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 פרשת בראשית  
              Wait for the outcome 

We all have times in our lives when we feel 
confused and events seem unclear to us. In the end 
however, we see how it all comes together and works 
out.  

  
We must bear in mind that all that Hashem does 

is Chessed and as we say המנהג עולמו בחסד; He guides his 
world with kindness.1 The world is filled with Hashem’s 
kindness- ץארמלאה ה' חסד ה .2 It states  המכסה שמים בעבים המבין

 Hashem covers the heavens with clouds, He ;לארץ מטר
prepares rain for the earth.3 Being covered with clouds is 
symbolic of dark times. But as the Pasuk continues- it is 
for מטר; rain, a tremendous kindness, just as the dark 
times in our lives are to bring forth kindness.  

 
This can be compared to a son and father where 

when the father punishes the son, it is for the son’s 
benefit. Just as when a child runs into the street, a parent 
hits the child for the sake of the child, so too it is when 
Hashem needs to discipline us and as it says שבטו  חושך

בנו שונא ; one who spares his stick hates his son.4 Likewise, 
this is what Hashem does to us as in  כאשר ייסר איש…מיסרך; 
just as a father will chastise his son so does Hashem 
chastise you.5  

 
Genuine giving requires the attribute of דין .דין is 

rooted in די; enough, stop. To illustrate: if Hashem gave 
rain without end, it would flood the world. It is when it is 
given with limits; דין- that it is a blessing.6  

 
This idea is hinted to in the name of Hashem that 

represents ים-האל -דין .7 Rearranging the word ים-האל , we 
notice it spells ה-מלא י ; fullness of ה-י . Spelling out (מלא) 
the letters י, ה let us see what we get. י spelled out is יוד 
whereas ה is הא.  Adding up these letters, we come to a 
total of 26, the same as ה-ו-ה-י , the name of Hashem that 
represents רחמים. This alludes to that- that which appears 
as דין ( ים-האל ) is in truth רחמים ( ה-ו-ה-י ).   

 
In the 1700’s, a wealthy philanthropist named 

Moshe lost all his wealth. Due to this, he now had more 
time to learn since he wasn’t involved in his business.  
After years of toiling in Torah, this person became R’ 

                                                           
1 In the Tefila of נשמת 
2 Tehillim 33:5 
3 Tehillim 147:8 
4 Mishlei 13:24 
5 Devarim 8:5. It comes as no surprise that עת צרה has an 
identical sum to that of אביכם שבשמים; your father in heaven 
(765) as the one who puts us in an עת צרה is Hashem our father, 
not the enemy. 
6 In this way we can grasp אחד' ינו ה-האל' שמע ישראל ה  as ה'  is the 
name that represents רחמים and דין -אלקינו. These are both the 
same- אחד. 
7 Shemos 14:19. We have two Parshios of תוכחה; rebuke- 
Bechukosai and Ki Savo. After Bechukosai we have Parshas 
Bamidbar where Hashem counts us because He loves us 
(Bamidbar 1:1, Rashi). After the rebuke of Ki Savo we have  אתם

 standing before Hashem. See also Shomer ,נצבים...לפני ה'
Emunim, Maamar Hashgacha Pratis, 14. 

Moshe Soloveichik, the father of the Brisker dynasty- the 
Beis Halevi, the Brisker Rav, R’ Chaim Brisker and so on.   

 
An analogy is given of a multicolored window in 

which an object appears as different colors although in 
reality it is only one color. Likewise, to us the pain 
Hashem sends us may seem negative. However, if we 
would see it from the source, we would view it as all 
good.  

  
It is said that the Ohaiv Yisrael once expressed 

that when he dies and is in שמים, he will aim to quicken 
the Geula. Soon after the passing of the Ohaiv Yisrael, his 
son said that his father appeared to him and said  דמינו

ים חסדך בקרב היכלך-אלה
8 - I thought (דמינו as in דמיון; 
imagination) bad occurrences were judgment and 
punishment- ים-מינו אלהד - but חסדך בקרב היכלך- now that I 
am in the upper world, I see it is all good. How then can I 
ask to nullify it. 

 
A similar story is related in the days of R’ 

Elimelech where there was a harsh decree. He davened 
with all his power for it to be removed. Then R’ Dov Ber, 
his Rebbe, revealed himself to him and said that while he 
was alive, he prevented decrees. When R’ Dov Ber was 
asked why can’t he do the same now and remove this 
decree, he responded that when he was alive, he 
perceived that it was pain. He then concluded now that I 
am in the upper world, I see that it is all good. So, how 
could I prevent this good for the Jews?!9  

 
It was in Egypt in the 1100’s when the Ibn Ezra 

(1089-1164) went to visit the Rambam (1135-1204). Being 
that he never saw the Rambam before, he didn’t 
recognize him when he opened the door. When the 
Rambam answered the door, he looked at the Ibn Ezra 
and ordered his attendants to take the Ibn Ezra to a 
certain place and cause him to cry. Afterwards the 
Rambam revealed who he was to the Ibn Ezra, he 
explained that when he saw him, he recognized that he 
had a disease in his eye (worms). The only way to get rid 
of it was to cause him to cry as in this way it will be 
removed from his eye. If the Rambam would have 
revealed himself immediately, then the Ibn Ezra wouldn’t 
genuinely cry. Sometimes to get rid of a sickness one 
needs to be forced to cry. The same applies to us and 
Hashem.  
 

With this we can grasp another meaning in  דרשי

לא יחסרו כל טוב' ה ; those who seek Hashem will not lack any 
good.10 This can be understood that those who seek 
Hashem ( 'דורשי ה ) lack nothing ( ולא יחסר ) because כל טוב- 
they know everything Hashem does is for the good.  

 
An example of this is shown to us by Yosef. He 

was hated by his brothers and then sold as a slave 
followed by being put into prison. This eventually led to 
him becoming king. 

                                                           
8 Tehillim 48:10. The simple meaning is we hoped for your 
kindness in the midst of your sanctuary.  
9 Taamai Minhagim, pg 163, s.v. ובספר בינת משה 
10 Tehillim 34:11  



 
Another example of this is Yaakov. He was hated 

by Esav which caused him to flee to Lavan. It was there 
that he was deceived by Lavan. What was the outcome of 
all this? He got four wives. From them came the 12 tribes 
and then all of Klal Yisrael. In this light, we can explain  לא

 as one חיים רעים שלך forms an acronym of חרש as תקלל חרש
shouldn’t curse the suffering he has since it is all for the 
best.11  

  
Rashi12 tells us that Avraham was told by Hashem 

to go to Eretz Yisrael  ולטובתךלהנאתך ; for your benefit and 
good. This applies to everything Hashem sends our way 
as it is all for our benefit and good.  

 
Many people have questions why certain things 

happen. In the episode of Yosef and his brothers, his 
brothers had many questions- why he spoke harshly and 
suspected they were spies and the like. When they heard 
the words אני יוסף, all their questions were answered. We 
likewise have many questions in this world- why did the 
holocaust happen, why did this person get a fatal disease 
and so on. In the future, when we hear the words אני ה' , 
all our questions will be answered.13  

 
This world is likened to night14 where one can’t 

see things clearly. However, in the next world which is 
likened to day, we will see everything clearly- why certain 
occurrences happen and the like. This is comparable to 
one who asks questions in a novel he is reading while he 
is in middle of the book. He needs to wait until the book 
is finished since only then his questions will be answered. 
Likewise, we are still in middle while we are alive. 

 
The Dubna Maggid15 (1741-1804) gives the 

following analogy: One who observes for the first time a 
farmer who plows the land and scatters the seeds thinks 
he is crazy since he ensures that the seed rots and the 
like. However, a little while later he sees that produce 
sprouts forth and the farmer harvests them and has food 
for the year. Once he sees the entire picture, he 
understands the farmer’s actions.   

 
One purpose of pain is to make us grow.16 This is 

what is meant אתו כן ירבה וכן יפרץ ווכאשר יענ  as through 
affliction, one can grow immensely.17 ”Smooth seas do 
not make a skillful sailor.”18 The term צער; pain is related 
to ער; to awaken, as the purpose of pain is to awaken us.  

 

                                                           
11 Shach Al Hatorah, Kedoshim 19:14  
12 Breishis 12:1 
13 Chofetz Chaim Al Hatorah, Vayigash, 45:3  
14 Pesachim 2b 
15 Kochav Miyaakov on the Haftora in Acharei Mos, Amos 9:13. 
He authored Ohel Yaakov as well as Kol Yaakov. 
16 R’ Avigdor Miller comments on the Gemara (Shabbos 13b) 
that says Chananya and his colleagues cherished צרות; troubles, 
that this was because they grew through it (Shaarei Orah 
volume, 1 pg 62). 
17 Shemos 1:12. The saying goes “life is not about waiting for the 
storm to pass, it is about learning how to dance in the rain.” 
18 “Learn to fail or fail to learn” is a motto we need to keep with 
us.  

In 1890, at the age of 5 a boy lost his mother. To 
support his family, he got a job as a delivery boy at the 
age of 13. When his salary was stolen one particular 
month, he realized the vanity of material possessions 
causing him to quit his job. He then went to the Chofetz 
Chaim’s yeshiva in Radin. This boy eventually became R’ 
Chatzkel Levenstein (1885-1974), the Mashgiach of the 
Mir and Ponovich.   

 
Whenever R’ Rafael of Bershid made a mistake in 

public, he felt very happy because he would view it as an 
opportunity to prevent him from becoming arrogant. 
During davening in shul, he once loudly read the wrong 
passage. Whereas most people would have felt very 
embarrassed he viewed it as a fortunate occurrence.  

 
Chazal tell us חותמו של ה' אמת; the stamp of 

Hashem is 19.אמת When we look at the stamp itself, we see 
the letters are backwards as well as it being wet. This 
symbolizes when events in our life are unclear. Once the 
stamp is stamped and dried, it is clear what it says.  

 
The end letters of בראשית ברא אלה-ים spell אמת. 

However, it is spelled not in order which alludes to the 
beginning of a challenge when it all seems unclear. This is 
in contrast to the end of creation where it says םי-אלה אבר 

תלעשו
20  where the end letters in order spell אמת as then it 
is all clear. 
************************************************ 

Creation through speech 
Hashem created the world through speech- בעשרה

שהכל נהיה  This is implicit in the Bracha 21.מאמרות נברא העולם

 everything was created from His word. We also see ;בדברו
this in ברוך שאמר והיה העולם; Blessed is He who spoke and 
the world came into being,  נצב בשמיםלעולם ה' דברך ; your 
word stands firm in the heavens and נעשו ' שמיםדבר הב... ; 
by the word of Hashem the heavens were made.22  

 
How did this happen? When we hear that 

creation was through speech we may mistakenly think 
that once the word was uttered, the object was then 
created. This is relating to it in terms of how we can 
understand just as when one requests that the light be 
turned off, the person then turns off the light. So, first 
the request was expressed in words and then it was 
fulfilled. However, by creation, it was created along with 
the speech. To illustrate: when it says let there be light-

ים יהי אור ויהי אור-ויאמר אלה -23 as the letter א of אור left 
Hashem, part of light was already formed. For this 
reason, דבר means a word as well as an object since the 
object is created from the word itself.      
 
To receive this on a weekly email, feedback, comments or to support 
this publication please contact Yehoshua Alt at parshadt28@gmail.  

     לעילוי נשמת שמואל אביגדור בן יצחק מאיר
 
 

                                                           
19 Shabbos 55a 
20 Breishis 2:3 
21 Avos 5:1 
22 Tehillim 119:89, 33:6  
23 Breishis 1:3 


