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Yerucham Reich

What a profoundly complex set of relationships our 
forebears mentioned in Parashas Vayetze had. The 

Torah, in Vayetze, refers to love, to love that was not really 
love, to hatred, to hatred that was not really hatred, to jealousy, 
to jealousy that may or may not have been real jealousy, to 
desire, to desire that may or may not have been desire in the 
way we usually think of desire, to anger, to anger that was 
not really anger, to selflessness and to greed, to truth and to 
falsehood, to honesty and to deception, to hope and to despair, 
to kindness and to cruelty, to cruelty that was undoubtedly not 
really cruelty, to war and to peace, to triumph and to tragedy.

It’s all there. Learn the parasha and sort it out yourself.
The sisters Rachel and Leah are both very sympathetic 

figures, but each in a rather different way. The Torah is clear 
on Rachel’s beauty and Yaakov’s preference for her. The Torah 
is ambiguous on Leah’s looks and is opaque on Ya’akov’s true 
feelings for her. He certainly did not hate her, as a superficial 
reading might suggest: If that were so he could not have lived 
with her -- he would have been forbidden to live with her-- 
and fathered, with her, six sh’vatim of Am Yisrael.

And yet the Torah clearly writes, in connection with the 
children she bore Yaakov, that God saw that Leah was hated, 
and so He opened her womb. She was fertile. Her sister, the 
beloved Rachel, was barren. 

Ya’akov’s preference for Rachel apparently so poisoned 
the well that Leah could not enjoy her wifely triumphs, and 
she remained, despite her central place in the building of the 
Nation of Israel, a sad figure. Just look at the names she gave 
her children. They reflect the desperate sadness with which 
she saw her role in her husband’s life, and her hope, with their 
births, that he would come to appreciate her. 

And look what being loved, being preferred, did to 
Rachel. The dynamic of her life was sad and tragic. When she 
was barren she was desperate and ashamed. She quarreled, at 
least this once, with her husband, and was, apparently, angrily 
rebuffed. It was only in her desperation, in her misery, when 
her sister had given Ya’akov six sons and a daughter, that God 
“remembered” her, and “opened her womb” as well, with the 
birth of Yosef. And then she died, tragically young, in the 
childbirth of her second son. 

God “saw” Leah, in her suffering, and “opened her 
womb” (Breishis 29:31). God “remembered” Rachel, in her 
suffering, and “opened her womb” (Breishis 30:22).

It is interesting to note that several generations later, 
when the descendants of these mothers of Israel were in bitter 
bondage in Egypt, bondage so terrible and so bitter, that at 
their lowest point of desperate misery, in their desperate cries, 

God “remembered” them ( “vayizkor Elokim”, Sh’mos 2:24)  
and He “saw” them ( “vayar Elokim”, Sh’mos 2:25). 

In Ya’akov’s exile in the House of Lavan, his wives, 
who were so privileged to be his wives and the mothers of 
the Nation, and who were undoubtedly so happy to be in that 
position, and who undoubtedly loved their husband greatly, but 
who were at the same time so personally unhappy regarding 
that love, each, in her misery, called out to God. First, God 
“saw” (Leah), and later, God “remembered” (Rachel).

In Egypt, God first  “remembered” and then He “saw”.
The enslavement of our forefathers in Egypt was part 

of God’s plan in forging our Nation. Bitter as that slavery 
was, it was a necessary passage to becoming the People who 
would stand at Sinai and proclaim, Na’aseh V’nishma, we are 
God’s, forever. At their lowest point, He “remembered” the 
pledge He made to their forefathers, and thus He “saw” their 
plight, and He  “knew” ( vayeda Elokim), He would no longer 
turn His face from them, but, reckoning all the evils, public 
and private, that the oppressors had visited upon them, He 
“saw” them, He turned His benign attention to them, and the 
Egyptians would now be called to account. The Children of 
Israel would be redeemed. The time had come. 

God first saw Leah’s broken heart. Even if Ya’akov 
actually loved her and cherished her and honored her, as he 
undoubtedly did, Leah’s perception that her precious and 
cherished husband, Ya’akov Avinu, the Father of Klall Yisrael, 
whose face is enshrined on the very Throne of God,  loved her 
less than he did Rachel, broke her heart, and made her feel 
hated. It resulted in her getting to bear a disproportionately 
large percentage of the Tribes of Israel, a triumph, but one in 
which the fruits of that triumph could not be fully sweet in 
her mouth. 

Her situation was certainly enviable, but in a sense, 
unenviably so.

Rachel was so good and so sweet -- in order to spare 
her sister humiliation, she helped in the deception that 
caused Ya’akov, her intended bridegroom to whom she had 
pledged her love and her future, to marry Leah when he 
thought he was marrying Rachel -- but the overwhelming 
love that  Ya’akov bore her, to the point that Leah felt hated 
in comparison, cost her dearly. She was barren a long time, 
for years, when Ya’akov’s other wives were giving birth to 
the Tribes of Israel while she could only look on in hurt and 
humiliation. And only then, when the full measure of her 
sadness and her misery, her shame, weighed down her heart 
to the point that she preferred death over her continued barren 
existence, that God “remembered” her, He “remembered” her 

ON BEING IN THE UNENVIABLY ENVIABLE POSITION OF BEING LOVED
ON BEING IN THE UNENVIABLY ENVIABLE POSITION OF BEING HATED
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incredible selflessness in substituting her sister for herself on 
what was to have been her wedding night, that He also chose 
to “remember” His divine plan in creating her sons Yosef 
and Binyamin and the key role they would play in bringing 
about that descent into Egypt that would result, ultimately, in 
ma’amad Har Sinai, in Na’aseh V’nishma.     

Her situation was certainly enviable, but, in a sense, 
unenviably so.

And so, a lesson. Even Ya’akov Avinu, even Rachel and 
Leah, figures so great and so holy and so righteous, so pure 
and so good, the very founders founders of our Nation, chosen 
by God for those roles, paid a terrible price for the roles they 
played in hurt feelings, for the perception of a slight, even if 
it was unintended. 

We, who are so mundane, so this-wordly, so much more 
prone to sin, so weak, so susceptible, in our everyday lives, 
to the possibility of hurting the feelings of others, can never 
know what terrible consequences may result, Rachmana 
litzlan.  How careful we have to be never to be the cause of 
hurt, or heartache, of pain, of shame or humiliation, to others. 
For they are created in God’s image, and to senselessly hurt 
another human being is an affront to God, and to the Godliness 

that resides within every human being. 
How much more so this applies to those who are closest 

to us -- to our husbands and wives, to our children, to our 
parents, to those who are near and dear -- those who need 
us, and depend on us for the loving structure upon which 
their lives are built. How much more sensitive they are to 
every nuance, how much more vulnerable they are to every 
perceived slight, how much more they depend upon us to 
make their lives sweet. It’s easy forget, in the daily grind of 
life, but the price of forgetting can be unbearably high.

Our holy Avos and Imahos gave us so much, the very 
legacy that defines who we are. In showing us, sometimes, 
their more human side, and its consequences, the Ribbono 
Shel Olam gave them the opportunity to give us even more: 
lessons in life that allow us to take that part of us which is 
the most human, and, in serving God through sensitivity and 
kindness to our fellow human beings, we elevate and dedicate 
that part to the Most High.

Yerucham Baruch Reich
Parashas Vayetze 5776

 A JEW AT HOME AND A JEW IN THE STREET
R’ Akiva Eisenstadt  Rosh Kollel

The life long journey of Yaakov Avinu, who was the 
patriarch who set the paradigm and pattern of eventual 

Jewish life in exile, begins in this week’s parsha. He sets forth 
from Be’er Sheva and travels to Charan when the verse tells 
us, Vayifga Bamokom – he encountered the place. The Torah’s 
language usage is difficult to understand. What precisely did 
he encounter and which exact place was he encountering? 

The Gemarah in Chullin (91b) addresses this question and 
asks one if its own. The first pasuk of the parsha writes that 
Yaakov had already travelled to Charan, a land far beyond 
the border of Israel, yet a later verse tells us that this place 
that he encountered was in Eretz Yisroel. The verses seem to 
contradict one another. If he had already reached Charan how 
could he have slept in Beis El?

The Gemarah answers that in reality he had already 
arrived in Charan, however, when he arrived there he 
regretted passing by the place where his father was offered 
up by akeidas Yitzchak, where Avrohom and Yitzchak offered 
up prayers and he did not think to stop and pray there. The 
Talmud relates that as soon as he started back towards Eretz 
Yisroel a miracle occurred and the grounds between Charan 
and Beis El contracted. That is the term Vayifga Bamokom - 

the encounter was that the grounds met each other and enabled 
Yaakov to reach Beis El sooner. 

Rav Moshe Feinstein asks an interesting question. We find 
many places in Tanach when there was a miracle of kefitzas 
HaDerech, where a person was able to reach a certain place 
in a faster and in a more rapid manner that was physically 
possible. Yet, in all of those places it was the person himself 
who travelled from one place to another. The ground did not 
contract; one physical place was not fused with another. Why 
was it that here the method of kefitzas HaDerech was done in 
a different manner, and more of an interesting manner, than 
everywhere else?

There’s a tragically famous vignette which encapsulates 
the unfortunate reality of the massive waves of Jewish 
immigration during the turn of the century.  The story is of 
a grandfather and a grandson. The grandfather, a traditional 
Jew, is laying on his deathbed and makes one final request of 
his grandson. The grandson is prepared to create a religious 
school, give tzedakah, or anything that his beloved grandfather 
would ask.

 So when the grandfather asks him to become a scuba 
diver, the grandson is shocked. He stammers his confusion 

Yerucham Reich
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to his grandfather, who explains: “When I was on the boat 
coming over from the Old Country, I remember one picture 
very clearly: When we all saw the Statue of Liberty come into 
view, many of those on the decks of the boat threw their tefillin 
overboard. I want you to become a scuba diver so that you 
can rescue those pairs of tefillin.”

Truthfully, a significant number of Jews could not fathom 
how one could be religious and a successful American at the 
same time. What they deemed to be archaic and old school 
were left towards the bottom of the Hudson.      

The feeling is not a distinctively American experience. It 
has been a cycle repeating itself throughout history, sometimes 
frequently, sometimes not so, but this has been a thought and 
fear of the Jews all the way through our journey as a nation. 

That, Rav Moshe says, is the idea underlying the merging 
of the grounds in this particular case of kefitzas Haderech. 

The ordeal that Yaakov was about to embark on was one 
that would eventually belong to his nation. He was going 
to Charan , the place that his wonderfully insidious uncle, 
Lavan, lived. It was not the best atmosphere for a ben Torah. It 
was not the best place for a person who is looking to advance 
and evolve in his connection to God to live. Would it even 
be possible for him to retain what he had learned and gained 
in the yeshiva of Shem and Ever in the past 14 years? If you 
would try to place the values of a Jew in an environment 
antithetical to the standards and holiness of the Torah, can it 
survive? 

God showed Yaakov that it can. He merged Eretz YIsroel 
with Charan, he infused Charan with the holiness of Eretz 
Yisroel, to show that non-withstanding the challenges present 
in this land and its people, and make no mistake about it- there 
would be tremendous hurdles to overcome, Yaakov would still 
be able to inculcate the place with the standards and values 
that he would need to advance and flourish. 

While Rav Moshe used this particular Talmudic concept 
to bring out this important idea of Jewish life in a land not their 
own, the entire parsha echoes this very idea. The Ramban put 
it simply when he cast forth the notion of Maaseh Avos Siman 
L’bonim- the whole story of the patriarchs is a lesson for us 
to learn from. What they experienced we will also encounter 
sometime through our national experience.

What is interesting to note is that each of the Avos, 
Avrohom, Yitzchok and Yaakov, represent different epochs of 
our national history. Yaakov’s life, overwhelmingly difficult 
and full of painful trials and tribulations, represents the tragic 
exile which we are still in.  It is no wonder that the Gemarah 
in Berachos (26b) tells us that while Avrohom and Yitzchok 

established the morning and afternoon prayers of Shachris 
and Mincha, Yaakov was the one to establish the prayer of 
Maariv. As Rabbi Elie Munk puts it, “the different times 
of day call to mind the place that each patriarch’s destiny 
occupies in the temporal world. Avraham’s (Shachris) destiny 
appears in light as it rises and radiates outward as he will 
always be revered as the prince of God. Yitzchok’s (mincha) 
place in the world is in the afternoon as the sun has begun to 
set, and the jealousy of the nation’s begins to appear. Then, for 
Yaakov (maariv), destiny becomes overcast with the shadows 
of night.” 

The prayer of Maariv that Yaakov established is indicative 
and characteristic of the night, the exile and the hours of 
anguish and uncertainty which urge us not to flee, but to seek 
and take refuge in God.

Rav Moshe then takes this one important step further. 
One might think that while one can be a committed Jew 

wherever one may be, but one might rationalize that perhaps 
he wouldn’t be able to achieve as much as he can in his 
Judaism. Perhaps a mitzvah here and there would work in 
such situations.  Maybe a few minutes of Torah perchance. 
But the thought of real accomplishment, of real advancement 
in Jewish thought, study, and connection, is a notion of 
something that one could suggest is just not plausible in all 
places of Jewish life, and therefore maybe one shouldn’t even 
try.    

To that premise Rav Moshe says that when Yaakov saw 
the Sulam- the ladder in his dream which stretched from the 
earth to the heaven, and the presence of Hashem standing over 
the ladder, it was an eye opening moment wherein Yaakov 
realized even in the environs of Charan, even in a place which 
was void of Jewish values and commitment, there would be 
that ability and opportunity to become the best Jewish person 
that he could be. 

And Rav Elie Munk evokes this idea in a brilliant 
manner. When Yaakov saw the dream, the sulam, and the 
presence of Hashem, even as he was about to cross into the 
exile, he referred to the place that he was in, “ Ain Zeh Ki im 
beis Elokeinu”,- this is none other than the abode of God. 
“Jacob’s first reaction to his dream was spontaneous. “It is 
right here, where I am, that God is to be found. Not only in the 
celestial heights. He is to be found wherever a guiltless man 
finds repose and peace. Divine glory is not to be sought in the 
heavens; its place is in the lives of human beings”

“Yaakov realized the extent and gravity of the task of 
whoever prepares to build a home where “God is to dwell”.  A 
home, wherever it might be, that will become a gate to heaven 
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R’ Akiva Eisenstadt

PARSHAS VAYEITZEI. A SURPRISE ENCOUNTER
R’ Boruch Yechiel Schreiber

“Vayifga Bamokom” Yaakov encountered the place 
and spent the night there because the sun has set. 

Chazal interpret the word “VaYifga” which typically 
means “he encountered”, to mean “he prayed”. Rashi explains 
that the Posuk is teaching us that Yaakov prayed when the sun 
set, meaning he instituted the evening prayer – Tefillas Mariv. 

Rav Hirsch ZTL notes that the word “VaYifga” is reserved 
for a novelty. When describing Yaakov’s arriving at this 
place, the Torah specifically uses this word of VaYifga – he 
encountered the place – to indicate that this wasn’t the usual 
arriving at a place, but rather this was a “chidush”, a unique 
encounter. Thus Chazal derive from here that he prayed at that 
place and established Tefillas Mariv.

The Ramban teaches us, “Maseh Avos Siman LiBonim”. 
All that took place with our forefathers, beginning with 
Avrohom Avinu and continuing all the way to Matan Torah, 
is a prologue to what would happen to their children, i.e. 
Klal Yisroel, throughout the generations until the coming of 
Moshiach. 

Based on this, explains the Ramban, the story of Yaakov 
– running away from Esav , dealing with Lavan and all the 
difficulties he faced – is to be considered “Toras HaGalus” 
the teachings of Galus, and how to deal with it. 

Indeed in times of old, when having to deal with a threat 
from enemies, the great Rabonim would study in depth 
the entire experience of Yaakov and how he dealt with the 
challenges that came his way. 

Rav Gedalia Schor ZTL in sefer Ohr Gedalyahu makes 
the following observation. In the beginning of the Parsha the 
Torah refers to Yaakov’s encounter as “VaYifga”, indicating a 
novelty – something surprising and unexpected. Now if we 
look at the end of the Parsha we again find this unique term 
of “VaYifga”, but this time it is in reference to the Angels;  
“VaYifgu bo Malachei Elokim”  The Angels of Hashem 
encountered Yaakov. 

Explains Rav Schorr, the beginning of the Parsha signifies 
the beginning of Galus. At this point the Torah describes 
Yaakov’s encounter with Malachim going up and down the 
ladder. It is for this reason the Torah uses this unique term 

of “VaYifga”. This is because this event was surprising and 
unexpected for Yaakov. He didn’t expect to meet Angels in 
a vision displaying the Galus. Seeing Angels in this setting 
demonstrated to Yaakov, that when Klal Yisroel will be in 
exile there will be angels watching over them. This is in line 
with Hashem’s proclamation, “Imi Anochi BaTzarah”, He is 
with us in Galus and protects us, albeit with “Hester Panim” 
– concealing of His face. 

On the other hand, the end of the Parsha discusses Yakkov 
Avinu, after all the difficulties of Galus he went through 
dealing with Lavan the swindler. It is at this point that the 
opposite is true. Now the Malachim are surprised to meet 
Yaakov. They are shocked that even through such difficulties 
and challenges, Yaakov – representing the future generations 
of Klal Yisroel- remains intact, honest, and morally upright. 
Thus the Torah bears witness, Viyifgu bo Malchei Elokim, the 
angels unexpectedly encounter the pure and whole image of 
Yakkov Avinu.

Along these lines we can perhaps suggest another reason 
the Torah uses this unique term of VaYifga, indicating the 
unexpected. Chazal tell us, as mentioned above, it was at this 
juncture that Yaakov established the Tefillah of Marriv. 

Marriv which is prayed at night represents the prayer 
of Galus. During the dark times of Klal Yisroel, when we 
experience Hester Panim and difficulty seeing the bright 
shine of Hashem, a special prayer is required. Yaakov, the one 
who teaches us the way of life during Galus, as the Ramban 
explained, is the one to institute this special prayer for the 
“nighttime”. 

Indeed this is surprising and unexpected. One shouldn’t 
think that during the darkness of Galus, Hashem has forsaken 
us Chas Visholom, and the only hope is to wait until the 
coming of brighter days. Nothing can be further then the truth. 
Even during the darkest hours, Hashem is with us and the only 
thing that will help us is crying out to Hashem. This is the 
Chidush of the Posuk. Vayifga Bamokom, Yaakov created the 
unexpected – he created a special unique Tefilah that will help 
us during the darkness of Galus. 

Similarly the Gemorah in Gittin (57b) derives from the 

by bringing the earthly and heavenly spheres ever closer 
together. Where humans can blossom and flourish and where 
man contributes what he himself is, in order to build his life 
and forge his activity.

As R‘ Menachem Mendel of Kotzk said when asked 
“Where is God to be found?” he responded “God is only 
where you let him in.” 

Have a good shabbos 
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posuk “Hakol Kol Yaakov”, that there is no prayer that is not 
connected with Yaakov Avinu. 

This is because it is only in the merit of Yaakov and his 
unwavering Emunah and Tefilla during his difficult times, that 
our prayers are answered during our difficult times. 

During Galus as we near the end and will very soon merit 

seeing the coming of Moshiach, we have only one option - as 
the Gemorah tells us: “what shall we do to save ourselves from 
chevlei Moshiach? We must involve ourselves with Torah and 
Tefillah.” The “Kol Yaakov”, which carried Yaakov through 
his bitter Galus, will carry us through our bitter Galus, until 
Moshiach will arrive Bimheira Biyameinu. 

R’ Boruch Yechiel Schreiber

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

When the discovery was made that the cancer was 
emanating from the leg, the boy’s parents became 

overwhelmed with frantic anxiety. There was nothing more 
conventional medicine could offer; the only possibility to 
thwart the cancer at this point was the removal of the leg.

Rabbi Moshe Tuvia Lieff hung up the phone. The boy was 
only 17 years old, but both he and his parents wanted survival, 
they were going through with the surgery and wanted to 
inform the Rabbi. The next day the surgery was performed 
successfully, thereafter the Rabbi was called once again to 
give the amputated limb a proper burial. 

When Rabbi Lieff arrived at the Mayo Clinic, his mind 
raced with anxiety over how this young boy must now feel. 
His life in one instant was spared, but forever changed. As 
he walked down the corridor, a surgeon was walking towards 
him. It was the boy’s doctor, an Israeli man outfitted in 
surgical garb. The doctor asked “Are you here for the boy 
with the amputation?”

“I am” the Rabbi said.
The doctor than blurted out “I am a secular Jew with 

no connection to Judaism but in all my years of this type of 
surgery, I never witnessed what I have just seen”

The Rabbi replied “What do you mean?”
“I watch the boy wake up after surgery. Just like many 

others which have a limb amputated, the first thing he did was 
reached down to his leg to feel for himself that it was gone. 
Then you know what he did? He said ‘Baruch Atah Hashem, 
Elokeinu Melech HaOlam Dayan HaEmet (Blessed are You 
Hashem our King of the Universe, the True Judge) – He 
blessed Hashem’s judgement in taking his leg!’”

The Rabbi stood there in amazement.
The doctor continued “You know what he did next? 

The boy went back to sleep for another 20 minutes. When 
he awoke, he did the same thing – he reached down to his 
leg to feel for himself that it was gone. When he discovered 
for the second time that his life would never be the same, 
he made another beracha! He said ‘Baruch Atah Hashem 

Elokeinu Melech HaOlam, Hatov V’Hameitiv (Blessed are 
You Hashem, Our G-d, King of the Universe Who is good 
and Who does good) – I have never seen that type of faith!’”

The first time was an acceptance of the circumstances, 
but the second time was a recognition of gratitude that his life 
had been saved.

The Rabbi whispered “Mi Kamocha Yisrael – Who is like 
you, nation of Israel?” (Rabbi Binyomin Pruzansky, Stories 
that Warm the Heart, pg 120-122)

Last week’s perasha we find Yitzchak and Rivkah giving 
Yaakov Avinu instructions to leave Be’er Sheva and find a 
wife. Immediately afterwards the Torah recounts that Eisav 
was searching to find a wife which leads him to Yishmael, 
whose daughter Machalat, he married.  Then the Torah begins 
this week’s perasha with Yaakov’s departure. The question is 
why Eisav’s finding of a wife is interrupting the narration of 
Yaakov’s leaving. What does that have to do with anything?

In the sefer Be’er Yosef it states that this is an indication 
of just how great Yaakov was. We find that Yaakov and 
Eisav were born, each with their own disposition. Yaakov 
was righteous and Eisav was evil. Yaakov dedicated his life 
to Hashem and Eisav dedicated his life to worldly pursuits. 
Yaakov was forced to live a life on the run to protect himself 
while Eisav lived a life of comfort and ease. And then there 
is our above mentioned point, Eisav found a wife right away 
while Yaakov did not, in fact Yaakov acquired a wife with 
difficulty when dealing with Lavan.

Yet, we see that even though this is the case, the fact that 
Eisav found a wife right away did not affect Yaakov’s outlook. 
The very fact that he was forced to flee, that his brother wanted 
him dead, did not become a source of complaint or grievance.  
How do we know this?

Rabbi Matisyahu Solomon Shlita gives us an extraordinary 
insight into the mindset of Yaakov. The perasha begins 
with Yaakov’s forced departure from his home by stating 
“Vayeitzei Yaakov” which means that Yaakov departed from 
Be’er Sheva. Interestingly enough, in the Haftorah (Hosea 
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12:13) which discusses the same departure, it does not say 
“Vayeitzei Yaakov”, but instead it says “Vayivrach Yaakov” 
which means that Yaakov fled. Rabbi Solomon asks, which 
description accurately describes Yaakov’s departure? Did he 
leave in peace or did he flee in a frantic frenzy?

Rabbi Solomon explains that the answer is both. What 
this means is that when the Haftorah says that Yaakov fled, 
that was the physical reality. He was running for his life, since 
he had no choice. Yet, when the Torah is telling us that he left 
in peace, this was explaining his attitude towards that which 
occurred. His attitude was that this trial and tribulation was 
G-d’s judgment. The fact that he was forced to flee, the fact that 
Eisav found a mate easily, while he underwent hardship, all of 
the aspects of adversity that he encountered was Hashem’s 

Will - more importantly, it was also recognizing that this was 
for the best. It was in knowing, that all that Hashem does for 
us, whether it is understood or not, whether it is seemingly 
good or bad, it is all done for us from kindness and for our 
benefit.

The young boy was able to rise up to his personal challenge 
of faith. He was able to bravely accept the judgment and also 
find the benevolence within it. Where do the Jewish people 
receive the capacity for such strength? Where did this young 
boy know to find the appropriate outlook, even in the most 
difficult of circumstances?

It is none other than from our forefathers which led their 
lives with the full conviction that the adversity which we face 
in life is both Hashem’s Will and for our spiritual growth.

R’ Aharon Finkelstein

Q: Is the prohibition to move certain items on Shabbos 
biblical or rabbinic in nature?
A: The decree not to move certain items are only Rabbinic. 
According to the Torah, while one may not actually use many 
items that involve melacha acts, there is no inherent problem 
with merely moving them.

Q: Why then is it called “muktza”?
A: This is derived from the term “ha’aktazaos da’as”, meaning 
something that one has been mentally “set aside” with no 
intention to use (for reasons that will be discussed below).

Q: What would be considered “moving” an item?
A: In general one would literally have to move an item to be 
transgressing this issur. Merely touching (i.e. a stereo system) 
or even sitting on an item (i.e. a car) would not be an issue 
regarding muktza.

Q: Why did the Rabbanon ordain that one should refrain 
from moving certain items?
A: There are various reasons given by the Rishonim as to why 
chazal decreed the general halachos of Muktza on klal yisroel. 
Some of which are:
1) The concern that if moving certain items (i.e. pens, 

scissors etc.) were permitted then one may come to 
actually use it (write, cut etc.) on Shabbos, thereby 
transgressing many acts of melacha which are otherwise 
forbidden.

2) There is a verse in Yeshaya1 that states that one should 

not a) walk on Shabbos2 like he does during the week 
(hence no running etc.), b) not take care of his business 
like he does during the week3 (hence no commerce on 
Shabbos etc.), c) not talk like he does during the week4 
(otherwise known as the transgression of v’daber davar) 
so too it can be learnt that should not move things that he 
moves during the week as well.5

3) The Rabbanon wanted those that are idle from work on 
the weekday (i.e. retired folk) to have an extra set of laws 
that would engender Shabbos to be a more special day 
of rest from all the other “days of rest” that they already 
experience during the week.

4) Chazal were concerned that if one is permitted to move 
any item on Shabbos he would invariably come to carry 
that item as well, hence muktza was entirely enacted as a 
safeguard to protect one from transgressing the melacha 
of Ho’tzah (carrying).6

Q: What are the four categories of Muktza?
A: 1) Muktza Machmas Gufo- Something that is inherently 
muktza. Meaning it is not a utensil and has no real use for 
anything on Shabbos. Examples are:

•	 money7

•	 soap
•	 grass
•	 rocks
•	 bricks
•	 detached hair
•	 dirt

HALACHIC PERSPECTIVES: Hilchos Muktza
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•	 candles
•	 inedible shells, peels, pits and bones8

•	 raw potatoes, meat, pasta, flour
these and any other item that falls under this category are 
prohibited to be moved even if it’s:

I. l’tzorech gufo9- one needs the item for a permitted use 
(i.e. using frozen meat to keep a wound from swelling).

II. l’tzorech m’mkomo- one needs the place where the 
muktza item is kept (i.e. rocks left on a patio table).

III. m’chama l’tzel- one is concerned that the item itself 
may be ruined, lost or stolen (i.e. money left outside in 
one’s backyard).

2) Muktza Machmas Chisaron Kis- something that is set 
aside for only one use out of concern for it’s worth.10 Meaning 
it is a utensil however almost always the use of this utensil is 
prohibited on Shabbos. Examples are:
	bank statements
	passport
	driver’s license 
	utensils set aside specifically for one’s trade (i.e. 

shechitah knife, milah knife, scalpel)
	expensive and/or delicate electronic devices (i.e. digital 

camara, high end phone11, laptop, tablet etc.)
	professional stationary  
	stamp 
	social security card
	birth, marriage, death certificate
	identity cards and documents  
	merchandise that is set aside to be sold in perfect 

condition 
these and any other item that falls under this category are 
prohibited be moved even if:

I. l’tzorech gufo- one needs the item for a permitted use 
(i.e. to look up information, check expiration dates 
etc.)

II. l’tzorech m’mkomo- one needs the place where the 
item is kept (i.e. need to put bentchers back in draw 
with documents etc.)

III. m’chama l’tzel- one is concerned that the item 
itself may get ruined, lost or stolen (i.e. one left his 
stationary near food for the meal etc.)

3- Kli Sh’milachto L’issur- A utensil that is primarily used 
for prohibited things on Shabbos. Examples of this are:
•	 pens/pencils
•	 scissors

•	 hammer, screwdriver, pliers
•	 umbrella
•	 flashlight
•	 car keys
•	 scotch tape
•	 cheap cell phone, mp3/CD player, camara  (that one 

allows his children or others to play around with , as 
if it would be designated only for its prohibited use it 
would then be the category mentioned above of muktza 
machmas chisaron kis)

•	 alarm clock, electric fan, electric blanket
•	 shaver
•	 musical toys
•	 bicycles
•	 safety pins
•	 arts and craft supplies
•	 model kits
•	 gardening tools

these and any other item that falls under this category are 
permitted to be used:

I. l’tzorech gufo- one needs the item for permitted use (i.e. 
a pen to use as a pointer or back scratcher, umbrella as a 
cane, hammer to crack open nuts, screwdriver to serve 
as a bolt for a lock etc.)  

II. l’tzorech m’mkomo- one needs the place where the 
muktza item is kept (i.e. shaver left on a bed needed to 
sleep in, electric toy left on a table needed for seudah,  
cell phone left on top of study table needed to hold large 
sefer etc.)

However just as the above mentioned categories it would not 
be permitted to move it:
      III. m’chama l’tzel- one is concerned that the item itself 
may get ruined, lost or stolen (i.e. bike was left outside of the 
garage, tool box may get wet in the rain, cell phone was left 
out in the open where thieves may have access to it etc.)

4) Bosis L’daver H’assur- A base for something that may not 
be moved because it is holding one of the above mentioned 
categories (i.e. a table that has candlesticks that are muktza 
machmas gufo, a shelf that is holding only personal documents 
which is muktza machmas chisaron kis or a draw that only 
houses pens, pencils, scissors etc. which makes it a bosis for a 
kli sh’milachto l’issur. 
        The halacha for a bosis is basically the fact that it takes over 
the status of exactly what it is on it. Meaning if there would be 
an item of the above two mentioned categories (gufo, chisaron 
kis, kli sh’melachto l’issur) then it would be prohibited to 
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move the actual base l’tzorech gufo, l’tzorech m’mkomo, and 
m’chama l’tzel.  But if there would be a kli sh’milachto l’issur 
on top of an item then it would take on those qualities and be 
permitted to be moved if one needs the item or place (l’tzorech 
gufo and m’mkomo) but be prohibited to be moved if one is 
scared it would get lost or stolen (m’chama l’tzel).

Q: Is the only criteria to create a bosis l’daver h’assur 
that whenever there is muktza on top of something then it 
would take on that form of muktza?
A: Bosis l’daver h’assur is unique in the fact that it needs a 
few conditions in order to make it a halachic bosis l’daver 
h’assur. These conditions are:

(1) The item must be placed there intentionally, such as 
candles that are placed on a silver tray. (If it was left 
there by accident i.e. owner forgot his wallet on his bed 
then the base [the bed] would not become a bosis).

(2) The item must be placed on the base by the owner (if 
the owner appoints someone to do it it’s as if he did it, 
therefore having the cleaning lady set up the candelabra 
wouldn’t undo the bosis status).

(3) The bosis must be a base solely to a muktza item. If 
there are other permitted items as well then the base 
would not be a bosis l’daver h’assur and can be moved 
if one needs the place.  For example if a drawer has a 
non-muktza item i.e. pair of glasses, zmiros book etc. 
as well as a muktza item i.e. pens, scotch tape etc. one 
may open the drawer as it is not a  bosis l’daver h’assur. 

(4) The item must be there during the entire bain hashmashos 
(twilight) time period, if it was placed there anytime in 
middle of twilight it would not become a bosis l’daver 
h’assur

Q: If one is unsure of which category any particular item 
may belong to what would be the ideal way to handle 
having the item moved on Shabbos?
A: Since the entire decree of muktza was placed upon moving 
muktza with one’s hands if one were to move the item with 
any other part of one’s body i.e. elbows, teeth, breath, feet 
then that would not be included in the issur and according to 
many poslkim would be permitted to be moved without any 
issue.

Q: Why is a further study of hilchos muktza (much beyond 
this article) strongly advised and encouraged?
A: In general there is probably no single set of rules that are 
more relevant and yet so broadly misunderstood then hilchos 

muktza. While it applies to everything that someone comes 
into contact with every seventh day it is still somewhat shirked 
in the attention that it receives. This may be attributed to the 
fact that the first halacha that we learned as children about 
shabbos is not to touch something because it’s muktza.  While 
that is certainly worthy of commendation it may nonetheless 
lead to an improper adult assumption that many non-muktza 
items are prohibited to be moved and vice-verse. 

Q: If one is busy with many other study sessions as well as 
the regular responsibilities of life how should he go about 
studying these very vital halachos?
A: One need not look further then his own seforim store to 
purchase the classic Sefer Tiltulai Shabbos by R’ Pinchos 
Bodner or the fairly recent release of Muktza: A Halachic 
Guide by R’ Simcha Bunim Cohen. These seforim are both 
very clear, concise, practical as well as written in the English 
language so they can be accessed by all. In it one will find 
terms defined such as: 
•	 tiltul min hatzad
•	 tiltul k’lacher yad
•	 n’yur
•	 graf shel r’ei
•	 muktza machmas mitzva
•	 gamru b’ydai adam/b’ydai shamayim
•	 migo d’iskatzoi bain hashmashos  

which at first glance may seem out of reach and complex but 
in reality can become understandable with minimal time and 
effort.

FOOTNOTES
1. 58:13
2. Shabbos 150, Eiruvin 38,39, S.A. 306:1
3. S.A. 306:4
4. Hence the oft used “nisht un Shabbos g’ret” is about as hala-

chicaly useful as saying “nisht essen chazer”before taking a bite 
out of a bacon sandwich

5. Rambam Hilchos Shabbos 24:12
6. Ra’aved 24:13
7. M.A. 308:18
8. S.A. 308:27, M.B. 308:113
9. This term is oft confused with the actual category itself of muk-

tza machmas “gufo”. L’tzorech gufo is a reason why one is 
moving something which applies to every single item, however 
machmas gufo is something that inherently has no use

10. M.B. 308:3
11. In discussing a phone in particular it’s a little difficult to give 

a straight out issur to move it as many times it will fall un-
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der the category listed below of kli sh’melachto l’issur. In fact 
many electronics fall under the latter category as well (Ipod, 
Ipad, Nano, tape recorder, camara). The determining factor is 
whether or not the owner allows other uses for the item or not. 
As theoretically if one would give his laptop/Ipod/phone to his 
children to play with so it’s evident that he does not view it as 
chisaron kis and merely as a regular utensil that is prohibit-
ed-kli sh’melachto in which he would be able to move it if he 
needs the place or item for a permitted use.

12. M.A. 308:10, R’ Moshe zt”l concurred with this psak in the se-
fer Tiltulai Shabbos and applied it to regular blank paper just as 
well, as chisaron kis should not be confused with the idea that 
it has to be an expensive item as the cost of paper is nominal, 
yet still one is careful not to use it as a towel etc. and only uses 
it to write on hence it maintains its muktza machmos chisaron 
kis status.

13. See above footnote for explanation of why ti is under the chisa-
ron kis category. As ironically a $50,000 car is not under this 
category but a .49 cent stamp is as people use their car for other 
things such as storing things in the trunk, holding things in the 
glove compartment, to relax and take a nap etc. while no one 
uses a stamp other then for it’s forbidden use of attaching to an 

envelope and sending it out in the mail.
14. Minchas Shabbos
15. As now there are two uses, one permitted and one prohibited 

which turns it into a utensil that has different uses and is there-
fore not “set aside” anymore because of it’s delicate nature (as 
it is used as a toy, etc.)

16. This should not be confused with the desire to remove the muk-
tza item from the table because it’s “not shabbosdik” and is an 
eyesore to be there on shabbos as that is not considered l’tzorech 
m’mkomo and R’ Moshe zt”l point out that one should actually 
keep it on the table as that is the very reason why chazal decreed 
not to move it, in order to protect the sanctity of this holy day.

17. for it’s own use, when it’s on a place where you want or when 
your scared that it’s going to get lost or stolen

18. It should not be moved if one’s concern is for the muktza item 
itself as that would be considered tiltul min hatzad l’tzorech 
davar ha’assur, which is in effect not permitted but this concept 
is beyond the scope of this article and should be further ana-
lyzed for further independent study as it’s practical application 
is quite relevant

19. This is especially true in contemporary times where almost 
every toy comes with bells, batteries, music etc. 

Rabbi Shimon Golding
BE CAREFUL WHAT YOU ASK FOR, YOU MIGHT JUST GET IT! 

This was one of my father’s favorite divrei Torah. Lz’n R’ Yaakov 
Moshe b’ Shimon Gedalia a”h

Yaakov Avinu is living in the house of Lavan. He can 
not take all of his sneakiness, trickery, and leading his 

family astray. His only chance of menucha, of peace, seems 
to be, to run away, so in the middle of the night the family 
escapes. So far so good, but, Rochel Imeinu glimpses her 
father’s favorite idols (his teraphim) she thinks, “If suddenly 
these evil objects would simply disappear, daddy would be so 
much better off.” So in the blink of an eye, into her saddle bag 
they go. Nobody, not even Yaakov, the wiser for it.

The family is on their way, Lavan wakes up and suddenly 
finds he has a lot more space in his house. The first thing 
he misses is the loss of his beloved daughters and precious 
grandchildren, yet that is nothing compared to the shock of 
losing his treasured teraphim. He sees ‘red’ and i’m sure a 
few more colors, and storms out in pursuit of Yaakov and 
his family. Lavan is so irate, that he puts his mounts in super 
turbo mode.

Hashem appears to him telling him not to harm Yaakov. 
In no time at all, he has caught up to Yaakov. Surprisingly, he 

listens to Hashem, and calm, collected, and presents a logical 
proposal. He tells Yaakov, “There was no reason for you to 
sneak away. I would have even made a bon voyage party. 
Should you have deprived me from hugging and kissing my 
family good-bye? But to steal my teraphim, what could you 
possibly gain from it? You wouldn’t even keep such idols in 
your own home, so give them back, I kiss the kids and peace 
be on you.” Yaakov seems to be ready to agree and says, “Hey 
I don’t want no stupid teraphim and neither would anybody 
in my camp.” And still in a serene voice adds, “What’s more, 
you can search and if you find them I personally curse that 
person to death. Lavan thinks it’s a great gesture, starts looking 
around and now poor Rochel is behind the eight ball. What 
shall she do? “Dear father” she says, “Please do not make me 
get up from my saddle bag as it was my time.” Lavan replies, 
“Of course not, darling.”

The world now suddenly explodes. The whole sweet tone 
disappears, Yaakov bursts out giving Lavan a long tirade of 
the wrongs that he has done to him. The rage in his voice is 
one ready to kill.

What changed this level headed discussion into a raging 
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The first nevuah experience of Yaakov Avinu, at least 
that we know of, is recorded in the beginning of this 

week’s parsha. As he is leaving Eretz Yisroel, Yaakov has 
a dream in which he sees a ladder standing on the ground 
that reaches the heavens - sulam mutzav artzah ve’rosho magia 
ha’shomayma. What is the symbolism of this nevuah? What was 
the lesson for Yaakov? And what is the lesson for us?

Yaakov is the av of Torah; the amud haTorah. The Torah 
bestows on him the title of one who is yoshev ohalim. Indeed 
until he was 63 years old, he sat and learned in his father’s 
yeshiva. At age 63, he enters the yeshiva of Ever and learns 
non-stop for 14 years, never lying down to go to sleep. But 
now Yaakov is on the way to Lavan’s house, where he will no 
longer be sitting and learning. Indeed, he will not even have 
an hour a day in which to learn. Yaakov himself says that he 
worked day and night, barely sleeping, for 20 years. What will 
become of the amud haTorah? How will Yaakov remain the av 
of Torah? Hashem shows him a ladder that reaches way up to 
the sky. One who looks up to the top cannot even contemplate 
climbing it. It is too intimidating a task. How could one 
possible reach the top? But if one takes a minute and looks 

downward, he will see the ladder is firmly stationed on the 
ground, with a rung every few inches. Certainly, one rung is 
doable. Yaakov was now undergoing a tremendous transition. 
He may feel that shamayim was close and attainable only in 
the ohel haTorah. But now that he is outside the ohel, shamayim 
seems so far. Hashem therefore tells him: You are still the 
av of Torah. As long as you climb the rungs that you are able, 
you will maintain your level and your title. Indeed, Yaakov 
learned the lesson well. He did not have time to be kovea 
itim, but as he was working he was constantly saying tehillim 
(Midrash). He “chapt arayn” whatever he was able. This is 
certainly a lesson for us as well. We may have learned in a 
yeshiva growing up. Perhaps, even in Beis Midrash or kolel. 
However, we may now be outside the ohel. We may feel that 
there is no point chaping arayn a few minutes at night. The 
ladder prophecy teaches us otherwise. Hang onto the ladder 
and climb whatever rungs you are able. If you do so, you are 
connected to shamayim (Divrei Aggada, from R’ Elyashiv zt”l).

Baal HaTurim says that the word ladder - sulam, has the 
same numerical value as money - mamon (both equal 136). 
This is another message of the ladder. Yes, you may chap 
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torrent? 
Of all the people in the tent, only two could know what 

Rochel’s physical status truly was. When Yaakov hears 
Rochel’s lame excuse he instantly realizes that she is lying 
and in actuality does have the teraphim, Worse, he now knows 
that as a great tzaddik whose every word comes true, he just 
cursed his beloved Rochel to death. This is what perhaps set 
him off. The power of a tzaddik’s words!

In last week’s Hamodia (repeated with their permission), 
Rabbi Avraham Yosef Leizerson, Director of Chinuch Atzmai 
related a number of stories that he recalled after spending 40 
years of attending the Agudah convention to coincide with that 
week’s convention. The article concluded with the following 
incident.

Each year, HaRav Hagoan Shlomo Zalman Auerbach 
zt’l would give Rabbi Leizerson a message to present at the 
convention. At the convention that was held after the petirah 
of Rav Shlomo Zalman, Rabbi Leizerson related that after his 
return to Yerushalayim the year before, Rav Shlomo Zalman 
approached him, but instead of warmly greeting his nephew 
as he always did, he took a cutting from the Hamodia where 
it was reported that Rabbi Leizerson had read out a brachah 

“from the Posek Hador, Rav Auerbach.” He added, “Did you 
really refer to me as the ‘leading’ Torah decider’?” Rabbi 
Leizerson tried to fumble some appropriate answer, but the 
Goan added with pain and distress, “Have I ever harmed you, 
that you caused me such embarrassment.” (The modesty of 
a true Torah giant. The one who deserved it most, wanted it 
least.) And with a stern look, he continued: ”No, I will no 
longer give you a brachah to read at the next convention.”

With tears streaming down his face, Rabbi Leizerson 
concluded, “Indeed, this year I no longer received my uncle’s 
brachah now that he is in Gan Eden.”

By now, I hope you realize the similarity of these two 
amazing stories. In both cases a tzaddik who always is very 
careful with each and every single word uttered from his 
lips can slip and say something that will have a devastating 
consequence.

We who do not merit the power of having every utterance 
come true, must never the less be extra vigilant when we 
speak, never knowing when in heaven are words are being 
accepted. Be careful what you ask for, you just might get it!

Good Shabbos 



arayn whatever you can, but make sure that the rest of the day 
is reflective of the Torah you learn. Yaakov Avinu may have 
been discouraged. He may have been worried how he would 
maintain a close relationship with Hashem. Hashem therefore 
told him that you can climb to shamayim and connect with me 
even through your everyday activities. This, too, we should 
bear in mind. Aside from learning when we can, we must 
make sure to connect with Hashem the entire day through 
honesty, integrity, and using all that we have as a means to 
serve Hashem.

The sefer Mishchas Shemen brings a similar idea from R’ 
Leib Lopian. The Mishnah says im ein kemach ein Torah. The 
word kemach has the same numerical value as olam haba (both 
equal 148, with olam spelled without a vav). Kemach - money 
- mundane activities, are all not contradictory to connecting 
with Hashem. To the contrary, Hashem wants us to connect 
with him through our physical and seemingly mundane 
actions.

The pasuk says Va’yikatz Yaakov mi’shnoso, and Yaakov 
awoke from his sleep. The Midrash says: Do not read it as 
mi’shnoso, from his sleep, rather read it as mi’mishnoso, he awoke 
from his learning. Now, this does not seem to make sense. We 

would understand if the Torah would say that he woke from 
his learning during his 14 years in Yeshivas Ever. But this 
is the first time that he allowed himself a real sleep! Is this 
the time to say he woke from his learning?! The Kesav Sofer 
says: Yes! It is precisely here that the Torah says this. Do not 
think that only actual learning is counted. If you sleep for the 
right reasons, you are also serving Hashem and it is as if you 
are learning while you are sleeping. And when you wake up, 
you will have woken up in the midst of a seder.

When Yaakov awoke, he exclaimed “achein yesh Hashem 
bamakom hazeh, ve’anochi ko yadaati.” Simply this means that 
Yaakov was unaware of Hashem’s presence at the spot in 
which he slept. However, Chida (Nachal Kidumim, brought 
in Otzros HaTorah) says that there is another meaning. Until 
now, Yaakov understood that he was connected to Hashem. 
But he did not imagine that he could have that connection 
during his sleep, or when he will be in the house of Lavan. 
When he awoke - after learning the message of the ladder - he 
exclaimed: “Wow, Hashem is here even when I am asleep. 
I am connected to Him even when performing mundane 
activities. This is something I did not know!” 

 

Rabbi Avraham Greenwald
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