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KIDDUSH LEVANA 

The Blessing for the Moon (Birkas HaLevana) was mandated by the Talmud for recitation once per month. 

Over the centuries, a number of Biblical verses and Rabbinic sayings and prayers have been appended to it, so 

that the Kiddush Levana service takes up 3 to 4 pages in a typical prayer book (siddur). 

כתיב הכא  שכינה"ר אחא בר חנינא א"ר אסי א"ר יוחנן כל המברך על החדש בזמנו כאילו מקבל פני אסנהדרין מב. 

פני אביהן  להקבילהחדש הזה וכתיב התם זה אלי ואנוהו תנא דבי רבי ישמעאל אילמלא )לא( זכו ישראל אלא 

 שבשמים כל חדש וחדש דיים אמר אביי הלכך נימרינהו מעומד 
Rabbi Yochanan says: “Whoever makes the blessing for the new moon in its proper time, it is as if he receives 

the Divine presence [and what follows is the proof]: It says here (Shmos 12,2) ‘This (zeh) month will be to 

you…’ and it says there (Shmos 15,2) ‘This (zeh) is my God and I will glorify Him.’” 

WHEN IS THE EARLIEST TIME TO RECITE IT?  

Kiddush Levana is during the period of the month when the moon appears to be renewing (growing in size).  

Rambam Hilchos Berachos 10:17 (and others): preferably the first night of the new month. 

Mishneh Berurah (most Ashkenazim based on majority of latter poskim) O.C. 

426, small siman 26: Wait till at least three 24-hour periods after the actual 

time of the new month (Molad). 

Rabbi Yosef Karo (Sephardim, Chassidim, Mekablim) O.C. 426:4: Wait till 

seven days from the new month have passed.  Seven days allows the moon to 

provide a proper “showing” (sweet and perfumed like for a wedding).  Also, 

seven days allows for a Shabbos to have occurred (similar to a Bris Milah). 

WHEN IS THE LATEST TIME? 

Rabbi Yosef Karo (O.C. 426:3): Until the 16th day of the month, not including that day. 

Maharil (Mishneh Berurah): The Gemara says עד שתתמלא פגימתה (until its blemish is filled, i.e. full crescent), 

which does not mean an exact day in the month, but the midpoint of the lunar month (approximately 14 days, 

18 hours, and 22 minutes after the Molad – appearance of the new moon). 

Me’iri (and others): Up to and including the 16th day of the month. 

WHEN TO SAY THE BLESSING? 

Kiddush Levana may only be recited at night when one has a clear view of the moon shining and one can 

benefit from its light. In addition, it may only be recited if one has a view of the moon. If in the midst of the 

beracha the moon gets covered by the clouds he may complete the beracha, however one should not begin the 

beracha if he anticipates that this may happen. 

Kiddush Levana is optimally performed outdoors, however, one who is unable to venture outdoors may recite 

Kiddush Levana indoors provided that he has a clear view of the moon through a window or door. 

SOME ADDITIONAL POINTS REGARDING KIDDUSH LEVANA: 

Kiddush Levana should be done with great simchah since, as mentioned before, we are greeting the Shechina. 

We customarily recite it on Motzei Shabbos when we are in higher spirits (O.C. 426:2) and also still dressed in 

nice Shabbos clothes. [For Kabalistic reasons, it is not recited on Shabbos.] 

Although the Shulchan Aruch writes that one should view the moon during Kiddush Levana, some are wary of 

this practice lest it seem as if we are praying to the moon. Some suggest that one view the moon only during 

the beracha, while others only permit glancing at the moon before the beracha. 

Being that Kiddush Levana is a time-bound mitzvah, women are exempt. Even though there are several time-

bound mitzvos that women have, over the generations, accepted upon themselves, Rabbi Yosef Chaim 

Sonnenfeld (Salmas Chaim 1-259) explains that women traditionally do not publicly congregate outdoors; 

hence women have not taken this mitzvah upon themselves.  

http://www.bing.com/images/search?q=phases+of+the+moon&qpvt=phases+of+the+moon&FORM=IGRE#view=detail&id=5CADA1F98BA6CBBE25C6C9FA9DE7738648944C1E&selectedIndex=21#view=detail&id=5CADA1F98BA6CBBE25C6C9FA9DE7738648944C1E&selectedIndex=21


THE ORDER OF KIDDUSH LEVANA:  

We begin by reciting perek 148 of Tehillim, which refers to the heavenly bodies praising Hashem.  

Next is the beracha in which we praise Hashem “Whom with His word created the heavenly bodies and 

assigned them their unchanging tasks – which they perform joyously. As for the moon He instructed it to 

constantly renew itself to serve as a sign for Klal Yisrael that they too will one day renew themselves bringing 

glory to HaKadosh Baruch Hu.” 

We then continue with a series of phrases, which are repeated three times for emphasis. (We lift our heels in the 

manner of jumping due to happiness and love of the mitzvah.) Boruch Yotzreich etc… continues the theme of 

praising Hashem, Who created the moon.     ברוך יוצרך, ברוך עושך, ברוך קונך, ברוך בוראך 

The beginning letters of the four praises spell Yaacov. Yaacov as the symbol of the Jews in Galus is compared 

to the moon (comparison of the word קטן), which grows little and then becomes big. 

The next three phrases: K’shaim She’Ani Roked, Tipol Aleihem, and its reversed version – K’Even Yidmu are 

prayers to Hashem that we survive our dark galus. May our enemies be powerless against us and may they 

themselves suffer destruction. Rav Munk in his World of Prayer explains that the reversal of the verse Tipol 

Aleihem (only time of such a reversal) implies that Hashem may at times reverse the order of nature 

performing open miracles in salvation of His nation. 

Next we pay tribute to the dynasty of Dovid HaMelech, whose rise, decline, and ultimate rebirth is compared to 

the moon. (Tehillim 89,37) “His seed will endure forever, and his throne will be (resplendent) as the sun 

before Me.” 

Shalom Aleichem! Perhaps the most intriguing part of Kiddush Levana is the exchange of Shalom Aleichem. 

The Levush explains that after having greeted the Shechina and blessing Hashem, then we turn to our friends 

and extend to them this blessing as well. The Mateh Moshe (540) explains that after having cursed our 

enemies, we make it clear that we wish our brethren only well and so we bless them. The Bnei Yisoschar 

(Maamar 4 Rosh Chodesh) explains that the original loss of light of the moon was caused by lack of peace 

between sun and moon. The moon resented being of equal caliber with the sun and was subsequently 

“punished” and its light diminished. (See Chulin 60b) We take a lesson from this and express our desire to be 

at peace with our friends. This theme is continued with the wish of Siman Tov Umazel Tov Yehei Lanu…! 

Next follows a selection of pesukim in which we praise Hashem’s sovereignty over the world and for the 

coming of the ultimate redemption. We end with a tefillah that the moon be restored to its former glory. Again, 

this is an allusion to the coming of Moshiach. The custom is to conclude with the recital of Aleinu. The Biur 

Halacha (426-2) explains that we recite this prayer, which is a declaration of our faith in the one and only G-d, 

to dispel any notion that our prayers in the moonlight were to any other deity. 

WHAT IN THIS BLESSING FOR THE NEW MOON GIVES IT SUCH POWER?  

Receiving the Divine Presence through the renewal the moon each month, He reveals Himself to people, and it 

is as if they are receiving Him each time. (Rabbenu Yona of Girondi) The apparent waning of the moon 

followed by its waxing, of the moon, is a strong reminder of Divine Providence in the world. 

Demonstrations of Togetherness: the blessing is said in a group, standing closely together. The Gemara 

(Sanhedrin 42a) tells us that two amoraim, Mareimar and Mar Zutra, when they said Kiddush Levana, 

“mecatfei ahadadei,” would lean on each other’s shoulders. One of the Talmudic commentators (Menoras 

HaMaor) explains this to mean that they would rest their hands on each other’s shoulders. The Ba”h explains 

they joined their shoulders together [as we might say “they stood shoulder to shoulder”] and they made the 

blessing together, to expressing this opportunity to welcome the Divine Presence. 

The Moon Represents the Jewish National Experience. The blessing for the moon hints at a connection between 

this cycle and the fortunes of the Jewish people through history. As the blessing itself (explained by Tosfos, 

Sanhedrin 42a) refers to the Midrash (Chulin 60b) in which G-d diminished the size and power of the moon 

after it complained that it is impossible for the moon and sun to share the glory of having been created with 

equal size and power.   



 

OCHEL NEFESH 

Needs of food 

ל ה לֹא-כָּ אכָּ ר-ְמלָּ ם ַאְך ֲאשֶׂ הֶׂ ה בָּ שֶׂ ם ֶנֶפׁש-ֵיָאֵכל ְלָכל ֵיעָּ כֶׂ ה לָּ שֶׂ )שמות יב, טז( הּוא ְלַבּדֹו ֵיעָּ  

 

The pausk tells us that the concept of Melachah 
(thirty-nine primary categories of creative activity) 
that applies on Shabbos also applies on Yom Tov. 

ל ה -כָּ אכָּ ְמלָּ
ה -לֹא שֶׂ ֵיעָּ

ם הֶׂ  בָּ

Chaza”l say that the only difference between work 
prohibition on Shabbos and on Yom Tov is the 
permission to work on Yom Tov for food. (Pasuk 
does not mean to eat a soul) Beitzah 28a 

ל ֵכל ְלכָּ ׁש-ֵיאָּ פֶׂ נֶׂ  

Limitation to permission to “work” on Yom Tov to 
certain types of Melachah to be done for a common 
human need or pleasure. The Torah mentions food 
preparation as a prototype for all common physical 
needs. 

ל ׁש-ְלכָּ פֶׂ נֶׂ  

Limitation to permission to “work” on Yom Tov for the 
benefit of a Jew and not for a non-Jew and not for 
an animal. Beitzah 21a 

כֶׂם  לָּ

Limitation to permission to “work” on Yom Tov only 
for Melachos done directly to food; however, 
Melachah related to preliminary stages of food 
preparation )ַמְכִשיִרי אֹוֶכל ֶנֶפש( are not permitted. 
Beitzah 28b 

 הּוא

 

  



Melachos Permitted for Ochel Nefesh מלאכת אוכל נפש   
Restrictions for Melachos not involving direct food procedures )מלאכת עבודה( are not allowed 

(such as sewing, writing, construction).  

On the other hand direct Melachos with food  )מלאכת אוכל נפש( for eating purposes on Yom Tov 

are permitted from the Torah (reaping, threshing, gathering, winnowing, sorting, grinding, 

kneading, baking, shechting, cooking, picking fruit, capturing animals and transforming 

from one domain to another). However, Chaza”l placed many restrictions. 

• Although we are permitted to perform Melachah for the sake of Ochel Nefesh, Chaza”l 
indicate clearly that this does not apply to all Melachos. There is a dispute among the 
Rishonim as to the criteria for which Melachos are permitted and which are not. 

• According to Rashi and Rambam, we are permitted to do only Melachos that could have 
not have been performed with equal results before Yom Tov. 

• According to Rosh and Ran, we are permitted to do only Melachos that are normally 
performed on a small (non-commercial) scale, i.e. on a daily basis. 

• Poskim decided by the stringencies of both opinions. Thus, for the sake of Ochel Nefesh 
one may only perform a Melachah that is commonly done on a small scale and only if 
the particular act could not have been done with equal results prior to Yom Tov. 

• With respect to Melachos that are performed on a large scale and sometimes on a small 
scale (such as sorting and grinding) we may do them only a small scale, i.e. to prepare 
the quantity of food that is normally consumed in one day. 

The Principle of Mitoch               מ  תֹוְך שֶ הּוְת ָר ה לְ צֹוֶר ְך הּוְת ָר ה נ  מ  י שֶ ל  א לְ צֹוֶר ְך 
Since (the Melachah) was permitted for (food-related) purpose, it was likewise permitted for a 

non-(food-related) purpose (Beitzah 12b). 

• The principle of Mitoch states that when a Melachah is permitted for the sake of Ochel 
Nefesh then that Melachah is permitted for other purposes as well. 

• This principal applies to four Melachos: הֹוָצָאה (transporting), בישול ואפיה (cooking or 
baking), שחיטה (slaughtering), and הבערה (kindling). Other Melachos may be performed 
only for the purpose of fulfilling physical needs. 

• Even these four Melachos may be done only to fulfill a Yom Tov need, such as enhancing 
the enjoyment of Yom Tov or enabling someone to perform a Mitzvah. They may only 
be done to provide a benefit that is common to the majority of people. 

ָכָנה  Preparation – ה 
Restrictions from preparing on Yom Tov for another day (even for the second day of Yom Tov) 

• Doing Melachah for the next day’s is not allowed (whether Yom Tov, weekday or 
Shabbos). The use of an Erev Tavshlin allows preparation for the next day if Shabbos.  

• It is prohibited on Yom Tov to do any post-Yom Tov preparation even if no Melachah is 
involved. Doing a preventive measure that merely maintains something in the present 
state is permitted. 

• One may increase the amount ִריּבֹוי ַּבִשיעּוִרים that one needs for Yom Tov (such as 
cooking a full pot when only need a small amount). This pertains only if the additional 
amount that is the same item and is included in the same act as the necessary amount.  



 Melachah On Shabbos On Yom Tov מלאכות 39

 Zoreah (Sowing) Prohibited Prohibited זֹוֵרע  

 Choresh (Plowing) Prohibited Prohibited חֹוֵרׁש

 Kotzair (Reaping) Prohibited Prohibited ּקֹוֵצר

ֵמר  M'amair (Gathering) Prohibited Prohibited ְמע 

ש  Dash (Threshing) Prohibited Prohibited דָּ

ה  Zoreh (Winnowing) Prohibited Prohibited ּזֹורֶׂ

 Borer (Sorting ) Prohibited [generally] permitted ּבֹוֵרר

 Tochain (Grinding) Prohibited [generally] permitted ּטֹוֵחן

ֵּקד ְמר   Miraked (Sifting) Prohibited Prohibited ה 

ש  Lash (Kneading) Prohibited [generally] permitted לָּ

ה ּוִביׁשּול אֹופֶׂ  Ofeh / Bishul (Baking/cooking) Prohibited [generally] permitted 

 Gozez (Shearing) Prohibited Prohibited ּגֹוֵזז

ּבֵ  ןְמל   Melabain (Whitening) Prohibited Prohibited 

פֵ  ץְמנ   
Menafetz  

(Disentangling, Combing) 
Prohibited 

Prohibited 

ע  ּצֹובֵ   Tzovayah (Dyeing) Prohibited Prohibited 

 Toveh (Spinning) Prohibited Prohibited ּטֹווֶׂה

 ֵמיֵסְך
Maisach  

(Mounting the warp) 
Prohibited 

Prohibited 

ֵתי ִניִרין ה ְׁשֵתי בָּ  עֹוׁשֶׂ
Oseh Beit Batai Neirin  
(Setting two heddles) 

Prohibited 
Prohibited 

 Oraig (Weaving) Prohibited Prohibited אֹוֵרג

 Potzai'ah (Separating threads) Prohibited Prohibited פֹוֵצע  

 Koshair (Tying a knot) Prohibited Prohibited קֹוֵשר

ִתיר  Matir (Untying a knot) Prohibited Prohibited מ 

 Tofair (Sewing) Prohibited Prohibited תֹוֵפר

 Ko'reah (Tearing) Prohibited Prohibited ּקֹוֵרע  

ד  Tzad (Trapping) Prohibited Prohibited ּצָּ

 Shochet (Slaughtering) Prohibited [generally] permitted ּׁשֹוֲחט

ְפִשיט  Mafshit (Skinning) Prohibited [generally] permitted מ 

ֵּבד  ְמע 
M'abaid  

(Salting/tanning process) 
Prohibited [generally] permitted 

טטֵ ְר ׁש  ְמ   Mesharteit (Tracing lines) Prohibited Prohibited 

ֵחק  ְממ 
Memacheik  

(Smoothing / scraping) 
Prohibited 

Prohibited 

ֵתק  Mechateich (Cutting to shape) Prohibited Prohibited ְמח 

 כֹוֵתב
Kotaiv  

(Writing two or more letters) 
Prohibited 

Prohibited 

קמֹוחֵ   
Mochaik  

(Erasing two or more letters) 
Prohibited 

Prohibited 

 Boneh (Building) Prohibited Prohibited ּבֹונֶׂה

 Soiser (Demolishing) Prohibited Prohibited סֹוֵתר

ה ּבֶׂ  ”Mechabeh (Extinguishing) Prohibited only for actual “ochel nefesh ְמכ 

ְבִעירמ    Ma'avir (Kindling) Prohibited [generally] permitted 

ִּטיש ה ְּבפ  כֶׂ  מ 
Makeh B'Patish  

(Striking the final blow) 
Prohibited Prohibited 

ה אָּ  הֹוצָּ
Hotza'ah – (Transferring from 

domain to domain) 
Prohibited [generally] permitted 

Based on the first chapter of Nitey Gavriel Hilchos Yom Tov (Chelek Aleph); Chayei Adam; and 

“The Laws of Yom Tom” by Rabbi Simcha Bunim Cohen 

http://www.hebrewbooks.org/pdfpager.aspx?req=46542&st=&pgnum=41


TEFILLIN TIME 

יָּה ְלָך ְלאֹות ט פרק יג שמות רֹון ֵבין ֵעינֶׂיָך ְלַמַען-ַעל  ְוהָּ  ְבִפיָךי ה ִתְהיֶׂה תֹוַרת יְָּדָך ּוְלִזכָּ

 אין לך גדולה במצוות שבתורה כמצוות תפילין שהוקש לכל התורה שנאמר "למען תהיה תורת ה' בפיך" )מדרש(
Shabbos 130: (Beraisa - R. Shimon ben Elazar): Every Mitzvah that Yisraelim were willing to die for when kingdoms decreed 

against it, like idolatry and Milah, they still solidly observe it; every Mitzvah that they were not willing to die for at the time of 

decrees, like Tefillin, their observance of that Mitzvah is weak.  

(R. Yanai): One must [be able to] guard his body to wear Tefillin, like Elisha 'of the wings'. (Rashi - most people are unlike Elisha, 

and cannot wear Tefillin - this is because only he was willing to die for it, as follows; Rashba - we bring R. Yanai's teaching only 

to show that most of Yisrael were not willing to die for it (Tosfos - even Elisha did not admit that he was wearing Tefillin) - it was 

known that most people do not wear Tefillin (perhaps this means, all day long). 

Question: What does this mean?  

Answer #1 (Abaye): He must be able to guard himself from passing gas [while wearing Tefillin]. 

Version #1 (Rashi) Answer #2 (Rava): He need [only] be able to guard himself from sleeping [while wearing Tefillin, lest he pass 

gas - when awake, anyone can guard himself.  

Version #2 (Tosfos) Answer #2 (Rava): He must [also] be able to guard himself from sleeping (one must be conscious of them the 

entire time he wears them; also, lest he pass gas.  

Question: Why is he called Elisha 'of the wings'? 

Answer: Rome decreed to puncture the skull of anyone who will wear Tefillin; Elisha wore Tefillin in the market. An officer 

appointed to enforce the decree saw him and chased him; when he caught him, Elisha took the Tefillin from his head and put it in 

his hand. The officer asked what he is holding; Elisha said that it is dove's wings - a miracle was done, he opened his hand and 

revealed dove's wings. (Maharsha - the name also alludes to [a body clean like] angels, which have wings.)  

Question: Why did he say dove's wings, and not those of other birds? (Maharsha - he did not need to specify any species!)  

Answer: Keneses Yisrael is compared to a dove - "Kanfei Yonah Nechpah va'Kesef"; Just like a dove's wings protect it [from cold, 

and it uses them to fight off attackers], Yisrael's Mitzvos protect them.  

Three main (and perhaps contradictory) principles regarding wearing Tefillin (O.C. simanim 25-37): 

Concept to wear Tefillin the entire day 

1. From the Torah the mitzvah of wearing Tefillin is the entire day, except for those times a person should 

not wear Tefillin. 

2. From the Torah the mitzvah is to wear Tefillin for a brief time (perhaps time to say Krias Shema); the 

optimal mitzvah from the Torah is to wear Tefillin the entire day. 

3. From the Torah the mitzvah is to wear Tefillin for a brief time; Chaza”l decreed to wear Tefillin the 

entire day.  

Requires a constant clean body )גוף נקי(  

1. Abaye and Rava (above) are explaining R. Yanai that one needs to refrain from passing gas and/or 

sleeping while wearing Tefillin (law decided according to Rava). 

2. Others explain separate concept to keep one’s body from aveiros; one should wear Tefillin after doing 

Teshuvah. 

3. Some of the Geonim explain R. Yanai’s law of a “clean body” is limited to the time of Shmad (forced 

conversation). Only Tzadikim, like Elisha for whom a miracle will occur, are able to wear Tefillin 

during the time of Shmad.  Everyone else should not wear Tefillin during that period. 

Requires constant awareness of the mitzvah )היסח הדעת( 

1. A person is obligated to touch one’s Tefillin constantly when wearing them.  The Tzitz of the Cohen 

Gadol has one Name of G-d and the Cohen Gadol must constantly be aware of it, how much more so 

regarding Tefillin which contain multiple Names of G-d. 

2. Some Rishonim maintain that one must not be jovial or light-headed (but not necessary to have constant 

awareness). 

Four possible methods that are mentioned in the Rishonim to practically fulfill Mitzvas Tefillin: 

1. Most people would refrain from putting on Tefillin (except for certain special people). This method is 

rejected by Halacha. 

2. Most people would put on Tefillin for a short period every day and then remove them. 

3. Most people should put on Tefillin for the entire day. 

4. Most people would put on Tefillin during the time of prayers (accepted Halacha). 



Drashios from the verses of Tefillin: 

ע שמאלבגימטריא זרֹ  -לך לאות על ידך והיה  

This alludes to the concept of putting the arm Tefillin on your “left” arm. 
 בגימטריא זהו קריאת שמע -ה' בפיך תורת

This alludes to the law to say a minimum of Shema Yisrael while wearing Tefillin. 
  וקשרתם אותם

implies a constant binding 

 בפיך
What goes in your mouth must come from a Kosher source, so too the parchment on which the four portions of 

the Torah that are placed in the Tefillin must come from Kosher animals. 

היו לטוטפות בין עיניךו  
The word והיו is plural indicating that the head Tefillin should be worn when both the hand and head Tefillin are 

worn. Thus, the head Tefillin is removed prior to removal of the hand Tefillin. 

Tefillin and the wings of the dove: 

1. When one wears Tefillin and focuses on Hashem, he merits HaShem’s protection. 

2. Doves do not fight with their beaks like other birds but protected themselves from predators with their 

wings by staying in flight (and not resting unprotected on the ground). They have the ability to rest one 

wing at a time, while staying airborne with the other wing (Tosfos).  Similarly, when the Jews are not 

performing one mitzvah they are performing another mitzvah.  Elisha only took off his head Tefillin, but 

keep on his arm Tefillin (probably covered by his clothing). Even when forced to stop one mitzvah, he 

“flew” with another mitzvah. 

3. Ritva says this story is the source of manner in which we wrap our head Tefillin. We wrap the straps of 

the head Tefillin around either side of the Tefillin like the shape of “wings of a dove.” 

Removal of Tefillin: 

Shulchan Aruch establishes the standard that one does not remove one’s Tefillin until after the Complete 

(Tiskabel) Kaddish after U’Vo L’Tzion.  Kaballah mentions that this point in the communal morning 

prayers is after three sets of Kedusha (three-fold repeat of Kodesh in the first blessing of Shema; 

repetition by the Chazon of Amidah; and once again in U’Vo L’Tzion), and after the four recitations of 

Kaddish (after Korbanos, after Yishtabach, after repetition of Amidah/Tachanun, and the Complete 

Kaddish). This concept of three and four are alluded by the three-headed and four-headed Shin on the 

head Tefillin; and by the three Avos (written tradition) and the four Imos (oral tradition). 

Respectful Removal of Tefillin: 

Sanhedrin 101b: What does it mean that Yerovam raised his hand to King Shlomo?  

                              (Rav Nachman): He removed his Tefillin in front of Shlomo. 

Rashi: When one removes the Tefillin from his head, the head is temporarily bare.  This is considered 

disrespectful to the King to appear with an uncovered head. 

Rashi: Alternatively, Yerovam raised his hand (to remove the Tefillin), an act of assault to the King (either a 

physical or symbolic act). 

Yad Ramah: Yerovam needed to relieve himself.  Out of respect he should have left the room and then 

removed his Tefillin. Rather Yerovam removed his Tefillin in front of the King revealing what he needed 

to do, while displaying contempt for the King. 

Therefore, out of respect for the Sefer Torah, one does 

not remove the head Tefillin directly in sight of the 

Sefer Torah.  One who needs to remove the head 

Tefillin should move to the side (a distance away and not facing the Sefer Torah).  

Micah 2,3: “and their king (referring to the 

Sefer Torah) passed before them and HaShem 

was on their head (referring to Tefillin).” 



SUKKOS IN EGYPT 
נּו )שמות י,ט( ֵרנּו ֵנֵלְך ִכי ַחג-' לָּ ֵנינּו ּוִבְבנֹוֵתנּו ְבצֹאֵננּו ּוִבְבקָּ ֵרינּו ּוִבְזֵקֵנינּו ֵנֵלְך ְבבָּ ה ִבְנעָּ ר ֹמשֶׂ  ַויֹאמֶׂ

Moshe said, “With our youth and with our elders we will go! With our sons and with our daughters, 

with our flocks and with our cattle, we will go for it is a festival of HaShem for us! 

 

The Medrash says, “what is the festival, this is Sukkos.” How do we explain this Medrash? 
1. Ganzi Yisrael explains that the main concept of Sukkos is unity (4 minim, all could sit in one sukkah, 

etc.). This was the intention of Paroh by asking who will go, he desired to divide the Jews into groups 

removing their unity, so the Jews would not merit to be redeemed. Moshe responded that we are all 

going including the young and the elders to be unified just as we are during Sukkos. 

2. Ben Poras Yosef writes Paroh contended that the Jews were still obligated to remain in Egypt since the 

four hundred years had not elapsed (only 210 years in Egypt). Moshe responded that the days of Sukkos 

when not in a set dwelling are counted like being in Galus. Thus, the festival of Sukkos completes the 

missing years of Galus and Paroh’s contention is not valid. (not sure of the math) 

3. Meazarni Chayil offers that the purpose of the redemption from Egypt was for the Jews to receive the 

Torah. Chaza”l (Avodah Zarah 3b) tell us that during the time of Moshiach the nations of the world will 

request that HaShem should give them the Torah so they can also do mitzvos. HaShem will respond that 

He has one easy mitzvah, and Sukkah is its name. He made a sukkah for them and then made it very hot. 

Each non-Jew then kicked the Sukkah on their way out. Thus, Moshe responded to Paroh that we are all 

going out, young and old, just like we all go out to the festival, to our Sukkah which is beloved only to 

the Jews even if we have to leave the Sukkos due to the elements. 

4. Kli Yakar emphasizes that Moshe responded that we are going out for a festival of HaShem for us. A 

person can not have a complete simchah without one’s family and one’s possessions. Only with such 

fullness can one do the proper service to HaShem. This is the allusion Moshe gave to Paroh, that we 

need all our family members to properly provide service to HaShem as expressed in Sukkos:  ושמחת בחגך

 אתה ובנך ובתך

5. Chid”a ventures that Paroh meant to say that the children would hold the Jews back from proper service 

to HaShem if that was their true mission; the children would be a burden and a distraction. Moshe 

responded that Sukkos contains the mitzvah of Hakhel, where all the Jews attend including the children.  

The ones that bring the children receive reward for bringing them not in spite of the burden but actually 

due to the additional burden since the attendance of everyone publicizes the glory of HaShem and his 

Torah. 

6. Sefer VaYedaber Moshe explains that Paroh suggested that only the men needed to go (but not the 

women who would stay back and take care of the children) since the mixture of the men and women 

would distract from actual service of HaShem. Moshe retorted that we learn from Simchas Bais 

HaShoevah (that occurs on Sukkos) that everyone can serve HaShem with the men by themselves and 

the women by themselves. 

7. Baal HaTurim states that Paroh’s intention in asking “who will go” alludes to the concept that the 

current Jews were not going to enter Eretz Yisrael but their destiny was to die in the desert (except for 

Yehoshua bin Nun and Keilev). This is alluded in the words of the verse ם"י ההולכי"י ומ"מ  which is the 

same Gematria as כלב ובן נון.  Moshe responded that “we will go with our children and our elders” who 

were not affected by the decree in the desert (which did not apply to people over 60 or under 20).  It is 

also possible to additionally explain based on the Baal haTurim that Paroh meant to imply that Moshe 

and Aharon would also not enter Eretz Yisrael. Moshe thus responded by alluding to the festival of 

Sukkos where in the world-to-come, Moshe and Aharon will enjoy their festival of Sukkos (לנו' חג ה)  

under the skin of the Leviathan which HaShem will prepare as a Sukkah for the Tzadikim. 



NOT COOKING THE KORBAN PESACH 

ל ְמֻבָשל -ַאל  ט ּנּו ָנא, ּוָבשֵׁ ֹּאְכלּו ִממֶּ ת
ֹּאשֹו ַעל-ְצִלי-ִכי ִאם  ַבָמִים: ש, ר -אֵׁ

 ִקְרבֹו.-ְכָרָעיו ְוַעל

Shmos 12,9 Eat not of it raw, nor sodden at all with 
water, but roast with fire; its head with its legs and 
with the inwards thereof. 

 

The Siach Sarfei Kodesh says in the name of the Ksav Sofer a most interesting explanation for 

the prohibition of COOKING the Korban Pesach. In Tehilim 81:4,5 it says,  

1) Tiku Bachodesh Shofor, -  

2) Ba'kesse L'yom Cha'geinu, -  

3) Ki Chok L'Yisroel, -  

4) Hu Mishpot L'Eilokei Yaakov.  

As indicated, the Ksav Sofer divides these two verses into four sections. Upon taking the first 

letters of each group, we find the following words:  

T-B-S = Shabbos, B-L-CH = Cholov, K-CH-L = K'chal, H-M-L-Y = Milah.  

These four words have in common that they represent the characteristic of mercy in a situation 

that is basically one of stern judgement, "din."  

The six days of the week are days of "din." However, Shabbos is the exception. It has the trait 

of mercy, i.e. Gehinom is cooled on Shabbos. Injury to one's body is generally also a concept 

of "din."  

Milah, however, is the exception. It improves and elevates, although it too is an injury. 

Foodstuffs derived from animals is also "din" in that it requires the killing of the animal to 

halachically allow for consumption. Milk is an exception, in that it does not require killing of 

an animal.  

K'chal, an animal's udder, is also an object that signifies mercy. Meat may not be cooked with 

milk (Shmos 23,19). An insight into this might be that since the meat represents "midas 

hadin," Hashem does not want it to be cooked with milk, which as stated above, represents 

"midas horachamim." An udder, when cooked in its own milk which has not been previously 

removed from it, may be eaten. The characteristic of the milk, mercy, overpowers the 

characteristic of the meat, din.  

Given the above, an obvious question arises. Why is it permissible to cook and consume meat 

that is boiled in water? The Ksav Sofer answers that only milk succumbs to the "midas 

hadin" of the meat, because the milk is also a product of an animal. Water, however, is such 

a pure and powerful midas horachamim, as it is not an animal product, that it is not 

negatively influenced by its involvement with meat. The above gives us a new insight into 

the prohibition of COOKING the Korban Pesach in WATER. The Holy Zohar says that the 

level of impurity in Egypt on the night of the smiting of the firstborn was so great, that 

Hashem would not send angels to carry out the plague for fear that even they would become 

contaminated from the severe impurity that prevailed. In such a negative spiritual 

environment, even water, the embodiment of that which is pure, could be overpowered by 

the "midas hadin" of coming in contact with meat. Therefore, cooking the Korban Pesach in 

water was prohibited on that night. To remember this concept, it has been prohibited for all 

generations.  



שךח  The Ninth Plague 

 No warning 

Brought by Moshe 

Lasted six days: 
three of darkness 

and three very 
dark 

The Jews had light 
and were able to 

extract the treasures 
of Egypt to fulfil the 
promise to Avrohom 
that the Jews would 
go out with wealth 

Demonstrated the 
ability of G-d to 
operate in any 
place without 

restrictions 

Egypt was first hit with 3 days absence of light, followed by 3 days of a tangible manifestation of darkness. The 

Egyptians were glued to their spot - standing, sitting, or lying down for 3 straight days. They couldn't eat, drink, 

sleep, or relieve themselves. (Midrash) Measure for measure: The Egyptians threw the Jews into damp 

dungeons and chained them to their spots in the dinky basement for years! 

There were many Jews - 80 percent - who didn't want to leave Egypt. Their logic was 'impeccable': "Why leave 

such a great land just when the Egyptians are finished and we can take over? Why would we want to travel 

without provisions into a desolate wilderness to fight the mighty kings of Canaan?" (When Moshiach comes, 

will we all move to Israel, or perhaps we'll just build the Temple in the good ol' USA!) The Jews who didn't 

want to leave, died during the plague of darkness, so the Egyptians wouldn't see them burying their dead. 

During the plague of darkness, for the Jews there was light - enjoying the original light of creation. (Kabbalists) 

During this plague, the Jews searched the homes of the Egyptians to see exactly where they kept their valuables, 

but they didn't take anything. When they later asked the Egyptians for back wages - compensation for years of 

forced labor - the Egyptians pleaded poverty: "We would love to help you, our dear former slaves. But 

unfortunately our economy is a mess, and times are tough, so we can't pay a thing!" 

"Oh Yeah? How about the diamonds we noticed in the back of the closet? Or the money hidden under the 

bed??" The Egyptians said: "Take all our money and leave!!" 

DARKNESS  

"Va'y'hi choshech a'feiloh" (10:22) - Rashi (M.R. 14:2) says that during the three days of heavy darkness those 

of the bnei Yisroel who did not want to leave Egypt died. Tosfos Hasho'leim quotes the Rashbam as saying that 

those who did not believe that there would be a mass exodus died. The Medrash Tanchuma says that they died 

on the 13th of Ador, not over three days. This is the same date that was decreed by Homon to be a day of 

slaughter ch"v of the bnei Yisroel. Because so many of the bnei Yisroel died on this day it is a most appropriate 

day for fasting, although the main reason is because Esther instituted the fast, as indicated by its name, "Taanis 

Esther." 

"V'yomeish choshech" (10:21) - Rashi says in the name of Targum Onkeles that "v'yomeish" means "and it 

should be removed." Quite to the contrary, the darkness did not leave, but rather it intensified.  

The Ibn Ezra translates this word the same as the Targum Onkeles and says in the name of Yefes that the 

standard darkness was required to leave to make room for a different entity, a more intense darkness.  

The Holy Admor of Schatz shlit"a in his Hagadah shel Pesach "Hiska'deish Chag" answers this question with 

the words of Rabbeinu Bachyei. He says that the darkness was actually such an intense light that it blinded the 

Egyptians. This might be similar to staring directly into sunlight, which blinds a person. If so, we now 

understand the need for the removal of darkness. Standard light is not intense, as there is an element of its being 

subdued. This can be considered a bit of darkness in the light itself. HaShem sent a plague of such intense light 

that the element of darkness in light was removed, resulting in a powerfully blinding light.  

The Torah T'mimah, says that the plague of darkness was that the Egyptians contracted cataracts. He bases this 

on the M.R. 14:1 which says that the darkness was as thick as a dinar. This interpretation is very controversial.  

http://www.torahtots.com/parshcd7a.htm


כורותבכת מ    Death of the First-born  The Tenth Plague 

 

Warning at the 
palace 

Brought by HaShem 

Lasted one moment 
(Midnight) 

Included were the 
first- born:        

From the mother; 
or from the father;  
or if no first-born in 
the house, then the 

oldest 

Jewish people sent 
out of Egypt 

Demonstrated G-
d’s involvement in 
the affairs of man 

Based on shiur by Rabbi Joshua Flug 
I. Pesukim relevant to this discussion: 

a. When Moshe Rabbeinu is about to confront Pharaoh for the first time, HaShem tells him that the 

Jewish people are His bechor. If Pharaoh refuses to let the Jewish people go, I will kill his first-born. 

(Shmos 4:21-23) 

b. After Pharaoh tells Moshe that he never wants to see him again, Moshe receives a nevuah that 

Makkas Bechoros is coming and that it will lead to yetzias Mitzrayim. (Shmos 11:4-5) It is unclear 

from the pesukim as to whether this message was communicated to Pharoah. 

c. During the instructions for the korban Pesach, Hashem states that He will pass through Egypt and 

kill all first-born and bring judgment on the idols. (Shmos 12:12) 

d. HaShem tells the Jewish people to place blood on the doorposts so that He could pass over them and 

that the mashchis (the destroyer) won't come to their houses to destroy. (Shmos 12:23) 

e. The Torah describes that every Egyptians house had a casualty. (Shmos 12:29-30) 

f. The Torah states that the Jewish bechoros were sanctified through Makkas Bechoros. (BeMidbar 

8:13) 

II. Questions: 

a. Rashi (1040-1105), quoting the Midrash, teaches us that every Egyptian household had a casualty 

because Makkas Bechoros included both bechor from the mother and from the father as well as the 

oldest member of the house. (Shmos 12:31) If all these types of Egyptian bechor were killed, why is 

the sanctity of bechor limited to firstborn from the mother? 

b. In the Haggadah, we read that Makkas Bechoros wasn't performed by malach or a shaliach, but 

rather by HaShem himself. How does this statement explain the role of the mashchis mentioned 

explicitly in the Torah? 

c. In Dayeinu, we say אילו עשה באליהם ולא הרג את בכריהם דיינו. Why do we specifically care what 

happened to the bechoros of Egypt after we already praised HaShem for taking us out of Egypt and 

passing judgment on the Egyptians and their idolatrous practices? A similar question could be asked 

regarding the verse in Tehillim which is part of Hallel HaGadol at the seder  כי למכה מצרים בבכריהם

 ?Why do we specifically praise HaShem for Makkas Bechoros .לעולם חסדו

d. The Tosefta quotes Acherim that one must mention Makkas Bechoros in Birchos Kerias Sh'ma. 

(Berachos 2a) The Midrash also mentions this requirement and presents it as the normative opinion. 

(Shmos Rabbah 22:3)  R. Akiva Eger (1761-1837) suggests that this requirement is me'akev. (O.C. 

67) While Mishna Berurah questions whether it is really me'akev (67:23), everyone seems to agree 

that at least l'chatchilah, there is a requirement to mention Makkas Bechoros daily. Why is it so 

important to mention on a daily basis? 

  

https://en.wikipedia.org/wiki/Rashi
https://en.wikipedia.org/wiki/Akiva_Eger
http://www.torahtots.com/parshcd7a.htm


III. Answers:  

(before we present an approach that answers all of these questions, let's explore how these questions are 

answered individually) 

a. Why does Judaism only consider first-born of the mother to be sanctified? Ramban (1194-1270) 

notes that on a pshat level, only the Egyptian first-born of the mother experienced Makkas Bechoros. 

However, if one wants to follow the opinion of the Midrash, one can explain that only the Jewish 

firstborn from the mother were sanctified because the first-born of the mother is most well-known. 

(Shmos 12:30) 

b.   What was the role of the mashchis (the destroyer)? 

i. Rabbeinu Bachya (1255-1340) explains that the mashchis operates under HaShem's authority. 

While HaShem directly intervened for Makkas Bechoros, He still used certain forces to carry it 

out and the mashchis was one of those forces. While the mashchis had to wait for HaShem's 

direct order for each Egyptian bechor, he had no specific restrictions against killing the Jews. 

Therefore, specific measures had to be taken to ensure that the mashchis didn't kill any Jews. 

(Shmos 12:23) 

ii. R. Chaim ibn Atar (1696-1743) explains along similar lines that HaShem did employ specific 

forces to carry out Makkas Bechoros. However, because it is difficult to determine who really 

is a bechor and who is not, HaShem had to guide these forces and instruct on an individual 

basis who the mashchis can destroy. (Shmos 11:5) 

iii. R. Akiva Eger is quoted as saying the following: the firstborn of the mother is well-known. 

However, the other types of firstborn are not well-known. HaShem allowed the mashchis to 

kill the firstborn of the mother, but not the other types of firstborn, which require much more 

scrutiny. Therefore, only Jewish firstborn from the mother are sanctified. They were the ones 

who were saved from the mashchis who doesn't normally distinguish between Jews and 

Egyptians. (Chut haMeshulash page 182) 

iv. R. Yosef D. Soloveitchik (Beis HaLevi, 1820-1892) suggests that after Makkas Bechoros, 

there was major plague caused by the mass exposure to dead bodies. During this plague, many 

Egyptian non-bechoros died. This is why the verse states that every household had a death in it. 

This plague was carried out by the mashchis and the Jews were spared from it. Makkas 

Bechoros was limited to bechoros. (A chapter from Festival of Freedom) 

v. R. Aharon Kotler (1891-1962) suggests that perhaps the role of the mashchis can be explained 

based on the comment found in the Haggadah that each makkah really contained five sub-

makkos.  R. Kotler suggests that the first four sub-makkos were carried out by the mashchis. 

The fifth, which was death itself, was carried out by HaShem. The Jews were spared from the 

first four sub-makkos carried out by the mashchis. (Hagadah Shel Pesach page 60) 

vi. R. Yitzchak Zev Soloveitchik (1886-1959) suggests that when we say dayeinu for Makkas 

Bechoros, it is qualitatively different than the praise we say for judging the Egyptians. The ten 

makkos as a whole was a form of justice. It was a fulfillment of the Bris Bein HaBesarim when 

HaShem said ת הגוי אשר יעבדון דן אנכיוגם א . However, Makkas Bechoros served as the means that 

caused yetzias Mitzrayim. Without Makkas Bechoros, we would have never been freed. This is 

why we specifically mention Makkas Bechoros in Hallel HaGadol. Hallel HaGadol only 

discusses the actual exit from Egypt, not the miracles that led up to the Exodus. Therefore, only 

Makkas Bechoros, which was part of yetzias Mitzrayim, is mentioned. (Hagadah Shel Pesach 

page 178) 

  

https://en.wikipedia.org/wiki/Nahmanides
https://en.wikipedia.org/wiki/Bahya_ben_Asher
https://en.wikipedia.org/wiki/Chaim_ibn_Attar
https://en.wikipedia.org/wiki/Yosef_Dov_Soloveitchik_(Beis_Halevi)
http://rabbanan.org/wp-content/uploads/2016/04/Rav%20Makkas%20Bechoros.pdf
https://en.wikipedia.org/wiki/Aharon_Kotler
https://en.wikipedia.org/wiki/Yitzchok_Zev_Soloveitchik


IV. Makkas Bechoros as a Form of Redemption 

a. Rabbeinu Bachya writes that each of the makkos were middah k'neged middah. Makkas Bechoros is 

k'neged the killing of the Jews. (Shmos 12:29) 

b. Maharal asks: In all of the other makkos, the Jews were spared. The Midrash even states that during 

Makkas Dam, a Jew and an Egyptian would be drinking from the same cup and the Jew would drink 

water while the Egyptian drank blood. Why then, was there a need for special protection during 

Makkas Bechoros? He answers that the other makkos were calibrated such that they only took effect 

on people at a certain level. Those who were on a higher level, were not affected (perhaps this 

explains the midrash that many Jews died during Makkas Choshech). However, Makkas Bechoros 

was performed personally by HaShem and there was no calibration. The only reason why the Jewish 

firstborn were spared was because they were a kinyan of HaShem. The korban Pesach was their way 

of becoming the nation of HaShem. (Gevuras HaShem Chapter 60) 

c. R. Yitzchak  Hutner (1906-1980) notes the different language that we use for Makkas Bechoros at 

Shacharis את בכוריהם הרגת ובכורך גאלת and at Maariv 'המכה בעברתו כל בכורי מצרים ויוצא את עמו וכו. He 

explains that there were two aspects to Makkas Bechoros. The first is the exacting of justice. The 

second is the redemption of the Jewish people, the bechor of HaShem. Maariv, which represents the 

middas hadin, mentions the justice that was exacted on the Egyptians המכה בעברתו. Shacharis, which 

represents middas hachesed, mentions the redemption brought about through Makkas Bechoros  את

 (Pachad Yitzchak Pesach 64) .בכוריהם הרגת ובכרך גאלת

d. The Vilna Gaon (1720-1797) notes that the Torah uses the word פדך to describe our redemption. He 

explains that there was an actual pidyon that took place the night of yetzias Mitzrayim. The Jewish 

bechoros were redeemed in place of the Egyptian bechoros. (Aderes Eliyahu Devarim 13:6) 

e. Based on the comment of Maharal R. Hutner, and the Vilna Gaon, one can take R. Yitzchak Zev 

Soloveitchik's comments one step further. We specifically mention Makkas Bechoros in Dayeinu 

and in Hallel HaGadol because Makkas Bechoros was an integral part of the redemption. It was what 

made us a kinyan of HaShem and established us as bni bechori Yisrael.  

f. While Makkas Bechoros affected the Egyptians who were not bechor other than from the mother, 

there was something unique about the way it affected bechoros from the mother. 

i. This is true whether one follows R. Akiva Eger that the mashchis only attacked the bechor from 

the mother, or whether one follows Beis HaLevi that the main makkah was on the bechoros from 

the mother. As such, Makkas Bechoros served as a collective redemption for bni bechori Yisrael 

and a unique redemption of the bechoros from the mother.  

ii. R. David Cohen notes (article) that perhaps we could explain the unique kedusha of the bechoros 

based on the comments of R. Avraham Borenstein (1838-1910). R. Borenstein notes the midrash 

that while we were in Egypt, we were like a fetus in a womb and HaShem took us out. The 

halacha is that if a pregnant animal becomes a treifah, its fetus is also considered a treifah even 

though the fetus has no physical signs of disease. This is because the fetus' life-force is 

dependent on the mother. When the mother becomes a treifah, its life-force is taken away and so 

too, the fetus' life-force is affected. If the Jewish people were not redeemed and taken out of the 

womb of Egypt, when Makkas Bechoros took place, the life-force of the Jewish bechoros would 

have been affected.  

  

https://en.wikipedia.org/wiki/Yitzchok_Hutner
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I and No Other 

The Destroyer does not differentiate between the righteous and the wicked (Bava Kama 60a) 

When the Jewish nation was preparing to depart from Egypt, they assembled according to families and ate from 

the Pesach offering. They rubbed from its blood on their doorposts and lintels. Moshe warned them not to leave 

from the doors of their homes while the plague of the first-borns was in progress, as he cautioned them that 

while they remained in their homes they would be protected against the Destroyer which was rampant in the 

street. Based upon this, Rav Yosef taught that “once the Destroyer has permission to cause devastation, it does 

not distinguish between those who are righteous and those who are wicked” (i.e. the Destroyer can kill both). At 

a moment of catastrophe, even those who are not deserving of death may succumb to the whims of the 

Destroyer. 

One may ask that it was HaShem Himself who carried out the killing of the first-borns as described in the 

Hagaddah: “I will pass through the Land of Egypt on that night” (Shmos 12,12) “I and no angel; I and no 

seraph; I and no messenger.”  

Since HaShem can distinguish between the righteous and the wicked, then what is the force of destruction that 

the Jews were cautioned to avoid on that night by not leaving their house and putting blood of the doorposts? 

Rashi (Shmos 12,12) based on the Mechilta writes that nighttime is the province of the “force of destruction” as 

stated in Tehillim (104,20) “in it (the night) creep all the beasts of the wild.” Thus, the Jews were warned to stay 

indoors to protect themselves from the routine injurious forces which render any night dangerous. Alternatively, 

we can understand the “forces of destruction” was a natural consequence of the huge number corpses lying 

throughout Egypt on that night of the plague of the first-borns. The Jews were warned to take care against the 

aftermath of all that death. 

Ramban states that HaShem did not go out alone since that is not proper for a King.  Rather He went out with 

the Heavenly hosts. HaShem killed the first-borns and the “forces of destruction” that accompanied Him were 

allowed to do damage.  Thus, the Jews needed to remain inside. 

The Ran (Dersuh 4) and the Daas Zekanim (Shmos 12,12) explain that our sages understand that events is this 

world are conducted according to what seems to be a natural order. In other words, HaShem allows 

circumstances to unfold which appear to be random. This is why a person who is otherwise worthy might be 

killed as part of a larger group when it is struck with tragedy. The Remak explains that there is a type of divine 

supervision which is general over all of creation, and there is a more specific, detailed supervision of each 

individual. The general view can sometimes apply in a manner which supersedes what might be fair had things 

been applied on a more individual basis.  

Maharasha refers to the pesukim that HaShem struck the first-borns exactly at midnight, but the Jews were 

commanded to stay inside until the morning. Thus, HaShem alone struck the first-borns at midnight and the 

“forces of destruction” were allowed to be active the rest of the night. 

Sefer Sefsai Chaim writes that when there is a decree which is affecting the wider community, a person must 

attempt to save himself using his own efforts and by natural means. If he does not make a reasonable effort to 

save himself under these circumstances, he might be vulnerable to harm. And if one does get hurt, it may be that 

he is not deserving of such treatment according to his own merits, or as a punishment for any sin he committed. 

Rather, it may simply be due to his negligence for not having protected himself.  

Sefer Michtav M’Eliyahu writes (Vol. 4, p. 86) in the name of the Saba of Kelem that the Gemara does not 

mean that the Destroyer has the ability to punish the righteous any more than they deserve. Rather, if the people 

of a generation are corrupt, everyone is judged very strictly, and every sin is weighed and accounted fully. Even 

what might otherwise be treated as a small sin is magnified to be evaluated in its complete sense, and a 

righteous person may be punished so that others will notice and take things to heart regarding their own sins. 

 



Abarbanel writes that the “destroyer” does not refer to the Angel of Death, but to the concept of destructive 

forces within the natural order.  When HaShem released these forces then enter the first-borns through their 

mouths and caused their hearts to stop.  Since force has no understanding or will it could be detrimental to any 

human including the Jews. The Abudraham explains that the blood on the doorposts does not stop the force but 

provides additional merit that they would be fitting to be saved. 

Abarbanel alternatively suggest that the possible “destroyer” were the Egyptians who might seek to enter the 

Jewish homes and take vengeance, especially since the Jews had slaughter the sheep (Egyptian deity symbol) 

and consumed it at their meal that night. 

Rashbatz interprets that the “destroyer” as the multiple natural forces in the world for which a person could be 

adversely affected at any particular time. Usually people (and especially the Jews) have “angels” (created from 

their good deeds) which guard over and protect people.  However, this night all such protection for everyone 

was withdrawn so that the first-borns would have no protection. 

Birckas haShir explains according to the statement of Chaza”l that all first-borns were included in the plague 

whether first-born from their father or from their mother. Thus, one household could have multiple first-borns. 

Certainly in that time of immorality many men and women had multiple partners and no one could distinguish 

who was the father and could not determine who were truly first-borns. Only HaShem had the key of DNA 

matches at that time to know which person was a first-born and destined to die that night and which were not. 

Thus, HaShem struck the first-borns which only He could distinguish.  However, the known first-borns were 

struck by the “standard forces of destruction.” Therefore, to protect against these standard forces the Jews did 

not go outside and placed the blood on the doorposts. 

Paneach haRaza states that HaShem struck the actual first-borns. However, when a household had no first-

borns the “forces of destruction” killed the eldest of the household. 

HaMarbeh LeSaper posits that the non-Jewish first-borns were not worthy of being killed directly by the 

Divine “kiss.” Rather HaShem declared who was a first-born and who was not, and then the “forces of 

destruction” were released to do the killing. 

Shelah haKodesh cryptically explains that nothing happens in this world to a nation until actions are taken in 

the upper world against that nation’s supernal ruler. HaShem first struck down the heavenly ruler of Egypt and 

then the forces of destruction completed the work in this world. 

Masseh HaShem states that HaShem carried out the executions. However, the other destructive forces where 

able to carry out non-lethal actions against anyone to reinforce the night of terror. These forces could not 

distinguish between Jew and non-Jew. 

Bais Levi (Shmos 1,8) states that HaShem withdrew the authority of the forces of destruction to carry out the 

normal activity of death on that night. Thus, only death that would occur on that night was the death of the first-

borns at the hand of HaShem. 

Divrei NahaRi Asad asks what is so special about Chag haPesach from all the other holidays. If you wish to say 

that the Egyptians believed in their sheep (the sign of Nissan) as their god, HaShem completed destroyed this 

concept by taking the Jews out in the month of Nissan.  But this is not correct since it was meaningless to 

HaShem the status of the sheep. Rather, Chag haPesach is special since HaShem Himself performed the 

miracles whereas by the other holidays, the miracles were done by His messengers. Similarly, in the Hagadah 

the Ben Rasha says what is this service to you; to you and not to him. He excluded himself by saying the 

miracles of Pesach were from the natural order and not directly from HaShem. The message from Pesach is that 

HaShem does distinguish between the Tzadik and the Rasha.  We believe that there is a Judge and there is 

Judgement. 

  



FAST OF THE FIRST-BORN 

 Reasons for the Fast 

(Pesachim 108a): Rav Sheshes used to fast on the eve of Pesach. The Talmud considers but rejects the 

suggestion that this was because in Temple times a person could have been so busy eating on Erev Pesach 

that his paschal offering might have been neglected (Rav Sheshes just continued the custom of prior 

generations). Instead it explains that Rav Sheshes was delicate, and if he ate during the day he would have no 

appetite left for the seder in the evening. 

The Yerushalmi (Pesachim 10:1) states that on Erev Pesach, Rabbi Yehudah Hanasi ate neither chametz nor 

matzah. The first explanation is to not avoid neglecting the paschal offering. Next it offers that Rebbe was a 

first-born (though without a connection between being a first–born and observing a fast). When the objection 

is raised that other sages were also first-born but did eat on that day, it concludes that because he was 

delicate, Rabbi Yehudah fasted in order to preserve his appetite for the evening. 

There was already a clear law (Mishnah Pesachim 10:1) that on Erev Pesach one should not eat from about 

mid-afternoon until nightfall, and hence the two rabbis we have mentioned, and others, may have voluntarily 

extended the period of fasting to cover the whole day. 

The post-Talmudic tractate Sofrim (21:2-3) states that fasting is prohibited during Nisan because of the happy 

events that occurred during this month. However, the prohibition is lifted on the eve of Pesach for: (a) the 

first-born; and (b) the very pious who preserve their appetite for the eating of matzah in the evening. 

Tosafos (early 12th century) comments on the Talmudical story of Rav Sheshes by referring to fasting to 

preserve one’s appetite, and adds that the first-born are accustomed to fast on Erev Pesach. 

The Tur (early 14th century) records the fast of the first-born as obligatory, and links it with the miracle of the 

first-born Israelites being saved in Egypt during the plague of the first-born. 

Who is obligated to fast? 

The obligation to fast is upon a first-born male child from the father or the first-born male child from the mother 

including Cohanim and Leviim. Also, when such a first-born is the less than 13 years old (and more than 

thirty days), the customs is for the father to fast on behalf of the child. 

Some say a female first-born is also obligated to fast since they were also saved from the death of the first-borns 

in Egypt (as Batya was only saved in the merit of Moshe). The custom is that women do not fast. 

Anyone who has even a light illness (such as a headache) or would not be able to drink the four cups of wine at 

the Seder, can be lenient and eat fruits and other light foods. 

How does one become exempt from fasting? 

Nonetheless the custom is to over-ride this fast by means of a seudas mitzvah, a celebratory meal to mark a bris 

milah, pidyon ha-ben or siyyum (completion of the study of a tractate). Some suggest this was prompted by 

historical considerations (the fast is neither Biblical nor Talmudic but developed over the ages as a custom); 

practical reasons (fasting might affect one’s ability to prepare and enjoy the seder meal); or psychological 

factors (the fast seems incongruous in an atmosphere of growing festival joy).  

After one participates in a seudas mitzvah one is permitted to eat the entire day, even if at the meal one eats less 

than a kezayis (the usual minimum amount considered a meal). 

What happens if Pesach or Erev Pesach occurs on Shabbos 

If Erev Pesach falls on Shabbos, then the fast is moved to the previous Thursday (12th of Nissan).  However, if 

Erev Pesach falls on Friday, then the fast is not moved. (Usually fasting is avoided on Friday due to the 

honor of Shabbos) 

Remez    )אך ביום הראשון תשביתו שאר מבתיכם כי כל אכל )שמות יב, טו 

 ר ר'ק א'ם ש'נה ו'השלים נ'ביאים ת'ורה ש'"ס ב'סעודה י'שבו ת'למידים ו'יאכלו ש'בתא'ז כ'ל ב'כור י'תענה ו'ישלים מ'עמוד ה'שח

 א'ם ר'אשון מ'קדימין ב'כורים ת'עניתם י'ומים כ'ן מ'ילה כ'י י'היה כל אכל

The fast of the first-born on the eve of Pesach is an unusual fast. No Torah verse commands it; it hardly 

mentioned in the Talmud; Maimonides makes no mention of it; and it is unclear as to why it exists. It is the 

only occasion in the Jewish year which, with official sanction, is honored in the breach rather than the 

observance, and transformed from a fast into something of a feast. 



 

CHATZOS HALAYLAH – MIDDLE OF THE NIGHT 

ה  (שמות יא, ד) ַמר ה' ַכֲחֹצת ַהַלְילָּ ה ֹכה אָּ ר ֹמשֶׂ ִים:ַויֹאמֶׂ  ֲאִני יֹוֵצא ְבתֹוְך ִמְצרָּ

Many laws are determined by the halachic declaration of the middle of the night 

• Tikkon haChatzos – special individuals sit and mourn the destruction of the Bais HaMikdash. 

(Sanhendrin 16a relates that Dovid haMelech had a harp that made a noise at Chatzos HaLaylah to 

awaken David to learn Torah) 

• Eating the first Ke’zeis of Matzah on the first night of Pesach to be done before Chatzos HaLaylah 

• Eating the Korban Pesach and the Afikomen on the first night of Pesach prior to Chatzos HaLaylah 

• Eating the first Ke’zeis of bread on the first night of Succos to be done before Chatzos HaLaylah 

• Rabbinical decree to say Kreias Shema prior to Chatzos HaLaylah 

• Custom to not say Selichos at night till after Chatzos HaLaylah 

• Custom to not say Tehillim at night till after Chatzos HaLaylah 

• Custom to not learn Tanach at night till after Chatzos HaLaylah 

Three different opinions regarding the halachic time of the middle of the night: 

1. Shaari Tzion: Considers the middle of the night to be exactly 6 hours after the beginning of the night, 

with no difference whether it is summer or winter.      

 Example:  If the night begins at 8:00 P.M., then the middle of the night is 2:00 A.M.  

     If the night begins at 5:00 P.M., then the middle of the night is 11:00 P.M. 

2. Mishneh Berurah & Shulchan HaRav: The night is divided into 12 halachic hours and at the end of the 

sixth hour is the middle of the night.  Since the hours in the day are also divided into 12 halachic hours, 

Chatzos of the night is the same middle time as Chatzos of the day. Thus, if the middle of the day is 

12:30 P.M., then the middle of the night is 12:30 A.M. 

3. Ateres Tzvi & Bnai Yissachor: Always set the middle of the night at 12:00 midnight (except in 

Yerushalayim which sets the time at 11:40 P.M.) 

 

The Gemara (Berachos 4a) asked how Dovid haMelech could know precisely when midnight was, when even 

Moshe Rabbeinu didn't know this. The Gemara presents many answers which includes the following: 

Answer:  In reality both Moshe Rabbeinu and King David knew precisely when chatzos occurred. (King David 

says to HaShem, "Master of the Universe, Am I a not a chassid? “For all the kings of the east and the west 

sleep three hours into the day and I awaken at chatzos to praise you" (Tehillim 119)). 

If so we are left with two questions: 

Question #1: Why did Dovid haMelech need the harp? 

Answer: It was like an alarm clock that woke him up. 

Question #2: Why did Moshe Rabbeinu say "at around midnight" which implies he didn't know exactly when 

midnight was? 

Answer: Moshe did know. However, the astrologers of Paroh may not have known and they would say 

Moshe was a liar. This follows Mar's statement: Train your tongue to say "I don't know" for otherwise you 

may be grabbed as a liar. 

  



DISCUSSIONS BETWEEN BAIS HILLEL AND BAIS SHAMMAI 
According to Lubavitcher Rebbe (Lekutai Sichos vol. 6 Parshas Bo) 

 

Case BAIS SHAMMAI BAIS HILLEL 

Main Reason According to Potential 
According to Actual 

Occurrence 

Portion of Hallel to say at 

Seder prior to the meal 

Only first chapter 

Eating of Korban (at the 

night meal) leads directly 

to the Exodus (2nd chapter) 

First two chapters 

Since began the Mitzvah, 

then finish it (mention the 

Exodus in the 2nd chapter) 

When is honey in the hive 

considered liquid 

Upon person deciding to 

use the potential liquid 

outside of the hive 

Upon beginning to drip 

(actually becoming 

liquefied) 

Rosh Hashanah for Trees  

4 months after judgment 

trees are sustained by 

“new” waters 

Ending 1st of Shvat 

1st of Tishrei general 

judgment of entire world 

including water (potential) 

Ending 15th of Shvat 

Specific (actual) judgment of 

water on Sukkos              

(15th of Tishrei) 

Chanukah 

Number of candles to light 

According to the days that 

are to come 

According to the days that 

have actually happened 

Nighttime Saying of Shema 

First third of the night 

Time when people go to 

sleep 

All night 

Actual sleeping time 

What did HaShem created 

first and thus, considered 

the (primary) part of 

Creation 

The Heaven 

Spiritual realm in potential 

includes all (including 

Torah) 

The Earth 

Actual place of existence 

of Torah and the Jews 

Roots of their neshama 

leads to their differences 

 גבורות )מחמירים(

 נסתר

 חסדים )מקילים(

 גילוי

 

  



DISCUSSIONS BETWEEN 

RABBI ELIEZER AND RABBI AKIVA 

 

 Rabbi Eliezer Rabbi Akiva 

Effect of the Plagues 

to the Land of Egypt 

(to counter the 

tumah) 

Each plague encompasses 

four 

The Four primary elements 

Each plague encompasses five 

The 4 primary elements, plus 

the essential essence of all 

Destruction of 

Chametz 

(Chachamim) able to 

crumble up and throw to 

the wind 

Removes the form only 

(Rabbi Yehudah) 

Destroy by fire to eliminate 

the essence of the Chametz 

Four Exiles 
Egypt counts as the first of 

the four Exiles 

Egypt not counted as one of 

the Exiles, since it is the 

source (essence) of all Exiles 

Spiritual service of 

a Jew  

 “going out of our 

Mitzraim 

(limitations)” 

4 categories of service 

1.Thought, speech, deed 

 )מלכות(

2. Traits/Emotions )ז"א( 

3. Intellect )בינה( 

4. Mesiras Nefesh )חכמה( 

Also service of Yechidah of 

one’s soul, the essence 

The nature of each 

Rabbi 

 אלקי אבי בעזרי

Due to its connection, the 

essence is not corrupted 

Son of converts 

Service to fix the essence 

 

  



 
ְך ַעל כא ,פרק י שמות ך -ִויִהי חשֶׂ ִים ְויֵָּמש חשֶׂ ץ ִמְצרָּ רֶׂ  אֶׂ

  פרשת בשלח פרשה ד מכילתא

המצרי עומד ולא היה יכול לישב יושב ולא היה יכול לעמוד. פורק ואינו יכול לטעון.  שהיההכתוב  מגיד

 . מפני שהוא מש באפלה שנאמר וימש חשך לפרוקטוען אינו יכול 

The Midrashim explain that the darkness of this plague was as thick as the size of a dinar coin.  And this is 

difficult to understand, since when does darkness have a measurable size.  Further, Rashi says that during 

the days of this plague it was all night and no day.  How is this possible to change the nature of creation?  

HaShem had already promised to Noach and his children that day and night would not cease. Plus how was 

it dark to the Egyptians and not to the Jews? 

Therefore, Rabbi Epstein ventures a unique explanation. This concept of darkness was not in the outside 

environment, but was limited to the eyes of the Egyptians.  This means that G-d caused a stretching of the 

cataract over the pupil of the eye, and the thickness of the cataract became the size of a dinar coin, which 

resulted in total darkness only to the Egyptians. 

יָּה כז-כו ,פרק יב שמות ם יֹאְמרּו-ִכי ְוהָּ ם ֲאֵליכֶׂ ה ְבֵניכֶׂ ה מָּ ֲעֹבדָּ ם ַהזֹאת הָּ כֶׂ ם זֶַׂבחוַ   לָּ -ֲאַמְרתֶׂ

ַסח הּוא   פֶׂ

  פסחים דף ע/ב פרק י הלכה ד מסכתירושלמי 

בן רשע מהו אומר )שם יב( מה העבודה הזאת לכם מה  :תני ר' חייה כנגד ארבעה בנים דיברה תורה

מטריחין עלינו בכל שנה ושנה מכיון שהוציא את עצמו מן הכלל אף אתה אמור  שאתםהטורח הזה 

יה אותו האיש במצרים לא היה ה' לי לי עשה לאותו האיש לא עשה. אילו ה עשהלו )שם( בעבור זה 

 ראוי להגאל משם לעולם. 

Four different types of questions (and children), each needing their own style of answer.  To the Rasha what 

type of answer is it to mention the Pesach offering?  The Rasha is aware of this annual event.  

Therefore, the following verse is not an answer to the Rasha (and does not say ואמרתם לו).  Rather the Rasha 

needs to understand that this type of individual is not part of the redemption (in Egypt or in the future) until 

they change their ways.  The next verse emphasizes for a non-Rasha the minimum main points of the 

servitude and redemption at the Seder: Pesach, Marror, and Matzah. 

יָּה ְלאֹות ַעל טז ,פרק יג שמות ֹפת ֵבין ֵעינֶׂ -ְוהָּ ה ּוְלטֹוטָּ  יך יְָּדכָּ
"ר לטטפת לטטפת לטוטפת הרי כאן ד' דברי רבי ישמעאל ר"ע אומר אינו ת מנחות דף לד/ב מסכת

   שתיםצריך טט בכתפי שתים פת באפריקי 
Tosefos and others strive greatly to explain how the word טטפת relates to Tefillin. Rabbi Epstein wonders why 

they just don’t explain simply.  This word refers to the beauty that is upon the head, which are Tefillin. 

Tosefos Yom Tov states that the 4 parshios within the Tefillin are all required; lacking any one of them fails to 

enable fulfillment of the mitzvah.  However, he states that the source for this law is not found in Talmud. 

Rabbi Epstein posits that the understanding of the above is based on another derivation regarding the word 

  .)שוע טווי נוז( requires being combed, spun and woven, since all written (alluded) together in one word שעטנז

The same can be applied to Tefillin since the 4 parshios are all written (alluded) together in the one word 

 .(two and two) טטפת



 

ר  ב ,פרק יא שמות עָּ -ַּדבֶׂ ְזֵני הָּ  ם ְוִיְשֲאלּו ִאיש ֵמֵאת ֵרֵעהּו נָּא ְבאָּ

It is a well known statement in the Talmud the word רעהו refers to a Jew and not to a non-Jew (like love your 

friend like yourself). However, in this verse it obviously refers to the Egyptians, non-Jews.   

It is possible to say that this verse is prior to Matan Torah, and the Jews and non-Jews were similar at that time.  

Only with the giving of Torah and the Jews attachment to it, did the Jews obtain a level of holiness and 

become separated from the non-Jews (as we say in Havdalah).  This would help us to understand why we 

say Shira (Hallel) regarding the miracle at the Yam Suf that occurred outside of Eretz Yisrael (we do not say 

Hallel on Purim, since that miracle occurred outside of Eretz Yisrael).  However, since at the time of the 

miracle of the Yam Suf, the Land of Israel had not yet acquired its holiness (which occurred when the Jews 

inhabited the land, and performance of Mitzvos within the Land of Israel).   

Please note that in places where the non-Jews keep their Mitzvos, then certainly these non-Jews are included in 

the concept of רעהו, as cited in many places that our leaders referred to non-Jews, as our brothers or as our 

friends. 

א טז ,פרק יב שמות ִראשֹון ִמְקרָּ א-ּוַביֹום הָּ ש ּוַביֹום ַהְשִביִעי ִמְקרָּ ל-ֹקדֶׂ ם כָּ כֶׂ ש ִיְהיֶׂה לָּ -ֹקדֶׂ

ה לֹא אכָּ ר -ְמלָּ ם ַאְך ֲאשֶׂ הֶׂ ה בָּ שֶׂ ֵכלֵיעָּ ל ֵיאָּ ם:  -ְלכָּ כֶׂ ה לָּ שֶׂ ש הּוא ְלַבּדֹו ֵיעָּ  נֶׂפֶׂ

On Yom Tov, all melacha מלאכה is forbidden with the exception of “ochel nefesh” (food preparation). However, 

only by this verse concerning the 7th day of Pesach is this exception stated explicitly. 

On the 7th day of Pesach the miracle of the splitting of the Yam Suf occurred. And Chaza”l (Pesachim 118a) say 

 Thus, the  .(a person’s livelihood is as difficult as the splitting of the Sea) קשים מזונותיו של אדם כקריעת ים סוף

concept that G-d provides food (livelihood) occurs despite the difficulties, is reflected specifically that on 

the 7th day of Pesach (Splitting of the Sea) is noted the exception of food preparation on G-d’s Holy Day. 

ַבר ה  כג ,פרק יב שמות ת 'ְועָּ ת-ִלְנֹגף אֶׂ ה אֶׂ אָּ ם ַעל-ִמְצַרִים ְורָּ ַהַמְשקֹוף ְוַעל ְשֵתי ַהְמזּוֹזת -ַהּדָּ

ַסח ה ַתח ְולֹא ִיֵתן -ַעל 'ּופָּ ל ַהַמְשִחיתַהפֶׂ בֹא אֶׂ ם ִלְנֹגף:  -לָּ ֵתיכֶׂ  בָּ

According to the Medrash, the two doorposts allude to Moshe and Aharon, and the lintel at the top refers to the 

Jews.  These two, Moshe & Aharon are the two posts which support the lintel, the Jewish nation.  Thus, the 

Jews’ merit resulted from their reliance on Moshe and Aharon to protect them. 

When Moshe commanded this mitzvah to the Jews, he did so alone without Aharon.  Thus, being humble and 

not wanting to accept the honor by himself, Moshe first said to put the blood on the lintel and then on the 

doorposts.  But the Jews when they did the actual Mitzvah, honored Moshe and Aharon, and first placed the 

blood on the doorposts and then on the lintel.  The Jews were praised for following the command as G-d 

said it to Moshe and Aharon (first the doorposts and then the lintel). 

ֵכל ֵאת ִשְבַעת  ז ,פרק יג שמות  ַהיִָּמים   ַמּצֹות ֵיאָּ

The word את (which connotes an addition) is unclear in this verse. Some say this alludes to the concept of the 

second day Yom Tov in Galus.  Thus, Pesach is eight days long (an addition to the standard 7 days).  This 

allusion has a further basis since the numerical value of את is 401, the same as the word שמונה.  And just like 

by the burning bush where Moshe did not want to inform the Jews of additional exiles (as brought by 

Rashi), so here the Torah did not state this concept directly of an extra day, which would hint at Galus. 



 

 י שעשה נסים לאבותינו )בברכת החודש(מ

The connection between this prayer and the blessing of the new month is not apparent. 

Perhaps, we can explain that the first commandment given to the Jews (in Parshas Bo) of החודש הזה לכם, was 

given at the beginning of the Redemption process.  Therefore, now when we are involved in the 

remembrance of the Mitzvah, we request that just like at the time of original commandment, we request also 

now that the Redemption should occur, and miracles should take place (gathering of the exiles from the four 

corners of the world). 

 קידוש לבנה

Some call the blessing on the moon, ברכת חידוש לבנה, since the moon is starting a new cycle.  We can partially 

rely on the end of the blessing מחדש חדשים. However, the Medrosh Rabba on Parshas Bo says one opinion is 

that the blessing ends מקדש חדשים. It is possible that we can apply a frequent statement in the Talmud, that 

whatever term one uses there is a source for either option. 

We have the custom to do Kiddush Levanah at night immediately after the conclusion of Shabbos.  Some use 

the source from the Gemara (Sofrim beginning of Chapter 20) that the reason for the blessing on the night 

Shabbos concludes is since it is מבושם.  This means that one has ability to make holy with a happy soul (like 

on Shabbos).  Thus, Kiddush Levanah has a connection to Shabbos. 

However, this explanation has difficulties.  Actually a person is a little sad due to the passing of Shabbos, like 

mentioned (Be’ah 16a) that on Motzei Shabbos the soul is pained since the extra soul of Shabbos has left. 

This is one of the reasons at Havdalah that one smells spices in order to enliven the soul for its loss. 

Rather, we can begin with an understanding of the law (O.C. 126:4), that according to Kabalah one waits to do 

Kiddush Levanah after seven days passes from the beginning of the month.  After that time the light is 

considered complete and מבושם. 

Thus, the above source from Sofrim that Kiddush Levanah should be said on Motzei Shabbos is actually a 

scribal error. The text should read Motzei Shivah (after the seventh).  And the words כשהוא מבושם refers to 

the moon, indicates that Kiddush Levanah is done after the seventh day when the moon is in the most 

pleasant (most light) state. 

Thus, the origin of the custom to announce the time of the new moon was in order to know when seven days 

would pass, and then the time period of saying Kiddush Levanah would begin.  However, after the lapse of 

many centuries the reason for the custom to announce time of the new moon was forgotten and only the 

custom remained. 

  



 

 כל דכפין ייתי וייכול, כל דצריך ייתי ויפסח

Apparently, this is the same concept as inviting guests, but really expressing two ideas.  One idea is inviting the 

hungry to come and eat.  The second idea is inviting those that are not hungry but lack the needs of Pesach 

(or of Yom Tov) such as wine or meat. Thus, the word ויפסח, is a word derived from the word to make the 

Pesach holiday (and not the Pesach sacrifice since applies even outside of the Land). 

The reason for the proclamation at the night of the Seder (and not earlier) can be understood according to the 

Gemara (Taanis 20b).  The custom of Rav Huna was to purchase all the vegetables from the market on Erev 

Shabbos at the end of the market day, and then, he threw them into the river, not giving them to the poor. 

The stated reason was for the poor not to rely on handouts and therefore, would not make proper 

preparations for Shabbos.  Thus, one could also expect the same for Pesach preparations (just like Shabbos), 

and thus, at time of Seder, we need to invite those poor that did not have the means to prepare for the extra 

needs of Pesach. 

This is the place also to explain why we do not make this announcement prior to making Kiddush. 

It is possible to explain according to the Gemara (Pesachim 106a) on the verse “Remember the Shabbos day”, 

that remembrance means to make Kiddush as soon as possible at the start of Shabbos. 

Similarly, about Pesach, the verse (Parshas Bo 13,2) states “Remember this day that you went out from Egypt.”  

Thus, the remembrance needs to be with Kiddush as soon as possible with the beginning of Pesach.  

Therefore, one should not delay to make Kiddush while awaiting the arrival of invited guests (such as the poor).  

The guests do not have a set time and besides they can make Kiddush themselves when they arrive. Thus, 

we first make Kiddush and then invite those that do not yet have a place. 

  



 

Who Will Go 

 יֶכם ִמי ָוִמי ַהֹהְלִכיםקֵ ֱאֹל 'הֲאֵלֶהם ְלכּו ִעְבדּו ֶאת־ַוּיּוַשב ֶאת־ֹמֶשה ְוֶאת־ַאֲהֹרן ֶאל־ַפְרֹעה ַוּיֹאֶמר  : י,ח  תמוש

This dialogue between Paroh and Moshe is interpreted by the Baal haTurim in a prophetic manner. 

Paroh tells Moshe that the request to go into the desert will result in everyone dying there and not 

making it to the Promised Land (only Kailev and Yehoshua will make it there alive). The 

numeric value of "Mi vami haholchim" (216) equals that of "Kailev uBin Nun." Moshe responds, 

"Bino'reinu uvizkeineinu neileich," the death decree will not be on those who are at the time of 

departure under twenty, "bino'reinu," or over sixty years, "uvizkeineinu," of age. 

Chodesh 

 ַהֹחֶדש ַהֶזה ָלֶכם רֹאש ֳחָדִשים ִראשֹון הּוא ָלֶכם ְלָחְדֵשי ַהָשָנה: :יב,ב  תמוש

This Pasuk is in triplicate, comments the Baal haTurim. The word  חדש Chodesh (or a derivative of 

it) occurs three times, and what's more, between each time there are three words. This teaches us: 

(a) that Nissan is the head of the months regarding three things - kings, months and Yomim-

Tovim (see opening Mishnah of Rosh Hashanah); and (b) that Kiddush haChodesh requires three 

Dayanim. 

The Gematriyah of "Chodesh" is equivalent to that of 'liregolim' (for Yomim-Tovim); "lachem" 

contains the same letters as 'Melech', and 'Nissan' shares the same Gematriyah as 'liMelachim'. 

Guardings 

ִרים הּוא לַ  :מב, יב  תמוש ִרים ְלָכל־ְּבֵני  'הַהֶזה לַ ם הּוא־ַהַלְיָלה ְלהֹוִציָאם ֵמֶאֶרץ ִמְצָריִ  'הֵליל ִשמֻּ ִשמֻּ
 ִיְשָרֵאל ְלֹדֹרָתם:

The Baal haTurim observes the word שמרים is mentioned twice in this verse. The implication is that HaShem 

divided this night (15th of Nissan into two parts; the first half for the Exodus from Egypt; and the second half 

for the final Redemption may it come very soon.  Please note that the seder is also divided into two parts as 

well as the two parts of the night for certain laws. 

Sign on Your Arm 
 ְוָהָיה ְלָך ְלאֹות ַעל־ָיְדָך :ט, יג  תמוש

The Baal haTurim states that the Gematria of the entire phrase (647) is equal to that of “zera shmol” (the left 

arm). Chaza”l uses many “proofs” that one place Tefillin on the left (weak) arm, and this is another hint. 

Observe at Its Designated Times 
ָקה ַהזֹאת ְלמֹוֲעָדּהוְ  :י, יג  תמוש  ָשַמְרָת ֶאת־ַהחֻּ

The Baal haTurim states that the word "le'mo'adoh" contains a 'Vav' (after the 'Mem'), a hint that one is 

obligated to wear Tefilin only six days in the week (Tefillin are not worn on Shabbos). 

Moreover, he says, there are six Yomim Tovim in the year that we also do not wear them - Pesach, Shavuos, 

Rosh ha'Shanah, Yom Kippur, Succos and Shemini Atzeres. 



 

Darkness 
  ְוָיֵמש ֹחֶשְך :י,כא  תמוש

The Sforno states that the natural darkness of night will be removed (dark only due to the lack of light). 

However, at this time that darkness will be replaced by a substance that can not receive light because of its 

great density (think of the dark hole). 

The verb וימש is usually interpreted as darkness so intense and substantive that it could be felt. The Sfrono, 

however, interprets this verb from the hiphil of the root of מוש (departs or removes).  Thus, the plain meaning 

of the verse is that the usual darkness of the night is removed and replaced. 

This Month 
  ַהֹחֶדש ַהֶזה ָלֶכם רֹאש ֳחָדִשים ִראשֹון הּוא ָלֶכם ְלָחְדֵשי ַהָשָנה :ב, יב  תמוש

The Sforno translates that henceforth the months (of the year) shall be yours, to with them as you will. During 

the servitude in Egypt your days did not belong to you but to others for whom you worked. 

The Sforno notes that the verse contains the word לכם (for you) twice. Freedom means that the “month” is to 

you, so you can utilize it how you wish. This represents the first month of a new era for the Jewish nation 

which is categorized as “to you.” 

This Night 
ֹ  :ב, יב  תמוש  א־ִיְהֶיה ָבֶכם ֶנֶגף ְלַמְשִחית ְּבַהֹכִתי ְּבֶאֶרץ ִמְצָרִיםְוָרִאיִתי ֶאת־ַהָדם ּוָפַסְחִתי ֲעֵלֶכם ְול

The Sforno understands this verse that in addition to the plague of killing the first-born other plagues occurred 

that night and the blood on the doorposts protected the Jews. 

Since HaShem had stated that He would exact the punishment of the firstborn on that night, what possible 

danger could be for the Jews that they had to be confided to their houses and place blood on the doorposts? 

The Sforno understands that many additional plagues were visited on the Egyptians that night as listed in 

Tehilim 78. Exposure to these plagues would have endangered even the Jews since those plagues were done 

by the angels. 

What is This? 
 ַמה־זֹאת :יד, יג  תמוש

The Sforno departs from the usual interpretation that this question to the simple son, and explains that this is a 

legitimate, even learned, question. The question is what is the reason (of the previous verse) that the 

redemption of the firstborn donkey considering that it is an unclean animal and has no sanctity of the body 

that can devolve on it?  Why break its neck if it is not redeemed? 

The answer given by the Torah בחוזק יד (by a strong hand) would be interpreted as referring to the firm, insistent 

pressure of the Egyptians to leave quickly. The Jews could not carry all the possessions and gifts on their 

own back and normally even the donkeys would have been unable to carry so much.  Since miraculously the 

donkeys accomplished this feat, their species took on a degree of sanctity; hence the requirement to redeem 

or dispose of the firstborn of the donkey. 



Rabeinu Bacheya 

“and when He sees the blood on the lintel and on the two, upright door-posts, etc.” Shmos 12,23 

Seeing that Israel was the vehicle by means of which G-d’s greatness was demonstrated at the time of the 

Exodus, they were commanded to perform a number of visible acts in connection with this commandment. All 

the acts in question were designed to discredit the wicked king and the faulty religious orientation of the 

Egyptians. The public nature of this commandment was to instill in the Egyptians a belief in G-d when they 

would see how their deity had been debased. The Israelites were ordered to slaughter (publicly) the lamb, 

(Egyptian deity) and to roast it openly on the fire (not conceal it in a pot). Even passers-by would not only 

observe the preparation of this meat but if they were too far away to see it they would smell its fragrance. The 

lamb’s blood was to be displayed openly on the door of every Jewish dwelling. This was a warning that the 

attribute of Justice had been extended fully against the Egyptians. This is the plain meaning of our verse. 

A Kabbalistic approach to our verse: This verse comprises an allusion to the letters in the Holy Name of G-d 

and it has been mentioned earlier in reverse order (the order in which one builds) i.e. “the two upright doorposts 

and the lintel” (verse 7). Here the final stage of a building, the roof, or in this instance the lintel, has been 

mentioned first. This affords you an opportunity to understand the mystical dimension of Proverbs 8,34: 

“happy is the man who listens to Me; who comes to My gates early daily; waiting at the doorposts of My gates.” 

It also affords us an opportunity to understand what Rav Chisda said in Berachos 8 that a person should make 

a point of entering through two doors to the Synagogue. The Talmud finds it difficult to accept this at face value 

and concludes that what Rav Chisda meant was that one should step sufficiently far inside the Synagogue 

before commencing one’s prayer so that one could have walked through at least two doors. If one is framed 

between two doors and the two doors in their appearance resemble the letters in the name of G-d then G-d views 

Himself as it were and will not harm the individual who by his presence helps make up His name. The word אות, 

or לאות in verse 23 must be understood as “letter,” or “letters.” The mystical meaning both here and in the 

statement of Rav Chisda is that if one surrounds oneself with the appropriate symbols portraying G-d’s Holy 

Name this acts as protection against the attribute of Justice [the lintel is considered as a ו and the two upright 

posts as two letters ה, respectively]. 

 and will not allow the destroyer to enter ולא יתן למשחית לבא ”and G-d will skip that entrance“ ,ופסח ה' על הפתח

through it, seeing he has sealed it with His seal. According to the aforesaid there were four altars corresponding 

to the four letters in the tetragrammaton. This corresponds to what we have been taught in Mechilta Pisscha 

section 6 that our forefathers in Egypt had 4 altars. They were: the lintel, the two upright posts and the 

threshold. The threshold was considered a “small and round vessel.” The four cups of wine we drink at the 

Seder celebration symbolize these four altars. The first cup, the one drunk during kiddush symbolised the letter י 

which is holy. The second cup is drunk as a memento of the haggadah, the story of all the miracles, and 

symbolises the letter  הfrom which all the miracles emanated. The third cup is drunk in connection with grace 

corresponding to the letter ו which is reminiscent of השמים, heaven, in the verse ואתה תשמע השמים, “and You are 

listening in heaven” (Kings I 8,32). This is the source of all our food. as G-d said in Shmos 16,4: “here I will 

make bread rain down for you from heaven.” The fourth cup over which we recite the verse שפוך חמתך אל הגויים, 

“pour out Your wrath against the nations which refuse to acknowledge you, etc.,” symbolizes the last letter ה in 

the tetragrammaton which is a clear reference to the attribute of Justice. 

You shall observe this decree at its designated time from year to year.” Shmos 13,10 

A Midrashic approach (Pessikta Zutrata) based on the word למועדה: there are designated periods when a person 

is to wear phylacteries and there are designated periods when he is not to wear such phylacteries.” The Sabbaths 

and festivals are exempt from the requirement of phylacteries seeing that the days themselves are an אות, “sign, 

reminder” of the historical facts the phylacteries are to remind us of. The repetition מימים ימימה refers to the day 

as opposed to the night. This teaches that we are not to wear phylacteries at night. An alternative meaning: the 

words מימים ימימה teach that we are to examine the phylacteries once a year (every twelve months) to ensure that 

they are in good condition. This is based on the use of the word ימים in VaYikra 25,29 ימים תהיה גאולתו, “it (the 

house) may be redeemed until the end of twelve months.” Just as the word ימים represents a deadline in that 

instance it also signifies a deadline in our verse. 

https://www.sefaria.org/Proverbs.8.34
https://www.sefaria.org/Berakhot.8a
https://www.sefaria.org/I_Kings.8.32
https://www.sefaria.org/Exodus.16.4


The Ohr Hachaim haKodesh 

“In order that you tell your son” (10:2). 

The Ohr HaChaim HaKodosh explains that the primary purpose of the makkos was not to take revenge upon or 

punish Paro; rather, the pasuk testifies that their purpose was to instill emuna in the hearts of Bnei Yisrael in an 

eternal, unforgettable manner. The fact that these makkos occurred in the very heart of Egypt within Paro’s 

kingdom would ensure that their memory would never fade. 

The Ohr HaChaim bases this concept on a Maamar Chazal in Chullin 75b, where we learn about a ben pekua 

(an animal found in the uterus of its slaughtered mother and is considered one of her limbs and therefore does 

not need to be separately slaughtered). The ben pekua has two clear signs that ensure that everyone remembers 

where it comes from and why it does not need shechita, so that no one will suspect those who eat it of 

transgressing the prohibition of consuming non-kosher meat that was not properly schechted. 

Similarly, here in Mitzrayim, the Ohr HaChaim posits that we required two wondrous events in order to instill 

emuna in Klal Yisrael so that they would never forget their faith and belief in Hashem. The first one is that the 

makkos occurred in such a way that all forms of creation: earth, air, fire, water and all the animals would be 

affected. However, this alone would not suffice. In addition, Hashem ensured that the makkos would strike 

Paro, his regime and his nation in such a way that no nation had ever suffered such a miraculous, disastrous 

series of events. These two wondrous ingredients were essential to instill an enduring emuna, as the pasuk says, 

lemaan tesaper be’oznei bincha – “in order that you retell (these events) to your son” to instill in the next 

generation the same rock-hard, never-ending faith and belief. 

Without these two wondrous points, the matter would never be permanently locked into our national memory. 

The pasuk continues, counting the two points, “The fact that I [Hashem] punished Mitzrayim” – Hashem 

severely punished them in a supernatural manner through ten plagues, each of which was comprised of four or 

five elements, something unheard of in terms of suffering. But this wonder alone would not be enough to 

remember, and so the pasuk continues, “and My signs”, referring to the signs Hashem performed. This was the 

second wonder needed; together these two wonders would ensure our emuna that viydatem ki ani Hashem – 

“you will know that I am Hashem!” 

In the sefer Me’or Chaim, Rav Moshe Franco quotes the Ohr HaChaim’s deroshos in Livorno and adds details 

to how Rav Chaim ben Attar explained how each of the makkos demonstrated Hashem’s mastery over a 

different element of nature: water was struck when the Nile was transformed into blood, the earth with a plague 

of lice, everyone saw the strength of Hashem in the hail (which was fiery ice) and when Hashem commanded 

the plague of locusts, He demonstrated His mastery over the wind and the air. The sun and moon were proven to 

be non-divine and powerless through the plague of darkness, in order that no one should worship the celestial 

bodies. [Above we mentioned mastery over the animals, demonstrated in the plagues of frogs, wild animals and 

cattle plague.] Finally, the death of the firstborn proves how only Hashem is master over people, knowing their 

most intimate secrets – who is truly the firstborn. 

“The swarm of locusts went up over the entire land of Egypt, and rested within all the broders of Egypt in a 

very sever manner. Before it, there was never such a locust swarm; and after it, there will never be one like 

it. 

The Ohr haChaim in his sefer Pri Toar relates that in his hometown the swarm of locusts descended upon their 

fields every two or three years and the people of the town were accustomed to eating the locust. 

When the Ohr haChaim grew up and became the leading halachic authority, one year during the swarming of 

the locust, he decreed that it was forbidden to eat the locust.  Everyone followed the decree except for one 

person who did not wish to refrain from eating locust.  It was shown to him that he was eating the locust was as 

if he was eating creeping crawling insects. 

Once it became known the Ohr haChaim had made such a decree not to eat the locust all the halahic authorities 

of the country also agreed and publicized the prohibition. Then it has been related that after that year the locust 

did not return for over twenty years. 

  



TheWeekly Haftorah 

by Reuben Ebrahimoff - the Haftorahman  
The Haftarah for Parashat Bo 

Bavel (Babylon) will defeat Egypt. Read from Yirmiyahu (Jeremiah) Chapter 46: 13-28  

The Story Line of This Week's Haftorah: 46:13,14 The Haftorah begins with Yirmiyahu's prophecy predicting 
the Babylonian King Nevuchadnezzar and his army will destroy Egypt. 46:15-18 Not that it mattered but Egypt 
was told to prepare her army for war. There was one thing could save them. That was, if the Egyptian's did 
teshuvah (repentance). 46:19 Yirmiyahu continues to predict that Egypt will be defeated and exiled. 
Nevuchadnezzar was coming to invade Egypt and he would eventually destroy Egypt. All the Egyptians will be 
sent into exile. So everybody get ready to march, including the nobleman. 46:20-24 There is no hope for 
victory for the Egyptians. 46:25 We are explained why Hashem punishes Egypt. It is because of all the 
hardships that Egypt had oppressed upon the Jews over the years. It's payback time. Measure for measure. 
46:26 After the Egyptian exile, they will return to their land. 46:27-28 The Haftorah concludes with 
encouragement from Hashem that if the Egyptians will be permitted to return to their land, then without a doubt 
the Jews will be able to return from Babylon to their homeland, The Land of Israel.  

The Haftorah's Connection between the Parasha and Haftorah: In the Parasha Egypt is punished for 
committing atrocities against the Jews. One of them was being the plague of locusts. This Haftorah was picked 
because it has a reference to locusts. Another connection is that towards the end of the Parasha, B’nai Yisrael 
set out on their journey of freedom from Egyptian bondage towards the Land of Israel. Similarly, the Haftorah 
concludes with B’nai Yisraels' liberation from exile.  

Haftorahman's Lesson of the week: At times it may seem that there is no justice in the world. We see either 
in our personal lives or lives as a part of the Jewish religion, others taking advantage of us. However, the 
prophet Jeremiah reassures us that the day will come, when our past enemies will pay restitution to us. We 
must remember that as Jews a fundamental principal that we should live by is, "Midah Keneged Midah" or 
"Measure for Measure," and that one day Hashem will "settle the score" with our enemies. We can plainly see 
this today. After 2000 years we have Israel our homeland back. Another example is how the money that was 
stolen from the Jews during the years of the Holocaust, will now be returned to them. Hashem is orchestrating 
these events, let's all stay close to Hashem so we can see the Grand Finale, together and up front.  

The Biography of Jeremiah: The meaning of his name is "Hashem will elevate." He was the son of Chilkiya 
also a prophet. He was a Kohen. He was born in Anatot, 2 miles north of Jerusalem in the land of Benjamin. 
He spoke at childhood and cursed the day he was born. Isaiah came before Yirmiyahu, and Ezekiel comes 
after. He wrote 3 Books: Jeremiah - 52 chapters, Eicha (Lamentations), and Melacim (The Book of Kings). He 
started his prophecies when he was 18 and continued for 40 years. Jeremiah was born with a circumcision. He 
was a descendant of Rehab, Jericho's innkeeper that Joshua saved. His prophecies took place before, during, 
and after the destruction of the Bait Hamikdash (Holy Temple). Nevuchadnezzar King of Babylon destroyed the 
Temple. He remained in Jerusalem after its destruction with Gedalyah ben Achikam, The man who the fast of 
Gedalyah is named after. Shafan was his scribe. Shafan brought the scroll he found in the Bait Hamikdash to 
Jeremiah, which was originally written by Moses. It was open to the verse "Hashem will bring you and your 
elected King to a nation unknown to your fathers." That scared people into changing their ways. He was 
chosen by Hashem in 624 B.C.E. to be a prophet about 2625 years ago. Jeremiah claimed he was too young 
for the job. Jeremiah lived in Jerusalem. He was never married and he never had children. He was the head of 
the Mishmeret Hakohanim (The Guard by the Priests doing work in the Holy Temple). They were the 
custodians of the Ark of the Lord. He wore a wooden yolk around his neck. Jeremiah was known as the 
Weeping Prophet. He was born in 640 B.C.E. about 2650 years ago, on Tisha Be'av. The time span of the 
book Jeremiah was 66 years. Baruch was his friend and deceiple. He was stoned to death after fleeing to 
Egypt, Alexandria.  

Famous phrases from Jeremiah: ko amar, ko amar Hashem, matzah chain bamidbar. Thus, said Hashem 
"This people that survived the sword found favor in the wilderness, as I lead Israel to its place of tranquility." 
Jeremiah 31:1  

Timeline: This story took place about 2600 years ago.  

Map: Jeremiah prophecies took place in Jerusalem.  



Understanding the Parsha according to the teachings of the Rebbe 

UESTION: How did HaShem “harden” the heart of Paroh, yet hold him responsible to be punished?  

ANSWER:  Paroh proclaimed that HaShem did not control him. Thus, HaShem made him a puppet unable to 

exercise his choice to free the Jews. This is the punishment מידה כנגד מידה that one who declares Hashem 

has no control, is punished by having removed one’s personal control of “free choice”. Nevertheless, as 

explained in Tanya, even one who is declared beyond the ability to do Teshuvah, if such a person actually 

does struggle and overcomes one’s Yetzer and does Teshuvah, the Teshuvah is accepted. Thus, even 

someone who is low is not beyond the reach of Teshuvah.                  )57 'לקוטי שיחות כרך ו, עמ(       

   

QUESTION:  Why are B’nai Yisroel called by the name “Hosts of G-d”, specifically when going out of Egypt? 

ANSWER:   One opinion is that this name is Kodesh (cannot be erased). Specifically when the Jews fight 

evil in this world, then they are a vessel that expresses G-d’s rulership in this world.   ,לקוטי שיחות כרך לו(
        עמ' 53(

QUESTION: What is the importance of Kiddush HaChodesh to be the “first” Mitzvah? 

ANSWER:   Time is normally beyond the ability of people to change (make shorter or longer).  However, Torah 

sanctifies all existence, including the first and most general existence of time. Thus, sanctification of time 

itself, Kiddush HaChodesh, is the appropriate beginning of all other Mitzvos. By “conquering” time, 

turning it into “Jewish time” – which is part of the spiritual conquest of the Land – we hasten the 

completion of our purpose, signified by the arrival of Moshiach.          לקוטי שיחות כרך(

 כו, עמ '59(

QUESTION:  Why did HaShem “clothe” the Jewish people (so they would not be bare from Mitzvos) 

specifically with the two mitzvos of Milah and Korban Pesach? 

ANSWER:   To be redeemed, HaShem gave the Yiddden two Mitzvos to wipe away their deficiencies.  

ובעשה ט  Milah - positive involvement with good deeds (action to connect to G-d) 

   Korban Pesach - public denunciation of Egyptian idol worship (to remove tumah) סור מרע
                                                            )לקוטי שיחות כרך טז, עמ' 114(           

QUESTION:  HaShem “clothed” the Jews (so they would not be bare of Mitzvos) with the Mitzvah of Korban 

Pesach.  Why did this mitzvah involve two aspects of an offer a sacrifice and also eating the offering? 

ANSWER:  Going out of Egypt required preparation for the use of Mesiras Nefesh by the Jews.   

These two physical Mitzvos, (1) Shechting and (2) eating of the Korban Pesach, have their reflection in 

the service of leaving Mitzraim, whether in the past or in our current spiritual service.  

We serve HaShem by (1) destroying idols (Mesiras Nefesh in Egypt) and (2) ingesting the Mesiras Nefesh 

to become part of one’s physical body.               )111 'לקוטי שיחות כרך טז, עמ( 
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