
ְלַמֵּטה ִבְנָיִמן ּוְלַמֵּטה ְּבֵני ִׁשְמעֹון ...        [34:20-21]  

 
 
 
 

 

 
 

 

 זכור ושמור בדבור אחד נאמרו
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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
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shemetz.taher@gmail.com 

 
Please look out for details of the 
forthcoming book/e-book to be 
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Moshe was very angry with the army officers 

The war that Bnei Yisroel waged with Midian in the aftermath of the Baal Pe'or outrage was rather unique.  Instead of sending 
the full complement, or even a sizeable proportion, of the army of 600,000 soldiers, Moshe enlisted only an elite group of 

1,000 of the foremost tzaddikim (righteous men) from each of the shevotim (tribes) and sent them to do battle with the 
Midianites.  The innate high-level of tzidkus (righteousness) of these soldiers stood them in very good stead, because they 
achieved an astounding victory, destroying an entire nation together with its five kings.  HaRav Yeruchom Levovitz, 

Mashgiach of Mir Yeshivah in pre-war Poland, deduces from this that the relatively compact Jewish army brought back 
prisoners initially numbering in excess of 100,000 (the figure in the Torah representing only those who were spared after 

being conveyed to the camp) as well as more than 750,000 head of livestock.  Given the apparently miraculous nature of the 

campaign, one might have thought that Moshe Rabbeinu would have looked on the soldiers somewhat more positively…page 2 
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And for the descendants of the tribe of Shimon … For the tribe of Binyomin 
The Torah provides a register for us of the names of the nesi'im (princes), who would act 
as the representatives for their respective shevotim (tribes) in the apportionment of 
Eretz Yisroel.  The Ba'al HaTurim, observing a slight variation in phraseology, wonders 
why it is that before the name of almost every shevet (tribe) the Torah uses the 
expression, l’mateh b’nei – for the descendants of the tribe of…, whereas in respect of 
the tribes of Yehuda and Binyomin the Torah states only, l’mateh Yehuda and l’mateh 
Binyomin, omitting the word b’nei (descendents of).  HaGaon HaRav Chaim Kanievsky 
shlit’’a offers an answer.  He explains that each of the nesi’im (princes) worked tirelessly, 
but exclusively, for the members of their individual shevet.  However, the Beis 
haMikdosh was positioned within the territory of both Yehuda and Binyomin and all of 
Klal Yisroel clearly had a close association with it.  These two nesi'im therefore 
represented not only their own shevet in the partition of Eretz Yisroel, but also the whole 
of B’nei Yisroel, each of whom had an interest in the land occupied by the Beis 
haMikdosh.  Thus, it would be inaccurate to include the more limiting word b’nei, 
implying only for the sons of their shevet.  This is a very apposite message during the 
present period of bein hametzorim (the Three Weeks) in which we mourn the loss of the 
Temples.  The Beis haMikdosh was a unifying force amongst all of Klal Yisroel.  
Individually, we cannot solve all of the strife in the Jewish World, but if we are to merit 
Hashem’s blessing and the Third Beis haMikdosh – bimheiro beyomeinu – then we must 
each play a part within our own sphere of influence in reducing machlokes (division) and 
promoting achdus (unity). 

ֶהָחִיל ְּפקּוֵדי ַעל ֹמֶׁשה ַוִּיְקֹצף    [31:14]   

 
 
 
 



 

All Torah which has no work with it will ultimately be nullified 
Our mishnah informs us that any Torah that has no work associated 
with it will not only become null and void, but will also be a cause of 
sin.  The simple meaning seems to suggest that the combination of 
Torah study and work will so occupy a person that he will have neither 
time nor inclination to sin.  Rav Levi Yitzchok of Berditchev quotes a 
fundamentally different interpretation in the name of the Ba’al Shem 
Tov.  He says that in this context the reference to ‘work’ actually 
means ahavas Yisroel – love of one’s fellow Jew.  It is called melocho – 
work, because a superficially positive outlook towards other Jews is 
insufficient.  We are actually required to toil at developing a sincere 
love and concern for each and every Jewish person, irrespective of the 
extent to which we may feel well disposed to them.  The Maharam 
Shick offers yet another elucidation.  He suggests that the mishnah 
means that a person must learn Torah in a place where he can ‘work’, 
so to speak, with the people, meaning that he can teach Torah to 
others and influence those around him.  If one learns in isolation, 
unconnected to other people, then he will take all his learning with 
him after 120.  Whereas if one uses one’s Torah knowledge to inspire 
and guide others, then his Torah will live on.  The Chasam Sofer echoes 
this notion when comparing Avrohom Ovinu to Chanoch.  Avrohom’s 
legacy long survived him because of his striving to teach the world 
about Hashem.  Chanoch, by contrast, lived a holy and pure life, but in 
complete seclusion.  For this reason, the Torah [Bereishis 5:24] simply 
says of him, after he passed away, ve’eineinu – he was no more, 
because all that he had learned and accomplished disappeared with 
him.   What is clear is that wherever in the world there are Jewish 
people, it is the duty of those blessed with the necessary attributes to 
motivate them and draw them near to Hashem, even if it requires the 
sacrifice of their own spiritual advancement. 
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Chassidishe seforim declare that these 
Shabbosos of Bein Hametzorim (the Three 
Weeks) have an enhanced quality over the 

Shabbosos of the rest of the year.  The Shem 
MiShmuel explains in the name of the Yehudi 
haKodosh that this is because, whilst Minchah 
time is generally a period of divine judgment, 

when it coincides with the eis rotzon (propitious 
time) of Shabbos, the combination generates an 

interval of ravo deravin (the most favourable 
time of Supernal Will).  Since the whole period 

of the Three Weeks has the same attribute 
of judgment usually limited to Minchah 

time, the entire Shabbos attains the 
status of ravo deravin, singling out 
these Shabbosos from all others. 
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… and would have extended a degree of latitude, by 
speaking more gently when rebuking them over their 
failure to complete their mission according to the 
manner expected of them.  They had, after all, been 
ordered to exact revenge for the events at Pe’or, and 
allowing the women to remain alive was outwith the 
fulfilment of that pre-battle instruction.  On going out 
to greet the returning victors, however, Moshe seizes 
on this and before offering any words of 
congratulation, he sharply criticises them without 
holding back.  Rav Yeruchom queries what happened 
to Moshe’s special middah (characteristic) of anovoh 
(humility) in this episode.  In answer, he explains that 
true middos (character traits) are like every other 
aspect of avodas (service of) Hashem.  They are tools 
that we control and use to serve Hashem, as and when 
appropriate.  If someone is humble all the time and in 
all circumstances, this is proof that he does not ‘own’ 
the middah of anovoh, but rather it ‘owns’ him.  It 
becomes no different than an animal instinct.  Moshe 
was indeed the humblest of all men.  In every situation 
he considered the middoh of anovoh and used it when 
appropriate to its fullest extent. After the war with 
Midian, which was in revenge for the Midianite 
women's promiscuity in luring Bnei Yisroel to sin 
grievously, Moshe considered anovoh before 
censuring the holy soldiers, yet decided this was 
neither the time nor the place.  Moshe truly owned the 
most powerful kind of anovoh, that which he 
controlled and of which he was not a servant. 
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[Pirkei Ovos 2:2]                ְוָכל ּתֹוָרה ֶׁשֵאין ִעָּמּה

 ְמָלאָכה, סֹוָפּה ְּבֵטָלה
 

 
 
 
 

 
 


