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ותמת שרה בקרית ארבע הוא חברון בארץ כנען, ויבא “ 23:2

 ”אברהם לספד לשרה ולבכתה

“Sarah died in Kiryas Arbah, which is Chevron in 

the land of Kna’an; and Avrohom came to give a Hesped 

(eulogize) to Sarah, and to bewail her.”  What does the Posuk 

mean when it says that Avrohom came to give a Hesped “to” 

Sarah?  It would seem more appropriate to say that he came to 

give a Hesped, “את” or “על”, on Sarah.  The כ'  in the word ולבכתה is 

small.  The Ba’al Haturim explains that being that Sarah had 

already reached a ripe old age, Avrohom only cried a little over 

her death.  How are we to understand this Ba’al Haturim?  Is it 

true that regarding one who lives to a ripe old age, a lower level 

of mourning is appropriate?  The following Divrei Torah will 

expound on this topic, and perhaps support the P’shat offered in 

the closing paragraph. 

 Where did – ”ויבא אברהם לספד לשרה“ 58:5 – בראשית רבה 

Avrohom come from?  Rebbe Levi said that Avrohom came 

straight from the burial of his father Terach (Terach did Teshuva 

before he died) to the funeral of his wife, Sarah.  Rebbe Yose 

asked Rebbe Levi: Didn’t Terach’s funeral precede Sarah’s by two 

years (which would mean that Avrohom did not go straight from 

Terach’s funeral to Sarah’s funeral)?  Instead say that Avrohom 

came from Har Hamoriah, from where the Akeidas Yitzchok took 

place.  Sarah died from that distress.  That is the reason the 

Parshah of Akeidas Yitzchok is juxtaposed near the death of 

Sarah.   

 And Sarah“ – ”ומתה שרה מאותו צער“ 32 – פרקא דרבי אליעזר 

died from that pain.”  The pain of hearing that her beloved son 

had been taken out to be killed is what caused her death.   

'כ The – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 – כתב סופר   of 

 is small to indicate a diminishing of crying.  There are two לבכתה

potential circumstances that can cause one’s crying to be 

diminished.  If one is experiencing extreme joy at the time a 

tragedy occurs, perhaps he will not mourn properly over the 

tragedy because of the lingering joy that he had just 

experienced.  The other case is where one has already been 

devastated by tragedies, and then one more occurs.  On some 

level, there just are no more tears, one is already numb to the 

pain.  According to the first P’shat in the Medrash that Avrohom 

was returning from the funeral of his father, Avrohom’s crying 

was diminished because he was already in mourning.  According 

to the P’shat that Avrohom was coming from Har Hamoriah, and 

was returning from the Akeida, Avrohom had diminished tears 

for Sarah for he was euphoric that he had fulfilled the will of 

Hashem.   

 ”ויבא אברהם לספד לשרה“  Bereishis Rabbah 58:5 – נזר הקודש 

–  One P’shat in the Medrash is that the Satan showed Sarah a 

vision of her son at the Akeida, and the Satan told Sarah that her 

dear son was slaughtered.  Sarah died from the great anguish of 

hearing about the death of her precious son.  It was from the 

Akeida that Avrohom was coming, and it was the Akeida which 

caused Sarah’s death.  The other P’shat in the Medrash says that 

it is not possible that the great Tzaddeikes, Sarah Imeinu, would 

be distressed that her son Yitzchok was offered as a sacrifice to 

the Ribbono Shel Olam.  Sarah would have rejoiced knowing that 

her son fulfilled the will of Hashem.  Rather, Avrohom was 

coming from the funeral of his father, Terach.  Another P’shat 

could be that she died from fear that the tests that her son 

would face would be greater than he had already experienced, 

and he would not pass these tests.  All Sarah wanted was for her 

son to follow the Rotzon Hashem.   

 The Posuk – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - צרור המור 

is telling us of the great Kovod that Sarah Imeinu received.  Sarah 

was Zoche to die during the lifetime of her husband, and was 

Zoche that Avrohom buried her.  It is a great Kovod for a wife to 

die during the lifetime of her husband, this way there is no doubt 

that she is not a killer. (The Gemara discusses a woman who 

marries a man and he dies, and then remarries, and the second 

husband dies as well – the Gemara says that perhaps she is a 

killer, and it is questionable if she can remarry after a third time).  

 We learn – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - רבינו מיוחס 

from this Posuk that it is appropriate for one to eulogize and cry 

over the loss of one’s relatives. 

 The Posuk – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - צרור המור 

does not use what would seem to be the proper order of crying 

and then eulogizing, for it was inherently not proper for one to 

cry over the death of Sarah, for Sarah Imeinu’s Neshama remains 

attached to the living for eternity.  To eulogize her was proper, 

to show her the Kovod she deserved.  As a human being, it is 

natural to cry over the death of a relative, specifically a spouse, 

and therefore the Posuk uses a small כ'  to tell us that Avrohom 

cried a little.  

יהודה החסיד' ר   We – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - 

learn from this Posuk that it is not proper for an אדם שלם – a 

complete person, to mourn excessively over the loss of his wife.   

ישראל מברונא' ר   – Rashi – 23:2 “וכמעט לא נשחט” – “And he 

was almost not slaughtered.”  Yitzchok was not slaughtered, and 

Rashi should have said, “וכמעט נשחט” – “He was almost 

slaughtered,” but ended up not being slaughtered.  The 

messenger wanted to give the news of the Akeida to Sarah, 

which was good news – that they were going to perform the 

Rotzon Hashem.  Before the messenger had a chance to tell 

Sarah that Avrohom did not end up slaughtering Yitzchok, Sarah 

assumed that Yitzchok was slaughtered, and died from this news.  

That is why the Rashi uses this Loshon – that she was almost told 

that he was not slaughtered, but she died prior to that 

information.   

 Rashi says  – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - דעת תורה 

that Sarah was told that her son was prepared to be brought as a 

Korbon, and was almost not slaughtered, when Sarah’s Neshama 

left her.  There is a very important lesson to be learnt here.  The 

messenger inherently had good news to deliver, yet because he 

was not careful in how he relayed the news, he caused a tragedy.  

The messenger told Sarah that her son was prepared to be 

slaughtered, and before he finished the story and say, “was not 

slaughtered,” Sarah died.  He should have first said that Yitzchok 

was alive, and then said how he was prepared to be slaughtered 

but was saved.  While this is an extreme case, with extreme 

ramifications, similar situations occur frequently and one should 

always be careful how he conveys news.   
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ח פלטיאל"ר   Is it – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - 

possible to say that the Tzaddeikes, Sarah, was pained because 

Hakodosh Boruch Hu chose her son to be brought as a Korbon 

Olah?  It must be that Sarah’s Neshama left her due to the great 

joy of her son being chosen to be a Korbon Olah for Hashem.  

 Why is it – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - ישא ברכה 

that there were many Tzaddikim prepared to give their lives for 

Hakodosh Boruch Hu, but at the last moment they were saved by 

Hakodosh Boruch Hu?  As we see by Avrohom and the Kivshan 

Ha’eish – Avrohom went into the fire prepared to die for the 

sake of Hakodosh Boruch Hu, but was saved from the fire and did 

not die.  We find the same situation by Chananya, Misha’el, and 

Azaryah.  Yet, by Rebbe Akiva, he was prepared to give his life for 

Hakodosh Boruch Hu, and was not saved.  Rebbe Akiva actually 

gave his life for Hakodosh Boruch Hu, while Avrohom was 

“prepared” to, but did not actually give his life.  Pesachim 22b – 

Rebbe Shimon Ha’amsuni Darshened all of the את of the Torah, 

and when he came to the את of אלקיך תירא' את ד  he was stuck.  “ עד

עקיבא רבי שבא ”, and Darshened it.  Why does the Gemara say, “ עד

 until he came” and Darshened it?  Additionally, why“ – ”שבא

wasn’t Rebbe Shimon Ha’amsuni able to come up with this 

Drasha himself?  Rosh Hashanah 21b – There are fifty gates of 

Binah, knowledge, and Moshe received all of them, except one.  

Rebbe Akiva received all fifty.  עד שבא – until Rebbe Akiva came, 

Rebbe Shimon Ha’amsuni was not able to Darshen that את.  

When Rebbe Akiva came along, one who reached all fifty gates 

of Binah, Rebbe Shimon was able to Darshen the את to include 

that one should fear a Talmid Chochom as well.  In truth, Moshe 

attained all fifty gates of Binah, however the first forty nine, he 

earned, and the fiftieth - he received as a gift from Hakodosh 

Boruch Hu.  This is why it says the Moshe had 50 minus 1, 

meaning he had all 50, and there was one he was missing on his 

own which he received as a gift from Hashem.  Rebbe Akiva 

reached all 50 on his own.  Mesiras Nefesh for the sake of 

Hakodosh Boruch Hu, is connecting the Neshama with its roots.  

When one is not on the level of the 50th of Binah, his Neshama is 

not completely his, and therefore he cannot give away what is 

not his.   Rebbe Akiva, who reached the 50th gate of Binah, he 

was able to completely give away his Neshama for the sake of 

Hashem.  Brochos 61b – “יצאה נשמתו באחד” – “Rebbe Akiva’s 

Neshama left with ‘one’”, it was that “one” level of Binah – the 

50th, that he was Zoche that he completely gave over his 

Neshama.  “וכמעט” – And it was because that 50th level of Binah 

was missing, “שלא נשחט” – that caused Yitzchok not to be 

slaughtered.  Yitzchok himself was the Midah of Gevurah, which 

is rooted in Binah, which he received from his mother.  It was 

from her that 50th level of Binah, and therefore her Neshama 

flew up to Shomayim.   

 ”לספוד לשרה“ – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - ספורנו 

– Avrohom came to give a eulogy “because” of Sarah, and for her 

honor.   

 Avrohom – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - חזקוני 

cried for he did not have a place yet to bury the great 

Tzaddeikes, Sarah Imeinu.  

 ,Generally – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - כלי יקר 

the most intense feeling of loss occurs at the beginning, 

immediately after the person dies.  As time goes on that feeling 

of loss, as well as the pain, dissipate.  While this is a general rule, 

there are times that the sense of loss does not diminish; rather it 

grows stronger as time goes on.  Avrohom knew that with the 

loss of Sarah, who was not only his wife, but a woman of great 

stature in her own right, the feeling of loss would increase with 

time.  Therefore, after Avrohom eulogized her, he realized more 

and more the true ramifications of his loss, and the void Sarah 

left behind would only grow with time.  When he realized that, 

he truly began to wail.  This is why the Posuk says he first 

eulogized her, and then cried – which is not the normal 

chronological order.   

 – ”ויבא אברהם לספד לשרה ולבכתה“ 1:123a - 23:2 – זוהר 

Where did Avrohom come from?  He came from Har Hamoriah, 

where he went to bring his son Yitzchok as a Korbon Olah for 

Hashem.  At the time of the Akeida, Yitzchok was 37 years old.  

These 37 years, from the time Yitzchok was born up until this 

time, were the “main” years of Sarah’s life.  “ויהיו“ – ”ויהיו חיי שרה” 

– is the Gematria of 37, as a Remez that it was these 37 years of 

her life which were her main ones.   

“  – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - פענח רזא  תהולבכ ” is 

written חסר, missing the letter ו' , to teach us that the crying done 

for Sarah was not commensurate with the Kovod she should 

have received.   

י שטייף"מהר   The  – ”ויבא אברהם לספד לשרה ולבכתה“ 23:2 - 

Medrash says that Avrohom came from Har Hamoriah to 

eulogize Sarah.  Har Hamoriah was the place where Avrohom 

took his son, Yitzchok, to bring him as a Korbon for Hashem. It 

was Sarah Imeinu who imbued Yitzchok with the proper 

Hashkafa and Torah values, which gave him the strength and 

desire to allow himself to be brought as a Korbon for Hashem.  It 

was with this information that Avrohom was going to eulogize his 

righteous wife, and cry over the void there would now be.   

  Perhaps now we can understand what the Posuk 

means when it says that Avrohom came to eulogize “to Sarah”, 

and what the Ba’al Haturim means that Avrohom did not cry 

much over Sarah because she was old.  It was not the mere fact 

that Sarah was old that Avrohom cried less, but rather what she 

was able to accomplish in her life.  As Rashi explains, Sarah 

Imeinu lived a complete life.  When one cries over the loss of 

another, there are two parts to it.  One is that the deceased 

person can no longer grow on their own spiritually.  The 

mourning is mourning for the individual.  Then there is crying for 

those who are still alive, for the void that the deceased left 

behind.  Avrohom was crying for the void that Sarah left behind, 

and not for herself – for she had accomplished everything in this 

world that she needed.  The crying that occurred was not 

enough for the greatness of Sarah Imeinu, for it was only 

Avrohom who truly recognized her greatness, and the void she 

left behind.  Avrohom eulogized “to Sarah,” meaning that the 

eulogy was not “about Sarah”, for she was complete and pure, 

rather it was for what she left behind.  May we be Zoche to have 

that void filled with the coming of Moshiach במהרה בימינו אמן! 


