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Ekev
עקב
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:45
Maariv                                                 after mincha 

שבת עקב
Light candles                                              7:40 PM
Mincha                                                7 & 7:50 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:30 PM
Maariv                                                        8:40 PM
Shabos Ends                                               8:47 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Shabbat R’ Moshe ben Maimon z”l 
(Rambam / Maimonides; 1135-1204) 
writes: Hashkafot / ideas and beliefs 
which are not tied to actions that 
publicize them and preserve them in 
the minds of the multitudes will not 
have a lasting existence. Therefore, 
we were commanded to sanctify this 
day [Shabbat] in order to solidify the 
foundational belief that the world is 
created [not, as some believed, that it 
always existed]. This belief is 
publicized when we all rest on one 
day. This will cause people to ask us, 
“What is the reason for your 
behavior?” and we will tell them that 
Hashem created the world in six 
days. (Moreh Nevochim Part II, 
ch.31) R’ Yechiel Yaakov Weinberg 
z”l (1884-1966; rosh yeshiva in Berlin 
and a major halachic authority) writes 
(in a letter to R’ Akiva Glasner z”l, 
rabbi of Cluj Romania): Rambam is 
teaching that we do not rest on 
Shabbat because Hashem “rested” 
on that day. Rather, Hashem blessed 
and sanctified the day of Shabbat 
and commanded us to “rest” as a 
means for us to publicize our belief in 

Creation. Based on this idea, R’ 
Weinberg continues, we can answer 
a question that R’ Glasner had 
posed: Why is there a mitzvah of 
Tosefet Shabbat / adding time on to 
Shabbat at both the beginning and 
the end when Hashem’s Shabbat 
was certainly only 24 hours long? 
The answer, R’ Weinberg writes, is 
that our Shabbat does not directly 
commemorate Hashem’s Shabbat, 
as discussed above. As for Tosefet 
Shabbat, that is a separate mitzvah 
to sanctify the mundane. Adding to 
Shabbat is an application of the 
mitzvah, not the mitzvah itself. For 
this reason, Tosefet Shabbat is not a 
time-dependent mitzvah from which 
women would be exempt. (She’eilot 
U’teshuvot Seridei Esh:Orach Chaim)

==============================

Beyond Greatness
"והיה עקב תשמעון את המשפטים האלה - 
ושמר ד' אלקיך לך את הברית ואת החסד 
אשר נשבע לאבותיך" - מאמונתו של בשר 

ודם, אתה יודע אמונתו של הקב"ה. מעשה בר' 
פנחס בן יאיר, שהיה דר בעיר אחת בדרום, 

והלכו אנשים להתפרנס שם. והיו בידם שתי 
סאין של שעורים, והפקידו אצלו ושכחו אותן 
והלכו להם. והיה ר' פנחס בן יאיר זורע אותן 
בכל שנה, ועושה אותן גורן וכונסן. אחר שבע 
שנים, הלכו אותם החברים לשם לתבוע את 
השעורים ולהחזירן להם. מיד הכיר אותם ר' 

פנחס בן יאיר. אמר להם: הביאו גמלים 
וחמורים ובואו וטלו אוצרותיכם.

[דברים רבה ג', ה'].

===========================
כי תאמר בלבבך רבים הגוים האלה ממני 

איכה אוכל להורישם לא תירא מהם זכר תזכר 
את אשר עשה ה' אלקיך לפרעה ולכל מצרים

“Perhaps you will say in your 
heart, ‘These nations are more 
numerous than I; how will I be able 
to drive them out?’ Do not fear 
them! Remember what Hashem, 
your Elokim, did to Pharaoh and to 
all of Egypt.” (7:17-18) R’ Azariah 
Figo z”l (Italy; 1579-1647) writes: The 
reason we mention the Exodus on 
every occasion when we remember 
and speak about Hashem’s wonders 
(for example, by saying “Zecher 
l’yitziat Mitzrayim” / “In remembrance 
of the Exodus” in Shabbat and yom 
tov kiddush) is to engrave on our 
hearts a belief in Hashem’s 
hashgachah / Providence. It also 
teaches us that not through our 
strength or power will we escape 
from the trials and tribulations of the 
Exile; rather, it will only come about 
through His Will. That is the message 
of our verses as well. If we are 
confident that we will defeat our 
enemies because we have superior 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
military power, then we should indeed 
fear them. However, if we 
acknowledge that our enemies are 
far stronger and more numerous than 
we are and that we should be unable 
to defeat them, but we place our trust 
in Hashem, then we truly will have 
nothing to fear. (Binah La’ittim: Drush 
no. 24) R’ Shlomo Kluger z”l (1785- 
1869; rabbi of Brody, Galicia) writes: 
The above-quoted teaching of the 
Binah La’ittim can help us better 
understand the incident of the Spies. 
It is difficult to understand what their 
sin was; after all, Moshe told them to 
report back whether the nations of 
Canaan were strong or weak, and so 
on. Also, why did Moshe pray for 
Yehoshua to be saved from the 
Spies’ counsel? If Moshe suspected 
the mission would go badly, why did 
he send the Spies? Indeed, why did 
Hashem permit the incident to occur? 
R’ Kluger explains: The answer to all 
of these questions is that Hashem 
expects us to live within the natural 
order. That is why, for example, we 
must go to work to earn a living. 
Likewise, Hashem expects an army 
to send spies before invading another 
country. However, whether working 
for our livelihood or invading other 
nations, we must be aware of where 
success really comes from–Hashem! 
What should have happened was 
that the Spies would have returned 
and said, “The Canaanites are very 
strong. We cannot defeat them 
ourselves. Nevertheless, we will 
defeat them with Hashem’s help!” 
The Spies did not do that, because 
they experienced a failure of 
emunah. It was the possibility of such 
a failure that Moshe foresaw and 
which caused him to pray for 
Yehoshua. Even so, the Spies had to 
be sent because that is how the 
world is meant to function.(Chochmat 
Ha’Torah)

וידעת עם לבבך כי כאשר ייסר איש את-בנו ה' 
אלקיך מיסרך

We read in our parashah , “You 
should know in your heart that just 
as a father will chastise his son, 
so Hashem, your Elokim, 



chastises you.”(8:5) R’ Moshe ben 
Nachman z”l (Ramban; 1194-1270) 
explains: As a father places the yoke 
of mussar / reproach upon his son for 
the latter’s own good. The Gemara 
(Berachot 5a) teaches: “If a person 
experiences yissurim / suffering [from 
the same root as “mussar”], he 
should examine his deeds. If he 
examined his deeds and did not find 
a reason for the yissurim, he should 
blame his neglect of Torah study. 
[Some commentaries interpret that 
he should blame his yissurim on his 
neglect of Torah study, while others 
interpret that he should blame his 
inability to identify any sins that he 
committed on his neglect of Torah 
study.] If he has not neglected Torah 
study, then his yissurim are “yissurim 
shel ahavah / suffering of love.” [Until 
here from the Gemara]  Rashi z”l 
(1040-1105) explains that yissurim 
shel ahavah are experienced when 
Hashem causes a person to suffer 
despite having no sins so that he can 
be rewarded in the World to Come 
more than he deserves. (rashi  to 
Berachot 5a) Ramban explains the 
Gemara differently, as follows: If a 
person experiences yissurim, he 
should examine his deeds to 
determine what mitzvot lo ta’aseh / 
negative commandments he 
transgressed. If he examined his 
deeds and did not find a reason for 
the yissurim, i.e., he did not 
transgress any mitzvot lo ta’aseh, he 
should blame his neglect of mitzvot 
asei / positive commandments, for 
example, neglecting Torah study. If 
he has not neglected any mitzvot 
asei, then his yissurim are yissurim 
shel ahavah, meaning that Hashem 
is punishing him for the inadvertent 
sins he committed. Indeed, every 
person commits inadvertent sins with 
no awareness whatsoever and, thus, 
with no ability to identify them. The 
yissurim are an act of kindness on 
Hashem’s part so that the soul will 
leave this world pure. (Sha'ar 
Ha'gmul) 

As a man chastens his son, so 
does the L-rd your G-d chasten 
you (8:5) A father's heart is heavy 
when he is forced to strike his son. 
Similarly, G-d suffers with us when 
punishment is meted out. (Rabbi Levi 
Yitzchak of Berditchev)

ארץ חטה ושערה וגפן ותאנה ורמון ארץ-זית 
שמן ודבש

A Land of wheat, barley, grape, fig, 

and pomegranate; a Land of 
oil-olives and date-honey. (8:8) The 
Gemara teaches that if one has two 
of the fruits of this verse before him, 
he should generally recite the 
berachah on the one that is 
mentioned earlier in the pasuk. 
However, if he has one fruit from the 
first clause of the verse and another 
fruit from the second clause, then the 
blessing should be recited on the one 
that is closer to the world "Land." For 
example, an olive (#1 in the second 
clause) would precede a grape (#3 in 

Measure for Measure
"והיה עקב תשמעון את המשפטים האלה - 
ושמר ד' אלקיך לך את הברית ואת החסד 

אשר נשבע לאבותיך" ושוב מעשה באדם אחד 
שהיה חופר שיחין )בורות מים) לרבים. והיתה 

בתו הולכת בדרך ובאה לעבור בנהר ושטפה. 
באו ואמרו לו לר' פנחס בן יאיר: כך הגיע לבתו 

של פלוני. אמר להם: אי אפשר, כיון שהיה 
עושה רצונו של הקב"ה במים, אין הקב"ה 

מאבד את בתו במים. ומיד נפלה צוחה בעיר: 
באה בתו של פלוני! אמרו רבותינו: כיון שאמר 

ר' פנחס בן יאיר כך - ירד מלאך והעלה 
אותה...

[דברים רבה ג', ה'].

===========================
the first clause). R' Avraham 
Yitzchak Hakohen Kook z"l 
(1865-1935; Ashkenazic Chief Rabbi 
of Eretz Yisrael) writes: Just as 
berachot in general direct us towards 
good traits and beliefs [for example, 
recognizing who gives us our food], 
so all the detailed laws of berachot 
have something to teach us. In this 
case, the lesson is the centrality of 
Eretz Yisrael to our beliefs. 
"Whatever is closer to the Land takes 
precedence." The more one loves 
Eretz Yisrael and the more one works 
to build it, the closer he is to being 
blessed and achieving perfection. 
Why is the verse broken into two 
parts? Because different people have 
different reasons for being attached 
to Eretz Yisrael. Some see its 
spiritual qualities - the five fruits in the 
first clause representing the Five 
Books of the Torah. Others see Eretz 
Yisrael as a place where the Jewish 
People can find rest and material 
fulfillment, represented by the oil and 
honey of the second clause. This 
verse, says R' Kook, teaches the 
greatness of those who desire the 
Land even for the latter reasons. A 
fruit in the second group is blessed 
before a fruit in the first group if it is 
closer to the Land. Someone who 
actually settles in Eretz Yisrael 
because of its material bounty is 
blessed over someone who loves 

Eretz Yisrael's spiritual qualities but 
who remains far from the Land. The 
reason is that when the nation 
attaches itself to Hashem's Land, 
regardless of the reason, it will 
eventually come closer to Hashem as 
well. (Eretz Chaifetz)

ואכלת ושבעת וברכת את ה' אלקיך על הארץ 
הטבה אשר נתן לך

“You will eat and be satisfied, and 
you shall bless Hashem, your 
Elokim, for the good Land that He 
gave you.” (8:10) Before performing 
a mitzvah, we recite a berachah. 
Why, then, is no blessing recited on 
the mitzvah of Birkat Ha’mazon? R’ 
Elazar Fleckles z”l (Prague; 
1754-1826) writes: Some 
commentaries explains that a 
berachah is required before 
performing a mitzvah to affirm that 
the action that follows is being done 
for the sake of Heaven. Birkat 
Ha’mazon, however, involves 
praising G-d; therefore, such a 
declaration is not required. For the 
same reason, those commentaries 
write, no berachah is recited before 
reading the Pesach Haggadah. R’ 
Fleckles adds: Possibly, the reason 
no berachah is recited before reading 
the Pesach Haggadah is that kiddush 
serves that function. After all, we say 
in kiddush at the Seder: “He has 
sanctified us with his commandments 
. . . zecher l’yitziat Mitzrayim” / “In 
remembrance of the Exodus.” Thus, 
kiddush has the essential text that 
would have been in a berachah 
recited over the Haggadah. 
Regarding Birkat Ha’mazon, R’ 
Fleckles writes, there actually are 
many mitzvot over which no 
berachah is recited, and we do not 
have a clear tradition that explains 
why our Sages did or did not 
establish a berachah in each 
situation. (Haggadah Shel Pesach 
Ma’aseh B’Rabbi Elazar: 
Introduction)

“You will eat and you will be 
satisfied, and you shall bless 
Hashem, your Elokim, for the good 
Land that He gave you.” (8:10) This 
verse is the source of the mitzvah of 
Birkat Ha’mazon (“bentching”). We 
say in that blessing, “He sustains the 
entire world in His Goodness, with 
grace, kindness and mercy.” R’ 
Shlomo Amar  (Sephardic Chief 
Rabbi of Israel) asks: We understand 
the reference to “kindness and 



mercy,” but how does “grace” fit in? 
Food is not given to beautify oneself 
with! He explains: Some people 
receive their food in a way or a 
condition that would repulse the 
typical person. True, they may eat 
and be satisfied, but there is still a 
level of discomfort. When we say, 
“He sustains the entire world in His 
Goodness, with grace,” we are 
thanking Him for our table, tablecloth, 
plate, etc. (Haggadah Shel Pesach 
Mi’yamim Yamimah ) 

“You will eat and you will be 
satisfied, and you shall bless 
Hashem, your Elokim, for the good 
Land that He gave you.” (8:10) The 
Gemara (Berachot 50a) teaches: 
“From the way a person words his 
blessings, one can tell if he is a 
scholar or a boor. If he says (in the 
zimun / ‘invitation’ before bentching), 
‘Uv’tuvo / In His goodness, we have 
lived,’ he is a scholar. If he says, 
‘U’mi’tuvo / From His goodness, we 
have lived,’ he is a boor.” R’ Shlomo 
Wolbe z”l (1914-2005; a leading 
teacher of mussar) explains: If one 
says, “In His goodness, we have 
lived,’ he demonstrates his 
understanding that we are 
surrounded at all times by Hashem’s 
goodness. But, if one says, “From His 
goodness, we have lived,” he implies 
that Hashem sits aloofly in the 
Heavens and sends some goodness 
down to us, which is not true. (Da’at 
Shlomo: Shavuot) 

ועתה ישראל מה ה' אלקיך שאל מעמך כי אם 
ליראה את ה' אלקיך ללכת בכל דרכיו ולאהבה 
אתו ולעבד את ה' אלקיך בכל לבבך ובכל נפשך
“Now, Yisrael, ‘mah’ / what does 
Hashem, your Elokim, ask of you? 
Only to fear Hashem, your Elokim, 
to go in all His ways and to love 
Him, and to serve Hashem, your 
Elokim, with all your heart and 
with all your soul.” (10:12) The 
Gemara (Menachot 43b) teaches: 
Rabbi Meir used to say, “A person is 
obligated to recite 100 berachot every 
day, as the verse says, ‘Mah’ does 
Hashem, your Elokim, ask of you.’ 
Don’t read, ‘mah,’ but rather, ‘me’ah’ / 
‘one hundred’” [as if the verse says: 
“One hundred does Hashem ask of 
you”]. R’ Shlomo Wolbe z”l  writes: If 
our Sages learned from this verse 
that Hashem expects us to recite 100 
berachot every day, it must be that 
saying those berachot with proper 
concentration can help a person 

attain all of the levels mentioned in 
the verse: fearing Hashem, going in 
His ways, loving Him, and serving 
Him--all the way up to becoming 
attached to Him. Every berachah that 
is recited with proper concentration 
strengthens one’s emunah / faith. 
More generally, R’ Wolbe continues, 
the way to strengthen one’s emunah 
is through concrete steps. For 
example, if one recites Adon Olam 
regularly with proper concentration, 
he will feel that the world (olam) has 
a Master (Adon). Of course, if a 
person says Adon Olam superficially, 
even for many decades, he will feel 
nothing. (B’emunato Yichyeh) 

“Now, Yisrael, what does Hashem, 
your Elokim, ask of you? Only to 
fear Hashem, your Elokim . . .” 
(10:12) The Gemara (Berachot 33b) 
asks: Is fearing Hashem a small thing 
(that it says “only”)? The Gemara 
answers: Yes, for Moshe Rabbeinu it 
was a small thing. If you ask to 
borrow a large bowl from someone 
who has such a bowl, it’s a small 
thing. But, if you ask to borrow a 
small bowl from someone who 
doesn’t own such a bowl, it’s a big 
deal. [Until here from the Gemara] 
The Gemara’s answer (“Yes, for 
Moshe Rabbeinu it was a small 
thing”) requires explanation. After all, 
Moshe was not talking to himself, he 
was speaking to Bnei Yisrael! R’ 
Yitzchak of Volozhin z”l 
(1780-1849) explains: Moshe was the 
most humble of all people. The 
nature of a humble person is to see 
his own good qualities in others, 
while thinking that he, himself, lacks 
perfection in those same areas. 
Undoubtedly, Moshe thought that he 
was not humble enough, while he did 
notice the humility of others. And, our 
Sages say, fear of Hashem results 
from humility. It follows, therefore, 
that Moshe Rabbeinu sincerely 
believed that fear of Hashem would 
be easy for Bnei Yisrael. (Nefesh 
Ha’Chaim: Introduction) 

And now, Israel, what does the 
L-rd your G-d require of you, but 
to fear the L-rd your G-d (10:12) 
Our Sages learned: Everything is 
preordained except for the fear of 
Heaven. Rabbi Chanoch of 
Alexander once remarked about this: 
"Human beings are very strange. 
They stand and pray and beg G-d for 
'fear of Heaven,' when the whole time 
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Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
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they themselves have the power to 
achieve it through their own effort. At 
the same time, they imagine that it is 
their own doing that they receive their 
sustenance and livelihoods." A man 
once came to the Chofetz Chaim 
and requested a blessing for his 
children, that they should grow up to 
be G-d-fearing Jews. The Chofetz 
Chaim replied: "Do you really think 
that a blessing can achieve this? 
Fear of G-d can only be achieved 
through hard work and self-sacrifice. 
G-d will then help to insure that all the 
toil was not in vain." (L'Chayim)

כי ה'א' הוא אלקי האלקים ואדני האדנים 
הקל הגדל הגבר והנורא אשר לא ישא פנים 

ולא יקח שחד עשה משפט יתום ואלמנה ואהב 
גר לתת לו לחם ושמלה

“For Hashem, your Elokim--He is 
the Power of all powers and the 



Lord of all lords, the great, mighty, and 
awesome Kel, Who does not show favor 
and Who does not accept a bribe. He 
carries out the judgment of orphan and 
widow, and loves the proselyte to give 
him bread and garment.” (10:17-18) R’ 
Yisrael Halevi z”l (Zamosc, Poland; died 
1772) writes: These verses answer those 
who contend that G-d is too great and 
awesome to bother with or notice the 
mundane affairs of our world. He explains: It 
is faulty logic to think that a great Being would 
not interact with ordinary people. To the 
contrary, it is usually people with inferiority 
complexes who think they are too good for 
others. The greater a person truly his, the 
more humble he tends to be. G-d, the 
greatest Being of all, is also the humblest 
Being of all. As noted, this idea is found in our 
verses and repeated in Nevi’im and Ketuvim 
(the other two parts of Tanach). In our 
verses: “He is the Powers of all powers and 
the Lord of all lords, the great, mighty, and 
awesome Kel,” but also, “He carries out the 
judgment of orphan and widow, and loves the 
proselyte to give him bread and garment.” In 
Yeshayah (57:15): “For so says the exalted 
and uplifted One, Who abides forever and 
Whose Name is holy, ‘I abide in exaltedness 
and holiness’,” but also, “I am with the 
contrite and lowly of spirit, to revive the spirit 
of the lowly and to revive the heart of the 
contrite.” Finally, in Tehilim (68:5-6): “He Who 
rides upon the highest heavens,” but also, 
“Father of orphans and Defender of widows.” 
All of these verses teach that Hashem’s 
greatness is precisely why He cares about 
and interacts with us. (Otzar Nechmad Al 
Kuzari) 

Who does not show favor, and Who does 
not accept a bribe. He executes the 
judgment of the orphan and widow, and 
loves the proselyte to give him bread and 
garment (10:17-18) The Torah is attempting 
to dispel the following misconception: Some 
mistakingly believe that one may treat lightly 
the commandments between Man and G-d, 
and rely on one's acts of charity and doing 
people favors to compensate. Those 
misguided ones think that by showing 
compassion to widows and orphans and 
demonstrating love toward the converts, they 
will be spared punishment for denigrating the 
precepts pertaining between people and 
Hashem, that somehow the charity will 
protect them from retribution. Consequently, 
the Torah states unequivocally: "Who does 
not show favor, and Who does not accept a 
bribe." The Almighty does not accept a bribe 
to cover up for disparaging His 
commandments, not even the bribe of a 

person who "executes the judgment of the 
orphan and widow, and loves the proselyte to 
give him bread and garment." (K'sav Sofer)

את-ה' אלקיך תירא אתו תעבד ובו תדבק 
ובשמו תשבע

“Hashem, your G-d, shall you fear, Him 
shall you serve, to Him shall you cling . . 
.” (10:20)  The Gemara (Bava Kamma 41b) 
teaches: Rabbi Akiva explained that this 
verse instructs us to cling to Torah scholars. 
R’ Yaakov Moshe Charlap z”l (rosh yeshiva 
of Yeshivat Merkaz Harav; died 1952) 
observes: Rabbi Akiva doesn’t mean that 
clinging to a Torah scholar is the next best 
thing to clinging to Hashem. A true Torah 
scholar nullifies himself completely before 
G-d; his ultimate goal is to feel as if he has no 
existence independent of G-d. Thus, when 
one clings to a Torah scholar, he is actually 
clinging to G-d Himself. In addition, R’ 
Charlap writes, Rabbi Akiva is teaching 
another lesson. The only way to cling to 
Hashem is by clinging to a Torah scholar. 
This is demonstrated by the fact that as soon 
as Bnei Yisrael loosened their connection to 
Moshe (thinking that he was not returning 
from Har Sinai) they immediately fell to the 
level of making the Golden Calf.(Mei Marom) 

This week’s letter was written by Rabbi Dr. 
Yaakov Yechiel Weinberg z”l (1878-1966), 
pre-war rector of Berlin’s Hildesheimer 
Seminary and post-war rosh yeshiva in 
Montreux, Switzerland. R’ Weinberg was one 
of the leading halachic authorities of the 
post-Holocaust period, as alluded to in the 
title of his collected responsa, Seridei 
Esh/”Remnants of the Fire.” This letter follows 
up on one of R’ Weinberg’s more famous 
halachic responsa. In that earlier letter 
(printed in Seridei Esh Vol. II No. 8), R’ 
Weinberg discussed the propriety of Shabbat 
youth groups in which teenaged boys and 
girls sang zemirot together. He wrote that 
although it was not the halachic ideal, there 
were special circumstances where such 
activities could be permitted. B”H, Tuesday of 
Vayishlach, 9 Kislev 5517 [1957], Montreux 
My honorable friend, our teacher, Rabbi ____ 
shlita, editor of [the journal] Hamaor: I 
received your letter in its time and I 
immediately wrote to Rabbi Dr. Jung, may 
his light shine, and passed on to him the 
arguments of your honor’s Torah, but without 
the words that might have insulted him. In my 
opinion, one must take care not to be an 
instigator of fights among the Orthodox, even 
when there are differences of opinion [among 
us], for we are the minority in the war against 
heresy and against those who throw off the 
yoke of Torah and mitzvot. We are forbidden 
to weaken ourselves and lessen our own 

honor through quarrelsome words and 
insults. Regarding that which you wrote 
against me in your long responsum [in the 
journal Hamaor], I do not have even the hint 
of a complaint against you. Such is the way of 
the Torah [for scholars to disagree], and I do 
not consider myself to be the final arbiter 
whom one cannot question. In truth, though, I 
found nothing in your words that could 
persuade me to retract my instructions to the 
French community. However, I do not want to 
debate with you; to the contrary, I am pleased 
that there are those who are more stringent. 
May they be blessed, and hopefully they will 
succeed in retaining that stringency and 
observing tzniut/modesty in Yisrael in purity. . 
.Your friend who admires you,Yechiel Yaakov 
Weinberg

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

יחיאל יונה בן זהבה
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
===========================================
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