
קנד סעיף גסימן   

May one lean on the Bima in shul? 

Items that are utilised in the performance of 

mitzvos fall into a number of different 

halachic categories. 

 This refers to an item which :קדושה עצמה .1

itself has kedusha.  For example, a sefer 

Torah and the parshios of tefillin.  Generally, 

one may not use these items for any other 

purpose than that of what they are intended 

for and require geniza if and 

when they become no 

longer fit for that purpose.   

 Literally :תשמישי קדושה .2

translated as “servicers of 

kedusha” this category 

refers to items that are not 

intrinsically kadosh but do 

have halachos of kedusha.  There are two 

definitions of תשמישי קדושה.  

a.  Any item that comes into direct contact 

with the item of kedusha, even if the 

primary function of this item is to protect 

the item of kedusha1. For example, the 

cover to a sefer2 and the atzei chaim3 of a 

sefer Torah.  

b. An item whose function is to honour the 

item of kedusha, even if this item does not 

come into direct contact with the item of 

                                                           
1 In order to be considered tashmishei kedusha the sole 
function of the item cannot be for protection, there must be 
some element of honor that the item is meant to afford the 
item of kedusha, but the main function can be for 
protection.  MB 14 
2 We are referring here to a cover which is applied to the 
actual sefer itself. 
3 The wooden ‘poles’ to which an Ashkenazi sefer Torah is 
attached. 

kedusha.  For example, the silver crown 

that is placed on top of the sefer Torah.4   

However, if the item is not placed around or 

on the item of kedusha, even if it is there for 

honouring the item of kedusha, it is not 

considered tashmishei kedushsa.  An 

example of this is the paroches that hangs in 

front of the Aron Kodesh.  It is hung there for 

the honour of the sefer Torah, but since it is 

does not come into any contact with the 

sefer Torah it does not have the status of 

tashmishei kedusha.5 

 This :תשמיש דתשמיש .3

refers to anything else that has 

some connection to the item 

of kedusha but does not have 

either of the above two criteria 

for being considered 

tashmishei kedusha.  These 

items only have kedushas beis hakeneses.6 

 This refers to items with no :תשמישי מצוה .4

kedusha, but are used to fulfill a mitzvah.  For 

example, tzizis strings, a lulav, a shofar….  

They may not be used for any other purpose 

than that of the mitzvah for which they are 

intended, but when they are no longer fit for 

the mitzvah they do not require geniza. One 

should, however, discard them in a 

respectful way.7 

4 It only comes into contact with the atzei chaim, which 
themselves are only tashmishei kedusha, thus the crown 
does not directly touch the item of kedusha, the parchment 
of the sefer Torah. 
5 See Rama 6 and MB 30 
6 Ibid. 
7 See Mechaber and Rama siman 21:1 
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What is the status of the actual Bima (table) on 

which the sefer Torah is placed? 

The actual dovor kedusha, which in this case is 

the actual sefer Torah i.e. the parchment, does 

not come into contact with the Bima.  Only the 

atzei chaim touch the Bima.  Therefore, the 

Bima does have the first criterion8 of tashmishei 

kedusha.  The Mishna Berura,9 however, rules 

that the Bima has the status of tashmishei 

kedusha because the sefer Torah is sometimes 

placed on the Bima without the ‘tablecloth.  

This is not the case nowadays where the 

tablecloths are well fitted and the sefer Torah 

never touches the table 

itself.  The Bima is also 

not there for kavod of 

the sefer Torah, rather it 

has a very practical use in 

that it allows one to read 

from the sefer Torah at a 

convenient height.  The 

actual Bima would 

therefore be considered 

a תשמיש דתשמיש.  One 

would be allowed to lean 

on the actual Bima or 

leave their hat on the 

Bima (see footnote).10  

What is the status of the ‘mitpachas 

/tablecloth’ that covers the Bima? 

The mitpachas does not come into direct 

contact with the sefer Torah.  It is only the atzei 

chaim that touch the mitpachas, the actual 

parchment never does.  The mitpachas is, 

however, placed on the Bima for the kavod 

(honour) of the sefer Torah.  It would seem then 

that the mitpachas fulfills the second criterion 

of tashmishei kedusha and one would not be 

allowed to use the mitpachas for any other use 

other than leining from the sefer Torah.   

However, The Sha’ar Hatziyun,11 when 

discussing the permissibility of a sick or infirm 

person leaning on the Bima, refers to the  אליה

                                                           
8 See above 
 and see Sha’ar Hatziyun 8, which also does not apply ,ס"ק י 9
today.  

 who applies the concept brought in the רבא

Rama later in our siman12 called  לב בית דין

 This refers to a situation where the  .מתנה

prevalent custom is to use certain tashmishei 

kedusha for purposes other than what it they 

were intended for.  In such a case we say that it 

is as if, at the time of the construction 

/dedication of this item, a stipulation was made 

allowing for such a practice.  The application of 

this concept is not agreed upon by all but is 

used by the אליה רבא as a support to be lenient, 

in certain cases.   One could argue that the 

custom seems to be that people use the Bima 

with mitpachas for personal 

use such as leaning, placing 

items upon etc. therefore we 

might be able to argue that  לב

 would apply בית דין מתנה

here.   

The Plastic cover on the Bima 

Another mitigating factor is 

the plastic covering that is 

placed on top of the 

mitpachas.  This plastic 

covering does not touch the 

parchment of the sefer Torah 

and it is not there for the kavod of the sefer 

Torah.  The plastic, therefore, has the status of 

 It would seem that one could  .תשמיש דתשמיש

lean on the plastic.  The question arises is 

leaning on the plastic with the mitpachas 

underneath tantamount to leaning on the 

mitpachas itself.   

In conclusion, the actual Bima and the plastic 

are not tashmishei kedusha, only the mitpachas 

is tashmishei kedusha.  There are two grounds 

for permitting leaning on the Bima. Firstly, one 

could make the argument that leaning on the 

plastic covering on the Bima is is not considered 

to be leaning on the mitpachas. Secondly, since 

it is the prevalent custom we could, maybe, 

invoke the principle of לב בית דין מתנה. 

10 We are not referring to when the ‘tablecloth’ is on the 
Bima.  This will be discussed shorty IMH. 
 סימן קמא ס"ק ה 11
 סעיף ח 12



 סימן קנד

1.  The plastic covering of a sefer might have 

the status of tashmishei mitzvah and therefore 

require geniza.  If it is there for kavod then it is 

tashmishei kedusha, if it is mainly there for 

protection then it is considered tashmish 

detashmish and does not require geniza. [Based 

on MB 14] 

2.  A bookshelf that is used only for seforim is 

considered a tashmish detashmish since its 

main purpose is for the protection of the 

seforim and it does not come into direct contact 

with the seforim.  It only comes into direct 

contact with the covers of the seforim which 

are themselves considered tashmishei kedusha. 

[Ibid.]   

3.  A silver ‘yad’ that is used to help the Ba’al 

Korah read from the Torah has the status of 

tashmishei kedusha since it is made out of silver 

and hung on the sefer Torah for kavod 

purposes. [MB 31] 

4.  Some places have a custom where they 

place a candle in the Aroh Kodesh.  This is a 

questionable practice as the Aron Kodesh has 

the status of tashmishei kedusha and should 

not be used for anything other than housing the 

sifrei Torah. [Ibid.] 

5.   A temporary Aron Kodesh that was installed 

just to be used until the shul is able to afford a 

better one, loses the status of tashmishei 

kedusha once the better one arrives. [Ibid.] 

6.  One may not use a sefer for his own 

purposes.  For example, one may not hold up a 

sefer to block out the sun. [Ibid.] 

7.  One may not open a sefer for the sole 

purpose of reserving a seat.  But if one ;earns 

from the sefer first it is permissible. [Dirshu 

note 38] 

8.  One should not leave neviim and kesuvim, 

even with a klaf, in the Aron Kodesh meant for 

Sifrei Torah. [Dirshu note 37] 

                                                           
13 See Dirshu note 39. 

9.  The custom is to permit leaving the crown of 

the sefer Torah in the Aron Kodesh [Ibid.] 

10.  There is a dispute amongst the poskim if 

one is allowed to fold over a page in a sefer in 

order to mark that place. [Dirshu note 38, 

Chazon Ish prohibits, Rav SZ Aurbach permits] 

11.  One may use another sefer to prop up the 

sefer from which one is learning.13  If the other 

sefer was already there, everyone agrees it may 

be used as a prop up. [MB 31] 

12.   If one was in the middle of learning from a 

sefer when the sun started shining on him, 

there is room to permit using that sefer to block 

the sun. [Ibid.] 

13.  It is prohibited to sleep on a sefer.  There is 

a dispute amongst the poskim regarding 

whether one is obligated to wake up someone 

whom he sees sleeping on top of a sefer. 

[Dirshu note 40] 

14.  One may rest his elbows on top of a sefer 

while learning if it helps his learning.  One may 

also use his elbows to keep a sefer open. [Ibid.] 

15.  One should not place a blank piece of 

paper on top of a sefer in order to begin writing.  

However, if there is already Torah ideas written 

on the paper it is permitted if there is a need. 

[MB 31] 

16.  One should not place any papers that do 

not contain any Torah content inside a sefer. 

[Ibid.] 

17.  Some authorities permit keeping blank 

paper in a sefer if the blank paper will be used 

for writing Torah ideas. [Dirshu note 41 in the 

name of the Igros Moshe] 

18.  One should not write mundane calculations 

in a sefer or ‘test’ his pen to see if it has ink. [MB 

31] 

19.  One must protest against those binders of 

seforim that use kisvei kodesh for the binding 

of seforim as this is a denigration to their 

kedusha. [Ibid.] 

20.  One may place worn out tzizis strings in a 

sefer for the purpose of keeping the place. 

[Dirshu note 41] 



  

(Based on Sefer Chofetz Chaim – Dirshu edition) 

 One who writes a negative report about his 

students or employees in his private diary, and then 

leaves the diary open on the table. If someone were 

to come and read the negative account, the writer 

will have violated the issur of Lashon Hara. This is 

true even though he only intended it to be a private 

diary, but his neglect in keeping it reserved caused a 

degrading report about another person to be read (p. 

229, note 14). 

 

 The same halachah would apply in a case where a 

person thinks out loud to himself, and verbalises his 

negative thoughts about his friend. If someone else 

hears him, the speaker has violated speaking Lashon 

Hara, if he could have known that someone else 

might be listening. Since he was negligent in not 

avoiding other people hearing his words he is 

responsible for the outcome (ibid). 

 

 A group of Yeshivah bachurim made a Purim-shpiel 

in the Chofetz Chaim’s house one Purim. During the 

play the boys poked fun at a certain topic that 

involved Lashon Hara. Immediately, the Chofetz 

Chaim interrupted them, and reminded them that 

the laws of Lashon Hara need to be adhered to on 

Purim as well. Likewise, R’ Shlomo Zalman Auerbach 

also discouraged Purim performances that make fun 

of others, as they easily can violate numerous 

prohibitions of mitzvos bein adam lechavero, such as 

halbanas panim (causing embarrassment) and ona’as 

devarim (hurting other people through words). This 

is also the opinion of R’ Moshe Shternbuch, who 

adds that sometimes one can lose his entire portion 

in Olam Haba by taking part in these plays that often 

can involve bizayon talmidei chachamim, public 

embarrassment, and Lashon Hara. This is all the 

more so when the subject is sitting in the audience 

and feels pained and embarrassed (see Moadim 

Zemanim 2:p.191 for whom one may make fun of in 

public). R’ Ovadia Yosef writes that even the listeners 

are also doing the wrong thing by simply listening, as 

there is a chiyuv to protest if a talmid chacham is being 

ridiculed (besides the issue of listening and accepting 

Lashon Hara) (p. 230, note 16). 

 

 Is it permissible to imitate another person’s actions 

or voice, where the intention is not to belittle or to 

make fun of the other individual?  It is only being 

done to show that the imitator has talent for 

impersonating others. R’ Chaim Kanievsky says that 

there is no issur in doing so, but it is not the proper 

thing to do (ibid.) 
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