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It seems strange, doesn’t it, that God seems to chide Moshe 
for praying to Him: Mah titzak Eilay? Why are you shout-
ing (i.e. praying intensely and urgently) at Me? Tell the 

Children of Israel to get moving!
Some meforshim explain that it was because God had 

just told him that Pharaoh was coming for them, but that 
He ( Hakadosh Baruch Hu) was going to ruin Pharaoh and 
his army and save the Jews. So it seems to become a case of 
“What do you want from me? Vus vilst du fun mir hub’n? I 
told you already!”

But that does indeed seem strange, and “out of charac-
ter” kv’yachol. We know that God not only welcomes prayer, 
he very much desires it, especially from those close to Him. 
Thus, Sarah Imeinu was barren for so many years, and Rivka 
Imeinu was barren for so many years, and Rachel Imeinu was 
barren for years, at least in part because God so desired their 
prayers. Regarding Yitzchak Avinu’s intense prayers that Riv-
ka conceive, Vaye’etar Yitzchak, the Gemara (Yevamos 64a) 
says that Hakadosh Baruch Hu misaveh, intensely desires, the 
prayers of His tzadikim. 

Of course God is not mean or a tease, chalilah. That’s not 
the whole story of the wait for children. But Chazal tell us that 
that is part of the story. 

And so what’s the problem with Moshe praying now, as 
the Jews are in trouble? Pharaoh and his army are bearing 
down on them, and they are pinned against the sea. If ever 
there was a time to pray, this is it! That’s what Jews do!

Well, maybe not. You have to pray. But sometimes you 
have to put the siddur down, or perhaps even the gemara (!!) 
and act.  March - into the sea in this case, where God says He 
will do it all for them, or pick up the sword, or the gun, where 
they must defend themselves in a natural way, or do whatever 
has to be done, in life, according to the circumstances. 

As Ba’al Haturim puts it, there is a time to daven long 
and there is a time to daven short (to be brief). But this (the 
encounter with Pharaoh’s army at the Yam Suf) is not the time 
to daven at all, but to act.

Rashi explains that as Pharaoh’s army approached, Moshe 
stood engaged in prayer. God says to him: This is not the time 
for drawn out prayers! Israel is in trouble! Act! And clearly, 
here, “act” means something other than to pray. 

Which raises an interesting question. There is a declara-
tion in the Gemara (Bava Basra 7b) that tzadikim/ talmidei 
chachamim/ rabbanan do not require extra, or extraneous, pro-
tection. The discussion there is about whether they ought to be 
exempt from the costs of building protective walls around an 
endangered community that they live in. 

One can wonder, if that means that they are somehow per-
sonally safe even when everyone else is at risk, aren’t they 
obligated in any event to help protect the entire community? 
Don’t they have a stake in the community as a whole? Don’t 
they benefit from the community as a whole? Is the well be-
ing of the community as a whole not their affair? Are they not 
obligated in that sense?

Clearly, they would be. So if the view is held that they 
are indeed exempt from any financial burden in defense costs, 
such as the cost of building a wall, that must mean that they 
have already done their part, they have already contributed, 
just by being who they are. Not every talmid chacham is poor, 
but a whole lot of them are. If you spend your time and energy 
and creativity being a talmid chacham, if your focus is on 
development in tzidkus, chances are your focus is not on de-
velopment in real estate. For the most part, the lifestyle neces-
sitated by pursuing tzidkus involves the sacrifice of financial 
benefits others are freer to pursue. 

So, how does it make sense to say that talmidei chacha-
mim do not require shmirah, protection, which is what the Ge-
mara actually says? That they are already protected, by their 
merits? The reality of the world, and all of history, clearly 
demonstrates otherwise. They are just as vulnerable to the 
sword or to the bullet, or to hunger or to freezing or to Zyklon 
B gas as anybody else. 

My own sense of it is that shmirah, here, must refer to 
a state of protection that is not what we usually understand 
“protection” to mean. Protection from what? From physical 
harm? That’s not the reality. I believe it must refer to a state of 
protection that is more fundamental to our presence and posi-
tion in the universe of existence than to the physical reality of 
the moment. A bullet may do its  nasty work, but it can never 
erase the imprint on all the worlds of existence, on the infinite 
as well as the finite, of the life of a tzadik. 

The tzadik is safe, in a spiritually existential way, be-
cause of the lasting impact of his life and his good works on 
this world and on the world Above. His eternity, his supernal 
merit, is already assured, earned by his efforts, and cannot be 
undone, whatever physical happens to him. The rest of us still 
have our work cut out for us. We are not yet safe, in that sense, 
and so our physical existence needs extra protection now, so 
that we may still have a chance to earn the merit we need to 
achieve our place in the greater infinity of eternal existence. 
The tzadik is already safely there, no matter what else hap-
pens to him here. 

So, what about prayer? Hakadosh Baruch Hu mis’aveh 
l’tfilasan shel tzadikim. God intensely desires the prayers of 

VUS VILST DU FUN MIR HUB’N?
Yerucham Reich 
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his tzadikim. And that’s why the tzadikim have their own spe-
cial stories, such as Yitzchak and Rivkah. But of course it’s 
not just tzadikim whose prayer He desires. It is for all of us, 
and He desires that too, even as He expects, and demands 
it of us. It is good for us, and we need it. In times good and 
bad. It elevates our neshamos and brings them closer to Him. 
It unites us with Him, along with the other pillars of Jewish 
existence, which defines who we are in this world, and in the 
world Above. Torah, Avodah, Gemillas Chasodim. T’shuva, 
T’fillah, Tzedaka. These are what make us who we are, what-
ever category of Jew we fall into, whether we have as yet 
assured our position in eternity or not. That is who we all are. 

Rabbi Yehuda Nesiah, son of Rabban Gamliel III and 
grandson of Rabbi Yehuda Hanasi ( “Rebbe”), ruled, in those 
turbulent times in Israel (Third Century C.E.), when a pro-
tective wall needed to be built, that everybody had to par-
ticipate in its expense, including the talmidei chachamim. His 
contemporaries, Reish Lakish and Rabbi Yochanan, objected, 
citing teachings that indicate that talmidei chachamim do not 
require shmirah (see Bava Basra 7b-8a). 

Clearly, there are more ways to look at this question than 
one. We understand that tzadikim are protected, in whatever 
way one understands that, and we also know that God wants 
us, and especially the tzadikim, to pray for His help and His 
protection, and beyond that, to put prayer aside when it’s time 
to act, and to act.  Like everything else in life, it appears, there 
must be some combination, some middle path, some way of 
the just, that fits both notions. 

Perhaps Rabbi Yehuda Nesiah and his colleagues had dif-
ferent opinions about what was practically appropriate when, 
and what to emphasize when. It’s certainly interesting, and 
perhaps telling, that Rabbi Yehuda Nesiah, who advocated ac-
tion on the part of everyone at that time, including the talmidei 
chachamim, is, today, buried, together with his Beis Din, in 
the town of Ovnit, literally beneath a camp of the Israel De-
fense Forces. 

But no one disagrees that, as much as there is a time for 
prayer, and a need for prayer, there is also a time for action. 
Mah titz’ak Eilay? God chides Moshe: Vus vilst du fun mir 
hub’n? What do you want from Me? The Egyptians are upon 
you! Tell the Children of Israel to get moving! Act! Now!

Life is a tricky place, and we don’t always know what to 
do. We pray for God’s help and for His protection. We pray 
that we should know how to pray. We pray that we should 
know how to act. And we pray that we should have the under-
standing to know when, as well as how. 

And it is for us to strive to reach that level that, come what 
may in this physical world (and may God grant that it indeed 
be good and safe for us), that we merit that state of Heavenly 
protection that transcends this physical world, and assures us 
that safe place in the Eternal World in His infinite, loving, 
protective embrace. 

Yerucham Baruch Reich
Parashas B’shalach 5777

Yerucham Reich

HALACHIC PERSPECTIVES: HALACHOS FOR TU B’SHVAT
R’ Heshy Kahan|Chaver HaKollel

Q: Is there any inyan to seek out new fruits to eat this Tu 
B’Shavat?
A: While there is a special minhag on Tu B’Shavat to eat 
different fruits, there are many reliable sources1 which hold 
that every day of the year one should look to taste new fruits 
in order to express the endearment of G-d’s many creations. In 
fact it is brought down2 that one will eventually have to give 
an account on the various fruits that one had the opportunity 
to taste but didn’t.
 
Q: What are the parameters for making the b’racha of 
shehechiyanu on a new fruit?

A: Although some mention that even if one merely sees3 a 

new fruit then that would warrant a shehechiyanu, the custom 
is to make the b’racha right before consuming it as that is 
when the true joy is actualized.4

Q: Is any fruit that hasn’t been eaten that year considered 
a “new fruit”?

A: This is a common misconception of which the Shulchan 
Aruch5 clearly says to be otherwise. As even if one has not 
eaten a particular fruit for years one would only make a 
shehechiyanu if he is ready to eat a fruit of which the new 
crop just became available. This is why one does not make 
a shehechiyanu on a new cut of meat or piece of fish as their 
availability exists all year long.6
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R’ Heshy Kahan

Q: If one only makes a shehechiyanu on a fruit that just 
becomes available for the first time that year, would 
one make the b’racha on a fruit that is imported from 
elsewhere?

A: While some say that a shehechiyanu is still able to be 
made, it seems from most other poskim7 that since one is able 
to get this fruit all year long one would not make the b’racha 
as it is lacking in the required simcha. One should therefore 
inquire from his local fruit store as to whether or not this is 
a new crop not otherwise available prior to purchase or if 
it was just bought from another store (specialized gourmet 
market etc.). As if it is only new to the store but not the locale 
it is not “new” as it was being sold all year long (for example 
pomegranates, Asian apples and star fruit can be purchased 
all year in specialized fruit stores, it is only the Jewish stores 
that present them only twice a year). Since this is almost 
always the case many are noheg to refrain from making a 
shehechiyanu over any new fruit on Tu B’shavat and only 
make one on the second night of Rosh Hashana (as the ikur 
b’racha is on the Yom Tov and not the fruit).8 

Q: Are there any fruits that one can be rest assured are 
deserving of a shehechiyanu?

A: As mentioned above it is difficult to answer that question in 
America as almost all fruits are available on a constant basis 
via import from various warm climate countries. However in 
Eretz Yisroel there is some more determinate species of fruit 
that one should make the b’racha on. For example, 

	watermelon

	mango

	strawberries

	cherries

are all fruits that are only available after the new crop 
and would warrant one to make a birchas shehechiyanu.9 
(Although watermelon is in actuality a borai pri ha’adama, 
nonetheless it warrants a b’racha on its new crop as to other 
fruits in its category)10

Q: Can one make a shehechiyanu on canned fruit?
A: If a  fruit does not grow a whole year, but is canned (such 

as litchi’s) or frozen thereby making itself available to be 
purchased by everyone throughout the year it would then not 
be  considered a shechiyanu fruit.11 This is true even if this 
particular person has not yet eaten this fruit for a long time. 

Q: Are there any fruits where one would definitely not 
make a shehechiyanu?

A: Any fruit that is

(a) dried12

(b) in spread form (avocado turned into guacamole)13

(c) not seasonal

(d) grafted14 

(e) hardened to the point that it loses its taste completely 
(i.e. buxser/carob)15

would not require the b’racha of shehechiyanu.

Brochos on Fruits
Q: What does one need to know when looking to discern 
if the b’racha of a produce product is a  “ha’aitz” or 
“ha’adama”?
A: We side with the view which holds that as long as the tree 
itself does not remain from year to year, even if the roots do, 
one would make a  borai pri ha’adama.16 

Q: Are there any issues that one should be aware of when 
eating blackberries or blueberries? 

A: Although there are those who mention that all fruit from 
bushes are a ha’adama,17 the blackberries and blueberries 
bought in supermarkets (vaccinium corymbosum- which is 
also referred to as the high bush blueberry) are grown on 
bushes that are higher then three tefachim tall and therefore 
the appropriate b’racha according to contemporary Poskim 
is a borai pri ha’aitz.18

Q: What is the b’racha status of strawberries and 
banana’s?

A: Although strawberries grow on high bushes, and banana 
trees can grow as tall as 40 feet, since the actual bush or tree 
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does not survive the winter, a  borai pri ha’adama would be 
the proper b’racha.19

Q: Does one make a different Bracha on fruit that grows 
by itself “in the wild”? 

A: While the Shulchan Aruch20 brings down the halacha 
to make a shehakol on wild fruit, it seems that this is only 
referring to fruit that is not usually fit for normal consumption 
[i.e. Crabapples21]. Therefore a Sabra fruit which grows by 
itself on a cactus, would require a borai pri ha’aitz as it is an 
edible and desirable fruit.22

Q: Is there one solitary appropriate b’racha to make on 
all nuts?

A: Since almonds, cashews, walnuts, filberts, and hazelnuts 
all grow on trees the proper b’racha would be ha’aitz.23 
Peanuts however, would require a ha’adama, as they are 
not really a nut and are in fact a legume (hence the question 
arises of whether or not peanuts are included in the minhag of 
refraining from eating legumes/kitniyos on Pesach).

Q: What is the correct b’racha to make on cranberries?

A: Although the cranberry plant produces fruit from year to 
year, and is grown on a tall bush which usually qualifies the 
fruit for a ha’aitz, R’ Shlomo Zalman Aurbach zt”l24 holds 
that since they are on vines that creep along the ground, one 
should make a borai pri ha’adama. 

Q: Does everyone agree as to what b’racha one should 
make on raspberries?

A: While many Poskim hold that one should make a  borai 
pri ha’aitz,25 there are others who claim that the raspberry 
plant is not considered a tree and you would therefore make 
a ha’adama.26 The halacha seems to be in accordance with 
the latter view as raspberries grow on different branches each 
year. [Note: It should be noted that eating raw raspberries 
presents a problem of bugs as they are considered muchzak 
b’tolaim and should not be eaten unless carefully checked 
with a trained eye].

Q: Are there any fruits that are usually mistaken for a 
ha’adama?

A: The following fruits: avocado, buxser/carob, olives, 
raisins, mango, star fruit, persimmon or kumquats, while 
often confused with ha’adama are really a borai pri ha’aitz.27

Q: If one has many fruits in front of him (i.e. a Tu B’Shevat 
basket) which fruit should take precedence to be eaten 
first?

A: In a case where the same b’racha applies to a few items 
one should make a b’racha first on a fruit of the seven species 
such as dates, grapes, olives, and pomegranates.28 If none of 
the fruits are of the seven species then a whole fruit takes 
precedence over a sliced one.29 In the event that they are all 
whole, one should go with the fruit that one likes the most.30

FOOTNOTES
1.  M.B. 225:19
2.  Yerushalmi Kiddushin 84, Aruch Hashulchan 225:1
3. See Rashi on Eiruvin 40b
4. S.A. O.C. 225:3
5. S.A.. 225:6
6. Be’er Haitiv 225:11
7. Igros Moshe O.C. 3:34, see Zmiros Divrai Yoel 2:425
8. Igros Moshe Ibid.
9. See V’zos Habracha for a more extensive list
10. Be’ur Halacha 225:3 D’h Pri
11. M.B. 225:16
12. Rivevos Ephraim 7:60:1
13. Aruch Hashulchan 225:12
14. Be’er Haitiv 225:7, Igros Moshe O.C. 2:58
15. Oral Psak heard from R’ Doniel Yehudah Neustadt Shlita
16. Rama 203:2
17. Tosefos Berochos 40a D”H Iysai
18. Igors Moshe O.C. 1:85
19. Igros Moshe O.C. 1:86, S.A. 203:3
20. 203:4
21.  M.B. 203:5
22.  Shevet Halaivi 4:23, Yechaveh Da’as 2:21, Kaf Hachaim 

203:6
23.  M.B. 203:5
24.  V’sain Bracha 22:2 footnote 5.2
25. Chayai Adam 51:9, M.B. 203:1, Kaf Hachaim 203:5
26. Sh”uT Marsham:197
27. V’sain Bracha 22:4 footnote H
28.  S.A. 211:1, M.B. 211:35
29.  M.B. 211:4
30.  M.B. 211:6
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Going to the supermarket to buy salad dressing can be 
a daunting task. Surveying the different styles, you 

can choose between Honey Mustard, Caesar, Ranch, French, 
Italian, Thousand Island, Russian, Balsamic Vinegar, Citrus, 
and many more. Amongst all of these choices, they may also 
come as creamy, light, low fat, fat free, sodium free, diet, etc. In 
truth, this wave of selection is not confined to salad dressings 
alone; we have become a culture based on choice. How many 
different cell phones are there? How many different plans can 
you choose from? Think about buying coffee with its latte, 
half latte, cream, no cream, whip cream, sugar, sweetener, 
Mocha, Vanilla, French Vanilla, Hazelnut, Columbian Blend, 
and the multitude of combinations that can be made to fit your 
specific taste.

Our freedom is an expression of our individuality and 
the uniqueness of one’s individuality is conveyed by one’s 
ability to choose. America has become a country which 
recognizes this cognitive nuance and caters to it. We now 
have our Walmarts and Amazon with its millions of products, 
providing us an opportunity to express our freedom and as one 
famous chain store conveyed, to find happiness (Starbucks – 
“Happiness is in Your Choices”).

But is this true? Perhaps all of these choices are not what 
they appear to be. Maybe the result they yield is very different 
than how they are portrayed on the surface. Could it be that we 
are really being drowned by the deluge of diversity without 
realizing it?

Interestingly enough, a point in this week’s perasha 
becomes a key elucidator to answer our question. The Jewish 
people were concerned that they would all die of starvation 
in the desert, so in response they were given a spiritual food 
called manna. The Torah conveys, “Hashem said to Moshe, 
‘Behold I will rain down for you food from heaven…and 
in the morning there was a layer of dew around the camp. 
The layer of dew ascended and behold, upon the surface of 
the Wilderness was something thin exposed (manna)…The 
Children of Israel said to one another, ‘It is food!’” (Beshalach 
16:4-16). This spiritual food came from Hashem and was 
there to sustain the nation of Israel. The remarkable aspect of 
this miraculous food is what happens much later in the Torah 
with regards to the Jewish people’s perspective on it.

Let us fast forward to perasha Beha’alotcha, where the 
Jewish people recall the selection of delicacies and foods 
that they had in Egypt. The Torah conveys, “The Children of 
Israel wept once more, and said, ‘Who will feed us meat? We 
can still remember the fish that we ate in Egypt for free, the 
cucumbers, the melons, the leeks, the onions, and the garlic. 

But now our lives are parched, there is nothing more for us to 
look forward to except for the manna’” (Beha’alotcha 11:4-
6).

What a difference in these two outlooks! The Jewish 
people were originally afraid of dying from a lack of food 
and were so appreciative to receive the manna. Yet later, 
after becoming more comfortable, they complained about 
the manna because they missed the selection, options, and 
assortment that they had in Egypt. This comes to elucidate a 
vantage point on “choice” which we may not always be aware 
of. In order to be able to perceive it, we will need to take a 
closer look at something we always see, but perhaps never 
noticed.

Dr. Sheena Iyengar is a professor, author, and lecturer 
from Columbia University Business School, who specializes 
on the art of choice. Her academic achievements have brought 
her worldwide fame, which she has accomplished despite 
becoming blind from a rare retina disorder at age 18. One 
particular experiment she conducted had its entire trajectory 
altered by one seemingly innocuous question. The study 
wanted to investigate the effects of those that were freed 
from communist countries and transplanted to a democratic 
capitalistic society. The subjects were brought in to be 
interviewed. As a matter of courtesy one of the professors 
asked if anyone would like a soda, he said, “We have Coke, 
Sprite, Pepsi, Sunkist, Dr. Pepper, Mountain Dew, and Sierra 
Mist – which would you like?” Then one by one the responses 
came that astounded those present. The newly freed subjects 
each said, “That’s all just one choice – you are asking me if I 
want soda!”

These people did not see seven options, they just saw 
one. They understood the question in a singular form - “Do 
you want soda?” Later they asked the same question to other 
newly freed groups, but this time adding to the list tea and 
juice and when questioned, they found that they didn’t see 
nine options; they only saw three – soda, tea, or juice.  

We mistakenly believe that more choice means that we 
have more of an opportunity to arrive at the best option. 
Instead, in many ways we start to have a misguided 
perception of what things are. Many of those interviewed 
expressed this sentiment, “I am not used to all this choice, 
in fact most of them are artificial and not necessary. Soda is 
just a carbonated beverage; flavor is an inconsequential side 
point.” These people grew up learning that these things were 
not so important or vital. Yet, in America, flavor as well as 
other choices that we are given, becomes an identifier of one’s 
uniqueness and distinctiveness. We celebrate it, expect it, and 
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become spoiled by it. We presume to be true to ourselves via 
this expression, but ultimately we become slaves to all this 
variety. It becomes more of a distraction than it is a necessity. 
Our perception of what is essential becomes warped, and we 
drown in an individuality that is expressed in artificial terms.

The Haggadah of Pesach conveys to us that matzah is both 
representing our slavery and our freedom. Rabbi Zev Leff 
Shlita asks for us to consider – despite the incredible haste 
that we left in, if the main focal point is our emancipation 
from slavery, then why do we not use richer, tastier bread to 
signify our redemption from Egypt?

The answer is conveyed by the Talmud (Megillah 14a) 
which comments on a verse in Tehillim (113:1) which says 
– “Praise Hashem, give praise, you servants of Hashem” The 
Talmud comments on this verse “Originally we were slaves to 
Pharaoh, now we are slaves to Hashem” What this means to 
say is that matzah is an indicator of our slavery in Egypt, but it 
also represents our novel autonomy. Instead of being confined 

by Pharaoh, we are now bounded by Torah. We did not emerge 
from slavery to freedom; we remained as servants, but with a 
new master. The matzah is the bread of servitude, so it is the 
most ideal symbol, since it shows that our nation, even in its 
independence, is still in complete servitude to Hashem.

Our freedom to choose is not a liberator of individuality 
alone; its main purpose is for us to decide what purpose our 
lives will service. The many choices that we have in our 
society are in many ways a testimony to the blessing of our 
times. But, we must also balance our perspective of these 
choices. We must know that everything we have in this world 
has been given to us as a vehicle to help us serve Hashem. The 
manna was food. Its function, like all foods, is to allow us to 
live in order to fulfill the words of the Torah. We should not 
get so caught up in the choices that we forget what the greater 
aims of their functions are.  At the end of the day, fulfilling 
Hashem’s will is why we are here; everything else is just salad 
dressing, coffee, and soda. 

R’ Aharon Finkelstein

The Gemara in Yome (59) relates that the students of Rabi 
Shimon Bar Yochai asked him why the Man had to fall 

each day; why couldn’t Hashem give them all the Man they 
needed in one shot. 

Rabi Shimon Bar Yochai answered them with a parable. 
There was once a great king who had only one child. Were the 
king to give his son all that he needed once a year, the king 
wouldn’t see his son more than that. Rather, the king gave his 
son what he needed on a daily basis, so that he may spend time 
with his son each day. 

The same is with Klal Yisroel. If Hashem would have given 
them the Man in one time, we wouldn’t have the opportunity to 
D’aven and have Bitochon that Hashem help us. Now that the 
Man fell each day, a parent who for example has four or five 
children, each night worried and prayed to Hashem with hope 
that the Man would fall the next day. 

We can learn from this Gemara a fascinating chidush. 
When someone Daven’s and puts his hope in Hashem – this is 
not a way to receive help out of a desperate situation. Rather 
this is an opportunity to spend time with our Father our King. 
To be in a situation where you don’t know where to turn other 
than to put your hopes into Hashem, is an opportunity not a 
crisis. 

Sefer Yechi Reuvein relates the following story: The Brisk-

er Rav would pay a stipend to his Kolel Yungerleit each Erev 
Rosh Chodesh. He was extremely meticulous to pay them on 
time. One month he didn’t have the funds to pay them. The 
Brisker Rav sat deep in thought. One of the household members 
passed by and realizing the predicament remarked: ”wouldn’t it 
be great if a wealthy man would come now and supported the 
entire Kolel, so the Rav doesn’t have to have this on his mind”. 

The Brisker Rav answered him. “Even if someone would 
come now and offer to fund my Kolel, I wouldn’t accept it! I 
would not give up the sweetness of having Bitochon in Hash-
em! Each month I lift my eyes to Hashem and ask him to send 
me what I need for that month. And each month He answers 
me. I would never give up this special relationship I have with 
Hashem, for a few dollars!”

This story clearly underscores the great opportunity of be-
ing in a situation where we have nowhere to turn other than 
rely on Hashem. We tend to try to be In a “comfort zone” to 
be settled with our finances in order, with extra reserves in the 
bank for a “rainy day”. But from here we see otherwise. Rely-
ing on Hashem at all times is a “sweet feeling” not to be traded 
for money.  

In a similar vein Reb Binim of Peshischa explained the 
curse of the Serpent. Hashem cursed the serpent for causing 
Chava to sin, “Because you have done this, accursed are you … 

PARSHAS BISHALACH; DAILY ENCOUNTER WITH HASHEM
R’ Boruch Yechiel Schreiber
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Az yashir Moshe…: Then Moshe [and Bnei Yisrael] 
sang… The Midrash tells us that Moshe said, “I know 

that I sinned before You with the word az, then, as it is stated 
that when Pharaoh increased the workload of the Jews, Moshe 
said before Hashem, `mei’az, from then that I came to Pha-
raoh to speak in Your name, he did evil to this people,’ And 
now You have drowned Pharaoh in the sea. Therefore, I now 
praise You with the word az, then.” What is the meaning of 
this Midrash? Obviously, Moshe’s sin was not simply that he 
used the word az! And certainly using the word az now in a 
positive way does not rectify using the word az in a negative 
way.

R’ Shlomo Yosef Zevin (L’Torah U’Moadim) explains that, 
evidently, Moshe had erred in his evaluation of his failed mis-
sion to Pharaoh, and he now rectified that perception. The 
Yidden were to have been in Mitzrayim for 400 years. Hash-
em, in His kindness, intensified the suffering of the Jews so 
that in 210 years they endured 400 years’ worth of suffering. If 
Hashem would not have done so, the Yidden would not have 
been able to leave after 400 years, for at that point they would 
have spiritually declined to the point that they would not have 
been recognizable as the children of Avrohom. Moshe viewed 
his mission as a failure and complained to Hashem because 
he did not look at the big picture; he looked at the situation 
through very narrow lenses; he did not allow himself to see 
the bigger picture and realize the kindness of Hashem in in-
tensifying the suffering. After the splitting of the sea, Moshe 
rectified this sin by singing not just for the present salvation. 
Moshe now sang for the future salvation as well (for az yashir 
denotes the future). Moshe no longer had a narrow view of the 
events that were transpiring. He understood that in Hashem’s 
world, one must see the entire picture. We tend to view events 
in the perspective of here and now. Chazal teach us that we 
cannot be shortsighted. We may not know the future or how 
the present connects with the past and the future, but clearly 

we cannot judge an event based on our limited knowledge of 
the narrow present.

R’ Zevin goes on to bring another Midrash (Yalkut Shemo-
ni) which connects az yashir with az yavdil Moshe, And Moshe 
then set aside three cities as arei miklat. R’ Zevin explains this 
Midrash along the same lines. One who is shortsighted would 
not have separated 3 cities of refuge at that point, since they 
were not effective until cities of refuge were designated in 
Eretz Yisrael. Moshe, however, had learned that one’s per-
ception of world events cannot be based on a narrow view of 
the events, and in the same vein, one’s actions must take into 
account the past and future. At the present moment, designat-
ing these cities was meaningless, but it had great impart for 
a future date. There are times that one’s actions may seem 
inconsequential when looking only at the present, but when 
connecting the present with the past and the future that same 
action may be quite consequential. Indeed, we find that chazal 
tells us that pesel michah [a graven image] came across with 
the Yidden when they passed through the Yam Suf. The Gra 
wonders about this, for the incident of pesel Michah did not 
occur until hundreds of years later. The Gra offers an amazing 
insight. The Yidden had reached tremendous heights. Each 
Jew saw what our great neviim did not merit seeing. But al-
though they had reached great heights, there were those who 
could have reached even greater heights. They could have 
seen Hashem on an even greater level. The fact that they fell a 
bit short in their recognition of Hashem, planted the seeds for 
the possibility of a foreign god being in their midst in the fu-
ture. Sometimes we may be a little lax in a specific of a mitz-
vah or minhag which is seemingly not so important. While in 
the present time, this might be inconsequential, it has planted 
the seeds for the next generation to take this attitude further. 
As Yidden, we live with a mesorah from the past, which we 
look to pass on to future generations. This must be reflected 
both in how we view events and in our actions. 

Rabbi Avraham Greenwald
PARSHAS BESHALACH

and dust shall you eat all the days of your life” (Breishis 3:14). 
This is difficult to understand. We all struggle to put bread on 
the table. This was the greatest blessing of all times that the 
serpent would never have to sweat for his food. Wherever he 
goes the dust is available for him to eat. The answer is simple. 
Indeed he has his food, but he lost something so much greater. 
He lost the opportunity to have a relationship with Hashem. The 
serpent will now be like the King’s son in the parable who gets 
all his food in one shot, and loses the opportunity to spend time 

with his father daily. 
The Yerushalmi states: One who recites Parshas Hamon 

every day is assured that his food will not be lacking. It is wide-
ly known from Rav Mendel of Rimanov to recite on Tuesday of 
this week, Parshas Ha’man as a segula for Parnasah. Perhaps 
these aren’t just Segulos. Rather if we internalize the message 
of the Man, that we are helpless without Hashem, and must 
come onto His help daily, then indeed Hashem will provide all 
that we need. 
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ויאמרו לאמר
R’ Akiva Eisenstadt  Rosh Kollel 

This week’s parsha contains the extraordinary event of 
Krias Yam Suf and the subsequent Shira- the song to 

Hashem- which the Jews exultantly sang in response to their 
awareness and awe of Hashem’s direct involvement in their 
salvation. It is unique and incomparable in their acknowl-
edgement of Hashem’s mastery over the physical world.  

Each word of this historic song is weighed and explained, 
each sentence explored and clarified. So when there is a 
word which seems out of place or if it is doubled up, repeat-
ed for no obvious reason, an explanation is surely waiting.   
 the – 'רמאל ורמאיו ‹הל תאזה הרישה תא לארשי ינבו השמ רישי זא' 
words Vayomru Leimor-they said saying seems redundant. 
Both words mean say, saying talking etc. As such, how would 
one explain the repetition of the term? 

There is a tale of a Portuguese Marrano who had settled 
in the city of Tzefas. Although he was quite ignorant, he still 
listened carefully to the Rabbi’s lecture every shabbos. One 
week the Rav spoke about the lechem hapanim which used 
to be offered in the Beis Hamikdash every Shabbos. In his 
lecture, the Rav lamented the fact that we do not have the 
Beis Hamikdash, nor the lechem hapanim. The Marrano, who 
had not learned Torah and was very naive in his service of 
Hashem, heard the pain in the Rov’s voice, went home and 
innocently told his wife that every Friday she should prepare 
for him two loaves of bread. He requested that she kneads the 
dough in purity and bake it well in the oven, because it was 
his desire to offer the bread before the ark in the shul, and 
perhaps Hashem would accept the loaves which he would set 
before Him.

His wife happily baked the loaves, fashioning them with 
love and care, and on the following Friday he stood before 
the aron kodesh, praying and pleading with Hashem to accept 
this offering. He then placed the breads down before the Aron 
and took his leave. 

Unbeknownst to this Jew, there was a Shamash who took 
care of the shul and he would come to clean every erev Shab-
bos. The Shamash came on that Friday, saw the fresh and 
sweet smelling loaves of bread and, not knowing who left 
them there, he happily took them for his own shabbos needs. 

After Kabbalas Shabbos, the innocent and naïve man ran 
to the aron kodesh, found that the loaves were gone, appar-
ently accepted by Hashem, and he became elated, ecstatic and 
full of joy. He came home and he told his wife, who shared in 
his joy, that this was probably their way, their derech, of serv-
ing God. So, this custom of the Marrano couple continued, 
week in and week out, for a long time.

One Friday, the Rov, who had given the lecture about 

the lechem hapanim, was lingering around in the shul. He 
was there when this man came into the shul, as he did ev-
ery Friday, with the freshly-baked loaves. He approached the 
aron kodesh, and began to pour out his heart in prayers and 
supplications, oblivious that the Rav was also present in the 
shul. He was filled with such enthusiasm and happiness as he 
brought this gift before Hashem that he didn’t pay attention 
to anything else.

The Rov kept quiet, and saw and heard everything the 
man said and did, and it bothered him greatly. He called to 
him and rebuked him: “You fool! Does Hashem eat and drink? 
Think about it!  It is simple to figure out that the shamash was 
the one who took these loaves, and you are foolish enough to 
think that Hashem is the one who accepts them.” When the 
shamash came in the rabbi called him over and he admitted 
that he was the one who took the loaves every week. Upon 
hearing this, the poor simple Jew began to cry and asked the 
rabbi to forgive him, since he had erred in understanding his 
lecture. Although he thought he had been doing a mitzvah, he 
now understood that he was wrong. His heart was broken at 
his foolishness and awkwardly trudged home.

As the story goes, that very night a messenger came to 
the Rov from the holy Ari, and told him: “Go home and leave 
a will for your household, because tomorrow at the time 
when you are scheduled to give your lecture, you will die, for 
this decree has already been set.” Upon hearing these dread-
ful tidings, the rabbi was frightened and went to the holy Ari 
to ask him what had happened. The Arizal replied: “I have 
heard that your sin was that you have put a stop to Hashem’s 
wish and joy. From the day that the Beis Hamikdash was de-
stroyed, Hashem never experienced happiness and pleasure 
as he did when this simple Jew in his innocence would bring 
the two loaves of bread and offer them to His aron kodesh 
with the conviction that Hashem accepted them from him. 
Because you stopped him from bringing the loaves, this has 
been decreed upon you, and there is no way to avert this de-
cree.”

The rabbi went home and left a will for his family. On 
Shabbos, when it was time for him to give his lecture, he 
died, just as the holy Ari had foretold. 

While this is a tragic end to an otherwise unusual story, 
the concept of this innocent man putting in his all; his pure 
intent and wholesome soul, into serving God echoes a pow-
erful Talmudic concept of                            Rachmana liba 
baei- that the Ribonei Shel Olam wants that our hearts and 
souls know him. He wishes for us to connect, to believe, to 
understand, to be real and honest.  Somehow, someway, this 

רחמנה ליבה בעי

'אז ישיר משה ובני ישראל את השירה הזאת לה' ויאמרו לאמר' 
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man connected in a way no one had connected for a thousand 
years. 

There were many great controversies brewing in the 
times of the Noda B’Yehuda. Messianic concerns from the 
consequences and aftermath of Shabtei Tzvi was still a real 
and existential threat. The rise of Chasidic thought and ac-
tion, which at that time was contentious, was imminent.  
Things were happening and controversies were fermenting. 
Amongst the ideas that were being debated was this question 
posed to this pre-eminent Gadol of the time:  

What is the liturgically correct way to say the                     
              prayer which many had begun reciting even be-
fore they pronounced a blessing for a mitzvah, such as by the 
mitzvah of counting the sefrah. There were perhaps different 
versions, as such, which one was correct? 

The Noda B’Yehuda’s answer was probably not what 
they were expecting. The Noda B’Yehuda told them that in-
stead of asking which words were the correct stanzas, they 
should have asked whether it was permitted to say this para-
graph at all. He writes (Shu”t Noda BeYehudah Mahadura 
Kamma, Yoreh De’ah 93) in strong opposition to the prac-
tice of reciting “LeSheim Yichud” prior to the performance 
of a mitzvah, saying that it is a bad thing that has become 
popular and affirming that no such prayer is mentioned any-
where in any early sources such as the Gemarah, Midrashim, 
or the early Halachic authorities. Therefore, he considers it 
highly improper to innovate new prayers at this time, espe-
cially in light of the deteriorated level of Torah observance 
and knowledge in general.  He notes that it is absolutely un-
necessary to make any sort of advance declaration that one 
is performing a particular mitzvah for the sake of Hashem, 
as that is self-evident from the very act of the mitzvah itself.

Another point made by the Noda B’Yehudah is that al-
though one may argue that by reciting “LeSheim Yichud” 
one will be able to generate the proper kavannah- the proper 
intent for the mitzvah, he maintains that the very Beracha- 
blessing- instituted by Chazal to be recited before one per-
forms a mitzvah suffices to engender all the necessary ka-
vannah for that mitzvah. (The Ritva, in his commentary to 
the Gemarah in Pesachim (Chidushei HaRitva to Pesachim 
7b), writes that the very purpose of reciting a Beracha before 
performing a mitzvah is to declare that this act is being done 
because it is in fact a fulfillment of a Divine command, and 
by reciting the Beracha, one is uniting his soul, whose ser-
vice of Hashem is reflected by this oral declaration, with his 
body, whose service of Hashem is reflected by his actions.)

This set off a firestorm of protests from other parts of the 

wider Jewish circle. Many tried to justify the newish custom. 
Furthermore, The Chida ruled that prior to the performance 
of any mitzvah one should recite the “Lesheim Yichud” de-
spite the opposition to this text voiced by some. The Malbim 
as well, in his Sefer Artzot HaChaim endorsed this practice, 
writing that all G-d fearing and pious people are accustomed 
to saying it. Many understood that the Noda B’yehuda was 
protecting the common customs from the encroachment of 
those who he deemed were trying to infringe and break down 
normative Judaism.  Therefore, some say this was only a re-
sponse for his times. Others disagreed. And the discussion 
still ensues.

Whether you say this or don’t say it, whether you under-
stand their argument or you don’t even feign to fathom the 
depths of it, we all understand that the issue was not about 
the needed intentions and meaning behind each mitzvah. 
 that when we -(MItzvos tzrichos kavana)  הנווכ תוכירצ תוצמ 
perform a mitzvah we should have the intentions underlying 
and knowledge of what we are doing is the way we rule and 
a prerequisite for many mitzvas according to the Halacha. 
When one does a mitzvah, one should and must know what, 
and why, we are doing.  A Mitzvah act without any thought 
process whatsoever just doesn’t measure up. According to 
many the controversy itself was one which went beyond 
these ideas; for the ideal and ideal of יעב הביל הנמחר- is not 
one that anyone argues upon at all.. 

-stands at the pinnacle of our Mitzvah ob יעב הבל הנמחר
servance. 

Rav Yosef Nechemia Kornitzer thus says that the redun-
dant words of                         are not repetitive at all for they 
represent this very idea of the spiritual commitment, knowl-
edge and conscious understanding of what we are doing and 
trying to accomplish when we perform any mitzvah. This im-
perative, as we all know however, is not so simple. Mitzvos 
that are rare and not so ubiquitous are easy to focus on. But, 
common Mitzvos, or Mitzvos which we can kvell over, gain 
respect from, or have a personal interest in, might not let us 
so easily focus our efforts towards God or have our connec-
tion to him in mind at all.

This, says Rav Kornitzer, is the underlying idea be-
hind the very first dictum of the Rav Moshe Isseles in the 
Shulchan Aruch is דימת דגנל ‹ה יתיוש - that we should place 
Hashem before us at all times and in all places. That’s what 
the Chasidim Haroshonim were doing for that one hour- they 
were consciously preparing for prayers by focusing their ef-
forts towards Hashem and only when they felt close enough 
did they dare begin to start praying. 

לשם יחוד

 ויאמרו לאמר

שויתי ה' לנגד תמיד

 רחמנה ליבה בעי

 רחמנה ליבה בעי

מצות צריכות כוונה
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When the Jews were standing by the newly defeated and 
vanquished Egyptian nation, their euphoria, their happiness, 
their final freedom from it all must have been exceptional 
on a national level and even on a deeply personal level. So 
much so, Rav Kornitzer understands, that it could have been 
a distraction great enough to veer them away from the God-
liness of the moment.   The words                        was each 
person reminding and telling each other to have the correct 
intentions in mind when appreciating what was going on all 
around them. The                        was a kind word, a direction 
to focus, a conscious effort to emphasis that what they expe-
riencing at that moment was not only their physical release 
from 210 years of slavery but also a spiritual understanding 

of Hashem and his mastery of the heavens and earth.  The 
words spoken at that crucial moment inspired, it evoked, it 
emphasized the essence of דימת דגנל ‹ה יתיוש. 

This week is the 4th yartzeit of our dear father, Rav 
Moshe Yosef Nechemia Eisenstadt, colloquially known to 
all as R’ Yossi. He most definitely personified the character-
istics and words of his Grandfather, Rav Kornitzer, during 
every waking moment of his life. Life, to him, was a real 
experience of דימת דגנל 'ה יתיוש. People around him knew that 
about him, they saw it. Such was his legacy.  His constant fo-
cus                                was  most welcoming to all that heard it.  
Have a good shabbos

Rabbi Berach Steinfeld
LOVE OF MITZVOS

The posuk tells us that Moshe took the bones of Yosef with 
him when he left Mitzrayim.

The Midrash says, “Come and see Moshe Rab-
beinu’s great love of mitzvos.” When all the Jews were busy 
gathering bizas hayam, the spoils of the sea, and enriching 
themselves by taking gold and silver from their Mitzri neigh-
bors, Moshe was wise hearted and took mitzvos.

The following question arises. How does choosing 
one mitzvah over the other make one wise? In addition, we 
see that Moshe was mekayem only one mitzvah. Why does 
the Midrash use the word “mitzvos” in plural?

There seems to be a contradiction in Chazal when dis-
cussing the act of doing mitzvos. In one place we learn that 
if a person thought about doing a mitzvah but was unable 
to because of extenuating circumstances, Hashem considers 
it as if he did the Mitzvah. On the other hand, we see that 
the Gemara discusses in a few places that a mitzvah doesn’t 
count unless it actually was done; thinking or contemplating 
about it does qualify as a mitzvah. Clarification is therefore 
needed; is a thought sufficient for one to be mekayem a mitz-
vah or not?

We could answer with a distinction in the type of mitz-
vos we are dealing with. In the case of a mitzvah between 

man and his friend, where the thought alone would not help 
the friend, the thought alone would not suffice for the kiyum 
hamitzvah. In the case where one wants to do a mitzvah be-
tween man and Hashem, there is a special dispensation that 
a person who just wanted to do something and thought about 
doing a mitzvah, will have it counted as if he actually did 
the mitzvah.

With this distinction we can explain the difference be-
tween Moshe and Klal Yisroel. When the Jews were leav-
ing Mitzrayim there were two mitzvos before them; to collect 
the bizas hayam and to take care of the bones of Yosef. Moshe’s 
wisdom lies in the fact that he took Yosef’s bones, which is a 
mitzvah between man and another man. Thinking about do-
ing that mitzvah would not have been enough. Collecting the 
spoils of the sea and getting money from the Mitzriyim was 
a mitzvah between man and Hashem, so Moshe had that in 
mind and it therefore counted as if he did that mitzvah too. 
This is why it says that Moshe did both mitzvos. He was wise 
in choosing the mitzvah bein adam lechaveiro so it was able 
to be counted as if he did both mitzvos.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com. 
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