Miriam and 
Aaron complain about Moses. Then comes the catastrophe, the episode 
of the spies, in which the people, demoralised, show that they are not 
yet ready for freedom. Again, as in the case of the Golden Calf, there 
is chaos in the camp. Again God threatens to destroy the nation and 
begin again with Moses (Num. 14:12). Again only Moses’ powerful 
plea saves the day. God decides once more to begin again, this time 
with the next generation and a new leader. The book of Devarim is 
Moses’ prelude to Act 5, which takes place in the days of his successor 
Joshua. 
The Jewish story is a strange one. Time and again the Jewish people 
has split apart, in the days of the First Temple when the kingdom 
divided into two, in the late Second Temple period when it was driven 
into rival groups and sects, and in the modern age, at the beginning of 
the nineteenth century, when it fragmented into religious and secular in 
Eastern Europe, orthodox and others in the West. Those divisions have 
still not healed. 
And so the Jewish people keeps repeating the story told five times in 
the Torah. God creates order. Humans create chaos. Bad things happen, 
then God and Israel begin again. Will the story never end? One way or 
another it is no coincidence that Bamidbar usually precedes Shavuot, 
the anniversary of the giving of the Torah at Sinai. God never tires of 
reminding us that the central human challenge in every age is whether 
freedom can coexist with order. It can, when humans freely choose to 
follow God’s laws, given in one way to humanity after the Flood and 
in another to Israel after the exodus. 
The alternative, ancient and modern, is the rule of power, in which, as 
Thucydides said, the strong do as they will and the weak suffer as they 
must. That is not freedom as the Torah understands it, nor is it a recipe 
for love and justice. Each year as we prepare for Shavuot by reading 
parshat Bamidbar, we hear God’s call: here in the Torah and its mitzvot 
is the way to create a freedom that honours order, and a social order 
that honours human freedom. There is no other way. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Bamidbar - Hosheia 2:1-2:2 
This week's haftorah reveals Hashem's indescribable love for His 
people.The prophet Hosheia opens with warm words of blessing and says, 
"The Jewish people will be likened to the sand of the sea that cannot be 
measured or counted." Hosheia digresses then and says, "And in place of 
not being recognized as My nation, they will be regarded as 'the sons of 
Hashem.'" This passage indicates that, prior to this prophecy, they 
experienced serious rejection. In truth, the preceding chapter reveals that 
they temporarily forfeited their prominent status of Hashem's people. 
Scriptures state, "Declare them no longer My nation because they are not 
Mine and I am not theirs" (1:9) Yet, one passage later we find Hashem 
blessing His people in an unlimited capacity conveying upon them the 
elevated status of "sons of Hashem." We are amazed by this sudden, drastic 
change of attitude from total rejection to full acceptance in an unparalleled 
way. Wh at brought about this change and what can we learn from it? 
Chazal address these questions and answer with the following analogy. A 
king was enraged by his wife's atrocious behavior and immediately 
summoned a scribe to prepare her divorce document. He calmed down, 
shortly thereafter, and decided not to carry out his original plan. However, 
he faced a serious dilemma because he was unwilling to cancel the scribe 
and reveal his drastic change of heart. He finally resolved his problem and 
ordered the scribe to rewrite his marriage contract doubling its previous 
financial commitment. Chazal conclude that the same was true of Hashem. 
After instructing Hosheia to deliver sharp words of reprimand Hashem 
retracted them. However, instead of canceling the initial prophecy Hashem 

tempered it with warm words of blessing. These words were so uplifting 
that they reflected the Jewish people in a newly gained statusof "sons of 
Hashem". (Sifrei, Parshas Balak) 
We can attempt to uncover Chazal's hidden lesson in the following manner. 
When studying the analogy of the king and his wife we sense the king's 
deep affection for her. Although he was angered to the point of total 
rejection this anger was short-lived. He was appeased within moments and 
his true affection immediately surfaced. In order to compensate for his 
initial rash response, he strengthened his relationship with her by doubling 
his expression of affection. The queen undoubtedly understood her 
husband's compassionate response to her outrageous behavior. Instead of 
totally rejecting her he actually increased his commitment to her. She 
sensed this as his way of securing their relationship even after her previous 
conduct. This unbelievably kind response evoked similar feelings from her 
and she reciprocated with her fullest expression of appreciation to him. This 
analogy reveals Hashem's deep love and affection for His people. The 
Jewish people in Hosheia's times severely stayed from Hashem's will and 
engaged themselves in atrocious idolatrous practices. Hashem's was 
enraged by their behavior and summoned the prophet Hosheia to serve 
them their rejection papers. This severe response elicited Hashem's counter 
response of unlimited compassion for them and He immediately retracted 
His harsh decree. However, Hashem did not stop there but saw it 
appropriate to intensify His relationship with His cherished people. He 
therefore elevated them from their previous status of merely His people to 
the highly coveted status of His children. 
We now understand Chazal's message to us. Hashem was sincerely angered 
by the Jewish people's conduct and sent Hosheia to reject them. Yet, even 
this angry response could not interfere with Hashem's boundless love for 
His people and He immediately retracted His harsh words. The Jewish 
people however, needed to understand the severity of their actions. Hashem 
therefore instructed Hosheia to reveal the entire story, their intended 
rejection and ultimate acceptance. Hosheia's prophecy served its purpose 
well and the Jewish people sensed Hashem's boundless love for them. 
Although their actions called for total rejection Hashem's compassion for 
them would not allow this. Instead of rejecting them Hashem actually 
increased His display of affection towards them. This undoubtedly evoked 
their reciprocal response which ultimately produced their side of their 
newly gained status of "sons of Hashem". They previously enjoyed the 
status of Hashem's people but after this they would be known as His 
cherished children. 
We find a parallel to the above in this week's sedra which describes the 
Jewish nation's encampment. They were previously stationed at the foot of 
Mount Sinai for nearly a year. During that time they developed a special 
relationship with Hashem receiving His Torah and witnessed many 
revelations. This intimate bond, however, was interrupted by their 
inexcusable plunge into idolatry. Hashem was enraged by their atrocious 
behavior and immediately summoned Moshe Rabbeinu to deliver their 
rejection papers. Hashem informed His loyal prophet of His intention and 
Moshe Rabbeinu pleaded on their behalf. Moshe subsequently sensitized 
the people to their severe wrongdoing and they returned from their 
shameful inappropriate path. Hashem accepted their repentance and 
reclaimed His nation. But Hashem's compassion extended far beyond 
forgiveness and He therefore consented to dwell amongst them resting His 
Divine Presence in the Mishkan. 
In our sedra we discover that even the Mishkan was insufficient expression 
of Hashem's love for His people. He therefore acquiesced in their request 
and permitted them to camp around the Holy Ark and encircle His Divine 
Presence. This special opportunity created an incredible feeling of 
affection, tantamount to embracing Hashem Himself. Indeed Shlomo 
Hamelech refers to this unbelievable experience of intimacy in the 
following terms, "And His flag was for me an expression of love". (Shir 
Hashirim 2:4) Although Hashem initially rejected His people this did not 
interfere with His boundless love for them. After rededicated themselves to 
Him they deserved all of His warmth and affection, even the sensation of 
embracement itself. 
We learn from this the unbelievable love Hashem possesses for His people 
and that even during moments of rejection Hashem's true affection for us is 
never effected. 
To Support Project Genesis- Torah.org Haftorah, Copyright © 2015 by Rabbi Dovid Siegel and Torah.org. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The Book of Bamidbar — "In the Desert" — begins with G-d commanding 
Moshe to take a census of all men over age twenty — old enough for 
service. The count reveals just over 600,000. The levi'im are counted 
separately later because their service will be unique. They will be 
responsible for transporting the Mishkan and its furnishings and assembling 
them when the nation encamps. The 12 Tribes of Israel, each with its 
banner, are arranged around the Mishkan in four sections: east, south, west 
and north. Since Levi is singled out, the tribe of Yosef is split into two 
tribes, Efraim and Menashe, so there will be four groups of three. When the 
nation travels, they march in a formation similar to the way they camp. A 
formal transfer is made between the first-born and the levi'im, whereby the 
levi'im take over the role the first-born would have had serving in the 
Mishkan if not for the sin of the golden calf. The transfer is made using all 
the 22,000 surveyed levi'im from one month old and up. Only levi'im 
between 30 and 50 will work in the Mishkan. The remaining first-born sons 
are redeemed with silver, similar to the way we redeem our first-born today. 
The sons of Levi are divided into three main families, Gershon, Kehat and 
Merari (besides the kohanim — the special division from Kehat's family). 
The family of Kehat carried the menorah, the table, the altar and the holy 
ark. Because of their utmost sanctity, the ark and the altar are covered only 
by Aharon and his sons, before the levi'im prepare them for travel. 
Insights 
A Yiddishe Kop 
“The sons of Naftali, their offspring according to their families…” (1:42) 
In a certain country, being caught gambling was a serious offense. 
It so happened that one day a certain priest was playing poker with his 
friends the rabbi and the imam. Suddenly the door flew open and a 
policeman rushed in. The policeman rushed over to the priest and said, 
“Gotcha! You were playing poker!” “No I wasn’t” protested the priest. 
“Would you swear that you weren’t playing poker?” “Absolutely,” said the 
priest. “So swear!” And he did. 
Next, the inspector turned to the imam: “You were playing poker!” “No I 
wasn’t” protested the imam. “Would you swear that you weren’t playing 
poker?” “Absolutely,” said the priest. “So swear!” And he did. 
Next the policeman turned to the rabbi, “You were playing poker!” “No I 
wasn’t” protested the rabbi. “Would you swear that you weren’t playing 
poker?” “Listen”, said the rabbi, “If this fellow swears that he wasn’t 
playing poker, and this fellow swears that he wasn’t playing poker, who 
was I supposed to be playing poker with?” 
With this old and not particularly funny joke, we can understand the 
following anomaly in this week’s Torah portion. 
“The sons of Naftali, their offspring according to their families…” 
When enumerating all the other tribes, the Torah employs the prefix 
“For…”. As in: “For the sons of Asher… forty-one thousand, five 
hundred.” (1:41). Only with the tribe of Naftali does the Torah omit the 
“For”. 
Why? 
The present counting of the tribes of Israel was designed to establish the 
number of each tribe by itself, for, as Rashi points out, the grand total of all 
the Jewish People was already established that year, and that number was 
unchanged. Thus, once the other tribes had been counted and only the tribe 
of Naftali remained, their number was already known by a simple sum of 
deduction. Therefore, it was not necessary to use the prefix “For”. 
That’s what you call a “Yiddishe Kop”. 
Sources: Panim Yafot in Mayana shel Torah 
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Insights Into Halacha 
Adorning the Shul With Greenery on Shavuos: Minhag Yisrael or 
Chukos HaGoyim - Part 1 
Festooning with Foliage 
In many shuls around the world, Chag HaShavuos represents ‘going green’. 
I am not referring to becoming environmentally friendly, but green in a 
more literal sense. In honor of Shavuos, many shuls, such as Rav Breuer’s 
Kehal Adas Yeshurun (KAJ) in Washington Heights, New York, and 
Shomrei HaChomos in Ramot, Yerushalayim (Rabbi Fuch’s shul), receive 

entire forest-like makeovers. With branches forming a Chuppah-like 
canopy over the bimah, trees set up next to the Aron Kodesh, and greenery 
abounding, many entire shuls are festively festooned for Zman Mattan 
Torah. 
Yet, we find, other shuls do perform some adorning, but in a much more 
minimalist manner, using only flowers and grasses. And, of course, there 
are shuls where no special Shavuos decorating is done at all. While there 
are many variations on this theme, and each Kehillah and shul follows its 
own traditions,(1) this article sets out to explore the main prevailing 
minhagim customary throughout Klal Yisrael in relation to this inyan, as 
well as their halachic background. 
Minhag Replicating Mattan Torah 
The great codifier of Ashkenazic halachah, Rav Moshe Isserlis, better 
known as the Rema, in Hilchos Shavuos (Orach Chaim 494: 3) writes that 
“V’nohagin lishtoach asavim b’Shavuos B’Beis Haknesses V’habatim 
zeicher l’simchas Mattan Torah”, that ‘the custom is to spread grass(es) on 
Shavuous in the shuls and in houses, as a remembrance to the joy of Mattan 
Torah’. Mentioned as the tradition of several early Ashkenazic authorities, 
including the Maharil and Terumas Hadeshen, as well as the Kehillah of 
Worms,(2) the Rema codified this minhag of greenery on Shavuos as 
proper practice. 
There are several rationales given by our luminaries to explain the 
connection between our adornment of a shul for Shavuos and the actual day 
of Mattan Torah - history’s very first Shavuos - including: 
1. The Levush(3) explains that since at the time of Mattan Torah, the pasuk 
specified (Shemos Ch. 19: 8) that the cattle and sheep were prohibited to 
graze in the area, implying that Har Sinai (which was in a desert) became 
surrounded by grass at that time. Therefore as a Zecher l’Mattan Torah, we 
do the same. 
2. The Maharil, which seemingly is the earliest mention of this minhag, 
states that the custom is to festoon the shuls specifically using fragrant 
grasses and flowers. Several sefarim source this to the Gemara Shabbos 
(88b) that elucidates the pasuk in Shir Hashirim (Ch. 5: 13) ‘lechayav 
k’arugas habosem… sifsosav shoshanim’, ‘your cheeks are akin to bundles 
of spices… your lips like flowers’, to be referring to Mattan Torah. Every 
dibbur that Hashem spoke filled the world with an ethereal fragrance. 
Therefore, in commemoration, we spread aromatic flowers on Shavuos.(4) 
3. The Bnei Yisaschar cites a mashal of the Midrash Rabbah(5) about a 
king in his orchard to explain that Bnei Yisrael at Har Sinai were 
“K’Shoshana Bein Hachochim, akin to a rose among thorns”(Shir Hashirim 
Ch 2: 2), to mean that in the merit of Bnei Yisrael’s united and unequivocal 
declaration of accepting the Torah: ‘Naaseh V’Nishma, we will do and we 
will hear’, the world was saved. Therefore, to symbolize this, on Zman 
Mattan Torah we adorn our shuls with flowers. 
Interestingly, the Chida(6) cites an early, albeit infamous, source that this 
minhag originates in antiquity with none other than the vile and villainous 
genocidal madman, evil Amalakite, and overall arch-enemy of the Jews, 
Haman HaRasha. According to the Targum Sheini on Megillas Esther,(7) 
during Haman’s diatribe to king Achashveirosh haranguingKlal Yisrael, he 
regaled him with all the ‘bizarre’ customs of the Jews, one of which was 
the spreading and gathering of apples and flowers on the roofs of their shuls 
on Shavuos. Although we generally do not learn halachah from 
Agaddah,(8) on the other hand, the Noda B’Yehuda explains that we still 
can and do glean Minhag Yisrael.(9) Accordingly, and although performed 
in various communities with variations,(10) nonetheless, we clearly see that 
this Shavuos minhag has early origins. 
Trees Are Terrific 
When discussing this minhag, the Magen Avraham(11) adds another 
element: Placement of trees in the shuls, to commemorate the fact that 
Shavuos is Rosh Hashanah for Peiros Ha’Ilan, tree fruits (Gemara Rosh 
Hashanah 16a). Several later eminent authorities, including the Elyah 
Rabbah, Shulchan Aruch HaRav, Chavos Yair, Chok Yaakov, Ba’er Heitiv, 
Merkeves HaMishnah, and Rav Yaakov Emden zt”l, follow his precedent, 
citing this minhag as well. Consequently, in addition to the festooning of 
grasses / flowers, many Kehillos add trees, giving their shuls a full forest 
effect.(12) 
The Minchas Elazar of Munkacz, in his sefer Shaar Yissachar, cites an 
allusion to this minhag from the Zohar Hakadosh inParshas Emor.(13) 
Quoting the pesukim in Parshas Pinchas discussing the Yom Tov of 
Shavuos (Bamidbar Ch. 28: 26), the Zohar writes that Rav Shimon 
expounded on the pasuk of ‘Az Yeranenu Atzei HaYaar Milifnei Hashem’, 
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‘the trees of the forest rejoiced before Hashem’ (Divrei HaYamim I Ch. 16: 
33; which we all know from reciting ‘Hodu’ daily),(14) and then goes on 
to explain the Kabbalistic secrets of trees (‘Sod Ha’Ilan V’Atzei Chaim’). 
Hence, we see the connection between trees and Shavuos. 
It is reported anecdotally (although the facts are somewhat disputed)(15) 
that the Chasam Sofer was very makpid on this minhag, and one year when 
the gabbai did not set up the trees in the shul for Shavuos, he did not live 
out the year. Other reports state that, instead, his house burned down. 
Whichever way the story actually occurred, we may discern that the 
Chasam Sofer indeed placed trees in his shul in addition to the greenery of 
Shavuos. 
Tree-mendous Opposition 
On the other hand, we find that the Vilna Gaon forcefully and vociferously 
opposed this minhag, roundly condemning its practice. And according to 
his Talmid - Chaver, Rav Avraham Danzig zt”l, in both of his essential and 
renowned halacha sefarim, Chayei Adam on Orach Chaim and Chochmas 
Adam on Yoreh Deah,as well assefer Maaseh Rav, which details the 
Gaon’s personal hanhagos, the Gr”a actually and actively was ‘mevattel’ 
(abolished) this minhag from Klal Yisrael.(16) 
His reasons for doing so were that in his day (and nowadays as well) the 
non-Jews set up trees in their houses of worship as part of their holiday 
service and festivities. The Gr”a maintained that if we continue to do so as 
well, it would be violating a basic biblical tenet of “Chukos HaGoyim”, and 
is therefore essentially forbidden. But to properly understand this, some 
background is required. 
To be continued… 
1. For example, in some Kehillos, aromatic plants are passed around, while 
other shuls decorate the Sifrei Torah. Some put branches on the wall, while 
others on the Bimah, and others layer the floor in a ‘carpet’ of grass. Some 
place pictures of flowers on windows and others hang flowers in glasses 
from the ceiling.Still others do some sort of flower decorating at home. 
Some even throw flowers as the Torah passes by. These remarkable 
minhagim are all variations of the main custom of festooning with greenery 
for Shavuos. Many of these diverse minhagim are mentioned by the Kaf 
Hachaim (Orach Chaim 494: 53 - 59). 
2. See, for example, Minhagei Maharil (Hilchos Shavuos 20, pg. 160), The 
Hagahos on Rav Yitzchak Isaac of Tirna [Tyrnau]’s Sefer Haminhagim 
(Minhagei Chodesh Sivan 49), Leket Yosher (Minhagim of the Terumas 
Hadeshen; pg. 103), Rav Binyomin Halevi’s Machzor Maagalei Tzedek 
(pg. 87), Minhagos Varmiza [Worms] (pg. 255), Minhagim D’K”K 
Varmisha [Worms] (vol. 1: 102, pg.110), Rav Yosef Yuspa Haan of 
Frankfurt’s Yosef Ometz (851), Rav Yehuda Aryeh of Modena’s ‘Shulchan 
Aruch’ (pg. 67), and Shnei Luchos Habris (Ner Mitzvah 7). 
3. Levush (Orach Chaim 494: 1). This reason is also given by Rav Yaakov 
Emden in his Siddur Beis Yaakov (vol. 2, pg. 148: 2), and cited briefly by 
the Mishnah Berurah (ad loc. 10). 
4. See the Shevet Mussar’s Midrash Talpiyos (vol. 2 pg. 457, erech 
‘dudaim’), Lekutei Chaver Ben Chaim (vol. 2, pg. 34, Lekutei Orach 
Chaim 494), Rav Chaim Pala’gi’s Ruach Chaim (Orach Chaim 494: 4) and 
Moed L’chol Chai (8: 33), as well as the controversial Chemdas Hayamim 
(Hilchos Chag HaShavuos Ch. 3, pg. 105, 3rd column). The Midrash 
Talpiyos adds an additional interesting reason based on the Alshich’s 
explanation (Parshas Vayetzei Ch. 30: 14) that Reuven found the ‘Dudaim’ 
‘B’ymei Ktzir Chittim’ to be referring to Erev Shavuos. The Ramban (ad 
loc.) cites several definitions of what the ‘Dudaim’ might be, including a 
fragrant flower and fertilely drug. Accordingly, this means that Leah 
conceived Yissachar, the greatest Talmid Chacham of the Shevatim, on 
Shavuos night. To allude to this we festoon the shuls with fragrant flowers 
on Shavuos, Zman Mattan Torah. An alternate, but similar approach is 
given in the Pardes Yosef (Shemos Ch. 2: end 3) citing the Maharam 
Bennet, as well as in the Sfas Emes (on Megillas Rus, Lekutei Yehuda, 
Inyanei Shavuos), citing the Chiddushei HaRim. Since we know Moshe 
Rabbeinu was born on the seventh of Adar and was hidden at home for 
three months, before he was hidden in the reeds (a type of grass) on the 
banks of the Nile River, this means that he was actually saved by Basya on 
Shavuos. As Moshe was the leader through whom we received the Torah, 
we commemorate this by spreading grasses on Zman Mattan Torah 
[although according to this understanding they do not necessarily need to 
be fragrant]. Some make that same cheshbon in reverse, that if Moshe 
Rabbeinu was born on Zayin Adar, then nine months prior he must have 
been conceived on Shavuos. Rav Yitzchak Nissim Pala’gi (Yefeh L’Lev 

vol. 2, 494: 7) adds that Rashi explains the pasuk in Tehillim (45: 1) 
‘Lamnatzeach al Shoshanim’, to be referring to Talmidei Chachamim. As 
such, on Shavuos, the Yom Tov of Talmidei Chachamim (see Pesachim 
68b as to Rav Yosi’s feast on Shavuos, ‘ee lo hai yoma d’ka 
garam,kamaYosef eeka b’shuka’), we honor Talmidei Chachamim in this 
manner. The She’aris Moshe (Moadim U’Zmanim, Shavuos s.v. taam 
eisev) writes simply that ‘eisev’, grass, stands for the three names of 
Shavuos - Atzeres, Shavuos, and Yom HaB ikkurim. 
5. Bnei Yisaschar (Ma’amrei Chodesh Sivan, Ma’amar 4: 7 & 8) citing 
Midrash Rabbah (Vayikra, Parshas Acharei Mos 23: 3 s.v. R’ Azarya). 
6. Birkei Yosef (Orach Chaim 494: 6). He cites it as ‘Aggadah’. 
7. Targum Sheini on Megillas Esther (Ch. 3: 8), according to Rav 
Mordechai Ventura’s Passhegen Haksav translation (from 5490; ad loc.). 
However, it must be noted that quite intriguingly, the word ‘flowers’ does 
not seem to be in the original Targum Sheini, nor in the other translations, 
commentaries, or similar Midrashim. 
8. See Yerushalmi Peah (Ch. 2, Halacha 4), Rabbeinu Tam’s Sefer 
Hayashar (Teshuvos 45: 3), Rashbam (Bava Basra 130b, end s.v. ad 
sheyomru), Shu”t HaRashba (335), Shach (Choshen Mishpat 81: 56), Pri 
Chodosh (Orach Chaim 128: 20), Tosafos Yom Tov (Brachos Ch. 5, 
Mishnah 4), Shu”t Noda B’Yehuda (Tinyana Yoreh Deah 161), Shu”t 
Ba’er Yaakov (Even Ha’ezer 199), Shu”t Chaim Sha’al (vol. 1: 
92),Machazik Bracha (Orach Chaim, Kuntress Acharon 51), Shu”t 
Maharsham (vol. 1: 163 s.v. hinei), Sdei Chemed (Maareches Alef, Klal 95 
- 96, and Pe’as Hasadeh,Klal 39), Shu”t Emek Hateshuvah (vol. 2: 1 s.v. 
v’od), Shu”t Mishnah Halachos (vol. 9: 319 s.v. vhanlfa”d and u’ma”sh) 
and Shu”t Yechaveh Daas vol. 4: 33). Most authorities maintain that one 
may learn a halachah from Aggadah if it does not contradict any other 
Gemara or Halacha. See next footnote. 
9. See Tosafos (Avodah Zarah 33b) who gleans a different limud from 
Haman, and Shu”t Noda B’Yehuda (ibid. s.v. umah sheratzah) who makes 
this distinction, that all would agree regarding learning minhagim, that we 
may indeed do so from Aggadah. 
10. See Rabbi Gedalyah Oberlander’s excellent extensive ma’amar on topic 
in Kovetz Ohr Yisroel (vol. 20, Sivan 5760), which details variations of 
this minhag in many communities, in deference to the different rationales 
given for the minhag. 
11. Magen Avraham (Orach Chaim 494: 5 s.v. nohagin). 
12. Including the Elyah Rabbah (Orach Chaim 494: 12), Shulchan Aruch 
HaRav (ad loc. 14 and 15), the Chavos Yair’s Mekor Chaim (ad loc.), Chok 
Yaakov (ad loc. 7), Shulchan Shlomo (ad loc. 6), Ba’er Heitiv (ad loc. 7), 
the Merkeves HaMishnah’s Shulchan Tamid (vol. 2, Pesach Ch. 19: 4, pg. 
105), and Rav Yaakov Emden in his Siddur Beis Yaakov (vol. 2, pg. 148: 
3). Interestingly, many of them do not cite the last words of the Magen 
Avraham ‘vayispalelu aleihem’, that we should also daven for the trees. 
13. Shaar Yissachar (Maamar Chag HaBikkurim 48), based on the Zohar 
(Parshas Emor, vol. 3 pg. 96a). Interestingly, the Munkaczer minhag is not 
to festoon with grass or trees, even though their Rebbe defends the minhag. 
See also Darkei Chaim V’Shalom (737). 
14. We also recite the similar ‘Az Yeranenu Kol Atzei Yaar,Milifnei 
Hashem’, ‘all of the trees of the forest will rejoice, before Hashem’ 
(Tehillim 96: 12 and 13) weekly in Kabbolas Shabbos. TheNefesh Yehuda 
(Rav Moshe Frankfurt, Dayan of Amsterdam), in his commentary on the 
Menoras Hamaor (Chelek Shishi, B’Chag HaSukkos Ch. 3: 148), explains 
the subtle nuance and linguistic differences between the two sources. 
“Shekol Yeranenu B’eis HaGeulah”, that the pesukim from Tehillim are 
referring to the time of Redemption, when all will rejoice. 
15. As reported in Sefer Chut Hameshulash (pg. 128). See also sefer Tzena 
Malei Sifra (pg. 184; cited in Rabbi Oberlanders ma’amar ibid. footnote 
65) who records the alternate ending of the story. The Chasam Sofer 
himself expounded on the importance of this minhag as well - see Drashos 
Chasam Sofer (vol. 2, pg. 285, 3rd column; newer version vol. 2 pg. 576, 
Drashos L’Shavuos 5562 s.v. v’asisah). 
16. Chayei Adam (vol. 2, 131: 13), Chochmas Adam (89: end 1), 
andMaaseh Rav (195). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to raise awareness 
of the issues. In any real case one should ask a competent Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel 
Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas 
Rochel Miriam and her children for a yeshua teikef u'miyad! 
The author wishes to acknowledge Rabbi Gedalyah Oberlander’s excellent ma’amar on 
topic in Kovetz Ohr Yisrael (vol. 20; Sivan 5760). 
This article was written l’zechus for Shira Yaffa bas Rochel Miriam v’chol yotzei 
chalatzeha for a yeshua teikif umiyad. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Bamidbar 5777 - “Greater Than Life” 
During a visit to Eretz Yisroel a few years ago, on my last day there, I went 
with my brother Yaakov to Har Menuchos, the vast and renowned cemetery 
overlooking the hills of Yerushalayim. Although there are innumerable 
great and holy people buried there, being that my time was limited, I 
particularly wanted to visit two kevarim (plots): my Zaydei, Rabbi Yaakov 
Meir Kohn zt’l, and Rav Shimshon Pinkus zt’l. 
I knew exactly where my Zaydei was buried and have been there on several 
occasions in the past. It was uplifting to pray there, especially with my 
brother Yaakov standing at my side. 
Although I never merited meeting Rav Pinkus while he was alive, I 
consider him a personal Rebbe, and he has had a profound impact on me 
through his sefarim and recorded lectures. For that reason, I very much 
wanted to daven at his kever. The only problem was that I had no idea 
where it was. 
The only thing I knew is that he is buried on Har Tamir, the mountain 
adjacent to Har Menuchos where my Zaydei is buried. Despite numerous 
phone calls and inquiries, no one that I asked seemed to have any more 
precise details about where Rav Pinkus is buried. Normally that isn’t an 
issue because there is an office at the entrance of the cemetery and they 
have on file the location of every plot. But the day we were there was Yom 
Ha’atzmaut, and the office was closed. 
We spent a frustrating hour under the hot sun asking every person we 
passed if they knew where Rav Pinkus was buried, but no one we asked 
seemed to have any clue. There are tens of thousands of kevarim, and unless 
one knows where he is going, it is virtually impossible to ‘stumble upon’ a 
particular grave. At one point while we were walking aimlessly I said aloud, 
“Rav Pinkus, I want to come daven at your kever but I can’t find it.” 
Finally, we dejectedly headed down to the entrance. I told my brother 
Yaakov that we would ask one more person, and if he didn’t know, we 
would leave. 
The person we asked motioned that we should ask another person in a car 
who was driving away slowly. I debated if I should even bother to ask, but 
in the end, I did. In my mind, I was waiting the same answer I had received 
until now. But to my surprise, the man took out his phone, made two phone 
calls, and then motioned for us to get in his car. 
It is always encouraging when someone does a chesed for you, simply for 
the sake of doing chesed. With nothing but altruistic motives in mind, the 
man drove us back up the hill to the plot where Rav Pinkus was buried. 
Amazingly, it is only three sections over from where my Zayde is buried. 
I randomly opened my Tehillim to say three or four psalms. It opened to 
chapter 61 and without thinking much about it I began davening. At the 
conclusion of the chapter it says the word “Mon” which is compelling, 
because Rav Pinkus’s father-in-law’s name was Rav Mon zt’l. 
I continued davening until I reached chapter 63. In the middle of the 
chapter, my eyes widened and I literally felt a chill go down my spine. I 
placed my hands on the matzeivah (monument), to hold my balance. I 
reached a verse which I am familiar with only because I had heard it quoted 
by Rav Pinkus on different tapes, and in his writings. I don’t know if there 
is any other verse in all of Tanach that I know so well only because of Rav 
Pinkus(1). 
The following is the beautiful thought he shared in the name of the Malbim: 
The pasuk(2) states, כי טוב חסדך מחיים שפתי ישבחונך" – For your kindness is 
greater than life, my lips will praise you. 
Malbim explains the pasuk with a Parable: There was a man who was 
extremely ill and was admitted to the hospital for emergency care. There 
was one particular doctor who took responsibility for the man, performing 
numerous procedures and surgeries until his health was restored. During 
the time that the doctor faithfully worked on his patient, they developed a 
deep friendship with each other. 
Someone approached the man after he was discharged from the hospital 
and asked him what happened while he was there. The man replied that this 

doctor saved his life. Not only that, he also became close friends with the 
doctor. 
The man on the street asked the patient what was more precious to him - 
the newfound friendship, or the fact that the doctor saved his life. The man 
smiled; it’s always valuable to have good friends, but what is the purpose 
of having friends if one is dead? Surely, the fact that the doctor saved his 
life was more valuable to him than the friendship. 
The Malbim explains that Dovid HaMelech was stating that the relationship 
he felt toward G-d, as it were, was even more precious to him than all other 
goodness that G-d granted him. “For your kindness is greater than life 
itself”. About which kindness was Dovid referring? To the mere fact that, 
“My lips will praise you”, i.e. that Dovid could pray to G-d and know that 
G-d listens and cares about his every whim. That was more valuable to him 
than life itself. Life is finite and transitory, but a relationship with G-d is 
eternal and Divine. 
At the beginning of Sefer Bamidbar the Torah records the national 
consensus of the nation conducted by Moshe. Rashi explains that the count 
reflected G-d’s eternal love for His Nation. Just as one carrying precious 
gems will constantly pat his pockets and take out the gems and count them 
repeatedly to ensure that they are all there, so did G-d repeatedly count His 
Nation. 
When the Torah records each tribe, it begins with the words, “לבני – For the 
Children of”. It then mentions the name of the tribe and continues to list the 
tallied population of its members. However, when the Torah records the 
tally of the final tribe – Naftali – it says “B’nei Naftali…” without the 
preceding ל. 
AriZal explained that, truthfully, there was no need to have an official tally 
of the tribe of Naftali. Since the final tally of the entire nation was already 
known, by simply adding the totals of the rest of the tribes and reckoning 
how much was missing, Moshe could have figured out the numbers for the 
tribe of Naftali without bothering to count each one. Yet every member of 
Naftali was counted to demonstrate the fact that G-d loves and values every 
individual. 
The Medrash(3) notes that Klal Yisroel is analogous to the stars. The verse 
in Tehillim states(4), “Praise Him every star of light.” Though some stars 
appear to be dim or even dark every star contains a tremendous force of 
illuminating energy, it just may be too distant to be seen with the naked 
eye. 
Every Jew is analogous to a star in that every Jew contains a holy spark that 
illuminates within. At times that light may be dimmed but, like every star, 
the light never completely ceases to shine. 
For the last number of years, a company has been advertising that you can 
name a star after someone and present it to them as a gift for a fee. They 
will enter the name in the ‘Star Registry’ and it will be an eternal gift that 
the receiver will always cherish. For the provider, it is a smart way to make 
easy money with virtually no cost(5). 
Rabbi Avrohom Chaim Feuer(6) once noted that, aside from whether one 
wants to spend money on such an idea, the names we decide are not 
accurate. “He counts a number for the stars; to each one He calls a 
name.(7)” G-d Himself names each star. Every time we perform a mitzvah, 
or perform a good deed, we create a star(8). Those stars bear our name and 
receive their light from our actions and deeds. 
Every Jew must realize his own innate unique greatness, and that he has a 
portion of Torah no one else in the world is privy to. That understanding is 
a vital prerequisite for accepting the Torah. One must realize that G-d not 
only allows us to draw near to Him, as it were, but He awaits it. 
The holiday of Shavuos celebrates not only our collective acceptance of the 
Torah as the Chosen Nation, but our personal acceptance as well. 
“For your kindness is greater than life” 
“He counts the stars; each one He calls a name” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. The truth is that the entire chapter 63 is really appropriate for Rav Pinkus. 
The chapter describes longing and yearning to be close to G-d, which is 
how Rav Pinkus lived his life. His foremost message was that we can and 
must develop a real relationship with our Creator Who loves us more than 
we can know. 
2. Tehillim 63:4 
3. In parshas Shemos and Bamidbar 
4. 148:3 
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5. I was told that anyone can name a star and copyright it under the USA 
copyright laws if they want. 
6. Our family’s Rav when he was the Rabbi of Kehillas Bais Avrohom in 
Monsey, NY. 
7. Tehillim 147:4 
8. Perhaps from a spiritual vantage point that is why the universe is 
constantly expanding 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Bamidbar (45th day of Omer) 
1 Sivan 5777/ May 26, 2017 - Avos Perek 6, Rosh Chodesh Sivan 
· “Before I got married, I was taught that I have to have more respect to my 
wife than for myself. So, I make sure to always treat my wife’s in-laws with 
more respect than my own in-laws.” 
-badchan R’ Yankel Miller 
· “The rule in life is, either fix yourself, or your mother-in-law will.” 
-Rabbi Berel Wein 
What’s with all the in-law jokes? Why is dealing with in-laws so potentially 
contentious? 
One of the most important components of a healthy and satisfying marriage 
is the ability to view matters from someone else’s vantage point and 
perspective. 
Often strife is the result of either becoming so emotionally entrenched in 
one’s own opinion, that he is unable to understand another perspective. Or, 
it is the result of a bruised ego that seeks validation and reassurance. 
It’s been suggested that if couples could follow this one piece of advice, it 
would eliminate more than half of all marital strife: Whenever there is a 
disagreement about any matter, after mentioning their opinion, each side 
should then repeat their spouse’s opinion and the reasons why he/she feels 
that way. It is not easy to extricate one’s self emotionally, in order to 
understand another perspective(1). 
I was once at a Shabbos table of a friend, when his irreligious aunt asked 
what a ‘mechutan’ is(2). My friend’s father immediately replied, “the 
opposition leader.” 
When I was nine-years old, I was at a family Chanukah get-together for my 
father’s family. It was shortly after the passing of my Zaydei – my mother’s 
father. My Sabbah and Sava, my father’s parents, were sitting together and 
I asked them if they cried when they heard my Zaydei had died. They 
immediately replied, “of course we did”. 
At that point in my life, I was first beginning to comprehend that, although 
they were all my grandparents, they weren’t related to each other. [In the 
immortal words of American philosopher Lou Costello, “My father married 
my mother, and my uncle married my aunt. So why should I marry a total 
stranger?”] 
Part of the challenge of dealing with in-laws, stems from the feeling that 
they are “in-laws”, and not parents. There is undoubtedly truth to the fact 
that in-laws must be very cautious when asserting and suggesting things to 
their married children. However, just as one is more patient with his/her 
own parents, there must be a realization that one’s in-laws are their spouse’s 
parents. 
It is quite remarkable that in Tanach there are two instances which are 
connected to in-laws, and both are inextricably connected to Shavuos and 
Kabbolas HaTorah. 
The story of Yisro, the father-in-law of Moshe, and his joining Klal Yisroel, 
directly precedes the Torah’s narrative of Kabbolas HaTorah. In fact, the 
parsha which contains Kabbolas HaTorah is called Parshas Yisro. The 
Torah records how after Yisro arrived, he surveyed the situation, and 
strongly rebuked Moshe with the words, “It is not good the matter which 
you are doing.” The Torah relates that Moshe “listened to the voice of his 
father-in-law.” 
The other story is that of Rus, who sacrificed a life of aristocracy and 
nobility to accompany her mother-in-law back to Eretz Yisroel, knowing 
that a life of poverty and embarrassment awaited them, at least initially. 
Regarding Rus too, the pasuk states that she did whatever her mother-in-
law commanded her.(3) 
The word Shavuos literally means weeks. The Yom Tov of Kabbolas 
HaTorah is so called, because our acceptance of Torah is based on the 
preparation we invested during the seven weeks prior – the weeks of Sefiras 
HaOmer. 
The time of Sefirah is also the period of mourning for the death of Rabbi 
Akiva’s students, who died because they did not adequately respect each 

other. Preparation for Kabbolas HaTorah entails seeing beyond ourselves 
and being able to view things from the perspective of others.(4) 
Perhaps that is part of the reason both of the most significant stories of in-
laws in Tanach are connected to Kabbolas HaTorah. To respect one’s in-
laws one must relate to them not merely as in-laws, but also as significant 
components of one’s marriage. To grow in Torah one must be able to 
understand that there are other perspectives and understanding besides 
mine. Not only must one accept that, but one must be able to respect that 
as well. 
They stood at Sinai like one man with one heart - a perspective and feeling 
that transcended themselves. 
Shabbat Shalom & Good Shabbos 
Freilichen Yom Tov & Chag Sameiach, 
R’ Dani and Chani Staum 
1. This week, my mother sent the following quote: “Never laugh at your 
spouse’s choices. You were one of them!” 
2. The families of a bride and groom are ‘mechutanim’ with each other. 
3. It is noteworthy that Yisro and Rus were both converts as well. Although 
they married (or in Yisro’s case, he allowed his daughter to marry) into a 
Torah observant family, they both had the personal option whether to join 
or not. 
4. It’s an important component of Torah study as well as Torah living. 
 

Rabbi Berel Wein 

Shavuot 
Shavuot is a very difficult holiday to capture emotionally. It is very 
short in duration – in Israel is only one day while in the Diaspora is two 
days – and in many respects is over before we can make any valid 
assessment of its importance and impact. In the Torah itself it appears 
as an agricultural holiday occurring fifty days after the holiday of 
national freedom, Pesach. 
By calculations on the calendar we are able to deduce that the holiday 
is the anniversary of the day of the granting of the Torah to the Jewish 
people at Sinai. In light of this association many special customs have 
arisen to mark the holiday; eating dairy foods and engaging in all-night 
study sessions are some of those customs. But we all know that mere 
commemoration of past days or events often times are not inspirational 
or meaningful to later generations. 
For instance, the rabbis ordained that the Seder night would be a re-
creation of the experience of the Exodus from Egypt itself. The same 
thing is true of the holiday of Succot, which we commemorate by 
actually sitting in booths outside of our homes, as did our ancestors 
long ago when they left Egypt. However, we find it very difficult to re-
create the Shavuot experience. Most of us are not farmers and the 
agricultural aspect of the holiday does not really speak to us. And the 
moment of revelation was a one time event whose awe and grandeur 
cannot, by definition, be recaptured again. So, how is one to view and 
commemorate this great biblical holiday? 
I have often thought of Shavuot as being our nation-building day. The 
Torah itself describes the day of the granting of the Torah to Israel in 
the statement:" today you will have become a nation!” Judaism is not 
only a religion but it is the national entity as well. Like all nations, it 
has its rules for citizenship, residence and behavior. 
The key to understanding and appreciating Jewish history and Jewish 
life throughout the ages lies in the realization that we are telling the 
story of a nation, a people, and not merely philosophical and theological 
ideas. History has shown us clearly that Jews who abandoned this idea 
of nationhood and merely saw Judaism as a set of values or as a culture 
or purely as a religion eventually assimilated and disappeared from the 
Jewish scene. 
It is this feeling of belonging to one nation that binds together Jews 
scattered throughout the world and geographically distant one from 
another. But by remembering our nationhood, we automatically came 
to remember Sinai and the Torah as the source of our being a nation. 
The famous statement of Saadyah Gaon that we are a nation only by 
virtue of our Torah emphasizes this truism to us. And therefore the 
holiday of Shavuot takes upon itself the mantle of being a holiday of 
nationhood. 
It is ironic in the extreme that this great holiday should therefore be 
almost a forgotten holiday for much of the Jewish world. This is 
especially true for Jews living in the Diaspora. Only in the observant 
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Jewish world does this holiday get its due. And this, itself, is a symptom 
of the loosening of the concept of nationhood in our current Jewish 
world. 
The day that can strengthen and revitalize Jewish nationhood is ignored 
by those who need it the most. I think that it must be clear to most, that 
without having a healthy and traditional narrative and understanding of 
Jewish nationhood and the unique history of the Jewish people, it is 
almost impossible to be able to understand the true nature of the events 
that surround the Jewish world today. 
Every nation has as its basic and unifying ethos, a narrative story of 
how and why it became a nation. It is the reason countries have flags 
and anthems, pomp and circumstance. These are the necessary building 
blocks in creating the nationhood of a people and a group. The main 
building block that supports and validates Jewish nationhood is a 
connection of Jews to Torah and to the revelation at Sinai. The holiday 
of Shavuot is the special day that emphasizes this building block and 
points the way to the creation, survival and strengthening of Jewish 
nationhood. It is a day well worth observing and treasuring. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Bamidbar 
The necessity to continually count the Jewish people, evidenced in this 
week’s Torah reading and, in fact, in the balance of the text of the 
remainder of this book of the Torah, remains a perplexing issue. The 
rabbis of the Talmud and the later commentators to the Torah saw this 
continual counting of the Jewish people as a sign of God’s love for 
Israel. 
A person who has rare valuables or a refined collection of art or another 
type of memorabilia views the collection often, and with personal 
satisfaction and even on exhibit for others to admire. People count their 
change when purchasing items from a store and review their bank 
statements on a regular basis. Things of value require counting and 
cataloging. That is human nature. 
The Lord, so to speak, shows His respect and His hopeful investment 
in the Jewish people by counting and cataloging them on a regular 
basis. The rabbis recognized this human characteristic of counting 
things that we deem to be of worth and value by stating that when one 
recites prayers one should do so as though counting money or valuable 
coins. There apparently is no better metaphor for care, respect and even 
love of the object – in this case, prayer – than comparing it to actually 
counting money. 
The rabbis again reinforced this idea by stating that items that are sold 
by the count are not subject to the usual laws of cancellation and 
nullification. Each item, if it is counted, has a unique value that is not 
subject to comparisons and absorption by other items. 
All countries and organizations take a regular accounting of their 
inhabitants, members and affiliates. There are many practical reasons 
for so doing but again, ultimately, it is an expression of worth, respect 
and even affection. Throughout the books of the prophets we find that 
regular counts of the Jewish people took place in biblical times. 
Because of the essence of human beings, every one being different and 
unique, the Jewish tradition has always been to conduct such counts in 
an indirect fashion. 
In our current society where government supervision of individuals is 
omnipresent, we always have a current and quite accurate count of the 
population of the country at any given moment. This would be an 
exaggeration for me to state that the government does so as an 
expression of its love for its citizens and inhabitants. Nevertheless, it is 
a measure of importance and the count tells us a great deal about the 
progress and direction of our society. 
One of the great miracles that the State of Israel represents to us is the 
enormous growth of the Jewish population living in this country over 
the past century. The early Zionist leaders had a wild dream that 
eventually there would be five million Jews living here. We have lived 
to see that number greatly surpassed in the span of this last century. 
This also is an example of the love that Heaven has for the land and 
people of Israel. 
Shabbat Shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
The Modzitzer and Me 
May 24, 2017 
Intro: Rabbi Tzvi Hersh Weinreb, former head of the Orthodox Union and 
a popular speaker and writer, was a young rabbi living in Brooklyn when 
war broke out in in 1967. Here, he describes his encounter with Rav Shmuel 
Eliyahu Taub soon after the war. 
My memories of the 20th day of Iyar,. 5727, fall into two distinct 
categories. The first is based upon my own personal experiences during that 
fateful week, while I was living in the safety of Brooklyn, New York. The 
second is based upon our experiences during a visit that my wife, Chavi, 
and I paid to Israel several months later during the holiday of Sukkos. 
We were living in Brooklyn during the Six-Day War. Along with the rest 
of the Jewish people we felt the anxieties that preceded the war itself. We 
followed the news, and viewed and heard the speeches of the leaders of the 
Arab world threatening the destruction of the State of Israel and the 
annihilation of the inhabitants of our holy land. Those speeches were no 
less horrifying than the films we had seen of Adolf Hitler at his most vile 
moments. Whereas Jews who heard Hitler in the 1930s may have doubted 
that he would carry through upon his threats, by 1967 we had tragically 
learned to take such threats very seriously. 
The instant we heard the news of the outbreak of actual war, I was filled 
with fear and panic. The television carried footage of workmen the digging 
of thousands of graves in the parks and open fields of the major cities in of 
Israel. The most optimistic prediction was of a long and protracted battle 
with numerous military and civilian casualties. I had dozens of family 
members and personal friends living in Israel at the time, and I was haunted 
by unspeakably dark images of their fate. I slept little and hardly ate during 
those scary days. 
Then suddenly the news came in, first of the destruction of the Egyptian 
Air Force, then of all the military successes, and finally the dramatic voices 
announcing the recapture of the Old City of Jerusalem, the fact that the Har 
HaBayit was in our hands, and the unbelievable pictures of Israeli soldiers 
praying and weeping at the Kosel. With that news and those images came 
feelings of relief, of exhilaration, and finally the conviction that all of this 
was literally a miracle, a fulfillment of divine Divine prophecies. 
During those moments, on the very day of that first Yom Yerushalayim, 
Chavi and I made a firm commitment to visit Israel at the first possible 
opportunity, and to see the reunited city with our own eyes. Chavi had close 
family living in Israel. The then Modzitzer Rebbe, Rav Shmuel Eliyahu 
Taub zt”l, was her uncle. It was only natural that we would stay nearby his 
“court”, which was then located in Tel Aviv. We made plans to spend the 
Yamim Noraim with him and his family and followers, and to spend Succos 
in Yerushalayim, which we did, leaving our one-year-old daughter with our 
parents. 
The Rebbe had a profound reaction to the events of the Six-Day War, and 
this reaction was reflected in the Torah messages he shared and in the 
niggunim he composed. He too viewed the events as acts of Hheavenly 
intervention, but also mourned the loss of life, particularly the lives of 
soldiers whom he had personally encouraged to enlist in the Israel Defense 
Forces. His nigunnim that year reflected both celebration, particularly in 
the melody for Simcha L’Artzechu, as well as grief and sorrow, as in his 
melody for Chamol al maasecha. 
With his encouragement we traveled to Yerushalayim for Sukkos, staying 
with an old Modzitzer Chasid, Reb Chaim Barmatz, z”l. Reb Chaim was 
the proprietor of Malon Eretz Yisrael, a small “hotel” adjacent to what is 
now the Leonardo Plaza. From the balcony of that hotel one could then 
easily view the entire panorama of the Old City. 
Reb Chaim was delighted with the opportunity to host grandchildren of his 
Rebbe, Chavi’s grandfather, the second Modzitzer Rebbe, Rav Shaul 
Yedidya Elazar Taub zt”l. He enthralled us with his story of how his Rebbe 
had encouraged him, long before the Holocaust, to leave Poland and 
emigrate to the Hholy Lland. But then he launched into a description of his 
story about his experiences during the Six-Day War and the re-conquest of 
the Hholy Ccity. That story was more than enthralling — it was 
astonishing, bone chilling, and remainsed an inspiration to us until this very 
day. 
He told us about his dream on the very first night of the thankfully brief 
war. In that dream he was visited by no one other than the Rebbe R’av 
Shaul himself. And in that dream he addressed his revered Rebbe and 
complained to him. “How could you have encouraged me to come to this 
land just to be killed here by Arabs instead of Germans? What will be with 
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my children and grandchildren who are now in danger of being butchered, 
and some of whom are fighting in the Israeli army?” 
In the dream, the Rebbe answered him them, with a reassuring smile and in 
a soft and characteristically melodious voice. “You need not fear, Reb 
Chaim,” the Rebbe said, “you will be safe, your children will return from 
the battlefield unharmed, your family and all Yyiddishe kinder will 
celebrate the very next Yom Tovyom tov, and all future Yyamim Ttovim 
in Yerushalayim.” 
These were the very words that Reb Chaim used to report his dream to us. 
I say that with confidence, because I wrote the words down verbatim in a 
small notebook that I treasure to this very day. 
But Reb Chaim did not stop with his account of this dream. He was a 
chasid, an ardent chasid, and if he had his Rebbe’s guarantee that he would 
not be harmed he knew that he could act upon itthe guarantee. And so, Reb 
Chaim went on to describe and to physically act out his response for us. On 
the day the Israeli army launched its counterattack and its eventual reentry 
into the Old City, Reb Chaim walked out upon the balcony of his modest 
hotel. The artillery fire aimed at the Jewish population by the Jordanian 
army did not faze him. He waved to the Israeli jets flying overhead and 
directed them as to the location of the enemy artillery stations. In his 
inimitable Yiddish he told us, “I showed them exactly where to shoot their 
rockets. I warned them about the sources of antiaircraft batteries. I pointed 
them to the center of the city, and showed them exactly where to aim, and 
how to avoid harming those sites which are Jewish holy places.” 
I have not yet seen a history book containing accounts of the military 
victory that which give credit to Reb Chaim’s role in the recapture of the 
Old City of Yerushalayim. But I have no doubt in the veracity of his story; 
nor do I doubt that it is the zchus of Reb Chaim, and the zchusim of 
countless other committed Jews who trusted in the Ribbono Shel Olam, 
each in his or her own way, that which contributed to the achievement that 
which we are now all privileged to celebrate. 
Reb Chaim has long ago joined his Rebbe in Gan Eden, where he is surely 
regaling his holy audience with the story of his eye witness account of the 
very first Yom Yerushalyim. 
 

Rabbi Mordechai Willig 

TorahWeb 
Yerushalayim 

I 
Avraham called the name of that place "Hashem will see (yireh)" (Breishis 
22:14.) The Medrash Rabba (56:10) states, "Avraham called it Yireh. Shem 
called it Shalem, as it says (14:18), 'Malkitzedek (i.e. Shem, Rashi) king of 
Shalem.' Hashem said, 'if I call it Yireh, Shem will complain. If I call it 
Shalem, Avraham will complain. I will call it Yerushalayim - Yireh 
Shalem.'" 
The Meshech Chochma (22:14) explains that Shem lived in the generation 
of the flood, when the earth became filled with robbery (6:11), and all flesh 
(even animals, Rashi) perverted its way on the earth (6:12). His life's work 
was to correct the evil traits and actions. He called his city Shalem, 
complete, to emphasize that all of mankind is one complete whole. Each 
person needs the other, influences and is influenced by him. Thus, Shalem 
represents interpersonal propriety and wholesome character. 
Avraham taught monotheism and Divine Providence. He called his city 
Yireh, (He) will see, to emphasize that Hashem sees and controls world and 
personal events. He added "Hashem will be seen" when all will recognize 
that Hashem exists and sustains. This was his life's work (See Rashi 21:33). 
Hashem combined both names, because both our character and our intellect 
are purified in Yerushalayim. Yireh means that Hashem sees, and we 
respond by observing His precepts, bein adam la-Makom. Shalem means 
that we perfect our character traits, bein adam le-chaveiro. 
If either of these components is lacking, Yerushalayim is imperiled. The 
first Beis Hamikdash was destroyed primarily because of Avoda Zara and 
arayos (Sanhedrin 63b, 64a), which are aveiros bein adam la-Makom. The 
second Beis Hamikdash was destroyed because of baseless hatred (Yoma 
9b), an aveira bein adam le-chaveiro. The resultant fast days will become 
holidays only when we will love both truth, bein adam la-Makom, and 
peace, bein adam le-chaveiro (Zecharya 9:19, see Radak). 
The Beis Hamikdash was rebuilt shortly after the first destruction. The 
second state of destruction is nearly two thousand years old. This indicates 
that interpersonal sins are more severe (Yoma 9b). 
Hashem spreads peace, "upon us, upon all of His nation Yisrael, and upon 
Yerushalayim" (ma'ariv on Shabbos). Apparently Yerushalayim requires 
an additional blessing of peace (Rav Yosef Chaim Sonnenfeld). 

Unfortunately, we have not yet merited this blessing. Yerushalayim is the 
center of the ongoing conflict between Jews and Arabs. Sadly, it suffers 
from serious conflicts and even occasional ugly clashes between Jews and 
Jews, over religious and other issues. 

II 
Fifty years ago, after two days of intense warfare in and around the city, 
Yerushalayim was reunified with the liberation of the Old City. When the 
cities of Yehuda were conquered, the obligation to tear one's garment when 
seeing them in a state of destruction ceased (Magen Avraham 561:1). In 
Jewish hands they are considered built. This may apply to Yerushalayim as 
well (Igros Moshe, Orach Chaim vol. 4, 70:11). 
"The built Yerushalayim is like a city that is connected together (chubra la 
yachdav)" (Tehilim 122:3). The Yerushalmi (Bava Kama 7:7) interprets 
this to mean that Yerushalayim is a city that connects (shemchaberes) 
Yisrael one to the other. Technically, this refers to laws of ritual impurity 
which are relaxed on holidays. When the tribes go up [for aliyah l'regel] 
(122:4), all of Yisrael are chaveirim (Yerushalmi Chagiga 3:6). 
Homiletically, the literal translation teaches that Yerushalayim connects 
Jews to one another. The theme of this year's jubilee commemoration, 
Yerushalayim Hame'uchedes V'hami'achedes, the unified and that unifies, 
reflects this idea. 
Yerushalayim was reunified on the twenty eight of Iyar fifty years ago. 
Exactly one week after Yom Yerushalayim, at dawn on Shavuos, the public 
was allowed to enter the Old City and daven at the Kosel Hama'aravi. I was 
privileged to attend that unforgettable event. After the traditional mishmar 
and shacharis k'vasikin, the talmidim of Kerem B'Yavne joined the early 
morning crowd. We sang and danced to the words of Tehillim 122 as we 
entered the Old City. The words of Musaf at the Kosel, "Bring us to Tziyon 
Your city with joy" were recited with great emotion and exultation. 
Among the most remarkable and unforgettable highlights of that march was 
the fulfillment of "Yerushalayim the built, a city that connects Jews to one 
another." Chasidim in their holiday shtreimels, Yeshiva students wearing 
knitted kipot, and bare-headed Jews with cameras slung over their 
shoulders danced together on that day. It was a taste of the unity of 
Messianic times, and was followed by the ba'al teshuva movement. 
Many tribulations and conflicts have come upon Am Yisrael in Eretz 
Yisrael since those heady days of 1967. As we commemorate Yom 
Yerusahalyim and prepare for Shavuos fifty years later, we aspire for the 
unity of the first Shavuos, as one man with one heart (Rashi, Shemos 19:2), 
as we pray for the ultimate rebuilding of Yerushalyim, speedily in our days. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 
Rabbi Pinchas Winston 

Perceptions 
Bamidbar-Shavuos 
Shavuos is upon us. This coming week, b”H, we will recall the single 
most important event in the history of Creation: the giving of Torah. 
More significant than Creation? For sure, as Rashi explains at the 
beginning of Bereishis, and the Talmud emphasizes (Shabbos 88a). 
Without Torah the world has no reason to exist. This is remarkable 
considering how vast the universe is, how many people are living, and 
how little Torah has been learned throughout the ages. 
More important than the Jewish people? Put it this way: the Jewish 
people cease to have meaning without Torah. Once upon a time we 
were unique because we descended from Avraham, Yitzchak, and 
Ya’akov. If last week’s parsha reminded us of anything, it is that we 
can come close to destruction if we stray from Torah. 
Bris Avos—Covenant of the Fathers—makes sure that the Jewish 
people are never COMPLETELY destroyed. The Holocaust, and all the 
pogroms before that, showed us that, without Torah, we can come 
disastrously close to it (Bava Basra 60b). 
Yet, here we are again, straying from Torah en masse. Out of about 13 
million Jews in the world today, only a couple of million are Torah-
observant, many of whom could also afford to improve their 
commitment. How does it happen? 
How does it happen? The better question is, how does it not happen 
more often? 
I do not have to look very far to find children who grew up in Torah 
homes now running in the other direction. Some may still believe in 
God, many do not. Some may still believe Torah came from God, most 
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don’t even care. All of them have embraced secular attitudes, 
sometimes to an extreme. 
Sometimes it has to do with soul nature. Certain souls have a more 
difficult time with moral adherence than others—in ANY generation, 
let alone in one as pleasure-oriented as ours. Like iron filings passing a 
magnet, they are drawn by natures to the source of the “magnetism.” 
Others aren’t so much attracted by a secular lifestyle as they are 
repulsed by a Torah one. They see inconsistencies, hypocrisies, and 
spiritual “equations” that just do not work out. They just don’t have the 
luxury of blind faith to skip over their intellectual and emotional 
“mountains” to retain a devotion to Torah. 
Some might be angry at God. They feel that they were dealt a bad hand 
by God, evident by the success others around them enjoy. They have 
struggled for reasons they do not understand and have assumed that 
either God is unfair or unaware. They believe that they have no reason 
to be committed to a God Who is not committed to them. 
Then there are the millions who are simply the “next generation.” It 
was their ancestors who changed their mind about Torah Judaism 
lifetimes ago, leaving their descendants to grow up with their spiritual 
legacy, or lack thereof. They reject Torah because they have no idea 
what it is, or why Orthodox Jews still follow it. 
What a spiritual mess. The trend is only worsening since more Jews 
tend to leave the fold than return to it. Not only does it take untold 
resources to help even a single Jew rediscover his ancient but relevant 
spiritual heritage, it first and foremost takes an open mind and willing 
heart to even make such an opportunity possible. 
This Shabbos I was a guest in another community. On Motzei Shabbos, 
a young man passed me on the street and as he did, I could see and feel 
his distance from Torah Judaism. He still wore a kippah, b”H, but he 
looked and acted like someone for whom that was only a temporary 
miracle. 
For a moment, I was intellectually and emotionally overwhelmed (I still 
felt it the next day). Automatically, I considered what I could say or do 
to open his mind to a Torah lifestyle. It made me feel like a “David” 
fighting a “Goliath.” 
The “Goliath” is the world to which the young man has been drawn. It 
is the sense of pleasure to which he is running. It is the promise of 
fulfillment to which he believes he is fleeing. It is so REAL to him. 
How can I fight that? 
“Hey young man! Why would you want to leave the religion of your 
ancient ancestors for one of the modern world of which you are part? 
Why would you want to belong to a world that promises fame and 
fortune when you can belong to one that demands humility and satiation 
with whatever you have?” 
“Why would you choose a society,” I could ask him, and the millions 
of other children and adults like him, “in which modesty is the opposite 
of a virtue, when you can live as part of one in which it is often pursued 
to an extreme? In a Torah world,” I could point out to him, “you get to 
pray at least three times a day. In a secular world, you don’t have to 
pray at all!” 
What was my response to myself at that point when I realized the extent 
of the uphill battle? 
“We need Moshiach, now, badly.” 
That’s what I told myself, about three times in a row. It was my only 
acceptable answer to the situation. We need a HUGE miracle today to 
bring back non-Torah Jews, and the Torah Jews who think they have it 
right, but don’t. Me included. 
I mean, we tell potential converts that they are attempting to join a 
people that struggles daily and suffers in every century. Why join? Why 
stay if you already belong? 
No one ever “disproves” Torah. They just choose not to prove it to 
themselves so they can rationalize ignoring it for a life of spiritual 
abandon. Few people are intellectually honest enough to check it out 
regardless of the consequences of finding out that it is actually from 
God. 
That is when I realized what the holiday of Shavuos is truly about. It 
was not about the giving of Torah as we all say, think, and teach. It was 
about GOD GIVING US the Torah. It was about three million Jews 
who could have easily “gone off the derech,” and who did, being 
elevated to the point of, “We will do and we will understand” because 
of their God experience. 

The Leshem explains that the Final Redemption, when it eventually 
occurs b”H, will only begin on Pesach. It’s actualization will only 
happen on Shavuos. I think I know why: Even though God Himself 
performed the tenth plague back in Egypt, it was only on Shavuos that 
He actually SPOKE to the Jewish people. 
The Torah warned us in last week’s parsha, and will again later in 
Parashas Vayailech, about hester panim, the hiding of God’s face. It tell 
us that the punishment for not listening to God is that He will stop 
talking to us, at least on the level He once did. That was the level on 
which even souls with Torah-opposite natures had a tough time turning 
their back on. 
As that young man kept walking further away from me last night, 
oblivious to my sizing him up and feeling his position, I realized why 
my “David” was no match for his “Goliath.” When the future king of 
Israel confronted his Goliath in the Name of God, he really meant it. 
Everything about him said so. 
Had I “fought” this young man’s Goliath in the Name of God, looking 
at and hearing me he would have sarcastically said, “Riggght.” He 
would have heard ME giving the Torah to him, not God through me. 
My observance just does not project that reality enough to convince 
him. 
I wish I could find that young man once again. I still don’t think I have 
anything to tell him that might open his heart and mind to Torah. As 
always, God will have to do that. I just want to thank him for the life-
altering insight over which he caused me to stumble that fateful Motzei 
Shabbos. 
Thanks to him, I’m going to have a different, a more accurate focus this 
Shavuos. I’m going to think about how much Torah I’m actually 
“getting” from God, and how much is only a function of what I want 
Torah to be, or because of what the society around me wants me to be. 
Fixing that, I realize now, is the only way to truly celebrate Shavuos 
and use it as the opportunity it really is. 
Chag Samayach. And, have a successful and REAL Kabbalas HaTorah 
from God Himself. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 577 Shavuos – Bamidbar  במדבר -שבועות  
This Dvar Torah is dedicated l'refuas Yaakov ben Minka b'soch shaar 
cholei Yisroel 
In Parashas Netzavim, Moshe Rabbeinu tells Bnei Yisrael, "This mitzvah 
that I command you today is not hidden from you and it is not distant... The 
matter is very near to you - it is in your mouth and in your heart to perform 
it" (Devarim 30:11-14). Rashi explains that Moshe was referring to the 
mitzvah of learning Torah. Yet, although the Torah is so close to one's 
heart, many fail to truly connect to what they learn. 
Rav Wolbe (Alei Shur vol. II p. 81) cites a fascinating explanation offered 
by the Ramchal (Derech Eitz Chaim). The Torah is compared to fire as the 
pasuk in Yirmiyah (23:29) says, "Behold My word is like fire." The 
Ramchal explains the comparison as follows: When one beholds a coal, he 
does not see the fire contained within. Only after fanning the coal does it 
first start showing some of its true colors and only after continuous fanning 
does it erupt into a flame. 
In a similar vein, sometimes the words of the Torah seem to be simplistic 
without any perceptible depth. However, after contemplating the words of 
the Torah and Chazal they begin to show their colors and one begins to 
understand their true meaning. If one incessantly ponders the words of the 
Torah, they will then erupt into a fire that sheds light on their true meaning 
and one can appreciate the profundity that was previously hidden within 
those very words. 
One can study the words of the Torah and nevertheless fail to feel their 
closeness since the words simply don't talk to him. There is a recipe to 
enable a person to connect. Take a statement of Chazal and think about it 
for five minutes. Mull it over and ponder it and you will start to see the 
color and life in their words. The more you think about the words of the 
Torah - the more you will appreciate them. The more you appreciate them 
- the more you will connect not only to the Torah but to the Giver of the 
Torah Himself! 
Chazal tell us (Brachos 22b) that just as the Torah was given on Har Sinai 
amid "trepidation, fear, trembling and sweat," so too, it should be studied 
with trepidation, fear, trembling and sweat (as per the girsa of the Gaon). 
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The Vilna Gaon explains that 'trepidation' refers to the feeling a human 
being has when he contemplates Hashem's greatness. 'Fear' refers to the 
fear of Hashem's punishment. 'Trembling' comes as a result of one's 
embarrassment as he stands before his Creator aware that he is spiritually 
deficient. 'Sweat' is produced when a person exerts himself to perform the 
mitzvos of Hashem down to the last detail. 
Rav Yeruchom Levovitz would say that according to this every page of 
Gemara encapsulates the momentous occasion of the Giving of the Torah. 
If someone would be able to develop a thermos that could keep a liquid 
warm for a year, it would be an incredible invention. Indeed, Hashem gave 
us the Torah which acts as a thermos to keep Ma'amad Har Sinai warm for 
thousands of years. Learning Torah should bring one to experience the 
same trepidation and fear experienced by his forefathers many years 
earlier! 
The question is what is all this trepidation and fear supposed to produce? 
Rav Wolbe (ibid. p. 105) comments that it seems from the Vilna Goan that 
the bottom line is the sweat of the actions. Torah learning accompanied by 
fear should produce actions, and one should exert himself to ensure that 
those actions be carried out as meticulously as possible. 
Shavuos is a time to renew our commitment to Torah learning. Yet, our 
renewal cannot stop there and we must also renew our dedication to the 
mitzvos. While we might be able to get away with less, it behooves us to 
'sweat' it out and make the effort to do it right - down to the very last detail! 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l Rabbi 
Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake press 
here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the teachings 
of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 you can 
sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend Join Our 
Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, and 
Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach z"l, 
is a project of the Bais Hamussar. Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204  
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Jewish History Crash Course 
Crash Course in Jewish History Part 45 - The Crusades 
The Crusaders came to liberate the Holy Land from the "infidels" and woe 
to any Jews who stood in their way. 
As long as the Byzantine (Eastern) Empire, with its seat in Constantinople, 
dominated the Christian Church, it maintained the balance of power 
between the bishop of Constantinople and the bishop of Rome. But when it 
began to crumble, Rome began to assert itself. 
As we will see, the Crusades originated with Rome. However, before we 
can discuss the Crusades and how they impacted the Jews, we must first set 
the stage and go back in history. 
Ever since the 4th century, the Western (Rome-based) Empire had been 
shrinking considerably, thanks to the Goths and Franks. It finally 
disappeared altogether in 476. The resulting vacuum in the economic, legal 
and administrative infrastructure led to a state of chaos. The Church, 
aligning itself with the Franks, stepped in to restore order. 
Consciously modeling its bureaucratic framework on the model of the old, 
the Church created titles and administrative positions which people were 
used to. It's not by accident that the pope (from the Latin papa or "father") 
was called pontiff (from pontifex maximus or "chief priest") -- a title 
previously reserved for the Roman emperor. 
Today we remember the period of time when the Church ruled Western 
Europe with an iron hand as the "Dark Ages," although more charitable 
historians will call it the "Middle Ages." 
Feudalism 
With its well-organized bureaucracy, the Church found itself assuming a 
position of paramount importance in the evolution of feudalism in 
European society. 
Feudalism has its roots in all the warring that was going on in this period 
of time. To support the cavalry, the kings gave their soldiers estates of land 
farmed by dependent laborers. It was a huge pyramid with the majority of 
the population at the bottom, working as serfs or virtual slaves for 
somebody else. 
Feudal serfs worked at backbreaking labor, dawn to dusk. They lived in 
absolute filth and squalor. It is impossible for us to imagine today the 
conditions and the deprivations of this time period. 
The Church's role in the feudal system was quite ironic. Not only didn't the 
Church fight this injustice, the Church helped to create it, and profited 
handsomely from it. 
The Church supported the inequality of the feudal system through its 
various dogmatic formulations, which strongly implied that G-d Himself 

wants things this way, that poverty has great spiritual value, and that the 
king is a divinely ordained human being whose authority cannot be 
questioned. 
Why? Because the Church was "a major player" in the feudal game. Early 
in its history, the Church started to acquire land. At first, the Church took 
over the properties of pagan temples and temple priests. But it continued to 
expand it holdings, until it became by far the biggest landowner in Europe, 
collecting huge amounts of taxes from the hapless peasants. 
Oxford scholar Henry Phelps-Brown in Egalitarianism and the Generation 
of Inequality (p. 33) suggests that the Church, while it embodied 
monotheism, had yet to rid itself of the old Hellenistic pagan tendencies: 
"Thus Christianity itself, and the views on wealth and power that came 
down from it, did not challenge the inequality of the secular world. They 
rather upheld it ... In this way they followed the main drift of the pagan 
philosophies. The inequality of human capacity was obvious, the need for 
subordination inescapable." 
As the Church's empire grew in size so did its need for more money to 
support it. While the Crusades were launched in part to curb the growth of 
the Islam Empire, a key motivation was to gain new lands and wealth for 
the growing population of Europe. They offered an outlet for the ambitions 
of land-hungry knights and noblemen. 
The ostensible reason given at the time, however, was the reclamation of 
the Church of the Holy Sepulcher in Jerusalem from the Muslims. This 
church had been originally built on the site identified in the 4th century by 
Empress Helena, the mother of Constantine, as the site where Jesus was 
buried following his crucifixion. 
(This church still stands today, after being rebuilt by the Crusaders; it is a 
focal point of Christian pilgrimages to Jerusalem although Protestant 
Christian denominations contend that it is not the site of Jesus' burial.) 
The "Noble" Quest 
To our Western minds, reared on the Hollywood version of so much 
history, the Crusades mean noble knights rescuing damsels in distress. Oy 
vey -- is that ever a lie. 
Now, it's true that there were knights, and there were kings, and there was 
a chivalric ideal. And that King Richard the Lionhearted, a Crusade leader, 
(who was incidentally one of the worst kings England ever had) was 
definitely a macho warrior. But that's pretty much where it ends. 
The Crusades turned into campaigns of slaughter, rape, and pillage, and 
woe to the poor Jews in the way. Indeed, the Crusades mark the first large-
scale mob violence directed against Jews which is going to become, 
unfortunately, the pattern for the next hundreds of years. The later pogroms 
are just going to be a repeat of this idea. 
The Jews were not the only -- and in fact, not the primary -- victims of the 
Crusaders. Muslims were. If you're a student of Islamic history, you know 
that a large part of the reason why the Arab world is today the way it is has 
to do with the Crusades. All the brutality directed toward them devastated 
the Arab peoples economically, made the Arab world very closed, and 
contributed to Arab hatred of the West. 
(Why do Arabs paint the doors of their houses blue to this day? To ward 
off the evil eye. Why blue? One explanation is that it was the color of the 
blue-eyed northern Europeans that came to slay them.) 
There were altogether ten Crusades covering a swath of time between the 
11th through the 13th centuries: 
• The First Crusade, 1095-1099, saw the taking of Jerusalem from 
the Muslims, the slaughter of both the Muslim and Jewish populations of 
the city, and the establishment of the Crusader-run Latin Kingdom of 
Jerusalem (which lasted only until 1187). 
• The Second Crusade, 1147-1149, was organized to help the 
Christians to recover lands which they lost to the Turks, but it ended in 
dismal failure. 
• The Third Crusade 1189-1192 was organized after Saladin, the 
Sultan of Egypt, recaptured Jerusalem. This is the Crusade in which King 
Richard the Lionhearted figured. It was a failure. 
• The Fourth Crusade, 1202-1204, saw the capture of 
Constantinople, which at the time was occupied by Greek-speaking Eastern 
Orthodox Christians, who did not recognize the authority of the Roman 
Pope. 
• The Children's Crusade, 1212, sent thousands of children for the 
Holy Land, where they were captured by Muslims only to be sold as slaves 
or to die of hunger or disease. 
• The Fifth Crusade, 1217-21, was aimed at Egypt, but failed. 
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• Four more Crusades mounted in the 13th century failed to reverse 
the Muslim gains. In 1291 the last Crusader stronghold at Acco fell. 
That's the picture in a nutshell. Now we can look in greater detail at the 
aspects of the Crusades which most impacted on the Jews. 
(For anyone interested in knowing more about specific Crusades, the 
authoritative source is a book by H.E. Mayer, called The Crusades, 
published Oxford University Press.) 
Infidel Cleansing 
Pope Urban II mounted the first campaign, in part in response to a plea for 
help from Christians in Constantinople who were besieged by the Muslims. 
Its aim was to beat back the "infidels" (as Christians called their fellow 
monotheists) and to recapture the Holy Land. 
To sweeten the pie, the Pope promised those that signed up that there would 
be plenty of booty, not to mention the spiritual benefit of having all your 
sins forgiven by G-d. 
The Pope received an enthusiastic response. An armed force of 15,000 -- 
including 5,000 knights and the rest infantry -- set off wearing a large red 
cross on their outer garments (hence their name Crusaders from the Latin 
word meaning "cross," though they called themselves "pilgrims"). 
A peasant force also joined in. As these peasants started marching through 
Europe (in advance of the knights), they needed to eat, and eat they did by 
pillaging the countryside. As they were marching along they got the idea 
that they might as well get rid of the infidels in their midst -- namely the 
Jews. 
Here is one eyewitness account of an attack on the Jewry of Mainz in May 
of 1096. This comes from The First Crusade by August Krey, and it is a 
letter written by a Jew who survived: 
"The Jews of the city, knowing of the slaughter of their brethren fled in 
hope of safety to the Bishop of Ruthard. They put an infinite treasure in his 
guard and trust having much faith in his protection. He placed the Jews in 
a very spacious hall in his own house that they might remain safe and sound 
in a very secure and strong place. 
"But ... the band held council, and after sunrise attacked the Jews in the hall 
with arrows and lances, breaking down the bolts in the doors. They killed 
the Jews, about 700 in number who in vain resisted the force of an attack 
of so many thousands. They killed the women also and with their sword 
pierced tender children whatever age and sex..." 
This is how about 30%-50% of the Jewish community of Europe met its 
end. Some 10,000 Jews of an estimated population of about 20,000-30,000 
were slaughtered by Crusaders mobs. 
Fall Of Jerusalem 
After conquering Antioch in Turkey, the Crusaders got to Jerusalem, many 
of their number gone due to the heavy fighting along the way. 
At the gates of Jerusalem, fighting in the blistering sun heating up their 
heavy impregnable armor, many more of the knights died. 
In Part 44, in our discussion of Rashi, we mentioned the French nobleman 
Godfrey du Bouillon. Godfrey -- plus Raymond of Guilles, Raymond of 
Flanders, and Robert of Normandy -- besieged the gates of Jerusalem which 
at that time had a significant population of Jews. Their forces breached the 
walls and poured into the city. 
(Incidentally, the Crusader cry of "Hep! Hep!" originated at this time. It 
was an acronym for the Latin of "Jerusalem Has Fallen." With time it 
became "Hip, Hip, Hooray!" -- a cheer that Jews never use.) 
What happened after the Crusaders entered the city? 
We have one account from Ibn Al Kalanisi, the Moslem chronicler, 
describing hair-raising behavior of unnecessary brutality. The poor Jews 
had all huddled together in a synagogue and this is where the Crusaders 
found them, set the place on fire, and burned them alive. 
The Crusaders, once they conquered Jerusalem, embarked on a vast 
building effort all over Israel. The ruins of the many fortresses and churches 
they built can be visited today. (Most of these were destroyed by the 
Muslims once they reclaimed their earlier holdings, in fear that the 
Crusaders would return.) 
The Crusaders established special orders of knights to look after this 
kingdom. Those that interest us in particular are the Knights Templars and 
the Knights Hospitalers. 
The Knights Templars were stationed on the Temple Mount (hence their 
name). Interestingly, Knights Templars did not destroy the Dome of the 
Rock (though the Crusaders did destroy all the mosques that they did not 
turn into churches). Why? They thought it was the "Temple of Solomon," 
and that the nearby Al Aksa mosque was the "Palace of Solomon." (See 
Jerusalem: An Archeological Biography by Hershel Shanks, p. 238-239.) 

So what did they do? They removed the crescent from the top of the Dome 
of the Rock, replaced it with a cross, and called the place Templum Domini, 
"Temple of G-d." They turned the El Aksa mosque, as well as the vaulted 
space below the mosque, into a monastery. Consistent with their other 
errors, they called this space, which had been built by Herod -- "Solomon's 
Stables." 
(These so-called stables have recently been excavated by the Muslim Wakf 
and transformed into another mosque amid enormous archeological 
devastation, which the government of Israel felt powerless to stop.) 
The Knights Hospitalers were supposed to provide hospitality to the large 
numbers of Christian pilgrims who would come down and visit the 
Christian holy sites, and to care for the sick among them. (Thus we see the 
word for hospitality became synonymous with a place of care for the sick -
- hospice or hospital.) 
The Knights Hospitalers built their main complex near the Church of the 
Holy Sepulcher, a logical place for it. Another complex -- consisting of 
church, hospice and hospital -- was built in what is today the heart of the 
Jewish Quarter of the Old City Jerusalem near the main staircase going 
down to the Western Wall. This ruin has been preserved and is a tourist 
attraction. Nearby Crusader buildings have been renovated and are in use 
as apartments, schools and shops. (See Jerusalem Architecture by David 
Kroyanker, p. 37-43.) 
Needless to say, the Knights Hospitalers did not provide hospitality to Jews. 
In fact, they brought in Christian Arab tribes to help populate the city with 
Christians. 
But Jews always yearned to be part of the holy city. One such Jew, who 
braved the Crusader occupation of the Holy Land, was none other than the 
famed poet and writer Rabbi Yehudah HaLevi (whose work The Kuzari we 
discussed in Part 44). 
Rabbi Yehudah HaLevi managed to reach the city, but was trampled to 
death by a Christian Arab horseman just outside one of the city gates. As 
he lay dying, he is said to have recited one of his own poems: "Zion, shall 
I see you ... I shall cherish your stones and kiss them, and your earth will 
be sweeter than honey to my taste." (See Martin Gilbert, Jerusalem: An 
Illustrated Atlas, p. 21.) 
Sultan Saladin 
The reign of the Crusaders over the Holy Land was short lived. In less than 
one hundred years, in fact in 1187, the Crusaders are conquered by Sultan 
Saladin of Egypt (whose family, by-the-way was employing Maimonides 
as their physician as we saw in Part 44). 
Sultan Saladin beat the Crusaders at what was one of the most important 
battles in the medieval history of the Middle East -- at the Horns of Hattin, 
which is northwest of the Sea of Galilee. There Saladin very skillfully 
managed to lure the Crusaders out into the open. In the middle of the 
summer and burning heat, they found themselves vastly outmaneuvered 
and outnumbered, and this is how Saladin destroyed them. 
Even though they lost Jerusalem, the Crusaders didn't give up. They 
mounted campaign after campaign to recoup the Holy Land. They never 
did get Jerusalem back, (although the Moslems did grant them access to 
Christian holy sites there). Finally, in 1291, the last Crusader stronghold -- 
in Acco (also known as Acre) -- fell. 
Today we have amazing ruins from the Crusader period all over Israel. 
Some of the most massive and impressive are in Caesarea, Acco, Tiberias 
and in Belvoir (near the battle site of Hattin). If you should happen to visit 
any of these sites, keep in mind while admiring them, what the Crusaders 
did to the Jews. 
Next: Blood Libel 
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48 Ways to Wisdom 
Way #29 Subtle Traps Of Arrogance 
Imagine winning the million-dollar lottery. You're overjoyed and 
ecstatic! But will you go around attributing your new wealth to 
incredible savvy and intelligence? Of course not. On the other hand, if 
you invent a product that makes a million dollars, you might start 
thinking a bit too highly of yourself. 
There is a positive feeling that comes with accomplishment -- and 
rightly so. But the 48 Ways says: Whenever we accomplish something, 
we must distinguish between "pride" and "pleasure." 
Pride = "I did it. This makes me better than other people." 
Pleasure = "Thank G-d I was given this opportunity to enjoy and to 
accomplish. I am not better, just fortunate." 
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Aino mach'zik tova li'atzmo literally means "not claiming credit for 
oneself." Take a few moments and think about something in which you 
take pride. Does it make you feel more grateful -- or more arrogant? 
Natural Powers, Natural Gifts 
Arrogance crops up frequently in the realm of natural abilities. People 
are often proud of their physical strength, health, and good looks. But 
that's absurd! Although a person can improve these with exercise and 
diet, these are essentially gifts of birth. It's practically racist to say that 
one person is inherently better because he has a perfect nose and finely 
formed cheekbones! 
Yet people often boast about these things. Have you ever been sick with 
a miserable flu, and a visitor says to you proudly, "I've never been sick 
a day in my life." If you had the strength, you'd want to strangle him! 
And what about intellectual prowess? Should a genius be praised for 
the good fortune of having a good brain? 
The bottom line is that everything we have is a gift from HaShem. 
Arrogant people have trouble acknowledging this. They don't want to 
accept that HaShem has helped them, because they don't want to 
relinquish pride in their own accomplishments. 
Next time you feel pride in a natural ability, ask yourself, "Did I do 
anything to earn it?" 
Do you have athletic ability? Good memory? Artistic talent? Take 
pleasure. Not pride. 
Pride Of Accomplishment 
Did you ever have a friend who suddenly became wealthy or 
professionally prominent, and now barely speaks to you? 
It's common to become arrogant about the things we achieve through 
hard work, because here a person really feels like he "did it." 
The way to guard against such pride is to be grateful for the insights 
you've had, and to the people who've helped you along the way. We 
could never achieve anything without our parents and teachers, and 
without those who have blazed a trail before us. It's good to enjoy your 
accomplishments, but not to the point of thinking that makes you 
superior to others! 
For example, you know how to use a computer. Your grandparents 
probably never used a computer, even though they're no less intelligent 
than you. Your computer skills are just a matter of timing. And the next 
generation will undoubtedly possess technological skills that you'll find 
equally daunting. 
It's all a matter of focus. Next time you feel pride coming on, ask 
yourself, "Did I control all the circumstances that put me in the right 
place at the right time to get this fantastic opportunity?" 
Beware Of Arrogant People 
Arrogant people are overbearing. They have little patience for those 
who don't exhibit the same level of achievement. 
Parents who feel accomplished tend to make their children feel 
inadequate if they don't show the same drive and ability. Many parents, 
in the name of love, push their children so hard and demand so much 
that the children end up feeling like failures. 
On the other hand, parents who feel grateful for their success, will be 
patient with others -- including their own children -- who may lack 
certain abilities. 
The 48 Ways says: Pride leads to contempt; gratitude leads to 
compassion. Arrogance is when you look down on others. Watch out 
that you don't destroy others in your path to accomplish. 
Self-Righteous Pride 
Arrogance about one's goodness is the most dangerous, because it is in 
the name of "goodness" that many of the world's most evil acts are 
performed. 
Did you ever hear someone say: "I never hurt anyone in my life." That 
would be a fine accomplishment if it were true. It's hardly likely, 
though, that he never once insulted his family or friends. 
Also there are always higher levels of "goodness" -- like fighting for 
social justice. Don't become proud or arrogant about the goodness, 
you've done, because there are no limits to how much we can do. 
Do religious people think they're better than others? It is true that 
believing you own the revealed word of HaShem can lead to 
complacency and arrogance. For that reason, religious people try to 
work extra hard at being humble. 
Arrogance In Society 

We are all, in some way, proud of our society, country and culture. 
Those born in China may be proud Communists. If you were born in 
Spain, you'd probably be a proud Catholic. And if you grew up in Iran, 
you may well be a proud Moslem fundamentalist! 
Society's influence is so powerful that we often adopt values without 
even being aware of it. Those values then become less of an 
"intellectual awareness," and more of an "emotional instinct." For 
example, Americans might think that anyone who speaks English with 
a heavy accent is perceived as less intelligent! 
Of course, technology has nothing to do with morality and kindness. At 
the Wanasee Conference (the Nazi meeting to formulate the "Final 
Solution" for the extermination of Jews), 9 of the 13 participants were 
Ph.D.s. These were the most creative, scientific minds in the entire 
civilized world. 
The 48 Ways says it is crucial to evaluate your convictions. Otherwise 
you're blindly following along as a product of your society. 
1. Trace the origins of your values. 
2. Define them. 
3. Objectively determine whether they are good values. 
4. Make sure that they are your own. 
Obstacle To Wisdom 
Pride is one of the biggest obstacles to attaining wisdom. If you're 
arrogant, it's impossible to learn from others! As the Sages teach, "Who 
is a wise person? The one who learns from all people." (Talmud - Avos 
4:1) 
Be grateful to your teachers. It's arrogant to say: "This is simple. I knew 
it all along." If someone is spending time teaching you, acknowledge 
his effort -- whether or not you think you've learned something. 
Realize the damage pride does. If someone comes along and challenges 
you on an idea in which you take pride, then you feel attacked 
personally. It sends you into a defensive, mode, and you can't hear 
what's being said anymore. 
But if a person points out something you're doing wrong, and you take 
pleasure and not pride in the idea, then you'll be all ears. "If I got this 
much pleasure from doing what I thought was right, then how much 
more pleasure will I gain by actually doing the right thing!" 
People make the mistake of thinking they have to trumpet their success 
in order to feel good about it. But in fact, not taking credit often results 
in a better feeling, because in this way you do good simply because it 
is good, not for the fame it earns you. 
The Medicine That Cures Arrogance 
What happens to a big talker when a great person walks in the room? 
He becomes mysteriously quiet. 
The best medicine against arrogance is the realization that HaShem put 
us on this earth to achieve great things. We all want to be the one to hit 
the game-winning home run. If you acknowledge this need for 
greatness, you'll realize that no matter what you have done, you haven't 
yet begun to fulfill your potential. 
For example, if you're involved in real estate, you're proud of the time 
you bought a property for $10,000 dollars and sold it for $25,000. But 
if the next guy turns around and sells it for a million, then you realize 
how much further you still have to grow! 
An old proverb says, "A fat cat can't run." If you become self-satisfied, 
then you are not likely to progress to greater accomplishments. You 
become complacent and stuck at that level forever! 
Every time you feel yourself getting too proud, remind yourself what 
true greatness is, and how far you are from achieving your full 
potential. This will knock you back down to earth. Then stop to take 
pleasure in how far you have come. This will balance you out again! 
Why Is "Avoiding Arrogance" An Ingredient In Wisdom? 
• If you're busy patting yourself on the back for what you have 
achieved, you won't make an effort to do more. 
• If you're constantly defending your opinions, you'll never be 
open to hear other people. 
• If you are arrogant about your ideas, then you are limiting 
yourself. 
• If you're grateful, you will grow. 
• If you experience pleasure in doing the right thing, then look 
for more pleasure. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Chicago Community Kollel 

Halacha Encounters 
Parshas Behar-Bechukosai 
23 Iyar 5777 May 19, 2017 
A Project Of Chicago Community Kollel 
Hagbah: Halacha and Customs 
By Rabbi Yoel Steimetz 
As the days of sefirah approach their climax and our thoughts turn to the 
Yom Tov of Shavuos, we try to connect to the lofty level that we attained 
at Maamad Har Sinai and glean a tangible lesson from that very 
otherworldly experience. However, although these thoughts seem exclusive 
to the Yom Tov of Shavuos, the sefarim hakedoshim indicate otherwise. 
The Zohar (Parshas Vayakhel) states that every krias haTorah is a 
microcosm of the actual Maamad Har Sinai experience and as such we must 
listen quietly to the Torah reading just as we listened to the giving of the 
Torah at Sinai. The kedushah that we attained during Kabbalas HaTorah 
can be inculcated, on some level, at the time of krias haTorah as well. 
The Time Of Hagbah 
Based on this concept, the Arizal (Sha’ar Hakavanos 48d) explains that 
hagbah must be done before the start of krias haTorah. According to the 
Arizal, the kedushas haTorah affects those who view hagbah. It thus serves 
as the perfect introduction to the krias Hatorah which follows. The Magen 
Avraham (O”C, Siman 134) cites this Arizal specifically in regards to 
seeing the words of the Torah during hagbah, which is what allows the 
kedushah of the Torah to radiate within a person. (Parenthetically, the Kaf 
Hachaim quotes a tradition to look at a word that starts with the same letter 
as one’s name and states that he heard that this is a segulah for hatzlachah.) 
This is the basis of the Shulchan Aruch’s position that hagbah must be done 
before krias haTorah, as are the words of the Meseches Sofrim that 
explicitly state this (as noted by the Gra in his glosses on Shulchan Aruch 
ibid). 
The Rema, however, posits that the general custom is to perform hagbah 
after krias haTorah. The Sheyurei Knesses Hagedolah explains that because 
of the lofty spiritual gain of hagbah, many people used to wait until after 
hagbah and then leave the beis haknesses, not realizing that krias haTorah 
is the core obligation and hagbah is a mere prelude to it. Based on this 
concern, the custom developed to perform hagbah after krias haTorah to 
emphasize the prominence that krias haTorah deserves. The minhag of the 
Sephardim (as well as the Perushim in Yerushalayim), as cited by the 
Shulchan Aruch, is to perform hagbah before krias haTorah, while the 
remainder of Ashkenazic Jewry follow the Rema’s position to perform it 
following krias haTorah. 
The Act Of Turning The Sefer Torah During Hagbah 
Because of the importance of displaying the sefer Torah to all those present, 
the Shulchan Aruch writes that the sefer Torah should be turned, “to the 
right, then to the left and forward and backward.” These words would seem 
to imply that one who is performing hagbah should actually turn the sefer 
Torah in all directions. The Mishnah Berurah (ibid sif katan 9) seems to 
follow this view as well. R’ Wosner (Shu”t Shevet Halevi 9, 26) concurs. 
However, an opposing view cited by R’ Menashe Klein (Shu”t Meshaneh 
Halachos 11, 103) is that one should only turn the sefer Torah towards the 
right and then towards the left during hagbah. He stresses that this view is 
implicit in the words of the Shulchan Aruch. 
Turning To The Correct Parshah Before Hagbah 
Based on the Arizal, the Komarner Rebbe in Sefer Shulchan Hatahor 
records the custom to ascertain that the Torah is open to the portion that was 
read. However, this custom is not brought by other Poskim who recorded 
the other practices regarding hagbah. Accordingly, if the Torah reading is 
Bereishis and one is afraid to perform hagbah due to the heavy weight of 
the sefer Torah on one side, one would be allowed to roll the sefer Torah to 
the middle in order for the weight to be evenly distributed, although the 
reading of that day would not be displayed. However, the Sha’ar Ephraim 
(10, 14) writes that this practice should be avoided in order not to make the 
kehillah wait as he turns the sefer Torah. 
The Recital Of “V’zos Hatorah” 

Many have the custom to recite, “V’zos haTorah asher sam Moshe lifnei 
Bnei Yisroel al pi Hashem b’yad Moshe,” at the time of hagbah. This 
custom is brought in Shulchan Aruch and, as the Mishneh Berurah and 
Sha’ar Ephraim note, the pasuk should only be recited once one actually 
sees the inside of the sefer Torah during hagbah. However, some posit in 
the name of R’ Chaim Volozhiner that one may not recite these words alone 
as they comprise a fragmented pasuk, which one is prohibited from reciting 
(see Mishnah Berurah 189, 2). Thus, one would have to add the beginning 
of the pasuk as well during his recital at the time of hagbah (see Bamidbar 
9, 23). However, in Sefer Halichos Shlomo (Tefillah, 22, Gloss 39) R’ 
Shlomo Zalman Auerbach cites many examples demonstrating that one may 
recite a fragmented pasuk as long as there is a good reason for doing so. 
Women and Hagbah 
The Rema (siman 88) brings an argument whether a niddah may look at a 
sefer Torah while it is open or kiss and touch it at all. He rules according to 
those who posit that these actions are prohibited for a niddah. However, the 
Mishneh Berurah (ibid) writes that his minhag was to allow a niddah to do 
everything with a sefer Torah, except for looking at it during hagbah. R’ 
Shmuel Wosner (Shu”t Shevet Halevi 6, 73) writes that a woman should 
still be careful not to touch a sefer Torah while a niddah, and for this reason 
prohibits the dancing of women with sifrei Torah on Simchas Torah, as the 
dancing may lead to a niddah touching the Torah. 
Bowing During Hagbah 
The Shulchan Aruch also mentions that one should bow upon seeing the 
sefer Torah during hagbah. R’ Tzvi Pesach Frank (Shu”t Har Tzvi 1, 64) 
questions why this is not the common custom. He then cites a Shiltei 
Giborim that ascertains that bowing to a sefer Torah is not mentioned in 
Chazal and one should just merely stand at the sight of the sefer Torah and 
not bow. R’ Tzvi Pesach Frank, however, concludes that one should not 
differ from the ruling of the Shulchan Aruch and should indeed bow when 
seeing the sefer Torah during hagbah. R’ Michel Zilber shlit”a (Sefer 
Berurei Halachah Telisah) cites many Poskim as well to substantiate the 
Shulchan Aruch’s opinion, and concludes that R’ Chaim Kanievsky shlit”a 
rules as well that the proper custom is to bend slightly for hagbah. 
Lifting One’s Finger Towards The Sefer Torah 
Many have the custom to lift a finger towards the sefer Torah during 
hagbah, specifically one’s pinky finger. This minhag is brought by R’ 
Chaim Palagi in Sefer Hachaim (3, 6). Although no reason is brought there 
for this custom, perhaps we may suggest that it is based on the famous 
gemara )Meseches Kesubos 104) regarding Rebbi’s death. Rebbi lifted up 
his ten fingers to the heavens and exclaimed that he did not take any 
pleasure from this world, even with his smallest finger; his entire being was 
purely devoted to Hashem. We may not be on that level, but at the time of 
hagbah, when we absorb the immense kedushas haTorah, we lift our 
smallest finger as if to exclaim that we too have a part of us, albeit a small 
one, that is purely devoted to Hashem. We try to connect to this lofty status 
at a most unique, auspicious time. 
Rabbi Steimetz is a full-time member of the kollel. 
 

Rabbi Yissocher Frand 

RavFrand 
Shemittah, Bitachon & Learning Torah 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #987 – Limud HaTorah — Must You Understand What You Are Learning? 
Good Shabbos! 
What Will We Eat In The Seventh Year? 
Parshas Behar begins with the mitzvah of Shemittah. “…When you come 
into the land that I give you, the land shall observe a Sabbath rest for 
Hashem. For six years, you may sow your field and for six years, you may 
prune your vineyard; and you may gather in its crop. But on the seventh 
year a complete rest there shall be for the land, a Sabbath for Hashem, your 
field you shall not sow and your vineyard you shall not prune…” [Vayikra 
25:2-7] 
The pesukim [verses] then move on to discuss the laws of Yovel [the Jubilee 
year], during which we are also forbidden to perform agricultural work 
[Vayikra 25:8-13]. From there the Torah moves on to the prohibitions of 
cheating a fellow man in business transactions [Vayikra 25:14-18]. 
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Then the Torah says “If you will say: ‘What will we eat in the seventh year? 
— behold! We will not sow and we will not gather our crop!’ I will ordain 
My blessing for you in the sixth year and it will yield a crop sufficient for 
the three years.” [Vayikra 25:20-21] This blessing of bounty will suffice to 
provide your agricultural needs even in situations where Yovel follows the 
Shemittah year! 
We must ask two questions. The Noam Elimelech, in the name of his 
brother, the Rebbe Reb Zishe, cites the first question: The Torah, as we 
know, is very stingy with its words. If the Torah is merely promising us that 
in a situation when a Yovel year (every fiftieth year) immediately follows a 
Shemittah year (every seventh year) we will have enough to eat, the Torah 
could have stated that blessing directly without introducing it with the 
question “What will we eat in the seventh year? — behold we will not sow 
and we will not gather our crop!” What is the purpose of the question? Let 
the Torah just promise that everything will be all right and that Hashem will 
give us a blessing that we should have all the food we need when we keep 
his commandments. 
The second question is the placement of this blessing. It really belongs at 
the very beginning of the laws of Shemittah. However, the Torah does not 
put it there. The Torah first lists the laws of Shemittah, then Yovel, then 
cheating, and then, as a seeming afterthought, the Torah says that we do not 
need to worry about keeping the laws of Shemittah and Yovel because 
Hashem will bless our crops in the year prior to Shemittah such that the 
produce from that harvest will last for 3 years! 
A sefer called Avir Yosef (by Rav Yakov Yosef Reinman) answers these 
questions. Shemittah is the most demanding law in the Torah, in terms of 
requiring bitachon [trust and faith in the Almighty] on the part of those who 
observe it. Hashem is telling us, in effect, “Lest you think when you work 
for six years and bring in a good livelihood for your family that it is you 
who are really responsible for your success and your livelihood, you should 
realize that this is not the case.” The Ribono shel Olam ultimately provides 
our parnassa [livelihood]. 
Ideally, we should work for six years and let the land observe a Sabbath on 
the seventh year and there should be no questions asked whatsoever. Ay, 
“What’s going to be?” You do not need to ask that question, because the 
Almighty provides. Either you will need much less, or as Rashi says, “a 
small amount will be blessed within your intestine” (so that you are satiated 
by small quantities). There are two ways to earn a living — one is to earn a 
significant amount of money and the other one is to earn a modest amount 
of money but that money lasts because the person has very minimal 
expenses. Optimally, the way Shemittah is supposed to work is that a person 
works for six years, stops in the seventh year, and there are no questions 
because we put our full faith in the Ribono shel Olam. 
This is how the parsha continues. Hashem tells the Jewish people: I know 
you. There may be righteous individuals among you who will not ask this 
question, but certainly, some people among you will ask, “What are we 
going to eat on the seventh year?” That is why the Torah needs to introduce 
the blessing by mentioning this question. In truth, he should not and need 
not ask the question because the Almighty will provide. This is why the 
question is not part of the parsha of Shemittah proper. This is primarily not 
a necessary facet of the laws of Shemittah. However, if there are individuals 
among you who are not on that spiritual level that they can accept these laws 
without asking this question then that is observance of Shemittah on a non-
optimal level, Shemittah b’dieved. Hashem promises to those people who 
observe Shemittah b’dieved that they do not need to worry. “I will command 
my blessing upon you during the sixth year…. and you will harvest three 
times the normal amount of produce.” 
This leaves us with just one last question: Why does the Torah reward a 
person who is deficient in his faith in G-d with a miraculously bountiful 
crop — triple what he would normally expect? The person, who keeps quiet 
and does not say anything, somehow makes it through on his normal 
income. However, someone who is not such a spiritual personality, who 
does ask the question — Hashem specifically, promises him a bountiful 
crop on the sixth year that will last for three years. Is this fair? 
We do not find such a promise by Shabbos. For us living in America at the 
beginning of the twenty-first century, asking “What will be if I am Sabbath 
observant?” does not seem like something we need to be terribly concerned 
about. However, if you go back in history seventy, eighty, ninety or one 
hundred years — this was a powerful question: What will become of my 
livelihood and me if I do not work on Shabbos? Perhaps a generation of 
Jews lost their children because they had to work Shabbos! I am not that 
old, but I remember people who came to shul Shabbos morning and then 
left early to open the business. However, the Torah does not give us such a 
blessing by Shabbos. It does not say, “What is going to be? My boss tells 
me ‘If you don’t come in on Saturday, then don’t bother coming in Monday 

either?'” This was the working principle in American industry for most of 
the early part of the twentieth century. Why does the Torah not give us a 
promise regarding Sabbath observance like it does by Shemittah 
observance? 
The Avir Yosef suggests a very novel idea: He says the nisayon [test; 
temptation] of Shemittah is such a difficult nisayon that it in fact needs a 
promise from the Almighty to ensure its observance. Hopefully, a person 
can survive not working one day a week. However, sitting an entire year 
idle in an agrarian economy is a spiritual challenge of an entirely different 
magnitude. In that environment, if a person did not grow his produce, then 
he did not have any produce and there was nothing to eat! When a Yovel 
follows Shemittah, we are talking about two consecutive years of non-
productive idleness. This is very difficult! A person needs to be on an 
exceptional spiritual level to not ask this question. 
Even though this is not optimum bitachon, this kind of bitachon (observing 
Shemittah, but asking the question) is also very acceptable bitachon. The 
Almighty is very understanding of this question and he responds, “My dear 
child, I will take care of you – do not worry!” 
Shemittah — A National Year of Learning 
Parshas Bechukosai begins with the pasuk “If you will go in My decrees 
and observe My commandments and perform them…” [Vayikra 26:3] 
Rashi interprets “What is meant by ‘if you will go in My decrees’? That you 
should be laboring in the Torah (she’ti’heyu ameilim b’Torah). The Torah 
then relates the great bounty we will have if we keep the Torah. Everything 
will be wonderful. 
Several pesukim later, the Torah relates the other side of the equation: “But 
if you will not listen to Me and will not perform all of these 
commandments…” [Vayikra 26:14]. Rashi is consistent here in his 
interpretation. Rashi says that “if you will not listen to Me” means “to be 
laboring in the Torah”. The positive is that you should labor in the Torah 
and the negative is what will happen if you do not labor in the Torah. The 
negative leads into a downward spiral of spiritual decay, which will lead to 
troubles and punishment for the Jewish people. 
Then the pesukim say, “Then the land will appease its Shemittah years 
during all the years of its desolation, while you are in the land of your foes; 
then the land will rest and it will make its Shemittah years appeasing.” 
[Vayikra 26:34] In other words, while you are in exile as punishment for 
your sins, the land will, in effect, observe Shemittah and achieve atonement 
for all the sabbatical years that you did not observe while you were residing 
on the land. The clear implication from a simple reading of the pesukim is 
that the punishment of exile is in large part because of non-observance of 
the Shemittah. 
Rav Yakov Kamenetsky asks — who mentioned Shemittah? Rashi (on 
verses 14-15) enumerated a whole domino effect of sins, all beginning 
because people did not labor in Torah, but he does not mention Shemittah 
observance as part of the list of sins that triggers the exile. Suddenly out of 
nowhere in pasuk 34, the Torah introduces that the exile came because of 
non-observance of Shemittah. Who mentioned Shemittah? The Torah 
changes the subject, so to speak, because the initial explanation of the 
trigger for exile was (according to Rashi) failing to labor in Torah. 
However, Rav Yakov says it is even more puzzling that Rashi says in pasuk 
35 that Klal Yisrael did not properly observe Shemittah the entire time they 
were living in Eretz Yisrael — not a single Shemittah from the time they 
entered Eretz Yisrael until the destruction of the First Bais Hamikdash and 
the subsequent Babylonian exile. Is that possible? 
Rav Yakov wants to suggest a tremendously novel idea. He suggests that 
despite the fact that in some years we read these parshios on separate weeks 
(in particular during a 13-month Jewish leap year), Parshas Behar and 
Parshas Bechukotai are really one long parsha with a single theme running 
throughout the unified parsha. Parshas Behar begins with Shemittah and 
then naturally moves into discussing Yovel. In effect, the Torah goes off on 
a tangent. 
The section of Shemittah led into the section of Yovel, which led into the 
section of cheating, etc., etc., etc. This continues until the Biblical narration 
reaches the beginning of Parshas Bechukosai, where the Torah gets back to 
its original theme — the real purpose of Shemittah. The real purpose of 
Shemittah is that it is a national year of learning. Klal Yisrael needs such a 
sabbatical. Klal Yisrael can labor in the fields for six years with that 
occupying their lives. However, we all know what can happen when a 
person is too occupied with earning a living. 
Shabbos is to the workday — a time to recharge and contemplate about the 
essence of life and to take a break from the normal daily routine — what 
Shemittah is supposed to be to Eretz Yisrael. The purpose of Shemittah is 
to give an opportunity for everybody to learn. What do they do the whole 
year in an agrarian economy if they cannot farm? Nebach, these were the 
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days before television and before video games! What was a person going to 
do the whole year? The answer is that everyone had an opportunity to sit 
and learn Torah. What a wonderful opportunity that was! 
Therefore, at the beginning of Bechukosai, the Torah continues the parsha 
of Shemittah, “If you go in My decrees” (im bechukosai telechu) which 
Rashi explains — to occupy yourself with Torah study. This was literally a 
time for everyone to come back to Yeshiva or Kollel. However, “And if you 
do not hearken to My voice…” – meaning “if you do not learn…” then you 
have not accomplished the purpose of Shemittah because you did not do 
what you were supposed to do on Shemittah. Then, the Torah continues, 
“the land will appease its Shemittah years.” 
This, Rabbi Yakov Kamentsky says, is what Rashi means when he says they 
never kept the Shemittah properly all the years they were in Eretz Yisrael. 
Heaven Forbid that they never kept the laws of Shemittah during all the 
period of the Judges and the righteous kings (including Dovid and Shlomo). 
However, they did not properly take advantage of the Shemittah. Shemittah 
is a two-pronged institution. The first prong involves not working, but it is 
much more than that. The second prong is using the spare time to learn. It 
was this second prong of Shemittah that they did not properly fulfill during 
any of the hundreds of years when Shemittah was Biblically in effect prior 
to the destruction of the First Bais Hamikdash. 
I have a student who learned in my shiur in Ner Yisroel many years ago. I 
do not wish this on anybody but a few weeks ago (at the time this shiur was 
given in 2009), when the student was already out of the yeshiva several 
years, there was a front page story in the Baltimore Sun “T Rowe Price lays 
off 201 employees in Baltimore, MD.” The next day this fellow, who 
worked for T Rowe Price, came to me in the Beis Medrash and told me “I 
just got laid off.” I tried to console him, but he did not come for consolation. 
He said, “Can I come back to shiur?” 
He received 8 weeks of severance pay from T Rowe Price. They were, in 
effect, paying him to learn in Kollel. He came back to the Yeshiva. Of 
course, he kept looking for a job and he prepared resumes, etc., etc. 
However, he took the “opportunity” the Ribono shel Olam gave him and 
came back to learn. 
We do not have a Shemittah in the United States but when the Ribono shel 
Olam or even the United States government gives us a Memorial Day or a 
Fourth of July or when people have off the whole “holiday season,” the Beis 
Medrash should be jammed packed. This is our “mini Shemittah.” Klal 
Yisrael as a communal entity needs to learn. This has to be our national 
focus. This is the purpose of Shemittah, Shabbos and days off. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Behar 5777-Fruitility 

שרגא טוביה בן ר' נתן הלוי לעילוי נשמת  
In this week’s parsha the Torah talks of different scenarios where a Yid 
(who has fallen upon hard times) has to sell himself as a slave. One of these 
scenarios is where he is sells himself “[Le]aiker mishpachas ger”. Rashi 
citing Chazal, (Kiddushin 20a) explains that this is a place of (non-Jewish) 
idol worship, where the Yid's job is to do the housekeeping. Tosfos (ibid.) 
questions how the word aiker means an idol. He explains it is because every 
idol is “sofo lai’aker” - destined to be uprooted (destroyed). Mefarshim 
though, are still puzzled. Why davka here does the Torah introduce a new 
word for an idol? There are so many other places it could have used it. 
Perhaps we can offer the following: The Gemara (ibid.) quotes the Tanna 
Rebbi Yosi bar Chanina who explains that the unfortunate and 
compromised situations enumerated in the parsha [namely, 1) Having to 
sell one’s possessions, 2) Having to sell one’s fields, 3) Having to sell one’s 
house, 4) Having to borrow money payable with interest 5) Having to sell 
oneself as a slave to a fellow Jew, 6) Having to sell oneself as a slave to a 
non-Jew, and 7) Having to sell oneself to an idol] could all befall one 
individual!! Yes, a Yid could trigger all this suffering upon himself explains 
the Tanna, when he a) violates the prohibition of doing business using 
Shemittah produce, and then b) remains oblivious through each misfortune 
that he is being punished by Hashem. Such an individual will make his way 
down this slippery slope of misfortunes until he reaches rock bottom, 
chopping wood for an idol worshipping facility. 
Let’s analyze the prohibition that triggered this all, making money with 
Shemittah produce. Hashem commands Bnai Yisrael that once every seven 
years the land of Eretz Yisrael is off limits, and financial gain may not be 

made with its produce. This being so, one who chooses to ignore this 
command, trying instead to make a living with said produce, is practicing 
an act of pure futility. Whereas he may well think that his deals will bring 
long-term success, the reality is that he will see no nachas whatsoever. This 
is because Hashem personally holds the key of parnassah (Taanis 2a-b) and 
man has but a snowball’s chance in the Sahara that He will allow one to 
prosper financially through prohibited business dealings. Yes, in the short-
term he may enjoy his ill-gotten gains, but in the bigger scheme of things 
his business pursuits are a pure waste of time, futility²! 
Now we can understand why the word aiker is used for an idol. This Yid 
obviously needs a wake-up call in the hamster-wheel known as futility. He 
must recognize that there are pursuits in life that are profitless activities. So, 
when all previous reprimands have fallen on deaf ears, Hashem sends this 
Yid one final chance to grasp this message by having him assist an idol and 
its worshippers. Is there any greater act of futility than idol worship? 
Bowing down and paying homage to a Made-in-China statue? Even 
worshipping an idol invested with some dark powers would still be an act 
of extreme foolishness. Why? Because they are aiker, destined for the ash-
heap of history. And hopefully when this Yid looks pitifully at the time and 
energy wasted by the masses in the worship of his employer, he will realize 
that he himself was no different when doing business with illegal fruit. 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. ravgreenbergkmt@gmail.com 
 

Rabbi Yaakov Neuburger 

TorahWeb 
Living with the Landlord 
The apartment they recently rented was much like the first floor of the house 
from which they had just moved. Yet in the apartment, they could shuffle 
around at any hour, and the children could play as they pleased, and the 
lateness of the phone calls did not seem to bother anyone. The neighbors 
simply cold-shouldered each other in the elevator. Living in the house was 
very different and it was not easy. You see, the landlord lived above them. 
That experience made a deep impression on Harav Arye Leib Baksht zt"l, 
one of the leading students of The Mirrer Yeshiva, who came to America 
via Shanghai to become an inspiring and dedicated Rosh Yeshiva in Detroit. 
"Living with the landlord" would be the vignette through which Harav 
Baksht would illuminate a remarkable comment of the Seforno on this 
week's parsha (Kol Aryeh, Vol. 2, page 160.) 
The many restrictions that the Torah places on landowners and land 
speculators in Israel brought the Seforno to a startling conclusion. Rulings 
restricting the sale to those in need, and forcing the resale within two years 
of the sale, capping all sales with yovel and fixing the prices accordingly 
must diminish any sense of autonomy for the Israeli land developer. 
Thus the Seforno (25:23) comments that Dovid Hamelech's summary of all 
of human endeavor, "The heavens are Hashem's heavens and the earth He 
gave to humans" does not apply to the land of Israel. Hashem generously 
"retracted" into the heavens and placed the opportunity and responsibility 
to develop the world, as we know it, in our hands. Not so when it comes to 
the land of Israel, suggests Seforno. Here Hashem did not retract nor hand 
over so generously. 
Rav Bakst explains that living in Israel is, "living with the landlord". True, 
the leaky roof and the faulty plumbing and some of the poor circuitry will 
be fixed much sooner, but you can never be in mindless relax mode with 
the landlord upstairs. Knowing his proximity becomes part of the routine. 
Accordingly, the halachos mirror the message of the climate and 
topography of Israel that create our dependence on the country's rainfall. 
Consequently, every farmer lives with his prayers close to his heart and his 
head forging a palpable sense of Hashem's proximity, His concern that we 
live up to the privileges, and His regard for our prayers (see Devarim 11:10 
-12 with Rashi and Ramban.) 
In similar fashion, the halachos mirror the historic realty that we have come 
to learn through the interpretations of Rashi and Ramban (26:32). Both see 
blessing and blessed history in Hashem's promise that the land will be 
desolate and uninhabitable. Both note the miracle to which we bear witness 
that it was not cultivated with any measure of success by any other nation, 
and it flourished only under Jewish governance. 
In perfect synchrony, the halachic requirements of land ownership in Israel, 
Israel's topography and climate, and the agricultural and social history all 
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coalesce to help the sensitized Jew in Israel fully realize the privilege and 
the responsibilities of "life with the landlord." 
Copyright © 2017 by The TorahWeb Foundation. All rights reserved. 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
י שם”ולא תונו איש את עמיתו כה:יז, כאן הזהיר על אונאת דברים רש  

The Rambam does not mention the prohibition of onaas devarim (causing 
someone emotional pain) in Hilchos Deios (perakim 6 and 7) together with 
the rest of the prohibitions pertaining to speech. Where he brings it is 
together with the prohibition of onaas mamon (overcharging or 
underpaying, Hilchos Mechira 14:12). What the Rambam meant to imply 
by organizing it in this way requires further explanation. (From the notes of 
Reb Daniel Fast) 

תמכר לצמיתות כי לי הארץ כה:כגוהארץ לא   
There are three approaches in the Rishonim regarding how to explain this 
pasuk. Rashi says that the pasuk is forbidding the purchaser from continuing 
to keep the purchased field when the Yovel year arrives. He must return the 
field to the seller – its original owner – and if he doesn’t return it, the 
purchaser has violated this lav. Rashi explains the end of the pasuk – ki li 
ha’artez (for the land is Mine) – to mean, “don’t feel bad about returning it, 
because it is anyway not yours.” It’s a word of comfort to the purchaser that 
– even though he paid money for it, and at the Yovel year is compelled to 
give it back – he shouldn’t feel bad, because, really, it is not his. 
The Rambam explains the pasuk differently. In Hilchos Shemittah (perek 
11) he says that the prohibition of this pasuk pertains to both the seller and 
the purchaser. If, when they execute their transaction, they contracted and 
agreed to a mechira l’tzemisus (a permanent sale that will never be undone), 
both the purchaser and the seller have violated the lav of this pasuk. It is at 
that moment of finalizing a permanent land acquisition that the violation of 
the prohibition takes place according to the Rambam; not when Yovel 
comes. And, the Rambam adds, the purchaser and seller have violated this 
prohibition (by contracting a permanent sale) despite the fact that their 
agreement is not binding. Even though they agreed that the sale is 
permanent – and thus violated the lav – the Torah’s mandate nevertheless 
stands, and the purchaser will indeed be compelled to return the property 
when the Yovel year arrives. 
Interestingly enough, the Ramban (Sefer Ha’Mitzvos, Lo Saaseh 227) 
understood the Rambam to mean that the pasuk is mandating the seller and 
purchaser to specifically stipulate that they are not contracting a permanent 
sale. Otherwise, they violate the prohibition. The straightforward reading of 
the Rambam, though, does not seem to yield such an understanding. 
Without the Ramban’s comment, we would surely understand the Rambam 
to mean that the seller and purchaser only violate the prohibition if they 
specifically stipulate that they are contracting a permanent sale, but if they 
did not stipulate one way or the other then they have not done anything 
wrong. 
The third opinion is the Ramban who says that the pasuk is prohibiting one 
from selling his field to a Goy because a Goy will not give it back when the 
Yovel year comes. The Ramban – unlike the Rambam – holds that the 
prohibition is not violated by doing something which is merely an attempt 
at mechira l’tzemisus, but actually doing something that will end up being 
a mechira l’tzemisus. 
Some Rishonim in Maseches Makos have a version of the Rambam (on this 
halacha) that we don’t have. They quote the Rambam as saying that the 
mechira l’tzemisus would in fact take effect because of the general rule, kol 
tnai sheh’b’mamon kayam – one can generally make whatever stipulations 
he wants when it comes to monetary transactions. As mentioned, the version 
of the Rambam that we have is that the stipulation of it being a permanent 
sale does not take effect. So, you may ask, what happened to the rule of kol 
tnai sheh’b’mamon kayam? The answer is very straightforward: mamon 
means that it is a monetary matter between two people. As such it is 
essentially the individual’s prerogative to stipulate conditions as he sees fit. 
However, over here the pasuk emphasizes, ki li ha’aretz (for the land is 
Mine). In other words, it is not merely a monetary right that the Torah 
affords the seller to get his field back when the Yovel year arrives; rather, 
it is an intrinsic law that the field has to go back to him. Therefore, the 
seller’s stipulation is irrelevant. 
When it comes to the lav that forbids selling maaser beheimah, chermei 
kohanim, and a yefas toar, the Rambam says “lo asah klum” (Hilchos 
Bechoros 6:5). Someone who attempts selling such items “has done 

nothing”. Regarding an attempt at a mechira l’tzemisus, though, the 
Rambam employs a different lashon: “ein maaseihen moilin” – their actions 
do not take effect. Why the difference? It’s very straightforward. When it 
comes to maaser beheima, chermei kohanim, and yefas toar, he inherently 
has no ownership over such items. Therefore, his “act of selling” is not a 
maaseh mechira at all. It’s not his to sell! Hence the expression, “lo asah 
klum” – he did nothing. The lav over there is, “it’s not yours; don’t go 
through the motions of trying to sell it.” On the other hand, when it comes 
to not selling a field l’tzemisus, inherently it is his field and his ownership 
of it is eternal (sdei achuzah). Within the rubric of acquisitions, whatever is 
yours you can sell. Since this field is his forever, the general rules of 
Choshen Mishpat would have had it that he can sell it forever as well. Just 
what, the Torah says nevertheless don’t do it. That’s why the Rambam says 
“ein maaseihen moilin”. It is in fact an authentic maaseh mechira – 
l’tzemisus stipulation and all – just that the Torah imposes a “stop-order” 
measure on the l’tzemisus stipulation and renders it ineffectual. 
This understanding carries implications for a statement of the Mishneh 
L’Melech. The Mishneh L’Melech says that although the Chinuch writes 
that there is malkos for the lav of making a mechira l’tzemisus, the Rambam 
in Hilchos Bechoros seems to not hold that way. How so? Regarding 
someone who violated the prohibition and tried to sell maaser beheimah, 
chermei kohanim, or a yefas toar, the Rambam says that there is no malkos 
since the sale is completely ineffectual. As such, reasons the Mishneh 
L’Melech, the same should apply to a mechira l’tzemisus since there as well 
the Rambam says that the l’tzemisus does not take effect. However, there is 
room to posit not like the Mishneh L’Melech, and that there is in fact no 
machlokes between the Rambam and the Chinuch. Based on how we 
explained the divergent expressions of the Rambam (lo asah klum versus 
ein maaseihen moilin) it could be that specifically by maaser beheima, 
chermei kohanim, and yefas toar where his “act of selling” is really not at 
all an act of selling, that is where the Rambam says there is no malkos; but 
by mechira l’tzemisus – which intrinsically is an authentic maaseh mechira, 
just that the lav derails its efficacy- it is possible for there to be malkos. 
 ואם לא יגאל עד מלאת לו שנה תמימה כה:כט
This pasuk is talking about a person who sold his house which is located 
inside of an ihr chomah, a walled-in city. The seller is given one year, the 
pasuk is saying, to redeem his house (to buy it back). If a full year passes 
without the seller redeeming it, the house becomes the permanent property 
of the buyer. It does not return to the seller even after the yovel year. 
Now, here’s an interesting question: Let’s say the seller wanted to redeem 
it on the last day of the year (from when he sold it), but he was an ahnus. 
Circumstances prevented him from buying it back. Maybe he fell terribly 
ill, or there was a horrible traffic jam. Whatever the case may be. Something 
happened on that final day that made it impossible for him to buy his house 
back. This is called an ahnus b’yom acharon. Does the house nevertheless 
become the permanent possession of the buyer, or do we say that the seller 
did not lose his right to buy it back since, after all, he was an ahnus? 
The Agudah (Gittin, Perek Mi Sheh’Achzo, 132) is the one who poses this 
question, and he proves that an ahnus b’yom acharon – someone who was 
prevented at the last moment from carrying out the specified requirement – 
is not considered an ahnus. What’s his proof? The Mishna in Arachin (9:4) 
which explains Hillel’s takanah regarding sellers of batei arei chomah 
redeeming their houses. What is this takana? Well, buyers wanted the sale 
to be permanent, and they would therefore go into hiding at the end of the 
year so that the sellers would not be able to buy the house back. To counter 
this, Hillel enacted that the seller can place the money for the buyer in a 
special chamber in the Beis Ha’Mikdash, and then retake his house by force. 
If he needs to, he can break down the door and reoccupy it. Whenever the 
erstwhile buyer decides to go to the Beis Ha’Mikdash and get his cash, it’s 
there ready and waiting for him. 
So there you have it, says the Agudah. If a last-minute mitigating-
circumstance would be classified as a bonafide ohnes, there would not have 
been any need for Hillel’s takanah. If the buyer hid at the end of the year, 
then the seller is ahnus! So why did Hillel have to make a special takanah? 
Clearly, concludes the Agudah, we see from here that an ahnus b’yom 
acharon is in fact not considered an ahnus. A last-minute circumstance 
blocking his way doesn’t count. 
And why not, explains the Agudah. Simple. Because he had the whole year 
to buy it back! No-one was stopping him from doing so up until this point. 
He had plenty of time to exercise his redemption right. Therefore, a last-
minute ohnes does not suffice to categorize him as a bonafide ahnus. He is 
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not an ahnus, and the house becomes the permanent property of the buyer. 
That’s why Hillel had to make a special takanah. 
In Yoreh Deiah (232:12), the Ramah discusses the case of someone who 
made a neder to do something within a year, he pushed it off until the end 
of the year, and at that point was not able to fulfill his neder because of some 
mitigating circumstance. It is a machlokes, says the Ramah, if he has thus 
violated his neder or if he is considered an ahnus. As we just saw, it is the 
Agudah who holds that in such a scenario he has in fact willfully violated 
his neder. The Agudah is the one who holds ahnus b’yom acharon is not 
considered an ahnus since he had all the time in the world before this point 
to fulfill his neder. And who is the dissenting opinion? It’s the Nemukei 
Yosef (Bava Kama 11a). The primary point he is addressing there is the 
halacha of tashlumin by davening. Someone who didn’t daven can make it 
up by davening two Shmoneh Esrei’s by the next teffilah. However, there 
is a proviso: it has to be that his missed teffilah was by accident, not willful. 
So, what if someone missed teffilah because he was involved in some 
activity and thought, “I still have plenty of time to daven”, and he 
subsequently lost track of the time and missed the teffilah? Essentially, says 
the Nemukei Yosef, we would not categorize him as having negligently 
skipped davening. Rather, since, at the end of the day, he lost track of time 
and forgot to daven, he’s an ahnus and can daven a teffilas tashlumin. 
Nevertheless, continues the Nemukei Yosef, since Chazal enacted a specific 
takanah that one not engage in activities of an absorbing nature once the 
time for davening has arrived (and thirty minutes prior), our conclusion 
ought to be – when it comes to teffilah – that we do view this individual as 
having negligently missed teffilah and he cannot make it up. Since it was 
forbidden for him to continue his activities – which Chazal indicated can 
lead to missing davening and thus forbade such activities – he cannot be 
considered an ahnus, despite the fact that we would generally consider such 
a scenario to be a bonafide ohnes. The upshot of this statement is that the 
Nemukei Yosef holds that, in general, a last-minute ohnes is in fact a 
bonafide ohnes. Therefore, in the case of one who made a neder to do 
something within a year, put it off until the end of the year, and at that point 
was withheld from doing it (or forgot about it) – he is considered an ahnus 
according to the Nemukei Yosef. 
The Magen Avraham (108:11) points out a seeming discrepancy in the psak 
halacha of the Ramah. The Mechaber paskens – without bringing any 
dissenting opinion – that in the aforementioned case of missing teffilah one 
can in fact daven a teffilas tashlumin. Clearly, then, he is paskening like the 
Nemukei Yosef that a last-minute ohnes is in fact a bonafide ohnes (and he 
is not concerned with the Nemukei Yosef’s point that teffilah should be 
different). The Ramah does not object. He writes no dissenting opinion, thus 
indicating his tacit approval of this psak. If so, then why does he bring the 
opinion of the Agudah when it comes to the halacha of one who made a 
neder? The Magen Avraham resolves this by positing that regarding the 
halachos of shvuos and nedarim – which are more stringent – the Ramah 
was chosheish for the opinion of the Agudah, but not when it comes to 
hilchos teffilah. 
In general, there are two types of ohnes. One type pertains to the physical 
action itself, as in a case of a Goy pushing him down in front of an idol. The 
other type pertains to daas, as in a case where a Goy points a gun at his head 
and threatens to kill him if he doesn’t do the aveirah. In that case, the Goy 
is not physically coercing the action, rather he is coercing the decision. 
That’s an ohnes pertaining to daas. 
In the context of this halacha of someone who pushed off davening to the 
point where he forgot to daven, the Gra references two other halachos. One 
is the halacha of someone who forgot to make an eiruv tavshilin and the 
other is the halacha of someone who did not manage to complete work 
before Chol Ha’Moed, the absence of which will cause a loss (davar 
ha’aved). What is the connection? It is possible that it is along the lines of 
what we just mentioned. Here’s a bit of background to clarify the point: A 
Rav is supposed to make an eiruv tavshilin for his whole city, just in case 
someone forgets. Even so, only someone who forgot to make one for 
himself (which is considered an ohnes) can rely on the Rav’s eiruv tavshilin. 
If a person was plain negligent, though, he cannot rely on the Rav’s eiruv 
tavshilin. There is a similar concept regarding the heter of davar ha’aveid 
(work which, if not done, will cause a loss) on Chol Ha’Moed. It is only 
allowed if one did not purposely push it off until Chol Ha’Moed. But what 
about someone who pushed off a job for a while – thinking that he’ll for 
sure manage to get it in before Yomtov – and, in the end, he didn’t manage? 
Is he allowed to do it on Chol Ha’Moed? The halacha is that, yes, he is 

allowed. In both the eiruv tavshilin and davar ha’aved cases, it is not an 
issue of classifying a particular action as halachikally relevant or not. 
Rather, it is an issue of how we look at the gavra, the person: did he arrive 
at his current situation as a result of negligence or ohnes. That is the 
connection to the halacha of someone who pushed off davening and at the 
end forgot to daven. There is no action of not davening. Rather, it is a 
question of do we view this individual as having gotten into this situation 
of missing a teffilah as a result of negligence or ohnes. And to that we say 
that since ohnes b’yom acharon is considered an ohnes, he is viewed as 
having gotten into this situation as a result of an ohnes. This also explains 
why the Nemukei Yosef holds that davening is different. Since the 
individual did precisely what Chazal said not to do (and the reason is in 
order that one not forget to daven), it is negligence. [Ed. Note: It was not 
clear to me if Rav Twersky meant this explanation as an alternative way of 
answering the Magen Avraham’s question or if it is a completely 
independent point]. 
Regarding the proof of the Agudah, the Ketzos Ha’Choshen (Choshen 
Mishpat 55) emphatically disagrees. The Agudah clearly is assuming, says 
the Ketzos, that the way the sale of batei arei chomah works is that it is a 
conditional sale. If the seller does not wind up redeeming it, then the sale is 
binding. The condition of the sale is that the seller not redeem it. That is 
why the Agudah holds that if the fulfillment of the condition (of the seller 
not redeeming it) came about through an ohnes, that cannot be considered a 
proper fulfillment of the condition. Therefore, the sale is invalid. From that 
vantage point, he indeed has a proof from the Mishna in Arachin (about 
Hillel’s takanah that the seller can put the money in the chamber in the Beis 
Ha’Mikdash, break down the door of his house, and reoccupy it) that a last-
minute ohnes is not an ohnes. However, avers the Ketzos, his whole 
assumption is incorrect. It is not a conditional sale. Even if the seller would 
have been bound in chains from the moment he sold the house until the end 
of the year, the house would still become the permanent possession of the 
buyer. The sale is a full-fledged, unconditional sale. Just what, the Torah 
gives him a right to nullify the sale by buying it back. If some ohnes 
happened to prevent him from exercising that right, it is irrelevant. Too bad 
for him, but the sale is binding because it was inherently unconditional. That 
being the case, concludes the Ketzos, there is no proof whatsoever from 
Hillel’s takanah that a last-minute ohnes is not an ohnes, because even if we 
will consider it an ohnes, it would not matter; the house would nevertheless 
remain the permanent possession of the buyer. 
The Nesivos defends the Agudah, though, based on a Gemara in Arachin 
(31a) that likens the sale of batei arei chomah to tzad echad b’ribbis. What 
is tzad echad b’ribis? Reuvein loans Shimon $100,000. The loan is due to 
be paid at the end of the year. In the meantime, Reuvein occupies a house 
that Shimon owns. The agreed upon terms of the loan is that in the event 
that Shimon does not repay the loan by the end of the year, the money will 
be considered payment for the house. Reuvein will keep the house and 
Shimon will not have to repay the money. If Shimon does repay the loan, 
though, then Reuvein will vacate the house and give it back to Shimon. If 
the first option occurs – that Shimon does not wind up paying back the 
money – there is no ribbis because it retroactively becomes a regular sale. 
If the second option occurs, though – that Shimon does wind up repaying 
the loan and takes his house back – then that is ribbis, because it comes out 
that, in addition to getting back his full $100,000, Reuvein got an additional 
year of house-usage rent-free. That’s tzad echad b’ribbis. Only one of the 
two possibilities will result in ribbis. So batei arei chomah is just like that: 
if the seller does not redeem his house, it’s just a regular sale; but if he does 
redeem the house then the “buyer” was really a lender – effectively loaning 
to the “seller” the money of the “sale” – and, in addition to getting paid back 
his money, he had a whole stretch of house-occupancy rent-free. So you 
see, says the Nesivos, that in the event that the seller redeems his house 
within the year, the Gemara considers it to be like a loan. Clearly, then, the 
Agudah is correct, that the sale of batei arei chomah is not an absolute sale 
from the get-go; rather, it is indeed a conditional sale and is completely 
contingent on the seller not redeeming the house. 
The Meshoveiv Nesivos addresses this point to defend the Ketzos. He says 
that, indeed, the sale of batei arei chomah is indeed conditional, as is clear 
from that Gemara in Arachin. But what type of condition? A condition of al 
m’nas. The rule is that a t’nai expressed in the form of al m’nas is as if one 
said mei’achshav (“from now”). What that means is that the sale is definite 
and absolute right from the get-go and is not at all contingent on any 
condition-fulfillment (even passive). Yes, there is a condition, but the 
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condition is such that it is “self-fulfilling” – so long as nothing comes along 
to undo it, it is considered as already done. That is the way the mechanism 
of al m’nas/mei’achshav works. In the event that the seller does redeed his 
house, that uproots the fulfillment of the condition (which was inherently in 
place in and of itself) which in turn uproots the sale and retroactively 
changes it into a loan. 
Another example of this type of mechanism is the following scenario. A 
man gives his wife a get on condition (al m’nas) that she not drink wine for 
one year. The get takes effect immediately and it is completely permissible 
for someone else to marry her. Why? Because the condition was expressed 
in a manner that indicates that the get takes effect immediately, just that it 
is subject to the possibility of retroactive undoing. As long as she does not 
drink wine, everything is in place as needs to be and is fine. If she does wind 
up drinking wine within that year, she thereby retroactively invalidates the 
get. 
The Ketzos goes one step further and brings a proof against the Agudah. 
The Gemara (Kesubos 2b) discusses a case of someone who gave his wife 
a get before embarking on a journey and said to her that the get is 
conditional on him not returning within twelve months. What happened? At 
the end of the twelve months, he fell ill and was not able to return. He was 
an ahnus. Technically, says the Gemara, the get should be invalid since his 
non-return was b’ohnes and should not count; however, there is a special 
takanah that we do not take ohnsim into account when it comes to such cases 
in gittin (for reasons that the Gemara discusses there). 
Here you have a clear-cut case, says the Ketzos, of an ahnus b’yom acharon 
and only because of a special takanah by gittin are we not considering it a 
valid ohnes. So we see that in general we do consider a last-minute ohnes 
to be a bonafide ohnes. 
Reb Chaim rejects this proof on the following grounds. The condition 
of “If I don’t return within twelve months” is not a deadline condition; 
rather, it is a unit-of-time condition. In other words, in order for the 
condition to be fulfilled, it has to be that for the full twelve months he 
did not return. As such, if any part of that not-returning during the 
twelve months was the result of an ohnes, it is not a fulfillment of the 
condition (and the get would therefore be invalid if not for the special 
takanah that ein ohnsin b’gittin). This is like a case of someone giving 
a get on the condition that he will drink a cup of wine. He drank half of 
the cup and then put it down and refused to drink the rest. Along comes 
some burly man, forces his mouth open and pours the second of half of 
the cup of wine down his throat. Is the get valid? Of course not! The 
condition was for him to drink the whole cup of wine, and half of that 
condition-fulfillment was b’ohnes and therefore does not count. That is 
how Reb Chaim is explaining the condition of “If I don’t return within 
twelve months” – that the whole twelve-month period is all part of the 
condition. Which is not the case, continues Reb Chaim, when it comes 
to the conditional sale of batei arei chomah. Over there, it is not that the 
year is all part of the condition, but it is just a deadline. The condition 
for the sale to be permanent is that the seller not exercise his right to 
redeem the house, and the deadline for that condition is the end of the 
year. As long as he did not exercise his right of redemption at any point 
within the year, the condition is fulfilled. 
 והשבתי חיה רעה מן הארץ (כו:ו)
From this pasuk, the Raavad contests the Rambam’s statement that the 
world will continue to function according to natural law even once 
Mashiach comes, and the nevuos that describe miraculous things like 
wolves living with lambs, etc. is metaphorical expression (Hilchos 
Melachim 12:1). The Rambam explains that the idea of this allegory is 
that the Goyim, who are likened to wolves and leopards, will no longer 
pose a threat to Klal Yisrael. Rather, everyone will embrace the truth, 
and not steal, but eat only that which is permissible in a pleasant manner 
with Klal Yisrael. All the miraculous depictions, concludes the 
Rambam, are to be understood in this manner; and during the time of 
Melech Ha’Mashiach it will become known exactly what each mashal 
meant. The obvious question, which is pointed out by the Radvaz, is 
what exactly is the Raavad’s challenge?! What is it about this pasuk that 
poses any more of a difficulty on the Rambam than any other pasuk? It 
can also be understood as a mashal! 
I heard the following explanation from my uncle, Rav Aharon 
Soloveitchik z”l. In the back of Maseches Brachos is brought the “32 
methods of darshening the Torah” of Rabi Eliezer bno shel Rabi Yosi 
Ha’Glili. Number 26 is that, unlike Nach where many things are a 

mashal – a mashal means that there is no literal interpretation; rather, 
the straightforward understanding is the message being conveyed by the 
mashal – in Torah there are only three meshalim: 1) al mishanto, 2) 
v’zarcha ha’shemesh alav, 3) u’farsu ha’simlah. So, the Raavad’s 
kashya on the Rambam is that v’hishbati chayah raah min ha’aretz is 
not one of those three! 
Regarding what it will be like during the time of Mashiach, it’s an 
explicit Gemara in Brachos (34b) that this is a machlokes whether the 
miraculous prophecies are referring to Olam Ha’Bah – and as far as the 
time of Mashiach is concerned, “ein bein yemos ha’Moshiach l’olam 
ha’zeh elah shibud malchiyos bilvad, the only difference will be the lack 
of being subjugated to the Goyim”, or if those prophecies are talking 
about the time of Mashiach and it will be totally different from the way 
the world functions now (and Olam Ha’Bah is “ayin lo raasah Elokim 
zulascha”). The Rambam paskens like Shmuel who holds that there 
won’t be any changes in the natural order of the world. There is a 
Gemara in Shabbos (30b) that says that Rabban Gamliel darshened that 
in the future women will give birth every day. By any standard, that 
would require a massive innovation for this world. According to the 
Rambam, it must be that Rabban Gamliel holds like the other opinion 
that the time of Mashiach will be totally different. 
The Gra holds that often, when there seems to be a machlokes, it is not 
really a machlokes; and that is how he explains this matter as well. He 
says – based on the Gemara that says the existence of the world is 
broken up into three groups of 2,000 years, and the last two thousand 
are called the era of Mashiach – that really Mashiach could have come 
in the year 4,000. From the year 4,000 until the year 6,000 is part of the 
basic, assigned existence of the world as we know it. Therefore, had 
Mashiach come in the year 4,000, the remaining 2,000 years would have 
continued in the state of the world as it is – “ein bein yemos 
ha’Mashiach l’olam ha’zeh elah shibud malchiyos bilvad”. And that is 
what the shitah of Shmuel is referring to. However, if Mashiach winds 
up coming at the end of the 6,000, then the time of Olam Ha’zeh is up 
and the nature of the world will completely change. And that is what the 
other shitah is referring to (Safra D’Tzniusa, pirkah kamah). 

ומה תלמוד לומר לי אין לי אלא…ואם לא תשמעו לי (כו:יד) להיות עמלים בתורה  
י)“זה המכיר את רבונו ומתכוין למרוד בו (רש  

This time of year leading up to the chag of Matan Torah is the time for 
engaging in a self-appraisal of where one is holding regarding limud 
ha’Torah. Matan Torah was not just a one-time event. Every year we 
have another Matan Torah wherein the Ribbono shel Olam endows us 
with an outpouring, a surge of Torah. It’s a time for reviewing the 48 
kinyanei ha’Torah at the end of Pirkei Avos and do the best we can to 
improve in them. 
At first glance, it can sound like the Rashi on this pasuk is saying that if 
someone does not toil sufficiently in learning Torah, he is like Nimrod 
and the people of Sedom who purposely rebelled against Hashem. It is 
important to understand, though, what Rashi is really saying here. The 
fact that a person always finds room for improvement in his ameilus 
ba’Torah, both in quantity and quality, doesn’t chas v’shalom mean that 
he is a rebel just because he is not currently doing his utmost. The 
essential point is where the lack of toil is coming from. 
A person can stumble in the aveirah of bitul Torah. That is what we are 
all always doing our best to work on, day by day, hour by hour, minute 
by minute – and we need strategies to do this; to maximize our time, 
enhance our concentration, and so on – and we hope that each year we 
are doing better than last year. But being less-than-perfect in this regard 
is not a rebellion against Hashem. However, someone who excuses 
himself from assiduous application to learning Torah because he views 
it as “just one more mitzvah amongst so many” – and all the more so if 
he totally dismisses Torah study – that is what Rashi is referring to. 
Every year we need to re-attune our ears to hearing this point well: 
ameilus ba’Torah is not some type of voluntary middas chasidus. It is 
the alef, the very first and most important thing. It’s the alef and the tav 
of the brachos and klalos. 
The most basic awareness to embed into our minds and hearts is that our 
essential duty as Jews is that when one has time – meaning there is no petur 
taking him away from learning – one learns Torah. Of course, it’s easier 
said than done, and it’s something that needs constant chizuk and that we 
struggle with. But that is the point: even when it happens that one is perhaps 
not doing at the particular moment what he essentially could and should be 
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doing, he must at least be aware of what the mitzvah of learning Torah is all 
about. Talmud Torah k’neged kulam. And that mandates an ongoing 
attitude and endeavor of ameilus ba’Torah. 
Meaningful involvement with Torah study protects one from the vices and 
attacks of the yetzer hara. That alone is enough of a reason for the yetzer 
hara to work very, very hard to keep one away from ameilus ba’Torah. Bitul 
Torah is the yetzer hara’s door, if you will, that opens the way for all other 
evils and destructive forces to take hold of a person, chalilah. 
Baruch Hashem, Bnei Torah and hopefully most of Klal Yisrael have the 
correct outlook. Unfortunately, though, there are some who look askance at 
those who devote themselves to Torah study and consider the lomdei Torah 
to be like parasites that drain society of its material resources and do not 
make any meaningful contribution. The Torah perspective is the exact 
opposite. Im lo brisi yomam va’laylah chukos shamayim va’aretz lo samti 
(Yirmiyahu 33:25) – it is only in the merit of Torah study that Hashem keeps 
the world going. Literally, the whole world is held up by the lomdei Torah. 
The most productive members of society, by far, are the lomdei Torah; and 
those that are involved primarily with material pursuit are being carried on 
their shoulders. 
It is crucial – no matter what station of life one finds oneself in – to not “turn 
the bowl on its face” and think that worldly endeavor comprises true 
productivity and thus spurn the lomdei Torah who are removed therefrom; 
for to do so would be to assume a stance of outright rebellion against 
Hashem, chalilah. 
Practically speaking, when it comes to working on improving one’s ameilus 
ba’Torah, there are multiple facets. Vitality in learning is one area to work 
on – to increase the sense of excitement and joy in learning Torah. 
Immersion in Torah study as well, an expression of which is keeping your 
mind occupied with Torah even when you are not with a sefer. Bein gavra 
l’gavra, if you will. Depending on what time of year, place, and period of 
life, this can sometimes be a few minutes, sometimes a few hours. And each 
person and situation can call for a different approach. For some, delving 
into an involved sugya or sevara is the most effective approach, while other 
times reviewing Mishnayos and the like will work better. It is told about 
Rav Hirsch Michel Shapira zt”l – a great tzaddik of the yishuv yashan who 
was a talmid of Rav Yehoshua Leib Diskin – that he would visit kever 
Rachel once a month. Back then, transportation was a donkey ride. 
Someone once saw him get thrown off his donkey at some point along the 
way, and heard Rav Hirsch Michel mutter to himself, “Ok, no more iyun for 
the moment; now it’s time for bekius.” 
The main thing, though, is understanding Torah. To always strive for a 
better understanding of what one is learning. Many people have a mistaken 
notion of what iyun and bekius mean. The correct meaning of the terms is 
this: Iyun means understanding and bekius means knowing. Whatever 
you’re learning – whether it’s a piece of Gemara, a Rashba, or Chumash 
with Rashi – you learn it b’iyun; meaning with an aim and effort to 
understand it to the best of your ability. And having a seder in bekius means 
to engage in studying what you already have learned and grasped in order 
to make sure that you’ll remember it and have it stored in your knowledge 
bank. 
Inextricably bound up in our efforts to improve our ameilus ba’Torah is to 
daven. It is no small endeavor and we can and need to ask for help. The 
Anshei Knesses Ha’Gedolah instituted teffilos of this nature, but we can 
and should also say our own personalized teffilos, as the Mishnah Brurah 
(122:8) brings from the Chayei Adam. It’s important to realize that it’s not 
only when you have children that you start davening. Before you have 
children, you daven for yourself. And after you have children, you continue 
to daven for your own success in learning Torah along with theirs. In fact, 
Rabbeinu Yonah says that you can daven for your future children even 
before you are a father! On the pasuk, eitz chaim taavah baah (Mishlei 
13:12), the Gra explains that when one expresses a desire for worldly things 
by davening for it, there is no guarantee that he will be answered 
affirmatively. There is no question that it is the best way to try to bring about 
the desired outcome, but still, there is no guarantee. However, when one 
expresses a desire for eitz chaim – for Torah – that comes. When you daven 
for ruchniyus, you see results. 
 וכל מעשר הארץ מזרע הארץ מפרי העץ לה׳ הוא קדש לה׳ כז:ל
Most Rishonim hold that the only things from which one is obligated 
min ha’Torah to separate terumos and maasros are dagan tirosh 
v’yitzhar – grain, wine, and oil. Accordingly, Rashi here explains that 
zera ha’aretz means grain and mi’pri ha’etz means wine and oil. 

According to the Raavad, though, there is an opinion in Toras Kohanim 
that holds pri ha’etz of this pasuk means all fruits, but that is only 
regarding the tithe that the pasuk is talking about, namely maaser sheini. 
What emerges, then, according to the Raavad, is that the d’Oraysa 
obligation to tithe all terumos and maasros applies only to grain, wine, 
and oil; and maaser sheini alone is d’Oraysa by all fruits. It’s a 
fascinating shitah. 
Now, there is an order to how one separates terumos and maasros. 
Terumah comes first, then maaser rishon, and maaser sheini comes last. 
If, for example, one has 100 bottles of wine, he separates 2 for terumah 
(assuming midah beinonis), 9.8 for maaser rishon, and 8.82 for maaser 
sheini. The 2 bottles separated for terumah do not need to have maaser 
rishon or sheini separated from them, and the 9.8 bottles separated for 
maaser rishon does not need to have maaser sheini separated from them. 
That is abundantly clear from many places. 
When it comes to all other fruits, though – according to the Raavad – 
there is only one d’Oraysa tithing obligation: maaser sheini. As such, if 
he has 100 oranges he should need to tithe 10 full oranges for maaser 
sheini. However, we have never heard nor seen such an opinion 
anywhere! There is a d’Rabbanan obligation to separate all terumos and 
maasros from all types of produce, and nowhere is there the slightest 
indication that the amount of maaser sheini needed to be tithed will be 
different by those fruits whose terumah and maaser rishon obligation is 
only d’Rabbanan from those whose obligation is d’Oraysa. But, 
according to the Raavad, how can that be?! If on the d’Oraysa level 
there is an obligation to separate a full 10 oranges for maaser sheini, 
how can a d’Rabbanan obligation to separate terumah and maaser rishon 
beforehand change that?! 
The answer to this question is found in the Kaftor V’Ferach. He brings 
that the Raavad holds that, no matter what, the terumos and maasros 
that are separated have a full-fledged d’Oraysa status of terumah and 
maaser, despite the lack of a d’Oraysa obligation to tithe. Even before 
there was any takanah d’Rabbanan to separate terumah and maaser 
rishon from oranges (for example), if someone voluntarily did so, the 
terumah and maaser status of those fruits is min ha’Torah! In other 
words, the Raavad holds that one’s ability to effect a full-fledged 
chalos-sheim of terumah and maaser is not at all dependent on an 
obligation to do so. 
Now there is no kashya at all. Even though the obligation to separate 
terumah and maaser from all other fruits is only d’Rabbanan, the 
resultant terumah and maaser status thereof – once separated – is 
d’Oraysa. That is why it suffices even in those scenarios to separate 8.82 
oranges (from what was originally 100) after separating the 2 for 
terumah and the 9.8 for maaser rishon. Although the obligation to 
separate those 2 and 9.8 was only d’Rabbanan, the chalos sheim thereof 
is d’Oraysa and that neutralizes any obligation to separate maaser sheini 
from them. 
Quotables 
“There is no such thing as missing the boat in ruchaniyus. It might be 
late, but it’s never too late…” 
Featured Vignette 
My father’s schedule for leil Shavuos was unique. He would begin the 
night – before Maariv – by learning a piece of Chiddushei Rabbeinu 
Chaim Ha’Levi together with me and/or my brothers and brother-in-
law. This would continue for some time after Maariv – perhaps for two 
hours or so, but I don’t recall taking note of the time as it was always so 
enjoyable. Following that, he would learn the tikun leil Shavuos, but 
only the Tanach part, as that is what he determined from the sources. At 
12:00 am is when he would have his seudah, and it lasted for about an 
hour to an hour and a half. He deliberately would make it on the short 
side. Then, he would return to the Beis Medrash for another 3 hours of 
learning. He explained that he split up the night this way because he felt 
that when one tries to learn straight through the whole night, by the time 
2:00 am rolls around, one can feel exceedingly tired, which obviously 
negatively impacts the quality of the learning. Coming back after the 
seudah, though, one gets to have a fresh, new start and benefits from 
“getting a second wind”. 
My father would sometimes remark, “For me, learning a shtikl Reb 
Chaim with the kids is Maamad Har Sinai!” 
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IMPORTANCE OF ....  
The Gemara (Berachos 21a) derives a Torah obligation to recite a 
brocho before Torah study from: ubhektk ksd ucv tret ‘s oa hf. 
Apparently, despite the fact that the brocho’s “coverage” is not 
disturbed by the distractions of working, napping, bathing or 
using facilities during the day, it must be “renewed” every 
morning at dawn. If it is a Torah obligation, why doesn’t its 
coverage end at night, like all other daily mitzvos ? Furthermore, 
if the Torah has determined for some reason that it extends 
overnight until dawn, why does the Shulchan Aruch (j”ut 47:13) 
rule that if one awakened before dawn and wishes to study Torah, 
he should say Birchos HaTorah then, and need not repeat it when 
dawn arrives ? Doesn’t dawn mark the new day and new 
obligation ? For this and other reasons, some Poskim consider the 
requirement to say Birchos HaTorah as Rabbinic, or that at least 
the Rabanan established its rules as they saw fit. The Magen 
Avraham (j”ut 47:12)  points out that the Shulchan Aruch does 
not clearly require a new brocho if one slept during the day or 
after one stayed up all night studying. If neither sleep nor a new 
day is the catalyst, why do we need to say a new brocho each 
morning ? R’ Akiva Eiger suggests that after a daily obligation 
was established in the Gemara, there arose a Machlokes Rishonim 
over whether it is sleep or a new day that it is based on. As such, 
when only one factor is present, no brocho should be said, epxn. 
However, under normal circumstances, both factors are present 
every morning, requiring the brocho. R’ Akiva Eiger adds that in 
a situation where one slept during the day, and then later stayed 
up the entire following night (as many do going into Shavuos) he 
should recite Birchos HaTorah in the morning b”nn – either way, 
because whether it is sleep or a new day that creates a new 
obligation, he has experienced both. However, other Acharonim 
note that perhaps only night sleep obligates, or that if one slept by 
day, when he davened Maariv and said okug ,cvt he was tmuh 
Birchas HaTorah. As such, vagnk, those who stay up all night are 
accustomed to hearing Birchos HaTorah after dawn on Shavuos 
morning from one who slept during the night.     

QUESTION OF THE WEEK:  
When must one wash his hands that are clean physically and 
ritually, and not to prepare for anything that requires washing ? 

ANSWER TO LAST WEEK:  
(Must one feed small children before eating oneself, like for animals ? )  
The Teshuvos V’Hanhagos (6:44) suggests that the theory behind 
feeding one’s animals first is to generate feelings of ,ubnjr in us 
towards animals. However, such feelings toward one’s small 
children are natural and need not be enforced.  

DIN'S CORNER:  
If one began a meal on Rosh Chodesh, even if he finished and 
wishes to bentsch after Rosh Chodesh has passed, he still recites 
tchu vkgh in the Birchas HaMazon. However, if he davens Maariv 
before bentsching, even before the Shekiyah, he has ended Rosh 
Chodesh, and does not say tchu vkgh. (MB 424:1)  

DID YOU KNOW THAT ....   
The Mishna (Sotah  20a) states that when a Sotah woman drank 
the bitter waters and its punishing effect on her became obvious, 
those present would exclaim “Take her out !” apparently 
concerned that her imminent death would result in Tum’ah within 
the Mishkan/Beis Hamikdash. The Gemara asks, since the Sotah 
procedure took place in the middle area of the Bnei Yisrael’s 
encampment known as the v-huk vbjn, described in the Posuk as: 
,sgv ifank chcx ubjh ohukvu, there should not have been any 
concern, since a corpse or someone who became Tomay from a 
corpse is permitted to be in that area. We see this derived from 
Moshe who took the bones of Yosef with him (ung) and the 
Gemara adds: u,mhjnc ung – with him in his section, which was 
the Levite camp. If Yosef’s bones could be there, why would a 
Sotah dying there be a concern ? The Gemara agrees and explains 
the concern differently. However, the Tosafos Shantz asks why 
the Gemara did not simply answer that a person Tomay from a 
corpse was Rabbinically forbidden to enter the Levite area ? He 
answers that the Rabbinic decree only applies to one who is about 
to enter the Levite area in a state of corpse Tum’ah. However, one 
who is in the Levite area already and becomes Tomay there 
(including the corpse itself) need not leave. Thus, if the Sotah 
woman should die there from the bitter water, there would be no 
mandate to remove her immediately, as the area is impervious to 
corpse Tum’ah. This distinction is necessary in light of the maxim 
stated by the TaZ (s”uh 117:1) that wherever the Torah specifically 
permitted something, the Chachomim were not allowed to decree 
stringencies or prohibitions. As such, Chazal characterized Moshe 
with Yosef’s bones as a pre-existing arrangement within the 
Levite camp before it was officially designated as v-huk vbjn, thus 
permitting the bones to remain there, and the Chachomim were 
not permitted to disturb that Heter. However, they were permitted 
to prohibit one who was Tomay from a corpse from entering the 
Levite area, as the Torah had not specifically permitted that.    

A Lesson Can Be Learned From:  
The home of R’ Shmuel Deutsch in Yerushalayim was constantly open to 
the poor who needed a meal, the despondent who needed advice or the 
broken-hearted who needed encouragement. R’ Shmuel also involved 
himself quietly in the plight of widows, orphans, the sick and those with 
Shalom Bayis difficulties. His hand was always ready with a coin for the 
needy or a check to help someone’s floundering business. Many 
wondered where his money came from and it was only well after his 
passing that it became known how a man from outside Eretz Yisroel 
who was very close to him gave him 100 gold Napoleons to do with as 
he wished. R’ Shmuel immediately opened a Gemach, unique in its 
policy that the Gemach never asked for the money to be repaid. One of 
R’ Shmuel’s daughters was once approached on the street by a Jew who 
said to her: “Your father has caused me feelings of disgrace (,ubuhzc).” 
To her surprised look, the man explained “Your father lent me a large 
amount to restore my business and never asked me to repay it. From 
that time forward, whenever he saw me on the street, he would quickly 
turn up a side street and disappear. If we ended up facing each other on 
the same block he would turn around and make a quick getaway, all to 
avoid reminding me of my debt”.  
P.S. Sholosh Seudos is sponsored by the Glatt family.  


