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Rabbi Reisman – Parshas Balak 5776 

1. The Shabbos we are preparing for is Shabbos Parshas Balak which is also Shiva Asar B’tammuz. Let 

me share with you a thought or two regarding the Parsha. There is an absolutely beautiful Vort from Rav 

Leibele Eiger, very few Vertlach of his have remained. There is a Sefer Imrei Emes from Rav Leibele 

Eiger and there in Parshas Balak he has the following thought regarding the Galus of Klal Yisrael.  

Rav Leibele points out that there are two types of Tzaros and Yeshuos which Klal Yisrael experiences. 

One type is the typical type, so to speak typical. That is that there is a Tzarah, a difficulty. Yidden get 

together and are Mispallel Klapei Maila. Yidden get together and hopefully do Teshuvah and the Yeshua 

comes. We find such a thing when Klal Yisrael is in Mitzrayim as is found in Shemos 2:23 ( -ְבנֵּי ַויֵָּאנְחּו

ל ָהֲעבָֹדה-ִמן יְִשָראֵּ ). They had a difficulty and HKB”H answered and Klal Yisrael was helped.  

Similarly with Amaleik.  Amaleik attacks, Moshe Aharon and Chur go to the top of the mountain, Klal 

Yisrael was Mistaklin Klapei Maila and a Yeshua comes. That is a so to speak typical experience of Tzar 

and Tzarah of Klal Yisrael in Tanach.  

However, there is a second type of Tzarah and Yeshua. And that is K’ain Parshas Balak. That happens 

when the Tzar or Tzarah or threat comes and the Bnei Yisrael don’t know anything about it. Klal Yisrael 

is totally oblivious to it and HKB”H helps Klal Yisrael without Klal Yisrael being aware of what has 

taken place. That is what happens in this week’s Parsha. Klal Yisrael is traveling through the Midbar 

totally unaware of the Tzar or Tzarah and HKB”H is helping Klal Yisrael.   

In the Haftorah we Lain from Michah. In 6:5 it says ( ֶבן ִבְלָעם, אֹתֹו ָענָה-ּוֶמה, מֹוָאב ֶמֶלְך ָבָלק יַָעץ-ַמה נָא-זְָכר, ַעִמי-

יְרָור ִצְדקֹות ַדַעת, ְלַמַען, ַהִגְלָגל-ַעד, ַהִשִטים-ִמן--ְבעֹור ). Remember the story of Bilam and Balak (  ִצְדקֹות ַדַעת, ְלַמַען

  .So that you should know HKB”H’s kindness .(יְרָור

The Gemara in Maseches Berachos Daf 7a (22 lines from the top) Darshuns (  ר"א' ה צדקות דעת למען מאי

הרשע בלעם בימי כעסתי שלא עמכם עשיתי צדקות כמה דעו לישראל ה"הקב להם אמר אלעזר ). The point is a recognition 

that HKB”H’s Chesed comes in more than one form. It comes when the Tzarah and the Yeshua are clear 

and obvious, and it comes when the Tzarah and the Yeshua are not known to Klal Yisrael.  

Every person’s life has that type of experience. Has an experience where the Tzar and Tzarah he is 

Mispalleil for and Mi Yodea, who knows how many time there are things that could threaten a person and 

HKB”H helps anyway without the person’s Tefillah and without anything happening Mitzad the 

individual himself.    

The Gemara says in Maseches Berachos 12b (22 lines from the bottom) that (  בקשו זבידא בר יהודה רב אמר

צבור טורח משום קבעוה לא מה ומפני שמע בקריאת בלק פרשת לקבוע ). Parshas Balak almost made it into Kryias 

Shema but because of Tircha D’tzibura it is too long of a Parsha to say every day.    
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The Pnei Yehoshua in Maseches Berachos 12 says that the Hava Amina to place Parshas Balak into 

Kriyas Shema comes from this Posuk in Michah. It seems to be a command ( נָא-זְָכר, ַעִמי ) to remember. 

While it is not in Kriyas Shema, the Chida writes that still it is a Mitzvah to keep the commandment of 

the Navi and ( נָא-זְָכר ), remember that which HKB”H does for us is not always known.  

The Nikuda to add to all of this is an important lesson. We are asked to emulate the ways of Hashem as it 

says in Devarim 28:9 ( ִבְדָרָכיו, ְוָהַלְכתָ  ). Very often, most Ragil, the Tzaros and Yeshuos that come your way, 

when you are not the Baal Tzarah (G-d forbid) but the Yeshua, is when someone has a problem he comes 

to you for help. Someone has a difficulty and says that he needs your help to make a Chasunah, I need 

help to feed my family and you go and you help the person. That is one type of Tzarah and Yeshua. But 

you are capable of doing something else and that is doing the Yeshua when the person is totally unaware, 

totally oblivious to what is happening. In that type of a situation, you are emulating HKB”H of Parshas 

Balak. You are helping Klal Yisrael without them being aware that they are being helped. Quietly, 

secretly, you go to grocery and you pay the bill of someone who can’t afford to pay his grocery bill. You 

go and you help somebody in a way that he is totally unaware of.  

It happened to me in my years in the Kollel that it came time to prepare my tax returns at the end of the 

year and I looked through my checks from the year and I realized that I hadn’t paid property taxes on my 

house the whole year. I asked someone to look into it. I was afraid that I would find myself subject to a 

seizure of my property. The person that I asked came back and said someone is paying your property 

taxes. Until today I don’t know who did it. I would love to thank him. But someone did it without telling 

me, without anything. That is a Chessed M’ain the Chesed that we find HKB”H doing in Parshas Balak. 

Use your imagination, do Chesed in a wonderful way, in the best way possible. That is one lesson from 

Parshas Balak.  

2. I would like to share with you a totally separate thought. Here in camp I am Zoche to be the go to 

person for many of the Shailos that the boys have. The most common Shaila that I have in camp has to do 

with food that is stored under a bed or water (drinks) that is stored under a bed. As many of you know, it 

says in Yor’e Dai’a not to store water under a bed because of Ruach Ra. Now what is the Din B’dieved if 

the food has been left under a bed? So there, the prevalent Minhag among Ashkenazim that Rabbi Akiva 

Eiger brings in Shulchan Aruch is that it is Muttar B’dieved. Sefardim who follow Rav Ovadia Yosef’s 

Psak would hold that it is Assur and it should be thrown out B’dieved unless it is a Hefsed Meruba.  

When we get up in the morning we wash Neigel Vasser as quickly as we can because if not there 

(potentially) is a Ruach Ra. What is this Ruach Ra? I can’t define it precisely but I can explain. If you 

find that you don’t have a Cheishek for learning, you don’t have a Cheishek for Davening there is 

something called a Ruach Ra. A Ruach Ra has a negative spiritual impact on a person. If somebody finds 

that his Cheishek for Davening or his ability to have Kavana is inadequate, I would tell him try in the 

morning being more careful with washing Neigel Vasser. Not going Daled Amos without washing, wash 

quickly when you wake up, being careful with things that have to do with Ruach Ra. Ruach Ra make a 

person lack the feeling for Ruchniyos growth. That is what Ruach Ra is. This is something to work on as 

we come to this time of the year where the Kochos Hatumah are Lo Aleinu great. The three weeks, the 

nine days. It is the time to work on Taharah, it is time to work on things that Chazal consider to have to 

do with Taharas Haguf and a Taharas Haneshama.  
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3. I would like to end with a question. The question has to do with the end of the Parsha and maybe the 

beginning of next week’s Parsha Parshas Pinchas where Pinchas is Zoche to the Kehuna not in the regular 

way. He is Zoche to Kehuna by earning it himself.  

My question is this. The Kohanim of today are descendants of Aharon Hakohen and some are 

descendants of Pinchas. When you go to Duchan you makea Beracha Asher Kidishanu Bikdushaso Shel 

Aharon V’tzivanu L’vareich Es Yisrael B’ahavah. When the Kohanim ate Terumah and there were 

circumstances where they would eat Challah it says in Shulchan Aruch Yor’e Dai’a by Hilchos Challah 

that the Nussach of the Beracha would be Asher Kidishanu Bikdushaso Shel Aharon V’tzivanu Le’echal 

Terumah or Le’echal Chalah.  

The question is there are some Kohanim who are descendants of Pinchas. Asher Kidishanu Bikdushaso 

Shel Aharon? That is not true. Some Kohanim have their Kehuna because they are descendants of 

Aharon, not so with Pinchas. Pinchas is a person who was Zoche to Kehunah on his own. Why do they 

say a Nussach of Asher Kidishanu Bikdushaso Shel Aharon? This is the question for now. 

I will ask you a second question that seems to have to go hand in hand. A young man in Ohr Sameach 

asked me this question. He said if Pinchas had not been a descendant of Aharon Hakohen. If he had been 

a Yisrael and he did what he did would he also have been Zoche to the crown of Kehunah? To the Bris 

Kehunas Olam? That is a thinking person’s question. If I remember I will share the answer with you in 

the coming week B’ezras Hashem.  

In the meantime I wish everybody a good Shabbos, a meaningful fast for Shiva Asar B’tammuz. A Tannis 

Tzibbur is a day where people traditionally fasted and then they came together in the afternoon as the 

Gemara says to talk about Takanos Shel Tzibbur. How to improve the Tzibbur, how to improve the life, 

the Frumma life of Klal Yisrael. Make the Taanis which falls on a Sunday this year and many of you will 

not be going to work, make it a meaningful day, a day in which your Davening is longer, in which your 

learning is longer, more meaningful. This is what a Taanis is supposed to be about. A Gutten Shabbos and 

a Leichter Tannis to one and all! 

Rabbi Reisman – Parshas Balak 5774 

1. Of course, this week’s Parsha is all about Bilam and therefore, our discussion today will center on 

Bilam. We will talk about Bilam as a person, Bilam’s thinking, and Bilam’s speaking. First the person 

Bilam. I think that you will be very surprised to hear that there are three Gedolei Harishonim that are in 

agreement that Bilam had really not been a Navi. The conventional thinking in the Mashmaos of Rashi is 

that Bilam was a Navi. He went around as a Navi and that is why Balak hired him. We find in Yehoshua 

13:22 on the Posuk ( ם, ְבעֹור-ֶבן ִבְלָעם-ְוֶאת ַהּקֹוסֵּ ) Bilam Ben B’or the magician that the Radak comments 

( לשעה הייתה ונבואתו קוסם אלא היה נביא לא כי להודיע ). He says that Bilam was not a Navi, he developed his 

career through magic, convincing people of things and it was only at this time that he was given Nevua 

for this one episode and that is the extent of it. This is a Chiddush to many people.  But the Ramban is not 

alone in this.  

The Rambam in Hilchos Yesodai Hatorah beginning of Perek 7 explains that in order for the Shechina to 

be Shore’ on somebody, a person needs to be a Gibor, an Ashir etc. but it means a Gibor B’midosav. A 

person has to be a Somaiach B’chelko. The Rambam says (  גבור בחכמה גדול חכם על אלא חלה הנבואה ואין
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בעולם בדבר עליו מתגבר יצרו יהא ולא במדותיו ). Now, the fact that Bilam got Nevua during this episode we 

understand, but to say that Bilam had been a Navi all along and that is how he developed his career so to 

speak, is very difficult to understand.  

The Ramban in 22:31 makes the case that Bilam was not truly a Navi. On the Posuk ( ינֵּי-ֶאת, רָור יְ  ַויְגַל  עֵּ

 the Ramban says that that is not the language that is appropriate for a Navi. Therefore, the Ramban (ִבְלָעם

has as is the Mashmaois of the Rambam and B’feirush in the Radak, they all say that Bilam had not really 

been a Navi all along. In Maseches Nedarim 38, Rav Yaakov Emden in his Hagaos makes a similar Diyuk 

from the Rosh to say that Bilam’s career was not at all a career of Nevua. Therefore, we have this 

Chidush from many that Bilam was not truly a Navi.  

The question is the following. The Posuk in Devarim 34:10 says ( ל עֹוד נִָביא ָקם-ְוֹלא ְכמֶֹשה, ְביְִשָראֵּ ) and Chazal 

Darshun B’umos Haolam Kom, that among the nations of the world somebody was like Moshe. Rashi 

says in Bamidbar 22:5 (  אלו לומר לאומות פה פתחון יהא שלא כדי, רשע גוי על שכינתו ה"הקב השרה מה מפני תאמר אםו

 אלו לומר לאומות פה פתחון יהא שלא כדי, רשע גוי על שכינתו ה"הקב השרה מה מפני תאמר ואם למוטב חזרנו נביאים לנו היו

למוטב חזרנו נביאים לנו היו ) the nations shouldn’t say that we didn’t have a Navi like Moshe and that is why 

we didn’t follow in HKB”H’s ways. For that, Bilam was set up as a Navi K’moshe. Bishlomo if you learn 

that Bilam was truly a Navi, ok, then the Rashi makes sense (the Gemara I believe is in Maseches Sotah). 

However, if you are going to learn like the Radak, the Ramban, the Mashmaos of the Rambam, and the 

Yaaveitz says that it is a Shitta of the Rosh, then it is a Pele. What does it help having a onetime episode 

with Bilam to answer the Taanos of the Umos Haolam that we didn’t have a Navi like Moshe. It is a 

strong Kasha. 

The Ksav Sofer in Parshas Zos Habracha says an absolutely beautiful Teretz. He starts by saying does 

anybody really think that Bilam was like Moshe Rabbeinu. He says that Bilam was like Moshe at his 

beginning of being a Navi. Moshe started with a small Mattana from HKB”H, a small amount of special 

Hashpa’a. It is what you make of it. Bilam got that same gift, he got that gift, that Pesach, that opening. 

He was Mechavein and was able to understand the hours that certain things happen in heaven so he was 

able to predict things for people. Moshe Rabbeinu for the first 80 years of his life had no Nevua. Moshe 

Rabbeinu had an opening, a Pesach to the Ribbono Shel Olam. Bilam got the same Pesach. It is what you 

make of it. Moshe Rabbeinu made of it a Moshe Rabbeinu. Bilam made of it nothing, a magic business. 

There is a tremendous Mussar here. The Mussar is that when you ignore an opportunity, if you ignore a 

Pesach, when you are ignoring the ability to do something more and you push it aside, you are 

responsible for the outcome. You are responsible for what you miss. There are many opportunities in life. 

Things like Mishmar, things that are opportunities that can turn your life in a certain direction. Who 

knows where it will lead. That is the lesson of Bilam as brought by the Ksav Sofer. 

2. Let’s move on to Bilam’s thinking. Bilam’s thinking is the most incredible point in this whole Parsha. 

As a matter of fact it would be a comedy routine if someone were to act it out. The most incredible point 

is when Bilam is riding his donkey and the donkey misbehaves, Bilam whacks him and the donkey starts 

to talk. What is most amazing is that Bilam is not Nispoel. Here you have a donkey speaking, something 

that required a special moment in Maasei Beraishis (as brought in Pirkei Avos in the 5th Perek), a special 

moment of creation for it to happen and Bilam is not Nispoel and he says as can be found in 22:29 (  ִכי

ִבי ִהְתַעַלְלתְ  ), it talks back. Amazing, how does he talk back to the donkey. Why doesn’t he say hey what is 

going on here?  
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Rav Schwab (in his Sefer on Chumash Mayan Bais Hashoeva page # 355) says that this is an important 

lesson of Mussar. A person can come to opportunities of Hispailus in serving HKB”H. If he hardens his 

heart and doesn’t let himself feel then that is what is going to happen. He is going to become a person 

with a hardened heart, he is going to become a person who doesn’t have a Hispailus in the things that 

happen around him.  

Look at Lavan, amazing. Lavan, has Yaakov his son in law and Yaakov says to him you tell me what type 

of sheep are mine as can be found in Beraishis 30 (נְֻקִדים) which means spotted sheep. (ֲעֻקִדים) means they 

are spotted only in their four legs and Lavan agrees 31:8 ( ; נְֻקִדים, ַהצֹאן-ָכל ְויְָלדּו--ְשָכֶרָך יְִהיֶה נְֻקִדים, יֹאַמר כֹה-ִאם

ֲעֻקִדים, ַהצֹאן-ָכל ְויְָלדּו--ְשָכֶרָך יְִהיֶה ֲעֻקִדים, יֹאַמר כֹה-ְוִאם ). Whatever Yaakov says, happens. Lavan should have 

been wowed, that is incredible. What does Lavan say? 31:43 (  ָבנַי ְוַהָבנִים ְבנַֹתי ַהָבנֹות, יֲַעקֹב-ֶאל ַויֹאֶמר ָלָבן ַויַַען

הּוא-ִלי, רֶֹאה ַאָתה-ֲאֶשר ְוכֹל, צֹאנִי ְוַהצֹאן ) everything you see is mine. He is not Nispoel. There is a lesson here. 

The lesson is people see opportunities that come a person’s way, if a person hardens his heart says Rav 

Schwab the Onesh from heaven is that your heart remains hard. You have that Leiv Ha’even. 

Rav Schwab elsewhere in Peshas Shelach in the beginning of Perek 14 (on page # 324) says V’yitachein 

Shesh’nei Anashim Yistaklu Al Davar Echad (it is possible for two people to see the same thing), 

V’haechad Yir’e Oros Dik’dusha V’hasheini Yir’e Eitzim V’avanim (one sees the beautiful light of 

holiness and the other one see stones and wood), he sees things that have no meaning to him. If you 

harden your heart your heart will be hard. That itself is the Onesh to the person. A person has to be able to 

be Nispoel.  

(Back to page # 355 bottom paragraph on the left) Says Rav Schwab, the Rambam says that the path to 

Ahavas Hashem and Yir’as Hashem is and the Rambam is in Perek Bais Halacha Bais of Hilchos Yesodei 

Hatorah ( ויראתו לאהבתו הדרך היא והיאך ). What is the path to love and fear of Hashem? (  האדם שיתבונן בשעה

הגדולים הנפלאים וברואיו במעשיו ) when someone sees Hashem’s amazing creation, his actions (  חכמתו מהן ויראה

קץ ולא ערך לה שאין ) he sees the great wisdom in every small piece of the universe (  ומפאר ומשבח אוהב הוא מיד

הגדול השם לידע גדולה תאוה ומתאוה ) immediately he has a love, a praise, and a desire to know Hashem. Does 

it happen (מיד) to us? We harden our hearts. We are hardened to many things. The punishment is that we 

stay with a hard heart. Hard to things that happen in the world and the punishment is that we stay with a 

hard heart. It is painful not to feel where a person should feel.  

I remember going once during the Aseres Yimai Teshuvah to Tashlich. We went to the bay. My wife, I 

and small children were there and we were saying Tashlich. The children were busy throwing bread to the 

fish. There was an old Yiddishe Babba there who was saying Tashlich, she was weeping, she was crying. 

I could hear her saying the words of Tashlich. She had no idea what she was saying, but she knew that she 

was talking to HKB”H about Klal Yisrael. She had real tears. It hurt. Where are my tears? Where are 

they? Rav Schwab quotes Rav Yeruchum (on page # 366) and says Al Ma She’ain Bochim B’tisha B’av 

(that which we don’t weep on Tisha B’av), V’chol Zeh Totzaa Mimah Shena’aseh Haleiv L’leiv Even, (it 

is a Totzaa (outcome) from the fact that our hearts don’t want to be moved, we don’t want to be changed).   

In Eretz Yisrael it is a great time of danger now. The events which transpired have moved us. But looking 

ahead it is a time of great Sakana on many fronts. Imminent Sakanas, long term Sakanas, we don’t 

appreciate having Eretz Yisrael. We don’t have the joy that Jews had 60 years ago, 70 years ago when 

Eretz Yisrael first became accessible to Yidden. We don’t have the joy of almost 50 years ago when the 

Kosel became accessible. A Lev Ha’even has descended upon us. Our Shemoneh Esrei should be a tearful 



 

6 
 

Shemoneh Esrei. G-d forbid there should be another war and there should be other soldiers that die, Chas 

V’shalom. 

3. That leaves me to a third topic, the voice of Bilam. Bilam tried to use the Kol. The Kol is Kol Yaakov, 

it is our tool. Weapons, tanks, machine guns, those are weapons of Eisav. Our weapons are the weapons 

of Kol, of voice. Bilam came and tried to use Kol against Klal Yisrael. At the end HKB”H said let Klal 

Yisrael take the sword and kill Bilam. Today in Eretz Yisrael we are forced into a position where Yidden 

have to use the Yadaim Yedai Eisav to defend themselves. We are forced into a position where we need 

the Hishtadlus of an army, the Hishtadlus of tanks, the Hishtadlus of airplanes. Are we so hardened as to 

forget Hakol Hol Yaakov. Tehillim 127:1 ( ר ָשַקד ָשְוא, ִעיר-יְִשָמר-ֹלא יְרָור-ִאם שֹומֵּ ) Im Hashem Lo Yishmar Ir 

Shav Shakat Shomer. We know it, we need to feel it.  

As the summer comes, a time of increased Laytzanus, flippant behavior, inappropriate behavior, let’s try 

to have a Leiv Basar. That little Leiv Basar that we have seen over the last two and a half weeks as we 

were concerned for the plight of the three young Shevuim. Try to keep the Leiv Habasar. Let’s try to have 

it within us. At least when we Daven Shemoneh Esrei, to feel. 

4. Let me end with a question on the Parsha. The Morah Nevuchim in Cheilek Gimmel Perek 17 says the 

source for the Issur Tzar Baalei Chaim is this week’s Parsha. In this week’s Parsha 22:32 the Malach asks 

Bilam ( ְרגִָלים ָשלֹוש זֶה, ֲאתֹנְָך-ֶאת ִהִכיתָ  ָמה-ַעל ) why are you hitting your donkey three times. Says the Rambam, 

that is the source for the Issur of Tzar Baalei Chaim and as you may know, Rishonim scour the Torah and 

there are different Shittos to what the source of the Issur of Tzar Baalei Chaim is.  

The question we have is that this seems to be an inadequate source because after all there is an Issur of 

Tzar Baalei Chaim but if you are riding a donkey and he starts taking you in the direction and he starts 

banging you against the wall you are entitled to hit the donkey and that is not an Issur of Tzar Baalei 

Chaim. Bilam didn’t see the Malach. Based on what he knew, what Bilam did was correct. How can that 

be a source for Tzar Baalei Chaim? I mentioned this question to a few people. One person suggested that 

he should have been Melameid Zechus on the donkey. I don’t recall a source for being Melameid Zechus 

on donkeys. Perhaps. The Kasha is still a Tzoreich Iyun and maybe someone has a better Teretz than that.  

With that I want to wish everyone a wonderful summer. For those of you in bungalow colonies, it is likely 

the first Shabbos you are going to be there. Are Shabbasos going to be times that people learn and come 

to Davening on time and that the Davening is appropriately quiet? This week will set the tone for the 

weeks to come. Make it a good one. A Gutten Shabbos to all!  

Rabbi Reisman – Parshas Balak 5773 

This week I would like to share with you a few thoughts. I will begin with something which I think is a 

new idea and you may not believe me on this and I can’t prove it to you but I will make the following 

suggestion. How many people do we have in Tanach (or do we have in Torah Bichlal) named Bilam. I 

assume your answer would be 1 and that would seem to be the logical answer that there is only 1 Bilam. It 

seems to me in fact that there are 2 Bilam’s. Not actually 2 Bilam’s mentioned in Tanach, but 2 Bilam’s 

mentioned in Chazal and I will explain.  

There is Gemara in Maseches Sotah 11a (17 lines from the bottom) which is well known. It says (  חייא ר"א

 מבני זכו שברח יתרו ביסורין נידון ששתק איוב נהרג שיעץ בלעם ויתרו ואיוב בלעם עצה באותה היו שלשה סימאי ר"א אבא רב
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 בית אבי מחמת הבאים הקנים המה סוכתים שמעתים תרעתים יעבץ יושבי סופרים ומשפחות שנאמר הגזית בלשכת שישבו בניו

וגו משה חתן קיני ובני וכתיב רכב ) that when Pharoh began to oppress Klal Yisrael in Mitzrayim there were 3 

people whom Pharoh consulted to seek counsel. He asked them if it is a good idea to oppress Klal Yisrael. 

They were Bilam, Yisro, and Iyov. Yisro who protested was Zoche to have Moshe Rabbeinu as a son in 

law, Iyov who was silent suffered the pains of Iyov, and Bilam who said do it was killed.  

Was this Bilam the same Bilam as the Bilam in this week’s Parsha? I believe that most people would say 

yes of course it is the same Bilam. That is the way that we have always understood. I have 3 difficulties 

with understanding that it is the same Bilam.  

The obvious difficulty is that Bilam was not a Mitzri. What is he doing in Mitzrayim? All right that 

difficulty we can do away with. After all Yisro was also not a Mitzri. A more serious question is that the 

punishment to Bilam is that Bilam who gave an Eitza was killed ( נהרג שיעץ בלעם ). When was he killed? 

The killing of Bilam at the hands of Pinchas in Parshas Mattos 31:8 ( י-ְוֶאת יֶהם-ַעל ָהְרגּו ןִמְדיָ  ַמְלכֵּ  ֱאִוי-ֶאת, ַחְללֵּ

ֶשת--ֶרַבע-ְוֶאת חּור-ְוֶאת צּור-ְוֶאת ֶרֶקם-ְוֶאת ת; ִמְדיָן ַמְלכֵּי, ֲחמֵּ ֶבָחֶרב ָהְרגּו, ְבעֹור-ֶבן ִבְלָעם ְואֵּ ) takes place 126 years after 

Pharoh conferred with his advisors as to whether to oppress Klal Yisrael and that is because Pharoh 

oppressed Klal Yisrael for 86 years before they left Mitzrayim and there was almost 40 years until the 

story of Balak and Bilam so that is 125 or 126 years later that this week’s Parsha takes place. That does 

not seem to be a proper punishment for a Rasha. ( 621( נהרג שיעץ בלעם  later! How old was he at the time 

that he gave the Eitza to Pharoh. It would seem as his total age was 150. That is a long life.  

More seriously, the Gemara in Maseches Sanhedrin 106b (3 lines from the top) says B’feirush (  ההוא ל"א

 תלתין בר ימיהם יחצו לא ומרמה דמים אנשי מדכתיב אלא כתיב לא מיכתב ל"א הוה כמה בר בלעם לך שמיע מי חנינא' לר מינא

 חגירא בלעם שנין ותלת תלתין בר ביה כתיב והוה דבלעם פנקסיה לי חזי דידיל קאמרת שפיר ל"א וארבע תלתין בר או שנין ותלת

ליסטאה פנחס יתיה קטיל כד ). That the Bilam that was killed by Pinchas in Parshas Mattos was 33 years old. 

He was born after Yetzias Mitzrayim. It seems to be proof positive that the Bilam in Sotah 11 cannot be 

the same Bilam as in this week’s Parsha. Surprise! If anyone can answer these Rayas particularly the last 

Raya, I would love to hear it.  

While I am telling you things that are hard to believe let me give you somebody else. Someone else with 

an unusual name and it seems to me that there are 2 of them. I am referring to now Unkelos Hager. 

Unkelos is not a common name and certainly it is not a common name among Jews. We have 2 stories 

about Unkelos. Although our Rabbeim in Yeshiva taught them as being the same individual, it seems to 

me to be 2 people named Unkelos that were Geirim. One the Gemara in Maseches Avoda Zora 11a (top 

line) tells us (  דרומאי גונדא שדר הדר איגיור בקראי משכינהו אבתריה דרומאי גונדא קיסר שדר איגייר קלונימוס בר אונקלוס

 קמי נורא נקט ניפיורא בעלמא מילתא לכו אימא להו אמר ואזלו שקלו הוו כי מידי ולא ליה תימרו לא להו אמר אבתריה[ אחרינא]

 נקט ה"הקב להו אמר לא ליה אמרי אינשי מקמי נורא נקט מי קומא לקומא הגמונא להגמונא דוכסא לדוכסא פיפיורא פיפיורא

 מידי תשתעו לא להו אמר אבתריה אחרינא גונדא שדר הדר[ כולהו] איגיור' וגו יומם לפניהם הולך' וה דכתיב ישראל קמי נורא

 להו אמר את לן אימא ליה אמרו האי מאי להו ואמר עלה ידיה אותיב[ אפתחא דמנחא] מזוזתא חזא ואזלי ליה נקטי כי בהדיה

 מבחוץ משמרן והוא מבפנים עבדיו ה"הקב ואילו מבחוץ אותו משמרים ועבדיו מבפנים יושב ודם בשר מלך עולם של מנהגו

בתריה שדר לא תו איגיור עולם ועד מעתה ובואך צאתך ישמר' ה שנאמר ) about Unkelos Bar Kelonimus who was 

Migayeir. The Caesar sent soldiers to seize him and as the Gemara relates, Unkelos kissed the Mezuza. 

The soldiers asked about the Mezuza and as a result of their inquiry in his response they too were 

Migayeir. An incredible story about Unkelos. That story took place as the Gemara relates it during the 

lifetime of Rabban Gamliel Hazakein.  
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There is another Gemara that is also well known in Maseches Gittin 56b (5 lines from the bottom). The 

Gemara says ( לאיגיורי בעי הוה דטיטוס אחתיה בר קלוניקוס בר אונקלוס ) that there was another person named 

Unkelos who was a nephew of Titus and he wanted to be Migayeir. The Gemara relates this story. Hold 

on a second. That Unkelos was a generation later than Titus. Titus as you know destroyed the Bais 

Hamikdash. Rabban Gamliel Hazakein lived a couple of generations before the destruction of the Bais 

Hamikdash. It would seem that there were 2 people named Unkelos. I know people won’t believe this but 

that is the way it seems to me.  

Another unusual name with 2 people with the same name. Amasloi. Who was Amasloi you will ask me? 

Well when I was in Pirchei they would ask a riddle. What was the name of the mother of Avraham 

Avinu? A few of us lucky enough to know the answer would get a free soda or perhaps in those days it 

was a free ices (freeze pop). The Gemara in Maseches Bava Basra 91a (8 lines from the bottom) says 

( טהור טהור טמא טמא וסימניך עורבתי בת אמתלאי דהמן אמיה כרנבו בת אמתלאי דאברהם אמיה רב אמר באר בר חנן רב ואמר ) 

that Avraham Avinu’s mother was Amasloi Bas Karnivo. That is a Gemara you can’t argue with it. Guess 

what? Haman Harasha also had a mother. Her name was Amasloi Bas Orvasi. Now you may disagree 

with my first 2 offerings with the 2 Bilam’s and the 2 Unkelos. But 2 Amasloi. It says so in the Gemara in 

Maseches Bava Basra 91a. The Gemara gives a Siman that Avraham Avinu’s mother was Amasloi the 

daughter of Karnivo. Karnivo sounds like a name given to sheep which is a Kosher Min. Haman’s mother 

was Amasloi Bas Orvasi. An Oreiv is a name of a raven which is a not kosher bird. ( טמא טמא ) Haman’s 

mother was Amasloi Bas Orvasi.  

Here I have for you 3 offerings of people with double names and as I said the third you can’t disagree 

with but the first 2 you could, but you would have to answer my questions.  

This all comes to mind because this summer I was being driven in Eretz Yisrael and we passed Rechov 

Elifaz and the driver mentioned to me isn’t it strange that they would name a city in Eretz Yisrael after 

Elifaz a son of Eisav Harasha the father of Amaleik? Wow! I said to him no there are 2 people named 

Elifaz.  

Were there 2 people named Elifaz? It appears so. We know that Elifaz was the father of Amaleik son of 

Eisav. Elifaz was also one of the 7 Niviai Umos Ha’olam. There are 7 people who said Nevua who were 

not Jewish. 4 of them in total were friends of Iyov and are mentioned in Sefer Iyov. Elifaz is the most 

prominent among them. So it appears that there was Elifaz the Navi who was a great man and the street is 

presumably named after him and not Elifaz the father of Amaleik. Given today’s political climate, they 

may soon pass a law that the Elifaz must be the Elifaz the father of Amaleik.   

With this one I would like to tell you there is some disagreement among the Rishonim as to whether 

Elifaz father of Amaleik son of Eisav was in fact a Rasha or perhaps the same Elifaz as in Sefer Iyov. If 

anyone has any more double names to offer me I would be happy to take you up on it and would love to 

hear about it.  

I will tell you the name of a city which is a country. It seems that there are 2 places called Tzorfas. 

Tzorfas is France. We have at the end of the book of Ovadya 1:20 where it says ( ל ִלְבנֵּי ַהזֶה-ַהחֵּל ְוגָֻלת  יְִשָראֵּ

ת, יְִרשּו--ִבְסָפַרד ֲאֶשר, יְרּוָשַלִם ְוגָֻלת, ָצְרַפת-ַעד, ְכנֲַענִים-ֲאֶשר י אֵּ ַהנֶגֶב ָערֵּ ) that the Galus will reach Ad Tzorfas and 

Rashi says this is the Malchus that is France. France is called Tzorfas. I believe this is in Modern Hebrew 

as well. However, in Melachim I 17:9 it says that Eliyahu Hanavi is told ( ָצְרַפָתה לְֵּך קּום ). Did Eliyahu 
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Hanavi go to France? It says ( ָשם ְויַָשְבתָ , ְלִצידֹון ֲאֶשר ָצְרַפָתה לְֵּך קּום ). Apparently a part of Eretz Yisrael is a 

place called Tzorfas. Wow! That is interesting. 2 places named Tzorfas. So I have a bundle of two’s for 

you and I would love you to answer for it. If I get an hours worth then maybe someday we can make a 

Navi Shiur out of it.  

2. Let’s move on to a more traditional Vort on the Parsha. We have in this week’s Parsha, Balak and 

Bilam bringing Korbanos. Can a Goy offer a Korban? The answer is yes. Goyim are permitted to offer 

Korbanos, a Korban Olah and it does have the Din of a Korban.  

The Rama in Hilchos Tzedaka says that we are allowed to be Mikabeil money for a Beis Hakneses from a 

non Jew. This is mentioned in Yoreh Dai’a 254:2 and also in Orach Chaim 154:11. That we can take from 

Goyim Tzedaka for a Shul (Beis Hakneses) for the oil and lights of a Beis Hakneses because Goyim 

offered Korbanos and a Shul has Dinim similar to a Mikdash M’at. However, says the Rama not a Yehudi 

Mishumad. A Jew who doesn’t believe in the Ribbono Shel Olam the Magen Avraham says Hu Hadin if 

it is a Michaleil Shabbos is not eligible to donate to a Beis Hakneses. He is not eligible to give oil (lights) 

of the Beis Hakneses. Thus we have an unusual Halacha. A riddle! Where do you have something that a 

Goy is allowed to do and a non Frum Yid is prohibited from doing? That is donating to a Beis Hakneses.  

What is interesting is that there is a Machlokes as it appears from the Magen Avraham there in 154 and 

according to the explanation of the Machatzis Hashekel, the Magen Avraham is saying that there is a 

dispute if the prohibition from taking money from non Frum Jews for Tzorchei Beis Hakneses is limited 

to them bringing oil or Seforim for the Shul which would be similar to a Korban or even taking money 

from them. It is interesting that the Tchebiner Rav (Rabbi Dov Berish Weidenfeld (1881–1965)) in Dovev 

Meisharim Cheilek 3 Teshuva 95 says that this depends on the degree to which a Shul today is a Mikdash 

M’at. If a Shul today is called a small Bais Hamikdash only B’lashon Mashul (it is an expression of 

honor) and we call it a Mikdash. If that is the case then it is enough to say well in the Mikdash you can’t 

bring a Korban so then in a Shul he should not bring offerings of oil for the lighting of the Shul or let him 

not write Seforim for the use of the Shul. However says the Tchebiner Rav it is possible that the reference 

to a Beis Hakneses as a Mikdash M’at has full meaning, full understanding.  

As a matter of fact, the Yirai’im (one of the Rishonim) writes that people who behave disrespectfully in a 

Shul are Over on the Issur D’oraiisa of Yir’as Hamikdash (Viyiraisam Elokecha). Although the Chumash 

is talking about a Beis Hamikdash it applies as well to a Shul because a Shul is a Mikdash M’at. We 

know that in the Shul we refer to the various parts of the Shul in expressions that are reminiscent of the 

Bais Hamikdash. We call the Bimah in the middle a Shulchan because of the Shulchan in the Bais 

Hamikdash. Most Shuls have a Menorah because there was a Menorah in the Bais Hamikdash. The place 

where the Sefer Torah is kept we call an Aron because there was an Aron in the Bais Hamikdash. The 

velvet hanging in front of the Aron we call a Paroches because there was a Paroches in the Bais 

Hamikdash. Traditionally, the Paroches or the Aron Kodesh itself was decorated by an image of the 

Luchos that Moshe Rabbeinu brought down from Har Sinai. Today in our world of increased 

sophistication regarding decorations, most Shuls don’t have the Luchos there anymore. However, the 

Luchos were there for a reason because the Aron in the Bais Hamikdash held the Luchos. Therefore, the 

Luchos were used to decorate the Aron. A Shul has a Ner Tamid. There is an Ezras Nashim for the Azara. 

These are all references which point out similarities between a Shul and the Bais Hamikdash. Says the 

Dovev Meisharim, the question, the Machlokes that the Magen Avraham is bringing as to whether one 
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may accept even cash for use in a Beis Hakneses from a non Frum Yid, that Machlokes depends on how 

strongly we adhere to the similarity, the idea of the Mishkan.  

This week I have only gotten in 2 ideas in my 15 minutes and I think there is what to think about. 

Certainly I would appreciate if someone could show me that it is the same Bilam to answer my questions 

I would be very much obliged. If you can’t, please contact all elementary and high school Rabbeim and 

inform them that they have been teaching it what appears to be incorrectly.  

With that, I wish everyone an absolutely wonderful Shabbos. As summer begins, I beg you once again 

those of you who are in the city to put in the extra time. Chap Arein extra Sedorim and extra learning. If 

during the time that your family is away you use that extra time for learning then when your family is 

here and you have family obligations that take you away then you have a Din of an Ones. You are 

somebody who had a Machshava to Learn V’nenas Nosen Lo Schar K’ilu Asa. But if even when they are 

not here you are not learning what does that say?? 

Have a wonderful and meaningful summer.  A Good Shabbbos to all! 

Rabbi Reisman – Parshas Balak 5771 

I would like to begin with a Gemara in Maseches Berachos 12b (4th wide line) (  אמר זוטרתי בן אבהו' ר אמר

צבור טורח משום קבעוה לא מה ומפני שמע בקריאת בלק פרשת לקבוע בקשו זבידא בר יהודה רבי ). It is a Gemara that is 

not well known and it will probably come as a surprise even to Bnei Torah. The Gemara there says when 

the Seder Hatefilla (Davening) was set up, the Anshei Kneses Hagedola desired to setup Parshas Balak as 

part of Kriyas Shema. That would make Davening quite a bit longer. So why didn’t they do this? Because 

of Tircha D’tzibura of making the Davening quite a bit longer it was not setup as part of Davening.   

Why did Chazal originally want to set this up as part of Kriyas Shema. I might add that the Satmar Rebbe 

(Divrei Yoel) suggests that the Kriyas Shema of the generation of the Midbar at least at the time of the 

story of Balak and on, was Parshas Balak because after all the paragraphs that are Kriyas Shema were not 

said until Sefer Devarim, until Moshe Rabbeinu’s last month of his life. Why should Parshas Balak be 

said? This is something of a mystery.  

The Pnei Yehoshua there in Berachos explains that it is based on a Nevua that we find in Sefer Micha 6:5 

a Nevua that said please remember that Eitza which Balak had against you. (  ֶמֶלְך ָבָלק יַָעץ-ַמה נָא-זְָכר, ַעִמי

יְרָור ִצְדקֹות ַדַעת, ְלַמַען, ַהִגְלָגל-ַעד, ַהִשִטים-ִמן--ְבעֹור-ֶבן ִבְלָעם, אֹתֹו ָענָה-ּוֶמה, מֹוָאב ) Since the Posuk says ( נָא-זְָכר ) it is a 

commandment that Klal Yisrael should recognize the Tzidkus of Hashem of the way he treated Klal 

Yisrael with kindness. Since we find in Navi a command to remember the story of Balak, there is a 

fundamental idea that whatever the Navi said as a matter of practice actually was Halacha L’moshe 

Misinai and only put into words of Tanach through the Navi, therefore we would conclude that there is 

some sort of a Mitzvah, an Inyan, maybe someday they will publish some sort of Segulos and charge 

money for big Tzaddikim to say it someplace in Eretz Yisrael. There seems to be some Maila in 

remembering and to reading the Parsha of Balak. Therefore, there was a desire initially to set it up as 

Kriyas Shema.  

It still needs an explanation. It explains a source for it in Tanach, however, it does not give a Hesber why 

Parshas Balak should be part of Kriyas Shema. ( יְרָור ִצְדקֹות ַדַעת, ְלַמַען ) we should know the Tzidkus of 

Hashem which is one thing, but why is it important to reread this week’s Parsha.  
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The Divrei Menachem says a beautiful thought. There is a Yesod that when a Beracha is given, that 

Beracha has power based on the Ahava, on the Kavanna, on the understanding of the person giving the 

Beracha. This is why a father gives his son a Beracha. A father is an ordinary Jew. Why not call in a Rosh 

Yeshiva to give the son the Beracha? Berachos have power based on the level of Ahava, on the love of 

the person giving the Beracha.  

We find by Birchas Kohanim where the Kohanim give a Beracha to Klal Yisrael. They precede giving the 

Beracha by making a Beracha of Asher Kidishanu B’mitzvosav V’tzivanu L’voreich Es Amo Yisroel 

B’ahava. To Bentch Klal Yisrael with love. Love is a requirement of a Beracha to make the Beracha be 

Chal.  

The Divrei Menachem says that the Berachos given by Bilam to Klal Yisrael were not given with Ahava, 

they were given Bal Korcho, he was stuck and he had to give the Berachos. Since they were not given 

B’ahava we read it for generations. We say ( ל ִמְשְכנֶתיָך יֲַעקב אָהֶליָך טבּו ַמה יִשָראֵּ ) Ma Tovu Oholecha Yaakov 

every morning. We say those words of the Torah with an Ahava for Klal Yisrael. Therefore, we give extra 

power to these Berachos which are Pesukim in the Torah and we are Mekayeim with that the words from 

Micha that were quoted above from 6:5. This is a thought which is sort of a Hakdama and is also an 

important idea that the Koach and Chiyuv of a Beracha depends on the love of the person giving the 

Beracha.  

Let me share with you a couple of Diyukim in the language of the Parsha. Then we will come to a 

Yesodosdika idea.  

This morning when we were reading the beginning of the Parsha until Sheini, I noticed something and I 

was reminded of something that Rav Moshe says in a Diyuk, a careful Diyuk in the words of the Parsha. 

We read that when Balak is speaking, Balak says in 22:5 ( ִמִמְצַריִם יָָצא ַעם ִהנֵּה ) that the nation Klal Yisrael 

has gone out of Mitzrayim. That makes a lot of sense. Then right before Sheini when Bilam relates to the 

Ribbono Shel Olam Balak’s message, he says, 22:11 ( ִמִמְצַריִם ַהיֹצֵּא ָהָעם ִהנֵּה ). He says it is a nation that is 

going out of Mitzrayim which is in the present tense and not in the past tense as Balak had said it. 

Obviously if there is such a change there must be a reason for it.  

Rav Moshe explains that Balak saw things on a simple level. ( ִמִמְצַריִם יָָצא ַעם ִהנֵּה ) it is history almost 40 

years ago a nation left Egypt. Bilam, however, said things with the power of Nevua and his 

understanding. So when he spoke to Hashem he had to say the truth. ( ִמִמְצַריִם ַהיֹצֵּא ָהָעם ִהנֵּה ), is going out of 

Mitzrayim. This is a people that doesn’t just have the history of the past but it is constantly in that state of 

Yotzei Mimitzrayim. Even 40 years later as Klal Yisrael is heading to Eretz Yisrael they still have the 

mentality of Yotzei Mimitzrayim, of fleeing the Tumah of the land which they left.  

There is a concept that we have that B’chol Yom Yihyu B’ainecha K’chadashos. That every day the 

giving of the Torah should be new. It should be new in the sense that when you have something new it 

has a freshness and a sense of liveliness to it, the felling which inspires and motivates. That is our goal. 

B’chol Yom Yihyu B’ainecha K’chadashos. Klal Yisrael, Bilam correctly said, is an ( ִמִמְצַריִם ַהיֹצֵּא ָהָעם ). A 

nation that is going out of Mitzrayim.  

We find a similar thing in the first Posuk of Chumash Shemos, ( ֶלה ל ְבנֵּי ְשמֹות, ְואֵּ ִמְצָריְָמה, ַהָבִאים, יְִשָראֵּ ). 

These are the names of the Jews who were coming to Mitzrayim. They actually had come from Mitzrayim 
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already but they were constantly in a state and mentality of strangers in the land of Mitzrayim. They 

didn’t let the Hisyashvus, that it should start to feel old and be taken for granted that they belonged in 

Mitzrayim. They kept that mentality, that freshness, that newness. That was a big challenge that Klal 

Yisrael had, to always have a Hischadshus in their Avodas Hashem.  

I would add that when it comes to Hakaros Hatov for thanking the Ribbono Shel Olam, it is that way as 

well. It is that way that we get used to the things we have. It would be nice if we always had a fresh 

appreciation of what Hashem has given us. Of all the goodness that we have. We get used to the good 

things we have and when things go wrong we complain about the things that caused us pain. It would be 

much healthier for us to constantly be reminded of the goodness that we have. Those are the Berachos we 

say in the morning, Hakadosh Baruch Hu is Zokeif Kefufim and Malbish Arumim. All the things that 

Hakadosh Baruch Hu gives us that we get used to. It should constantly be fresh, ( ִמִמְצַריִם ַהיֹצֵּא ָהָעם ) 

constantly fresh and appreciated.  

We can add that it is that way with our friends as well. Many people have friends who have been kind to 

them in the past but years go by and maybe 10 or 20 years later that friend does something which offends 

a person. The friend who is offended then distances himself from his friend.   

It is a thought and an attitude of what have you done for me lately. The Hakaras Hatov to be grateful for 

things that happened even many years ago is something that should have a Hischadshus. So this is the 

idea of ( ִמִמְצַריִם ַהיֹצֵּא ָהָעם ). A Hischadshus in Avodas Hashem of fleeing from Tumah. A Hischadshus and 

Hakaras Hatov to Hakadosh Baruch Hu. The idea of B’chol Yom Yihyu B’ainecha K’chadashos. It 

should always be something which is new. 

Moving on to another idea in this week’s Parsha. When Bilam wanted to curse Klal Yisrael it seems to be 

very important that Bilam had to see Klal Yisrael. Why didn’t Balak just tell Bilam to curse the Jewish 

people from his home? He took him as it says in the Posuk 23:13 ( ָליו ַויֹאֶמר ר ָמקֹום-ֶאל ִאִתי נָא-ְלָך, ָבָלק אֵּ  ַאחֵּ

ִמָשם, ִלי-ְוָקְבנֹו; ִתְרֶאה ֹלא ְוֻכלֹו, ִתְרֶאה ָקצֵּהּו ֶאֶפס--ִמָשם ִתְרֶאנּו ֲאֶשר ). This is when Bilam saw all of Klal Yisrael and 

couldn’t curse he said ( ִתְרֶאה ָקצֵּהּו ) look at a small portion of them and curse them. It seems that the 

looking at them was of extraordinary importance. Why so?  

There are 2 Teirutzim, one a technical Teretz and one is a Hashkafa Teretz. To be Makdim there is a 

Tosafos in Maseches Berachos 7a. The Gemara there says (18 lines from the top) (  וכמה יום בכל זועם וקל

רגע זעמו ). That Hakadosh Baruch Hu has Kaveyachol a moment of anger every day, and how long is that 

moment? The moment is very brief. Bilam’s power was to be able to precisely calculate that moment of 

Hashem’s anger and to curse at that time.  

Tosafos asks a Kasha. (  נמי אי. כלם לומר יש. רגע בשעת לומר יכול ההי מה תאמר ואם. 'וכו נשתייר לא כעסתי שאלמלי

כן לאחר אפילו מזיק היה שעה באותה קללתו מתחיל שהיה מאחר ). If the whole anger is a Rega, meaning the amount 

of time to say the word Rega, what can one say as a curse in that amount of time? It doesn’t give you a 

whole lot of time to curse Klal Yisrael?  

Tosafos says in his first answer says that Bilam could have say Kaleim, destroy them. The word Kaleim is 

about as long as the word Rega, and therefore, there is enough time to say it. L’fi Zeh, he had to be 

standing in front of Klal Yisrael. If he had been at home and said Kaleim it would not be clear who he is 
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talking about. By going to Klal Yisrael and seeing them and saying Kaleim it is obvious that he was 

talking about them, and then the curse can be said in that instant. This is the technical Teretz.  

There is a second Teretz which is a Hashkafik idea which is found in numerous places. The power of 

Bilam was in Ayin Hora, the bad eye. The way he looked at things with a bad eye. Therefore, he had to 

see Klal Yisrael in order to be able to have that Koach and power of seeing them and cursing them.  

Ayin Hora to most people is just something of a supernatural nature. You have to see them and then cause 

destruction. In fact we find that the eye and the heart are connected. That what a person feels is connected 

to what he sees. A person can walk into a room with oily hair, ripped clothing, and an earring on one ear 

and a very strange expression on his face. If you and I saw him we would be repulsed. There are other 

human beings who would see him and think that he is cool. The eye is connected to the heart. What you 

see, what you appreciate, and what you like has to do with the heart. Even though technically what you 

see is a physical fact, you see something, however, the way you look at it, the way you see it, is 

something which affects your attitude. In order for Bilam to be able to have a Sinah (hatred) for Klal 

Yisrael and be able to curse them properly, he had to see them and be repulsed.  

On the contrary when we see people who are Bnei Torah and we feel good about seeing them, it creates 

appositive atmosphere. That is the Koach Har’iya.  

Rav Michel Lefkowitz who was just Niftar wrote in a Sefer about something he regretted that he had done 

in his life. What is the sin of such a Gadol of Yisrael? He wrote that when he was a Bochur the Chofetz 

Chaim came to the town in which he was Learning. All the Bochurim left the Yeshiva to see the Chofetz 

Chaim and he decided to stay and learn instead of going to see the Chofetz Chaim. He writes that later he 

regretted that. This is what he had to do Teshuva for, staying in the Beis Medrash and not going to see the 

Chofetz Chaim. The point is that seeing an Adom Gadol has an effect. Seeing something with your eyes, 

having a Ahavah, an appreciation, respect. The eyes are connected to the heart. Bamidbar 15:39 (  תּורּותָ -ְוֹלא

י י, ְלַבְבֶכם ַאֲחרֵּ ינֵּיֶכם ְוַאֲחרֵּ עֵּ ). The eyes are connected to the heart. (Or as we say in Maariv) ( ינֵּינּו יְִראּו  ְויִשַמח עֵּ

 what we see has to do with the joy of our heart. Therefore, Bilam had to see them in order to be able ,(ִלבֵּנּו

to curse Klal Yisrael.  

It is interesting. What happens later? Hashem says don’t curse them, the Malach on the road says don’t 

curse them, even the donkey admonishes Bilam, and he still goes forward. When does he stop? 24:2 (  ַויִָשא

ינָיו-ֶאת ִבְלָעם ל-ֶאת ַויְַרא, עֵּ ן, יְִשָראֵּ ֱאֹלקים רּוחַ , ָעָליו ַוְתִהי; ִלְשָבָטיו, שֹכֵּ ). Bilam looked at Klal Yisrael and he saw the 

way Klal Yisrael camped, the Tzinus with which they camped. He saw something that was beautiful and 

he couldn’t curse Klal Yisrael. It had been all based on seeing them with a bad eye. Here the beauty of the 

way Klal Yisrael lived was something that didn’t allow for the curse to take place. Look at how beautiful 

and what a lesson in seeing things in a positive light.  

The question of the week is: We read that Bilam sets out with the Sarei Balak. Subsequently we have the 

episode of the talking donkey where Bilam is stuck 22:24 ( ר ר, ִמזֶה ָגדֵּ ִמזֶה ְוגָדֵּ ) Gadeir Mizeh and Gadeir 

Mizeh in the narrow passage. The Malach stands in front of him and the entire episode happens. What 

confused me is where are the Sarei Balak that were accompanying him, he wasn’t travelling alone, he was 

travelling with others? How did the others get past this narrow passageway?  Was it that Bilam was first, 

was that the way an Adom Choshuv travelled? Perhaps the others went first and then Bilam was in middle 

and it is not a Kasha.  
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However, the Pesukim seem to indicate that Bilam went alone. The Pesukim during the episode of the 

donkey 22:22 ( ִעמֹו נְָעָריו ּוְשנֵּי, תֹנֹואֲ -ַעל רֹכֵּב ְוהּוא ) It seems to say that he was riding the donkey and 2 youths 

were with him. Meaning it seemed that there were not others there. Ok, perhaps they were not with him 

Mamush. When the episode ends the Malach tells Bilam that he can go on but he can’t curse Klal Yisrael 

and it says 22:35 ( י-ִעם, ִבְלָעם ַויֵֶּלְך ָבָלק ָשרֵּ ) that he went with them. As if he was not going with them until 

now. I don’t know, maybe somebody comments on the Mashmaos Haposuk that Bilam was alone at this 

time. Or maybe I was wrong and he wasn’t alone. Just something I was thinking about in the Parsha.  

Rabbi Reisman – Parshas Balak 5770 

ִעמֹו נְָעָריו ּוְשנֵּי, ֲאתֹנֹו-לעַ  רֹכֵּב ְוהּוא; לֹו ְלָשָטן, ַבֶדֶרְך יְקוק ַמְלַאְך ַויְִתיַצֵּב, הּוא הֹולְֵּך-ִכי, ֱאֹלקים ַאף-ַויִַחר  כב 22:22   Bilam 

goes with the Sarei Balak only after he gets permission to go and yet the Posuk says that the Ribboinoi 

Shel Oilam was upset with him because he went. It seems to be inconsistent as the Ribboinoi Shel Oilam 

gave him permission to go.  

The GRA says there are two Hebrew words that are usually translated to mean “with”. Imoi or Imcha 

which means with or with you (Ayin Mem). The other word is Es which is also used to mean with. There 

is a difference in meaning between the two. The word Im denotes a solid connection that has depth to it as 

we find in Tehillim 91:15 נִי  טו הּו, ֲאַחְלצֵּהּו;    ְבָצָרה ָאנִֹכי-ִעמֹו--ְוֶאֱענֵּהּו, יְִקָראֵּ ַוֲאַכְבדֵּ   The word Imoi means that 

there is depth to the connection. Or as is found in Koheles 9:9 ה  ט ָאַהְבתָ -ֲאֶשר ִאָשה-ִעם ַחיִים ְראֵּ   which refers 

to a relationship between a man and woman. Im, a man and his wife have a connection that has depth to 

it. Or as is found in Beraishis 33:1 ינָיו יֲַעקֹב ַויִָשא  א אֹות ַאְרַבע, ְוִעמֹו, ָבא עֵָּשו ְוִהנֵּה ַויְַרא, עֵּ ִאיש מֵּ   This is regarding 

Eisav and his henchman, and the Posuk says Imoi which Chazal Darshen K’amoi they were like his 

people. As a matter of fact the word Im and Amoi are similar because Am denotes a deep relationship.  

The word Es, Itcha, and Itchem, is used to denote a superficial relationship when things just happen to be 

together. For example as is found in Vayikra 19:23 ָעְרָלתֹו ַוֲעַרְלֶתם--ַמֲאָכל עֵּץ-ָכל ּונְַטְעֶתם, ָהָאֶרץ-ֶאל ָתבֹאּו-ְוִכי  כג ,

ִפְריֹו-ֶאת   This is by the Parsha of Orloh and refers to the fruit Es Piryoi which Chazal interpret as that 

which accompanies the fruit which is the peel of the fruit that is included in the Din of Orloh. The peel of 

the fruit is connected to the fruit; however, there is no depth to it. It is a very superficial connection as the 

peel just happens to be on it and around it, but it is in a very superficial way. 

Once we know this Yesoid and we read the Pesukim it is really beautiful. Originally when Bilam 

requested permission to accompany the Sarei Balak, the Posuk says 22:12 לְֵּך ֹלא, ִבְלָעם-ֶאל ֱאֹלקים ַויֹאֶמר  יב  תֵּ

הּוא ָברּוְך ִכי, ָהָעם-ֶאת ָתאֹר ֹלא; ִעָמֶהם    The Ribboinoi Shel Oilam says to Bilam Loi Seileich Imahem, do not 

accompany them, meaning do not have a relationship with them. Later when Bilam still wants to go the 

Ribboinoi Shel Oilam says in 22:20  ִאָתם לְֵּך קּום, ָהֲאנִָשים ָבאּו ְלָך ִלְקרֹא-ִאם לֹו ֶמרַויֹא, ַליְָלה, ִבְלָעם-ֶאל ֱאֹלקים ַויָבֹא  כ ;

ֶליָך ֲאַדבֵּר-ֲאֶשר ַהָדָבר-ֶאת, ְוַאְך ַתֲעֶשה אֹתֹו--אֵּ   I give you permission to go with them, however, it should be 

alongside them, to accompany them, but not to have a relationship with them and a partnership with them 

in the plans that they have. The Ribboinoi Shel Oilam said don’t go Imahem go Itam. The next Posuk 

22:21 then says, י-ִעם, ַויֵֶּלְך; ֲאתֹנֹו-ֶאת ַויֲַחבֹש, ַבבֶֹקר ִבְלָעם ַויָָקם  כא מֹוָאב ָשרֵּ   When Bilam went with them it was 

Im, he accompanied them with a connection and as one who has a deep relationship to them.  Then comes 

the Posuk that we started with 22:22 הּוא הֹולְֵּך-ִכי, ֱאֹלקים ַאף-ַויִַחר  כב   Then the Malach came and was ready 

to destroy Bilam because of that which he done. This is a beautiful explanation of Im and Itam and the 

two different meanings. 
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The Hagaois Maimani in Hilchos Talmud Torah Perek Gimmel Ois Bais (3:2) adds a different Nikuda. 

He says the word Im is used when A accompanies B. You say A is Hoilech Im B when B (the second one 

mentioned) is the Ikkur because he is the one that is leading. He brings numerous examples of this idea. 

That Im implies that the second one is leading.  

Here the Ribboinoi Shel Oilam said don’t go Imam, this means don’t let them lead you on the path that 

they want you to go, rather Leich Itam let them go on your path. However, we find that they led the way 

and Bilam followed them.  

It is a beautiful explanation of the mistake that was made and the whole Vayichar Af and Derech Agav 

we gain this understanding of the difference in the Hebrew language of Im and Es (Itam) which seem to 

be synonymous but are used in different ways.   

ָהָעיִן ְשֻתם ַהֶגֶבר ּונְֻאם, ְבעֹר ְבנֹו ִבְלָעם נְֻאם:  ַויֹאַמר, ְמָשלֹו ַויִָשא  טו 24:15   As we know, Bilam did really want to 

curse Klal Yisrael. He knew that he couldn’t do something that the Ribboinoi Shel Oilam didn’t want and 

each of the three times that he tried to curse Klal Yisrael a Beracha came out instead. This we understand.  

However, the fourth Beracha that is found starting with the Posuk quoted above after Shevii, Bilam 

voluntarily blesses Klal Yisrael. Bilam is not prompted, no one asked him to say anything and Bilam just 

starts giving a Beracha to Klal Yisrael. It is a mystery as to why Bilam is doing this.  

Now we will bring an explanation from the Chidah who doesn’t come to answer this question. However, 

the Chidah explains the method of how Bilam worked and in that way can give us an insight that we can 

apply here. 

 As you know, Bilam was a Navi. A Navi is someone who knows the future and has prophecy. Yet what 

was Bilam’s reputation? Balak says in 22:6 ת, יַָדְעִתי ִכי ְך-ֲאֶשר אֵּ יּוָאר, ָתאֹר ַוֲאֶשר, ְמבָֹרְך ְתָברֵּ  those who you bless 

are blessed and those who you curse are cursed. In what way did Bilam have this power to bless people? 

What does this have to do with being a Navi? A Tzaddik is a person that can bless people; however, what 

is the Koiach of the blessing of Bilam?  

The Posuk says  ִת, יַָדְעִתי יכ ְך-ֲאֶשר אֵּ יּוָאר, ָתאֹר ַוֲאֶשר, ְמבָֹרְך ְתָברֵּ  those who you bless are blessed and those who 

you curse are cursed. Mevoirach is past tense, meaning those that you bless are already blessed. It doesn’t 

say that those that you bless will be blessed.  

The Chidah says that Bilam had an elaborate scheme. His blessing was meaningless; however, as a 

prophet he knew the future. When people came to him for a blessing, he knew which people would be 

Matzliach in the future and he chose them to bless. So this means that ְך-ֲאֶשר ְמבָֹרְך ְתָברֵּ  the people that he 

chose to bless were people who he knew were blessed. Of course he fooled everyone. They thought it was 

his blessing that created the Hatzlacha. He gained because people would come and pay him for his 

blessing. So he chose who to bless to gain this type of reputation. This is the method by which Bilam 

fooled people.  

So Bilam really wanted to curse Klal Yisrael, however, the Ribboinoi Shel Oilam turned it into a Beracha. 

Bilam had no power to bless, however, he realized prophetically that Klal Yisrael would be blessed. Once 

he realized this and to keep his reputation going, he gave them a further Beracha. This is why he 

voluntarily offered the fourth Beracha, in order to keep his reputation.  



 

16 
 

A third thought on the Parsha which is Rebbi’s thought. When you review the Parsha, when you are either 

being Mavir Sedrah or are listening during the Laining, try to be objective and make believe you have 

never heard of Bilam and read the words of Torah Shebich’sav. Then try to come up with an impression 

of what type of person Bilam was. Actually if you read the Torah Shebich’sav about Bilam he is a 

wonderful person. He does only the right thing. He is really a Tzaddik.  

Balak sends messengers to him asking him to curse Klal Yisrael and he says 22:8 פֹה ִלינּו, ֲאלֵּיֶהם ַויֹאֶמר  ח 

ָלי יְקָוק יְַדבֵּר ַכֲאֶשר, ָדָבר ֶאְתֶכם ַוֲהִשבִֹתי, ַהַליְָלה י ַויְֵּשבּו; אֵּ ִבְלָעם-ִעם, מֹוָאב-ָשרֵּ   meaning, stay the night and I will see 

what Hashem responds. In the morning he says to them, 22:13 י-ֶאל ַויֹאֶמר, ַבבֶֹקר, ִבְלָעם ַויָָקם  יג -ֶאל ְלכּו, ָבָלק ָשרֵּ

ן ִכי:  ַאְרְצֶכם אֵּ ִעָמֶכם ַלֲהֹלְך ְלִתִתי, יְקָוק מֵּ   He says over exactly what Hashem told him to do. The second night 

Hashem says, 22:20  ַהָדָבר-ֶאת, ְוַאְך; ִאָתם לְֵּך קּום, ָהֲאנִָשים ָבאּו ְלָך ִלְקרֹא-ִאם לֹו ַויֹאֶמר, ַליְָלה, ִבְלָעם-ֶאל ֱאֹלקים ַויָבֹא  כ 

ֶליָך ֲאַדבֵּר-ֲאֶשר ַתֲעֶשה אֹתֹו--אֵּ   So the next day we see in 22:21 י-ִעם, ַויֵֶּלְך; ֲאתֹנֹו-ֶאת ַויֲַחבֹש, ַבבֶֹקר ָעםִבלְ  ַויָָקם  כא  ָשרֵּ

 He is doing exactly what Hashem says. Later when the Malach blocks his way and asks him why is  מֹוָאב

he going, he responds 22:34 ִאם ְוַעָתה; ַבָדֶרְך ִלְקָראִתי נִָצב ַאָתה ִכי, יַָדְעִתי ֹלא ִכי--ָחָטאִתי, יְקוק ַמְלַאְך-ֶאל ִבְלָעם ַויֹאֶמר  לד-

ינֶיָך ַרע ִלי ָאשּוָבה, ְבעֵּ   I sinned and I will even turn to go home. A total Tzaddik. Then it says, 22:38 ַויֹאֶמר  לח 

ֶליָך ָבאִתי-ִהנֵּה, ָבָלק-ֶאל ִבְלָעם ֲאַדבֵּר אֹתֹו--ְבִפי ֱאֹלקים יִָשים ֲאֶשר, ַהָדָבר:  ְמאּוָמה ַדבֵּר ַכלאּו ֲהיָכֹל, ַעָתה--אֵּ  basically Bilam is 

using the same words as Yosef Hatzaddik said to Pharoh, that whatever Hashem puts into my mouth I 

will speak and then he proceeds to bless Klal Yisrael. From the Pesukim it appears that Bilam is a 

Tzaddik Gamur. Now of course Torah Shebich’sav without Torah She’bal Peh is meaningless and we 

follow the interpretation of Chazal and we know that it was not so.  

Yet isn’t it strange that the Torah should present Bilam in such a way and to teach us how his words were 

always the right words that portray Bilam as a Tzaddik? What is the lesson here?  

Rav Elchanan in Koivetz Shiurim writes regarding a concept that we find in Shas of Al Yiftach Adam Pif 

L’satan. When a person speaks he has to be careful. When he says words that imply bad fortune, his 

words may have an effect. Or Kil’las Chochom Al Tinahi Hu Ba, words are real and can cause things to 

happen just like the Gemara says.  

Rav Elchanan explains that it is really not that way for most people. Most people who say things don’t 

automatically cause an effect. However, Rav Elchanan explains, a mouth is like a sharp blade. If you are 

careful like a Mohel or Shoichet is with his blade, by keeping it sharp, clean, and keeps it from rusting, 

then he has a blade which can cut. However, if one doesn’t take care of his blade, it becomes rusty and 

dull and it doesn’t cut.  

So too with the mouth, lips, and tongue. The ability to speak and to affect the world through his speech. If 

his mouth is kept clean by speaking properly, than it has an effect in Oilam Hazeh. If he sullies his mouth 

by saying words of Sheker, Lashoin Horah, or being an unreliable person by saying the wrong thing than 

his mouth doesn’t have the effect that it should. This is what Rav Elchanan says.  

Bilam knew this secret. His power was in his mouth and speech. Where did he get this power of speech? 

He knew the secret that no matter what bad Mach’shava or diabolical plan he might have, he kept his 

mouth clean. He said the right things.  

An example of this is a business man who is crooked who is always scared that the FBI is listening to his 

phone conversations will always make certain not to say anything to incriminate himself. He will always 
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say, I will do it in a legal way because I never do anything that is illegal. So too with Bilam, he kept his 

mouth pure. The blade remained a blade despite the fact that he was a Rasha. This is the lesson of the 

Parsha, because the Parsha tells us how Bilam kept his mouth clean. Therefore, he did have the power of 

speech.  

The lesson of course is to us who don’t have bad or diabolical Machshavas, that if want our mouth to 

have Koiach Hadibar and Koiach Hatefilla, to be able to have an effect, than we have to keep our mouth 

clean and keep it the right way.  

The question of the week is: The Issur of ָתאֹר ֹלא, ְבַעְמָך ְונִָשיא  that is found in Shemos 22:27 which is the 

Issur of cursing, the Chinuch brings a Machloikes. Do curses really have an effect in this world or don’t 

they? The Chinuch says that to him it is more logical that the spoken word does have an effect. However, 

according to the Shitta of the Rambam, it is all in a person’s imagination and that a curse really doesn’t do 

anything. The Chinuch humbly writes that he accepts the opinion of the Rambam that a Klala does 

nothing.  

The problem with this is that this entire Parsha is based on that the curse that Bilam wanted to give Klal 

Yisrael could have an effect. As a matter of fact we read in the Haftoira how thankful we must be that 

Hakadoish Baruch Hu didn’t Kavayachil become angry on those days that Bilam wanted to curse Klal 

Yisrael and protected us from the curses of Bilam. So it seems to be telling us that there is such a thing as 

a curse. It is very difficult to understand how the Rambam would explain this. The Haftoira reads and is 

from Michah 6:5-6 ְלַמַען, ַהִגְלָגל-ַעד, ַהִשִטים-ִמן--ְבעֹור-ֶבן ִבְלָעם, אֹתֹו ָענָה-ּוֶמה, מֹוָאב ֶמֶלְך ָבָלק יַָעץ-ַמה נָא-זְָכר, ַעִמי  ה ,

יְקָוק ִצְדקֹות ַדַעת     Remember what happened with Balak and Bilam that you should know the righteous acts 

of Hashem with how he protected us and ם ַבָמה  ו יְקָוק ֲאַקדֵּ   how can I thank Hashem. This idea that a Klala 

has an effect seems to be a lesson of the Parsha. Yet the Rambam seems to hold it is not so.   


