
 זכור ושמור בדבור אחד נאמרו

 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 כתיבה וחתימה טובה and גוט שבת
ms 

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
will בע״ה enhance your Shabbos and may they 

hasten refuos and yeshuos to all who need.  
 

To subscribe or unsubscribe please send an 
email to: 

shemetz.taher@gmail.com 

 
Please look out for details of the 

forthcoming book/e-book to be printed by 
Kodesh Press 
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ֵעיֵני ד' ֱאֹלֶקיָך ָּבּה ֵמֵרִׁשית ַהָּׁשָנה ְוַעד ַאֲחִרית ָׁשָנה       [11:12]  

 

 
 
 
 

 

 
 

 

The eyes of Hashem your G-d are always on it, from the beginning of the year until 
year’s end 

The Satmar Rebbe ztvk"l queries why, in relation to raishis – the beginning, the possuk 
mentions the definite article in hashonoh, meaning “the year”, whilst with respect to 
ach’ris – the end, the possuk simply uses the word shonoh.  The Rebbe answers that 
human nature is such that at the onset of a new year, when people are generally in the 
teshuvoh (repentance) mode, a person is wont to say, "This year, I will be better. This 
year, I will give more tzedokoh, I will improve my middos (character traits) and learn 
more Torah.  This will be the year!"  Yet, when the year passes and a person has not 
fulfilled all, or perhaps even any, of his ‘new year’s resolutions’, he comprehends that 
what he thought would be the year, turned out to be just another year, not unlike many 
previous ones.  This, explains the Rebbe, is why the possuk states meiraishis hashonoh - 
from the beginning of the year, a person thinks that it will be hashonoh - the one during 
which all of his good intentions will flourish and endure, but, ach’ris shonoh – by the end 
of the year, he finds his aspirations unfulfilled and the year has gone the way of many 
before it.  The Rebbe adds that in the Mussaf Kedushoh (in Nusach Sefard) we say, hein 
go’alti eschem ach’ris kiv’raishis – “when will I redeem you?" says Hashem, ach’ris 
kiv’raishis – “when the end of the year will be like the beginning”; that is, when all the 
pledges that one makes before Rosh Hashonoh, will still be effective at the end of the 
year.  Then we will be zoche (merit) to the ge’uloh sh’leimoh bimheiro beyomeinu.  As 
this Shabbos marks the beginning of a forty-day period, culminating with Rosh 
Hashonoh, one might suggest that now is the time to begin our serious introspection 
and, with Hashem’s help, 5778 will be the year. 
 

Hew for yourself two stone tablets, like the first ones, and ascend up to Me onto the mountain 

We know that Moshe spent three discrete periods of forty days on Har Sinai: the first, from the day after Matan Torah until 

the seventeenth of Tammuz, when he descended to the riotous scene of the Golden Calf being worshipped, whereupon the 

Luchos were smashed; the second, when he promptly returned to pray for the people until Rosh Chodesh Elul, at which time 

his tefillos were accepted; and finally, from his re-ascent on Rosh Chodesh Elul until his descent with the second Luchos on 

Yom Kippur.  The meforshim (commentators) discuss what Moshe was actually doing during this final stint on Har Sinai, given 

that he had mastered the whole Torah by the end of the first tranche of forty days.  Some suggest that these days were filled 

with additional prayers and supplications until Hashem had become fully reconciled with His people.  However, Tosfos… page 2 

 

 Issue No: 287 

ַוֲעֵלה ֵאַלי ָהָהָרה ְּפָסל־ְלָך ְׁשֵני־לּוֹחת ֲאָבִנים ָּכִראֹׁשִנים      [10:1]  
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You shall teach them to your children to speak with them, 

both when you are sitting at home and travelling on the way 

The phrase “to teach them to your children” is directed to 

people in the plural, but the remaining verbs in the possuk are 

written in the singular.  The sefer Menachem Tzion draws out 

a powerful lesson in Jewish education from this variation.  He 

advocates that the opening phrase places a requirement upon 

the entire Jewish community to provide and properly fund 

schools for all the local Jewish children, where they can be 

inculcated with Torah learning and values.  The second phrase 

presents a distinct obligation upon each parent to make sure 

that the teaching, which their children receive in such schools, 

is reinforced at home, as well as when the family travels to 

other places (that is “on the road”).  By juxtaposing both 

concepts in one verse, the Torah is emphasising that to be 

successful in imbuing within the younger generations a love for 

Torah and mitzvos, together with a proper set of Jewish ethics 

and values, requires complete harmony between the 

education received at school and the atmosphere that 

pervades the home.  A lack of synthesis between the two 

environments is the cause of confusion or, sadly, even worse.  

The corollary, of course, is that the greater the positive 

reinforcement at home, the more parents can be assured that 

their children will grow into upright and observant members 

of Klal Yisroel. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The possuk in Shemos [31:13] says ach es 
Shabsosai tishmoru, “just observe my 

Shabbosos”.  Chazal learn from the word “just”, 
which appears in Bamidbar [31:22] – “just the 

gold and the silver” – that before kashering metal 
utensils, one must remove any rust and dirt that 
covers them.  A similar inference can be drawn 
from the word “just”, as it is used in relation to 

Shabbos.  Before Shabbos begins, we must 
cleanse ourselves from the “rust and dirt” that 

sullies our soul through the sins we commit 
 during the week.  Only by cleansing 

 ourselves with teshuvoh before  
Shabbos, are we able properly 

 to observe it. 
 

S’fas Emes 
 

 

… [Maseches Bovo Kammo] quote a medrash, which 

describes Moshe “re-learning” the Torah; a notion 
that also appears in the Pirkei d’Rebbi Eliezer.  The 
Gemoro in Maseches Megilloh [21a] queries why 

Moshe states that he “sat on the mountain” 
[Devorim 9:9] in reference to receiving the first 

Luchos, but that he “stood on the mountain” 
[Devorim 10:10] during his final ascent.  The 

Gemoro answers, somewhat enigmatically, that for 

deep Torah concepts Moshe adopted a sedentary 
position, but for simpler ones he remained 
standing.  If Moshe had already studied the full 

gamut of weighty Torah concepts the first time 
around, the obvious question is what exactly were 
these simpler Torah subjects?  Quoting the 
Chiddushei HaRim, the S’fas Emes writes that since 
the final forty-day period occurred after the chet 

ho’egel (sin of the Golden Calf), the Torah that 

Moshe studied was for the sake of all those who do 

teshuvoh and repent from sin.  From this we see 
that the month of Elul has a longstanding and 
deeply-rooted, special power to guide those who 

seek to return to the path of Torah. This, says the 
S’fas Emes, was a gentler Torah for which Moshe 

could stand, as sitting is only necessary for 
immersing oneself in the study of more profound 
matters.   
 

 

 

Continued from page 1 

ְוִלַּמְדֶּתם ֹאָתם ֶאת־ְּבֵניֶכם ְלַדֵּבר                [11:19] 
 ָּבם ְּבִׁשְבְּתָך ְּבֵביֶתָך ּוְבֶלְכְּתָך ַבֶּדֶרְך

 
 

 

 
 
 
 

 
 


