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before Hashem by advocating for them and finding their merits.
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Dvar Torah 
 
Two Forms of Delight 
 

“Just as in the days of your Exodus from Egypt I shall show you wonders” (Micha 
7:15). 

And we shall elucidate the pasuk (Shemos 3:14): “I shall be what I shall be”, based on 
the following parable: 

A pauper once earned ten thousand coins all at once. He was delighted and greatly 
overjoyed. When afterward he earned an additional twenty thousand, he was also happy, but 
compared to the original delight and joy that he had felt [when he earned the first ten 
thousand] this current happiness was seemingly nothing. In order to reach a level of delight 
and joy that would be comparable to the way he first felt, he would have to earn tens and 
hundreds of thousands. 

The meaning of this parable is: The Holy One redeemed us from Egypt from the house 
of bondage and slavery and performed many wonders and miracles for us; this was our 
initial delight, and speedily He will once again do wonders and miracles for us. However, at 
first glance, compared to the first initial delight, this delight will not stand up to it at all. 
However then HaKodosh Boruch Hu will work such wondrous unlimited miracles for us all – 
to such a degree that even if we were to compare them to our initial delight, it will surpass it. 

This is the meaning of “just as in the days of your Exodus from Egypt”: even compared 
to that initial delight, this too will be delightful, and again “I shall show you wonders”. This 
is the meaning of “I shall be what I shall be”. 

Another interpretation of “I shall be what I shall be”. 

And this will elucidate why this Yom Tov is called Pesach. HaKodosh Boruch Hu took us 
out of Egypt in order to serve Him and in order to accept the holy Torah, as it says (Shemos 
3:12): “You shall serve Hashem on this mountain”, and it would have been more proper to 
have accepted the Torah before [having been redeemed from Egypt]. But HaKodosh Boruch Hu 
skipped over the acceptance of the Torah, and this is why He is called Ekeyeh – implying the 
future tense – “I will be”.  

It says (Shemos 20:2): “I am Hashem your G-d, Who took you out of Egypt”, and this is 
difficult. Why does it not say “Who Created heaven and earth”? (This question was posed by 
the Ibn Ezra, Rabbeinu Bachaya, Chizkuni and others.) 

The answer is that at that time they grasped the Creator, understanding Him because 
of His having taken them out of Egypt. The Torah and the Holy One are unified (Zohar III 73a) 
and just like they grasped the Creator as the G-d of the Exodus, similarly on that same level of 
understanding did they grasp the Torah, and no more. 

However, speedily in the future the Holy One will work unlimited wonders and 
miracles for us. Then we will all be able to grasp the Creator more and then they will 
understand the Torah better as well. This is the meaning of “a (new) Torah will come out from 
me” (Yeshaya 51:4; Vayikra Rabba 13:3). And in the future it will be like this as well: initially the 
Holy One will redeem us with wonders and miracles, and afterward they will grasp the Torah 
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anew, as we just explained, and then the future delight they feel will be an aspect of Ekeyeh, as 
we explained above. This is the meaning of Ekeyeh – “I will be as I shall be”. 

n 

Shir HaShirim 

Rav Levi Yitzchok explained the pasuk in Shir HaShirim: “Watching from the 
windows”. When a person watches his fellow through the window, he can see his friend but 
his friend does not always see him, since there is a wall between them. Similarly, Hashem, 
who sends us shefa, abundant blessings and sustenance, is hidden; we cannot see Him 
watching us. Nonetheless, we must daven that we merit to see the kindness of Hashem. 
(Ma’ayan HaChassidus Vol. 12, No. 25–26 5735 p. 22) 

n 

The Appointment 

Berditchev was a large city and it was a great honor to serve as its Rav. The committee 
demanded no less than a great Torah scholar and Tzaddik to fill this post. Here is the account 
of how Rav Levi Yitzchok — indeed, a great Torah scholar and Tzaddik — came to be 
appointed as the Berditchever Rav. 

The previous Rav of Berditchev had passed away. A committee was formed to search 
for a new Rav. They had heard that the Rav of Zelichov, Rav Levi Yitzchok, was a man of 
great piety and righteousness. Two young men were sent forthwith to meet with Rav Levi 
Yitzchok and interview him as a potential candidate. They were to speak to him and test his 
knowledge to see if he was a fitting replacement for their venerable Rav.  

The two arrived just before Pesach. They went to Rav Levi Yitzchok and asked if he 
would host them as his guests. They knew that they were sure to find the highest standards 
of kashrus in the home of the Rav, and it was an opportunity to observe Rav Levi Yitzchok and 
so arrive at a decision.  

Rav Levi Yitzchok was honored to have them as his guests. On the first night of Pesach, 
during the Seder, the two delegates were astonished when Rav Levi Yitzchok did a most 
unusual thing. They reached the point in the Haggoda when we recites the ten plagues, when 
they heard Rav Levi Yitzchok “honor” the local enemies of the Jewish people with the 
plagues, distributing them and handed them out to each one. When they named the plague of 
blood, the Rav said, “Dom — blood! To the evil poritz! Frogs — to the immoral duke! Lice — to 
the wicked prince!” The Rav handed out each one of the ten plagues to a different enemy of 
Klal Yisrael, cursing each one with a different affliction. The two guests laughed and made 
light of Rav Levi Yitzchok’s odd behavior. They didn’t know what else to think. 

When Yom Tov ended, they left Zelichov to return home. On the way, they stopped for 
refreshments and heard the odd rumor that the place had recently been plagued by frogs! As 
they traveled on, they heard more rumors. Nobles from other provinces had been plagued by 
cattle disease, lice and boils. 

In Berditchev, they related what they had discovered — that Rav Levi Yitzchok was 
not only a great Torah scholar and genius, but he was truly a holy man whose decrees were 
miraculously fulfilled. The decision was obvious: the city decided to appoint him as their Rav.  
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They wrote up a letter of appointment, and two honorable personages traveled to him 
with the letter. When they returned in the coach together with the Rav, the streets were filled 
with men, women and children, eager to greet him and get a glimpse of the Tzaddik. And the 
city of Berditchev celebrated the arrival of their new Rav. 

n 

The Tefillin Of The Master Of The World 

You shall say it is a pesach offering to Hashem, who passed over the houses of the 
children of Yisrael... (Shemos 12:27) 

Why is it that we call the Yom Tov that the Torah designated as Chag HaMatzos, the 
Festival of Unleavened Bread, by the name Pesach? Where does the Torah indicate that we 
might call this Yom Tov by the name Pesach? Any time the Torah mentions this Yom Tov, it is 
called Chag HaMatzos. 

And it is written elsewhere, Ani l’dodi v’dodi li — “I am my Beloved’s and my Beloved 
is mine” (Shir HaShirim 6:3). This teaches that we relate the praises of HaKodosh Boruch Hu, 
and He in turn praises us. So, too, we don tefillin, which contain the praises of HaKodosh 
Boruch Hu, and HaKodosh Boruch Hu dons His “tefillin”, in which the praise of Klal Yisrael is 
written. 

This will help us understand what is written in the Tanna D’Vei Eliyohu [regarding the 
praises of Klal Yisrael]. The Medrash there says: “It is a mitzva to speak the praises of Yisrael, 
and Hashem Yisborach gets great nachas and pleasure from this praise”. It seems to me that for 
this reason it says that it is forbidden to break one’s concentration on one’s tefillin while 
wearing them, that it is a mitzva for a man to be continuously occupied with the mitzva of 
tefillin. This tells us that it is a mitzva to constantly praise Klal Yisrael and to praise HaKodosh 
Boruch Hu. The “praise of Klal Yisrael” is symbolized by the tefillin of the Ribbono Shel Olam, 
since the praises of the Jewish people are written in them, as the Gemora teaches: “What is 
written in the tefillin of the Master of the World? ‘Who is like Your nation, Yisrael?’” (Berochos 
6a). And the “praise of HaKodosh Boruch Hu” hints at our tefillin, which contain praises of 
Hashem Yisborach — that is, the parshiyos of Shema, Kadeish and V’hoya Ki Yeviacha. Therefore, 
we find that we are constantly praising Hashem Yisborach, and Hashem is constantly praising 
us. 

We find that the name Chag HaMatzos was given to praise Bnei Yisrael. Rashi comments 
on the pasuk: “They baked the dough that they brought out of Egypt into matza cakes” 
(Shemos 12:39) that “this pasuk praises Yisrael, that they did not complain, ‘How will we go 
out into the desert without preparing provisions?’ Rather, they had faith and they went, as it 
says: ‘I remember for you the kindness of your youth, the love when you were a bride, your 
following Me into the desert in a land not sown’ (Yirmiyohu 2:2).” Therefore, the name Chag 
HaMatzos is considered a praise of Klal Yisrael, that they baked their dough into matza cakes 
[since they hastened their departure, and did not take time to prepare provisions, because 
they had faith that Hashem would provide for them in the desert].  

This is why the Torah names this holiday Chag HaMatzos. In this way, Hashem is 
relating the praise of the Jewish people. We, on the other hand, call this Yom Tov by the name 
Pesach, in praise of Hashem, as it says [in our pasuk], “You shall say it is a pesach offering to 
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Hashem, Who passed over the houses of the children of Yisrael...” This is His praise, just as in 
the pasuk we mentioned above: “I am my Beloved’s and my Beloved is mine”. 

n 

The Glory of Yisrael: Rav Levi Yitzchok and the Tefillin of Klal Yisrael 

Rav Nachman of Breslov warned his talmidim that whenever Rav Levi Yitzchok passed 
through their towns, they must have their tefillin examined. The Rebbe himself had his own 
tefillin checked whenever the Kedushas Levi passed through. 

“It is because the holy Rav of Berditchev represents Pe’er Yisrael, the Glory of Yisrael,” 
explained Rav Nachman, “which is the attribute of tefillin.”  

The Avodas Levi explained that if they did not honor Rav Levi Yitzchok properly in one 
of the towns he passed through, this not only represented a blemish on their own honor, but 
it would also blemish their tefillin, because the Berditchever represented Pe’er Yisrael — the 
Glory of Yisrael. 

n n n 

Y  Translated Kedushas Levi on the Parsha Z 

Sermon for Pesach 
 

“Blessed is He, for the Holy One, blessed is He, conceived the end, to do – 
as it says,...” 
 

We find in the Medrash (Yalkut Shimoni, Beshalach, 241) 
that the Sar, (Heavenly representative) of Egypt complained that 
the exile of Egypt had not lasted as long as had been decreed, and in 
truth 190 years were missing! The answer is that the Holy One, 
blessed is He, informed the forefathers concerning the exile, and the 
Avos felt pain over the exile of their children. And the pain that 
the Avos suffered over the exile was considered as if the people 
of Yisrael had actually been in exile those 190 years. And this is the 
meaning of “conceived the end”, [the gematria of the word used in 
the Haggoda for the “end” is ketz: kuf, tzadi = 100 + 90 = 190] even 
though the Avos did not experience the exile, but they conceived 
what it would be like, and suffered all its bitter implications, it was 
considered for Yisrael as if they had been in exile that long. And 
that is the hint of “conceived the end”, those missing 190 years, 

corresponded to the pain of the Avos when they thought about the exile, “to do”, meaning as 
if they had actually been in exile. 

n 

And He sent a Heavenly agent (a “maloch,” or angel) and He took us out of 
Egypt” 
 

At first glance, this is not understandable; after all, does it not say in the Haggoda: “I, 
and not a Heavenly agent” [“It was I (Who went through Egypt, discriminating in favor of the 
firstborn of Yisrael, and administering the final plague), and not a Heavenly agent”]? The 

The Sar, the 
Heavenly representative of 
Egypt, complained to 
Hashem that the people of 
Yisrael had not fulfilled their 
obligation to remain in 
slavery for four hundred 
years; in fact, they were 
missing 190 years! The 
answer is that Hashem 
revealed to the Avos the full 
term of slavery, and their 
empathy and suffering was 
so great that it was as if the 
people had been there for 
the full term. 
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solution appears to be that the quality of miracle that Hashem, 
may He be blessed, performs in our benefit is such that the 
nations are thoroughly convinced and, as it were, lose their “free 
choice” to rebel; this type of miracle is performed only by 
Hashem alone. On the other hand, there is a quality of miracle 
such that the nations are not totally convinced and are able to 
maintain their “freedom of choice” to rebel; that type of miracle is 
performed by a Heavenly agent. And in truth, Egypt was 
thoroughly convinced that Yisrael was right, and they abandoned, 
in the end, their “freedom of choice” to rebel; that was because 
the miracle was done by Hashem alone. And this is hinted at in the 
pasuk (Shemos 12:12): “And I passed through the land of Egypt...” 
and the Haggoda infers: “I, and not a Heavenly agent; I am 
Hashem, I and none other”, because the Egyptians were thoroughly 
convinced and abandoned their “freedom of choice” to rebel, and 
that is indicated by the expression “I am Hashem, I and none 

other”. But with regard to Edom, about whom the Torah commands (Devorim 23:8): “Do not 
hate the Edomite...,” [ in fact, the same pasuk also says: “Do not hate the Egyptian...” but it 
gives the reason: “for you were a stranger in his land”; that is, despite the hundreds of years of 
persecution, he showed you the “hospitality” of at least allowing you to live in his midst, which 
is better than many other foes of Yisrael have done throughout history.] That is because the 
miracles that occurred involving that nation were of the type about which they believed that 
they were performed by Heavenly agents, and this is the type which are described as: “And He 
sent a Heavenly agent, and saved us.” 

n 

“How many excellent favors (ma’alos) are ascribed to the Omnipresent 
because of us...” 
 

At first glance, the more correct expression would have been 
“from the Omnipresent”. And also, what, indeed are ma’alos? What 
seems to be the case is that in truth the Holy One, blessed is He, 
derives “pleasure” when he pours out good things upon His 
people, Yisrael. That is, He participates in the glory with His people, 
and pours down upon them good things. And this is hinted at by the 
expression “to the Omnipresent because of us”; as it were, the 
Holy One, blessed is He, derives satisfaction when He pours down 
good things upon Yisrael. And this is hinted at by the word ma’alos, 
for the Holy One, blessed is He, is without end; it is only out of the 

love of Yisrael that He “contracts Himself” within Yisrael. And thereby it is appropriate to use 
the expression, as it were, of ma’ala (step, as on a ladder), and that is the meaning of the 
expression ma’alos tovos (wondrous steps), as it were, that He “contracts” Himself by a series 
of “contractions” within His people, Yisrael.  
 

The Yom Tov of Pesach corresponds to Avrohom, as is known (Tur Orach 
Chaim, Section 417). And the Yom Tov of Shavuos corresponds to Yitzchok, because of the 
hint “‘I am...’ and ‘There shall not be...’ from Hashem directly were heard” (Makkos 24a), and 
“might” is the characteristic of Yitzchok (Zohar HaKodosh, Part 3, Ra’aya Mehimna, 4a). 
Succos corresponds to Yaakov, which we know by the biblical hint: “And Yaakov traveled to 

 
 
 
 
 
The plagues administered in 
Egypt were divided into a 
number of groupings. The 
one of concern here is that 
the first nine were 
administered by a Heavenly 
agent. When these plagues 
were administered, the 
Egyptians retained their 
freedom of choice to rebel, 
and rebel they did. The 
tenth plague, the plague of 
the firstborn, was 
administered by Hashem 
alone, as reported by the 
Haggoda. Confronted by 
this type of plague, the 
victim forfeits his right to 
freedom of choice. 

At first glance, the more 
correct expression would 
have been “from the 
Omnipresent” instead of “to 
the Omnipresent”, for, after 
all He was the giver and we 
were the recipients. But 
this illustrates the unique 
nature of Hashem, Who 
derives pleasure by 
giving. 
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Succos” (Bereishis 33:17). Rosh Chodesh corresponds to 
Dovid, and that is why we say in the Shemone Esrei of 
its Mussaf: “And with the songs of Dovid Your 
servant...” And the Talmud provides further evidence 
(Rosh HaShana 25a): “Go to Ein-Tov and sanctify the 
New Moon... And he sent him a confirmatory message: 
‘Dovid, king of Yisrael, is alive and well.’” 

n 

 “Then did Moshe and the Children of Yisrael sing this song...” (Shemos 
15:1) [See Eitz Chaim, Principles Section on “‘Atzilus’, ‘Beria’, ‘Yetzira’, ‘Asiya’” 
Chapter 1] 
 

Our purpose is to understand why the feminine expression 
for song, namely, shira, and the accompanying feminine modifier 
zos, (hashira hazos) were used rather than the masculine forms 
(hashir hazeh) in the pasuk cited. It is known from the writings of 
the Arizal (Eitz Chaim, essay on the spheres and uprightness, 
second branch), concerning the creation of the Four Worlds: The 
Worlds of “Emanation”, “Creation”, “Formation” and “Action” – 
which were accomplished by the medium of “contraction”, for the 
Creator, blessed is He is without limit, “simple” in utter “simplicity”. 
Now, when the idea of creating those worlds arose in His will, which 
shares the aspect of utter “simplicity”, for He is One Who desires 
kindness (Micha 7:18), “with whom did He take counsel? With the 
souls of the righteous” (Bereishis Rabba 8:7), for He contemplated 
the Children of Yisrael, His holy nation, as to how they would 
worship Him with denial of the self, with Torah, with mitzvos and 
with good deeds, there were included within His “simple” will all of 

the Worlds, from the highest level to the lowest, and from this ancient will the coming into 
being of the worlds developed; namely, the worlds of “Emanation”, of “Creation”, of 
“Formation” and of “Action”. 
 

Let us understand this by means of a parable involving a 
craftsman. When the thought arises in his mind to build a temple or 
a palace, at first all the details appear in his mind only in a general 
way. It is only afterward, when the decision to build has been 
finalized, that he enters into the details with great wisdom, 
regarding how to invest in the construction all of his engineering 
talent, but his activities to this point are still linked with his initial 
image of the final product. Subsequently, he ascertains that the 
symmetry of the construction has been maintained; then he turns to 
the beautification of the project, and he first sketches all these fine 
details in his imagination, and only after all this preparation, does 
he turn to the actual construction. Now the reason that he was 
inspired to involve himself in this effort was that he had imagined 
from the very beginning how, when the construction was complete, 
he would enjoy it once it was finished; from this his imagination 
magnified the delight that he would experience from the completed 

structure. 

 
 
 
 
 
There is a correspondence between the great 
heroes of Yisrael and their Yomim Tovim. 
Pesach, which represented the kindness of 
Hashem, is symbolized by Avrohom, who 
introduced kindness into the world. 
Similarly, Shavuos is symbolized by 
Yitzchok, Succos by Yaakov, and Rosh 
Chodesh by Dovid HaMelech. 

The purpose here is to 
understand why the Torah 
used the feminine form of 
the word for song (shira) 
and the feminine modifier 
(zos), rather than the 
masculine forms. He will do 
this using the ideas of 
contraction of the infinite 
down to the level of the 
finite, the “simplicity” of the 
will of the Creator, the 
original contemplation of 
the Children of Yisrael, His 
holy nation, and the four 
Worlds of “Emanation”, 
“Creation”, “Formation” and 
“Action”. 

The parable of a craftsman 
will be used. When the 
thought to construct a 
particular structure arises in 
his mind, at first they are 
generic. Afterward, he 
invests his engineering 
talent. Then he checks the 
symmetry, and turns to the 
beautification of the project, 
and the actual construction. 
It is understood that he had 
imagined from the very 
beginning how much he 
would enjoy the finished 
project, and the delight he 
envisioned in his “mind’s 
eye” only increased as he 
proceeded from step to step. 
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From the above parable, we can understand the matter 
discussed above, that when the Creator contemplated the souls of 
the righteous, how they would worship him with study of Torah and 
performance of commandments, and with good deeds, and with 
fierce and great love, tremendous desire and wondrous fear to the 
point of expiration of their souls, and they would perform all their 
service and holy worship, with joy and great delight; in order to 
allow this great pleasure to occur for them He, desiring kindness, 

allowed there to arise in His will the creation of the worlds. 
 

And as to the sequence in which the individual worlds came 
into being, first was the world of Atzilus, Emanations, which sub-
divide into the Ten Spheres, as explained above, which are referred 
to in general as higher wisdom (Eitz Chaim, section on P’nimius 
V’Chitzonius, (Inwardness and Outwardness, Study Number 15). 
And the term Atzilus is related to the scriptural expression 
(BaMidbar 11:25), “And He took of the spirit...” (Likutei Torah, 
Yeshayohu 10), yet He remained in His unity of simple will, as 
described above, as it says (Tikkunei Zohar, Introduction 3b): “He 
and His life and what He causes are one”, and as it says in Sefer 
Yetzira (Chapter 1, Mishna 7): “as a flame ‘attached’ to a coal, and 
one can take from it and light lamp after lamp without diminishing 
it”. And afterward was drawn out the World of Beria, creation of 
substance from nothing (“ex nihilo”) by the Ten Utterances 
beginning with the Upper Garden of Eden, and the souls of the 
righteous and the angels, broken down into the “camps” of Michoel 
and Gavriel. And after this came the Olam HaYetzira, the World of 
“Formation”, which comes with amounts, with boundaries and with 
measurements, and the angels and the Fiery Beings and the holy 
living creatures of the World of “Formation” receive light and life-
force, each according to his worth and his level. And after that, the 

World of Asiya, of “Making”, which is identified with Heaven and earth, the sun, the moon 
and the stars and the Mazolos (the Heavenly signs), and His seventy “servant-officers” [see 
the Eitz Chaim, Principles Section on “‘Atzilus’, ‘Beria’, ‘Yetzira’ and ‘Asiya’”, Chapter 1]. 
 

Now all these Worlds, from the highest to the lowest, receive 
light and life-force from the Creator, blessed is He, at all times and 
continuously in order for them to continue to exist, for if there were, 
G-d forbid, even a momentary interruption of the flow of light and 
life-force to these Worlds, they would all cease to exist and would 
become as if they never were, as expressed in (Tikkunei Zohar, 
Introduction 17): “If You would abandon...” therefore at all times 

and continuously light and life-force flow to them, as it says (blessings of Kerias Shema): 
“Who renews in His goodness every day, continuously, the act of creation” (Chagiga 12b), and 
each receives light and life-force according to its worth and level; and therefore every detail of 
existence depends on His essence and His being, as they were when they were created during 
the Six Days of Creation. 
 

From the above parable, we 
can gain some insight into 
the “mind”, so to speak, of 
Hashem. He envisioned the 
great joy of the righteous in 
serving Him and, desiring 
kindness, He allowed there 
to arise in His will the 
creation of the world. 

And as to the sequence in 
which the individual Worlds 
came into being, first was 
the World of Atzilus 
(Emanations), where the 
word is related to the 
scriptural expression: “And 
He took of the Spirit…” – “as 
a flame ‘attached’ to a coal, 
and one can take from it and 
light lamp after lamp 
without diminishing it”. And 
afterward was drawn out the 
World of Beria, creation of 
substance from nothing (“ex 
nihilo”). Next was the World 
of Yetzira, Formation – 
which comes with amounts, 
with measurements and 
with boundaries. And 
finally, the World of Asiya, 
of Making and Action in the 
physical world, identified 
with Heaven and earth, the 
sun, the moon and the stars. 

And all those Worlds, from 
the highest to the lowest, 
receive light and life-force 
from the Creator at all times, 
and continuously, for if 
there were, G-d forbid, even 
a momentary interruption, 
they would cease to exist. 
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And now we have the means to explain the miracle of the 
Splitting of the Sea of Reeds, for in the course of that miracle, the 
seabed was turned into dry land (according to Tehillim 66:6); that 
is, because the light and the life-force that fed it continuously and 
maintained its existence were temporarily cut off. And at that time, 
when its light and life-force were held up, it lost the natural qualities 
that flowed from its existence and nature, and it was capable of 
being split and cut into separate paths, for it was bereft of its light 
and its life-force.  

 

And for this reason the miracle of the Splitting of the Sea of 
Reeds was greater than all other miracles, for over and above the 
fact that there was a change in nature in the Lower World, there was 
embedded in this phenomenon a new and wondrous type of 
occurrence that had never occurred since the time of the creation of 
the Worlds, for there was a cancellation of the nature that had been 
planted since the time of Creation. For it is known that in every 
world there are the ideas of sea and dry land, and when in 
the Lower World the physical sea was turned into dry land, then the 
idea of sea was turned into the idea of dry land in all the worlds, and 
the reason was that the light and the life-force had been drawn 

upward very far. 
 

And this is the explanation of the expression “Then did 
Moshe and the Children of Yisrael sing the song...” [the intent is a 
reference to the words HaShira HaZos (“This Song,” or “The Song 
of Zos”)] that is, that the song celebrated the greatness of the 
miracle that had been done for them; which was that the 
fundamental elements, light and life-force that had had the capacity 
of imparting the capability of receiving particular natures were 
removed to the Original Source, and that is why the song is called 
“The Song Ha-Zos to Hashem...”, meaning that the aspect indicated 
by the Hebrew word Zos, (“this”), which is the aspect of receiving a 
particular nature, as is known (Zohar HaKodosh, Part 2, 37b), was 

raised up to Hashem, and therefore the sea turned into dry seabed, for the light and the life-
force of the sea disappeared and was drawn upward.  
 

And all the above is hinted at in the word oz, 
spelled aleph, zayin and translated “then”, for it is known 
that the aleph of oz refers to the “simple” will, the ancient 
will that the worlds be created, for aleph (spelled aleph, 
lamed, pheh) has the same letters as the word pele – 
wondrous – spelled peh, lamed, aleph (Tikkunei Zohar, 
Tikkun 70, 135a), and as is known regarding the “highest 
wonder”, that is completely beyond conception and 
revelation, only that it is the root and the source of the 
creation of the Worlds (Zohar HaKodosh, Part 3, 31a). 
And the letter zayin hints at the creation of the Worlds, as 
is known that all creative influences derive from the seven 
[seven is the gematria, the numerical letter value of the 

Now we can explain what 
happened to the Yam Suf, 
according to the literal text 
of the Chumash and the 
Medrashim. Because its 
light and life-force were 
suspended, the seabed was 
turned into dry land and 
made capable of being split 
into separate paths. 

For the reason stated, the 
miracle of the Splitting of 
the Sea of Reeds was greater 
than all other miracles. For 
in all the Worlds, there exist 
ideas of sea and dry 
land. And when the flow of 
light and life-force to the Sea 
of Reeds was interrupted on 
earth, the idea of sea was 
converted into the idea of 
dry land in all the Worlds. 

And this is the explanation 
of “Then did Moshe and the 
Children of Yisrael sing the 
song Ha-Zos to Hashem” – 
where Zos is the aspect of 
receiving a particular 
nature. The miracle at the 
Yam Suf involved the sea 
turning into dry seabed, as 
the aspect Zos, associated 
with the light and life-force 
of the sea was withdrawn. 

The word oz spelled aleph, zayin and 
translated “then” hints at the above 
ideas. For the letter aleph is the root and 
source of the creation of the Worlds. It is 
also true that the letter zayin hints at the 
creation of the Worlds, because the light 
and life-force that are drawn forth in 
revelation for the purpose of 
maintenance of the Creation are 
symbolized by letter zayin. Thus, the 
word oz, spelled aleph, zayin implies 
that the light and the life-force were 
drawn upward to the original letter 
aleph, at the time of the Splitting of the 
Sea of Reeds. 
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letter zayin.] Higher characteristics that are related to the concept of revelation, and therefore 
the light and the life-force that are drawn forth in revelation for the purpose of the 
maintenance of the Creation are symbolized concisely in the letter zayin, that is connected to 
revelation in all the Worlds, as is known. Thus, the word oz, spelled aleph, zayin, implies that 
the light and the life-force were drawn upward to the original letter aleph, the highest wonder, 
that is the root and source of revelation of light and life-force in all the Worlds, and this 
occurred at the Splitting of the Sea of Reeds, as explained above. 
 

And with this idea, we can understand why the Shira is 
written in the Sefer Torah in the form of “words above spaces” [this 
is a reference to the method of printing Biblical poetry with words 
“Ariach (small tiles) above Leveina (spaces) and spaces on top of 
words”] (Megilla 16b), for it is known from the Biblical section 
involving “And Odom called the names...” (Bereishis 2:20) that the 
existence of the details of Creation is dependent on the letters that 
make up their names, for those letters are drawn from the idea of 
the divine speech, as is written in Tehillim (33:6) “By the speech of 
Hashem were the Heavens created...” and as is known in connection 
with the Ten Utterances “Let there be light” (Bereishis 1:3), that the 
letters spelling the word Ohr, light, [aleph, vov, resh] provide the 

life-force and the continued existence of the entity with the unique nature of light. And the 
scriptural expression: “Let the waters be gathered...” (ibid; 9) indicates that the letters spelling 
the Hebrew word for water, mayim, [mem, yud, mem] provide the life-force and the 
continued existence of the unique entity “water” [see the Collection of Essays – Tanya, section 
on unity and faith, Chapter 1, in the name of the Ba’al Shem Tov]. And therefore, at the time 
of the Splitting of the Sea of Reeds, when there disappeared and was raised up the life-giving 
light from the sea, that occurred because the idea represented by its letters disappeared, 
thereby leaving the sea without the light of existence for nothing exists independent of its 
letters, and that is why the Shira is written in the Sefer Torah in the form of Ariach al gabei 
Leveina, “Words above Spaces”, a space without letters, to indicate the nature of the miracle, 
whereby the letters returned to their source. 
 

And this is the explanation of that which is written in the 
Torah (Shemos 15:6), “Your Right Hand is glorious in Power”, for it 
is known (see Zohar HaKodosh, Part 2, 36a) that at the time of the 
Splitting of the Sea of Reeds, there was a combination of the two 
divine aspects, kindness and might, kindness with respect to Yisrael 
and might with respect to Egypt, and for this reason on the Yom Tov 
of Pesach there is a flow of enormous kindness toward Yisrael from 
the Creator, blessed is He, with a great revelation (see Zohar 
HaKodosh, Part 1, 261b), with pleasure and great joy from the 
divine aspects of pleasure and delight, which is the World of 
Freedom, as is known [see the Zohar HaKodosh, Part 3, 94b, and 
the notes of our teacher, Rav Chaim Vital, there, letter tes, and in 
Pardes Rimonim, Section chof-gimmel, Chapter 16, entry 
“Delight”]. And the flow of kindness is from the aspect of higher 

kindness that was drawn and which flowed at the time of the Splitting of the Sea of Reeds onto 
His people, the House of Yisrael, at the time when the flow was from two divine aspects, as 
explained above. And this is the explanation of “Your Right hand is glorious in Power”; that is, 
it is glorious and beautiful when the two aspects of Your right-hand, kindness (Zohar 

The nature of the miracle is 
also hinted at by the method 
of writing the Shira in the 
Sefer Torah; namely, Ariach 
al gabei Leveina, “Words 
(and letters) above spaces. 
This suggests that the light 
and the life-force of the sea, 
embodied in its letters, was 
drawn upward to their 
source, leaving the sea bereft 
of its unique character, and 
allowing it to be reduced to 
its seabed. 

And this is the explanation 
of the pasuk in the Shira: 
“Your Right Hand is 
glorious in Power”. For at 
the time of the Splitting of 
the Sea of Reeds, two 
aspects of Hashem’s right 
hand were in evidence: 
kindness with respect to 
Yisrael and power (derived 
from might) with respect to 
Egypt. It is glorious when 
the two aspects of Hashem’s 
right hand operate together 
in one event, for then there 
is salvation for Yisrael. 
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HaKodosh, Part 1, 26b) and power, that derives from the aspect of might, are combined in one 
event; that is, kindness upon Yisrael and might poured upon the enemies of Hashem, for then 
there is salvation for Yisrael. 
 

And using everything that was explained above, it is now 
understandable why the Yom Tov of Pesach is called the “First Heh” 
[see in Tikkunei Zohar, Tikkun 56, 89b that the “First Heh” is 
“Fear”, and in Zohar HeChodosh, Tikkunim 102a that Pesach is the 
highest level of “Fear”]. For it is known (refer to the Eitz Chaim, 
section of explanations of “Atzilus, Beria, Yetzira, Asiya”, Chapter 
13) that the Four Worlds: “Emanation, Creation, Formation and 
Making” correspond, in general, to the four letters of the Shem 
“HaVaYaH”, blessed is He: Atzilus (Emanation) – corresponds 
to the yud, representing the aspect of Wisdom (Chochma – Zohar 

HaKodosh, Part 2, 123b), Beria (Creation) – corresponds to the first heh, representing the 
aspect of Insight (Bina – ibid.), and in Beria there is the first revelation of the creation of 
something-from-nothing (“ex nihilo”), as is known, Yetzira (Formation) – corresponds to 
the vov, representing the aspect of glory (Tiferes – ibid., 115a), Asiya (Making) – 
corresponds to the last heh, referring to the lowest aspect, that of Kingship (Malchus, – ibid., 
Part 3, Ra’aya Mehimna, 29a). And so on, moving upward; the root and the first source for 
the creation of all the Worlds, that is the aspect of the highest wonder, that is concealed and 
hidden from the sight of any living being, that also corresponds to the “First Heh”, that is the 
root and the first source for the coming-into-being of “something from nothing” (ex nihilo), 
and afterward there flowed light and life-force to all the Worlds, and great kindness to Yisrael 
with pleasure and great delight, from the aspect of the highest delight which is the World of 
Freedom; understand this. 

n 

“And I passed over you and I saw you weltering in your blood; and I said 
to you, ‘By your blood shall you live...’ ” (Yechezkel 16:6) 
 

The problem is to understand why Succos is an eight-day 
Yom Tov, while Pesach is only a seven-day Yom Tov. Now it is 
known that all drawing-down from the Creator, blessed is He, 
and all pouring down from the Creator, blessed is He, occurs by 
means of the Seven Characteristics, by means of which all influences 
are poured down or drawn down. For this reason the number of 
days of Succos is eight, for seven of those correspond to the Seven 
Characteristics mentioned above, and the eighth corresponds to the 
aspect of receiving Hashem’s G-dly influence. And therefore, the 
eighth day of Succos is called Atzeres, as it is written (BaMidbar 
29:35), “On the eighth day shall be an Atzeres (a day of receiving) 
for you”; that is, that the good influences that were drawn down or 
poured down during the first seven days by means of the Seven 
Characteristics should now be held onto and taken into possession, 
by the aspect of receiving. That is, for the exercise of the capability 

of the receiver to receive the influence, this is the meaning of “...there shall be a day of 
receiving for you;” that is, you shall be able to gather and hold onto the goodly influence that 
descended upon you, as described above. You shall receive it and the goodly influence shall be 
taken in by you. 

The conclusion follows from 
the discussion of the 
immobilization of the Sea of 
Reeds, by virtue of its letters 
rising toward its root, in the 
original letter aleph, and the 
description of the World of 
Beria, (Creation), as 
corresponding to the “First 
Heh” of the Divine Name 
“HaVaYaH”. 

The problem is to 
understand why Succos is an 
eight-day Yom Tov while 
Pesach is only a seven-day 
Yom Tov. A basic principle 
is that all pouring down and 
drawing down of goodly 
influence occurs by means of 
the Seven Characteristics. 
The eighth day of Succos is 
qualitatively different, as it 
says, “On the eighth day 
shall be an Atzeres (a day of 
receiving) for you”. On 
Pesach, this is not possible, 
as will be explained 
subsequently. 
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And all this occurs on the Intermediate Days of Succos, for 
then it is within the capability of the Congregation of Yisrael to 
receive the great and good influence from the Creator, blessed is He, 
because they were raised up on Rosh HaShana and on Yom 
HaKippurim by pouring out their souls to Hashem, and they were 

purified of their materialism and their substantial nature, because that is the time of the 
ascendance of the Worlds. And afterward, during the days of Succos, there is drawn down 
upon them on each day of Succos a unique G-dly influence and illumination by means of the 
Seven Characteristics. And by means of their ascendance to Hashem on Rosh HaShana and 
Yom HaKippurim, as described above, they become fit to become vessels to receive all the 
goodly influences of the seven days of Succos on the eighth day, and they are able to take in 
and assimilate all that influence on the eighth day. 
 

Which is not the case on the Yom Tov of Pesach, when they 
were not yet fit to receive G-dly influence, for they were not yet 
completely purified of the uncleanness of Egypt, and on the Yom 
Tov of Pesach they had to purify themselves and ascend to higher 
levels. For that is the time of ascendance of the Worlds because the 
sea was turned into dry land by the change of nature, and as the sea 
was turned into dry land in the Lower World, so were transformed 
all the aspects of sea and dry land in all of the Worlds (Medrash 
Shocher Tov, Chapter 18), and because all of the Worlds had been 

changed in their quality and their nature from the way they were at the time of Creation, it 
follows that they were not capable of receiving any G-dly influence, or to take in or assimilate 
that which was poured down upon them. 
 

But on the Yom Tov of Shavuos, after the counting of the 
Omer, they would again be able to receive G-dly influence, because 
they would have been purified from their materialism and their 
substantial nature, as they ascended before Hashem by absolute 
devotion and fierce love to the point of expiration of their souls, and 
they would be purified with purity of the soul and purity of the 
body. Then on the Yom Tov of Shavuos, they would be fit to 
become vessels to receive the G-dly light and life-force that were 
poured down upon them on the seven days of the Yom Tov of 
Pesach by the Creator, blessed is He. And then all the Worlds, after 
their ascendance to Hashem, which had had their aspects of sea and 

dry land overturned and inter-changed, and were raised up by the characteristic of Reflected 
Light, they would again have the capability of receiving influences of light and life-force from 
Hashem, each according to its quality and level. And all this is true of the Yom Tov of Shavuos 
after the counting, when everyone is fit and able to become vessels for the receipt of G-dly 
influence, as described above. And therefore the Yom Tov of Shavuos is also called Atzeres in 
the language of the Mishna (Bikkurim Chapter 1, Mishna 3), for everyone again has the 
capability of taking in and assimilating the influence of Hashem into themselves.  
 

Now the statement of Chazal (Yevomos 61a) is known, based on the scriptural 
expression: “...You are called Odom...” (Yechezkel 34:31) {The complete pasuk is: “But you, 
My flock, the flock of My pasture, are men, and I am your G-d, says Hashem Elokim”}; “You 
are called ‘men’ but the nations of the world are not called ‘men’”. For it is known (analyze 

On Chol HaMoed Succos, 
when we are raised up by 
the Yomim Noro’im, we are 
fit to receive Hashem’s 
blessings on the eighth day. 

Which is not the case on 
Pesach, when the people of 
Yisrael were not yet 
completely purified, and 
they had to ascend to higher 
levels. Also, with the change 
of sea into dry land in all the 
Worlds, nature was in a 
state of chaos, and not fit to 
receive G-dly abundance. 

On Shavuos, after the 
counting of the Omer, the 
people are purified, and are 
again able to become vessels 
to receive the G-dly light 
and life-force that were 
poured down upon them on 
the seven days of Pesach. 
And therefore, the Yom Tov 
of Shavuos is called Atzeres 
in the language of the 
Mishna. 
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Sota 5a), in connection with the explanation of the name Odom, 
that the word is the combination of the letter aleph and the word 
dom, meaning blood. Now the aleph of Odom refers to the “highest 
wonder”, (Tikkunei Zohar, Tikkun 70, 135a), that is the “precedence 
of intellect” – the “original will”, from which aspect were drawn the 
souls of Yisrael. And when the soul illuminates the aspect of dom, 
that is the basis of “life”, for “...blood is the life...” (Devorim 12:23) 
– the result is called Odom. Therefore you are called Odom – 
specifically you, Yisrael, whose souls are hewn from the highest 
level of thought, as it says in Bereishis Rabba 1:4: “Yisrael arose in 
His thought”, and as it says in Devorim 32:9, “For Yisrael is the 
‘portion of Hashem’”. Thus it is them, in particular, that is 
illuminated by the aleph of Odom that represents the “highest 
wonder”, the aspect of the “precedence of intellect” - the “First 
Source”, as opposed to the nations of the world, whom the aleph of 
Odom does not illuminate by means of the aspect of the 
“precedence of intellect” that is the “First Source”, as described 

above, and therefore they are not called Odom. 
 

And for this reason the word Odom is vocalized entirely with 
the komatz, for the difference between the komatz and the segol is 
known, insofar as the vocalization called segol is composed of three 
dots separated one from the other, in the manner of a triangle of 
dots [the text of the Kedushas Levi reads “in the following manner” 
followed by an actual segol] that refers to three aspects: the aspect 
of the source of the influence, the aspect of the receiver of the 
influence and the aspect of the conduit, for obviously the aspects of 
the source and the receiver are essential opposites, and it is 

impossible for the influence to reach the receiver without the presence of the third aspect; 
namely, the conduit that connects the two of them, and therefore it is constructed of three 
separate dots, as described above, that refers to three aspects, that can also be represented by 
three rays, as “Wisdom, Kindness, Eternality” and “Insight, Might, Radiance” and 
“Knowledge, Splendor, Foundation”, as explained in the writings of the Arizal. And all this is 
because the vocalization segol indicates the aspect of light and life-force as it comes in a 
down-flow of influence to the Worlds, for influence comes to the Worlds by the “division of 
rays”, and by the aspects of source, receiver and conduit, and each World receives that 
influence in accordance with its worth and its level. 
 

Which is not the case with regard to the komatz, 
that refers to the “source” and the “First Root” (analyze the 
Tikkunei Zohar, Tikkun 7, 7b), the “highest wonder”, in the 
aspect of the “precedence of the intellect”, as described 
above, which is above the order of development of the 
Worlds – where it is not possible to associate the aspects of 
“division of rays” and “source, receiver and conduit” 
because there all the “rays” and the “source, receiver and 
conduit” are joined together and united in complete unity. 
That is why the symbol of the komatz is not composed of 
separate units; rather, the three elements are shown as 

 
 
 
 
 
Chazal say in Yevomos that 
only the people of Yisrael 
are called Odom, as opposed 
to the nations of the World. 
The significance of the name 
Odom is as follows: the 
name can be broken down 
into O-Dom,” where O 
corresponds to aleph in 
Hebrew, the letter which is 
the highest wonder, the 
original will, from which 
were drawn the souls of 
Yisrael. And dom means 
“blood” in Hebrew, the basis 
of life, illuminated, in the 
case of Yisrael, by the 
aleph, the “Precedence of 
Intellect”. 

The word Odom is vocalized 
entirely with the komatz, 
rather than with the segol. 
The latter is formed by an 
array of dots, in the form of 
a triangle. Each vertex 
represents one of the source 
of the influence, the receiver 
of the influence or the 
conduit linking them. 

This separation of elements is not the 
description of the komatz. Rather it is 
also composed of three dots, as a segol, 
but with solid lines connecting 
them. That is because it represents the 
source and the “First Root”, the 
“highest wonder”, in the aspect of the 
“precedence of the intellect”. Therefore, 
the word Odom, that is also associated 
with the aspect of the “highest wonder”, 
the “precedence of the intellect”, the 
“source” and the “First Root” is 
vocalized only with the komatz. 



14 � Pesach – Shevi’i & Acharon Shel Pesach / MeOros.HaTzaddikim@gmail.com 

 

united, in the following manner: [here an image of a komatz appears in the text of the 
Kedushas Levi] (see verbal description in margin note) because it indicates the “source” and 
the “First Root”, which is the “precedence of the intellect”, as described above. And therefore, 
the word Odom, that is also associated with the aspect of the “highest wonder”, the 
“precedence of the intellect”, the “source” and the “First Root”, is vocalized only with the 
komatz, as described above.  
 

And this is the explanation of the pasuk (Yechezkel 16:6): 
“...and I saw you weltering in your blood...” for it is known (see the 
Zohar HaKodosh, Part 3, 97a; Zohar HeChodosh, Yisro 31a) that 
Yisrael, when they were in Egypt, were sunken in the uncleanness of 
Egypt, and it was not possible then to shine upon them light and 
life-force from the aspect of the “precedence of the intellect”, the 
“root” and the “First Source” that are represented by the aleph of 
Odom. And their existence at that time could be characterized by 
just the aspect of dom alone. And that is the meaning of “And I saw 
you weltering in your blood”, the aspect of dom alone, without 
being combined with the aleph of Odom. Because He had not yet 
illuminated them with the aspect of the aleph of Odom 
representing the “precedence of the intellect”, because of the 

uncleanness of Egypt, and what remained was only the aspect of dom alone [analyze what is 
written in Pri Eitz Chaim, the section on Chag HaMatzos, Chapter 1]. However, after they 
shed and divested themselves of the filthy clothing and the outer garments of the uncleanness 
of Egypt, and they sacrificed their blood and their souls to Hashem, as it is written (Tehillim 
107:13), “And they cried out to Hashem”, with a shout and a tremendous scream from the 
bitterness of their hearts, with supreme dedication and great love and wondrous and awesome 
desire for Hashem, then they were able to add to the aspect of their dom which was their 
lives, from the aspects of “light” and “life-force” from their “source” and their “First Root”, 
that was the source from which they had been hewn, and the “root” of their souls, with the 
aspect of the “highest wonder” and the “precedence of the intellect”, that refers to the “highest 
thought”, as it says: “Yisrael arose in His thought”, which is the aspect of the aleph of Odom. 
 

And this is the meaning of “and I said to you, ‘By your blood 
shall you live...’” meaning that after they sacrificed their “blood” 
and offered their souls to Hashem, then it became within their 
capability to draw upon the aspect of “life”, in order to shine upon 
them with the aspects of “light” and “life-force” from the “life of all 
life” Who represents the aspects of “precedence of intellect”, the 
“root” and the “source of Yisrael”, which is identical to the aspect of 
the aleph of O-dom. And when they drew down upon themselves 
the aspects of “precedence of the intellect”, the “source” and the 
“First Root”, then there were combined the aspects of the aleph and 
the aspect of dom, to make up the entity of Odom, the whole of 
which is vocalized specifically with the komatz, in accordance with 

the statement of our Sages, z’’l, mentioned above: “You are called Odom...” Understand 
this well. 

 

nnn 
 

The pasuk in Yechezkel: 
“…and I saw you weltering 
in your blood…” means that 
at that point in time, the 
people of Yisrael were 
sunken in the uncleanness 
of Egypt, not making any 
contact with the aleph of O-
dom. Which meant that they 
were only involved on a 
daily basis with the misery 
of their lives. They were 
bereft of illumination with 
the light and life-force 
represented by that aleph. 

Here Kedushas Levi 
summarizes the concluding 
threads of his comments on 
Pesach. Yechezkel concludes 
the pasuk mentioned above 
with “and I said to you, ‘By 
your blood shall you live…’” 
meaning that after their 
redemption by Hashem 
from Egypt, they were able 
to make contact with the 
aleph of O-Dom, and able 
to be illuminated by its light 
and life-force. 
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We’ve added some content from Rav Yaacov Haber Shlita with his permission. We hope you enjoy. Editor. 

Torah Perspectives on the Parsha by Rav Yaakov Haber – www.torahlab.org 

Fire At The Seder 
One of the great heroes of the Holocaust was Rav Kalman Klonymus Shapiro, the 

Piazetzner Rebbe. In the prime of his life as a Rebbe he was taken into the hell of the Warsaw 
Ghetto. He had a workload like everyone else, suffered from malnutrition, and was 
surrounded by disease and death. He decided in the ghetto that he had a mission. He would 
give his last ounce to keep Jews strong in their faith. He was a holy man who gathered 
hundreds of people late every Friday night for a tisch (a gathering of Chassidim). He would 
allow only the children to sit at the table while all the adults looked on with awe. 

It is hard to believe that the Piazetzner wrote three books while in the ghetto. In one of 
those books he writes: “The soul of a person loves to feel. It yearns not only for feelings of 
happiness but even for melancholy and tearful feelings. A person will listen to horror stories 
and watch violent horrifying scenes which actually bring him to tears, just so he will be able to 
feel. Emotion is the food of the soul; it is as much of a need of the soul as food is to the body. A 
person who fulfills this need with emotional tefilla and study is nourishing the soul correctly. 
Prayer and study without emotion will leave a vacuum that will force the soul to search for 
emotion anywhere, even in sinful behavior.” (Tzav VeZiruz) 

I was reviewing the laws concerning the prohibition of eating matza on the day of the 
Seder. We refrain from eating matza so that we don’t spoil our appetite for the matza that we 
will eat at the Seder. The Talmud gives a very graphic, almost risqué, metaphor: 

“Anyone who eats matza on Erev Pesach it is as if he has had intimate relationships 
with his bride before the wedding.” 

The metaphor sounds extreme, yet it teaches us an extreme lesson. When we finally eat 
the matza at the Seder, the moment should be one of ultimate intimacy with Hashem! 
Jumping the gun and eating matza before the Seder would spoil “the moment”. The Seder 
should feel like our wedding night with Hashem! 

Today, vast numbers of Jews do not see Judaism as an option for filling the vacuum of 
the soul. For some reason, maybe longevity and routine, a fundamental aspect of Judaism is 
not being accessed. 

True Judaism is about the infusion of holiness into mundane reality. Our minds and 
our emotions are necessary for basic living, but they can also accomplish the loftiest spiritual 
heights. Mitzvos are not just good deeds but rather they are a permeation of the spiritual into 
the physical. 

The task of imbuing mundane tasks with spiritual meaning is not an easy one. This is 
why so many Jews find Jewish ritual so distant and opaque. But attaining spiritual greatness 
is not supposed to be easy. It is not the quick fix of physical pleasure, or the sublime pleasure 
that can come with separation from the world. 

The task before us this Pesach and every day of the year is to carefully perfect the 
physical mitzva environment that we live in and then to light the fire.  

Imbue your matza, wine and bitter herbs with holiness. This is the purpose of the 
world. 

� � � � � � 
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A Different Kind of Rosh HaShana! 

Depending on whom you ask and when you ask it, the Jewish year either begins in the 
month of Tishrei, at Rosh HaShana time, or a couple of weeks before Pesach in Nissan. 

Why do we have two New Years? 

The answer lies in the season of each New Year. Tishrei and Rosh HaShana occur in 
the fall when the trees are becoming bare, the sun is shining less and the harvest is coming to 
a close. There is a certain spirituality implicit in this season of autumn. When the physical 
world is in decline, room is created for the spiritual aspect of life. Rosh HaShana, the Asseres 
Yemei Teshuva (Ten Days of Teshuva), and Yom Kippur are times when we cut down on our 
sleep, our food and our general physical existence and we think eternity and other-
worldliness. 

By contrast, Nissan is in the spring, when flowers are budding, the sun is shining and 
life is being renewed. This is a different type of New Year, when the focus is on the beautiful 
world around us that Hashem created. At this time of year, rather than withdraw from the 
physical, we bask in it. Rather than our spirituality competing for space in our lives with the 
physical we imbue all the worldliness that surrounds us with holiness. 

In Nissan we affirm that “nature” is not a distraction from kedusha but rather a 
receptacle for it. We use the gifts that Hashem gave us: our homes, our families, our 
businesses, our health, our art and our talents, and even our weaknesses, all to serve Hashem 
with happiness. 

This is the secret of Rosh Chodesh Nissan. “Hashem took us out of Egypt in the month 
of spring…” 

� � � � � � 

When Jews Show Passion 

Dedicated by the Sitzer family in memory of their grandmother and my 
great aunt, Chaya Rachel bas Menashe Sitzer (née Haber) who left this world 
in 5735 (1975). She arrived in the United States from Europe in 1921 with three 
children (the fourth child was born in America) and a niece. Together with her 
husband, Yehuda Leib, she maintained a proper Jewish household and 
instilled a sense of Judaism in her children and grandchildren. She understood 
English but responded in Yiddish. Her favorite berocha to the grandchildren 
in Yiddish was that “mazal (luck) should always pursue us”. She insisted that 
we respond to the blessing by answering “Amen”. 

The Eastern gates to the Courtyard of the Bais HaMikdosh in Yerushalayim were called 
Shaarei Nikanor or the gates of Nikanor. They were beautiful, bronze structures that greeted 
the guests as they arrived from all over the Land. 

Why are they called “Gates of Nikanor”? Nikanor was a Greek general during the 
Chashmono’im era. When Antiochus’s nephew decided to remodel the Bais HaMikdosh, he 
used his resources to import artifacts from the best craftsmen in the known world. He 
commissioned his general Nikanor to travel to Alexandria of Egypt to have these bronze gates 
custom-made. Nikanor decided to transport the cumbersome gates by ship, and while out on 
his Mediterranean voyage they encountered a life-threatening storm. 

The general, seeing that the weight of the ship was too much to survive the storm, 
ordered one of the doors be thrown overboard. The storm, however, continued, and the boat 
rocked even more. The crew got ready to throw the next gate into the sea. Nikanor watched as 
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the group hoisted the heavy bronze door into the air – and something happened. Nikanor ran 
to the gate and began to hug it. “If this gate goes into the sea, so do I.” The storm immediately 
subsided. Realizing what had just taken place, Nikanor began to cry over the first door that he 
had thrown overboard. When they finally reached the port of Acco and docked their ship, they 
found the missing door – under the ship – and promptly hung both doors in the Bais 
HaMikdosh. To remember this miracle the gates were called Shaarei Nikanor. (Talmud Yoma 
38) 

What stopped the storm? The fact that the future gates to holiness were on board was 
not enough to ward off the storm. The doors wanted to be hugged! Yerushalayim wants to be 
hugged. Every gate, every passageway, every stone in Yerushalayim wants to be hugged. 

The initial reaction was to throw the doors to Yerushalayim overboard. Lives are at 
stake – don’t rock the boat! But that didn’t help; Yerushalayim works on a different level – if 
we love the doors, if we express our passion for them, they remain with us, even if it takes a 
miracle. 

“It was then that Moshe and the children of Yisrael sang out their song to Hashem” 
(Shemos 15:1). They had already seen miracles; Moshe had already had prophecies. They 
knew Hashem, but there had never been an outpouring of emotion until now. There was no 
passion. Finally they sang; finally Moshe sang. Hashem traveled from their minds to their 
hearts and all the malochim in Heaven sang along. When we read the Torah we read the Shira 
in the same tune as we read the Asseres HaDibros (Ten Commandments). The 
Commandments were an outpouring from Hashem; this song was an outpouring from Yisrael. 
“I am for my beloved and my beloved is for me.” 

I have often quoted the words of Rav J.B. Soloveitchik, describing the way he grew up. 
“The emotions that overtook me as a child (particularly around the High Holidays) stimulate 
me still today, and my whole Weltanschauung, my whole religious philosophy, is a result of 
this experience. Contemporary Orthodoxy is well-grounded intellectually. In spite of this, 
however, its followers lack passion.” (Rav Soloveitchik in Days of Awe, p. 60) 

We are living in an at-risk time. Kids at risk, Yerushalayim at risk, marriage at risk, 
personal missions at risk. The truth is that Judaism itself will be at risk if we don’t 
all demonstrate some passion!  

My Rebbe, Rav Scheinberg, would often quote the words of Dovid HaMelech: “I have 
given Your Torah as an inheritance to my children because it is the joy of my heart.” Torah 
does not usually go down as an inheritance. I can be a great Torah scholar but that says 
nothing for my children. There is only one way that we can bequeath Torah to our children: 
when “it is the joy of my heart”. When we can take it from our minds to our hearts, when we 
can sing about it and when we can hug it – then it remains ours. 

� � � � � � 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). The 
method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of Erev 
Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized for a 
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connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no spe
the following: This candle is being lit in the merit of ______________.

Others say that it is the custom within 
relative or a Tzaddik has passed away. The lighting has no acc
like to express themselves in a tefilla
on every Yom Tov as well. 

The author of the Pele Yo’etz
Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the Ottoman Empire at 
the time. The tefilla of the Pele Yo’etz

Hebrew Tefilla for Lighting a Yahrzeit or Hi

ת �ַ /��ֵ _______ יק ִד צַ הַ / י ִת ָר 
ד כבד מוֹ א עָ צֵ יֵ ת וַ ַ� ָר ל �ָ � עַ עֵ א יוֹ 

� ַהטוֹב ַמֲעֶ#ה ָ!ל  ְבָרצוֹ� ְ�ַרֲחִמי
י יל עִ לְ ת  חַ נ ְמ לְ ת  כ זְ ל לִ !ֹ ה הַ 

י ִה יְ . _______יק ִד צַ / י ִמ ִא / י 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life.

3) Learn about the person including history, culture, writings and teachings.

4) Study some of his teaching or writings.



Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/

Biographical information and yahrzeits 

� 22nd of Nissan, Acharon Shel
� Rav Moshe ben Yosef Mitrani, 

� Rav Shimon “Caftan” Shlisgal

Tzaddik, (5625/1865); 

� Rav Yehuda Rosanes of Constantinople, 

also wrote Parshas Derochim, (5487/1727);

� Rav Yitzchok Kalisch (1779–

(founder of the Amshinov dynasty) and Rav Menachem Mendel, who continued the Vorki 

dynasty. Through his travels with his teacher, Rav Dovid of Lelov, he became a 

Yaakov Yitzchok (the Chozeh) of Lublin and of Rav Simcha Bunim of Peshis’cha. Some of his 

teachings and stories involving him appear in 
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hour candle in his or her honor. There is no specific 
the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day that a 
has passed away. The lighting has no accompanying blessing, and people would 

tefilla when lighting the candle. This is not only true on a 

Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a
of the city of Selestria in Bulgaria. Bulgaria was a part of the Ottoman Empire at 

Pele Yo’etz is reproduced and translated below, as a public service.

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� י נִ יל עִ לְ ת  חַ נ ְמ ה לִ ר זֶ 
א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ , הַ לֶ ר אֶ פֶ סֵ ת �ַ (צַ ְמ נִ ה הַ 

ְ�ַרֲחִמי� 1ְ�ֶַקֵ�ל, ֲאבוֵֹתינ  ֵוא/ֵהי נ ֶא/ֵקי ‘ה 
ה הַ יֶ ְה יִ ה וְ ְ�ַמֲעֶ#  ֵ�י�, ְ�ִדי� ר ֵ�י�, ְ�ַמַחָ�ָבה

י בִ ל )ה ֶ� מָ ָ� נְ   חַ ר  �פֶ נֶ ט לְ ָר פְ �ִ  , לאֵ ָר 
 .י�יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר � צְ יהֶ תֵ וֹ�

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
___ the son/daughter of ______________. May it be Your will 
d and the G-d of our forefathers, that all my good deeds whether 

in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
on Yisrael. It should be especially for the soul of my father/mother/the 

_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

aching or writings.                        See more at: www.yeshshem.com/hilulah.htm



GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS FOR WEEK FOLLOWING THE 21
st
 OF NISSAN

http://www.chinuch.org/gedolim_yahrtzeits/Nissan 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

Acharon Shel Pesach ~ Begins Friday Night
Yosef Mitrani, Mabit (some say the 23rd), (1585/5345); 

” Shlisgal, Gabbai Tzedoka, who the Chofetz Chaim

of Constantinople, mechaber of Mishne LaMelech

, (5487/1727); 

–1848), founder of the Vorki dynasty, father of Rav Yaakov Dovid 

(founder of the Amshinov dynasty) and Rav Menachem Mendel, who continued the Vorki 

. Through his travels with his teacher, Rav Dovid of Lelov, he became a 

) of Lublin and of Rav Simcha Bunim of Peshis’cha. Some of his 

teachings and stories involving him appear in Ohel Yitzchok and Hutzak Chein

MeOros.HaTzaddikim@gmail.com 

cific berocha. Some say 

candle on the day that a 
ompanying blessing, and people would 

when lighting the candle. This is not only true on a yahrzeit but 

1828), did in fact compose such a tefilla. 
of the city of Selestria in Bulgaria. Bulgaria was a part of the Ottoman Empire at 

is reproduced and translated below, as a public service. 

ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ 
ה הַ ילָ פִ 1ְ _______ 

 י2נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ 
ְ�ַמַחָ�ָבה ֵ�י�, עוֶֹ#ה ֶ�(ִני

ָר ְ# יִ  2ְמ ת עַ מוֹ ָ� נְ לִ 
�פְ ה נַ נָ יֶ ְה 1ִ � ֶ� צוֹ ָר 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
___ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 

on Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

Learn about the person including history, culture, writings and teachings. 

www.yeshshem.com/hilulah.htm 

 

Z 

OF NISSAN 

www.anshe.org 

Friday Night (Apr 29th) 

Chofetz Chaim said was a hidden 

Mishne LaMelech, (1658–1727). He 

1848), founder of the Vorki dynasty, father of Rav Yaakov Dovid 

(founder of the Amshinov dynasty) and Rav Menachem Mendel, who continued the Vorki 

. Through his travels with his teacher, Rav Dovid of Lelov, he became a talmid of Rav 

) of Lublin and of Rav Simcha Bunim of Peshis’cha. Some of his 

Hutzak Chein, others in 



19 � Pesach – Shevi’i & Acharon Shel Pesach / MeOros.HaTzaddikim@gmail.com 

 

Shemu’as Yitzchok, (5608/1848); 

� Dr. Nathan Birnbaum, 1864–1937. A leader in the early Zionist movement, he is credited for 

coining the word “Zionism” in 1890. He played a prominent part in the First Zionist Congress 

(1897) and was elected Secretary General of the Zionist Organization. However, ideological 

differences with Theodore Herzl led to his leaving the movement. In the years preceding World 

War I he gradually abandoned his materialistic and secular outlook, eventually embracing full 

traditional Judaism. He may be seen as the forerunner of the modern Ba’al Teshuva movement. 

His most famous book of this period was Gottesvolk (“G-d’s People”), first published in 

German and Yiddish in 1917 (translated into English in a shortened form by J. Elias in 1947, 

titled Confession). In 1919, he became the first Secretary General of the new Agudas Yisrael 

organization. He lived in Berlin between 1921 and 1933. After the rise of Nazism, he left 

Germany for Scheveningen, Netherlands, until his passing, (5697/1937). 

� 23rd of Nissan, Isru Chag ~ Begins Motzai Shabbos (Apr 30th) 
� Rav Moshe ben Yosef MiTrani, the Mabit (1505–1585). Son of the famous Rav Yosef MiTrani 

(Maharit), Rav Moshe was born in Salonika, Greece. He was sent to Adrianople (Italy) as a boy 

to pursue his studies under the supervision of his uncle, Aharon. At the age of sixteen, he went 

to Tzefas and completed his studies under Yaakov Beirav. He was one of four people to receive 

the special semicha from him in 1538 in Tzefas, along with Rav Yosef Karo, Rav Moshe 

Cordovero, and Rav Yosef Sagis. In 1525, he was appointed Rav of Tzefas; he held this office 

until 1535, when he moved to Yerushalayim, where he lived until 1585. His main work was 

Kiryat Sefer, a commentary on Rambam’s Yad Chazoka. HaMabit was a halachic responsa with 

841 answers. He also wrote Bais Elokim, a thematic discussion of the elements of tefilla. 

[Hamodia 2005: 25th of Nissan; according to introduction to Bais Elokim – the 22nd of Nissan], 

(5345/1585); 

� Rav Yisrael Sholom Yosef ben Rav Yitzchok of Bohush, 1923 (some say 1926), mechaber of 

Pe’er Yisrael, (5683/1923). 

� 24th of Nissan ~ Begins Sunday Night (May 1st) 
� Rav Moshe of Premishel, mechaber of Mateh Moshe, (5366/1606); 

� Rav Chaim Menachem Heschel of Zhinkov (1837–1893). Succeeded his father, Rav 

Meshulam Zusia, and expanded the Chassidus throughout Russia, Ukraine and Serbia. Some of 

his Divrei Torah are found in the sefer Shemuos Tovos, (5653/1893); 

� Rav Yosef Friedman of Rimanov, (5673/1913); 

� Rav Eliyohu Akiva Rabinowitz of Poltava, (5677/1917); 

� Rav Avrohom Yehoshua Heshel Weinberg, the Slonimer Rebbe of Tel Aviv, (5738/1978); 

� Rav Chaim Yitzchok Chaikin, Rosh Yeshiva of Aix-les-Bains, (5755/1995). 

� 25th of Nissan ~ Begins Monday Night (May 2nd) 
� Rav Chaim Halberstam of Sanz, mechaber of Divrei Chaim (1793–1876 [some say he was 

born 1797]), founder of the Sanzer Chassidim, born in Tarnograd, Poland. At the age of 

eighteen, he was appointed Rav of the small town of Rudnik, where he became a close talmid 

of Rav Naftoli Tzvi of Ropshitz. In 1830, he became Rav of Sanz, where he stayed for forty-six 

years. He had fifteen children, including Rav Yechezkel of Shinov. His third son, Rav Meir 

Nosson, died of an epidemic at an early age; his son, Rav Shloime, became the first Bobover 

Rebbe. Another scion of Sanz, Rav Yekusiel Yehuda Halberstam, the Klausenberger Rav, has 

erected several towns, Yeshivos and a modern medical center in Eretz Yisrael, as well as 

Yeshivos in New Jersey and New York. The Sanz Chassidim have a yichus document showing 
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that they are descended via the Maharal of Prague from Rav Yosef I of Rome and back to 

Dovid HaMelech [10th of Nissan, according to others], (5636/1876); 

� Rav Nachum Tzvi Goldberg, (1922–2006). Born to Rav Kalman Avrohom Goldberg, Rav of 

Vasilkov, he moved with his family to America in 1926. As a bochur, he learned with Rav 

Shlomo Heiman for five years, then moved to Lakewood to learn with Rav Aharon Kotler for 

nine years (1943–1952). As a married man, he moved back to the East Side and taught at 

Yeshivas Rabbeinu Yaakov Yosef (RJJ) for over twenty years. After his father was niftar in 1968, 

he replaced him as Rav of Adas Yisrael. In 1973, he also became administrator of Ezras Torah 

and made out the checks for all the yungeleit, (5766/2006). 

� 26th of Nissan ~ Begins Tuesday Night (May 3rd) 
� Yehoshua bin Nun. Buried in Timnas Serach in Har Ephraim, (1354–1244 BCE); 

� Rav Nachman Tulchiner ben Rav Avrohom HaLevi, prominent talmid of Rav Nosson of 

Breslov, (5644/1884); 

� Rav Ephraim ben Rav Aharon Navon, the Machaneh Ephraim (1677–1735). Born in 

Andrinople to Rav Aharon, he married the daughter of Rav Yehuda Ergaz. He served as chief 

Rav of Constantinople, (5495/1735); 

� Rav Moshe Teitelbaum, the Satmar Rebbe. He succeeded his uncle, Rav Yoel. Mechaber of 

Beirach Moshe, he is buried in Kiryas Yoel, (5766/2006). 

� 27th of Nissan ~ Begins Wednesday Night (May 4th) 
� Rav Yeshayohu Osher Zelig Margulies, a Yerushalmi Mekubol, mechaber of Kumi V’roni, 

(5729/1969); 

� Rav Yehuda Kahana, the Kuntres HaSefeikos, (5579/1819); 

� Rav Levi Yitzchok Greenwald, the Tzelemer Rav. He arrived in America in 1939, just before 

the onset of World War II, after his Bais Medrash was destroyed on Kristallnacht, and re-

established his Bais Medrash in Williamsburg. He also established one of the first Chassidishe 

Yeshivos in America, Arugas HaBosem, named after his father, the Chuster Rav, who was 

known as the Arugas HaBosem, (5740/1980); 

� Rav Sholom Moshe Ungar, son of Rav Shmuel Dovid Ungar, a descendant of the Abarbanel, 

who was himself a descendant of Dovid HaMelech (1916–2003), born in Krumpach, Slovakia. 

In 1941, he married the daughter of Rav Simcha Greenberg, an ardent Munkatcher Chassid. 

Supported by his father-in-law, Rav Sholom Moshe learned bechavrusa with his brother-in-law, 

Rav Meir Greenberg, later to become the Kezmarker Rav of New York. Rav Sholom Moshe 

worked with another brother-in-law, Rav Michoel Ber Weissmandl, in rescue operations during 

the War. Deportations from Nitra began in Elul of 1944. The Nitra Yeshiva (of two hundred 

bochurim) was the last Yeshiva in Europe to remain open and was liquidated on the 17th of Elul. 

Hiding in the forest for the remainder of the War, Rav Sholom Moshe lost his father, his wife 

and his three children. In 1947, he was officially named Rav of Nitra. In 1948, the Nitra kehilla 

was established in Mount Kisco, Westchester County, New York, (5763/2003); 

� Rav Avigdor Miller (1908–2001). Born in Baltimore, Rav Avigdor attended public school like 

all the other Jewish boys from religious homes, and studied Torah with his grandfather and 

other local Rabbonim. At the age of fourteen, he left to study at Yeshivas Rabbeinu Yitzchok 

Elchonon, which at the time was the only Jewish high school offering high-level Jewish studies 

in the United States. It was there that he met future leaders of U.S. Jewry, such as Rav Nosson 

Wachtfogel, Rav Yehuda Davis and Rav Mordechai Gifter. They met secretly in Rav Miller’s 

dormitory room to hear a shiur in Mesillas Yeshorim by Rav Yaakov Yosef Herman. In 1932, he 
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followed Rav Aizik Sher to Slobodka, where he spent six years learning. In 1935 he married his 

life partner for sixty-four years, Ethel Lessin. The first rabbinical position which Rav Avigdor 

accepted was in Chelsea, Massachusetts. In 1945, Rav Miller was offered a job as Mashgiach 

of Chaim Berlin by Rav Hutner, a position he kept for nineteen years. He was then invited by 

Young Israel of Rugby to be their unofficial Rav. The shul was located at East 49th Street in the 

East Flatbush section of Brooklyn, and his position became official in 1946–47. He began 

writing his first book, Rejoice O Youth, in 1963. In 1964, when Yeshivas Chaim Berlin moved 

to Far Rockaway, Rav Miller decided to resign and devote himself full-time to his congregation 

and his writing. He finished writing the book in 1965, (5761/2001). 

� 28th of Nissan ~ Begins Thursday Night (May 5th) 
� Rav Moshe Halberstam (1932–2006). Born in the town of Tshakawe, Galicia, to Rav Yaakov 

Halberstam, he was a great-great-great-grandson of the Divrei Chaim of Sanz. As a youth, he 

studied at Yeshiva Bais Avrohom Slonim under the Nesivos Sholom of Slonim. His Rebbe 

Muvhok was Rav Shmuel Wosner. He delivered shiurim for decades in a kollel for halocha that 

he headed and was a member of the Eida Chareidis Bais Din, and Rosh Yeshiva of Yeshivas 

Tshakawe. In 1997, he was appointed a member of the Badatz. He published a collection of 

responsa called Divrei Moshe, founded the Vaad HaRabbonim LeInyonei Tzedoka and was the 

head of the tzedoka Chibas Yerushalayim Kupas Rebbe Meir Ba’al HaNes. His son-in-law, Rav 

Mattisyohu Deitch, founded the Yad Rama Institute under the guidance of the greatest halachic 

authorities of today, which deals with solutions for problems in halocha and medicine, 

(5766/2006): 

� Rav Shabsai Sheftl Horowitz II, (1590–1660). The son of the Shela HaKodosh, Rav Shabsai 

studied under his father and under Rav Shlomo Ephraim Lunshitz. After his father left for Eretz 

Yisrael, he became Dayan of Prague. He then became Rav of Fuerth, then Frankfurt am Main 

and then Posen, where he founded a Yeshiva. In 1654, he was appointed Rav of Vienna. In 

1649, he published his father’s work, Shnei Luchos HaBris, along with his own extensive 

introduction, Vavei HaAmudim, (5420/1660); 

� Rav Yichye ben Yosef Tzalach, the Maharitz, founder of the Baladi community of Yemen 

(1713–1805). He is described as “without question…the greatest Rav and exponent of Jewish 

law ever to have been produced by Yemen”. By 1795, he was serving on the Bais Din of Sanaa, 

(5565/1805); 

� Rav Yehoshua of Ostrova, son of Rav Shlomo Leib of Lentcha, and mechaber of Toldos Odom 

(1819–1873). He is a talmid of Rav Moshe of Kobrin (whose yahrzeit is tomorrow), 

(5633/1873); 

� Rav Yosef Yozke (or Yuzpe) Rosenberg of Zalkava, mechaber of Yad Yosef (on the first three 

perokim of Bova Metzia) and Revid HaZohov, (5665/1905); 

� Rav Yehoshua Pinchas Bombach of Ushpetzin (or Oswiecim) [note: according to a frequently 

told story of the brothers, Rebbe Reb Elimelech and Rebbe Reb Zusha, this city would later be 

called Auschwitz, (5681/1921); 

� Rav Yissochor Leib Weinberg of Slonim, (5688/1928); 

� Rav Aryeh Shapira, Rosh Yeshiva Volozhin [also known as Valozhyn, Volozhy’n, Wolozyn, 

Volozine, and Wolozine; note: perhaps this is a typo, and is instead referring to Rav Rephael 

Shapira, the son-in-law of the Netziv, who succeeded him until 1881; or possibly Rav Yaakov 

Shapira (niftar 1936); 

� Rav Shem Klingberg ben Rav Avrohom Mordechai, the Zaloshytzer Rebbe of Cracow, from 

the Komarna dynasty. Killed in a concentration camp. One of the greatest Mekubolim of his 
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time, he wrote sefer Oholei Shem, (5703/1943); 

� Rav Aharon HaKohen Rosenfeld, the Pinsk-Karlin Rebbe (1927–2001). For many years, he 

served as a Maggid Shiur in the Eitz Chaim Yeshiva, and then in the Belz Yeshiva in Eretz 

Yisrael and Belgium. When he was only thirty his wife was niftar, leaving him with five small 

children. He later married the widow of Rav Chaim Halberstam, who raised the orphans and 

brought them to marriage. On Pesach 1991, on the Yahrzeit of his grandfather, Rav Aharon of 

Karlin, he was appointed Admor of Pinsk-Karlin, (5761/2001). 



Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The holy Arizal taught: 

On the Hilula (Yahrzeit) of a Tzaddik, he alone teaches in the heavenly academy known as 

the Mesivta DeRokiya, and on that day they only study his novel Torah thoughts called chiddushim 

as well as review his good deeds and acts of chessed (loving-kindness). 

The Bais Yisrael of Gur said that the Shabbos preceding a yahrzeit, we have the ability to 
latch onto and grasp that Tzaddik’s force and tap into his power. 



Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Yitzchok Kalisch Of VorkiRav Yitzchok Kalisch Of VorkiRav Yitzchok Kalisch Of VorkiRav Yitzchok Kalisch Of Vorki, , , , 22222222
ndndndnd
    of Nissanof Nissanof Nissanof Nissan    

The Imrei Chaim of Vizhnitz would 
relate that a G-d-fearing Chassid once 
approached Rav Yitzchok of Vorki and 
cried out, “Rebbe, please open up my heart 
so that I can do teshuva!”  

The rebbe replied, “But I do not 

have the key to your heart.”  

“So what, Rebbe?” answered the 
Chassid passionately. “Who needs a key? 
Rebbe, grab a hatchet and hack away to 
break it open!” 

    

Rav Chaim HalberRav Chaim HalberRav Chaim HalberRav Chaim Halberstam of Sanzstam of Sanzstam of Sanzstam of Sanz, , , , 25252525
thththth
    of Nissanof Nissanof Nissanof Nissan    

Mechaber of Divrei Chaim 

Rock Solid Faith 

On Erev Pesach, after having 
finished baking matzos about a half hour 
before Mincha, Rav Shimon approached 
the Divrei Chaim of Sanz with the 
traditional blessing, “Leshana HaBa’a 
Be’Yerushalayim – next year may we eat 
the matzos in Yerushalayim!”  

“Why next year?” the Tzaddik yelled 
and thundered, “I have not yet despaired of 
eating the kezayis matza in Yerushalayim 
this very night!” Such was the Divrei 
Chaim’s rock-solid, unshakable emuna. 

(Chemda Genuza). 
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Simple Faith 

Once, the Divrei Chaim related how 
he watched a simple Jew recite the blessing 
Go’al Yisrael in the Haggoda. The Jew got 
to his feet and, standing tall and erect, he 
began to bow and prostrate himself silenty 
– shuckling away. After saying Go’al 
Yisrael, he proceeded to daven as he 
always did during Shacharis! The Divrei 
Chaim derived great pleasure at the 
simplicity of these faithful Jews. 

(Chemda Genuza). 

 

The Divrei Chaim Defined a Chillul 
Hashem 

Rav Yisrael of Rizhin was imprisoned for 
twenty-two months, sixteen in the 
notorious Kiev dungeons in a dark, damp 
cell and then another six months in 
Kamenetz. No charges were ever brought 
against him and he was never placed on 
trial. The Rizhiner, undaunted, continued 
to lead his Chassidim even while 
incarcerated, despite the fact that he was 
allowed almost no visitors.  

The way he fully accepted upon 
himself this decree and sanctified 

Hashem’s name while in prison can be 
appreciated by the way he left his 
imprisonment. When, on Shushan Purim, 
March 20, 1840, the iron cell door creaked 
open to release the Rizhiner, he walked out, 
paused, turned around and stepped back in 
the cell. To the wonderment of those 
present, he remained inside for a few 
moments before finally stepping out to 
freedom. Everybody understood that the 
time he had spent in prison were holy days, 
to learn from and to be remembered — not 
forgotten. Days later, after receiving 
information that the authorities were 
planning to rearrest him, and a sentence of 
lifetime exile in Siberia was in store for 
him, he made a miraculous flight to the 
town of Sadigora, where the Austrian 
government declared him a citizen and 
granted him a safe haven. The Rizhiner 
spent the rest of his days in Sadigora, and 
even now that name is synonymous with 
Rizhiner Chassidus.  

One of the admirers of the Rizhiner 
was the Tzaddik, Rav Chaim of Sanz, the 
Divrei Chaim. Rav Chaim had an 
illustrious Rabbinic career and in his later 
years was the Rav of Sanz and presided 
over its Bais Din (Rabbinical court). When 
he retired, his son, Rav Aharon, assumed 
his position.  

Once, when Rav Aharon was 
presiding over the Bais Din, he rendered a 
certain decision that displeased the guilty 
litigant. Not only did he not accept the 
verdict against him, but demanded that the 
results be reversed, insisting that he would 
not take “no” for an answer. Rav Aharon, 
unmoved, refused to be influenced and 
called the case closed.  

At that point, the unfortunate 
litigant, desperate for things to go his way, 
claimed that if the Rav would not reverse 
the results he would report him to the local 
authorities on some trumped-up charge 
that carried the risk of imprisonment. After 
Rav Aharon again refused to reverse the 
decision of the Bais Din, the fellow 
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followed through on his threat by 
fabricating some story in the eager ears of 
the local authorities. They arrived promptly 
at the home of Rav Aharon, arrested him 
and threw him into prison without any 
investigation.  

His family and talmidim came 
running to his father, Rav Chaim, to report 
the news, but to their great astonishment, 
he was calm and surprisingly unconcerned. 
“If my son were sitting in jail because of 
some crime or indiscretion that he had 
committed, that would certainly bother 
me,” he told them. “But that he was thrown 
into jail because he rendered an honest and 
fair judgment upholding the sanctity of the 
Torah…it should only be so!”  

When the family saw that they were 
getting nowhere with Rav Chaim, they went 
to see his mechutan (the father of a son or 
daughter’s spouse), Rav Yehoshua of Belz, 
and asked him to intervene; perhaps he 
would be able to convince Rav Chaim to 
use his influence to get his son out of jail.  

Rav Yehoshua agreed to take on the 
mission and went immediately to speak 
with Rav Chaim. He related to him all that 
had transpired; from the case that had 
come before the Bais Din until the current 
tragic outcome. He explained how difficult 
it must be for a refined person like Rav 
Aharon to be in a Hungarian jail, and how 
important it was for his family as well as for 
the community to have him back. And last 
but not least, there was a Chillul Hashem 
(desecration of Hashem’s name) involved.  

At that Rav Chaim ignited, and he 
turned full-force to Rav Yehoshua. “Do you 
really believe that if one is put into prison 
because he upheld the Kedusha (holiness) 
of the Torah by rendering an honest and 
true judgment, that it is the cause of a 
Chillul Hashem?! Would you label Yosef 
HaTzaddik’s sentence in the prison of 
Pharaoh a Chillul Hashem?! Were the 
twenty-two months that Rav Yisrael’tche 
(the Rizhiner) spent in prison a Chillul 
Hashem?! No! Just the opposite! It was a 

Kiddush Hashem! Both Yosef HaTzaddik 
and Rav Yisrael’tche sanctified the name of 
Hashem until the highest heights. My dear 
mechutan, listen to me! Anybody who calls 
himself a Jew and is not attached body and 
soul to his Creator every hour of the day – 
that is a Chillul Hashem!  

(Source: Sefer Ner Yisrael, “Dalet” p. 145–
6, as told by Rav Yankele of Antwertp)  

 

Rav Chuna Halberstam of Kolshitz 
once related that on Hoshana Rabba the  
Sanzer Rav used to tell the following 
parable which he in turn had heard and 
received as a tradition from his Rebbe, the 
heilige Ropshitzer: 

There was once a galach (priest) 
who constantly rebuked and castigated his 
parishioners against drinking vodka and 
other forms of hard liquor. Once, when this 
galach passed through the marketplace he 
saw one of his parishioners lying like a 
drunkard on the sidewalk in a dazed 
stupor. 

When his alcohol-induced state 
wore off he reported to the galach to await 
punishment for his public misconduct. The 
galach proceeded to rebuke him to his face. 
“I am sorry,” replied the parishioner, “but 
there is nothing that can make me give up 
my drinking habit; I am hooked on this 
drink and that’s that!” 

When the galach heard this, he 
asked one of his attendants to bring him 
some brandy so he could sample it for 
himself. “I must see for myself why this 
drink is so addictive,” he thought. “It must 
taste so wonderful and be so tempting that 
he cannot give it up!” 

The attendant brought his master a 
glass of strong brandy and the galach 
sipped the drink; he immediately spat it 
out, wrinkling his nose, while wheezing, 
hacking, coughing and retching violently. 

“This is disgusting!” he declared. 
“How can you drink such strong, bitter 
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liquid?” he questioned the drunkard. With 
a wave of dismissal, the galach said, “You 
can go! You don’t need any punishment at 
all! Drinking such bitter, horrible stuff such 
as that…there is no better punishment for 
you!” 

In concluding the story he explained 
the parable’s message:  

The same is true regarding sins and 
transgressions that people do. People sin 
and transgress, thinking of the pleasure 
and delight they will feel.  

However, anyone who has never 
tasted sin in his life would taste in such 
actions the bitter and vile poison that they 
really are! 

With this we can advocate on behalf 
of Klal Yisrael and say: Ribbono Shel Olam 
– Master of the World – there is no need to 
further punish the Yidden for any of their 
sins! The bitter taste of sin itself should be 
punishment enough! 

(Sippurei Tzaddikim Succos, p. 18) 

 

The Divrei Chaim Casts His Bread 

Upon the Waters 

The Divrei Chaim was approaching 
a busy train station in Vienna surrounded 
by his Chassidim. Suddenly he stopped and 
mentioned to his Chassidim that he heard 
the sound of crying, and asked them to 
locate the source of the crying. One of the 
Chassidim walked in the direction that the 
Rav pointed him to and found a young girl, 
who was well-dressed, but whose eyes were 
red from crying. It was apparent that she 
had been crying for a long time. 

The Chassid asked her what was 
wrong and the girl, who was the daughter 
of a non-Jewish minister, told him that she 
was supposed to travel home by train, but 
her money had been stolen, and now she 
was stranded. She had been sitting there 
crying for a long time, but no one had paid 

any attention to her. “What will I do now?” 
she said, beginning to cry again, “How will 
I get home?”  

The Chassid went back to Rav 
Chaim and explained to him the source of 
the crying. Immediately, Rav Chaim took 
some money out of his pocket and said to 
the Chassid, “Return to the girl with this 
money and tell her that Rabbiner 
Halberstam sent her the money.” The 
Chassid did as instructed, and the girl 
happily accepted the money as she wiped 
away her tears.  

Years later, Rav Shmuel, a Sanzer 
Chassid, came to Rav Chaim with a tale of 
woe. Rav Shmuel owned a thriving boot 
factory and one of his clients was the 
Hungarian army. The army had recently 
ordered a large supply of boots for the 
approaching winter. A jealous non-Jewish 
competitor decided to take matters in his 
own hands and informed the army general 
that Rav Shmuel’s boots were made out of 
inferior materials and that Rav Shmuel was 
a liar and a thief, just like the rest of the 
Jews. The army general was more than 
willing to accept these anti-Semitic, 
trumped-up charges and informed the 
Hungarian government. Rav Shmuel was 
now facing serious charges and 
imprisonment.  

Rav Chaim listened and then told 
Rav Shmuel, “Don’t worry at all. Go to the 
justice minister in Lemberg and tell him 
that Rabbiner Halberstam said you’re not 
guilty and these are false accusations.” 

Rav Shmuel traveled to Lemberg, 
but the justice minister was not in his 
office. He remembered Rav Chaim’s 
reassurance not to worry and decided to go 
to the justice minister’s home. To his 
surprise, the justice minister allowed him 
in immediately and invited him to tell his 
story. He ended his story with the words, 
“Rabbiner Halberstam told me to come to 
you and tell you in his name that I’m not 
guilty and these are all false accusations.”  
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The minister was silent, but his wife, 
who had also listened to the story, turned 
to Rav Shmuel and asked with great 
interest, “Who told you to come here?”  

“Rabbiner Halberstam,” repeated 
Rav Shmuel, who was surprised by her 
interest.  

“Rabbiner Halberstam of Sanz?!” 
she asked excitedly.  

“Yes,” Rav Shmuel replied, now even 
more curious why this non-Jewish woman 
was so interested in his Rebbe. 

“Do who know who that is?” she said 
to her husband. Once, when I was a girl, I 
was stuck in the Vienna train station when 
all my money was stolen. I sat and cried 
there for a full hour, and not one person in 
the crowded train station paid any 
attention to me, except that Rav – 
Rabbiner Halberstam. He heard me crying 
and gave me enough money to buy a ticket 
to travel home. He’s an angel of G-d, this 
Rabbiner Halberstam, and I’ll remember 
him as long as I live. If this angel of 
Hashem is supporting this man, he is 
surely not guilty.” 

When Rav Shmuel left Lemberg, 
after he was cleared of the charges, he 
immediately traveled to Sanz and told Rav 
Chaim the story. Rav Chaim smiled and 
said, “This is what it means when it says, 
“Cast your bread upon the waters, for after 
many days you will find it’. When you act 
appropriately to every person who was 
created in the image of Hashem, you will 
only gain. And this is not only referring to 
important people…” (Le’orom Neileich)  

 

Fatal Whitewash 

A young man, who was afflicted 
with a severe case of tuberculosis, was 
housed with a poor householder in the 
town of Sanz. Before Pesach, the 
householder wished to whitewash his 
house, as he did each year. The problem 
was that the doctor had warned him that 

although the young man did not have 
much time to live as it was, since his lungs 
were badly eaten away, the smell of the 
whitewash would hasten his death. 

The landlord ran to the Divrei 
Chaim of Sanz and told him, in anguished 
tones, that he could not forgo 
whitewashing his house for Pesach, so he 
felt he had no choice and must turn the 
sick young man out. 

The Rebbe was shaken by the tale. 
He pondered briefly and then asked the 
man to wait a short while, until the illness 
would pass, and then he would be able to 
whitewash the house without worry. 

The doctor heard about what the 
Rebbe had said and laughed scornfully. 
But after a few days had passed, he was 
forced to admit that the patient had 
improved. And, shortly thereafter, the 
sick man was found to be completely 
cured. 

The Divrei Chaim dismissed with 
the wave of his hand the talk of miracles 
that was on everyone’s lips, but his 
grandson, Rav Shlomo, the future 
Rebbe of Bobov, pursued the doctor and 
asked him, “Nu, what do you have to say 
now?” 

“It would seem that I was mistaken 
when I said the lungs were eaten away 
and disintegrated,” replied the doctor. 

“Why don’t you admit, rather, that 
you were wrong in mocking the words of 
my grandfather, the Rebbe of Sanz?” 
insisted the Bobover. 

“If your grandfather can create new 
lungs, why doesn’t he make the blind see 
and give speech to the dumb?” countered 
the doctor. 

“If my grandfather were to give 
sight to the blind, you would have no 
choice but to repent,” said the Bobover. 
“However, Hashem wants man to have 
free choice and choose the good from his 
own will. That is why the Tzaddik only 
performs miracles of this sort which allow 
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the doctor to say, ‘I was mistaken in my 
diagnosis.’” 

 

A Tip to Help My Granddaughter 

Rav Boruch Halberstam, the Rav 
of Golitz, approached his father, Rav 
Chaim of Sanz, for financial assistance; 
his first child would soon be married but 
he could not afford to provide for her. The 
Sanzer Rav apologized, telling his son 
that he could not give him any money. 

Surprised, Rav Boruch asked, 
“Father, how is it that you have money for 
helping every poor bride who seeks your 
aid, but you are unable to give any to your 
own granddaughter?” 

Rav Chaim smiled and explained, 
“My son, there is a very great difference! 
The unfortunate people who come to me 
for assistance have no other way to obtain 
the money they need to provide for their 
weddings. You, however, can travel to my 
Chassidim, who will be only too glad to 
help a son of mine. Since you are able to 
obtain the funds, if I give you money I will 
be taking it away from others who have no 
other means.” 

The Gorlitzer Rav accepted the 
wisdom of his father’s words and 
undertook to travel to the various towns 
and villages where his father’s Chassidim 
lived, in order to solicit their 
contributions for his daughter’s wedding. 
Before leaving, he came to his father for a 
parting blessing. 

Rav Chaim told him, “Since this is 
the first time you are seeking donations, I 
would like to give you some advice. You 
have probably decided that this name on 
your list will give you a hundred 
zlotys and that one will give you two 
hundred. I want you to know that this is 
the wrong way to go about soliciting! 
People are often not going to give what 
you expect them to, and this could cause 
you to harbor ill feelings toward them, 

Heaven forfend. 

“You must remember that Hashem 
ordained exactly how much money you 
will collect. The donor who you think will 
give a hundred zlotys may give fifty, and 
the one you imagined would give fifty may 
actually give a hundred! It makes no 
difference in the total; it will still be the 
amount which Heaven has decreed you 
will get. 

“Thus, my advice to you is to 
approach each person with an open mind. 
Do not assume anything, and accept 
gratefully whatever you are given. This 
way you will collect funds and still retain 
your love for every Jew.” 

 

A Sensitive Stomach 

Failing health once forced Rav 
Chaim of Sanz to make use of the mineral 
baths in Baden, near Vienna. Hearing that 
a Chassidic Rebbe was visiting the area, 
an irreligious Jew named Marcus decided 
to pay him a visit, arriving late Shabbos 
morning at the Sanzer Rebbe’s Shabbos 
table. Rav Chaim sat at the head, 
surrounded by the Chassidim who had 
accompanied him on his trip, as well as 
those from Vienna and Germany who had 
come to be in the company of their Rebbe. 

As soon as Marcus entered and sat 
down, the Rebbe sent small portions to 
him from each course that he had been 
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served. Marcus ate a bit of fish, cholent, 
kugel and chicken and soon thereafter, 
having satisfied his curiosity, he left. 

Later that day he went out for 
dinner to a restaurant –  
non-kosher, as usual – and ordered a 
sumptuous meal, but as soon as he began 
to eat, he suffered painful stomach 
cramps and began to vomit. 

“They have served me terrible food 
here!” he exclaimed, calling over the 
manager to complain. 

“There is nothing wrong with our 
food,” the manager protested. “Why, just 
look at all the other patrons who are 
dining on our fine cuisine without any ill 
effect! It must be that you are unwell, sir.” 

Perhaps the manager was correct, 
Marcus thought to himself. He suddenly 
reminded himself of the renowned 
miracle-worker he had visited earlier that 
day, and decided to return to him and ask 
for a blessing that his stomach ailment be 
cured. 

He described his problem to the 
Rebbe’s attendant, who went into the 
Sanzer’s room and related Marcus’ 
request. “He is perfectly healthy,” replied 
Rav Chaim. “There is nothing wrong with 
him! Go into the kitchen and serve him 
some kugel and he will be able to eat it.” 

After this snack, Marcus told the 
Rav’s attendant, “Thank you – that was 
really delicious! I feel much better now. 
Please thank the Rebbe for me.” 

Later that night, thinking himself 
cured by the Rav’s blessing, Marcus 
decided to make a second attempt to dine 
at the restaurant. To his dismay, the 
afternoon’s incident repeated itself: as 
soon as he started eating, the stomach 
pains returned and he began to vomit. 
Puzzled, Marcus returned to the Sanzer 
Rebbe for an explanation. 

“I was very ill this afternoon, and 
your blessing cured me, but when I went 
back to the restaurant the same thing 

happened!” 

Rav Chaim smiled and told him, 
“There is nothing wrong with your health. 
But now that you have tasted our Shabbos 
food, your body can no longer tolerate 
anything unkosher! Your body had 
experienced purity and now you can only 
eat kosher food.” 

Marcus realized the truth in the 
Rebbe’s words and accepted upon himself 
to observe the laws of kashrus (keeping 
kosher). One thing led to another and he 
eventually returned to full observance of 
the Torah, even changing his name to 
Moshe. He returned to Sanz to live his 
newly chosen lifestyle in the community 
of the Sanzer Rebbe, and was known as 
Rav Moshe Ba’al Teshuva. His previous 
education enabled him to write well in 
German, and eventually he became the 
Sanzer’s secretary for all official matters. 

After the Sanzer Rav passed away, 
Moshe became a Chassid of the Rebbe’s 
son, Rav Boruch of Gorlitz. He would 
constantly seek Rav Boruch’s advice on 
how he could repent for his past sins. 

When the Bobover Rebbe, Rav 
Shlomo Halberstam, a great-grandson of 
Rav Chaim of Sanz, who passed away in 
the year 2000, related this story, he 
would ask, “It seems that upon eating the 
food of the Sanzer Rebbe, Moshe lost his 
free choice. How is that possible? And 
why then should he be rewarded for 
repenting, when the choice was taken 
away from him? 

“We can ask further: How is it that 
every day in the morning tefilla we ask 
Hashem, ‘Compel our Evil Inclination to 
be subservient to You’? Is this not a 
contradiction to the concept of free will? 
The answer is that the yetzer hora is only 
removed because Hashem accepts a 
sincere tefilla. Therefore, the subjugation 
of the Evil Inclination is attributable to 
the tefilla of the person – he did not lose 
his free choice; on the contrary, he used 
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his free choice, to ask Hashem to help 
him in this struggle. 

“Similarly, Moshe’s body did not 
become sensitized to impurity simply 
because of the Divrei Chaim’s food. The 
first step was taken by Moshe, for it was 
he who sought out the Rebbe, coming to 
his tisch (table) that Shabbos. And he 
willingly accepted the food from the 
Rebbe’s plate that he was served. Thus, 
the consequences of his actions are 
attributable to him, a result of his 
exercising his own free choice.” 

 

The Most Desirable Apples 

One day late in the week, a poor 
woman from a well-respected Jewish 
family knocked on the door of the Divrei 
Chaim of Sanz. She requested his 
financial help, saying plaintively that she 
had yet to accrue sufficient funds to 
purchase the necessities for Shabbos. 

The Divrei Chaim was surprised. 
“Don’t you have a stall for selling apples 
in the marketplace?” he asked. “Why is it 
that you have no money?” 

She explained that people were 
saying her apples were of inferior quality, 
and as a result she hardly been able to sell 
any this week. 

When the Rebbe heard the cause of 
her problem, he rose and, adorned in his 
elegant rabbinic robe and Chassidic hat, 
strode off to the woman’s stall in the 
marketplace. The shoppers were 
astonished to see him there and word of it 
spread quickly. 

The Rebbe ignored their stares and 
calmly assumed a place behind the seller’s 
table. “My fellow Jews!” he called out. 
“Here are good apples for sale…very good 
apples…excellent apples. Who wants to 
buy them?” 

Immediately, there was a jostling 
stampede toward the apple-vendor’s 
table. People offered two, three, ten times 

the official price of the apples, because 
everybody wanted to buy the fruit directly 
from the hand of the holy Divrei Chaim of 
Sanz. In a very short time all the apples 
were sold for exorbitant amounts, and the 
Rebbe handed over to the woman a sum 
of money so large she could barely believe 
that it had come only from her apples. 

“Look,” said the Rebbe, “your apples 
were of good quality; it is just that the 
townspeople didn’t realize it until today.” 

 

The Rebbe’s Bashert 

 When the Sanzer Rebbe was a young 
bochur, he was already renowned as a 
Gaon. When his rich future father-in-law 
came to the Rosh Yeshiva requesting a 
shidduch for his daughter, he was offered 
the famed Rav Chaim as a prospective 
groom. The shidduch was formalized; 
however an issue arose when the family 
discovered that Rav Chaim had a 
pronounced limp.  

Rav Chaim then told his future 
father-in-law that he wanted a meeting 
alone with his future Rebbetzin for a few 
moments – and if she disagreed to the 
shidduch after the meeting, he would 
consent to forgo the shidduch without any 
hard feelings. 

While he was alone with his 
prospective bride, he requested that she 
look in the mirror. When she did so, she 
saw in the reflection that she had a 
mangled leg. Horrified, she asked Rav 
Chaim the meaning of this. He replied, 
“When we were both in Heaven before we 
were about to be born, I saw that you were 
supposed to be born with this birth defect – 
so I requested that the defect be given to 
me, since it would be much easier for me to 
carry on in life with that defect instead of 
you – and this shidduch would never be 
redt.” 

Needless to say, they were married 
and built a beautiful dynasty together. 
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[Editor’s Note: I was privileged to have 
traveled one year with Rav Steiner, Shlita, 
on the yahrzeit of Rebbe Rav Melech and 
we also visited the kever of the Sanzer Rav. 
On that trip was a woman whose husband 
had terminal cancer and the outcome of the 
bad prognosis was imminent. This couple 
was on the way to marry off their youngest 
daughter and she was on the trip to beg for 
a yeshua. As the Rebbe finished saying 
Tehillim by the Sanzer Rav’s kever, she 
accosted him in the ohel with bitter cries 
regarding her plight. The Rebbe’s heart 
broke and he ran back to the kever for a 
few minutes, returning with a guarantee 
that the husband would not impede the 
forthcoming wedding, which was slated for 
after Shavuos. After fully participating in 
the wedding and after the last sheva 
berochos of their daughter, the husband 
was niftar – thereby not hindering the 
simcha. 

Correspondingly, I had a relative in 
my family who was one of the committee 

members in Sanz in charge of electing the 
Rav, who himself was an outstanding pious 
Talmid Chochom. After interviewing Rav 
Chaim, this relative commented that he 
didn’t see the greatness of Rav Chaim. 
When Rav Chaim heard the statement, he 
remarked, “Takeh, you won’t see my 
greatness. The next day, the relative 
became blind.] 

 

Rav Rav Rav Rav Avigdor MillerAvigdor MillerAvigdor MillerAvigdor Miller, , , , 22227777
thththth
    of Nissanof Nissanof Nissanof Nissan    

Why Was Rav Avigdor Miller’s Head 
in The Sink? 

Rav Avigdor Miller was known for 
his emphasis on 
appreciating the 
wonder and 
beauty of nature 
and the vast 
wisdom of the 
world that 
Hashem 
created, among 
a multitude of 
other qualities 
from which we 
can learn so much. This classic story 
epitomizes his constant focus on 
appreciation for Hashem.  

Once, a grandchild visited Rav 
Miller at home and was puzzled to see his 

grandfather with his face in the sink. After 
a few minutes, Rav Miller stood up, and 
breathed deeply. “The air is so wonderful,” 
he said.  

His grandchild asked, “Why was 
your face in the water for so long that you 
couldn’t even breathe properly?”  

Rav Miller said, “On my way home, 
someone started talking to me and 
commented that lately, the air has been 
polluted. I didn’t want my appreciation of 
Hashem’s air to lessen, so I decided to 
deepen my appreciation of air. After 
depriving myself of air for just a short 
while, I am now even more thankful to 
Hashem for providing us with such 
wonderful air. (Rav Shmuel Brog).  

www.revach.net/stories/story-corner/Why-Was-Rav-Avigdor-

Millers-Head-In-The-Sink/816 
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Rav Avrohom Shlomo Yavo, the 
Lemberger Rav, is the founder and leader 
of the Nitei Avigdor community. Rav Yavo 
is still nostalgic about Rav Miller’s 
Thursday night derashos, and specifically, 
by the way Rav Avigdor Miller could find 
inspiration in what we often take for 
granted. A common theme was Godlo 
Vetuvo Molei Olam, which he would define 
as Hashem’s plan and purpose for the 
world. Rav Avigdor would often bring 
“props” to illustrate what he was 
describing. 

“Once, he brought along apple seeds 
to show the wisdom of Hashem inherent in 
each apple tree,” relates Rav Yavo. “As he 
spoke about it, he got so excited that he 
started to throw the seeds out to the crowd, 
encouraging people to take one home and 
use it to study the greatness of Hashem.” 

Next to Rav Avigdor’s seat in shul 
sat a bottle of water that he never drank 
from. What was it doing there? “He would 
often talk about the amazing miracle of 
water; what it was composed of and what it 
did for a person. He had purchased that 
bottle some fifty or sixty years earlier, and 
he kept it at his side as a ‘Shivisi Hashem 
l’negdi somid’. Seeing that bottle there 
made him remember Hashem constantly.” 


Mashgiach and Rav 

When Rav Miller became the 
Mashgiach of Mesivta Rabbeinu Chaim 
Berlin in 1944, Rav Hutner proposed that 
he would say the shiurim while Rav Miller 
would say the shmuessen. Rav Miller 
deferred to the Rosh Yeshiva, and 
concentrated on seeing that the bochurim 
were keeping the sedorim (schedule) and 
learning. 

Soon after his arrival in New York, 
Rav Miller also assumed the position of 
Rav of Young Israel of Rugby, in East 
Flatbush. He in fact became Mashgiach 
and Rebbe as well, constantly teaching and 

delivering shiurim. His “sermons” were 
shmuessen, and he was ready to lend a 
listening ear and helping hand to all who 
sought his advice and assistance. 

In a few short years, Rav Miller had 
achieved a virtual miracle. He had changed 
the face of a small shul, with mostly 
religious-Zionist members, at a time when 
keeping one’s store closed on Shabbos was 
the sign of a Tzaddik, transforming it into a 
place of serious Torah study with emphasis 
on personal spiritual growth. Perhaps his 
unstinting efforts, coupled with his 
supreme bitochon were the catalyst for the 
vast Siyata Dishmaya he ultimately had in 
influencing an entire generation. 

As Rav, he withstood numerous 
trials and staunch opposition. The shul’s 
first banquet ever was in honor of the 
president, whose wife was president of the 
sisterhood. Rav Miller stipulated that there 
be no social dancing – a radical request at 
that time. The shul agreed. Two weeks 
before the banquet, however, the president 
informed Rav Miller that his children could 
not fathom a grand affair without dancing. 
Rav Miller responded firmly, “If there is 
dancing, I will not come, and the shul will 
not sponsor it.” The president, who was 
then the main financial supporter, left the 
shul! Hashem sent others to take his place 
and the shul survived. 

The women’s section of the shul was 
separated from the men’s by a very low 
mechitza. Rav Miller knew that a proposal 
to raise the mechitza would be defeated. So 
late one evening, he and the new president 
raised it themselves. When the deed was 
discovered, many were upset…some left, 
but others remained. 

Several years later, there was 
another major incident. One of the 
prominent members was making an aufruf 
for his son. After davening, the gabbai 
welcomed the guests as usual, singling out 
one of the chosson’s uncles – the president 
of a Conservative Temple. He only 
mentioned the Hebrew title of the temple, 



32 � Pesach – Shevi’i & Acharon Shel Pesach / MeOros.HaTzaddikim@gmail.com 

 

but Rav Miller was not fooled. At the 
mention of the temple, Rav Miller stood up 
and stated firmly, “This is an Orthodox shul 
and we cannot mention that name from our 
bima!” 

When the Rav finished, the gabbai, 
who was then the most prominent member 
of the shul, smiled, said, “Gut Shabbos,” 
and sat down. For the next few days, Rav 
Miller spent time appeasing the gabbai, 
explaining that his curt comment on 
Shabbos had not been a personal affront; 
rather, K’vod Shomayim required it. The 
gabbai remained a loyal member of the 
shul for the rest of his life. His children are 
all builders of Torah in their communities, 
and his grandchildren are outstanding 
Talmidei Chachomim. 

In the 1970s, due to the decline of 
the East Flatbush neighborhood, Rav 
Miller moved the shul to Flatbush, where it 
was called Bais Yisrael. From that small, 
unassuming building (he did not even 
permit the congregants to put up a sign 
with the shul’s name) on Ocean Parkway, 
he delivered his Torah classes and his 
masterful lectures that influenced an entire 
generation. 

 

Reaching Out To Klal Yisrael 

Rav Miller sincerely loved all Yidden 
from all walks of life, frum or not-yet-frum, 
and therefore his influence extended to all 
– and even more, was accepted by all. 
People the world over thought of Rav 
Miller as their Rebbe, through his tapes, his 
books or his speeches. 

On a visit to Seattle, a neighbor of 
the Miller family was among a group of 
people watching an air show. He noticed an 
individual who seemed to be new to 
Yiddishkeit, and greeted the person, 
exchanging personal information. When he 
heard that the individual had been a lawyer 
in Oklahoma, he responded, “I’m also a 
trial lawyer, but I live in Brooklyn.” 

“My Rav also lives in Brooklyn!” the 
man exclaimed. 

“Really? And who is your Rav?” 

“Rav Miller,” was the reply. 

The surprised neighbor asked how 
he got to know Rav Miller, to which the 
fellow responded, “I was a very open-
minded person and loved to investigate all 
kinds of religions. Once, an acquaintance 
gave me one of Rav Miller’s tapes. Although 
I did not understand everything he said, I 
was fascinated. I could easily tell that those 
tapes spoke truth. I obtained some more 
tapes, and finally came to the realization 
that an Orthodox Jew could not live in 
Oklahoma, so I moved to Seattle where 
there is a kollel, and I am able to attend 
classes.” 

This story is not unique. An 
American-born Jew, Rav Miller understood 
the American psyche and had the uncanny 
ability to present the truth of Yiddishkeit in 
a manner that appealed to thousands of 
unaffiliated Jews. 

A Rebbe in the Yeshiva High School 
of South Fallsburg, New York, related that 
he had a boy in his beginners’ Gemora 
shiur who had been successfully tested on 
twenty-six pages of Gemora. This boy had 
begun life in North Carolina, and his family 
had moved to live in an observant 
community as a result of the influence of 
Rav Miller’s tapes. (His father is an 
administrator in one of the local hospitals.) 

Another Rav, from a small town in 
the Catskills, related the story of a brilliant 
high school student from Calhoun, New 
York, to whom he had lent a copy of Sing, 
You Righteous. When the boy came to 
return the book, he was dressed in Shabbos 
clothes. “Rebbe,” he said, “this book has 
changed my entire life.” 

He derived such inspiration from 
the book that, despite having been offered 
scholarships to the finest universities, he 
chose to attend Ohr Somayach in Eretz 
Yisrael, and ultimately considered 
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transferring to the Mirrer Yeshiva. 

Then there was the young Sephardi 
man who became extremely close with the 
family through Rav Miller’s tapes. In fact, 
Rav Miller started a lecture series with ten 
members of the Sephardi community, 
eventually having a profound influence on 
a large number of them. 

And the Satmar Chassid who would 
never miss Rav 
Miller’s 
Thursday night 
lecture, despite 
the fact that he 
was a shochet 
(ritual 
slaughterer) who 
left his home in 
Monsey at 4:00 
a.m. every 
morning to 
travel to work in Vineland, New Jersey. It 
did not matter to him that the shiur 
prevented him from getting to sleep before 
midnight! 

Through his books alone, he became 
Mashgiach to countless Bnei Torah 
throughout the world by discussing – and 
refuting – secular concepts that were 
assaulting basic Torah concepts, in a 
format too open-ended for the standard 
“Bais Medrash shmuess”. 

He devised a program that was a 
forerunner of Partners in Torah: the 
Telephone Torah Program, whereby one 
individual would learn portions of 
Chumash and then would repeat them over 
the telephone to a partner on a weekly 
basis. After beginning with Parshas 
Bereishis and Parshas Noach, the program 
was expanded to include Pirkei Avos and 
Gemora. 

His inimitable sense of humor and 
uncanny way with words enabled Rav 
Miller to give mussar without the recipient 
feeling as if he had been taken to task. 

After one of his Thursday night 
lectures, when he would answer questions 
on any subject, a young man asked him, “I 
am dating a frum girl who is pretty and has 
fine character traits, but somehow I just 
don’t feel that we ‘click’.” 

To this Rav Miller responded, “My 
friend, you have to fix your ‘clicker’.” 

On another occasion, Rav Miller 
noticed some bochurim sitting in the Bais 
Medrash talking rather than learning. With 
a smile on his face and a gentle, yet 
determined air, he walked over and said, 
“What will it be gentlemen, scotch or rye?” 

www.millerlegacylibrary.org/remembering-rabbi-avigdor-miller-

ztl.html 

 

Rav Yosef Yuzpa of ZalkavaRav Yosef Yuzpa of ZalkavaRav Yosef Yuzpa of ZalkavaRav Yosef Yuzpa of Zalkava, , , , 22228888
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Excerpt from the upcoming Moisa Edition 
of Ma’asei Avos: 

Mishna 2:1 “What is the proper 
path that man should choose for 
himself?” 

 The story occurred on Shabbos 
Bereishis in the Bais Medrash of Rav 
Yisrael of Tchortkov. Among the many 
guests was the then-Rav of Sanok, Rav 
Meir Shapira, who later became famous as 
the Rosh Yeshiva of Chachmei Lublin and 

the founder of the Daf HaYomi movement. 

 On Shabbos morning after Kerias 
HaTorah the door to the Rebbe’s private 
room opened and the Rebbe himself made 
an unusual appearance where, before the 
astounded Chassidim, he honored the Rav 
of Sanok, Rav Meir Shapira, to bless the 
new month and to lead the tefillos for 
Mussaf. This was an unusual occasion to 
say the least, but Rav Meir took the amud, 
and led the congregation. His powerful, 
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sweet and melodious voice awoke a strong 
outpouring of the soul and a holy 
excitement among the Chassidim and 
many later recounted that the aura of 
sanctity resembled that of Yom Kippur. 
The sweet niggun and songs plucked the 
strings of their souls and they were all 
moved by Rav Meir Shapira’s heartfelt 
tefillos. 

 Afterward, as the Chassidim passed 
before the Rebbe to receive his Good 
Shabbos blessing, Rav Meir too passed 
before him. “I did not know that the Rav of 
Sanok knew so well how to lead the 
prayers!” exclaimed the Rebbe.  

“I too did not know this,” said Rav 
Meir innocently, “until the Rebbe revealed 
this to me as well!” 

  The Rebbe invited Rav Meir to 
kiddush and after the meal they secreted 
themselves in the Rebbe’s private room for 
a long, drawn-out conversation. When Rav 
Meir left the Rebbe’s room, his face shone 
with a supernal other-worldly aura. 

 During that conversation, Rav 
Meir’s powerful gift of tefilla was 
mentioned once again, on which he 
commented, “If I have such a gift, perhaps I 
should become a chazzan; it would be 
appropriate, since I am a descendant of 
Rav Pinchas Koretzer, before whom all the 
gates of tefilla were open!” 

  Upon hearing these words the 
Tchortkover suddenly grew serious and 
after a few moments he said, “Rav of 
Sanok, allow me to tell you a tale about the 
holy Rebbe Reb Zusha of Aniploi, the 
brother of the illustrious Rebbe Reb 
Elimelech of Lizhensk. 

 “Once, when Rav Zusha was 
wandering in self-imposed exile from land 
to land, he arrived in Galicia. He had heard 
of Rav Yuzpa, the famous Rosh Yeshiva of 
Zolkava, and decided to travel there, since 
his wondrous shiurim, discourses in 
Talmudic topics, were quite legendary. Rav 
Zusha traveled there and when he reached 

Zolkava he entered Rav Yuzpa’s Yeshiva. At 
that time, Rav Yuzpa was in the midst of a 
Talmudic pilpul, a deep discussion of the 
tractate’s sugya, and all his talmidim were 
absorbed in his profound words so that no 
one noticed Rav Zusha’s appearance in the 
Yeshiva at all. 

 “Rav Zusha was dressed as a 
wandering vagabond, in tattered rags, with 
his walking stick and bundle in hand. He 
went and sat in the corner and listened as 
well to the Talmudic discourse Rav Yuzpa 
delivered without removing his eyes from 
the orator for even a moment. 

 “After the lecture had ended, Rav 
Zusha approached the Rosh Yeshiva and 
said to him, ‘Thank you so much! You 
deserve such a yasher ko’ach for the lecture 
you delivered! I have heard of your great 
erudition and scholarliness from afar and 
about your wonderful lectures and 
therefore I decided to travel and hear them 
for myself first hand. Believe me, it was 
well worth the long and arduous journey!’ 

 “Rav Yuzpa heard the words of 
praise and answered, ‘Well, I am glad that 
you enjoyed the lecture and that you heard 
words of Torah wisdom which you enjoyed, 
so I understand why I find favor in your 
eyes. However, how can you find favor in 
my eyes? Why, I do not yet have the 
pleasure of knowing you! Who are you and 
where are you from?’   

“‘Oh, how can a vagabond such as 
myself find any favor in anyone’s eyes? I do 
not even know how to learn or study Torah. 
Why, I know nothing at all!’ declared Rav 
Zusha. 

 “‘Impossible,’ countered Rav Yuzpa. 
‘It cannot be that you have no wisdom or 
sanctity. I sense that deep inside you there 
is some hidden treasure which causes you 
to find favor in my eyes.’  

 “‘I only know how to daven,’ 
concluded Rav Zusha.  

 “‘Well, what Jew doesn’t know how 
to do that? Every Jew knows how to daven,’ 
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exclaimed Rav Yuzpa with wonder.  

“‘But I know the proper way to 
daven before the Master of the World!’ 
added Rav Zusha. 

 “‘If so, reveal it to me. Teach me the 
secrets of your tefilla,’ requested Rav 
Yuzpa.  

“‘Very well then. Come, let us go 
somewhere private and I will open the 
gates of prayer before you,’ suggested Rav 
Zusha. 

 “And so,” concluded the Tchortkover 
Rebbe to Rav Meir Shapira, “the two 
entered a room and secluded themselves. 
Rav Zusha taught the Rosh Yeshiva the 
secrets of tefilla and they pierced deep into 
Rav Yuzpa’s soul. He grew aflame with 
excitement and declared, ‘I will leave my 
Yeshiva and go after this man, just as 
Elisha followed Eliyohu – and then perhaps 
during that time I will learn at least how to  
daven just one proper tefilla in my lifetime! 
I will learn to stand before the Master of 
the World in tefilla and to concentrate with 
true purity. Yes, I will get up right now and 
leave my Yeshiva!’ 

 “‘No, no, Rav Yuzpa,’ countered Rav 
Zusha. ‘Let me explain something to you. 
Our Sages taught us that just as man’s 
facial features are different from one 
another so too are their minds different. 
There are millions and billions of people 
living in this world, and each one has a 
different face from the other. And just as 

their outer appearance differs, so does their 
inner essence, their souls and their purpose 
in life, even though each soul can achieve 
its own personal beauty equally. Why did 
Hashem create so many people? Because 
each of them has his unique purpose to 
fulfill a lofty and supernal goal. Just as 
there are many people, there are many 
goals and aspirations for each individual. 
Each person has to fulfill his own 
aspirations and goals with the tools, talents 
and character traits that Hashem has given 
him. This is why our Sages taught that one 
should always study from where his heart 
desires, since man’s heart aspires to his 
personal goal that Hashem expects him to 
fulfill. You, Rav Yuzpa, have the talent and 
power to inspire talmidim and teach them 
Torah. Heaven gifted you with this ability 
to deliver such beautiful Talmudic lectures 
and discourses. Leave the gates of tefilla for 
someone like me,’ concluded Rav Zusha.” 

 The Tchortkover ended the tale and 
turned to Rav Meir Shapira, who 
understood the meaning of the Rebbe’s 
words. Later in life, when Rav Meir was the 
Rosh Yeshiva of Chachmei Lublin, he told 
those close to him about that Shabbos in 
Tchortkov, saying, “With that story the 
Rebbe put me in my proper place and set 
me on the proper path in life to fulfill my 
unique mission and purpose: to teach and 
spread Torah through the chinuch of the 
next generation of Am Yisrael – the Jewish 
nation.”



Pesach Story 

The Mauthausen Matza Bakery 

Mr. Abraham Krakowski was in the 
concentration camp in Mauthausen, 
Germany. The food situation was 
impossible, with one loaf of bread 
rationed for eight men. The daily soup 
was inedible. He had always managed to 
eat everything, even in Birkenau, but in 

spite of gnawing hunger he could not 
tolerate the Mauthausen soup and 
vomited from it. 

On the journey to Mauthausen, 
their train had lurched to a halt. The door 
slid open slightly and they saw an open 
car loaded with wheat kernels standing 
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nearby. Within easy reach were hundreds 
of kernels. They scooped up several 
handfuls before the train began to move 
again. “It’s exactly thirty days to Pesach,” 
he told his fellow Jewish prisoners. “We 
ought to save these kernels – who knows? 
Maybe we’ll be liberated by Pesach, and 
we will use these for matzos mitzva!” 

Now, it was two weeks before 
Pesach and they were still prisoners, and 
the hunger was getting worse with each 
passing day. 

Mr. Krakowski was approached by 
three of his friends, Mendel Markus and 
the Rubenstein brothers. They wanted 
him to ask the Block Altester (Senior) and 
the Stuben Altester (Room Senior) for 
permission to bake matzos, since he was 
on good terms with them. His friends 
would take care of the time and place, 
using the washroom late at night so the 
SS would not find out. The only problem 
would be to heat the stove sufficiently so 
the baking could proceed quickly. 

Mr. Krakowski could not share in 
their excitement. They were in a prison 
camp, surrounded by the SS on all sides. 
He could not see risking their lives further 
just to bake matzos. And then, what about 
the prisoners who slept near the stove? 
Some were only “half-Jews” and “quarter-
Jews”. They were so crowded that they 
practically slept in a heap. They would 
never tolerate the overheated stove. What 
would they do if an SS officer made a 
sudden appearance? And how would they 
beat the kernels into flour? The plan was 
simply too fraught with doubt and danger. 

They consulted with Rav Avigdor 
Glanzer, a scholar whose words they all 
respected, and he agreed with Mr. 
Krakowski fully. The others, however, 
were not convinced. 

“But still…” one of his friends 
began. “Maybe they could still manage…” 
another one suggested. “After all, the 
grain – isn’t it a sign from Heaven that 

Hashem wants us to go ahead and 
bake matzos?” 

“Look here,” Mr. Krakowski 
insisted, “no one ever thought of 
baking matzos until I said it – in that 
boxcar from Sachsenhausen. It was my 
idea, and now I say forget about it. As for 
Hashem wanting us to eat matzos, His 
help can come in a flash, anyway. Let’s 
just leave things to Him.” 

His retort quieted them, but it did 
not put his mind at ease. That night he 
slept fitfully. In his dream, his deceased 
father and he were visiting the Rebbe of 
Radomsk, the Shivchei Kohen. 

They were standing at the Rebbe’s 
table. Next to him stood his son-in-law, 
Rav Moshe. (He had already known that 
the Rebbe and his son-in-law had been 
killed by the SS in the Warsaw Ghetto in 
1942, together with their wives.) The 
Rebbe asked him, “What are you going to 
do about davening with a minyan 
(quorum)? It is written: Davar v’lo chatzi 
davar – ‘A whole thing, and not 
halfway’.” 

He answered: “If it is at all 
possible, when someone has to say 
Kaddish on a Yahrzeit (the anniversary of 
the death of a parent) they get ten people 
together. They also manage an 
occasional abbreviated tefilla service.” 

Suddenly, his father was not there 
any more. He realized while dreaming 
that his father was no longer in this 
world and he began begging the Rebbe to 
look into their situation, and that he 
should daven to Hashem to help them. 
Then he told him the entire story of the 
grain. He told him about their discussion 
and his closing retort. He asked him 
what he thought about the matter. He 
answered, “I shall tell you. As a matter of 
principle you are right, but you should 
remember how your dear father labored 
to bake matzos. And it is written: V’chen 
ta’asu l’doros! ‘And thus you shall do for 
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all your generations’.” 

The dream was over. 

The next morning Mr. Abe 
Krakowski awoke full of hope that they 
would be freed. The words were echoing 
in his ears: V’chen ta’asu l’doros! “Thus 
you shall do for all your generations...” All 
your generations! There would be more 
generations! 

He quickly ran to Rav Avigdor 
Glanzer and all but shouted, “Rav 
Glanzer, we’ll bake matzos!” 

He stared at him and asked, “What 
happened all of a sudden?” He told him 
the entire dream and the impression it 
had made on him. “If that is the case, I 
have no counsel to offer you and I am in 
agreement,” he said, “…and very happy at 
that.” 

He went to Markus and the 
Rubensteins, and also told them the story, 
and that they would indeed bake matzos. 
He was so convinced that liberation was 
at hand that no guns could scare him. 

Rav Glanzer, one of the 
Rubensteins, and he approached Atze, the 
Block Senior, for permission to bake 
the matzos in the evening after lights out. 
He asked, “Where do you expect to do all 
that?” 

They told him that the preparation 
would be done in the washroom, but they 
would like to have the stove in the room 
well-heated so the baking could be 
handled with speed. They assured him 
that the whole operation, from beginning 
to end, would take only a half hour. He 
went with them to Ernst Gottlieb, the 
Room Senior. Both realized that they were 
serious. They agreed, and added, “Please 
think of us, too.” 

They quickly began the detailed 
planning on how to accomplish the task. 
They washed four towels and hung them 
to dry on the wall. After they had dried, 
they wrapped the grain kernels in the 
towels and took four hammers they had 

access to and beat the grain until late in 
the afternoon. They did this out in the 
yard. The guards were puzzled by these 
actions, but they were not permitted to 
talk to them nor they to them. But they 
could hear them asking each other, “What 
are they doing there?” As the grain 
became pulverized, they poured it into a 
piece of paper. After several hours of arm-
aching work, they had collected about two 
hundred grams of flour, less than half a 
pound. 

During the course of the day they 
found a tin can which they heated through 
to make it kosher for Pesach use. By 
bedtime the stove was piping hot. When 
the light was turned off, some of those 
near the stove started to complain that it 
was too hot for them. Gottlieb raised his 
voice, “Mr. Krakowski is not to be 
disturbed in his work. Everyone quiet!” 
That was sufficient to silence the 
complaints. 

They quickly went into the 
washroom. They prepared the dough in a 
bowl they had previously heated and 
cleaned, and whispering, with tears they 
sang snatches from Hallel. The kneading 
and rolling took some ten minutes. They 
had a board for rolling out the dough, but 
they had to use an empty bottle as a 
rolling pin. Mr. Abe Krakowski stationed 
himself at the stove and every minute or 
so one of his co-workers brought him 
a matza from the washroom. The stove 
was so hot that it took barely two minutes 
for six matzos to be done. He would slide 
one matza on and take off another. 

They stuck to their schedule and 
the entire work was finished in less than 
eighteen minutes! They had baked 
sixteen matzos, each about the size of the 
palm of a hand. For the first time in years 
they went to bed happy. 

The next morning they began 
writing down the Haggoda and its 
recounting of the Exodus from Egypt, 
piecing it together from whatever anyone 
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could remember by heart. 

In the evening, the Seder began. 
Again, they slipped into the washroom. 
The previous evening they were six in the 
washroom; that night, they were fifteen! 
There were more who wanted to join, but 
there was not enough room and they were 
afraid that the SS might hear them. They 
started reciting the Haggoda very quietly. 
Some could not contain themselves and 
broke into sobs. As for Mr. Abe 
Krakowski, he could not utter a single 
word! 

When he quieted down a little from 
his sobbing, he reminded the others not 

to forget where they really were and to try 
to be quick so as not to get caught and 
killed. After they recounted the Exodus 
from Egypt, they washed their hands and 
each one ate a piece of matza. Mr. 
Krakowski permitted himself to save a 
piece the size of a fingernail, as 
a segula (auspicious omen).” 

At the conclusion of the Seder, after 
the traditional “Next year in 
Yerushalayim”, they said in one voice, as if 
it were part of the text, “If Hashem will 
only free us now, then we will have to make 
an even greater Haggoda.” 



Schlissel Challa 

There is a minhag to bake schlissel 
challa (schlissel means “key” in Yiddish) 
for the Shabbos after Pesach. Schlissel 
challos are best known as a segula for 
parnossa, though there are other reasons 
for it, as we will soon see. Some bake the 
challa with an actual key inside, some 
make the challa in the shape of a key and 
some put sesame seeds on top in the form 
of a key. There are those who make the 
challa flat to look like matzos. We will 
discuss this later on. The Ohev Yisrael says 
about schlissel challa that “the minhogim 
of our fathers are most definitely Torah”. 
There are many reasons given for this 
minhag of baking schlissel challa; we will 
go through some of them. (Some of the 
items written below can also be found in 
Ta’amei Minhogim, Nitei Gavriel, Sefer 
HaTodo’a and Minhag Yisrael Torah). 

First, the second mishna in Rosh 
HaShana says that on Pesach we are 
judged on the grains, parnossa. Rabbeinu 
Nissim asks: if we are judged on Rosh 
HaShana, then how are we judged on 
Pesach? He answers that on Pesach it is 
determined how much grain there will be 

in the coming year for the world, but on 
Rosh HaShana it is decided how much of 
that grain each individual receives. The 
Meiri, however, says that on Rosh 
HaShana it is decided if one will live or die, 
suffer or not and other such things, but 
Pesach is when we are judged on the 
grains. Based on this, there are customs in 
Sephardi communities to do things 
Motzo’ei Pesach as a sign that we want 
Hashem to give us livelihood. In Aram 
Soba (Syria) and Turkey, they put wheat 
kernels in all four corners of the house on 
Motzo’ei Pesach as a sign of prosperity for 
the coming year. (Moed L’Kol Chai - Rav 
Chaim Palagi, Bais HaBechira). From a 
mishna we already see that there is a 
connection between Pesach and parnossa. 

 

Reasons for Schlissel Challa 

1) In Shir HaShirim (which we read 
on Pesach) it says ְתִחי ִלי ֲאֹחִתי�ַרְעָיִתי ִ – 
“Open for Me, My sister, My beloved”. 
Chazal say that Hashem asks us to open up 
for Him a small hole like the tip of a needle 
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and He will open up a huge hole for us. 
Also, Klal Yisrael is called a bride and they 
are called the bechina (aspect) of bread. 
During Pesach, all the upper gates and 
minds are open and after Pesach they close 
and we need to open them. Therefore, we 
put a key in the challa after Pesach to hint 
at us opening a small “hole”, through the 
mitzva of Shabbos (and, if I might add, the 
mitzva of challa), and now Hashem should 
open up all His goods from his storehouses 
and the heavens, like He gave the mon to 
our forefathers in the month of Iyar, and 
this Shabbos we bless the month of Iyar. 

2) After Pesach is when the mon 
stopped falling and we brought the Omer. 
From then on we needed to eat from the 
produce of the ground; we needed 
parnossa, since until now we had the mon. 
It is known that everything has a gate. 
Therefore, just as we daven to Hashem to 
open up the gates of parnossa, we have a 
minhag to put the form of a key on the 
challos to allude that Hashem should open 
up the gates of parnossa for us. 

3) During Sefira we count forty-nine 
days till Shavuos, the fiftieth day, which is 
the sha’arei bina. We go from gate to gate, 
and each gate has a key. That is why we 
make an image of a key on the challa. 

4) It says in Shir HaShirim 1:11  ֶָס�ַה�  
�ֹות  We will make for“ – !ֹוֵרי ָזָהב ַנֲעֶ�ה ָ�� ִע� ְנק�
you circlets of gold with spots of silver”. 
Regarding the Mishkon it says  זהב וכס�
 putting zohov (gold) before kessef ,ונחשת
(silver). In Bereishis, regarding the creation 
of the world, the first day it says yehi ohr, 
which is chessed (represented by silver) 
and the second day represents gevura, 
which in turn represents gold. The reason 
is that regarding the creation of the world it 
was pure chessed, as is written: “The world 
was built on chessed” (Tehillim 89:3), and 
therefore chessed, which is representative 
of kessef, precedes gevura, which is 
representative of zohov. Regarding the 
Mishkon, however, Hashem had to, so-to-
speak, contract (tzimtzum) the Shechina 

(Divine Presence) to dwell in it, and 
tzimtzum is from the aspect of gevura. 
Thus, zohov precedes kessef with regard to 
the Mishkon. However, the zohov written 
there has the nekuda (vowel sound) of a 
 it has a pasach instead of the usual) ַפַ!ח
komatz). It says ְזַהב ַהְ!נ%ָפה (Shemos 38:24), 
and that is the nekuda of chessed – the 
nekuda of chochma. And פתח (the vowel) 
also means “opening” like פתח ושער - from 
there comes all the kindness. Putting it all 
together, this that we say in Shir HaShirim 

�ֹות ַהָ�ֶס�!ֹוֵרי ָזָהב ַנֲעֶ�ה ָ�� ִע� נְ  ק�  means that 
the Mishkon was made with zohov, the 
aspect of tzimtzum, but with the nekuda of 
kessef, meaning the word zohov, instead of 
having the usual vowel, komatz is written 
with the nekuda of pasach, which is 
chessed. And the Shabbos after Pesach is 
always in the second week of the Sefira, 
which is gevura, the aspect of zohov, 
except that it is menukod with kessef, 
nekudas pasach. Through this we say that 
we will open up all the gates of blessings, 
and since every gate has a מפתח (key), we 
make the image of a key on the challa. 

5) The previous four reasons are all 
brought by the Ohev Yisrael in Shabbos 
Achar Pesach and Likutim Parshas 
Shemini. There is a fifth reason brought by 
the Ohev Yisrael, also based on the pasuk 

 ֶ��ֹות ַהָ�ֶס�!ֹוֵרי ָזָהב ַנֲע ה ָ�� ִע� ְנק� , connecting 
the Written and Oral Torah to challa. (See 
Ohev Yisrael, Shabbos Achar Pesach) 

6) The matza we eat on Pesach is 
supposed to instill in us Yiras Hashem. 
And yira is compared to a key as we see 
from the following Gemora in Maseches 
Shabbos 31a–b: “Rabba bar Rav Huna 
said: Any person who has Torah but does 
not have Yiras Shomayim is comparable to 
a treasurer who has the keys to the inner 
parts (of the treasure house) but the keys to 
the outer area were not handed to him. 
How can he get to the inner parts (if he 
can’t first get into the outer parts)?” 
Therefore, we put a key in the challa the 
Shabbos after Pesach to show we want the 
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yira obtained from the matzos to stay with 
us, because if one has yira then the Torah 
will stay attached to him. (Yismach Yisrael) 

7) The Rambam lists at the 
beginning of Hilchos Chometz U’matza 
that there are eight mitzvos (three positive 
and five negative) involved there. The key 
we put in the challa alludes to this 
Rambam: the letters of מפתח (key) spell  'ח
 bread, representing the פ(ת] פ(ת מ'צות
chometz” and 'מ is for matza; these allude 
to Hilchos Chometz U’matza, and the 'ח is 
the eight mitzvos involved]. (Tzvi 
LaTzaddik) 

8) The Shabbos after Pesach we 
make challos that look like matzos, as an 
allusion to the matzos that were eaten on 
Pesach Sheini. And we put a key in it to 
allude to the “gates” being open until 
Pesach Sheini. (Imrei Pinchas) 

9) The minhag is to put keys in the 
challa and make them in the form of 
matzos. The reason is that in these seven 
weeks of Sefira we are supposed to work on 
our Avodas Hashem until we reach the 
level of the first night of Pesach. The way to 
do this is to put the “left into the right”, 
meaning mix the trait of ahava (right side) 
with yira (left side). In this second week of 
Sefira we have these two traits in our 
hands, since the first week of Sefira is 
chessed – ahava, and the second week is 
gevura – yira. That is why we make the 
challa look like matza. Matza is 
representative of the yetzer tov, the right, 
and chometz is representative of the yetzer 
hora, the left. Now, we have challos which 
are true chometz, in the form of matza; 
“the left is in the right”, chometz in matza. 
(She’eiris L’Pinchas) 

10) There are many reasons given 
for the schlissel challa, and I say that the 
schlissel challos are the keys to parnossa. 
(Segulas HaBeShT V’talmidov, quoting 
Nachlas Yaakov) 

11) The Yismach Yisrael cites the 
holy Kozhnitzer Maggid that the Shabbos 

after Pesach is called Geleh or Gilui 
Matzos! This is the Shabbos that reveals 
what the matzos have done. Eating matza 
which the Zohar calls Michla DeAsvasa or 
Michla DiMehaymenusa, the bread of 
healing and the bread of emuna and faith is 
supposed to ingrain something deep within 
us. You are what you eat; your body is 
made up of the building blocks of the 
nutrients from the food we ingest, digest 
and build from. Eating matza – unleavened 
bread of healing and faith – is supposed to 
change our biological, chemical and 
spiritual makeup and inject us with a dose 
of health and faith – truly a bread of 
asvasa – healing and mehaymenusa – 
faith. Thus after eating and living off matza 
for a week, the first Shabbos afterward the 
matzos are revealed and all the potential 
work they have instilled in us is actualized 
and we can observe the results.  

The Yismach Yisrael also uses this 
to explain our custom of using keys to 
knead challos also known as Schlissel 
Challa. Keys allude to Yiras Shomayim, 
fear and awe of Heaven, as in the teaching 
of Chazal (Gemora Shabbos 31) that 
whoever has acquired Torah learning, yet 
lacks Yiras Shomayim – fear and awe of 
Heaven – is compared by the Sages to 
someone who seeks to enter the king’s 
treasury. He has been given the keys of 
Torah to unlock the inner gates, but he is 
lacking the keys to the outer gates that he 
must unlock first (since he lacks Yiras 
Shomayim). How is he to enter without the 
outer keys?! Thus we see that awe, Yiras 
Shomayim, is compared to keys. Thus we 
can say that he who lacks these keys cannot 
enter the storehouses and treasuries of the 
Torah and the Torah cannot enter him 
either! Thus, when we knead our challos 
with the keys we are symbolically saying we 
are instilling Yiras Shomayim in our bread, 
and when we eat and partake of this bread, 
Yiras Shomayim will permeate us and our 
beings and essence as the matzos did. This 
Shabbos, the actualized potential of Yiras 
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Shomayim from our matzos will be 
instilled and revealed in us.  

May Hashem help that it permeate 
ourselves and the lives of our families and 
loved ones, instilling in us all ahavaso 
veyiraso – love and awe of Hashem and 
Torah. Amen! 

 

Different ways of making Schlissel 
Challa 

As mentioned above (reasons 8, 9 
and 11) there are those who make the 
challa round and flattish for this Shabbos, 
in the image of matza. 

Some make the challa in the shape 
of a key. 

Some attach a piece of dough in the 
shape of a key. Breslov Customs for Pesach 
(p. 57) says this is the minhag of the family 
of Rav Elozor Kenig and of Manistritch. 

Sefer HaTodo’a mentions making 
the image of a key with sesame seeds on 
top of the challa. These first three customs 
can, perhaps, be seen from the wording of 
the Ohev Yisrael in one place where he says 
we put the image of a key on the challa. 

Some place an actual key in the 
challa. Perhaps this is done because of the 
wording in many places implying that one 
should indent the challa with a key. 

Either way it is done, the key or 
image of the key is usually on top. An 
interesting observation about this: the 
Gemora quoted by the Yismach Yisrael 
(reason 6), about the key, is at the top of 
daf 31b. At the bottom of the daf is the 
mishna mentioning the women’s mitzva of 
challa. Here the key is on top and the 
challa on the bottom. 

 

Conclusion 

The Gemora in Ta’anis says that 
there are three keys that Hashem controls 
directly, without the assistance of 

malochim. They are: rain, which the 
Gemora explains is parnossa; childbirth 
(or conception); and Techias HaMeisim 
(Resurrection of the Dead). If I may 
humbly add, when we are making the 
challa we should have in mind the 
parnossa of others as well, those who don’t 
have children and most importantly daven 
for Techias HaMeisim. 

Either way one performs this 
minhag, they are all correct and all have 
holy sources. When I started writing this I 
did not realize how much information there 
was on this minhag which is done only 
once a year. I learned a valuable lesson. 
Every minhag and of course every mitzva 
has many holy reasons behind it and it is 
not done just because someone decided 
that it was a nice thing to do, as some say. 
The more I looked into schlissel challa, the 
more I found in seforim written by 
Rabbonim who were geonim in every part 
of Torah, nistar and nigleh, and Tzaddikim 
in every respect, “between Hashem and 
man” and “between man and man”. They 
were able to understand reasons for every 
little action we do as a way of serving 
Hashem. May we all be blessed with 
parnossa berevach together with all of Klal 
Yisrael. 

Note: It is said in the name of Rav 
Dovid of Tolna that one should make sure 
the dough separated as challa is burnt 
completely until no part of it is edible. In 
addition to being the ideal way to burn the 
challa, he says that if a dovor tomei eats 
the unburned challa, it can cause one’s 
children to go off the derech, chas 
v’sholom. 

The segula that I received from my 
Rebbe, the Clevelander Rebbe, Shlit”a, of 
Ra’anana, is that on the first Shabbos after 
Pesach you “knead the challa dough” with 
a key. In fact, that is the custom recorded 
and found in the sefer Ohev Yisrael of the 
Apta Rebbe. Our custom is (I wash the key 
first in soap and hot water) to knead the 
challa dough and poke the key into the 
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dough while reciting the “open the 
she’orim” tefillos found in most 
benschers at the end of the zemiros
Melave Malka, where we ask Hashem
open many gates for us. Other people I 
have seen also bake a key shape on the 
challa, but I didn’t receive any such 
tradition. 

The Ohev Yisrael says: 


גילה בת ציפורה פראנסיס

ציפורה בת גילה
  

  דבורה בת
ה"

Refuah Sheleimah

מרדכי צבי ב� מינדל אסתר לאה
 יחיאל מיכל ב� דבורה 
 זיסל בת אידל סומא 
 גיטל בת דבורה 
רבקה בת מלכה  
 פסח גרשו� ב� שיינא דבורה
 צילא בת חיה שרה  
 אלטר שמעו� יחזקאל ב� רחל חנה
  רב ראוב� אלטר מרדכי ב� מלכה
שמואל בצלאל ב� לאה רבקה

Besoch She'ar Cholei Yisrael
 

נשמת ילעילו  
 Yaakov Naftali ben Avraham Hy”d

 Gilad Michael ben Ofir Hy”d

 Eyal ben Uriel Hy”d 
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, but I didn’t receive any such 

לשבת שאחר הפסח המנהג הוא מימי� קדמוני� 
, לנקוב את החלות בשבת שלאחר פסח במפתחות
.ונעשה על החלה צורת מפתח  

In at least three other places the 
Yisrael uses similar wording to 
 This is probably where the .החלה צורת מפתח
minhag of some to bake a key 
on the challa comes from.


גילה בת ציפורה פראנסיס     לרפואה שלימה

     לרפואה שלימה  ציפורה בת גילה

 לזכר ולעילוי נשמת

בת ומרת יוטא רחל חיה ב� שלו�' ר
"דוד ע' מרת ליבא חיה בת ר  

 
Refuah Sheleimah  

  מרדכי צבי ב� מינ

 פסח גרשו� ב� שיינא דבורה

 אלטר שמעו� יחזקאל ב� רחל חנה 
 רב ראוב� אלטר מרדכי ב� מלכה

שמואל בצלאל ב� לאה רבקה     

Besoch She'ar Cholei Yisrael 

Yaakov Naftali ben Avraham Hy”d 

Gilad Michael ben Ofir Hy”d 

 
 

In Loving Memory of Our Dear Father and Teacher
 

HaRav HaChassid

 Avraham Chaim ben Sholom and Frumit 

Goldenberg ל''ז  of Micula, Satmar
 

A beloved talmid 

  HaRav Yechezkel Shraga Schonfeld  

and of the Holy Satmar 

Ba’al “Divrei Yoel” 
 

 
 

 ל''ז שלו� ר''ב חיי� אברה� 'ר
  .ה. ב. צ. נ. ת ו''תשס שבט א

 
 

לעילוי נשמת

ל"ישראל ז' שמעו� ב� ר
Reb Shimon’s Yahrzeit is on אייר

special man who welcomed all with a smile and a hug. 

Although he suffered terribly, he never uttered any 

complaints. May he be a Meilitz Yosher for his family 

and friends.
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לנקוב את החלות בשבת שלאחר פסח במפתחות

In at least three other places the Ohev 
uses similar wording to  ונעשה על

. This is probably where the 
of some to bake a key shape image 

comes from. 



In Loving Memory of Our Dear Father and Teacher 

HaRav HaChassid 
Avraham Chaim ben Sholom and Frumit 

Micula, Satmar 

talmid of  

Yechezkel Shraga Schonfeld  ל''זצ  

and of the Holy Satmar Rav,  

Ba’al “Divrei Yoel”  ע''זי  

ר ח''הרה נשמת לעילוי
א''כ ק''מוצש נפטר 

 לעילוי נשמת

שמעו� ב� ר' ר  
אייר' ד . Reb Shimon was a 

special man who welcomed all with a smile and a hug. 

Although he suffered terribly, he never uttered any 

complaints. May he be a Meilitz Yosher for his family 

and friends. 


