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A Good Deal 
Adapted from a shiur given by the Tolner Rebbe shlita, Matos-Maasei 5762 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  
In parshas Matos the psukim tell us about Klal Yisrael’s war of vengeance against Midian. The 
possuk says, (במדבר לא, יא) “ ובבהמה באדם המלקוח כל ואת השלל כל את ויקחו , and they took all of 
the spoils and the plunder of the men and the livestock.” Rashi comments, based on the Midrash 
“ ,(ספרי קנ"ז)  שלא בבזה יד לשלוח גזלה על נחשדו ולא וצדיקים כשרים שהיו מגיד -' וגו השלל כל את ויקחו

 אנשי אף'. וגו 'הרחלים כעדר שניך' )שיר השירים ו, ו( בקבלה מפורש ועליהם' וגו השלל כל את שנאמר ברשות

צדיקים כולם שביך המלחמה , and they took all of the spoils…- this tells us that they were worthy 
and righteous and were not suspect of theft, by laying a hand upon the booty without permission, 
and it says, ‘all of the spoils.’ According to the tradition [נ"ך] it says about them, ‘Your teeth are 
like a flock of sheep…’ even the men of war amongst you are all righteous.” 

What is the Chidush? 
The Maskil Ledovid asks what the Midrash that Rashi quotes is coming to teach us, as the possuk 
tells us that Moshe told Klal Yisrael in preparation for this war, (במדבר לא, ג) “  אנשים מאתכם החלצו

“ ,set aside from amongst you men for the army,” which Rashi explains to mean ,לצבא  – אנשים

 Men – Tzadikim.” If Klal Yisrael specifically sent only Tzadikim to battle, why was the fact ,צדיקים
that they were Tzadikim and did not steal from the loot so praiseworthy that the possuk needed 
to make a point of mentioning it? Of course they were all Tzadikim, because only Tzadikim were 
sent!?Q1   

The Maskil Ledovid answers that the chidush was that even the rear echelon who stayed behind 
the front lines, and had not been chosen specifically because of their righteousness were also 
found to be Tzadikim. This answer however is difficult, as the fact that Rashi uses the term ‘ אנשי
 men of war’ does not lend itself to this interpretation, as it implies that the people in ,המלחמה
question were the combat soldiers who actually fought the battles.  

Your Teeth are like Sheep 
In the possuk from Shir Hashirim that Rashi quotes, we must also attempt to understand the 
correlation between the fact that Klal Yisrael’s teeth are compared to sheep and the fact that 
the warriors of Klal Yisrael did not steal.Q2     

They Brought the Spoils 
Additionally, it is surprising that Rashi chose to cite the Midrash on the first possuk, which only 
mentions the fact that Klal Yisrael took all of the spoils, rather than citing it in his comment on the 
next possuk, which says, (במדבר לא, יב) “ המחנה אל השלל ואת המלקוח ואת השבי את וכו' ויבאו , and 
they brought… the spoils and the captives and the plunder to the camp,” which clearly states that 
they brought the spoils to the camp instead of taking it for themselves, and is the possuk where 
the Midrashim bring it.Q3 

They Were Not Suspect  
Another point that must be clarified is Rashi’s assumption that they were not suspected of theft. 
From the psukim one only sees that they did not steal in actuality, as it says, ‘ השלל כל את ויקחו , 
and they took all of the spoils,” implying that they did not keep any of the spoils for themselves. 
Where can we find any indication in the psukim that relates to being suspected of stealing?Q4   

The War with Midian 
In order to answer our questions we must attempt to understand the setting in which Klal Yisrael’s 
war with Midian took place. The Torah introduces the commandment to go to battle against them 
with the psukim, ( יח-כה, יז במדבר ) “  אשר בנכליהם לכם הם צררים כי. אותם והכיתם המדינים את צרור 

וכו' אחתם מדין נשיא בת כזבי דבר ועל פעור דבר על לכם נכלו , Make Midian your enemy and strike 
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them. Because they are your enemies due to the  conspiracy that they conspired against you over 
the matter of Peor and the matter of Kozbi the daughter of the prince of Midian their sister…” We 
see from this that the war with Midian came as a response to their spiritual attack against Klal 
Yisrael.  

Spiritual Weaknesses 
To fully appreciate how Klal Yisrael was to take vengeance on Midian and undo the spiritual 
damage that they had wrought upon them we must first examine the methods which Midian used 
to cause the Yidden to falter, as this will expose the spiritual weaknesses that they needed to 
correct. 

 חמדת ממון
The Gemarah (.סנהדרין קו) says that Bilaam advised Balak that the way to defeat Klal Yisrael would 
be by causing them to sin in the area of immorality, as Hashem is vengeful and does not tolerate 
this sin, and He would therefore rescind His protection of them if they would be made to sin. 
Bilaam added that the Jewish people were desirous of linen garments and based on this 
information, they devised a plan that would bring Klal Yisrael to transgress the prohibitions of 
immorality as well as idolatry, thereby making them vulnerable to attack. Bilaam suggested that 
they set up booths with old women standing outside selling linen clothing at the a standard price, 
and young women selling them at a discounted price inside the booth, thus enticing them to enter 
into the tents to buy them at a bargain. Once inside they would be offered a strong Ammonite 
wine and, while the alcohol burned inside them they would be seduced into idolatry and 
immorality.  

We see from this that the spiritual weakness that Midian preyed upon was their ‘חמדת הממון, 
desire for money’, and their desire for luxuries. Bilaam understood that they desired linen clothing 
and that due to their love of money they would not be able to turn down a good deal and would 
thus be drawn into having inappropriate contact with the Midianite women, with very 
unfortunate consequences. 

Shameful at Shitim 
Chazal made a drashah which further brings out this element as being the root of Klal Yisrael’s 
spiritual faltering at Shitim. The Midrash says, ( טזשיר השירים רבה ו,  ) “  כעדר שערך' ה( ירים ו,)שיר הש

בשטים ישראל וישב (, אכה במדבר) שנאמר בשטים בזויין ישראל כך בזויה זו עז מה 'העזים , ‘Your hair is 
like a herd of goats’, just like a goat is shameful so too Klal Yisrael were shameful at Shitim, as it 
says ‘and Klal Yisrael sat in Shitim’.”  

In order to understand this Midrash, we must examine the continuation of the possuk that the 
Midrash uses in its drashah, as well as the possuk immediately following it, which is the possuk 
cited in our Rashi. The possuk says, “ הגלעד מן שגלשו העזים כעדר שערך , your hair is like a herd of 
goats that slid down the [mountain of] Gilaad.” The comparison of Klal Yisrael to livestock 
continues into the next possuk, which says, “ הרחצה מן שעלו הרחלים כעדר שניך , your teeth are 
like a flock of sheep rising up from being washed.”  

We see that according to the Midrash, the first possuk which compares Klal Yisrael to goats sliding 
down a mountain, is referring to the time that they sinned and the next possuk which compares 
them to sheep rising up from washing, is referring to Klal Yisrael during their battle against Midian, 
in which they corrected their wrongdoing.  

 כדכד שעיר מתהלך באשמיו
The comparison to goats symbolizes that the root of their sin was their ‘חמדת הממון’, as goats are 
especially brazen, and someone who loves money also tends to behave shamelessly in his quest 
for riches. Their name ‘ֵעז’ is derived from the word ‘ זע   , brazen’, and they have the tendency to 
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enter into private fields and eat the produce growing there, to the extent that Chazal ( עט:בבא קמא  ) 
forbade the raising of goats in populated areas because of the damage that they cause.  

The fact that the possuk describes them as having slid down the mountain of Gilaad also has 
significance, as it was on the mountain of Gilaad that Yaakov and Lavan made a monument and a 
pact not to cross into each other’s territory with bad intentions. They are described as having slid 
down from there to show that they had slipped from a correct level of character refinement and 
began to desire what was not theirs.  

Additionally, the specific analogy to their hair also points to the fact that they were tempted by a 
desire for luxury and excesses, as the Zohar Hakadosh says that hair symbolizes impurity, excesses 
and indulgence, as the possuk in Tehilim also implies, (תהילים סח, כב) “כדכד שעיר מתהלך באשמיו, A 
head full of hair goes in his sinful ways.” 

A Sheep Follows a Sheep 
The possuk in Shir Hashirim which follows, however, reflects a major turnaround in several areas 
of their behavior. The fact that this possuk refers to Klal Yisrael as sheep as opposed to goats 
brings out the fact that they had tamed their desires and were able to follow after Hashem 
without straying, as the Gemarah (.כתובות סג) says, “ בתר רחילא אזלאכדאמרי אינשי רחילא  , as people 
say, a sheep follows a sheep.” 

Furthermore, the fact that the possuk makes an analogy specifically about their teeth hints to the 
Gemarah (.בבא קמא ב) which says that one of the four categories of damages caused by animals is 
 literally, tooth, referring to damages caused by their grazing in other peoples’ fields. The ,’שן‘
Gemarah goes on to say that שן is different from the other categories of damages as it is a damage 
that brings enjoyment and a benefit to the animal, as opposed to goring or trampling, in which 
the animal has no physical benefit. 

According to this we can explain that when the possuk was praising the warriors for not taking 
from the spoils during their battle with Midian it says that their teeth were like sheep rising up 
from being washed, as it was referring to the fact  that they had ‘washed’ and refined their 
inappropriate behavior of fulfilling their desires, as represented by teeth, i.e. the damages of שן, 
and had reached the point where they were no longer comparable to goats who stray into foreign 
fields, but rather to sheep that stay where the shepherd wants them to be.A2   

They Took and They Gave  
From the fact that the psukim recorded Klal Yisrael’s taking of the spoils and their bringing them 
to Moshe in successive psukim, it shows that there was no difference in the intentions that the 
warriors had at the time that they were taking the spoils and when they brought them to Moshe, 
they had always intended to bring all of it back to Moshe. This also indicates that by that time, 
they had reached such a level of self-control that nobody would have had any reason to suspect 
that they were planning on taking from the spoils for themselves without permission.A4   

It was for this reason that Rashi cited the Midrash on the first possuk that mentions the initial 
capture of the spoils in order to emphasize the level of perfection that they had achieved. A3  

Before the Military and After the Military 
The fact that the warriors were able to stand strong against the Yetzer Harah’s temptations even 
in the setting of a battlefield shows just how profound were the changes they had made in 
themselves, because a battlefield is a place where the normal bounds of appropriate behavior are 
loosened, as it is permitted to kill and pillage, and once one has ‘loosened the reins’ it is very easy 
to slip into other behaviors that one would normally not allow oneself. Rav Chaim Shmulevitz 
emphasized this phenomenon with his famous answer to the question of why the Torah permitted 
the Eishes Yefas Toar, a marriage to a non-Jewish woman who is captured in battle. Rashi ( דברים
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 tells us that the reason why the Torah permits this forbidden relationship in this case is (כא, יא
because, “שאם אין הקדוש ברוך הוא מתירה ישאנה באיסור, because if Hakadosh Boruch Hu would 
not permit it then the soldier would marry her even though it is forbidden.” This is difficult to 
understand, as the people who were sent out to war were all extremely righteous individuals, as 
the Gemarah (.סוטה מד) says that anyone who was fearful of the sins he had committed was 
removed from the ranks. If so, was there really a likelihood that these Tzadikim would marry a 
non-Jewish woman if the Torah would not have permitted it?  

When asked this question Rav Chaim Shmulevitz’s terse answer was, “ און  ,טערדא איז פאר די מילי

 this is before the military, and this is after the military,” meaning to say ,דא איז נאך די מיליטער
that the military experience can have a very negative effect on a person’s Yiras Shamayim, 
because when a person is not in their usual surroundings and is not bound by the usual societal 
constraints it is very easy for him to ‘slide down the mountain’ spiritually and become used to 
behaving in an inappropriate way, that will continue to plague him even after he has left the 
military.   

With this we can answer the question of the Maskil Ledovid. Even though the soldiers had been 
chosen specifically because of their righteousness, nevertheless, the fact that they had remained 
righteous during battle and after the battle was still a monumental achievement and worthy of 
extra praise.A1  

Young Women Selling For Less 
Even though we do not generally engage in battle in the literal sense, this message is very 
applicable to us as there many areas where the temptation to make more money, and the desire 
to have a higher standard of living can drive us to behavior that we would otherwise never have 
permitted ourselves.  

There was once a Chasidishe Ben Torah who was graced with a very quick mind, who utilized his 
gifts and learned with great diligence for several years after his marriage. When the time came 
for him to take a more active role in supporting his family, because of his unusual intellectual gifts 
he was offered a job that would utilize his abilities and earn him a high salary by working only two 
hours a day. When he asked the Pnei Menachem of Ger if he should take the position the Rebbe 
responded by quoting the words of the Gemarah that discussed Bilaam’s method of bringing Klal 
Yisrael to sin with the Midianite women. He told him “ איך האב זייער מורה פון 'ילדה אומרת לו
 I am very afraid of ‘young women selling at a discounted price,’” meaning that the desire ,בפחות
to get more for less can bring a person to behavior that they would otherwise never dream of. 
Although the Chassid initially followed the Rebbe’s advice, after the Pnei Menachem was niftar 
he was offered the same job again, and this time he succumbed to the temptation, and is 
unfortunately currently very far from Torah and Yiddishkeit, r”l.  

This message is especially pertinent during the period of Bein Hametzarim, as we mourn the 
destruction of the Beis Hamikdash and look to correct the behavior that brought it about. The 
Midrash says, (פסיקתא רבתי כד) “ עד שעברו על אמר רבי הונא מצינו שלא גלו ישראל מארצם  –לא תחמוד 

 Do not covet – Rabi Huna said we find that Klal Yisrael were not ,הפסוק וחמדו שדות וגזלו בתים וכו'
exiled from their land until they transgressed the possuk ( ב,במיכה  ) ‘and they covet fields and steal, 
houses…” As Chazal are telling us that this was one of the causes of our galus, we must utilize this 
time to engage in introspection and make a ‘חשבון הנפש’ to see to what extent we are governed 
by ‘חמדת ממון’ and desires for luxuries, and instead appreciate gains that are earned through hard 
work and diligence. Through doing so may we merit Hashem bringing our final redemption, 
speedily in our days, amen, KY”R. 
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 חבר טוב הולך מעצמו
 

Ma’amar by the Tolna Rebbe שליט"א* 
 
The Torah in Parshas Masei discusses the law requiring a רוצח בשוגג – somebody who accidentally killed 
– to leave his home and reside in one of the specially designated ערי מקלט (cities of refuge).   
 
The Gemara in Maseches Makkos (10a) teaches, תלמיד שגלה, מגלין רבו עמו – if a student must go live in 
an עיר מקלט, then his Rebbe is required to go with him so he can continue learning from him.  This 
halacha is derived from the pasuk in Sefer Devarim (19:5) which tells that a person who accidentally kills 
must settle in an עיר מקלט “so that he may live” (וחי).  The Gemara explains that for a student, “living” 
requires that he continues to learn, and therefore, his Rebbe must go with him to the עיר מקלט so he 
can continue teaching the student. 
  
The Pnai Menachem1 (5755, ד"ה הרב) raised the question of why the killer’s friend is not also required 
to relocate with him in an עיר מקלט.  After all, the Gemara (Ta’anis 23a) states, או חברותא או מיתותא – 
“Either a friend or death.”  Friendship is also needed as part of “living,” and thus just as a talmid’s Rebbe 
is required to accompany him to an עיר מקלט, seemingly, his friend should likewise be required to 
accompany him. 
 
The Pnai Menachem answered: 
 

 ואם צריך הוא לציווי שישלחוהו לשם, הרי אינו חבר טוב, וצריך הגולה לבקש לו חבר אחר.חבר טוב הולך מעצמו, 
 

A good friend would go of his own volition, and if he needs a command to be sent there, then he is not a 
good friend, and the one going into exile needs to find a different friend. 
 
These penetrating words of the Pnai Menachem teach us an important lesson about friendship.  A good 
friend would not wait to be commanded to accompany his friend in exile.  Immediately upon hearing 
that his friend needs to relocate in an עיר מקלט, a good friend would quickly leave to get to the  עיר

 before him and greet him there.  He would do this despite knowing that his friend accidentally מקלט
killed a fellow Jew.  In his love for his friend, he would go to be with him even in his moment of great 
failure. 
 
True friendship is when somebody truly cares for his fellow, is sincerely concerned for his wellbeing, and 
is prepared to make considerable sacrifices on his behalf without thinking of himself.  The more a person 
loves himself, the less he is going to love his fellow.  And therefore, only a Rebbe is commanded to go 
into exile with his student so he can continue teaching him.   A friend is not commanded, because a 
friend who needs to be commanded is not a friend. 
 
An example of this kind of selfless devotion is Moshe Rabbenu, the רעיא מהימנא (“loyal shepherd”).  
After the sin of the golden calf, HKB”H informed Moshe of His decision to annihilate Benei Yisrael and 
produce a new nation through Moshe.  But Moshe refused, and insisted that HKB”H forgive the nation.  

                                                           
* Delivered on Shabbos Parshas Masei 5774 (2014). Adapted into English by David Silverberg. 
1 Rav Pinchas Menachem Alter of Ger, the sixth Gerrer Rebbe, 1926-1996. 



Moshe loved Benei Yisrael, and so even though they sinned, and even though HKB”H was prepared to 
produce a new nation from Moshe, he did not want to see Benei Yisrael destroyed. 
 
As a fierce war is being waged against our fellow Jews in southern Israel, and is affecting even us here in 
Jerusalem2, we must feel genuine love for our fellow Jews coming under rocket fire, and for the soldiers 
fighting to defend them.  We must feel truly concerned for their wellbeing and pray that no harm should 
befall them, without paying any attention to whether or not they are Torah observant.  Even if they act 
wrongly and do not follow the correct path, nevertheless, they are our brethren.  We must share the 
pain of those bereaved families who have lost loved ones, and, at very least, learn several Mishnayos in 
memory of those who have been killed. 
 
We ought to engender love for our fellow Jews deep within our hearts to the point where we do not 
even have to be told about it, and be like a good friend who does not have to be told to accompany his 
fellow into exile.  The less we indulge in love for ourselves and pay attention to our own enjoyment, the 
more love we will be able to feel towards others and share in their concerns, their joy, and, Heaven 
forbid, their sorrow.  By creating unity during this period of בין המצרים, we will, please G-d, hasten our 
final redemption.  May HKB”H soon put an end to all our troubles, אמן כן יהי רצון. 
 

 הוקדש לעילוי נשמת
 כ"ק האדמו"ר הרה"ק רבי אלעזר בן הרה"ק רבי מאיר אבוחצירא זצללה"ה זיע"א

 אשר עלה בסערה השמימה ז"ך תמוז תשע"א
 
 

                                                           
2 This refers to the conflict between Israel and Gaza in the summer of 5774 (2014), during which Gaza terrorists 
fired hundreds of rockets upon Israel, primarily in the country’s southern regions. 


