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Rosh Hashanaראש השנהוילך
תהא שנת עז והדר

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            6:15
Maariv                         after mincha, &   9:15

Rosh Hashanaראש השנה
Sunday night Candle lighting                     6:17 PM
Mincha                                                        6:27PM
Shacharit both days                                   8:00 AM
Candle lighting Monday                   After 7:24 PM
Mincha both days                                       6:10 PM
Maariv Tuesday                                          7:15 PM
YomTov ends                                             7:22 PM

Tzom Gedalia'צום גדלי
Selichot Shacharit                       5:10, 6:10 & 7 

AM

שבת וילך שובה
Light candles                                              6:09 PM
Mincha                                                       6:19 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  &,5:45 PMShabos Shuvo Drosho 4:45
Maariv                                                        7:10 PM
Shabos Ends                                               7:16 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION הואאך אם יום או יומים יעמד לא יוקם כי כספו
Rabbi Chaim Yosef David Azulai 
interprets the following verse: "But if 
he will survive for a day or two, he 
shall not be avenged (yukkam), for 
he is his property (kaspo)" 
(Shemos 21, 21) in the ensuing 
fashion: The reference is to the 
special High Holiday synagogue 
Jews. "If he will survive for a day or 
two," i.e. such a type of Jew, whom 
we find in a house of prayer only on 

the day of Yom Kippur i.e "a day", or 
perhaps also on the two days of 
Rosh Hashono i.e. "or two" - he will 
not merit having Judaism maintain 
any long-lasting effect on him, "he 
shall not be sustained (yukam)" by 
our religion, [This translation of the 
verb as "sustained" is based on the 
virtual homonym of "yukam" 
(sustained), from the root: kuf, vov, 
mem, for the word "yukkam" 
(avenged) from the root; nun, kuf, 
mem] "for it is his money (kaspo)." 
The reason is that such a style Jew 
attends the synagogue to pray mainly 
for only one category, viz. money. 
Nothing else interests him!
(Rabbi Chaim Yosef David Azulai)
===============================Back to School
"ואזל משה למשכן בית אולפנא"...משה" - ועל זה אומר התרגום הירושלמי ממשה רבנו ולעת זקנתו נאמר עליו "וילך לשוב וללכת ל"חדר", שהרי אין לנו גדול "וילך משה" - לעת זקנה ושיבה צריך אדם 

[בשם הסבא משפולא זצ"ל)\]
גמורים יכולים לעמודבמקום שבעלי תשובה עומדים אין צדיקים ===========================
The place where penitents stand, 
righteous people cannot stand 
(Berochos 34b) Rambam explains in 
Shemone Perokim (Chapter 4), 
which is his Introduction to Pirkei 
Ovos: Concerning virtually all 
character traits one should avoid 
extremes. The proper path to pursue 
is the middle road, also referred to as 
the golden mean. For example, levity 
is undesirable; however, by the same 
token, melancholy and depression 
are equally unacceptable. The 
moderate course between both is 
seriousness. Another illustration 
would be haughtiness, which is to be 
shunned; on the other hand, an 
excess of downtroddenness is not 
beneficial. The happy medium is 
represented by humility. Similarly, in 
the case of practically all other 
characteristics, as well, one is to 
seek out the midway point between 
the fringes. A single exception is the 
incidence of a penitent.If a person is 
a sinner, being mired in whichever 
unfavorable trait, in order to repent, 
he must bend himself to the opposite 
side of the same trait. If, for instance, 
someone is deeply entrenched, in 
conceit, he is required to adopt the 
road of extra lowliness, until he 
eventually 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================straightens himself out by attaining 
the halfway mark. It is similar to a 
stick, which became crooked on one 
side. Should one be desirous of 
having it return to its former state, it 
would be necessary to warp it to the 
reverse side. Then, in the course of 
time, it would revert to its previous, 
regular form. This concept is also 
mirrored in these words of our 
Sages: "The place where penitents 
stand, righteous people cannot 
stand," i.e., on the outer edge, where 
the repenting person finds himself 
temporarily, the righteous are 
enjoined from standing, for they are 
obligated to walk only on the 
moderate path. (Or Yekoros)

ראש השנה
Rabbi Mordechai of Lechevitsh used 
to say: Rosh Hashono is the head of 
the year, and everything is guided by 
the head: The body follows the head 
(Eiruvin 41a). Regarding Rosh 
Hashono, our Sages inform us that if 
the head of the year is warm, then 
the entire year will be warm (Bovo 
Basro 147a), i.e. if one is warm on 
Rosh Hashono, viz. full of 
enthusiasm, one will remain so for 
the duration of the year.
(Meotroseinu Hayoshon)
On the evening of Rosh Hashono, 
Rabbi Elimelech of Lizhensk was 
sitting and worrying . He sighed and 
cried out, "How can I face Hashem 
on the Day of Judgment? Behold I 
have transgressed greatly!" He then 
proceeded to enumerate all of his 
sins, in great detail. Finally he 
exclaimed, "If so, it is my broken 
heart that will stand me in good 
stead." (Ohel Elimelech)

בערב ראש השנה אין תוקעין
The shofar is not sounded on Erev 
Rosh Hashono (Remo, Orach 
Chaim 581 3, citing Minhogim) Two 
reasons are offered: Firstly, "to 
confuse the Satan," (Mogen Avrohom 
ad loc. citing Minhogim) not to know 
when Rosh Hashono is. Secondly, "to 
distinguish between the optional 
blasts and the obligatory ones" (Taz 
and Mogen Avrohom ibid. citing 
Levush). Biur HaGro (ad loc.) 



succinctly footnotes the source: 
Pesochim 100a. The reference is to 
the law that people sitting and eating 
on Friday afternoon, whereupon the 
day became holy on them, i.e. night 
fell, must spread a cloth over the 
food on the table and recite Kiddush. 
Spreading the cloth constitutes 
creating an interruption between 
voluntary eating and mandatory 
eating (Rashbam and Tosefos ad 
loc.). Consequently, we see that one 
is to make a hiatus between that 
which is elective and that which is 
compulsory.  (Rabbi Z. Yishai)
A chassid visiting the Chidushei 
HoRim on the day before Rosh 
Hashono, poured out his heart that 
the year which was practically over, 
passed him by without any 
improvement in Torah or Divine 
service. The Rabbi responded: "Look 
here, my son; with one genuine 
thought of repentance, emanating 
from the depths of the heart, even a 
fleeting thought, you are still able to 
rectify the entire year. This concept is 
actually based on an explicit passage 
in the Gemoro (Kiddushin 49b): If 
someone betroths a woman, on the 
condition that he is a tzaddik, 
notwithstanding that he is a totally evil 
person, she is nevertheless betrothed 
to him, for perhaps he repented in his 
mind. Hence, even the briefest 
meditation of repentance has the 
power to correct everything." In 
Mincha on the afternoon before Rosh 
Hashono, with the impending 
culmination of the year hovering 
overhead, we nevertheless pray: 
"Bless on our behalf...this year," 
completing the benediction, "Blessed 
are you, Hashem, Who blesses the 
years." One could have possibly 
argued that the year is over for all 
intents and purposes. From the fact 
that we do indeed request from the 
Almighty that he bless the year at that 
late juncture, demonstrates that even 
at the eleventh hour, when but a 
moment remains, it is still possible to 
retroactively transform the complete, 
entire year. (Rabbi Aharon of Karlin)
Every year as Rosh Hashono arrived, 
when the Shammosh would call 
Rabbi Simcha Zissel of Kelm to 
Maariv, he would immediately be 
seized by trepidation. With immense 
fear he would utter: "Here comes the 
subpoena to appear before the court 
for judgment." (HaMeoros 
HaGedolim)

==============================Visions and Visionaries
בדרגות הנבואה.האהל" - וכל זה מראה לנו על הבדל המעלה ונאמר שם "וירד ד' בעמוד ענן ויעמוד פתח אל משה ואהרן ומרים: "צאו שלשתכם", על "פתח האהל". וכן מצאנו כשצוה הקב"ה בענין קבלת הנבואה, נשאר ועמד עמוד הענן עם יהושע, שלא הגיע למדרגת אדון הנביאים שני הכרובים", אבל עכשו היות שהיה ביחד שתמיד היה למשה הדבור "מעל הכפרת מבין "ויעמוד עמוד הענן על פתח האהל" - ידוע 

[על פי הרמב"ן]
===========================

A chassid of the Sefas Emes once 
approached him on the days between 
Rosh Hashono and Yom Kippur, for 
advice in a financial deal, stressing 
that the matter was an emergency, of 
utmost importance. The Rebbe 
replied, "During these days, there is 
nothing else that is an emergency, of 
utmost importance other than 
repentance". (Siach Sarfei Kodesh)
Lecturing on the theme of the value 
of human deeds, Rabbi Yitzchok 
Blazer illustrated how every 
minuscule action can impact even on 
one's final destiny, utilizing the 
following allegory: Someone set out 
by rail to a certain city. He only had 
enough money to purchase a ticket 
as far as one station before that city, 
and no more. Had he possessed 
another few pennies, he would have 
been able to buy a ticket until his final 
destination, however, since he lacked 
a couple of cents he would not reach 
his goal. The lesson to be learned 
from this allegory is in the realm of 
Divine pursuits. There are people 
who, due to their laziness in one 
minor area, will not merit having their 
good deeds outweigh their negative 
ones, i.e. they will not tip the scales in 
their favor, thereby forfeiting a 
beneficial verdict on the Day of 
Judgment. (Rabbi D. Katz)
Rabbi Yonoson Eibeschutz was 
celebrating Rosh Hashono in the city 
of Metz. At that time, the Rabbinic 
position was vacant. The local 
custom was to honor their spiritual 
leader with the singing of the liturgical 
poem Melech Elyon (The Supreme 
King). When they reached that point 
in the service, the gabbai approached 
Rabbi Yonoson, informing him that 
the community leaders were honoring 
him to lead the congregation in the 
recitation of Melech Elyon. He 
responded sharp-wittedly: "I would 
rather that the matter be inverted, i.e. 
not that the community of Metz honor 

me with Melech Elyon, but that the 
Melech Elyon honor me with the 
community of Metz." Indeed, "The will 
of those who fear Him He will do" 
(Tehillim 145, 19), i.e. Hashem fulfills 
the desires of the righteous, and as a 
matter of fact, Rabbi Yonoson 
Eibeschutz was selected as the 
Rabbinic leader to fill the post. 
(Sifsei Chachomim)
Rabbi Chaim Elozor Wachs, 
spiritual leader of Kalish, saw one of 
the lower members of his community 
carrying in the street on Shabbos. 
The sage informed him, "You will 
have to give justification and 
reckoning for not having observed 
the precept of sounding the shofar on 
Rosh Hashono which coincides with 
Shabbos." Dumbfounded, the man 
asked, "What is the connection 
between the two?" "It is actually quite 
simple," replied the Rabbi of Kalish. 
"The obligation of shofar and lulov on 
Shabbos were only lifted due to the 
Rabbinic decree, lest one come to 
carry them in the public domain on 
Shabbos. However, in your case, 
since you are not worried about that 
Sabbatical prohibition, you will be 
taken to task for not having heard the 
shofar on Shabbos!"
(Ben Yo'ir)
למוחל עוונות בדין
To the One Who forgives sins in 
judgment (Liturgical poem "LeKeil 
Oreich Din" [To G-d Who prepares 
man for judgment]) The meaning of 
this passage is that Hashem 
subscribes to a judgment, an 
accepted law, of forgiving Jews for 
their sins. And a law is forbidden to 
be contravened. (Nohor Sholom)

מכף רגל ועד ראש אין בו מתום
From the sole of the foot (regel) 
until the head (rosh) nothing in it 
is whole (Yeshayoh 1, 6) The word 
"regel" refers to Shemini Atzeres 
which is its own separate holiday 
(regel), distinct from Sukkos (Sukkoh 
48a), whereas the word "rosh" 
signifies Rosh Hashono. This time 
period, i.e. from Rosh Hashono until 
Shemini Atzeres, is designated as 
days of repentance, of mitzvos and 
good deeds, as well as days of 
forgiveness and atonement. During 
this season everyone endeavors to 
exercise extreme caution with regard 
to the precepts and to be complete in 
one's actions. However, "From the 
sole of the foot," viz., after Shemini 



Atzeres, "until the head," viz., until the 
following Rosh Hashono,"nothing in it 
is whole," everyone's actions are 
incomplete. (Noda BiYehudo)

תולה ארץ על בלימה
He hangs the earth on nothing The 
entire world subsists on "nothing," i.e. 
on simple, honest people who are 
considered to be in the category of 
"nothing," viz., those who view 
themselves as insignificant. 
(Nachal Devash)

ישראלוילך משה וידבר את-הדברים האלה אל כל 
Our parashah opens: “Moshe went 
and spoke these words to all of 
Israel.” Where was Moshe “going”? 
R’ Mordechai Twersky z”l (1798- 
1837; the Maggid of Chernobyl) 
explains as follows: We read 
(Bemidbar 14:17), “And now, may the 
strength of my Lord be magnified, as 
You have spoken, saying.” [Although 
the words “You have spoken” literally 
refer to Hashem, it can be interpreted 
as if “you have spoken” refers to 
man.] This alludes to the teaching of 
Kabbalists that when a person 
speaks, i.e., prays, he magnifies the 
Name of G-d and has the ability to 
elevate the souls of many Jews. How 
does a person know if he is praying 
properly? The verse concludes, “You 
have spoken, saying” - if, after a 
person prays, he wants to “say,” i.e., 
pray more, then he knows that he 
has prayed well. But if he is glad to 
be finished, he has not prayed 
properly. We also read (Kohelet 
4:17), “Guard your legs when you go 
to the house of Elokim.” Proper 
prayer stands on two legs, says R’ 
Twersky. One leg is man’s belief in 
the holiness of the prayers, and the 
other is man’s trust that Hashem 
accepts the prayers of even the least 
articulate person. However, a person 
must always be truthful, as Chazal 
say that “falsehood has no legs.” [As 
written in the Torah, the letters of the 
word “sheker”/”falsehood” all come to 
a point on the bottom. Thus, they 
have no “legs” and cannot stand.] 
Moshe’s prayers undoubtedly stood 
on strong “legs,” and he was 
therefore able to elevate the souls of 
the Jewish people. It was on those 
“legs” that our verse says he “went.” 
There is also another way to elevate 
the souls of Jews, R’ Mordechai 
concludes. Shortly, we will take the 
Four Species which Chazal say 
symbolize four types of Jews. Even 

the aravah, which has no taste and 
no smell–representing the Jew who 
has no Torah and no mitzvot–can be 
elevated when it is bound together 
with the other species. (Likkutei 
Torah)
And Moshe went . . . "(31 1) Ibn 
Ezra explains that before Moshe died 
he went to each tribe to notify them 
that he was about to die, but they 
should not be afraid because he was 
leaving them with Yehoshua who 
would be a reliable leader.  We learn 
from Moshe that we must do 
everything to alleviate another's 
fears.(Growth Through Torah)
Moshe went, and he spoke these 
words to all of Yisrael. (31:1) Many 
commentaries ask: Where did Moshe 
go?  R' Reuven Horowitz z"l (18th 
century Polish rabbi; disciple of the 
chassidic rebbe R' Elimelech of 
Lizhensk) explains: Man is called 
"holeich" / "one who goes." Angels, 
on the other hand, are called 
"omdim" / "those who stand still." The 
reason for this is that man is called 
upon to continuously grow. Angels, in 
contrast, are spiritually stagnant. The 
Zohar teaches that although no 
person will ever achieve Moshe's 
level of prophecy, every person can, 
if he works hard enough, achieve 
Moshe's level of righteousness. This, 
says R' Horowitz, is what Moshe is 
telling Bnei Yisrael in our verse: "I 
went." "I never stopped growing 
throughout my life." "And he spoke 
*these words* to all of Yisrael." These 
very words are relevant to each of 
you. (Duda'im Ba'sadeh) 
תעבר את הירדן הזהלא-אוכל עוד לצאת ולבוא וה' אמר אלי לא ויאמר אלהם בן מאה ועשרים שנה אנכי היום 

I am one hundred and twenty 
years old this day; I can no longer 
go out and come in (31:2) Rashi 
paraphrases the Talmud (Sotah 13b): 
"‘Go out and come in’ with words of 
Torah; this teaches us that the 
knowledge handed down and the 
wellsprings of wisdom had become 
closed to him." Concerning Dovid 
HaMelech, our Sages inform us 
(Shabbos 30b): "Every Shabbos day 
he would sit and study all day. On the 
day that his soul was to come to rest, 
the Angel of Death stood before him 
but could not prevail against him, 
because learning did not cease from 
his mouth. ‘What shall I do to him?’ 
he said. Now, there was a garden 
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before his house; so the Angel of 
Death went, ascended and shook the 
branches of the trees. He [Dovid] 
went out to see: As he was 
ascending the ladder, it broke under 
him. Thereupon he became silent 



[from his studies] and he died." Rashi 
explains: "Because the Torah 
protects from death," as it is written 
(Mishlei 4:22): "For they are life to 
those who find them." Do not read 
‘To those that find them’ but ‘To him 
who utters them with his mouth.’ 
(Eiruvin 54a). Similarly, the Angel of 
Death was unable to approach 
Moshe Rabbeinu, cleaving as he was 
to the wellsprings of wisdom. That is, 
until the Holy One, Blessed be He, 
had closed the wellsprings of wisdom 
to him. Only then was the Angel of 
Death able to gain control over 
him.(Hamaayan)

עבר לפניך כאשר דבר ה'את-הגוים האלה מלפניך וירשתם יהושע הוא ה' אלקיך הוא עבר לפניך הוא- ישמיד 
“Hashem, your Elokim--He will 
cross before you; He will destroy 
these nations from before you . . .” 
(31:3) In light of this promise, why did 
Bnei Yisrael carry weapons in their 
war against the Seven Canaanite 
Nation? R’ Dov Berish Gottlieb z”l 
(Sieniawa, Poland; died 1801) 
explains: Sometimes there is a state 
of “hester panim” (literally, 
“concealing of the face”) in which, 
because of a sin, man is abandoned 
to the forces of nature and chance. 
Therefore, one who goes to battle 
without weapons is endangering his 
life and is called a fool. We find 
similarly that Yaakov Avinu was 
afraid lest a sin cause him to fall into 
the hands of Esav (see Rashi to 
Bereishit 32:10). Accordingly, one 
must guard himself against 
accidental injury lest at that moment 
G-d is hiding from him because of 
some sin. Even the smallest sin can 
cause Hashem to hide Himself and, if 
at the moment that a person is 
distant from G-d, some misfortune 
occurs, a person can be in danger. 
The remedy is that in every time of 
trouble, a person should repent to 
remove the hester panim from 
himself. (Shomer Ha’pardes: Yesodei 
Ha’Torah V’ikarei Ha’dat) 

אשר כרתי אתוהוא בא שמה בקרבו ועזבני והפר את בריתי העם הזה וזנה אחרי אלהי נכר הארץ אשר ויאמר ה' אל משה הנך שכב עם אבתיך וקם 
“Hashem said to Moshe, ‘Behold, you will lie with your forefathers, but this people will rise up and stray after the gods of the foreigners of the Land, in whose midst it 
is coming, and it will forsake Me and annul My covenant that I have sealed with 
it.” (31:16)  R’ Moshe ben Maimon z”l 

(Rambam; 1135-1204) writes: There are 
many verses in the Torah which some people 
read as implying that G-d decrees that man 
will rebel against Him and that G-d thereby 
forces man to rebel. This is falsehood, 
Rambam writes, and it must be explained, 
because many people have been confused 
by such verses. For example, Rambam 
continues, G-d decreed that Egypt would 
persecute the descendants of Avraham 
Avinu. However, this decree had no more 
effect on individual Egyptians than if G-d 
would say, “In the future, sinners will be born 
and also righteous people.” No *individual* is 
thereby forced to be wicked or righteous; 
rather, each person can utilize his free will to 
decide which to become. Similarly, each 
individual Egyptian had free will to persecute 
Bnei Yisrael or not to persecute them. 
Rambam continues: The same thing can be 
said of our verse, which states, “This people 
will rise up . . .” This verse, and the 
punishments in the verses that follow (“My 
anger will flare against [the nation] on that 
day and I will forsake them . . .”), no more 
obligate a person to commit idolatry than a 
person is forced to transgress the laws 
Shabbat by the fact that the Torah specifies 
the death penalty for one who does so. 
(Shemoneh Perakim ch.8)  R’ Yaakov 
Emden z”l (Germany; died 1776) explains 
further: We read a few verses later in our 
parashah (31:21), “For I know [the nations’s] 
inclination, what it does today, before I bring 
them to the Land that I have sworn.” In this 
verse, G-d is explaining *why* He says in our 
verse, “This people will rise up and stray after 
the gods of the foreigners.” It is not a decree, 
but merely a statement of probability based 
on His knowledge of their nature. If Bnei 
Yisrael rebelled against G-d in the desert, 
when they were entirely dependent on Him, 
how much more so are they likely to rebel 
when living amidst the goodness of the land 
of milk and honey. This, writes R’ Emden, is 
an example of the Torah speaking in 
colloquial terms, no different than Moshe 
Rabbeinu saying (31:27), “For I know your 
rebelliousness and your stiff neck; behold! 
while I am still alive with you today, you have 
been rebels against G-d--and surely after my 
death.” (Hagahot Maharyavetz) 
This letter was written in 5739 [1979] by R’ 
Pinchas Menachem Alter z”l (1926-1996), 
rosh yeshiva of Yeshivat Sfas Emes in 
Yerushalaym, to his mechutan, R’ Menashe 
Klein z”l (1924-2011). R’ Klein lived in 
Brooklyn, N.Y. and was a prominent posek 
and author of numerous sefarim. He also 
established the Yerushalayim neighborhood 
Ramot Ungvar. For the last four years of his 

life, R’ Alter served as the Gerrer Rebbe.To 
the honorable one, my beloved friend and 
mechutan, the famous gaon and tzaddik, etc., 
wise and knowledgeable, R’ Menashe Klein 
shlita, rabbi of Ungvar and head of Yeshivat 
Bet She’arim. After inquiring of the well-being 
of his honor with true friendship and proper 
respect . . .In order not to have, G-d forbid, 
two [consecutive] letters that do not contain 
divrei Torah, I will write something. Although I 
have many observations regarding your 
precious sefarim, Mishneh Halachot, I will 
write a small comment regarding a question 
asked by my brother, the [Gerrer] Rebbe, 
shlita. In the blessing known as Me’ain 
Shalosh [also known as Berachah Acharonah 
or Al Ha’michyah] we say, “B’kedushah 
u’v’taharah” / “with holiness and purity.” [This 
blessing is supposed to be an abridgement of 
Birkat Hamazon.] Where is there any 
reference in Birkat Hamazon to kedushah 
and taharah? Now, you have written that the 
fruits of Eretz Yisrael are holy and must be 
guarded in purity. [Thus, since this blessing is 
recited over the Seven Species with which 
Eretz Yisrael is blessed, it makes sense to 
say, “B’kedushah u’v’taharah.”] I would like to 
add support for your answer. The mishnah at 
the end of Sotah (48a) states: “When the 
Temple was destroyed, fruits lost their taste. 
Rabbi Shimon ben Elazar says, ‘[The 
absence of] purity removed the taste’.” Thus, 
when we pray [in this blessing] for the 
rebuilding of the Bet Hamikdash, we pray as 
well for the restoration of the good taste of 
the fruit, which requires the restoration of 
ritual purity. Thus we say, “B’kedushah 
u’v’taharah.” May we merit this soon in our 
day. [Hamaayan]

ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי =============== 
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