
 

m“{!-TIoq!uc!ircs , m“{-!btz{!seoTlmb!Oc!zwm!wizmb!csi!oaa{m 
 

IaaBtu!Imtzw                                               Volume 23 Number 10  eaaTc!

trcdk trcd ihc 
 

               
 
 

 
 

Please Do Not Learn These Parsha Sheets During חזרת הש"ץ 
 

For comments, questions and subscriptions, E-mail:MayerMWinter@aol.com. Please place BGLG in the subject 
 

1. Rabbi Yitzchok Adlerstein  Machshava   page 2 
2. Rabbi Oizer Alport   Parsha Potpourri  page 2 
3. Rabbi Benjamin Blech -Aish.Com  The $450 million da Vinci…? page 4 
4. Rabbi Shlomo Caplan   Mishulchan Shlomo  page 4 
5. Rabbi Yissocher Frand   RavFrand   page 5 
6. Rabbi J. Gewirtz    Migdal Ohr   page 6 
7. Rabbi Avraham Kahn   Torah Attitude   page 7 
8. Rabbi Yosef Kalatsky   Beyond Pshat   page 8 
9. Rabbi Moshe Krieger   Bircas HaTorah Parsha Sheet page 11 
10. Rabbi Label Lam   Dvar Torah   page 12 
11. Rabbi Eli Mansour   Weekly Perasha Insights  page 12 
12. Rabbi Kalman Packouz-Aish.Com Shabbat Shalom   page 13 
13. Rabbi Eliezer Parkoff   Weekly Chizuk   page 13 
14. Rabbi Moshe Pogrow   Gem Of The Week - RSR”H page 14 
15. Rabbi Ben-Zion Rand   Likutei Peshatim   page 15 
16. Rabbi Mordechai Rhine   Rabbi's Message  page 16 
17. Rabbi Elyakim Rosenblatt  Yeshiva Kesser Torah  page 17 
18. Rabbi Lord Jonathan Sacks  Covenant & Conversation page 17 
19. Rabbi A. Leib Scheinbaum  Peninim on the Torah  page 18 
20. Rabbi Dovid Siegel   Haftorah   page 21 
21. Rabbi Yaakov Asher Sinclair  Ohr Somayach – Torah Weekly page 21 
22. Rabbi Zvi Sobolofsky   Torahweb   page 22 
23. Rabbi Jacob Solomon   Between the Fish and the Soup page 22 
24. Rabbi Yehuda Spitz- Ohr Somayach Insights Into Halacha  page 25 
25. Rabbi Doniel Staum   Stam Torah   page 27 
26. Rav Moshe Twersky ZT”L HY”D - OU Vayigdal Moshe   page 28 
27. Rabbi Berel Wein   Telling The Truth  page 29 
28. Rabbi Berel Wein   Weekly Parsha   page 30 
29. Rabbi Noach Weinberg ZT”L-Aish.Com 48 Ways to Wisdom – Way #5 page 33 
30. Rabbi Dr. Tzvi Hersh Weinreb - OU Person In The Parsha  page 30 
31. Rabbi Pinchas Winston   Perceptions   page 30 
32. HaRav Shlomo Wolbe Zt”l  Bais Hamussar   page 31 
33. Yeshiva Aish HaTorah-Aish.Com  Jewish History Crash Course#4 page 32 
34. Rabbi Leibie Sternberg   Pleasant Ridge Newsletter The Back Page 

 
For Sponsorships and Dedications, please call 347-263-2083 

See page 34 for columns on last week’s parsha that were received after publication. 
/i/c/d/o/u!/m“{!‘zsb!ewe!Oc!‘zBtz!‘s!zswn!zcb!oaa{m 

m“{!wizmb!‘s!Oc!ewe!‘s!oaa{m 
   

Sponsored by R’ Yehoshua Pesach Hellman 
ITq!as!uc!ist!ioI!-Btwiz!as!Oc!czzm!iewiz!mblzn!as!oaa{m!

Sponsored by R’ Kalman Schwarzmer 
-sBndsbwwt!Onmr!Twnzowmr!Oc!zcd!NIon!itn!oaa{m 

-sBndsbwwt!Onmr!Twnzowmr!Oc!Dsbi!zmuqo!-sBndsbwwt!rz{zzb!rIdz!uc!meozzsc!ircs!
zcd!NIon!itn!uc!bUzb!ibm!‘zI--!msBc!itn!Oc!OwBnt!QTwz!csi!



  2                                                          IaaBtu!Imtzw!– trcdk trcd ihc!

 
Rabbi Yitzchok Adlerstein 

Machshava 
Parshas Vayishlach - Location, Location(1) 
G-d ascended from upon him in the place where He had spoken with 
him. Yaakov set up a matzevah at the place where He had spoken with 
him…Yaakov called the name of the place where G-d had spoken with 
him Beis-l.(2) 
Something unusual must be hinted at here. What could the Torah mean, 
in telling us that Hashem ascended from upon Yaakov in the place 
where He had spoken to him? Hashem had just given a beautiful 
berachah to Yaakov, assigning him the name Yisrael, confirming his 
inheritance of the Land, and informing him that his descendants would 
include a nation and kings. With the conclusion of that prophetic 
experience, Hashem’s Presence ascends and departs. From where else 
could it have departed, if not from the Yaakov to whom He had been 
speaking? The Presence that spoke to Yaakov could hardly have 
departed from some other location? 
This is what the Torah alludes to: Decades earlier, when travelling from 
his father’s house to an uncertain future, Yaakov slept at the same 
location. There, on Har HaMoriah, he saw the vision of the ladder with 
its ascending and descending angels. Hashem promised Yaakov, “I am 
with you. I will guard you wherever you go. I will return you to this 
soil. For I will not forsake you until I have done what I have spoken.”(3) 
And so it was. Hashem’s Presence remained with Yaakov through his 
long ordeal with Lavan and beyond. It protected him and turned 
hardship into opportunity. Yaakov, aided by that Presence, weathered 
every storm that Lavan stirred up around him. He built his remarkable 
family, the shevatim of the Jewish people, and emerged as the well-to-
do patriarch of the first Jewish family group. 
Now, about to return to his father’s house, Hashem’s promise was 
complete. He had returned to the same soil. The Shechinah that had 
been with Yaakov ascended and departed. The results were dramatic. 
The darker period of Yaakov’s life now begins. His life would be 
punctuated with new challenges and tragedies. 
Yaakov does not know of any of this. He is full of gratitude for the 
many years during which Hashem delivered on that original promise. 
Like all the avos, he marks the special event with some sort of offering. 
He sets up a matzevah, and calls the place Beis –l. This is puzzling. 
Haven’t we been here before? Didn’t Yaakov already call the place 
Beis –l at the time of the vision of the ladder? (In fact, Ibn Ezra 
concludes that the reference here is a flashback, and refers to the 
naming of the place decades earlier. This is difficult to accept. What 
purpose is there in repeating what the Torah already explained at the 
time that it took place?) 
We can build on the idea we developed earlier to explain what 
happened. At the time of the vision of the ladder, Yaakov awoke to a 
startling realization. “Surely Hashem is present in this place!”.(4) 
Yaakov realized that he had somehow bedded down on Har HaMoriah. 
By “this place,” he meant the entire expanse that he overlooked. The 
specialness of the place owed, in Yaakov’s mind, to its being the place 
of Akeidas Yitzchok. But he had no way of determining its exact 
location within the area. Therefore, he turned the stone that he had 
placed around his head into a matzevah. His intention was to mark the 
entire area as Beis –l, not knowing the exact place that the Divine 
influence touched. 

Now, upon his return to the mountain, he felt the Shechinah take leave 
of him at precisely the spot that the rock had stood, and that he had 
made into a matzevah through pouring oil upon it. He realized that the 
exact place where Hashem had spoken with him was the place of the 
akeidah, the site of the future beis ha-mikdosh, and the gateway to 
heaven. It, not the larger surrounding area, was the true Beis –l. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711  
2. Bereishis 35:13-15 ↑ 
3. Bereishis 28:15 ↑ 
4. Bereishis 28:16 ↑ 
Machshava © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this 
mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links 
on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve 
certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 
21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayishlach – Vol. 13, Issue 8 
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Simha bas Yaakov V’Latifah z”l, whose yahrtzeit is on Tuesday (17 Kislev). Please 
have her in mind when reading and discussing this issue, and the Torah that is learned should be a merit for her and her entire family. Each issue of 
Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are 
$50 per issue, please send me an email. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!   

ללז"נ שמחה בת יעקב ז"  
)32:29כי שרית עם אלקים ועם אנשים ותוכל (  

After Yaakov ferried his family across a stream, he returned to the other 
side to retrieve some small pitchers that he had forgotten, where he was 
confronted by an angel who wrestled with him throughout the night. 
After the angel realized that he could not overcome Yaakov, he 
informed him that because he had successfully wrestled with the Divine 
and with men, his name would be changed to ישראל, which is a 
combination of the words שרית – you fought with – and ל-ק  – the Divine 
(i.e. Eisav’s guardian angel), and you were victorious. According to this 
explanation, it would have seemingly been more appropriate to change 
Yaakov’s name to תוכלאל, which is a combination of the word תוכל – 
you prevailed over – mentioned in the verse and ל-ק . Why did the angel 
emphasize the fact that Yaakov fought with him instead of the 
presumably more important point that he won? 
The S’fas Emes explains that by changing Yaakov’s name to Yisroel 
and emphasizing his battle with Eisav’s guardian angel, the Torah is 
teaching us that the ikkar (primary focus) in life is to engage in battle 
with our spiritual enemies, while the end results are up to Hashem and 
not in our control. Accordingly, the praise that the angel bestowed upon 
Yaakov was for his willingness to do battle with evil, which became 
the defining feature of his new name, the name by which his 
descendants are called. 
Rav Yisroel Reisman adds that this concept also comes up on the 
approaching Yom Tov of Chanuka. In the paragraph known as “Al 
Hanissim” that we add to Shemoneh Esrei and Birkas Hamazon, we 
thank Hashem for the miracles that He performed for our ancestors at 
this time. In addition to thanking Hashem for the miracles and the 
redemption, we also thank Him על המלחמות – for the wars – which is 
difficult to understand. Although it is appropriate to thank Hashem for 
saving us, why do we thank Him for the war itself? Wouldn’t it be 
preferable to be saved without any fighting? 
Rav Reisman explains that just as the angel told Yaakov, the phrase  על
 teaches us that the ability to fight against evil is itself valuable המלחמות
and praiseworthy. Having the strength to stand up for our convictions 
and do battle against our enemies helps us grow spiritually and is 
worthy of being singled out for praise of Hashem. As our collective 
name Yisroel indicates, our mission in this world is to fight against 
those who attempt to oppress us and lead us astray, while the end results 
are ultimately in Hashem’s hands. 

שכם אשר בארץ כנען בבאו מפדן ארם ויחן את פני העיר  ויבא יעקב שלם עיר
)33:18(  
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After Yaakov successfully placated his irate brother Eisav, he traveled 
first to Sukkos and then to Shechem, where he encamped before the 
city. The Midrash (Bereishis Rabbah 79:6) teaches that Yaakov arrived 
in Shechem just before the onset of Shabbos and established techumin 
– a border near the city that allowed him to enter it on Shabbos. The 
Meshech Chochmah points out a fascinating difference between 
Chazal’s descriptions of Yaakov and his grandfather Avrohom. The 
Gemora (Yoma 28b) teaches that Avrohom fulfilled the mitzvah of 
eiruv tavshilin – a legal mechanism that permits a person to cook food 
for Shabbos on Yom Tov. 
The Meshech Chochmah suggests that the two Shabbos-related mitzvos 
that are respectively associated with Avrohom and Yaakov encapsulate 
the difference between their approaches to serving Hashem. Although 
their ultimate goal was the same – to create a dwelling place for 
Hashem in this world – they had different approaches to accomplishing 
this objective. The mitzvah of eiruv tavshilin symbolizes Avrohom’s 
distinct style of inviting guests to his inn, where he educated them about 
Hashem as they enjoyed his food (Sotah 10b). The Rambam (Hilchos 
Avodas Kochavim 1:3) writes that wherever he traveled, Avrohom 
gathered people together to prove Hashem’s existence to them. Thus, 
Avrohom’s approach to bringing Hashem into this world was public in 
nature. 
Yaakov, on the other hand, did not actively attempt to convert others to 
his religious ideology. He was a private person who spent his time 
dwelling in the tents of Torah study (25:27). Yaakov’s focus was on 
building the Jewish people from the inside out, and therefore he is 
associated with the concept of techumin – boundaries, which symbolize 
his efforts to protect his family from outside influences. Rather than 
working to bring Hashem to others, he focused on creating a resting 
place for Hashem within his own home. 
With this introduction, the Meshech Chochmah explains that we can 
now appreciate more deeply why Avrohom was willing to travel to 
Egypt, which he viewed as a new venue to spread his religious beliefs 
by debating their wise men and magicians, than Yaakov, who did not 
seek to influence others in this manner and insisted on dwelling 
separately in the land of Goshen (46:28). This also explains why 
Yaakov never attempted to persuade his father-in-law Lavan to 
abandon his idolatrous ways, and was disturbed that somebody in his 
family would attempt to pressure Lavan by stealing his idols. For the 
same reason, Yaakov placed Dina in a box to hide her from Eisav 
(Rashi 32:23) rather than permit her to marry him and attempt to 
convert him to Judaism, for this was not Yaakov’s methodology. He 
established borders for the purpose of remaining separate and focusing 
on building the Jewish nation from within. 
Rav Meir Wahrsager of Yeshivas Mir in Yerushalayim points out that 
according to the Meshech Chochmah’s dichotomy, it appears that 
Yaakov did not advertise his religious ideology as Avrohom did. 
However, the Gemora (Menachos 53a) says clearly that all three of the 
Avos (Patriarchs) – including Yaakov – were involved in making 
Hashem known throughout the world. How can this be understood if 
Yaakov’s approach was to establish bounadries around him and keep 
to himself? 
The Ramban (12:8) notes that the Torah refers to both Avrohom and 
Yitzchok (26:25) calling out in the name of Hashem. Although the 
Torah does not describe Yaakov as doing so, the Ramban explains that 
he also spread emunah (belief in Hashem), albeit in a different manner. 
By building a family of 12 righteous and devoted servants of Hashem, 
Yaakov developed the nucleus of a nation that is predicated upon doing 
Hashem’s will, and he laid the foundation for the continuity of future 
generations, which is the greatest form of publicizing emunah of all. 
When people saw how the private Yaakov succeeded in creating a 
family and nation of Divine servants, he achieved the same results as 
Avrohom and Yitzchok, even without following in their footsteps of 
publicly announcing their beliefs. 
Rav Wahrsager adds that this theme is quite relevant to the upcoming 
Yom Tov of Chanuka, which commemorates our victory over the 
Greeks. More than any other Yom Tov, our observance of Chanuka 
emphasizes the concept of pirsuma nisa (publicizing the miracle). 
However, our publicizing is not done via flashy billboards or neon 
lights, as Western culture would recommend. Instead of lighting our 
menorahs in the public domain, we (ideally) light them next to the door 

of our houses, emphasizing the boundary that separates the sanctity of 
our homes from the outside world. Symbolically, we are declaring that 
miracles occur to those who cultivate homes in which Hashem is 
welcomed inside, while the outside world remains where it belongs. 
Parsha Points to Ponder (and sources which discuss them): 
1) Prior to his encounter with Eisav, Yaakov sent him a number of 
goats, sheep, camels, cows, and donkeys as gifts in an effort to 
appease him (32:15). What other type of animal did Yaakov send 
that is not mentioned in the Torah? (Yalkut Reuveini, Ichud 
B’Chidud 5777) 
2) After Shechem and his father attempted to convince Yaakov and 
his sons to permit Shechem to marry Dina and offered their 
daughters in marriage to the brothers, Yaakov’s sons answered and 
explained that they could only do so if Shechem and his townsmen 
would first circumcise themselves (34:13-17). Since Rashi writes 
(24:50) that Lavan demonstrated his wickedness by speaking up 
before his father Besuel and not allowing his father to answer, why 
did the brothers answer in front of their father Yaakov? (Tosefos 
Rid 24:50, Emes L’Yaakov, Mishmeres Ariel) 
3) Dina married at least three different people. How many of them 
can you identify? (Bava Basra 15b, Bereishis Rabbah 19:12, Rashi 
46:10, Seder HaDoros 2076, Chesed L’Avraham 5:25, Ben 
Yehoyada Bava Basra 15b, Ichud B’Chidud 5777) 
4) Rashi writes (35:8) that the date of Rivkah’s death was hidden so 
that people wouldn’t curse the womb from which Eisav emerged. 
Why wasn’t the date of Yitzchok’s death concealed for the same 
reason, as he was Eisav's father? (Gur Aryeh, Ayeles HaShachar) 
Answers to Points to Ponder: 
1) The Yalkut Reuveini writes that Yaakov also gave Eisav a נשר 
– an eagle. Some explain that since Eisav was a renowned hunter 
(25:27), the eagle was intended to assist him in his pursuit of prey, 
similar to hunting dogs that are used today. However, Rav Yehuda 
HeChassid explains that נשר does not refer to a new species of 
animal that Yaakov gave him, but to the total number of animals he 
sent, for the Torah records (32:15) that Yaakov sent 200 female 
goats and 20 male goats, 200 ewes and 20 rams, 30 nursing camels, 
40 female cows and 10 bulls, and 20 female donkeys and 10 male 
donkeys. This totals 550 animals, which is the numerical value of 
the word נשר. The Ichud B’Chidud suggests that the word נשר 
comes from the word נושרות – outcasts, for the Baal HaTurim (Ibid.) 
points out that all eight words in the verse that records the gift of 
animals end with the letter ם, which teaches us that all the animals 
Yaakov sent to Eisav were בעלי מומין – blemished and disqualified 
from being offered as sacrifices. 
2) The Tosefos Rid answers that Yaakov's sons realized that he was 
planning to agree to allow Dina to marry Shechem, so they had no 
choice but to speak before him to prevent him from doing so. Rav 
Yaakov Kamenetzky explains that Yaakov understood that the 
only way to successfully interact with people like Shechem and 
Chamor was to adopt a deceitful approach. However, because doing 
so was antithetical to everything that Yaakov represented and stood 
for, he was afraid that if he personally tricked them, it could end up 
desecrating Hashem's name. Therefore, he remained silent and 
allowed his sons to speak in the manner which was necessary, but 
which he himself was unable to do. 
3) Rashi explains that after Shimon and Levi killed all the men in 
Shechem, they went to rescue Dina, but she was worried that 
nobody would marry her after Shechem defiled her and refused to 
return with them until Shimon promised to marry her. The Gemora 
and Midrash teach that Iyov married Dina. The Ben Yehoyada 
explains that this marriage took place after Shimon died. The Seder 
HaDoros writes that Dina also married Zevulun, who was her twin 
(Ibn Ezra 30:21). Although Dina was defiled by Shechem, she did 
not marry him, for Shimon and Levi killed him before the wedding 
could take place. 
4) The Maharal answers that the Gemora (Niddah 31a) teaches that 
the there are three partners in creating a child: Hashem, the father, 
and the mother. Each of them contributes different components and 
features to the child. The mother provides the blood, flesh, and 
earthly components that are associated with the base parts of a 
person, whereas the father’s contributions are more elevated. As a 
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result, the wickedness of the child is more dependent on the 
components that he received from his mother, and for this reason 
people would hold Rivkah more responsible for Eisav's actions than 
Yitzchok. Alternatively, Rav Aharon Leib Shteinman suggests 
that because Yitzchok was old and blind and remained in his house, 
people ceased talking about him and there was no concern that they 
would curse him for Eisav's actions. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Aish.Com - Rabbi Benjamin Blech 
The $450 million da Vinci: Is It Worth It? 
It all depends on who is its creator. 
Can a work of art be worth close to half $1 billion? 
Obviously somebody – and he is still anonymous – seemed to think 
so when he made the winning bid last week of $450 million at 
Christie's auction house for Salvator Mundi, a 600-year-old painting 
reputedly by Leonardo da Vinci. 
This stratospheric purchase price makes the 26-inch tall portrait the 
most expensive artwork in history, beating out the previous record 
for a painting sold at auction, Pablo Picasso’s Les Femmes d'Alger 
(Women of Algiers), which went for $179.4 million in 2015, while 
Paul Gauguin's Nafea Faa Ipoipo? (When Will You Marry?) 
commanded $300 million in a private sale the same year. 
Perhaps most remarkable about the huge sum paid for what was 
billed by Christie’s as “The Last da Vinci” is the amount paid for 
this very same poster-sized portrait in 1958 before its attribution to 
Leonardo da Vinci. At that time it went for the grand price of sixty 
dollars at auction, not overly impressing its viewers with its artistic 
merit. As late as 2005, when the same piece was plucked from an 
estate sale, a buyer was induced to purchase it for $10,000. 
Many art critics point out that even if Salvator Mundi was actually 
painted by Leonardo, a position which remains disputed, it almost 
certainly does not deserve acclaim as “a masterpiece.” Shortly after 
the record sale, art critic Jason Farago wrote in the New York Times 
that although he is not in the position to “affirm or reject [the 
painting’s] attribution,” he believes the so-called masterpiece is “a 
proficient but not especially distinguished religious picture from 
turn-of-the-16th-century Lombardy, put through a wringer of 
restorations.” Art critic Jerry Saltz, in an essay for New York 
magazine, called the portrait “dead” and “inert.” 
So why would anyone pay almost half $1 billion for it? 
Even the wealthiest oligarch must receive some fulfillment in the 
expenditure of this incredible amount of money– and it is clear that 
the simple experience of viewing this painting is not a sufficient 
explanation. 
Indeed, the proof that the value of a portrait has very little 
relationship, if any, to its aesthetic worth is what happened in 2011 
in the aftermath of the discovery by Pierre Lagrange, a Belgian 
hedge fund manager, that a $17 million alleged Jackson Pollock 
painting he bought from a gallery contained a pigment of paint that 
was not sold commercially during Pollock’s lifetime. Soon 
numerous other purchasers from the same gallery of multimillion 
dollar artwork attributed to masters like Mark Rothko, Jackson 
Pollock and Willem de Kooning realized they had been fooled into 
buying forgeries. 
The revelation of the real artist as Pei-Shen Qian, a 73-year-old 
Chinese immigrant who painted the forgeries from his garage in 
Queens for a few thousand dollars each, rendered them instantly 
worthless. Yet the paintings’ appearance did not change. They were 
exhibited previously to great acclaim. The only thing responsible 
for the drastic drop in their value was the real name of their creator. 
For years Pierre Lagrange was a very happy man. He owned a 
painting which he said constantly awed him by its beauty and 
inspired him by its craftsmanship. But when he found out he didn’t 
own a real Jackson Pollock he was angry and miserable. 
Clearly, more important than what we see is our belief in whom we 
assume to be its creator. 
This insight carries with it an important religious message as well. 
We are surrounded by a world of infinite beauty. King David, in his 
masterful book of Psalms, inspired us in countless passages of 
unforgettable brilliance to look around us with awe and appreciation 
at all the majestic works of nature. “O Lord, how manifold are Your 

works! In wisdom You have made them all: the earth is full of Your 
riches” (Psalms 104:24). 
Why then do so many not appreciate it? Henry Thoreau put it 
beautifully when he asked us to remember that “Heaven is under 
our feet as well as over our heads.” Heaven surrounds us on earth 
but only if we believe in heaven above; to truly appreciate creation 
we need to recognize the truth of a Creator. 
For those who believe life is a result of a godless evolution, the 
world is reduced to a mere forgery, as valueless as an inauthentic 
Leonardo da Vinci or Jackson Pollock. 
George Santayana famously said that “the world has its music for 
those who will listen.” We can truly treasure its beauty, but only if 
we listen to its lyrics of actual authorship by the Ultimate Creator. 
This article can also be read at: http://www.aish.com/ci/s/The-450-million-da-Vinci-Is-It-Worth-It.html Like what you read? As a non-profit organization, Aish.com 
relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around 
the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 
Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayishlach - Brotherhood 
After Shechem’s tragic assault of Dina, the Torah relates that 
Shimon and Levi took the matter into their own hands. “And the 
two of Yaakov’s sons Shimon and Levi, Dina’s brothers, each took 
his sword and they came upon the city (of Shechem) confidently 
and killed every male” (Bereishis 34:25). Rashi explains that 
although we already know that they were the brothers of Dina, the 
pasuk emphasizes that they acted out of a sense of brotherhood. 
Rav Meir Tzvi Bergman sees in Rashi’s explanation a profound 
idea. While it is natural to risk one’s life for one’s own survival, 
risking one’s life for another person does not come naturally. 
However when it comes to one’s brother or sister it becomes a 
personal matter, for a sibling is a blood relation deriving from the 
very same parents. Each sibling is a portion of the same progenitor. 
This is what Aharon meant when he asked Moshe to pray for 
Miriam who was stricken with tzaraas. Since she is born from the 
same womb as we, if she were to die it could be as if “half of our 
flesh had been consumed.” (See Rashi Bamidbar 12:12.) 
The Rambam (Matnas Aniyim 10:2) in codifying the laws of 
Tzedaka, expands this concept to include the brotherhood of all 
Jews. “All Yisrael and those who have joined (their ranks) are like 
brothers as it states, ‘You are children of Hashem your G-d,’ and if 
a brother will not have compassion on his brother, who will have 
compassion?” Since we all are Hashem’s children, we are indeed 
all brothers. As explained before, brothers share the same “flesh” 
and having compassion for a brother is akin to having compassion 
on yourself. Thus, the Torah logically commands, “Love your 
fellow [Jew] as yourself” (Vayikra 19:18). This is because you 
should perceive him as a part of yourself. 
Indeed many Mitzvos bein adam lechaveiro are expressed in terms 
of brotherhood. To cite a few examples: “Do not hate your brother 
in your heart” (Vayikra 19:17), “If your brother will become 
impoverished…you shall strengthen him...so that he can live with 
you” (Vayikra 25:35), “You shall not see the ox of your brother or 
his sheep and ignore them; you shall surely return them to your 
brother” (Devarim 22:1). 
After the Torah is read on Monday and Thursday, the shliach 
tzibbur recites a series of prayers which all begin with “May it be 
the will of our Father in heaven…” except for the last one. It begins 
“Acheinu kol Bais Yisrael hanesunim batzarah uvashivya – our 
brothers the entire House of Yisrael, who are in distress or 
captivity…” Our hearts go out to all of Bais Yisrael because they 
are our brothers. Rav Bergman suggests that this prayer does not 
need to invoke “our Father in heaven” since it refers to all of us as 
brothers only because we are the children of our Father in heaven. 
Rav Mattisyahu Salomon asks rhetorically, “If all Jews are brothers 
because we are all children of the same Father, how do you think 
our Father feels when His children don’t get along?” If for no other 
reason, we must find a way to create harmony and shalom bayis 
among ourselves, so as not to upset our Father. Don’t you agree, 
dear brothers and sisters? 
L’iluiy nishmas imi morasi Lena bas Shmaryahu 
on her Yahrzeit 
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RavFrand 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: ##1010 – Davening at Kever Rachel: Is it Permissible? Good Shabbos! 
Putting a Different Spin On “I Did Not Learn from His Evil Ways” 
I recently saw a teaching of the Chofetz Chaim on a Rashi in Parshas 
Vayishlach. In truth, this teaching does not really fit in well with the 
first part of Rashi on the same pasuk, but we will place it in the category 
of “Ayn Meshivin al ha’Drush” (one cannot be too pedantic in 
questioning homiletic expositions). The idea is that if the thought is 
true, we accept it for its mussar value even if the underlying source may 
not really be saying what the teaching claims it is saying. 
Rashi gives a couple of interpretations of the expression Yaakov sent 
to his brother Eisav: “I have sojourned with Lavan (im Lavan garati)” 
[Bereshis 32:4]. First Rashi says, “I did not become a dignitary or a 
notable, but remained a mere sojourner (ger). It does not befit you to 
hate me over the blessing of your father who blessed me, ‘Be a lord to 
your brothers,’ for it has not been fulfilled in me.” 
Then, Rashi quotes a famous Medrash that the numerical value of garti 
(gimel-reish-tof-yud) is 613, as if to say, ‘I sojourned with Lavan, the 
evil one, yet I kept the six hundred and thirteen commandments and did 
not learn from his evil ways. 
Someone asked the Chofetz Chaim, “How could Yaakov Avinu make 
such a bold statement which literally borders on haughtiness. Here he 
is meeting his brother after all these years and is saying, “You should 
know I am a Tzadik. I kept all 613 mitzvos.” Does this not smack of 
gayvah [haughtiness]? 
The Chofetz Chaim addressed the question by focusing on the last 
words of Yaakov (as quoted in the Medrash), “and I did not learn from 
his (Lavan’s) ways.” For the purpose of this drasha, let us concentrate 
on those words: How did Yaakov have the gayvah to say categorically, 
“I did not learn any bad habits from Lavan?” 
The Chofetz Chaim responds that on the contrary, this is not a reflection 
of haughtiness. It is a reflection of tremendous humility. The point 
Yaakov is making is the following: I saw what it means to have mesiras 
nefesh. I saw what it means to have devotion to a cause. I saw how 
Lavan worked and how he acted. He did not rest until he completed his 
task. Of course, Lavan’s activities were evil — but his devotion and 
dedication to these evil actions was uncompromising. Halevie (if only), 
I would have learned from him how to be devoted to my lifestyle and 
value system the way he was devoted to his value system. 
Unfortunately, “I did not learn from his evil actions.” Namely, I failed 
to be inspired to adopt his dedication, and apply that dedication to my 
own lifestyle. 
Recently I had two “aha” moments that struck me in this vein. 
Last Friday, I went to pick up my dry cleaning at my Korean-owned 
dry cleaners. The fellow is an immigrant who barely speaks English. 
Sometimes there is a communication gap when talking with him. I said 
to him, “Nu, did you enjoy your Thanksgiving?” He said, “Yeah, I 
watched football.” Ten years ago, he did not know what a football 
looked like. Now he spends Thanksgiving watching football games. I 
said, “Which game did you watch?” He said, “I watched all three.” A 
football game lasts approximately three hours. This means he spent 
nine straight hours of his “vacation” on Thanksgiving watching 
football. Halevie, I should be able to sit by a Gemara for nine straight 
hours. However, (unfortunately), “I did not learn from his evil ways.” 
Then, Friday morning, I was in the car listening to the radio. NPR had 
a reporter reporting live from a Target store in Rockville, MD. 
Everybody knows that last Friday was “Black Friday” (the Friday after 
Thanksgiving when major sales take place to launch the “Xmas 
shopping season.”) The Target store opened at 5:00 am, and they were 
offering 31-inch flat screen television sets at a great price. Of course, 
they only had a limited supply, and there were no rain checks for this 
item. First come, first served. 
A fellow waited in line from 9:00 pm the previous night. This means, 
after eating his turkey, he waited in line from 9:00 pm Thursday night 
to 5:00 am Friday morning. I just cannot think of anything in this world 
for which I would “camp out overnight” for eight hours straight. “And 
I did not learn from his evil ways” (how I should be acting with 
enthusiasm and mesiras nefesh for those things that I believe in)! 

The final thing that hit me in this vein is something I once heard from 
Rav Gifter. 
Rav Gifter once travelled to Mexico to collect money on behalf of the 
Telshe Yeshiva. Rav Gifter wanted to see a certain individual who was 
apparently a very wealthy man, in order to ask him for a donation for 
the Yeshiva. Try as he might, whenever Rav Gifter would come to the 
man’s house, the man was never home. Whenever Rav Gifter appeared 
— morning, afternoon, evening, or weekends — Rav Gifter was told 
the fellow was not home — he was “in the office”. 
Finally, Rav Gifter went to the man’s factory. He camped out there 
early in the morning, and was finally able to catch the man. Rav Gifter 
told him, “I do not understand you. Morning, evening, night — you are 
never home! What is going to be? What is going to be with your 
family?” 
The person responded to Rav Gifter (in Yiddish): “Men darff liggen in 
gesheft,” loosely translated as, “in order to be successful in business, 
‘one must live in his business!’” 
I do not know if Rav Gifter collected anything in Mexico City during 
that trip, but when he came back to the Telshe Yeshiva, he gave a 
mussar schmooze to the students and kept repeating this phrase “you 
need to be totally consumed by your business.” 
Rav Gifter used this sentence repeatedly as a metaphor for his own 
students, and for many other Torah students from other yeshivas: “If a 
person wants to be successful in Torah learning, he must LIVE in Torah 
24/7.” Becoming an accomplished scholar in Torah learning requires 
total devotion. This was the biggest treasure Rav Gifter found in 
Mexico City — the lesson that when one is devoted to an enterprise — 
be it business or (l’havdil) learning Torah — it must totally consume 
him. 
This is what Rashi means when he explains Yaakov’s message to Eisav 
“I did not learn from Lavan’s evil ways.” He was not bragging. It was 
not a statement he was proud to make. It was a confession. Nebach, I 
had a great teacher. He was a tremendous mentor in the attribute of 
devotion; and nevertheless I failed to learn from his actions. V’Lo 
Lamaditi m’ma’asav ha’raim. 
As I mentioned at the outset, this does not necessary flow from the 
statement in the pasuk, which implies “I kept the 613 mitzvos” as a 
statement of accomplishment, but ayn meshivin al ha’drush. 
Succos is a State of Mind 
After Yaakov met Eisav, they (at least partially) reconciled, and then 
they decided to go their separate ways. The pasuk says, “So Esav went 
back that day on his way toward Seir. Then Yaakov journeyed to 
Succos and built himself a house, and for his livestock he made shelters 
(Succos); therefore he called the name of the place Succos.” [Bereshis 
33:16-17]. 
There are two problems with this pasuk. The first is that Yaakov only 
called the name of the place Succos after he got there (after he erected 
the shelters (Succos) for the livestock). Nevertheless, the pasuk says 
“he journeyed to Succos” as if that was the pre-existing name of the 
town. Of course, we can say that the pasuk is speaking in “prophetic 
future tense” — i.e., Yaakov journeyed to the place that in the future 
he would name Succos. However, it is strange to find it written that 
way. 
The other question is that it seems that Yaakov named the town for a 
very insignificant fact — namely the structures he built for his cattle. 
Why is the town (apparently) named for the huts he made for his 
livestock? 
The author of the sefer Milchemes Yehuda discusses these questions. 
He says that the pasuk is teaching that Succos is not merely a place on 
the map — it is a state of mind. The Torah is teaching that Yaakov 
Avinu is now entering the final stage of his life. Yaakov lived in his 
parents’ house for many years, during which time he sat and learned. 
Then he went to Yeshivas Shem V’Ever for another fourteen-year 
period where, again, he sat and learned. Then, as a fugitive running for 
his life, he left Eretz Yisrael — the Promised Land — and worked by 
Lavan for twenty years. He worked for one wife, then he worked for 
another wife, and then he needed to earn a bit of a livelihood for 
himself. This was all a prelude for the final stage of his life. Now, 
Yaakov is coming back to Eretz Yisrael. In today’s terminology, he is 
finally “settling down.” 
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Yaakov makes a decision. He said to himself, when I was by Lavan, I 
saw what is involved in earning a living. I saw how Lavan acts. I am 
now beginning “the rest of my life.” I have seen enough of life to know 
that materialism (gashmiyus) and the struggle to make a living and all 
other mundane pursuits in this world can become a person’s raison 
d’etre — they can become the reason for a person’s existence. I do not 
want this to happen to me because I know that the only thing that counts 
in this world is spirituality (ruchniyus) and service of Hashem. All the 
rest is just peripheral. It may be necessary, but it is only a means to an 
end. 
So therefore, when the pasuk says that Yaakov traveled to Succos, it is 
not referring to the name of that town. It is referring to this concept that 
a person must look at his pursuit of gashmiyus — the material things in 
life — houses, livelihood, cattle — as merely just travelling “to 
Succos.” It is all temporary. A person cannot take it with him. All these 
acquisitions are not going to make a bit of difference after 120 years. 
They are all transitory. 
They are like a Succah. When someone is out camping, he does not put 
up a house for his ten-day camping trip. People put up tents, because it 
is just a temporary situation. Yaakov traveled to Succos: “Now I am 
starting my life — I have finished with Lavan, I have finished with 
Eisav – so now I am beginning. My mindset is to Succos.” I called the 
name of the city I would live in “Temporary Huts” [Succos] because I 
am making a statement for myself and for my children that this entire 
world must be viewed in the context of a temporary dwelling — 
“Succos.” 
With this idea, the Milchemes Yehuda interprets a puzzling Gemara 
[Shabbos 33a]. After mentioning that Yaakov named the city Succos, 
the next pasuk says, “Yaakov came intact to the city of Shechem which 
is in the land of Canaan, upon his coming from Paddan-aram, and he 
encamped before the city (va’yichan es pnai ha’ir)” [Bereshis 33:18]. 
The Gemara asks, what does “he encamped before the city” mean? The 
Gemara gives three interpretations: Rav answers, “He minted a coin for 
them” (matbeah tiken lahem). Shmuel answers, “He founded market 
places for them (shevakim tiken lahem).” Rav Yochanon says, “He 
founded for them bath houses (merchatzaos tiken lahem).” 
This is strange. Yaakov arrives in Shechem and he suddenly decides to 
invent a monetary system? He invents shopping malls? He brings in 
spas? What does this mean? 
The Milchemes Yehuda says that Yaakov came into this city after he 
established this principle that the whole world has to be looked at as 
“Succos.” He asked himself — what consumes these people? Number 
1 — coinage; Number 2 — shopping; Number 3 — spas — the good 
life. He told them, “My friends, you have it all wrong. This is not the 
way to live. You must view your major activities in life from a different 
perspective.” 
According to the Milchemes Yehuda’s reading of the Gemara, the 
words tiken lahem in each of the three opinions does not mean “he 
founded” or “he established,” as the simple reading of the Talmudic 
text might lead us to believe. He interprets the verb tiken to mean, “he 
fixed or improved” (from the infinitive l’saken — to fix). Rav interprets 
that Yaakov tried to teach them the proper perspective they should have 
about money. It is not everything in life! Shmuel says that he did not 
establish market places. On the contrary, he tried to convince them that 
shopping is not the be-all and end-all of existence. There is no mitzvah 
to stand nine hours in line at night to buy a 31-inch television set at a 
discounted price. Finally, Rabbi Yochanan said he tried to “fix” their 
attitude towards bath houses — just to live an epicurean existence, 
luxuriating for hours on end in warm soapy water is not what this world 
is all about. 
Tiken does not mean he invented. He tried to be “mesaken” — to 
correct their perspective in each of the three areas of life cited by these 
three Rabbinic opinions. 
Man is Like Stone 
Finally, I wish to share one last observation from the aforementioned 
sefer, relating to the concept of a tombstone (matzeivah), which we find 
in this week’s parsha. Yaakov took a stone and made it into a matzeivah 
for his beloved wife, Rochel [Bereshis 35:20]. 
This is something we do until this very day. We erect monuments to 
departed loved ones out of stone. The sefer Milchemes Yehuda 

provides an interesting insight to explain why we make matzeivos out 
of stone. 
We all know that the world consists of four categories of entities: Those 
who speak (medaber) e.g., humans; those who are alive (chai) e.g., all 
other creatures; those that grow (tzomeach) e.g., vegetation; and 
inanimate objects (domem). The category of inanimate objects (of 
which rocks are a classic example) is at the bottom of the totem pole. 
Above that is plant life — trees, and so forth. Above that are animals, 
fish, fowl, and insects. At the top of the pyramid is the human being, 
who has the capacity of speech. 
At first glance, it seems that the distance between the top (medaber) 
and the bottom (domem) of the totem pole is vast, equal to “the distance 
between east and west.” There is nothing lowlier than a stone. It is 
something we step on. On the other hand, man stands at the pinnacle of 
existence. The Milchemes Yehudah says: Yes and no. Stones can be 
the lowest of the low, something we merely trod upon. And yet stones 
— if they are used properly — can last for thousands of years. 
America is a relatively young country. How old is the “New World?” 
— It is four hundred, maybe five hundred years old at most. However, 
in Europe, you can see stone buildings that are 1,000 years old. In Eretz 
Yisrael, the Kosel Ha’Ma’aravi is made out of stones from the period 
of the Second Beis HaMikdash — well over 2,000 years old! 
If you want a memorial to last for literally thousands of years, you use 
stone. The lowly stone that is a mere “domem,” which is stepped on — 
if used properly — can have an almost everlasting impression. Human 
beings can be similar. They can come into this world, not do what they 
are supposed to do, live and die, decompose and typify the statement, 
“From dust you were taken, and to dust you will return” [see Bereshis 
3:19]. On the other hand, if human beings reach their potential, they 
can have lasting effects for thousands of years. 
We are still reading about Rav Yochanan and Rav and Shmuel. They 
lived in the fifth and sixth century. We are still reading the words of the 
prophet Yeshayahu. We are still reading the words of Moshe Rabbeinu, 
which are thousands of years old. Jews all over the world spend 
countless hours a week analyzing the words of Rashi (on Bible and 
Talmud). Rashi lived almost a thousand years ago, and still has a 
powerful effect on all of us. 
In a sense, men are like stones. They can have a tremendous effect, but 
if they do not use their lives correctly, they can leave the world without 
making any impact whatsoever. That is why the appropriate memorial 
for a human being is a matzeivah made out of stone. The stone teaches 
us a lesson. It teaches us that everything depends with what one does 
with an item. A stone can remain on the ground and be trodden upon or 
it can be erected into a structure that can last for a thousand years. The 
same applies to man. If we fulfill our mission in life, we can have 
influence for generations upon generations. If not “we came from dust, 
and we will return to dust.” 
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“And he lodged there that night and he took from what he had in 
hand a gift for Esav, his brother.” (Gen. 32:14) 
When he worked for Lavan, Yaakov barely slept. For fourteen 
straight years in the Yeshiva of Shem and Eiver, he didn't lay down 
in a bed. The only reason he stopped to lay down in Jerusalem was 
because he knew it was G-d's plan since the sun set early and it was 
intended that he have his prophetic dream. Why now, when Esav 
was coming for him, does the Torah tell us he stopped for the night? 
Of course, this time Yaakov was traveling with his family and his 
flocks and they could not travel continuously. Even if he, himself 
could have kept going, it would not be right to push others to 
extremes. However, it's possible that the Torah was teaching us a 
very valuable lesson. 
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The Midrash tells us that Yaakov prepared to meet his brother in 
three different ways: he prayed to HaShem, he prepared for war, 
and he sent a tribute to Esav. 
This posuk teaches us that even though he was frightened, and even 
though his instinct might have been to keep traveling and get as far 
from Esav as possible, there comes a time when you have to stop 
running. 
It's a time when you take what comes to your hand and you deal 
with it. You may not know exactly what to do, but you try your best 
and make the effort. Yaakov sent a gift, he let Esav know that he 
was prepared to fight if necessary, and he davened to HaShem to be 
saved from this situation. Instead of quaking and cowering, he got 
busy doing everything he could to handle it. 
No life can be peaceful and tranquil all the time. Few lives are 
serene even most of the time. And you simply can't run away from 
adversity. It will pursue you until you learn to deal with it. That's 
why HaShem sends it to you. 
Yaakov knew he had to face the challenges head on and couldn't 
run away. He did whatever he could and tried whatever he could 
think of to face Esav. 
He put this power into all our souls. We inherited his resilience and 
determination and the ability to face our fears. Later in life Yaakov 
thought he was done. He thought he'd learned all the lessons and 
earned the right for some peace and quiet. HaShem showed him that 
as long as you live, you are meant to grow, face the daily challenges 
He sends your way, and learn the lessons of life. 
A girl from the Midwest came to New York for a date so the guy 
wouldn’t have to travel all the way out. Staying with family, she 
arranged for the fellow to pick her up in Brooklyn. 
That evening, waiting for him to show up, she noticed an insistent 
car horn honking on the street below the 2nd floor apartment. 
“There’s no way that’s the guy,” she told her cousin. “Of course 
he’d come up and knock on the door.” But there was still no knock 
on the door and the horn kept honking. Her cousin went down to 
investigate. 
“Hi,” the driver said, relieved to be speaking to someone, “I’m here 
to pick up Esti.” Incredulous, she went upstairs to inform the 
visiting girl, who said, “If he can’t be bothered to come to the door 
I’m not going out with him.” The New York cousin dutifully went 
back downstairs and told the guy, “She said she’s not going out 
with you.” 
“Oh, man!” the driver exclaimed in disbelief and frustration. “They 
ALWAYS say that!” 
Now You Know 
While traveling back to his homeland, Yaakov had to bury Devorah, 
the nursemaid of Rivka. She was buried under a tree which was 
called the tree of tears. Mention of this is very important, as the 
Midrash relates that while still involved with the mourning for 
Devorah (some say she was actually Rivka’s mother) – Yaakov 
received word that his mother, Rivka, had died. 
It is for this reason, says the Midrash, that HaShem appeared to 
Yaakov and blessed him. What blessing did HaShem give him? It 
was the mourner’s blessing. 
Then the Torah tells us that HaShem changed his name and said, 
“You are no longer Yaakov but Yisrael.” 
The name Yaakov connotes suppression, as something crushed 
underfoot, while Yisrael conveys that this man grappled with Angel 
and Man and succeeded, as we see after he fought the Angel of 
Esav. 
Perhaps, then, the “mourner’s blessing” that HaShem gave him was 
that he be consoled for his loss in the fact that he had been able to 
grow from the difficulties he faced and was now a different being 
than he had been previously. 
While we are adjured at a house of mourning to remain silent and 
not try to rationalize with the mourner, for HaShem it was 
appropriate to do so and Yaakov was comforted. 
Thought Of The Week: 
If you’re going through hell – keep going. – Winston Churchill 
“Today I am a fountain pen,” Was cutesy in its day. Simchas, though, are too important To waste what you’re 
going to say. Don’t disrespect your audience or your special occasion by being unprepared. Inspire, entertain, 
and dazzle your crowd with a custom speech from JewishSpeechWriter.com It doesn’t matter why you do it. 
Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Summary 
Jacob prepared himself in three ways for his encounter with Eisav. It is 
extremely surprising that Jacob referred to “G’d’s acts of kindness”. He 
split his family into two camps in preparation for war. Even in the most 
difficult and trying times, we can find G’d’s kindness. Every Rosh 
Chodesh, we say Hallel and express our gratitude to G’d. “Whatever 
G’d does is always for the good.” Joseph went through many hardships 
from a young age. We should not to look at each episode in Jacob’s 
life, nor in our own lives, as separate entities. Also, as a nation, we 
should not get lost in the individual episodes of our long and bitter 
exile. Even now we have plenty to appreciate. We have arisen once 
again and developed into two modern camps. 
Encounter With Eisav 
In this week’s parasha, the Torah relates how Jacob got ready for his 
encounter with Eisav. Rashi (Bereishis 32:9) quotes from the Midrash 
Tanchuma Yoshon (6) that Jacob prepared himself in three ways: (1) 
he sent presents to Eisav to appease him; (2) he prepared for war in case 
Eisav would attack; and (3) he prayed to G’d, as he knew that ultimately 
everything is in the hands of G’d. 
Jacob’s Prayer 
When Jacob prayed, he said (Bereishis 32:11): “I am unworthy of all 
the kindness and all the truths that You have done to Your servant. For 
with my staff I crossed this Jordan and now I have become two camps” 
(see Ramban). 
All The Kindness 
If we analyze the two situations Jacob mentioned in his prayer, it is 
extremely surprising that he referred to them as “G’d’s acts of 
kindness”. The first time he came to the Jordan River, he was fleeing 
from Eisav. Rashi (ibid 29:11) explains that Eisav instructed his son 
Eliphaz to pursue Jacob and kill him. When Eliphaz met up with Jacob, 
he did not know what to do. Obviously, it was not right to kill his uncle. 
On the other hand, he did not want to disobey his father. So, he asked 
Jacob for advice. Jacob told him to take all his possessions, for our 
sages teach that a pauper is somewhat considered as dead. 
Two Camps 
Now Jacob had come to the Jordan River for the second time. He split 
his family into two camps in preparation for war. He had been informed 
that Eisav was coming towards him with an army of 400 fighters. Jacob 
was extremely frightened and distressed. He had sent presents to 
appease Eisav, but apparently it did not have the desired effect. He 
therefore divided his family into two camps, so if Eisav tried to destroy 
one camp, the remaining camp could escape. These were the two 
situations Jacob described. Both times he was in danger. So how could 
Jacob refer to these situations as “G’d’s kindness”? We would expect 
him to pray and ask G’d to protect him from all his perils and dangers. 
G’d’s Kindness 
Jacob’s description of these two situations teaches us that even in the 
most difficult and trying times, we can find G’d’s kindness. Jacob saw, 
in spite of all his difficulties and dangers, his tremendous growth. He 
had originally crossed the Jordan River as a single person without any 
possessions. Now he was blessed with a large family. With G’d’s help, 
he had succeeded to build up a business. Despite all the dangers he had 
encountered, Jacob focused only on the positive parts of his life. It is 
not always easy to see G’d’s kindness in every situation. However, we 
must always remember that G’d only does what is good for us. If we 
do not see it, it is due to our lack of understanding, since we do not see 
the complete picture. 
Hallel 
Every Rosh Chodesh, we say Hallel (Tehillim 114-118) at the end of 
our morning prayer. We express our gratitude to G’d and several times 
we say, “give thanks to G’d, for He is good, His kindness endures 
forever.” It is interesting to note that even on Rosh Chodesh Av, the 
month when our Temples were destroyed and so many calamities befell 
us, we still say Hallel and express our thanks to G’d. 
Everything For The Good 
How can we thank G’d and state that He is good, when we see so much 
suffering and pain around us? The answer lies in the second half of the 
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above verse: “His kindness endures forever.” Often, we cannot see 
G’d’s kindness, and do not see how it is good. Only G’d knows. We do 
not thank G’d because we see His kindness and goodness. We thank 
G’d because we believe that no matter what happens, everything is 
ultimately for the good. As Rabbi Akiva said (Berachot 60b): 
“Whatever G’d does is always for the good.” 
Joseph 
In the next few parshios, we are going to read about how Joseph went 
through many hardships from a young age. Eventually he became 
viceroy in Egypt. In this position, he provided for the entire region, 
including his own family. At this point, Joseph no doubt felt good. He 
realized that all his hardships were orchestrated by G’d and had brought 
great salvation to his family. As he said, when he revealed himself to 
his brothers (Bereishis 45:5-8), “And now, don’t be distressed and do 
not reproach yourself for having sold me… G’d sent me ahead of you 
to insure your survival in the land and to sustain you for a momentous 
deliverance. It was not you who sent me here, but G’d.” However, even 
when Joseph thought he understood G’d’s plan, he was only able to 
piece a little part of the whole picture together. Only G’d saw the entire 
picture. Joseph’s ability to look after his family and bring them down 
to Egypt was part of G’d’s larger plan that would eventually lead to the 
development of the Jewish people and the exodus from Egypt. 
One Long Paragraph 
The Mirrer Rosh Yeshivah, Rav Chaim Shmulevits, makes an 
interesting observation. Last week’s parasha, that described Jacob’s 
exile, is unique. All other parshios are divided into separate paragraphs. 
Last week’s parasha is just one long paragraph. This teaches us, says 
Rabbi Shmulevits, not to look at each episode in Jacob’s life, nor in our 
own lives, as separate entities. Rather, we should view everything as 
small pieces of a larger picture. 
Long And Bitter Exile 
Also, as a nation, we should not get lost in the individual episodes of 
our long and bitter exile. They are also parts of a larger picture. As King 
David says in the song we sing on Shabbos and Yom Tov before 
bentshing (Grace), (Tehillim 126:2), “When G’d will return the 
captivity of Zion, we will be like dreamers. Then our mouths will be 
filled with laughter and our tongue with glad songs. The nations will 
declare that G’d did greatly with us. We were gladdened.” At that time, 
we will see the complete picture. And all the episodes, that now appear 
to us as huge question marks, will fall into place as clear pieces of the 
entire puzzle. 
Plenty To Appreciate 
However, even now we have plenty to appreciate. Shabbos morning, at 
the end of Pesukei D’Zimrah, we say a beautiful praise to G’d, known 
as Nishmas. In this prayer, we express our gratitude for all the goodness 
and kindness that G’d has done for our ancestors and for us: “You took 
us out of Egypt, nourished us through famine, saved us from wars, 
protected us from plagues and diseases, and constantly showed us 
mercy and kindness.” This prayer is written in the spirit of our patriarch 
Jacob. Instead of focusing on our difficulties, we marvel at the fact that 
after thousands of years, exiled from our homeland, as a lone sheep 
among seventy hungry wolves, we have still survived. Rav Yacov 
Emden writes, in his introduction to his commentary on the Siddur, that 
the biggest miracle that ever happened is that a little nation, persecuted 
and oppressed, has survived despite everything. And not only have we 
survived. As the Chovas Halevovos (The Duties of the Heart) says, if 
we take a look around ourselves, throughout our exile, in most periods, 
we have had tremendous material success. Totally out of proportion to 
our numbers, we have risen to high positions in commerce, in science, 
and otherwise. The secret behind this is that G’d continues to shower 
His blessing upon the Jewish people, even during our exile. As it says 
(Vayikra 26:44), “While they will be in the land of their enemies, I will 
not have been revolted by them, nor will I have rejected them, to 
obliterate them, to annul my covenant with them. For I am HASHEM, 
their G’d.” The hand of G’d is always there, guiding, protecting, and 
enriching us. 
Two Modern Camps 
In our generation, we can also say, like our patriarch Jacob: “We are 
unworthy of all the kindness and all the truths that G’d has done for His 
servants.” During the terrible Holocaust in Europe we suffered so much 
and lost everything. But now we have arisen once again and developed 

into two modern camps. One camp started with the Holocaust survivors 
and continued with the large gathering of Jews from all over the world 
in the Holy Land, despite the constant struggles and dangers. The other 
camp has developed in North America and the rest of the Diaspora 
where Jews have rebuilt their lives, both spiritually and materially, far 
beyond what anyone imagined after the war. It is important that we 
learn from the past to the present, both as a community and as 
individuals. No matter how bleak our situation appears, we must see 
past the darkness to appreciate G’d’s kindness. As it says (Psalm 
32:10): “The one who trusts in G’d is surrounded by kindness. May we 
merit to see the complete picture, when we will all return to Zion and 
again be one complete camp. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
The Spiritual Standard to Which Yaakov Held Himself 
The Torah tells us that after Yaakov was in the house of Lavan for 
twenty years, after he had not seen his brother for thirty four years, he 
sent angels ahead of him to tell his brother Esav, “Im Lavan garti - I 
have sojourned with Lavan and lingered until now.” Rashi cites Chazal 
who explain that the word “garti” is the numerical equivalent of 
“taryag,” which represents the 613 mitzvos. Yaakov was saying to Esav 
his brother that although he was exposed to Lavan and his community, 
he adhered to the entire Torah. In addition, he communicated to Esav 
saying, “I did not learn from his evil ways.” If Yaakov had already said 
that he had fulfilled the 613 dictates of the Torah, why was it necessary 
for him to add, “I did not learn from his evil ways?” Yaakov was telling 
Esav that he not only observed the Torah in its entirety, but he also had 
infused all his actions with the purest level of spiritual intent, thus 
retaining the most advanced level of spirituality. What was the purpose 
of this information? 
The Torah tells us that G-d promised Yaakov that He would protect 
him, as it states, “Behold I am with you; I will safeguard you wherever 
you go…” After Yaakov had awakened from his dream on Mt. Moriah, 
the Torah states, “Yaakov took a vow saying, ‘If G-d (Elokim) will be 
with me, will safeguard me….” Why did Yaakov refer to G-d using the 
appellation “Elokim,” which connotes the attribute of justice? Why did 
he not refer to G-d with the appellation ‘Hashem (YKVK)’, which 
connotes the attribute of mercy? Ohr HaChaim HaKadosh explains, 
“Initially, when G-d gave Yaakov the guarantee of protection, the 
Torah uses the appellation ‘Hashem (YKVK)’ as it states, ‘And behold 
Hashem (YKVK) was standing over him (Yaakov)…’ It is a known 
fact that very often the attribute of mercy will agree to do good to the 
individual. However, the attribute of justice will interfere and prevent 
that from taking place. 
Although G-d had promised to safeguard Yaakov within the context of 
mercy, Yaakov agreed to conduct himself in a manner that even the 
attribute of justice would agree that he should be protected. He wanted 
to be held to the exacting standard of the attribute of justice, which 
demands perfection. If G-d was willing to offer His protection to 
Yaakov within the context of mercy, why did Yaakov want to be held 
to the higher standard, the attribute of justice? 
The Torah tells us that when Yitzchak had given the blessing to Yaakov 
that was intended for Esav he said, “And may G-d (Elokim) give you 
of the dew of the heavens and of the fatness of the earth.” Rashi cites 
Chazal who explain that the blessing was contingent upon one living to 
a standard that conforms with the attribute of justice. If one adheres to 
the Torah without deviation of any sort, then he will be worthy of 
blessing; however, if he should deviate, based on the attribute of justice, 
he will not be worthy of blessing. The Torah tells us that Yitzchak had 
told Yaakov that if he does not live to the standard of the attribute of 
justice, Esav will be able to throw off the yoke from around his neck 
and be victorious over Yaakov. 
Yaakov understood that ultimately, after many years of separation from 
Esav, he will be evaluated when confronting his brother Esav according 
to the attribute of justice because that was the context of the blessing 
that he had received from his father Yitzchak. He therefore initially said 



!IaaBtu!Imtzw!– trcdk trcd ihc                                                              9 
to G-d that the standard to which he wants to be held is the attribute of 
justice. 
Therefore, when Yaakov communicated to Esav through the angels that 
he had observed the entire Torah, it was not sufficient in its own right. 
He needed to add that he did not learn from the evil ways of Lavan in 
order to quantify the quality of his spiritual accomplishment. By adding 
this, Yaakov communicated that his level of observance was 
qualitatively worthy of the scrutiny of the attribute of justice. Thus, he 
was not vulnerable to Esav’s attack. 
Chazal ask, “If Yaakov had received G-d’s promise of protection, why 
was he concerned about the onslaught of Esav, that maybe he would 
destroy him and his family?” Chazal answer that Yaakov was 
concerned that he may have become soiled with sin. What sin did 
Yaakov commit that he should be concerned that he is unworthy of G-
d’s protection? Since Yaakov wanted to be held to the standard of the 
attribute of justice, he would have only needed to fail on a qualitative 
level on the most minute level in order to not be worthy of G-d’s 
promise. Yaakov was thus concerned and needed to prepare for battle. 
Yaakov’s Kindness to Esav 
The Torah tells us that Yaakov, after sending agents to his brother Esav, 
became aware that Esav was approaching with 400 men to kill him. 
Yaakov thus chose to prepare himself in three areas: Prayer (He 
supplicated G-d to protect him and to uphold the promises that He had 
made to him), Gift (He prepared many herds and flocks to be sent to 
Esav as a tribute), preparation for War (Yaakov prepared himself to 
engage Esav in battle). Regarding the gift of herds and flocks, Rashi 
cites Chazal who explain, “The purpose of the gift was to satisfy the 
eye of the evil one.” Esav as a person epitomized the material and had 
no capacity for the spiritual. Since his appreciation for the material was 
so great, Yaakov understood that by sending him a valuable gift, it 
would defuse his anger and hopefully appease him. 
Chazal tell us that a judge is qualified to preside over a case only if he 
has no conflict of interest regarding the parties that are involved. If a 
judge received a favor from one of the parties prior to the case, he must 
disqualify himself. If he were to accept a bribe, it would be a Torah 
violation. As the verse states, “You shall not take bribery (shochad) 
because it blinds the eyes of the wise and corrupts the devoutly 
righteous (tzaddikim).” Since the objectivity and impartiality of even 
the most devoutly righteous is impaired by bribery, it is thus forbidden 
for a judge to accept it. The Midrash states regarding bribery, “If 
bribery blinds the eyes of the wise and corrupts the devoutly righteous, 
how much more so will the evil one be persuaded and influenced by 
bribery.” Thus, giving Esav who was the ultimate hedonist a valuable 
gift would surely influence him not to attempt to destroy Yaakov and 
his family. 
The Gemara in Tractate Kesubos explains that the word “shochad 
(bribery)” alludes to the Aramaic word “shechad (like one).” Meaning, 
the one who accepts a gift from another becomes one in his mind with 
the one from whom he had accepted the gift even if the gift was not 
intended as bribery. Thus, the judge who accepts a gift from a defendant 
is disqualified because he becomes biased due to the fact that his 
perspective and understanding of the case is similar to the one who gave 
him the gift. 
Yaakov believed that Esav despised him and wanted to kill him only 
because he did not appreciate and understand his innate value (the value 
of spirituality). If Esav in some way was able to perceive and appreciate 
Yaakov’s dimension of spirituality, he would no longer want to kill 
him. Thus, the objective of Yaakov’s enormous gift was to cause Esav 
to become of one mind with him. Thus, the gift that Yaakov sent to 
Esav, although regarding its effect is identical to bribery that is given 
to a judge, in this case is positive. 
With this we can understand the effect of Avraham’s hospitality 
regarding his mission of espousing monotheism. He was the Patriarch 
who embodied kindness and was renowned for his unequalled level of 
hospitality. The Torah tells us that he was extraordinarily wealthy and 
declared by the world as “father of all nations.” Thus, when he would 
host someone in his home and accord him with kindness, it caused the 
guest to become one mind with Avraham. After Avraham’s guests were 
beneficiaries of his hospitality, he presented them with his position of 
monotheism. He always succeeded to create monotheists due to the 
principle of “shechad (like one mind).” 

Just as benefiting from another could have a positive outcome, as was 
the case with Avraham our Patriarch, it is also possible to be negatively 
influenced by benefiting from one who is evil. The Mishna in Ethics of 
our Fathers states, “Distance yourself from a bad neighbor; do not 
attach yourself to an evil person…” One needs to safeguard himself 
from being a beneficiary of one who is evil or has a sinister intent. As 
one must distance himself from an evil person because of the negative 
consequences, one should attach himself to one who is devout and holy 
to be a beneficiary of the positive. 
There is a positive commandment to cleave to G-d: “Bo Tidbok- to Him 
you shall attach yourself …” The Gemara in Tractate Pesachim asks, 
“How can one attach himself to G-d since He is a consuming fire?” The 
Gemara answers that the way a Jew becomes attached to G-d is by 
providing financial opportunities for a Torah sage, eating and drinking 
with him or marrying his daughter. Through this level of association 
and attachment to the Torah sage who is the embodiment of Torah, it is 
considered as if he is attaching himself to G-d. We see that if one is a 
beneficiary of one who is truly a Torah sage, because he becomes one 
with an individual who has become spiritualized, it is the equivalent of 
attaching oneself to G-d. 
The Symbolism of the Ox and the Donkey 
The Torah tells us that after Yaakov had not seen his brother Esav for 
thirty-four years, he communicated to him through his agents saying, 
“I have sojourned with Lavan and have lingered until now. I have 
acquired oxen and donkeys, flocks, servants, and maidservants…” 
Yaakov had chosen to share with Esav his material acquisitions at the 
time of his stay with their uncle Lavan. Yaakov was specific in 
identifying two of the species of the livestock (oxen and donkeys). Why 
would Yaakov want to communicate this particular information to his 
brother Esav? 
Baal HaTurim explains in his commentary, “Yaakov did not mention 
any other species other than ‘oxen and donkeys’. By mentioning ‘oxen 
(shor),’ he alluded to Yosef (his son), who is the antagonist of Esav. 
The word ‘chamor (donkeys)’ alludes to Yissachar, as it states in the 
verse, ‘Yissachar is a strong-boned donkey.’ The tribe of Yissachar was 
only involved in the study of Torah. This is the fulfillment of the 
blessing of Yitzchak, ‘The voice is the voice of Yaakov.’” The blessing 
of Yitzchak to Yaakov was in effect as long as the voice was the voice 
of Yaakov (meaning engaged in continuous Torah study.) Then he 
would not be vulnerable to Esav (the hands will not be the hands of 
Esav). Baal Haturim continues, “The numerical value of ‘lee shor’ is 
‘that Yosef was born’ The numerical value of ‘shor (oxen)’ is ‘keren 
Yosef (horn of Yosef).’” Esav should be aware that because of 
Yissachar and Yosef, Yaakov was not vulnerable to him. 
The Midrash tells us that when Yaakov was concerned about defeating 
the many princes of Esav, G-d said to him, “One spark that emanates 
from you will consume them all- that is the spark of Yosef.” As the 
verse states, “The house of Yaakov is fire, the house of Yosef is a flame, 
and the house of Esav is straw.” The Gemara in Tractate Bava Basra 
states, “The progeny of Esav can only fall into the hands of the progeny 
of Rachel.” The Gemara continues to explain that the Jewish people 
were never victorious in a battle against Amalek (descendents of Esav) 
unless the progeny of Rachel had participated in that battle. Why do the 
progeny of Rachel have the unique ability to subjugate and subordinate 
the progeny of Esav? 
The Midrash states, “During the seven-year engagement period, when 
Yaakov worked for the hand of Rachel, he would send gifts to his 
intended bride, but Lavan would divert these gifts from Rachel and give 
them to Leah. Leah believed that Yaakov was actually sending these 
gifts to her. Rachel, being aware of what was happening remained 
silent. Rachel said, ‘If I were to tell Yaakov that the gifts that he sent to 
me were actually given to my sister Leah, he would cease sending gifts. 
If he was to no longer send me gifts, my father will not allow me marry 
Yaakov, and I will be distanced from the holiness of the tzaddik.’ G-d 
said to Rachel, ‘Because you remained silent (and did not reveal this to 
Yaakov) I swear on your life that in the merit of your silence I will 
remember you.’ As it states, ‘G-d remembered Rachel (to conceive 
Yosef)…’” 
Rashi in his commentary regarding the verse “G-d remembered 
Rachel” cites the Midrash that tells us that G-d remembered the signs 
that she had given her sister. When they would be under the marriage 
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canopy, and Yaakov would ask who she was, she would respond with 
the code words that had been agreed upon between Yaakov and Rachel. 
They were ‘Nidah, Challah, and Hadlakas haneir.’ Rachel felt that if 
she would not give these words to her sister Leah, the ruse of Lavan 
their father would be revealed during the marriage ceremony and her 
sister would be publicly disgraced. Rachel therefore revealed the code 
words to Leah to protect her. Although Rachel understood at that 
moment that because of what she had done she may not merit being the 
Matriarch of the Jewish people, she nevertheless was agreeable to 
forfeit that right. 
Rachel’s silence regarding the gifts and her transferring of the code 
words to her sister was something extraordinary and contrary to human 
nature. In order for her to behave as she did, Rachel needed to 
subordinate her nature for the sake of a spiritual objective, which was 
the will of G-d. Rachel had been barren, which is a state in which one 
cannot naturally conceive. She merited a miracle that G-d willed that 
she should conceive. Just as her behavior was contrary to nature and 
was extraordinary, so too did G-d will a change in the natural order, to 
allow a barren woman to conceive. Leah, who had mothered six of the 
twelve tribes, was initially barren. G-d opened her womb and allowed 
her to conceive because she was “despised” by Yaakov because she did 
not reveal to him who she was at the time of the marriage. The basis for 
Leah to experience the miracle of conception was unrelated to her own 
merit or behavior. However, Rachel, who was the primary Matriarch 
and considered to be special to Yaakov, only merited the miracle to 
conceive Yosef because of her extraordinary behavior. She thus 
mothered Yosef, who was the equivalent of the “flame” that would 
destroy the house of Esav, which is the equivalent of “straw.” 
The only true value for the material is to facilitate the spiritual. Esav, 
however, pursued and amassed the material for its own sake. Therefore, 
Esav is compared to straw, which has no value unto itself (its value is 
only to protect the kernel of wheat). His only desire was the material 
for its own sake. He had no relevance to the spiritual. In contrast, 
Rachel and her progeny utilized the material only for the sake of the 
spiritual. 
Because Yosef, the son of Rachel, possessed the characteristic of his 
mother, the ability to dominate the physical for the sake of the spiritual, 
Esav had reason to take pause before attacking Yaakov. When Yaakov 
mentioned the specific species of the “oxen and donkeys,” he 
communicated to Esav that he was impervious to him within the context 
of the material and spiritual. He was not concerned about Esav’s 
material representation because Yosef dominates the material. He was 
secure in the spiritual as a result of Yissachar who was a manifestation 
of Yitzchak’s blessing to Yaakov that as long as the voice is the voice 
of Yaakov, the hands will not be the hands of Esav. 
The Tribe of Yissachar, the Spiritual Anchor of the Jewish People 
The Torah tells us that Yaakov communicated to Esav through his 
agents saying, “I have sojourned with Lavan and have lingered until 
now. I have acquired oxen and donkeys, flocks, servants, and 
maidservants…” Baal HaTurim explains in his commentary, “Yaakov 
did not mention any other species other than ‘oxen and donkeys’. By 
mentioning ‘oxen and donkeys (shor v’chamor)’ he alluded to Yosef 
(his son), who is the antagonist of Esav. The word ‘chamor (donkeys)’ 
alludes to Yissachar, as it states in the verse, ‘Yissachar is a 
strongboned donkey.’ The tribe of Yissachar was only involved in the 
study of Torah. This is the fulfillment of the blessing of Yitzchak, ‘The 
voice is the voice of Yaakov.’” The blessing of Yitzchak to Yaakov 
was as long as the voice was the voice of Yaakov, meaning the 
continuous study of Torah, then he would not be vulnerable to Esav 
(the hands will not be the hands of Esav). Every Jew has an obligation 
to study Torah. Why was it sufficient for Yaakov to allude to Esav that 
he had Yissachar who was engaged in Torah study? If the remainder of 
the Jewish people must also be engaged in Torah study, how could one 
tribe absolve the others from their obligation? 
The Torah tells us that if one wears a four cornered garment, he has an 
obligation to tie upon its corners fringes (tzitzis). This is a positive 
commandment. Ramchal explains that if a Jew has among his wardrobe 
a garment that identifies with G-d such as a four-cornered garment with 
fringes, it will cause his entire wardrobe to be elevated. The Torah 
states, “When an ox or sheep or a goat is born…” These are the only 
three domesticated species that qualify to be brought as an offering. 

Since the Torah identifies these specific species as having relevance to 
G-d, within the context of sacrifices, the entire species of these animals, 
although the animal may not be consecrated, are of an elevated status. 
Although every Jew has the obligation to study Torah, whenever the 
time avails itself, the Jewish people have one tribe among them that is 
fully dedicated to the study of Torah. Yissachar was continuously 
engaged in Torah study without any distraction whatsoever. All of the 
material needs of Yissachar were provided by Zevulon. Chazal tell us 
that Zevulon understood and appreciated the value of Yissachar’s 
uninterrupted Torah study to such a degree that they would literally 
place the food into the mouths of Yissachar so that they should not be 
distracted from their studies. The mind and soul of Yissachar were 
totally dedicated to Torah study. Based on the concept explained by 
Ramchal, the fact that one of the tribes of the Jewish people was 
dedicated to Torah study at an exceptional level, the entire people is 
affected and elevated as a result. “The voice is the voice of Yaakov” is 
in effect despite the fact that the other tribes are engaged in other 
responsibilities and not in continuous Torah study. 
The Gemara in Tractate Berachos cites an argument between Reb 
Yishmael and Reb Shimon Bar Yochai regarding the understanding of 
the verse “that you may gather in your grain, your wine, and your oil…” 
Reb Shimon Bar Yochai’s position is that if the Jew adheres to the will 
of G-d sufficiently and qualitatively, he will not need to engage in the 
material whatsoever to provide for himself. His material needs will be 
addressed and provided to him through others. In contrast, Reb 
Yishmael’s position is that one needs to engage in the material the 
amount of time that it is necessary in order to provide for himself the 
minimum necessary sustenance, but he should also be engaged in Torah 
study. The Gemara concludes, “Many attempted to follow the position 
of Reb Shimon Bar Yochai and did not succeed.” Reb Chaim of 
Volozhin in his work Nefesh HaChaim explains that it is inferred from 
the statement of the Gemara that “many” did not succeed in following 
the position of Rev Shimon Bar Yochai; however, some did succeed. If 
one were in fact dedicated to the degree that Reb Shimon Bar Yochai 
prescribes, then he would not need to be concerned about his material 
needs. 
The Jewish people need to have a Yissachar who is engaged in 
uninterrupted Torah study in order to provide protection against Esav. 
In conjunction with this, every Jew has his personal obligation to study 
Torah day and night, when the time avails itself. Through this level of 
engagement in Torah, the Jewish people will be provided with their 
sustenance. 
Yaakov’s Initial Dislike of Leah (from Vayeitzei) 
The Torah tells us that Yaakov our Patriarch worked seven years for 
Lavan, for the hand of Rachel in marriage. Lavan, being the master of 
deceit, deceived Yaakov. Instead of offering Rachel in marriage, he 
exchanged her for Leah his eldest daughter. Yaakov, understanding the 
duplicitous nature of Lavan, took every precaution to ensure that the 
woman that he was marrying was his intended bride, Rachel. He gave 
Rachel special code words that when he would ask her under the 
marriage canopy if she was Rachel, she would respond with them. 
(They were: Challah -the tithing of dough, Nidah-family purity, and 
Hadlakas neiros - the lighting of candles.) Rachel revealed the special 
code words to her sister Leah so that she should not be publicly 
embarrassed when Yaakov would realize that it is Leah and not Rachel. 
Factually, Lavan succeeded in his deception, and Yaakov married Leah 
believing that she was Rachel. As the Torah states, “And it was in the 
morning, that behold it was Leah! So he (Yaakov) said to Lavan, ‘What 
is this you have done to me?’” 
There is a principle in Jewish law that if something is contracted under 
false pretenses, it has no legal value. If this is so, the marriage of 
Yaakov to Leah should not be considered valid since it was under false 
pretenses. In halachic terms it was considered kiddushei taus (marriage 
under false pretenses.) Despite this, he did retain her as his wife. She is 
considered to be one of the four Matriarchs of the Jewish people. (The 
Gemara in Tractate Berachos tells us that there were four Matriarchs of 
the Jewish people: Sarah, Rivka, Rachel, and Leah.) If Yaakov married 
Leah under false pretenses, why did he retain her as a wife? 
In the Portion of Vayichi, before Yaakov passed away, he blessed his 
sons. Yaakov said to Reuvain his firstborn (from Leah), “You are the 
first of my strength.” Rashi cites Chazal who explain that although 
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Yaakov was eighty-four years old when he married Leah, he had never 
wasted even a droplet of semen during his lifetime. Reuvain was thus 
truly “the first of (his) strength.” Although the marriage to Leah was 
consummated under false pretenses, Yaakov retained her as his wife 
because he understood, as one who lived a life of purity never to waste 
his seed, that G-d would not have allowed him to cohabit with a woman 
who was not destined to be the future Matriarch of the Jewish people. 
Yaakov thus retained Leah to be his wife, the Matriarch. He understood 
with clarity that it was the will of G-d. 
Although Yaakov understood that it was the will of G-d that he marry 
Leah, the Torah tells us that she was “despised” by him. If in fact it was 
the will of G-d for Leah to be his wife, why was she “despised” and not 
“loved?” 
Yaakov understood that he, as the most special of the Patriarchs, was 
going to father the Jewish people, the Twelve Tribes, who were 
destined to receive the Torah at Sinai. Yaakov was the Patriarch who 
personified the Torah, as he is quantified as “the perfect man who dwelt 
in the tent (of Torah).” Yaakov thus had the capacity to understand what 
was necessary to process the Torah correctly. King Solomon refers to 
the Torah as “truth” as he writes in Proverbs, “Acquire truth, do not sell 
it.” Since Torah is quantified as absolute truth and the Jewish people 
are meant to be the ones to become G-d’s people through the Torah, 
they cannot be compromised in the area of truth. Therefore, since Leah 
had demonstrated (regarding their marriage) the characteristic of 
deception which was the characteristic of Lavan, Yaakov was 
concerned that it would infringe upon the spiritual viability of the 
Twelve Tribes. Maharal of Prague writes that the word for truth in 
Hebrew is spelled Aleph, Mem, Tuf. If one were to delete the letter 
Aleph, which is the letter with the smallest numerical value, the word 
that would remain would be spelled Mem, Tuf, which spells “death.” If 
Leah, as the Matriarch, would be deficient in the characteristic of truth, 
it would be in direct opposition to Yaakov’s essence and the future of 
the Jewish people, which is truth. Thus, Yaakov despised her because 
of the ultimate consequence to the spiritual potential of the Jewish 
people. 
G-d caused Leah to be barren for the sole purpose of performing the 
miracle of conception in order for Yaakov to understand that her innate 
characteristic is not deception. In order to confirm this point, she gave 
birth to more than her share of the tribes. 
810 Seventh Avenue, New York, NY 10019 ravkalatsky@gmail.com 
(212) 259-0300 YadAvNow.com 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Yisrael’s Greatest Danger 
At the beginning of Parshas Vayishlach, Yaakov Avinu knows he 
will have to meet up with Esav, and he fears this confrontation. 
Among his preparations, he prays to Hashem: “Save me from the 
hand of my brother, from the hand of Esav” (Bereishis 32:12). 
The Beis Halevi asks: Why did Yaakov ask the same thing twice? 
He asked Hashem to save him from his brother and from Esav, but 
they are one and the same. Why not simply ask: Save me from my 
brother, Esav? 
The Beis Halevi answers that Yaakov in fact prayed two different 
prayers: First, save me from “my brother” — even if he acts as a 
brother toward me, I do not want to be close to him, lest his sinful 
ways rub off on me. And, if he acts like “Esav” — meaning my 
enemy — please save me from him. 
Still, why did Yaakov mention “my brother” first? This was his 
prayer to be spared from a sinful brother who acted kindly toward 
him. Since Esav was at this point advancing toward him with 400 
armed men, it would make sense for Yaakov’s chief concern to be 
surviving a confrontation with “Esav,” his enemy, and not his 
“brother?” 
Rather, even at this point, Yaakov recognized that camaraderie with 
Esav would be even more dangerous than war with him. Living 
side-by-side with Esav would force both sides to alter their lifestyle. 
Yaakov would have to compromise in ruchniyus, and that was the 
greatest danger. 
The Beis Halevi notes that both of Yaakov’s prayers were 
answered. He was spared from an out-and-out war with Esav, and 

while Esav invited Yaakov to join him, Yaakov refused, and on that 
same day, the two went their separate ways (Bereishis 33:16). 
Throughout the exile, we have faced similar confrontations. 
Sometimes, the nations are hostile to us. Other times, they try to 
befriend us, which benefits them but harms us, as their camaraderie 
invariably takes us away, at least in part, from our devotion to Torah 
and mitzvos. 
So long as we are an elevated nation, adhering to our high moral 
principles, the gentiles in our midst will admire us, but if we try to 
become like them, we lose our importance. Even Bilaam understood 
this, referring to Am Yisrael as “a nation that dwells alone, and is 
not reckoned among the nations” (Bamidbar 23:9). While other 
peoples can immigrate to new countries and become one with the 
local population, we as Jews must remain separate. If we instead 
adopt the ways of the gentiles, Bilaam and all gentiles remind us 
that “we will not be reckoned among them.” Our only value, to 
ourselves and to them, is when we are a unique people, loyal to our 
Torah. If we take on their ways instead, we lose our essence and 
will be despised by them (see Ha’amek Davar, ibid.). 
Being separate from the gentiles demands actions on our part. We 
have to be attentive as to what brings us close to them and avoid 
these things. The Ohr Hachaim (Bamidbar 25:1) notes that the cause 
for the sins of idolatry and immorality with the daughters of Midian 
was when a group of Jews decided to take a walk in a gentile 
marketplace. They weren’t thinking about sinning; they wanted 
only to take a casual stroll through the marketplace. Nevertheless, 
their innocent stroll brought them into close contact with the 
gentiles. This was enough to provoke a nation-wide calamity. 
There are times when we are together with our gentile co-workers, 
neighbors, etc. At these times, we must make sure to demonstrate 
exemplary behavior, but we must also be careful not to cultivate 
close relationships with them. 
Many of us who live in Eretz Yisrael, and some in America, too, 
live for the most part not in the company of gentiles. Still, even we 
should realize that gentile society dominates our world and much of 
the way we think and act. It goes without saying that unbridled use 
of the internet plunges us into the world of Esav, but we should take 
the time to identify the more discreet ways in which our lives are 
based on gentile attitudes or influenced by them. 
Do we devote significant amounts of time and/or money to hobbies, 
trips, parties, shopping, sports, etc.? Are we looking for ways to get 
a bigger and more luxurious home, or a fancier car? Or, even if we 
just make ends meet, are we upset because we lack items that are 
unnecessary? If so, let’s ask: Are these Torah attitudes, or did they 
come to us via gentile society? 
Rav Nosson Wachtfogel says that this was the strategy of the 
Hellenizers in the story of Chanuka. Initially, they did not ban Torah 
study, but they tried to prevail upon us to introduce elements of 
Greek culture into our lives. “Learn Torah,” they said, “but don’t 
just learn. Come to us and we’ll show you other things.” 
This is the message of Chanuka, that the Torah, and not foreign 
culture, is what determines our lifestyle. This is symbolized by our 
placing the menorah outside, at the entrance to our house. It shows: 
We have Hashem’s light, which we shine to the world, but we will 
not allow your so-called “light” to enter our homes and darken 
them. 
During the 1950s, as the reality of the Cold War between the United 
States and the Soviet Union set in, Rav Nosson Wachftogel realized 
that there were people in the Lakewood community who lived in 
fear of a nuclear attack, which at times seemed imminent. He would 
tell people: “Look in Rashi on the verse (Vayikra 20:26), ‘I 
[Hashem] will separate you from the nations, to be Mine.’ Rashi 
(ibid.) explains: ‘If you are separate from the nations, you will 
belong to Me, and if you are not separate from the nations, you will 
belong to Nebuchadnezzar and his cohorts.’ Meaning, just like in 
the times of the plagues in Egypt, if we keep separate from gentile 
culture, Hashem will protect us. 
“You don’t have to worry about a nuclear war, but you do have to 
worry about keeping separate from the gentiles and their way of 
life!” said Rav Wachftogel. 
May we thrive as a separate nation! 
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Rabbi Label Lam 

Dvar Torah 
Parshas Vayishlach: A Mountain of Scandal 
And Eisav settled on Mount Seir, that is Edom. And these are the 
generations of Eisav the progenitor of Edom, on Mount Seir… 
(Breishis 36:8-9) 
Where Eisav eventually settles seems to have some significance 
since the Holy Torah found it worthy of mentioning multiple times. 
Why is it important at all to know the name of that place, Mount 
Seir? 
Certainly there are many reasons, hidden and revealed, but one idea 
may find its natural home in Tractate Sukkah involving a futuristic 
window into the funeral of the Yetzer Hara, the Evil Inclination. 
It states as follows: Rabbi Yehudah expounded: In the future – time 
to come the Holy One, blessed be He, will bring the Evil Inclination 
and slay it in the presence of the righteous and before the wicked. 
To the righteous it will have the appearance of a high mountain, and 
to the wicked it will have the appearance of a strand of hair. 
Both the former and the latter will weep; the righteous will weep, 
saying, ‘How were we able to conquer such a huge mountain?!’ The 
wicked also will weep, saying, ‘How is it that we were unable to 
conquer this strand of hair!’ And the Holy One, blessed be He, will 
also marvel together with them … (Sukkah 52B) 
A few questions must be asked about this surrealistic portrait. Who 
is right? Is it as the righteous imagine the Evil Inclination was 
actually a high mountain or are the wicked to be believed that that 
the Yetzer Hara is a mere strand of hair?! 
Who has the correct perspective? We probably would and should 
trust the judgment of the Tzadikim, the righteous, because they are 
after all righteous and their vision must be the clearer picture of 
reality. However, let us not forget that the Yetzer Hara is dead at 
this point and everyone is suddenly sober. Can both be right? 
Perhaps! 
This may be the relevant moment to insert the name of the place 
where Eisav settled. It was titled, Har Seir, literally, Hair Mountain. 
Esiav who was the archetype of the Yetzer Hara for Yaakov – 
Yisrael, landed in a place that implies both a mountain and a hair. 
How is that helpful? The answer may well be that the Yetzer Hara, 
the Evil Inclination is a hair. When the righteous burst out in tears 
and proclaim in wonder, “How did we manage to conquer this 
mountain!?”, they refer to a mountain of hairs. 
When the Vilna Gaon concluded his life of learning he collected a 
high-high mountain of hairs. He beat the Yetzer Hara time and time 
again, learning word after word. A marathon runner does his 
twenty-six miles by putting one foot in front of the other, again and 
again. The Tzadik overcomes that hair now and now again until he 
compiles a mountain of hairs. 
The wicked are struck with the terrible realization that they were 
tripped up with miniscule matters. They may fail to keep Shabbos 
or make a Brocho, or learn Torah, or guard their tongue because of 
the imaginary fear of not being seen as cool. A tragedy to be tripped 
up by something so insignificant, the size and weight of a hair! 
Here’s another approach. To the Tzadik, the business of battling the 
Yetzer Hara is serious like moving a mountain. With that amount 
of energy and resources apportioned and devoted to the war effort, 
the Yetzer Hara was reduced to the dimensions of a hair, and it 
became manageable thereby. That’s how the mountain of hairs 
eventually came to be. To the wicked, the opposite was true. 
They’re too relaxed about confronting the realities of the Yetzer 
Hara. Distancing genders from casually intermingling is outdated 
and old fashion. The Evil Inclination is a hair. They are way too 
sophisticated for this business. It eventually becomes impossible to 
move like a mountain. They wake up, but too late when it falls on 
their head like a mountain of scandal. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayishlah- Every Penny Has a Purpose 
We read in Parashat Vayishlah the famous story of Yaakob’s 
wrestle with an angel, whom our Sages identify as “Saro Shel Esav” 
– Esav’s angel that was sent from the heavens to fight against 
Yaakob Abinu. 
The Torah tells that the angel attacked Yaakob when he was alone 
– “Va’yivater Yaakob Le’bado” (32:24). The Gemara explains – 
surprisingly – that Yaakob was alone because “Shachah Pachim 
Ketanim” – he forgot some small utensils. As he and his family 
were making their way back to Eretz Yisrael, he moved everything 
across a stream, and then realized that there were some small, cheap 
items which he forgot on the other side, so he went back to get them. 
This seems very difficult to understand. Yaakob by now was a very 
wealthy man. Did he really need to go back for these small utensils? 
Imagine a multimillionaire, who owns factories and apartment 
buildings, is traveling and realized that he forgot in his hotel room 
a mug he had purchased for $4.95. Would he go back to the hotel to 
get it? Of course not. Yet, Yaakob went back in the middle of the 
night to retrieve some small, inexpensive items, thus exposing 
himself to danger, and he was indeed attacked. Why did he do that? 
As if this were not surprising enough, the Gemara continues, “We 
see from here that the money of the righteous is more beloved to 
them than their bodies.” Why would the righteous cherish their 
money? Doesn’t the Torah teach not to place such emphasis on 
money? 
One answer suggests an analogy to a very poor man who could not 
even afford a cup with which to wash his hands for Netilat 
Yadayim. He tearfully begged G-d to provide him with a cup so he 
could at least fulfill this daily Misva, and sure enough, the next 
morning he found next to his bed on the floor a simple cup with a 
sign which read, “Here is the cup you asked for.” The man trembled 
with excitement and shouted for joy, knowing that his prayers were 
answered. 
Sometime later, the man regained his financial footing and 
eventually became wealthy. He moved into a large house some 
distance from the small shack where he had lived, and after the 
movers finished bringing all his belongings he asked about the small 
cup that he kept under his bed. The movers said that they left it in 
his old shack. 
“We figured, you’re such a wealthy man, so why would you need 
this cup?” 
The man was in shock. Ever since the day he found that cup by his 
bed, it was one of his most treasured possessions. He drove all the 
way back to his previous home in order to retrieve it. It was very 
special to him, because it was given to him directly by G-d. 
This is how Yaakob looked at all his possessions, and this is what 
the Gemara meant when it said that the righteous cherish everything 
they have. They look at all their worldly belongings, down to the 
very last simple utensil, as a gift from Hashem. If we own 
something – no matter how small or insignificant it might seem – it 
means that Hashem wanted us to have it. This is true of our homes, 
our cars, our businesses and our appliances, and it is true of our 
clothing and our silverware. And if Hashem gave us something, it 
is because He wants us to use it for a purpose. Our dining tables and 
kitchenware are to be used for honoring Shabbat and Yom Tob, and 
for hosting guests. The basketball hoop in our driveway is for the 
children to exercise and release energy so they could develop 
physically and emotionally and grow to be loyal students and 
followers of Torah. 
This awareness should have a profound impact upon everything we 
do. Once we realize that each and every penny we have, and each 
and every thing we own, is given to us by G-d for a purpose, then 
we will be especially careful with the way we use our money and 
all our possessions. Nothing we have is insignificant. Everything is 
a precious gift, which we must ensure to use for a worthwhile 
purpose – the purpose for which Hashem gave it to us. 
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Shabbat Shalom 
Vayishlach 5778 
GOOD MORNING! What is success in life? Many equate success in 
life with financial success. However, we all know that there is more to 
life than having a lot of money. (By the way, in Pirke Avot, Ethics of 
the Fathers [4:1], it asks, "Who is the wealthy person?" and answers, 
"He who is happy with his portion."). Would you be interested if there 
was a book that could help you find success in life? 
There is a fascinating book, Lifelines -- Techniques for Nurturing 
Personal Growth by Avi Shulman that sets forth a plan for success in 
life. The following ideas are drawn from Chapter 6, Defining Success. 
First, we need to identify what success means to us, then identify the 
major areas of our life and finally create a plan to progress in these 
areas. 
Success is defined as 'the progressive realization of a personal 
predetermined worthwhile goal." Life is a journey, not a destination. If 
one can treasure each moment, he has a lifetime of joy and 
accomplishment towards his goal. People identify five major areas in 
their life: 1) Physical well being 2) Family 3) Spiritual/Mental 4) 
Personal Finances 5) Vocational. 
Each area should have a goal and a plan to reach it. Without a goal, one 
doesn't know where to go. Without a plan one doesn't know how to go. 
(It is amazing the amount of effort a human being will put in to avoid 
thinking, setting goals and planning). 
Life is like a wheel and each major area is like a spoke. There needs to 
be balance in the wheel. It is true and proverbial that "one never wishes 
on his death bed that he spent more time at the office." On the other 
hand, a person may realize that his greatest joy is his family and not 
know how to enjoy time with his kids. It takes wisdom to balance the 
time and wisdom to enjoy each major area. 
I know a fundraiser for a major Jewish organization. People often ask 
him, "Were you successful today?" He invariably answers, "I am 
always successful ... and sometimes I also raise money." Success is a 
matter of attitude and appreciation for what you have and for your 
efforts. Every day you look at the grass from the top down, you are a 
success! Ultimately, however, whether one succeeds is out of his hands. 
There is a Yiddish saying that "man plans and God laughs." We make 
our efforts and the Almighty gives gifts. If we appreciate that our 
accomplishments are gifts, then it instills within us a sense of humility 
and gratitude to the Almighty. It gives us perspective. 
There are three rules for success: 1) Initiative -- you have to try 2) 
Perseverance -- you have to keep trying 3) The Almighty blesses your 
effort with the kiss of success. Wayne Gretzky, the hockey player once 
said, "I missed 100% of the shots I never took!" 
There is a sure way to achieve greatness in life -- to do a nightly 
cheshbon hanefesh, an accounting of what you want out of life and if 
you're reaching your goals. (If you don't have goals, for sure you won't 
reach them.) Ask yourself four questions: 1) What am I living for? 2) 
What did I do today to reach my goal? 3) What did I do contrary to my 
goal that I need to correct? 4) What can I live for that is more 
important/meaningful than my present goal? Do this and you'll be a 
success! 
Torah Portion Of The Week: Vayishlach 
On the trip back to Canaan, Jacob meets his brother Esau; Jacob 
wrestles with the angel. Then they arrive in Shechem; Shechem, the son 
of Chamor the Hivite, (heir to the town of Shechem) rapes Jacob's 
daughter, Dina; Dina's brothers, Shimon and Levy, massacre the men 
of Shechem; Rebecca (Rivka) dies; God gives Jacob an additional 
name, "Israel," and reaffirms the blessing to Avraham that the land of 
Canaan (Israel) will be given to his descendants; Rachel dies after 
giving birth to Benjamin (Binyomin); Jacob's 12 sons are listed; Isaac 
dies; Esau's lineage is recorded as is that of Seir the Horite; and lastly 
... the succession of the Kings of Edom is chronicled. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
Before Jacob's confrontation with his brother, Esau, he made 
preparations to ensure the safety of his family and his possessions. 
Following this, the Torah relates: 
"And Jacob remained alone..." (Genesis 32:25). 
How are we to understand the significance of his remaining "alone"? 

The Midrash (Beraishis Rabbah 77:1) states that 'just as the Almighty 
is alone, so too Jacob was alone'. We see from this that the Sages 
understand that the word "alone" is a positive attribute and a form of 
emulating the Almighty. "Alone" means that you have an independent 
attitude and perspective. 
The Mishna (a teaching) in Pirke Avot 4:1 (Chapters of the Fathers --a 
compilation of Jewish wisdom) defines four key terms: "Who is the 
wise man? The one who learns from everyone. Who is the strong 
person? The one who conquers his negative impulses. Who is the 
wealthy person? The one who is happy with his portion. Who is the 
honorable person? The one who honors others." 
Rabbi Yeruchem Levovitz, of blessed memory, explained the Mishna 
in light of the positive attribute of being alone -- that every person can 
only obtain the most important things in life independently of anyone 
else. The important things depend on your attitude and perspective. 
Wisdom is an approach to life, not a comparative contest. The wise man 
is the individual who does not compare his wisdom to that of others, 
but because of his love for wisdom he chooses to learn from everyone, 
for each person has wisdom to share. True strength is having the ability 
to overcome your negative tendencies and impulses. If it were 
dependent upon being victorious over others, as soon as someone else 
is stronger, you are no longer the strong man. True strength is only 
dependent upon yourself. Wealth is not dependent on how much money 
you have or the number of your possessions. If it were, then you could 
lose your entire wealth overnight. Rather, true wealth is feeling joy for 
what you do have. If honor were dependent on how others treat you, 
what are you supposed to do if others decide not to honor you? Woe to 
a person whose honor is dependent on the whim of others. True honor 
is up to you. You are honorable if you honor others regardless of how 
others treat you. 
Quote of the Week 
Success is not the key to happiness. 
Happiness is the key to success. 
If you love what you are doing, 
you will be successful 
-- Albert Schweitzer 
In Loving Memory of Geoff Frisch 
With Special Thanks to Ron & June Daniels 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Vayishlach 
Why Should Hashem Help Me? I Don’t Deserve It. 
And Ya’akov was very afraid... (Bereishis 32:8) 
Ya’akov had been told that his brother Eisav, advancing with an army, 
was preparing to kill him and everyone in his camp. And so Yaakov 
was afraid. This is very surprising. In last week's parsha by the vision 
of the ladder, the Almighty had appeared to him and promised that He 
would always be with him to protect him. With such a powerful 
promise he should have been absolutely calm and secure. And yet 
Ya’akov was afraid. Rashi tells us that he was concerned that perhaps 
he had sinned and thus did not merit Divine protection. This would 
result in his falling into Eisav’s hands (Rashi, Bereishis 32:11). The 
meforshim ask why didn't Yaakov exhibit pure bitachon as had his 
forefathers. 
The Vilna Gaon (Siddur Ha‐Gra on the Havdalah service) remarks that 
Ya’akov’s fear was in stark contrast to the attitude exhibited by his 
grandfather Avraham who exhibited total and absolute faith in Hashem 
and felt no fear. Avraham's bitachon was so resolute that he had the 
courage to go to battle against an entire army of the Four Kings. It 
seems strange that his saintly grandson didn’t follow in his footsteps. 
He certainly had learned many shiurim in emunah from Avraham 
Avinu. 
The Gaon studies the following verse that attests to Avraham’s faith: 
ֹו ְצָד קה ָה ִל֖ ן בה' ו יְחְשֶב֥  ,And he [Avraham] believed in Hashem“ : ְוֶהֱא ִמ֖
and [Hashem] considered this tzedakah” (Bereishis 15:6). We know, 
says the Gaon, that Avraham’s entire life was dedicated to belief in 
Hashem. So why, then, does the Torah make special mention of this 
matter here in connection with the bris bein ha‐besarim? What occurred 
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during this episode that resulted in Hashem considering Avraham’s 
belief worthy of special merit? 
To answer this question, let us return to Ya’akov for a moment. 
Ya’akov’s anticipated encounter with Eisav placed him in a very 
difficult predicament. True, the Almighty had promised that He would 
protect him in all circumstances. However, Yaakov didn't want 
undeserved gifts. He wanted to earn Hashem's protection. The Sforno 
(on Bereishis 28:21) informs us that Ya’akov Avinu therefore made a 
neder and took upon himself to be judged solely according to strict 
Divine justice (midas ha‐din). Therefore, even though the Almighty 
had promised him: “And I will watch over you wherever you go” 
(Bereishis 28:15), Ya’akov feared that perhaps he had committed a 
transgression and (according to the exacting rules of Divine justice) had 
nullified this promise. And since he could no longer rely on Hashem’s 
mercy, he was afraid — perhaps due to some sin, the Divine promise 
of protection would remain unfulfilled. 
Belief in Hashem’s Chessed Merits Hashem’s Chessed 
Avraham, on the other hand, was the living embodiment of chessed, 
and he believed with unwavering faith in Hashem as the source of 
unlimited kindness. Therefore, when Hashem appeared to him in the 
bris bein habesarim, he considered the Almighty’s promise an act of 
tzedakah, a charitable act, even though he might be unworthy of it from 
the perspective of strict justice. Avraham's relationship with Hashem 
was based on the middah of chessed. Hashem is the source of all 
goodness, and everything He gives is pure chessed. Consequently, 
Avraham wasn’t afraid of a sin detracting from his merit and causing 
Hashem’s promise to be made void, for the Almighty’s promise was 
not conditional on his merits. It was pure chessed on G-d’s part, and the 
chessed of Hashem continues even in the face of sin. This is the 
meaning of the possuk, “And he believed in Hashem, and he considered 
this as tzedakah.” Avraham considered this the tzedakah of Hashem 
(see Ramban). Thus when Avraham displayed his belief in Hashem’s 
unlimited kindness, the Almighty responded measure for measure, and 
showered him with chessed. 
The Gaon continues pointing out that this is also the meaning of the 
verse (that forms part of the Havdalah service): “Behold, Hashem (Heb. 

ל-א  ) is my deliverance - I shall trust, and not fear; for Hashem (Heb. ה-
 ”is my strength and my song. Hashem! He is a salvation for me (י
(Yeshayahu 12:2). The names of Hashem א-ל  and י-ה  denote the 
characteristic of chessed. Therefore, these Holy names are mentioned 
in relation to deliverance. In other words, the prophet was saying, “My 
deliverance will come about purely from chessed, and not because I 
deserve it as a reward for my actions. Therefore, I will trust, and not be 
afraid that sin might deter it.” This is the beautiful tefilla we recite as 
we end Shabbos and enter another week. We look up to Hashem as the 
source of all lovingkindness and goodness. I know I am not worthy. 
Nevertheless I shall trust and have no fear. 
When the Brisker Rav married, he received a very substantial dowry 
from his father-in-law. With the money, he bought a large building in 
Warsaw. When property prices went up he was advised by experts to 
sell the house. He accepted the advice and met with a potential buyer. 
In the end, for some reason, the deal did not go through. 
In the meantime, World War I broke out. After the war, the property 
prices soared even higher. The Rav decided that now was the time to 
sell the house. He met with a buyer and the deal was closed. They went 
to get the title transferred. However, the house was not registered in the 
Rav’s name. Instead, some stranger’s name was on the registry. They 
investigated until it became clear that prior to this unknown individual, 
the person listed on the registry had been none other than the potential 
buyer from before the war. The Rav called the man in and asked him to 
explain how the house had been registered in his name. He broke down 
and admitted the fraud. “Rebbe, I have to admit the whole thing. I 
forged the Rav’s signature. I transferred the title to my name and then 
sold the house to someone else. In the meanwhile, I lost everything. If 
only I had money, I would return it to the last penny. If the Rav wants, 
he can turn me over to the police. I know I was wrong. But there is 
nothing I can do now; I’m broke.” 
When the Brisker Rav related this story to Rav Shlomo Lorincz, he 
elaborated, “I thought to myself: How can I go and turn in a fellow Jew 
to the police? I decided not to do anything. That is how I lost all my 
money.” 

Once he became impoverished, the Rav immersed himself in a 
comprehensive study of the Chovos HaLevovos, Sha’ar Habitachon. 
The depth of the Rav’s bitachon can be found in his commentary on 
Torah: ץ לֶּב֑ ְוְ֝ ק וה ֶאל־ה  Trust in the Lord; be of“ : 'ק וה ֶאל־ה' ֲח זק ְו יֲא ֵמ֣
good courage, and he shall strengthen your heart; and trust in the Lord” 
(Tehillim 27:14). Why does the possuk repeat the phrase “trust in 
Hashem”? Once should have been enough. The Rav explained with a 
moshol: A king once met a friend of his. He noticed that his expression 
was sullen. “Why do you look so down today?” the king asked. 
“I’m worried because I do not know what the day will bring. I have no 
parnossah.” 
“Don’t worry,” replied the king, “I’ll give you a small fortune. Invest 
it and you will be able to live off the interest. Then your future will be 
secure.” 
After some time the king met up with his friend. Again, his face showed 
the depression on his heart. “What happened?” asked the king. 
He answered, “I’m really sorry. Everything that could have gone 
wrong, went wrong. I lost all the money you gave me. You can’t trust 
money!” 
The king then gave him some property to rent out, so he could live off 
the income. 
However, this did not pacify his worried friend. “I’m worried that 
maybe they will build the buildings too large and they will be out of 
range of the market demand and I won’t be able to rent them out.” 
“If so,” said the king, ‘I will give you farmland to make a living from 
that.” 
But after some time his friend realized that even that income was not 
secure. So the king gave him a chain of factories in order to fully 
remove the worry from his heart. This attempt failed to succeed either. 
In the end, the king had to admit that he had absolutely no possession 
to give his friend that would absolutely safeguard his friend’s future. 
We, however, continued the Brisker Rav, have a way in which a Jew 
can be completely certain about his future. “Trust in the Lord; be of 
good courage, and he shall strengthen your heart; and trust in the Lord,” 
said Dovid Hamelech. 
Why does the possuk repeat the phrase “trust in Hashem”? When a Jew 
puts his bitachon in Hashem, as a reward HaKadosh Baruch Hu 
strengthens and encourages his heart. In this way, he gains double 
bitachon. That is why the possuk repeats the phrase: “Trust in Hashem.” 
Through bitachon, he merits even more bitachon. 
After learning Sha’ar Habitachon, the Rav turned to his Rebbetzin and 
said, “Until now, when we had the buildings, I thought we were 
wealthy. But now that we have nothing, I have reached a stronger level 
of bitachon in Hashem. Now we are really wealthy. There is nothing 
for us to worry about!” 
In a similar vein the Rav explained the possuk “The day I am afraid, I 
will trust in you” (Tehillim 56:4). Real bitachon is in “a day of fear.” A 
person who trusts in Hashem because he is unaware of the danger is not 
called a ba’al bitachon. Only when a person is fully aware of his 
dangerous situation, and despite this he believes in Hashem and throws 
his burden on Him, then he is called a ba’al bitachon. 
Wishing you a Gut Shabbos! 
© Rabbi Eliezer Parkoff, Jerusalem, Israel. Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop – Lakewood). 
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Gem Of The Week From RSR”H 
This week sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל    
Gid Hanashe- Unstable Power 
The memory of Yaakov’s fight with the angel has been preserved for 
all time for us by the prohibition of the gid hanasheh. Surely it is not 
meant to simply tell us about a historical fact: that their forefather 
limped because of a wrestling match. This fact in and of itself is of little 
importance. It is marked by a Divine commandment because it bears a 
truth of deep significance to our destiny as a people. These truths are 
given everlasting expression and renewal through the commandment. 
Throughout the long struggle, Eisav’s angel was unable to defeat 
Yaakov, was unable to throw him down, but he was able to dislocate 
his joint and prevent him from using his material power. This is how 
Yaakov will make his way through history: limping, unable to stand on 
both feet, without a firm stance and walk. This lack of stability is a 
necessary condition for opening Eisav's eyes to the wonderment of 
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Yaakov's invincible endurance. It is nothing less than the revealed 
finger of G-D in the history of mankind. 
Whenever Yaakov's descendants sit down to eat, they are confronted 
by this lesson from their life's wanderings: they must willingly forgo 
this sinew, the gid hanasheh, their physical strength which is given over 
to Eisav. They must not think that their survival depends on that kind 
of strength. Just because they are not armed with the sword like Eisav, 
just because they cannot even walk with a firm stride, they should not 
consider themselves unprotected. The strength of Yaakov depends on 
other, higher powers, against which the sword of Eisav cannot prevail. 
It is precisely through his physical weakness that Yaakov becomes 
Yisrael, testifying to Hashem Whose power overwhelms everything 
else. If Yaakov falls, it is not because of his limited physical power, 
but because he failed to cultivate G-d's protection. Conversely, if 
Yisrael stands firm, it is not because of his physical and material 
strength, but because G-d bears him aloft on eagle's wings. 
Have a wonderful Shabbos, 
Moshe Pogrow, 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with permission from the publisher. 
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They Were Together With Yaakov 
“And he commanded them, saying: ‘Thus shall you say to my master, 
to Eisav: Thus does your servant Yaakov say: I have sojourned with 
Lavan and stayed until now. And I have oxen and donkeys and flocks, 
and male servants and maidservants; and I have sent to tell my master 
so that I may find favor in your sight’ ” Bereshis 32:5-6 
The “ox” is a reference to Yosef, as we find (Devarim 32:17), “And of 
Yosef...the firstling of his herd, grandeur is his.” The “donkey” is a 
reference to Yissachar, about whom it is said (Bereshis 49:14), 
“Yissachar is a strong-boned donkey.” -- Midrash Rabba 75:12 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow 
elaborates upon this Midrash. Yosef and Yissachar were two righteous 
individuals, each of whom epitomized a distinct type of image. Yosef 
knew seventy languages, and he dealt with world leaders as he ruled 
over Egypt. In sharp contrast, Yissachar dwelled in his tent studying 
Torah day and night. His only pursuit was Torah, as he secluded 
himself and did not involve himself directly with world events. 
When Yaakov was about to confront Eisav, he sent him a message that 
among his sons were Yosef and Yissachar, and that he personally had 
observed all of the six hundred and thirteen mitzvos. Yaakov meant to 
convey to Eisav that although he had resided in the house of Lavan, 
which was characterized by selfishness and corrupt dealings, neither he 
nor his family had been influenced by the evil and depraved values 
practiced there. It was not only the isolated and sheltered Yissachar, 
though, who had developed the ability to remain staunch and secure in 
his belief. Yaakov and his entire family had remained steadfast to their 
commitment and dedication to Torah, with each of his sons being solid 
and firm in their convictions. Even Yosef, who seemed to have a more 
outgoing, cosmopolitan personality, was also a loyal member of 
Yaakov’s camp. Both Yosef and Yissachar, represented with the 
metaphor of the ox and the donkey, were “with Yaakov”. They were 
together with Yaakov in their willingness to defend every letter of the 
Torah with their lives. 
It was this message that Yaakov sent to his brother as their 
confrontation seemed imminent. Yaakov was alerting Eisav that his 
family was prepared for the meeting, and neither the kisses nor the 
threat of physical harm would deter them from their mission to defend 
their Torah lifestyle. 
Was The Merit Still Intact? 
“And Yaakov became very frightened, and it distressed him. So he 
divided the people with him, and the flocks, and the cattle, and the 
camels, into two camps.” Bereshis 32:8 
My merits have been reduced through the kindnesses and the truth that 
You have done me. Therefore, I am afraid lest since the time You 

promised me, I have become soiled with sin, and it will cause me to be 
given over into the hand of Eisav. -- Rashi 32:11 
The Gemara (Berachos 4a) notes that David HaMelech expressed a 
similar concern in Tehillim (86:2): “Guard my soul, for a devout man 
(shxj) am I.” David HaMelech refers to himself as a “chassid”, but he 
nevertheless expresses doubt about his ultimate worthiness, saying: 
“Master of the universe, I have trust in you that you will give just 
reward to the righteous in the future world. However, I do not know 
whether or not I have a portion among them.” Thus we see that David 
entertained some self-doubt. The Gemara explains that he was 
concerned that perhaps, due to sin, his merits would diminish -tyjv 
oIrdh tnJ. 
The Gemara then brings a statement of Rav Yaakov bar Iddi to illustrate 
that even Yaakov Avinu was concerned about whether sin would 
interfere with the merit he had accrued. Yaakov was assured by 
Hashem that he would return safely to Eretz Yisrael. Yet, upon his 
return, Yaakov wondered if he would survive his encounter with Eisav. 
Why was Hashem’s promise not adequate? The Gemara explains that 
Yaakov knew that Hashem’s guarantee might only be valid if he had 
not sinned. This episode with Yaakov therefore illustrates the concept 
of yjv oIrdh tnJ. 
Interestingly enough, the Gemara continues to bring a Baraisa where 
we see this idea a third time. When the Jews returned to Eretz Yisrael 
with Ezra, the people should have merited to enjoy a grandiose entry 
into the land. Instead, the few who accompanied Ezra had to rely upon 
the approval of Koresh. The reason is that due to sin, the merits of the 
people were actually diminished - tyjv ord Yet, what do we see from 
this Baraisa that was not already shown in the case of David HaMelelch 
and Yaakov Avinu? 
Perhaps we can say that this Baraisa adds a significant lesson. One 
might think that the concerns of David HaMelech and Yaakov Avinu 
were merely theoretical. Therefore, a real illustration is also brought, to 
show that, in fact, there was a case where this actually happened. Not 
only might sin have caused harm, but it in fact actually ruined things. 
Blinded By The Light 
“And Yaakov inquired, and he said: ‘Tell, if you please, your name.’ 
And he said: ‘Why is it that you ask my name?’ And he blessed him 
there.” Bereshis 32:30 
A villager from a small, undeveloped town arrived in the city for a visit. 
He happened to enter a theater where colorful images and shapes were 
flashed upon the screen on the wall. The man had a seat near the back 
of the theater, and he realized that he would see better if he were to 
move closer. As he moved up, he also noticed that there were hardly 
any lights in the room, only those being projected from the opposite 
wall, far away. He approached the screen with a bright flashlight and 
beamed it at the screen, all in order to see better. Suddenly, though, the 
man was shocked as the light he cast caused the pictures to disappear, 
and everyone screamed out, “Turn off that light! Don’t you realize that 
images only appear on the wall when we are in the dark! When even a 
bit of light appears, the images vanish!” 
Our Sages teach us that this figure that struggled with Yaakov was none 
other than the spiritual angel of Eisav. It is synonymous with the power 
of the yetzer hara. When Yaakov inquired about how he is called, the 
angel replied, “Why do you ask?” Or Yahal explains that the angel was 
thereby telling Yaakov that the very power of the yetzer hara is only in 
effect when a person does not ask or inquire about his actions. The 
power of evil has control as long as a person chooses to remain blinded 
and oblivious of the consequences of his actions. The person allows 
himself to live in a condition of imagined vanities, which, ultimately, 
have no lasting benefit for his soul. 
A person is satisfied with his indulgences of this world as long as he 
remains in the dark. However, as soon as a ray of light shines forth 
within his mind - “for a mitzvah is as a candle, and the Torah is as a 
bright light” (Mishlei 6:23) - he immediately recognizes falsehood for 
its worthlessness. He can readily identify how his imagination fooled 
him to go astray. Even a small bit of light can dispel all the darkness 
which abounds. 
Dividing The Two Worlds 
“And he [Eisav] raised his eyes and saw the women and children, and 
he said, ‘Who are these to you?’ And he [Yaakov] said, ‘The children 
whom God has graciously given your servant.’ ” Bereshis 33:5 
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The Midrash Tanna D’vei Eliyahu Zuta (Ch. 19) explains this exchange 
as follows: When Yaakov and Eisav were yet in their mother’s womb, 
Yaakov said to Eisav, “Eisav, my brother! We are two brothers and 
there are two worlds in front of us - this world and the world-to-come. 
This world has in it eating and drinking, business, marriage and raising 
children, while the world-to-come has none of these. If you would like, 
you take this world, and I will take the world-to-come.” 
Eisav agreed. However, when Yaakov returned from Lavan’s house 
and Eisav saw that Yaakov had wives and children and slaves, animals, 
gold and silver, Eisav said to Yaakov, “Did you not say that I would 
take this world? Why do you have so much of this world - wives, 
children, money, and slaves?” 
Yaakov answered him, “This is the small amount that God gave me to 
use in this world as needed.” Rabbi Shmuel Heida, k"z, explains 
Yaakov’s answer: “It is impossible to exist in this world without some 
possessions, but I do not seek any enjoyment from this world.” 
Rabbi Heida adds that this also explains the prayer that the compiler of 
the Mishnah, Rav Yehuda HaNassi (known as “Rebbe”), uttered on his 
deathbed (see Kesuvos 104a). Rebbe was an extremely wealthy man 
and always had many types of delicacies on his table. Still, before he 
died, he lifted his fingers toward the heavens and proclaimed that he 
never took any enjoyment from this world. He then prayed, “May it be 
Your will that I rest in peace.” 
Why did Rebbe pray thus? Because of his riches, it might appear that 
Rebbe had taken Eisav’s portion in this world and, therefore, was not 
entitled to a place in the world-to-come. “No!” said Rebbe. “I never 
took anything from this world that was not essential [to maintaining my 
stature as the political head of the Jews]. Therefore, let me rest in peace 
in my place in the world-to-come.” (Zikukin D’Nura) 
Rabbi Akiva Yosef Schlesinger, l"f, explains Yaakov’s answer to 
Eisav differently. Yaakov said, “The children "Wscg ,t ohekt ibj rJt" 
- whom God has graciously given your servant.” The word "ibj" 
implies a obj ,bTn - an undeserved gift. In other words, “You are right. 
This world is yours, not mine. Even so, Hashem has given me these 
children as an undeserved gift.” 
Halachic Corner 
Since learning Torah is a mitzvah, a person is obligated to recite a 
blessing over it like any other mitzvah. Once the bracha is said, it 
applies to the Torah learning for the whole day. One who works during 
the day is not required to repeat the bracha when he learns later that 
day, because a person always has in mind to return to his learning, so 
his work is not considered to be an interruption. There is a disagreement 
as to whether the two brachos that we say are considered to be one long 
bracha or two separate brachos. Due to this uncertainty, we are stringent 
and consider it as one long bracha. Therefore, one should not make a 
separation or interruption between them. Immediately following the 
bracha, one should learn pesukim from Torah and Mishnayos. This is 
what we find in our Siddurim after Birkas HaTorah. 
Questions for Thought and Study 
1. What was the "vjbn" (tribute) that Yaakov sent to Eisav in Pasuk 
32:14? See Ba’al HaTurim 32:14 
2. How was the Qtkn who fought with Yaakov trying to overcome him 
in Pasuk 32:26? Why was the Qtkn unsuccessful? See Rabbeinu 
Bachya 32:26 
3. Why did Yaakov bury all of the worshipped idols of Shechem after 
they were destroyed? Halachically, shouldn’t he have had to destroy 
them first? See Ramban 35:4 
4. Why isn’t the term "ohhj" (“life” or "hhj") used when describing how 
long Yitzchak lived, as it was regarding many others, such as Avraham, 
Yaakov, and Yosef? See Ohr HaChaim 35:28 
5. How does the Torah allude to the fact that Eisav considered 
converting back to his father’s ways? See Ramban 36:2-3 
Answers 
1. It was precious stones, as the word "vjbn" is numerically equal to 
"ohbct" (stones). 
2. He tried to overcome Yaakov by finding sins that he had done, which 
would make him weaker than a Qtkn, who cannot sin. He could not find 
any sin in Yaakov, who was equivalent to a Qtkn/ 
3. These idols were first annulled by Shechem before they were 
destroyed. This would make them actually permitted for use. Yaakov 
only buried them as a precaution. 

4. Yitzchak’s years after the Akeida were a diminished quality of “life”, 
as he began to lose his eyesight. 
5. Eisav’s wife ,kjn (literally “forgiven”) was given this name as Eisav 
was forgiven for his sins when he considered conversion. His other 
wife, ,nGC' (literally “serene”) indicated Eisav’s serenity due to his 
conversion. 
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Rabbi's Message 
Vayishlach- In the lonely hours before the crack of dawn… 
December 1, 2017 
Yakov was on his way back from the house of Lavan. After being away 
for over twenty years, he was returning to his father’s house. When he 
reached the river Yabok, he transferred his family and possessions over 
the water. Then, Yakov went back alone to retrieve what had been left 
behind. The Torah tells us, “Yakov remained alone, and a man wrestled 
with him until dawn. The man saw that he could not best Yakov, so he 
struck Yakov at the joint of his leg,” and caused an injury. The Torah 
continues, “Therefore the children of Yakov shall not eat the correlating 
part on an animal,” because of the injury that happened to their father. 
While we certainly sympathize with Yakov and the injury that he 
suffered, this mitzvah, called “Gid Hanoshe,” which commemorates 
the event for all time, bears explanation. 
One of the commentaries, the Chizkuni, writes, “It is proper to punish 
the children of Yakov from eating the Gid Hanoshe, for they left their 
father alone. They were strong people and they should have waited with 
their father to assist him if he would need. They did not accompany 
him…,” so he got hurt. This was an eternal lesson to them, and codified 
as a mitzvah in the laws of kashruth, to remember how they did not help 
their father Yakov in those lonely hours before dawn on that fateful 
day. Never would we again forget. Never again would we leave our 
leader alone. 
Not long after the Holocaust, Rabbi Aaron Kotler heard that a certain 
Rabbi passed away, and he promptly announced that he would like to 
attend the funeral to pay his respects. The students around him were 
surprised, as many of them had never even heard the name of this Rabbi 
before. Nevertheless, Rabbi Kotler insisted that they help him try to get 
there in time for the funeral, or at least to the shiva. 
Rabbi Kotler explained, “A few years ago when I had just arrived in 
this country, an opportunity arose to save Jews from the Holocaust. If 
we could raise the money quickly to transit them out of harm’s way, 
they could be saved. I sent messages out to many Rabbis and communal 
leaders and then waited for a response. It was a lonely night. In a certain 
way, I knew that many people would simply not address the pressing 
issue until morning. Yet I waited. 
“Then, at about 3:00 in the morning, a message came through from this 
Rabbi. He had just gotten in from a trip and he saw my message. He 
telegraphed back a reply committing himself to raise a significant sum 
for the cause. His reply was a ray of light in the midst of the darkness, 
and for that I am eternally grateful.” 
Often our leaders forge ahead with a variety of mitzvos hoping that 
people will help. Like good investors, they see the light of success in 
the horizon before others do. The lesson of the Parsha is not to leave 
them alone in the darkness awaiting dawn. Our ancestor Yakov got hurt 
when his children left him alone. That’s why we don’t eat the 
corresponding Gid Hanoshe part of the animal; to remember, so that we 
dare not repeat the mistake. 
So take a moment and think about the mitzvos that your mentor has 
been trying to promote. Is it to reach out and help people suffering 
locally or abroad? Is it to strengthen our attendance at shiurim and 
minyanim? Or, is it to be more supportive of Jewish education and 
building the Jewish community? Sometimes our leaders see things that 
are not readily visible to us in the midst of the stresses of daily life. 
They see a light in the horizon. It is our responsibility to be a part of it. 
With best wishes for a wonderful Shabbos! 
© Copyright 2017 by Rabbi Mordechai Rhine You can comment at www.teach613.org/vayishlach-in-the-lonely-hours-before-the-crack-of-dawn/#comments To 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayishlach - Kislev, 5778 
Man Has The Incredible Ability To Transform Hate Into Love, In An 
Instant. 
"And he [Yaakov] took from what he had with him a present to Esav his 
brother...and Esav ran toward him and embraced him..and kissed 
him..(Bereishis 32:14; 33:4)" 
As the great confrontation between Yaakov and Esav was about to take 
place, the psukim relate how Yaakov tried to appease Esav. Yaakov sent 
actual angels (Rashi), ahead of him to his brother Esav and instructed 
them to address him as, "My lord Esav, your servant Yaakov says etc." 
The angels returned and reported that their appearance before Esav had no 
effect. They told him that Esav was headed toward him with four hundred 
men. Yaakov was frightened and distressed. 
The psukim go on to relate how Yaakov then sent a magnanimous gift to 
his brother Esav. The gift consisted of goats, ewes, rams, camels, cows, 
bulls and donkeys. Yaakov instructed his servants to keep a space between 
each herd in order to magnify the size of the gift even more. When they 
reached Esav they were to say, "All this belongs to your servant Yaakov. 
It is a gift to my master Esav." 
When the great moment finally arrived, "Yaakov looked up and saw Esav 
approaching with four hundred men." Yaakov went ahead in front of his 
wives and children and prostrated himself seven times as he approached 
his brother. Esav ran toward him, embraced him and threw himself on 
Yaakov’s shoulders. "Vayishakehu," Esav kissed Yaakov and they both 
wept. Thus Yaakov's strategy succeeded in transforming Esav into an 
altogether different person. Esav no longer hated Yaakov. He loved him. 
Rashi, notes that the word "Vayishakehu - and he kissed him" is capped 
in the Torah with dots, and brings two opinions in the Sifri concerning the 
purpose of the dots. One opinion states that Esav did not kiss Yaakov with 
all his heart. However, Rabbi Shimon Ben Yochai says, "It indicates that 
Esav did kiss Yaakov with all his heart." 
This is mystifying. How was it possible for Esav's passionate hate for 
Yaakov to turn to love? Was it humanly possible for Esav, who was 
consumed with hate and a deep-rooted enmity toward his brother for many 
years, to now suddenly and instantaneously love Yaakov with all his 
heart? Can a human being, a composite of feelings, emotions, and 
sensitivities, function like a mere light switch, turning on and off at will? 
Furthermore, what did Yaakov actually do that enabled him to transform 
Esav's intense hate to passionate love? This is especially puzzling, since 
apparently even angels could not phase Esav's hatred! Was Yaakov able 
to do something that even angels were unable to accomplish? 
It seems that Yaakov's insight into Esav's internal motivations enabled 
him to entirely expel Esav's burning hatred toward him. Yaakov assessed 
Esav's inward desires and temptations, concluding that desires for money 
and honor were deeply rooted in Esav's psyche. Yaakov then proceeded 
to shower Esav with an endless barrage of monetary gifts, and herd upon 
herd of assorted animals. Yaakov also extended to Esav repeated kavod 
by instructing his servants to address him as, "My lord Esav..from your 
servant Yaakov...," and by prostrating himself before him. Esav's full 
concentration was now directed toward the pursuit and attainment of 
wealth and kavod, which he so deeply craved. Esav garnered all his 
energies and emotions, focusing them toward that one goal - to experience 
the pleasure of unlimited wealth and kavod. These feelings overpowered, 
and vanquished everything that stood in their path, including his sense of 
reason. His passions now predominated everything. Esav’s hatred toward 
Yaakov was expelled from his mind. There was no longer room in his 
heart for hatred of Yaakov. Not only did Esav cease to be the arch 
enemy of Yaakov bent on his destruction, but Esav now loved Yaakov 
with all his heart, for Yaakov was the very person who was showering 
him with what he craved and desired so much - wealth and esteem. 
Thus, we gain a new insight into the extraordinary capacity of Hashem's 
creation, the human being. Despite man's deep rooted emotions and 
sensitivities, man has the ability to transform fervent hate into ardent 
love, in a split second. 

We also understand exactly, how Yaakov succeeded in turning Esav's 
hate into love. By placing Esav into a situation where his concentration 
and focus was solely directed toward the fulfillment of his heart's desires, 
he became oblivious of his original intentions(1). 
May we merit to recognize the incredible marvel of creation, the human 
being. May we recognize that the enmity harboring deep within our hearts 
toward our fellow man and neighbor can in a mere instant be changed 
to love. 
May we also realize that "Jealousy, temptation, and kavod, remove a 
person from the world" - not only from the future world, but also from 
this world. For when one is involved in the pursuit of these temptations, 
his logic ceases to function. He journeys through life senselessly, without 
a well-functioning mind. 
May we be zoche to journey through life with a loving heart and a clear, 
unbiased mind. Amen. 
1. All that has been said until now is in accordance with the opinion of 
Rabbi Shimon Ben Yochai that Esav kissed Yaakov with all his heart. 
Esav was so blinded in attaining his heart's desires that his hatred toward 
Yaakov turned into love. Thus we see a vivid protrayal of how a person 
who submits to his temptations loses total control over his senses. 
According to the other opinion in chazal that Esav did not kiss Yaakov 
with his full heart, but he was still in control of his senses, wanting to kill 
him, we see another remarkable revelation. Esav, even as he kissed 
Yaakov, still harbored animosity toward him and desired to kill him. 
Nevertheless, Esav uncontrollably kissed him because Yaakov showered 
him with kavod and wealth, and "blinded him." Esav was powerless to do 
otherwise. As Esav kissed Yaakov he surely thought to himself: "What am 
I doing? Why am I kissing him? I came here to kill him!" Thus we see 
here a portrait of how Esav, a baal taavah was caught in the web of his 
temptations and shackled in its chains. He was unable to follow the 
dictates of his senses although he was still in control of his senses. He was 
completely subservient to his temptations...He falls upon Yaakov's 
shoulder's and kisses him against his own will. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Struggle of Faith (Vayishlach 5778) 
There are Mozarts and there are Beethovens. Which are you? 
I have only the most amateur knowledge of music, but the impression 
one gets about Mozart is that, from him, music flowed. There is 
something effortless and effervescent about his compositions. They are 
not “sicklied o’er by the pale cast of thought.” He wrote at speed. He 
carried the worries of the world lightly. 
Not so Beethoven, for whom it sometimes took years for an idea to 
crystallise into its final form, with countless drafts and revisions and 
crossings-out. This was a man who could be angry with himself and 
with the world, for whom creativity was a struggle from which he 
emerged triumphant with work that is rarely less than strenuous and full 
of conflict until its final majestic resolution. The ethereal, mystical, 
almost other-worldly quality of his last compositions, the sublime late 
piano sonatas and string quartets, are the creation of one who has finally 
found peace after a life of wrestling with his own angels and demons. 
All of this is, for me, a way of coming to understand Jacob, the man 
who became Israel, our father in faith. Jacob is not the most obvious 
choice of religious hero. He does not appear – at least on the surface of 
the biblical text – as a man with Abraham’s courage or kindness, Isaac’s 
faithfulness and self-restraint, Moses’ vigour and passion, David’s 
politics and poetry, or Isaiah’s lyricism and hope. 
He was a man surrounded by conflict: with his brother Esau, his father-
in-law Laban, his wives, Leah and Rachel, and his children, whose 
sibling rivalry eventually brought the whole family into exile in Egypt. 
His life seems to have been a field of tensions. 
Then there were his transactions: the way he purchased Esau’s 
birthright, took his blessing, and eventually outwitted his wily father-
in-law Laban. In each case he seems to have won, but then his situation 
deteriorates. The episode in which, at Rebekah’s request, he dressed up 
as Esau and deceived his blind father, forced him to leave home and – 
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as we see in this week’s parsha – left him traumatised with fear at the 
prospect of meeting Esau again. Almost the same deception he 
practised on Isaac, he suffered at the hand of Laban. Even his escape 
from Laban might have ended in tragedy, had God not warned him not 
to harm Jacob (Hence the passage in the Haggada: “Go and learn what 
Laban the Aramean sought to do to our father Jacob”). His life as 
portrayed in the Torah seems to be a constant series of escapes from 
one trouble to the next. 
So who and what was Jacob? 
To this there are two radically different answers. There is the Jacob of 
midrash who even in the womb longed for a synagogue,(1) who spent 
his years as a young man studying in the bet midrash,(2) who looked 
like Abraham(3) and whose arms were like pillars of marble.(4) His 
motives were always pure. He bought Esau’s birthright because he 
could not bear to see Esau offering sacrifices (the privilege of the 
firstborn) to idols.(5) As for his father’s blessing, the very reason Isaac 
became blind in old age was so that this could be possible.(6) Esau was 
the opposite, a violent and mercurial character who had deceived his 
father into thinking he was ultra-pious,(7) but who had – on the day he 
came in “tired” from the field – committed a whole series of crimes 
including murder.(8) 
This is an extreme portrayal, but not without scriptural basis. Jacob is 
called an ish tam, which conveys the sense of simplicity, integrity and 
single-mindedness. The plain sense of the oracle Rebekah received 
before the twins were born was that “the elder will serve the 
younger.”(9) She knew Jacob was the son destined to prevail. Besides 
which, as Maharatz Chajes says in his Introduction to the Aggadic 
Literature,(10) midrash paints biblical characters in moral black-and-
white for obvious moral and educational reasons. It is difficult to teach 
children how to behave if all you have to offer is a series of studies in 
ambiguity, complexity and shades-of-grey. 
The other Jacob, though, is the one we read in the plain sense of the 
text. The obvious question is: why did the Torah choose to portray the 
third of the patriarchs in this way? The Torah is highly selective in the 
details it chooses to relate. Why not paint Jacob in more attractive 
colours? 
It seems to me that the Torah is delivering, here as elsewhere, an 
extraordinary message: that if we can truly relate to God as God, in His 
full transcendence and majesty, then we can relate to humans as 
humans in all their fallibility. In every other religious literature known 
to me, heroes are idealised until they no longer seem human at all. They 
are Divine or semi-Divine, perfect and infallible. There is no one like 
that in the whole of Tanakh. Even Noah (righteous, perfect) is seen 
drunk and dishevelled. Even Job (blameless, upright) eventually curses 
his fate. The man who, more than any other, epitomises fallibility is 
Jacob. 
And perhaps that is the point. Jacob was a Beethoven, not a Mozart. 
His life was a series of struggles. Nothing came easily to him. He, alone 
of the patriarchs, was a man who chose to be chosen. Abraham was 
called by God. Isaac was chosen before his birth. Moses, Joshua, 
Samuel, David, Isaiah, Jeremiah: these were all singled out by God for 
their mission. Not so Jacob. It was he who bought the birthright and 
took the blessing, he who chose to carry Abraham’s destiny into the 
future. 
Not until he was running away from home did God appear to him. Not 
until years later, alone, at night, terrified at the prospect of meeting 
Esau, did God or an angel wrestle with him. He alone was given, by 
God or the angel, a completely new name, not an enhancement of his 
old one but a completely new identity: “Israel.” Even more strikingly, 
despite the fact that he was told “Your name shall no more be called 
Jacob,”(11) the Torah continues to call him Jacob, suggesting that his 
struggle was lifelong – as, often, is ours. 
Were I to choose a soundtrack for the Jacob I have come to know, it 
would be Beethoven’s Hammerklavier Sonata or his Grosse Fugue, 
music of such overwhelming tension that it seems on the verge of 
bursting through all form and structure. Yet it was through these epic 
struggles that Beethoven eventually reached his own version of 
serenity, and it was through Jacob’s extended wrestling-match with 

destiny that he eventually achieved what neither Abraham nor Isaac 
accomplished: all his children stayed within the faith. “According to 
the pain is the reward,” said the sages.(12) That is Jacob. 
There are saintly people for whom spirituality comes as easily as did 
music to Mozart. But God does not reach out only to saints. He reaches 
out to all of us. That is why He gave us Abraham for those who love, 
Isaac for those who fear, and Jacob/Israel for those who struggle. 
Hence this week’s life-changing idea: if you find yourself struggling 
with faith, you are in the company of Jacob-who-became-Israel, the 
father-in-faith of us all. 
1. Bereishit Rabbah 63:6. 
2. Bereishit Rabbah 63:10. 
3. Midrash Lekach Tov, Bereishit 47:18. 
4. Bereishit Rabbah 65:17. 
5. Bereishit Rabbah 63:13. 
6. Bereishit Rabbah 65:8. 
7. See Rashi to Gen. 25:27. 
8. Baba Batra 16b. 
9. Elsewhere in past ‘C&C’s on Toldot, I have pointed out that this text 
is freighted with ambiguity. 
10. R. Zvi Hirsch Chajes, Mavo ha-Aggadot (printed at the beginning 
of standard editions of Ein Yaakov). 
11. He is told this twice, first by the angel, then by God Himself: Gen. 
32:29; 35:10. 
12. Mishnah, Avot 5:23. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayishlach פרשת וישלח תשע"ח 
 כי ירא אנכי אותו פן יבוא והכני אם על בנים
For I fear him lest he come and strike me down, mother and 
children. (32:12) 
Rashi explains that, while Hashem did ensure Yaakov Avinu that He 
would protect him and that all would be good, perhaps, as a result of 
his “sin,” he might be compelled to fall into Eisav’s hands. Our 
Patriarch feared the repercussions of his sin. This was his madreigah, 
spiritual plateau, with regard to yiraas cheit, fear of sin. We can only 
begin to imagine what Yaakov’s criteria concerning sin were. Yaakov 
was concerned about the fact that he had made a bris, 
covenant/agreement, with the evil Lavan. Could this be a sin which 
would catalyse the loss of Hashem’s protection? This is the type of sin 
that caused Yaakov anxiety. Yaakov did not sin, but he feared that he 
might have subtly acted in a manner that, on his level of spirituality, 
might be considered a deficiency. How far did our holy, righteous 
leaders go in their fear of sin? What, as far as they were concerned, 
constituted a sin? The following story which occurred concerning the 
holy advocate of the Jewish People, Horav Levi Yitzchak Berditchever, 
zl, gives us a glimpse into the concept of yiraas cheit. 
Rav Levi Yitzchak would seek any form of interpretation to subdue the 
prosecuting angels who were bent on extracting punishment from Klal 
Yisrael for their shortcomings. The Berditchever always looked for 
some vindication by which to absolve his people. One year, prior to 
Rosh Hashanah, a letter arrived from his holy Rebbe, Horav Baruch, zl, 
m’Mezritch. The Maggid wrote a short, ominous note: “This Rosh 
Hashanah – be especially watchful.” Reading these words penned by 
his Rebbe caused a shiver to go down Rav Levi Yitzchak’s spine. He 
must now be especially vigilant. He must find some righteous deed, 
some vindication to exonerate the nation. Otherwise, they might fall 
prey to the prosecutor’s complaints against them. 
As was his custom prior to Rosh Hashanah, Rav Levi Yitzchak set out 
for the poor section of town. He began to wander through the streets 
and alleyways of this wretched section of town. Perhaps, here among 
the downtrodden, he might find some vindication. These people had 
suffered so much throughout the year; yet, they maintained their 
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commitment to Hashem despite their deprivation. Maybe, maybe, here 
he would have great luck. 
Suddenly, he noticed a faint light burning in the window of one of the 
old, dilapidated houses. He walked over and peered at the window. He 
saw a young woman sitting, her head bowed, as she sat at the table 
reading techinos (supplications, which was a common prayer selection 
for women). The Rebbe knocked on the door and was admitted into the 
“house.” When the woman recognized who was standing before her, 
she became greatly agitated. She was well aware of another one of the 
Rebbe’s practices: to walk through the street exhorting sinners to repent 
before Rosh Hashanah. 
Before the Rebbe had the opportunity to say a word, the woman broke 
out in bitter weeping, “Rebbe, it is true – I have sinned, but I have 
repented and have done whatever has been within my ability to cleanse 
myself of my sin.” 
“Please do not be sad,” the Rebbe began “You are not a sinner; on the 
contrary, you have earned great merit. This is why I was led to your 
home, but, please, tell me your story.” 
“As a young girl, I lived with my parents in a small village not far from 
Berditchev. My parents rented a milking station from the local poritz, 
gentile landlord. This is how they earned their livelihood. It all came to 
an end when I was seventeen years old, and my parents suddenly passed 
away. I needed to earn money to live, so I decided to ask the landlord 
if he would allow me to continue renting the milking station from him. 
When I entered his room, I could see that he looked at me in a strange 
manner. He began speaking to me in a lewd tone. Immediately, I saw 
that this gentile was up to no good. He came closer to me; I became 
frightened and pushed him away. Suddenly, he changed his attitude. 
‘Do not be frightened,’ he said to me. ‘I will not hurt you. I am taken 
away by the beauty of your hair. You can have the rental of the milking 
station for another three years – at half the price! I only want to kiss 
your hair.’ 
“And he took my locks in his hands and kissed them. I ran home feeling 
defiled by this course gentile. I went to bed, but was unable to sleep. I 
tossed and turned, but could find no rest for my soul. The thought that 
I had allowed that evil man to touch my hair was too much for me to 
bear. At dawn, I arose, cut my hair and left the house. I came to 
Berditchev and found work as a servant girl. Eventually, I met and 
married a fine man, who recently died. Now, I am once again left alone. 
This is my story.” 
Tears welled up in the Rebbe’s eyes, as he listened to her tragic tale. 
Such a wondrous, righteous woman. Such sacrifice! Such utter 
commitment! “Did you save any of that precious hair?” he asked. “Yes. 
I saved one small lock as a reminder of my ordeal. When times are bad, 
I look at that lock in order to validate Hashem’s punishment of me,” 
she replied. When Rav Levi heard these words, he did not speak; rather, 
he left the house without a word. 
Rosh Hashanah arrived, and the Rebbe prepared himself for the holy 
day in his usual manner. He went to the mikvah, came home, dressed 
himself in white clothing, donned his Tallis, and proceeded to the shul. 
It was Shacharis and the Rebbe, as he was to be the chazzan, was about 
to go up to the lectern to recite HaMelech!; “The King!” The Rebbe 
was much more emotional than usual. The prayers were fervent, and, 
when he concluded, he left the shul to once again immerse himself in 
the mikvah prior to Tekias Shofar. The people waited for his return. 
Finally, he entered the shul, his face aglow, prepared for the Mussaf 
prayer. 
His head was covered with his Tallis as he bent low over the lectern. 
Silence. The entire congregation stood in silent awe waiting for the 
Rebbe to raise his head and speak. Suddenly, he raised his eyes 
Heavenward and cried out: “Ribbono Shel Olam, if You were to take 
all of the sins of the Jewish People and place them on one side of your 
Heavenly scale and then place the lock of hair from that holy woman 
in our community on the other side, it would demonstrate and define 
the distinction between the purity and holiness of a Jewish maiden and 
the impurity of a depraved world: Hashem! For her sake, forgive Your 
children, Klal Yisrael!” 
We now have somewhat of an idea of the yiraas cheit of Yaakov Avinu. 

רב... וכי יש לי כלויאמר עשיו יש לי   

Eisav said, “I have plenty… in as much as I have everything. 
(33:9,11) 
In addition to differences in their chosen vocations, Yaakov and Eisav 
had completely different perspectives on life. Yaakov Avinu was 
totally immersed in spiritual pursuits. The life of Eisav ha’rasha was all 
about the physical and the material. Spirituality did not play a role of 
any sort in Eisav’s world view. Satiating his physical desires, fulfilling 
his material needs, was what made life worth living. One powerful 
difference exists between the physical/material and the spiritual, with 
regard to satisfaction. One who is focused on the physical/material can 
never satisfy his physical/material hunger. One who is focused on 
spirituality, however, is satisfied with his physical/material lot in life. 
We observe their disparate outlooks from the manner in which they 
spoke. We find Yaakov attempting to appease Eisav by sending him a 
generous gift prior to their subsequent encounter. At first, Eisav 
declined the gift, claiming, Yeish li rav, “I have plenty” (33:9). Yaakov, 
however, prevailed upon him when he said, Yeish li kol, “I have 
everything” (33:11). Kol – everything – rav – much; is there really a 
difference? Yes. One who feels he has it all – is satisfied. He has 
amassed all that he needs, all that he wants. One who says, “I have 
plenty,” is indicating that he does not have it all; he wants more. One 
who is immersed in spirituality requires very little materialism. To him, 
the purpose of material bounty is to help others. Thus, after allowing 
himself whatever he needs for sustenance, he views whatever is left as 
extra – something to be shared with those less fortunate than he. The 
Eisavs of the world [and most go by “other” names] are never happy, 
because they never have enough. Mi she’yeish lo manah – rotzeh 
masaim; “He who has one hundred (now) wants two-hundred.” 
Horav Shlomo Wolbe, zl, teaches that every positive trait is dependent 
upon another positive quality. Positive traits are not free-standing 
attributes. They require support. In order for an individual to acquire 
the middah, attribute, of emunah, faith, in Hashem, he must work on 
his bitachon, trust. Likewise, for one to acquire bitachon, he must rid 
himself of “himself.” There is no room for arrogance if one is to trust 
in Hashem. To purify oneself of the destructive character trait of anger, 
he must first develop a sense of humility. One who is humble realises 
that he has nothing to get angry about. After all, who is he? The ascent 
towards spirituality brings an individual to the point that he acquires 
the kol perspective. He has it “all,” because he has achieved sheleimus, 
completeness, perfection. 
We all have dreams which reflect our personal aspirations. Some of us 
dream because we do not have the tools for realising our dreams; we 
lack self-confidence, determination and resolve, strength of character, 
to bring fruition to our dreams. Thus, the dreams remain mere fantasies 
– leaving the dreamer an unhappy, sometimes bitter person. First, one 
must transform his dream into a vision, concretising his dream to a 
certain extent. A vision is more structured and rooted in daily living. A 
dream is usually wishful thinking. A dream does not impose anything 
on the dreamer, while a vision, having gone to the next step, makes 
subtle demands on the dreamer to stop dreaming and do something 
about realising the dream! 
Rav Wolbe suggests that often our dreams remain mere fantasies 
because we do not know how to begin. A man once came to Horav 
Abba Grossbard, zl, and asked for the Mashgiach’s guidance 
concerning the proper focus in Torah study. He had so much to learn. 
He wanted to set priorities, so that his limited time would be put to good 
use. Was Daf Yomi a good idea, or was that asking too much? Perhaps 
more focused learning that covered less ground, but delved deeper into 
the topic’s profundities, would be appropriate? Should he learn 
Kodoshim, a section of the Talmud which deals with sacrifices and the 
Bais Hamikdash, or should he devote time to mussar, works of the 
Ethicists, which deals with character refinement? They discussed the 
issues; Rav Grossbard offered his advice, and they each went his own 
way. Twenty years later, the two met up again, and the questioner 
expressed his previous dilemma. On what should he focus his Torah 
study? 
Focus is what success is all about. When one is unfocused and thus 
unable to clearly delineate and define his ambitions – he will have 
nothing! In order to achieve success, one must have concrete 
aspirations and goals, and he must designate time for realising these 
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ambitions. All too often, the individual gets bogged down in wavering 
about what he should focus on, rather than determining the area in 
which he seeks to advance and allotting time to this objective. In other 
words, some people just want to spend time talking – but not doing. 
Once the designated time has been determined, it should be adhered to 
– without fail, with no room for excuses. Otherwise, one will not pass 
the first rung of the ladder. Furthermore, one should stick to doing one 
thing at a time – not five. When one accepts on himself to do many 
things, he will do nothing. 
 עכרתם אותי להבאישני בישב הארץ
You have decomposed me, making me odious among the 
inhabitants of the land. (34:30) 
Although the men of Shechem were collectively guilty of Dinah’s 
violation, either for harbouring the perpetrator or for not preventing the 
outrage, Yaakov Avinu felt that the actions of his two sons had 
disgraced him. To the average unlearned student of the “Bible,” this 
would be another “example” of Jewish obsequisness, fear of retaliation, 
of taking a stand for what is right. Baruch Hashem, there are those who 
understand the depth of Yaakov’s shame as being related to his position 
as the b’chir ha’Avos, chosen of the Patriarchs. Horav Mordechai Ilan, 
zl, observes that Yaakov’s middah, attribute, was emes, truth. Thus, 
Titein emes l’Yaakov, “Grant truth to Yaakov” (Michah 7:20), the 
attribute of truth in its pure and unembellished form is endemic mostly 
to Yaakov. Avraham Avinu personified the middah of chesed, loving 
kindness. Yitzchak Avinu exemplified gevurah, strength. Emes, 
however, achieved its epitome through Yaakov. Thus, even if it was 
permitted and proper that the people of Shechem receive their due – if 
it had the slightest taint, the most minor vestige of impropriety, if it was 
not one hundred percent truth – it was not up to Yaakov’s standard. To 
Yaakov, this was disgraceful. 
What was untruthful about their actions? If the people of Shechem 
deserved punishment and Yaakov’s sons executed it, they were doing 
what was proper. Why was Yaakov cross with them? What about their 
actions lacked in propriety? Rav Ilan explains that, while they may have 
been correct in their objectives, violence is not a Jewish concept. For a 
Jew to take a sword and kill – even if the person is guilty – indicates a 
lack of emes, truth. Yaakov represents unembellished, unmitigated 
truth. Thus, his sons’ actions constituted a breach of truth, because, as 
an absolute, truth may not be fractured. It must be complete and pure. 
We derive from here a new understanding of truth. There is speaking 
the truth, which for the most part, we attempt to discharge to the best 
of our knowledge. There is also living the truth. This means not 
portraying oneself as someone who he is not, or not implementing false 
media to execute the truth. Jews are non-violent. When we employ 
violence to carry out the truth, then we are acting falsely. When a Jew’s 
demeanour does not reflect the highest standard of integrity – achartem 
osi – we have disgraced Hashem. We are His agents in this temporal 
world. By acting in any manner less than the highest level of rectitude, 
we defame Hashem. 
In Horav Shimon Schwab’s “Selected Essays,” the Rav cites an 
insightful Midrash. In Parashas Vayishlach, the Torah relates the 
incident during which Yaakov Avinu was left alone. At this time, a 
“man” appeared, who fought with our Patriarch throughout the night. 
Rashi quotes the Midrash that identifies this “man” as Eisav’s 
archangel, his prince in Heaven. His name is given as Samael, none 
other than the Satan. Pirkei D’Rabbi Eliezer states that, when the angel 
asked Yaakov to permit him to leave, Yaakov insisted on inquiring into 
his name. The angel gave a strange response: His name was the same 
as Yaakov’s; Yisrael was his name. What does this mean? 
Rav Schwab explains that Yaakov’s visage, his image, is engraved 
upon the Kisei HaKadosh, the Heavenly Throne. The Almighty’s 
Throne is synonymous with the middah of emes, truth – which also 
happens to be Yaakov’s middah. On the other hand, Samael represents 
sheker, falsehood. As the master of deceit, Samael is identified with 
subterfuge, duplicity and disingenuousness. In fact, Chazal (Chullin 
91a) teach that when Samael appeared to Yaakov in the guise of a 
human, he came disguised as a saintly sage, a talmid chacham, Torah 
scholar. Why? Because he sought to use his guile to deceive. This, 
explains Rav Schwab, is why Samael calls himself “Yisrael,” 
specifically because his essence is falsehood. 

Having said this, both Yaakov – the exposition and personification of 
integrity – and Samael, the guardian of falsehood, both go by this name. 
This is because Samael must live a life of falsehood. What greater lie 
can there be than Samael cloaking himself in the guise of Yaakov, 
falsehood cloaked in veracity. This is the greatest lie! 
This is what confronts us today: sheker cloaked in the guise of emes. 
Rav Schwab offers a number of examples. In summation, when sheker 
disguises and presents itself as emes, it not only represents the greatest 
sheker, it also creates the greatest obstacle and challenge for the 
unknowing and uninitiated, who think that as long as one dresses the 
part and “talks the talk,” then “walking the walk” is not mandatory. 
Rav Schwab concludes by reminding us that the world of emes is 
personified in the pasuk, Atah hareisa ladaas ki Hashem Hu haElokim 
– ein od milvado; “You have shown us to know Hashem, He is the G-
d – there is none beside Him” (Devarim 4:35). This means that there is 
one Ribono Shel Olam, one Torah miSinai, and He alone dictates and 
guides the world. Sadly, there are those who do not follow this criterion 
for determining emes. They have followers who, one day, will wake up 
and realise that they have been misled. Apparently, they believed that 
they were following the emes without observing that the name of the 
engine that was driving the emes was sheker. 
 ויהיו בני יעקב שנים עשר... בני רחל יוסף ובנימין... אלה בני יעקב
 אשר יולד לו בפדן ארם
The sons of Yaakov were twelve… the sons of Rachel were Yosef 
and Binyamin… these are the sons of Yaakov who were born to 
him in Paddan Aram. (35:23,24,26) 
The Rishonim, early commentators, question the location of 
Binyamin’s birth. The Torah states that he was born in Paddan Aram, 
when, in fact, he was born outside of Bais Lechem (Bethlehem) on the 
road to Efras. This is where Rachel Imeinu died and was buried. It was 
clearly not Paddan Aram. Ibn Ezra explains that the majority of Yaakov 
Avinu’s sons (eleven) were born in Paddan Aram. Chizkuni offers a 
novel response to this question, which offers us a powerful insight into 
the concept of tefillah, prayer. Indeed, Binyamin was not born in 
Paddan Aram, but the precursors for his birth, the catalysts which 
served as the basis for his birth, were the prayers and supplications 
offered by Rachel in Paddan Aram. Thus, since the prayers that brought 
about his birth herald back to Paddan Aram, it is considered as if his 
actual birth took place in that place… not in Bais Lechem. The place 
where Tefillah is articulated is what generates the miraculous response; 
thus, it is considered to be the place where the response actually 
occurred. 
This grants us a powerful understanding of tefillah and a deeper 
appreciation for its efficacy. Horav Eliyahu Baruch Finkel, zl, offers 
the following source for this idea. The Talmud Berachos 54a teaches, 
“One who sees a place where the Jewish People had once experienced 
a Heavenly-ordained miracle, should recite – Baruch she’asah nissim 
la’avoseinu b’makom hazeh, “Blessed is He Who made miracles for 
our forefathers in this place. The Talmud adds: He who sees the stone 
upon which Moshe Rabbeinu sat during the war of Amalek. (That was 
the place that Moshe sat on a stone and raised his arms heavenward.) 
This is problematic, since Yehoshua fought Amalek outside of the 
protective barrier of the Ananei Hakovod, Pillars of Cloud. Moshe, 
however, was sitting on a hill – a place that was not within the cloud’s 
demographic. In other words, Klal Yisrael’s triumph over Amalek, 
which should have been the place where they davened, was not where 
they had recited the blessing of ha’makom ha’zeh. 
We derive from the above that the makom ha’neis is not necessarily 
where we think it is. We have no question, however, that the neis, 
miracle, reverts back to where the person rendered his prayers to 
Hashem. Thus, if bachurim, yeshivah students, are studying Torah in a 
place not frequented by those who are fighting to protect them – and 
they win – it is all because of the power of the prayers rendered by those 
who stayed home. 
There is a well-known story that occurred concerning the Brisker Rav, 
zl, during the battle of 1948. The Zionists were winning – driving out 
the Arabs. He said, “Make no mistake; we are not winning because of 
the Zionists. Their “idea” of success was fighting and overpowering the 
enemy. Their soldier brandished a sword and bow and arrow. The 
“other” Jewish soldier studied Torah and fervently recited Sefer 
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Tehillim! The Rav added that the war of 1948, like all ensuing wars, 
was not won on the battlefield. “The battle is fought in the bais 
hamedrash. The success of the young men in the study halls will 
determine the course of the war.” 
Va’ani Tefillah 
 ברך עלינו ד' אלקינו את השנה הזאת
Bareich Aleinu Hashem Elokeinu es ha’shanah ha’zos. 
Bless us Hashem, our G-d, this year. 
A year is 365 days long. We say this prayer thrice daily all year. What 
about the end of the year? Is the prayer still as meaningful? Once, prior 
to Minchah on Erev Rosh Hashanah, the very last tefillah, prayer, of 
the year, the holy Horav Sholom, zl, m’Belz, was surrounded by his 
chassidim, as they prepared to conclude the past year. He said, “We are 
now about to recite the last Minchah of the year. Yet, we ask Hashem 
to bless ‘this year.’ What does this mean? In mere minutes this year 
will conclude. How can we ask Hashem for a blessed year? 
“Obviously, since we believe that Yeshuas Hashem k’heref Ayin, 
‘Hashem’s salvation can come like the blink of an eyelash,’ even at the 
very last moment of the year, Hashem can grant His blessing, so that 
the entire past year will have been a year of abundant blessing!” 
We might add that when a person prays, he must believe in what he is 
praying. When we ask Hashem for a good year (or anything, for that 
matter), we must acutely believe that everything could immediately 
change. This is how a Jew should pray. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayishlach - Ovadia 
This week's haftorah reveals to us the true nature of Edom, descendents 
of Eisav, and displays her two-sided character. It teaches us to 
recognize Edom's perpetual hatred for the Jewish people and never to 
trust her friendship. Although there may be moments when Edom 
displays true brotherhood we must always be wary of these situations 
and never establish any close association with her.  
The haftorah opens with a moving description of a plot acted out 
against Edom, descendents of Eisav. The prophet Ovadiah says, "How 
was Eisav pillaged, his hidden treasures sought out? To the borders they 
sent you(Eisav), all of your allies enticed you: then they were able to 
overtake you." (1:6) These particular passages refer to an historic 
moment when the surrounding allies of Edom pretended to rush to her 
assistance in her war against a powerful neighbor. The allies 
accompanied Edom all the way to the end of her borders and then 
abandoned her, leaving her entire country unprotected. They returned 
inside her country and invaded the entire Edom, now in a most 
vulnerable state. The prophet draws our attention to this specific 
episode to demonstrate the unique character of Edom's "brotherhood." 
Historically speaking, although Edom always appeared politically as a 
true ally this relationship was only superficial and when the opportunity 
arose she would typically turn again st her loyal "friends" and leave 
them stranded. This time, her allies gave her a taste of her own medicine 
and, after luring Edom into war they turned on her and pillaged her 
entire country.  
This two faced nature of Eisav was, in fact, the undertone of our Jewish 
nation's sad experiences throughout the Roman Empire, largely 
composed of the descendents of Eisav. To demonstrate this, the prophet 
Ovadiah focuses on a specific aspect of the Roman era, the role the 
Edomites played in the destruction of the second Temple. Ovadiah 
says, "On the day the nations took the Jewish people captive, and 
entered the Jewish gates casting lots over Yerushalayim, you were also 
amongst them." (1:11) In truth, the war against Yerushalayim belonged 
to the Romans but Edom could not stand idly by and therefore gladly 
participated in the destruction of the walls of the Bais Hamikdash. The 
Malbim (ad loc.) reminds us that these descendents of Edom were 
actually alleged Jewish converts who were accepted during the reign of 
Herod. Initially these Edomites gave the impression of sincerity and 
were warmly welcomed by the Jewish people. But, as could have been 

predicted, Edom could not be trusted and when the Jews were down, 
these "converts" rallied against their own Jewish "brethren" and readily 
assisted in destroying them.  
This two faced nature expressed itself even in the earlier Babylonian 
exile when Eisav's descendents offered their assistance in driving the 
final nails into the Jewish coffin. The Prophet Ovadiah says, "And don't 
stand by the crossroads to finish off refugees." (1:14) The Yalkut 
Shimoni (549)explains that this passage refers to the cunning strategy 
of the Edomites during our first exile. They would station themselves a 
short distance behind the Babylonian army and wait in ambush for the 
Jewish refugees. They reasoned, "If the Jews win we'll say we're here 
to help them and if the Babylonians win we'll help them kill the 
remaining Jews." Again we are reminded of the unique "brotherhood" 
of Edom. Due to their two-faced character, they could easily pass for 
true brothers awaiting to help the Jews in their time of distress. But, in 
truth, this disguise only provided them a perfect opportunity to 
eradicate any trace of the Jewish people, should the situation arise.  
Edom's pattern of "brotherhood" traces itself all the way back to Edom's 
predecessor, Eisav. In this week's sedra, (Torah portion) we read that 
Eisav ran towards his brother Yaakov to embrace him. Although Eisav 
had been Yaakov's arch enemy from birth, it seems that he had 
undergone a sincere change of attitude. Yaakov had sent an elaborate 
present to Eisav as a gesture of true friendship and, for the first time in 
their lives, a sense of friendship and brotherhood developed. The Torah 
relates that in response to this gift, "Eisav ran to his brother, embraced 
him, and "kissed" him.(Bereishis 32:4) However, Chazal note the 
mysterious dots which appear inthe Torah above the word "kissed" and 
reveal that Eisav did not truly intend to kiss his brother. In actuality, he 
attempted to bite him, but was unsuccessful in his endeavor. His 
perpetual hatred was so deep that even in this true moment of friendship 
he could not subdue his innermost feelings and found himself 
compelled t o express them. In explanation of this, Rashi (ad loc) quotes 
the classic statement of Rav Shimon Bar Yochai,"It is a set principle 
that Eisav hates Yaakov." This warns us never to lose sight of Eisav's 
inner hatred and even when true gestures of "friendship" are displayed 
never to overlook what lies beneath the surface.  
Edom, the present day Eisav will never be our true friend and we must 
always be wary of her association with us. We should never become 
too closely related to her and must always remember her true character. 
This deep seeded hatred remains throughout the generations until the 
final day when, as Ovadiah says, "The saviors will rise from Mount 
Zion to judge the (inhabitants of Eisav's) mountain and then the perfect 
reign will belong to Hashem. (1:21) 
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Ohr Somayach – Torah Weekly 
Overview 
Returning home, Yaakov sends angelic messengers to appease his 
brother Eisav. The messengers return, telling Yaakov that Eisav is 
approaching with an army of 400. Yaakov takes the strategic 
precautions of dividing the camps, praying for assistance, and sending 
tribute to mollify Eisav. That night, Yaakov is left alone and wrestles 
with the Angel of Eisav. Yaakov emerges victorious but is left with an 
injured sinew in his thigh (which is the reason that it is forbidden to eat 
the sciatic nerve of a kosher animal). The angel tells him that his name 
in the future will be Yisrael, signifying that he has prevailed against 
man (Lavan) and the supernatural (the angel). Yaakov and Eisav meet 
and are reconciled, but Yaakov, still fearful of his brother, rejects 
Eisavs offer that they should dwell together. Shechem, a Caananite 
prince, abducts and violates Dina, Yaakovs daughter. In return for 
Dinas hand in marriage, the prince and his father suggest that Yaakov 
and his family intermarry and enjoy the fruits of Caananite prosperity. 
Yaakovs sons trick Shechem and his father by feigning agreement; 
however, they stipulate that all the males of the city must undergo brit 
mila. Shimon and Levi, two of Dinas brothers, enter the town and 
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execute all the males who were weakened by the circumcision. This 
action is justified by the citys tacit complicity in the abduction of their 
sister. G-d commands Yaakov to go to Beit-El and build an altar. His 
mother Rivkas nurse, Devorah, dies and is buried below Beit-El. G-d 
appears again to Yaakov, blesses him and changes his name to Yisrael. 
While traveling, Rachel goes into labor and gives birth to Binyamin, 
the twelfth of the tribes of Israel. She dies in childbirth and is buried on 
the Beit Lechem Road. Yaakov builds a monument to her. Yitzchak 
passes away at the age of 180 and is buried by his sons. The Parsha 
concludes by listing Eisavs descendants. 
Insights 
A Master of Disguise 
“Yaakov was left alone and a man wrestled with him…” (32:25) 
The secular Jewish newspapers make depressing reading. (Serves me 
right for reading them!) 
It seems that every Torah prohibition — especially its norms of family 
life — have now been overridden by “enlightened” thought. What the 
Torah terms “abominable” has now not only become “acceptable” but 
even “admirable”. 
Ironically, the rainbow, that symbol of G-d's withholding His anger 
from Mankind, has been commandeered by that group provoking that 
same anger. 
The negative drive in man has always had two agents provocateurs. 
One blatant and the other sophisticated. 
“Yaakov was left alone and a man wrestled with him…” 
Rashi comments: “One said (Rav Shmuel bar Nachmani): ‘he appeared 
to him (to Yaakov) as an idolater,’ and one (Rav Shmuel bar Acha) 
said: ‘he appeared as a Torah scholar.’” (Talmud Chulin 91) 
The evil impulse has two faces: that of the idolater and that of the 
sophisticate. 
We find this idea echoed in the Midrash: 
Rav says, “The yetzer hara (evil inclination) is like a fly that sits on two 
openings of the heart”. Shmuel says, “It is like a grain of wheat”. 
(Midrash on Bereishet 4:7) 
In search of his pleasures, the fly will visit the most putrid and 
disgusting places in the world. He is blatant in his lust. 
Wheat is the symbol of sophistication, as the Talmud says: “A baby 
does not know how to say ‘Daddy’ and ‘Mommy’ until it tastes the 
taste of wheat.” (Berachot 40) 
A Jew must know that the yetzer hara is much stronger that he. The 
yetzer hara is a malach — an angel. He is a master of disguise, and if 
G-d did not constantly help us we would not be able to withstand his 
onslaught. 
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TorahWeb 
From a Tent to a House - Yaakov's Journey 
The name "Bais Yaakov - the house of Yaakov" has become 
synonymous with the Jewish People. Yaakov's efforts to build the 
foundation of the Jewish People are related in the parshios of Vayeitzei 
and Vayishlach. There is another house that Yaakov built in these 
parshios. Parshas Vayeitzeibegins with his promise to build a house for 
Hashem upon his return to Eretz Yisrael and Parshas Vayishlach 
concludes with the fulfillment of this commitment. Chazal comment 
that unlike Avraham and Yitzchak who liken the future location of the 
Beis Hamikdash to a mountain and a field, Yaakov calls it a home. It is 
this term that becomes the permanent name, as we refer to the Beis 
Hamikdash which is built on the Har Habayis. What is the significance 
of a house that plays such a vital role in Yaakov's existence and 
particularly in his relationship with Hashem? 
The emphasis on a house was not always part of Yaakov's life. Yaakov 
is described as a dweller of tents, which Chazal interpret to refer to the 
tents of the yeshiva of Shem and Ever. In his youth, Yaakov relates to 
Hashem through the vehicle of a tent, yet in later years he serves 
Hashem in a house. This model of transformation from tent to the house 
is not only found in the personal life of Yaakov. The Jewish People in 
their youth worship Hashem in a tent-like structure, i.e. the Mishkan, 
which is referred to as a tent. It is only centuries later when the tent of 

the Mishkan is replaced with the house known as the Beis Hamikdash. 
How does a house differ from a tent and why is it crucial that both 
Yaakov and his descendants incorporate aspects of the world of tents 
and of houses into their Avodas Hashem? 
A tent conjures up the image of being temporary. It is a dwelling place 
for those who are traveling and have not yet set down their roots. In 
contrast, a house is a symbol of prominence. The Mishkan was a tent 
as it was dismantled and reassembled as the Jewish People traveled 
through the desert. Although the Mishkan was endowed with sanctity, 
as soon as it was moved from its location it lost its holiness. Even the 
sanctity of the location of the Mishkan in the city of Shiloh, which 
housed the Mishkan for 369 years, was only temporary. After the 
Mishkan was destroyed, Shiloh lost its unique status. Only 
Yerushalayim, which housed the Beis Hamikdash, would take on the 
status of a permanent sanctuary. The Beis Hamikdash was not a tent 
but a house in the fullest sense. 
In Tehillim, Dovid HaMelech describes his yearning to dwell in the 
house of Hashem all the days if his life and to visit the sanctuary of 
Hashem. These two requests seem contradictory. How can one 
simultaneously live somewhere permanently and yet merely be a 
visitor? Obviously the optimal reality in avodas Hashem is to be in 
Hashem's presence all the time. Yet, there is a danger in such an 
existence since we tend to take for granted things that we constantly 
have; we lose enthusiasm if we no longer view something as being fresh 
and new. Dovid is beseeching Hashem to enable him to serve Him on 
a constant basis with the excitement of a first time experience. He wants 
to be a dweller all of his days yet never lose the passion of a visitor. 
Yaakov begins his avodas Hashem in the world of the tent. The 
freshness and excitement that accompanies one on his travels are found 
in the tents and Shem and Ever. As Yaakov gets older, he must build a 
permanent home for his family to serve Hashem. Nevertheless, he must 
draw inspiration from the days of his youth. As Dovid Hamelech taught 
us, he must live in a house with the enthusiasm of a tent. The tent and 
the house of Yaakov becomes the model from his descendants. They 
first construct a tent and then endow the house of Hashem with the 
enthusiasm of the Mishkan in the now permanent structure. 
This message speaks to many of us at different stages of life. Those 
who are still in the tents of Torah in their youth should continue to 
thrive and grow with the enthusiasm of youth. Many of us have reached 
the stage in which we are building structures of permanence for 
ourselves and our families. At this critical period, we can sometimes 
lose sight of our original goals in life which we may have formulated 
during our years in the tents. The challenges of daily life can make it 
difficult to approach avodas Hashem with the excitement of youth. Yet, 
we must rise to the challenge. If we do not create a permanent structure 
of avodas Hashem with the enthusiasm of our youth, our structure will 
be hollow and devoid of meaning. Let us turn to our great models from 
the past who taught us how to thrive in both the tents and houses of 
Torah. Let us turn to Hashem with a sincere plea to be able to dwell in 
His house all of the days of our lives and still remain like visitors in His 
home. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayishlach – D’var Torah – 5778 
On hearing that Esau and his 400 men were on the way: 
Jacob greatly feared, and he was distressed… (32:8) 
G-d previously assured him: “Return to the land of your fathers… and 
I will be with you” (31:2). But Jacob in his concern took nothing for 
granted. His dread of Esau’s possible agenda reflected the murderous 
intentions that had made him run away from home in the first place. 
Rashi highlights the three strategies that Jacob then used to prevent or 
at least minimize possible harm from Esau. He sent him large pieces of 
his newly-acquired wealth in the hope that it would calm his wrath 
(32:14). He divided his camp into two sections, so that at least half of 
his people would escape should Esau physically attack (32:9). And after 
he made use of all the physical courses of action, he prayed (32:10), 
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humbly placing himself in G-d's hands, and at His mercy. He did not 
merely sit back and ask G-d to handle it. He did all he could to prevent 
and reduce the impact of an attack, very likely in the frame of mind that 
G-d helps those who help themselves. 
Abarbanel pays special attention to the way that Jacob divided his 
company and property into two camps. He did not divide them equally, 
putting half his wives and children in one camp and half in the other. 
He placed them all in the same camp. The other camp consisted of his 
servants, animals, and moveable objects. Abarbanel derives that from 
what happened next: “He got up that night and took his two wives, his 
two handmaids, and his eleven sons and crossed the ford of the River 
Jabbok. And when he took them and crossed over the river, he sent over 
all his possessions” (32:23-24), meaning his personal items. 
Thus the River Yabbok separated the two camps. 
Abarbanel explains that in so doing, Jacob was using an intelligent and 
calculated military strategy. He suggests that in ferrying the camp of 
his immediate family over the Yabbok he was not progressing on the 
way, but was actually making a detour off the main road. That was 
because he presumed that Esau and his company would be approaching 
up the main road, and would first run into the other camp that remained 
there. That would let Jacob play the situation by ear. Esau might help 
himself to the wealth of that camp, be satisfied, and abandon the chase. 
If not, that camp might delay Esau, giving Jacob and his family a 
chance to escape. 
“A man’s heart may be full of schemes, but G-d’s counsel will prevail” 
(Prov. 19:21). Esau unexpectedly came from the opposite direction and 
met Jacob’s camp first: “Jacob raised his eyes and saw – behold, Esau 
was coming” (33:1). 
Salvation was to come from an unexpectedly different direction, not 
ending in war but in an uneasy truce. 
Perhaps in this context, “a man’s heart” should indeed be “full of 
schemes” in order that “G-d’s counsel will prevail”. We can learn from 
here the importance the Torah gives to optimizing security 
arrangements and strategies when in threatening situations as well as 
putting oneself in G-d’s hands by means of prayer. 
Questions And Answers On Vayishlach - 5778 
The Text 
What connection have the following items with the events recorded in 
the Parasha? 
Beware! Some items are trickier than others... 
(a) a stick 
(b) camels 
(c) a rump steak 
(d) an obvious excuse (33:13-14) 
(e) cash (33:19) 
(f) enough space for everyone (34:21) 
(g) the sword (34:26) 
(h) earings (35:4) 
(i) oil (35:14) 
(j) a well know site for prayer near Jerusalem (35:20) 
The Text - Answers 
(a) The stick was included in Jacob's prayer to G-d in order to save him 
from any attack from Esau. Jacob recalls G-d's kindness to him - 
although he traveled virtually penniless to Haran ('with [only] my stick 
I crossed this Jordan') (32:11), G-d had physically enriched him to such 
a degree that he could divide his household and possessions 'into two 
camps' (32:11). 
(b) Camels (32:16) were part of the advance present that Jacob sent to 
Esau to appease his wrath against Jacob for taking the birthright and 
the blessing. 
(c) Following Jacob's being wounded only in the thigh bone following 
his struggle with 'the man' (identified by the Rabbis as Esau's guardian 
angel), the Israelites do not eat the corresponding sinews in the animal. 
(32:33) For that reason rump steaks may not be eaten unless the sinew 
inside have been expertly removed - in the porging process. 
(d) Jacob refused Esau's invitation to travel together after their meeting, 
stating that his own small children and cattle would make the journey 
go too slowly for Esau's liking (33:13-14). 
(e) Jacob made a cash payment for some land when temporarily settling 
in Shechem on his journey home (33:19). 

(f) Shechem was promoting his own interests in appeasing his people 
to accept Jacob's sons' terms for a treaty. He stated that there was 'ample 
room in the land for them' (34:21). 
(g) The sword was the weapon used by Simeon and Levi to massacre 
the male population of Shechem (34:26). 
(h) These were part of the items looted by the members of Jacob's 
entourage from the pagan population of Shechem, which Jacob ordered 
to be given up and buried (35:4). 
(i) Oil was used by Jacob to dedicate the altar at Beth El - as he 
promised some twenty years later on his outward journey (35:14). 
(j) Rachel's Tomb (35:20). 
Rashi – Questions 
From where, in Rashi's commentary, may the following Torah values 
be learnt? 
(a) G-d helps those who help themselves. 
(b) The value of a gift may be enormously enhanced by the way it is 
presented. 
(c) A very emotional occasion may cause someone to act entirely out 
of character. 
(d) Righteous people do not boast about how wealthy they are, but 
inferior people do. 
(e) It is proper to name a new structure after something good that took 
place. 
(f) Certain types of people attract trouble for themselves. 
(g) The Torah does not sanction unilateral zealous action - however 
well-meant. 
(h) If you don't know, say you don't know! Don't try to bluff! 
(i) The physical relationship between a husband and wife is absolutely 
private. 
(j) Yehudit (Judith) is rightly a commonly used Jewish name, despite 
her being stated to have been one of Esau's Canaanite wives who 
brought great distress to Isaac and Rebecca (26:34-5). 
(k) Nations feuding with each other for generations may sink their 
differences and unite to attack Israel. 
Rashi - Answers 
(a) Rashi (32:9) highlights verses which describe the three ways in 
which Jacob prepared himself for the dangerous possibilities involved 
in meeting Esau. He prayed to G-d for success, but he also sought to 
appease Esau by sending him a large slice of his wealth as a gift. In 
addition, he divided his camp into two sections, so that if one should be 
attacked, the other could escape. That the actual meeting with Esau 
passed harmlessly illustrates the power of prayer, and that one should 
add one's own efforts as well. 
(b) Jacob's huge gift of camels, cattle, and flocks was timed to reach 
Esau unit by unit, rather than in one go. Rashi states that the present 
looks larger and more satisfying when savoured piece by piece. (32:17) 
(c) The text records that when Esau met Jacob 'vayishakehu' (33:4) - he 
kissed him. Rashi, in noting that dots traditionally appear above that 
word, quotes the Rabbis that hold that although normally 'Esau hates 
Jacob', nevertheless Esau was so overcome by emotion at the moment 
of meeting Jacob thqt the kiss that he gave him was completely sincere. 
(d) Esau initially refused Jacob's gift, boasting that he had 'rav' - many 
- (33:11) 'loads' of cattle, flocks and camels. Jacob, in pressing Esau to 
take the animals stated that he had 'kol' - (33:11) everything - 
understood by Rashi that he was satisfied that G-d was taking care of 
all his needs. 
(e) When Jacob arrived safely and settled temporarily in Shechem, be 
built an altar in service to G-d. He name it 'Kel Elo-kei Yisrael'. (33:20) 
Rashi understands this expression as celebrating the numerous 
occasions that G-d had personally intervened, as it were, in promoting 
Jacob's life and well-being. 
(f) Rashi understands that Jacob's daughter, Dinah's 'going out (in 
Shechem) to see the daughters of the land' (34:1) - instead of staying at 
home - was the decisive factor that brought her to Shechem's attention. 
Rashi relates Dinah's conduct to her mother Leah, who also tended to 
'go out'. (30:18) 
(g) Rashi (to 34:25) understands Shimon's and Levi's zeal in killing the 
men of Shechem as unilateral as they did not ask their father Jacob's 
advice. Jacob's expressed his deep distress for their action in 34:30 and 
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later, at the the end of his life he recalled their conduct, cursing 'their 
anger, for it is intense, and their wrath, for it is harsh'. (49:7) 
(h) After G-d appeared to Jacob in Beth El, He is stated to have 
departed from him 'in the place that He spoke to him'. (35:13) As it the 
location of the place is quite clear, Rashi himself states that he does not 
know what the verse is meant to teach. 
(i) Rashi brings the Rabbinic tradition to explain the text's stating that 
'Reuben slept with Bilha the concubine of his father...' (35:22) Reuben 
did not actually sleep with Bilha, but because he did an action that 
disprupted his father Jacob's personal relationships, the Torah regards 
it as though he actually slept with her. The issue was as follows. After 
Rachel died, Jacob moved his main 'residence' with Rachel's handmaid, 
in preference to Leah, his own mother and Jacob's legal wife. Reuben 
regarded this oversight as a slight to Leah, his own mother, and in 
contrast to Bilha, his father's legal wife. He therefore 'intervened'... and 
was censured by his father Jacob even on his death bed (49:5). 
(j) Rashi identifies Oholibama (36:3), one of Esau's wives, as Yehudit 
(Judith). She is mentioned as being one of Esau's Canaanite wives who 
brought great distress to his parents, Isaac and Rebecca (26:34-5). He 
explains that Esau changed Oholibama's name to Yehudit to create the 
false impression that she rejected idolatry, so to please his father Isaac. 
(k) Rashi quotes the Midrash (Tanhuma: Balak 3) which recalls the 
general enmity between Midian and Moab. This is recalled in this 
Parasha where Hadad, an Edomite king, came to Moab's aid and 
defeated Midian. That is understand to hint at Moab and Midian 
generally being enemies, but in the time of Balaam they sank their 
differences in working together to attack Israel. 
Other Commentaries - Questions 
1. Why did 'a man wrestle with Jacob'? (32:25) according to (a) the 
Sforno and (b) Hirsch? 
2. When Esau and Jacob met, 'they wept'. (33:4) According to Hirsch, 
were Esau's tears genuine or not? 
3. The text states that Jacob 'made shelters for his livestock (sukkot), 
therefore he called the... place Sukkot'. (33:17) What, according to the 
Ohr Hachayim, may be learnt from Jacob's naming that settlement after 
specifically animal shelters? 
4. What was the justification for Shimon and Levi murdering the male 
population of Shechem, according to (a) the Ramban (b) Gur Aryeh? 
5. Why, acccording to the Sforno, does the Torah emphasize 'Esau - he 
is Edom'? (36:1) 
Other Commentaries - Answers 
1. Sforno sees the 'man' - understood by tradition as the guardian angel 
of Esau - as a symbol of the future: namely the ultimate salvation of 
Jacob and his descendants. Jacob, the narrative relates, suffered 
temporary injuries in the struggle, but he prevailed and went on to still 
greater accomplishments. Similarly, the Israelites many generations 
henceforth would endure losses, but they would ultimately emerge as a 
greater and blessed nation. Hirsch takes this line further, in dicussing 
the events of his lifetime over a hundred years ago. He understood that 
the struggle with Esau would only continue as long as there was 'night' 
on this earth - with human understanding 'overcast'. During that 
struggle in the darkness, Jacob's opponents would try to wrest the 
ground from under his feet and threaten his very survival - as they had 
indeed done even within his own day. Eventually dawn would break 
through as in the narrative - that dqwn would be the time Mankind 
reaches a greater understanding: acknowledging the truth of Torah 
teachings, realizing that its people do not deserve persecution and war, 
but respect and blessing. 
2. According to Hirsch, Esau's tears were genuine, for the following 
reason. Tears, by their very nature, flow from the innermost human 
feelings. At that moment Esau showed that he could put aside his base 
instincts and show deep, humane, emotions towards his brother Jacob. 
3. The Ohr Hachayin derives Jacob's compassion for all living creatures 
from this incident. Until then, shepherds related to their livestock as 
mere units, for food and profit. Jacob's building shelters for his animals 
showed he recognized that animals, at their own levels, had their own 
needs for well being and Jacob took care of them at entirely his own 
expense - without regard for profit. 
4. The Ramban maintains that even though the people of Shechem had 
not all been involved in the rape of Dinah, they nevertheless had 

transgressed the Noachite Laws in other matters suffiently grievously 
to deserve to be put to death. The Gur Àryeh disagrees, claiming that 
the massacres at Shechem did not relate to the Noachite Laws, but to 
the notion that the victim of aggression have the right to retaliate 
against their attackers. As the city-state of Shechem had behaved 
aggressively against the embryonic Israelite nation, Simeon and Levi 
had the right to counterattack. 
However, whatever the justification, the other nine brothers did not get 
involved, and Jacob severely censured the attack. 
5. The use of 'Edom' as Esau's name is, according to the Sforno, to 
emphasize the base nature of Esau's character. That name was first 
given to him as a reference to his coarse appetite when he exchanged 
his birthright for a portion of red ('Edom') lentils. (25:30). That greed 
and living entirely in the present at the expense of eternal values 
characterized Esau's way of life throughout. 
Question For Discussion 
Why was Shechem's behavior treated more severely than the Torah 
demands? Shechem raped Dinah. The Torah does not rank the rape of 
an unmarried woman as a capital offence. It requires the rapist to pay 
damages, and marry his victim (Deut. 22:29) - something, in fact, that 
Shechem begged to be allowed to do (34:12). 
The Haftara – Parashat Vayishlach - 5778 
Obadiah’s communication of the word of G-d to the descendants of 
Esau – the people of Edom: 
“The House of Jacob will be a fire, 
And the House of Joseph a flame. 
The House of Esau will be as straw. 
They will kindle and consume them. 
There will be no survivor from the House of Esau, 
For G-d has spoken.” (Obadiah 1:18) 
Guided Tour 
This very short Book of Obadiah focuses on the people of Edom – 
Esau’s descendants (Gen. 36:1), who lived south east of Israel, to the 
East of the southern Arava. Not only did they rejoice over the sufferings 
of Jacob’s progeny within the Holy Land, but they also took advantage 
of their plight to loot their territory and help the invader. Obadiah 
prophesied that Edom would be punished and defeated in Messianic 
times, along with other nations that were enemies of Israel. 
The problem with this Haftara is its general context. Who was 
Obadiah? What was the situation of the Israelites at that time? 
The Talmud (Sanhedrin 36b) links the Prophet Obadiah with the 
Obadiah who was steward to King Ahab of Israel, who ‘feared G-d’ 
and saved a hundred of the prophets from being slaughtered by Queen 
Jezebel (Kings I 18:3-4). The Rabbis teach that, of all prophets, this 
vision was left for Obadiah for two reasons. Firstly they have the 
tradition that he was a descendant of an Edomite proselyte, and 
therefore of Esau himself (Yalkut: Job 897). Secondly, Obadiah was 
the complete opposite of Esau. Esau lived amongst two righteous 
people, Isaac and Rebecca, and yet he did not follow their ways. 
Obadiah, on the other hand, was the courtier of Ahab and Jezebel – two 
monarchs noted in the Book of Kings for their wickedness. Yet he 
remained a righteous person. Moreover, at a time when the king and 
queen murdered all the prophets of G-d in favor of the prophets of Baal, 
Obadiah risked his life to shelter and feed a hundred surviving true 
prophets. 
This would make Obadiah a contemporary of the very early prophets – 
amongst them Elijah – at approximately 840 BCE. This has been 
challenged for several reasons. Firstly, all the other Twelve Minor 
Prophets lived at least a century later. Secondly, there was no known 
conflict between Israel and Edom at that time. For the incident where 
Edom revolted against Joram, King of Judah (Kings II 8:20), implies 
that Edom, at the time of Ahab and Elijah was a vassal (under the 
domination) of Judah and probably the northern kingdom of Israel as 
well. 
Ibn Ezra and the Radak place Obadiah within a much later period – 
when Edom indeed became a serious threat to the surviving southern 
kingdom of Judah. At that time, Edom did take advantage of its 
weakness to invade from the south and overrun parts of the Negev up 
to Hebron, and very likely even up to the borders of Jerusalem. That 
would have coincided with the years of strife under Nebuchadnezzer of 
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Babylon, culminating in the exile of the Jewish elite in 597 BCE and 
again, with the Destruction of the First Temple, in 586 BCE. Indeed the 
first five verses of Obadiah are almost exactly stated in the prophesies 
of Jeremiah (who was active in that period) against Edom (Jer. 49:14-
17), where he states that G-d will make Edom ‘least amongst nations, 
most despised amongst men.’ 
There are several customs concerning the reading the two Haftarot from 
Hosea (11:7-12:12; 12:14-14:10), and Obadiah (whole book) over the 
weeks of Parshiyot Vayeitzei and Vayishlach within both Ashkenazi 
and Sephardi communities. Last week – for Vayeitzei - I combined the 
two Haftarot from Hosea, leaving the Book of Obadiah for this week - 
Vayishlach. 
D’var Torah… 
The words of G-d’s wrath conveyed by Obadiah are related to Esau, the 
ancestral father of Edom. However, in the Torah narrative, Esau in 
many instances appears to have been sinned against, rather than been a 
sinner. In a moment of personal weakness, he was beaten by Jacob to 
the birthright. He father was tricked in to giving the blessing meant for 
him to his brother. Although he intended to avenge Jacob, he did not 
actually carry out his plan. Backed by his army of four hundred men, 
he could easily have done so on meeting Jacob journeying home from 
Haran. Moreover, he allowed him to participate at his father’s burial 
(Gen. 35:29). Indeed, the Torah forbids the Israelites to abhor Edom 
‘for he is your brother’ (Deut. 23:8). 
Thus Esau’s sins seem to be largely in the future – those of his 
offspring, rather than his own. As Obadiah states: ‘for the outrage to 
your brother Jacob, disgrace will engulf you, and you will perish for 
ever’ (Obad. 1:10). The ‘outrage’ – from the context of the prophecy – 
is more than a millennium after his death. Why does Esau appear to be 
held to blame for the sins of his of progeny? 
This question strengthened by the following. Ishmael was also regarded 
as wicked during his earlier life – to the degree that he was expelled 
from Abraham’s household. Tradition (based on Isaiah 21:13-17) has 
it that his descendants were also to impose agony and suffering on the 
Jews. For when Nebuchadnezzer exiled the southern kingdom of Judah, 
some were received into their new surroundings of the descendants of 
Ishmael – the people of Arabia (c.f. Isaiah ibid.), who offered the thirsty 
Jews ‘hospitality’ in the form of goat skins filled not with drink, but air, 
which instantly rushed into their lungs and choked them – as well as 
tormented their thirst still further with salted meat and fish (Tanhuma: 
Yitro 2). True, the Rabbis have the tradition that Ishmael repented of 
his sins towards the end of his life (Gen. Rabba 38:12). Nevertheless, 
the text does not drag him into the attacks of his descendants on the 
Jews, as it does with Esau. Why is only Esau given the harsh treatment 
of being associated with the behavior of his descendants in the manner 
described in the text of the Haftara? 
One suggestion is that there are different types of teshuva – repentance. 
Esau’s self-restraint in accepting, rather than attacking Jacob 
(following Jacob’s huge gift to him) was on impulse. The Midrash 
(Sifri: Behaalotcha 69) quotes R. Shimon bar Yochai who said, ‘even 
though it is an immutable rule that Esau hates Jacob, at that moment his 
feelings of mercy were aroused’. Indeed, much of Esau’s conduct 
appears from the text to be on whim. Examples include his readiness, 
in his hunger, to exchange a bowl of soup with lentils for his future role 
of being the heir and director of the Patriarchal traditions, and his 
sudden resolve to kill Jacob because he received the blessing meant for 
Esau himself. 
So his momentary acceptance of Esau to accept Jacob on his return 
from Laban, and his later allowing him to take part at his father’s burial, 
may be seen as good deeds done on impulse. They do not contradict the 
fundamental elements in his character, or the Rabbinical tradition that 
‘it is an immutable rule that Esau hates Jacob’. Esau’s momentary 
repentance was teshuva of sorts, but not real teshuva. There was no 
fundamental change in his character or attitudes. That may well explain 
why, in contrast to Ishmael, there is no Rabbinical tradition that Esau 
repented. And for that reason, the violence of his descendants against 
those of Jacob is linked with him. 
Ishmael, on the other hand is recorded (supra) to have repented. The 
very fact that one of the Rabbis of the Mishna – R. Ishmael – is named 
after him, testifies to the power of that tradition. True teshuva is not a 

single good deed, but a fundamental change in personal character. That 
is for what ask G-d’s help to work towards daily in the Amida. That 
would explain why there is a tradition that Ishmael repented, but no 
tradition that Esau did the same thing. And because Ishmael 
intrinsically improved himself for the good, he is not associated with 
the sins of his descendants. 
We learn from here the value of teshuva sheleima – perfect repentance. 
On Yom Kippur we change our conduct to suit the day, and may well, 
on inclination, make new resolutions. The true test of the value of those 
changes is whether we maintain them and build on them during the 
year… Thus we may be worthy of being part of the process of the last 
words of the Haftara… ‘the Kingdom will be G-d’s’ (Obad. 1:21). 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Parshas Vayishlach: The Kreisi Controversy 
In Parshas Vayishlach, after Yaakov Avinu’s epic battle with Eisav’s 
guardian angel(1), where he got injured in his hip socket(2), we are 
given a Biblical commandment, the third and last of the whole sefer 
Bereishis, that Bnei Yisrael may not partake of the Gid Hanasheh, the 
sciatic nerve, of any animal. Additionally, there is a Rabbinic 
prohibition on eating from the outer sinew of the animal’s thigh 
tendon(3). The Sefer HaChinuch(4) writes that this mitzvah actually 
serves as a constant reminder that eventually we will be redeemed from 
this protracted exile. 
To fulfill this mitzvah properly, every last trace of said nerves and the 
fat covering the sciatic nerve must be removed as well. This act is called 
nikkur, a.k.a. treibbering, deveining, or porging the forbidden nerves 
and fats, and it takes an expert to do it properly(5). 
Trouble was the Traveling Treibberer 
One of the most outstanding experts in hilchos nikkur known was Rav 
Yonason Eibeshutz zt”l (1690 - 1764), one of the greatest Torah giants 
of his period and famed author of 89(!) works(6), including the 
renowned Yaaros Devash, Urim V’Tumim, and Kreisi U’Pleisi. In the 
latter sefer, in his commentary to the laws of Gid Hanasheh(7), Rav 
Yonason recorded a fascinating historical incident, which 
posthumously sparked a raging halachic controversy. 
He related that an expert porger came to town (Prague) claiming that 
the sinew that Jews have been removing for centuries was the wrong 
one! This treibberer alleged that a different sinew was the true Gid 
Hanasheh. The ramifications of his claim were gargantuan, for if it were 
deemed accurate, consequently all of World Jewry would have chas 
veshalom been eating non-kosher from time immemorial! 
Rav Yonason writes that he showed this fellow the error of his ways as 
the sinew this porger was referring to was found exclusively in male 
animals, and could therefore not possibly be the correct one, for it states 
in the “SMaG(ostensibly the Sefer Mitzvos Hagadol, written by Rav 
Moshe of Coucy in the 13th century, Negative Commandment 139) that 
the prohibition of Gid Hanasheh applies to both males and females”. 
With his vast knowledge and expertise, Rav Eibeshutz thus averted 
potential communal disaster. He concludes his passage reiterating the 
importance and necessity of a porger’s proficiency and capability. 
Kreisi Controversy 
However, as many puzzled people later pointed out, this logic seemed 
inherently flawed, as this quote does not actually appear in the SMaG! 
The SMaG in his actual quote (Mitzvos Lo Sa’aseh 139) was referring 
to people, not animals! In other words, he wrote that women were 
similarly obligated in keeping this prohibition as men do(8). They 
wondered, is it possible the great Rav Eibeshutz could have made such 
a simple mistake? And, if so, what was it that the Kreisi U’Pleisi 
showed this traveling treibberer that refuted his taynos? Many scholars 
over the years searched for a proper solution to this perplexing 
conundrum. 
One suggestion was that the porger was unlearned, and Rav Yonason 
wanted to expose his ignorance and therefore set a trap and easily refute 
him(9). The issue with this is that, by Rav Yonason’s own testimony, 
the porger was a “Talmid Chacham and expert”, which would negate 
this solution. 
The Pischei Teshuvah(10) cites the Toldos Adam, who takes a different 
approach and makes an example out of this story as proof that even 
Gedolim can err. Following this would mean that one may not partake 
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in eating said meat without removing both sinews.Although the Toldos 
Adam’s intent was merely to uncover the truth, he unwittingly fueled 
the fires of the Haskalah, as one of their primary goals was the 
undermining of Rabbinic authority(11). In fact, this author personally 
heard noted historian Rabbi Berel Wein aver that the Haskalah used 
this story as propaganda to sway the masses. 
On the other hand, many Rabbinic luminaries wrote responsae(12), 
including a tremendous pilpul by the Chasam Sofer(13), not only 
defending the Rav Eibeshutz’s words from attack, but actually each 
citing different proofs and logic how his shittah is truly correct, that the 
Gid Hanesheh must be present in both male and female animals. 
Several authorities(14) wrote that it must be a printing mistake and the 
correct point of reference was the S - H - G (סה"ג), referring to the Sefer 
Halachos Gedolos, a ninth century Halachic code which contains a 
section on hilchos treifos(15), who actually does imply that the Gid 
Hanasheh is found in both male and female animals. Others(16) feel 
that he meant “a sefer mitzvos gadol”, meaning a big book of mitzvos, 
possibly referring to the Sefer HaChinuch (Mitzva 3), who implies this 
as well. 
“VeHetzdiku es HaTzaddik” 
However, the whole truth did not actually come out until 1930, when a 
rabbi in Los Angeles, Rabbi Shlomo Michoel Neches, wrote in the 
Shaarei Tzion Torah Journal(17) that he had in his possession an 
original manuscript of the Kreisi U’Pleisi, and the words SMAG were 
crossed out by Rav Yonason Eibeshutz himself, and written on top of 
them were the letters S - H - N ((סה"נ, which stood for Seder Hilchos 
Nikkur, referring to the Seder HaNikkur of the Baal HaItur(18). There 
it was written explicitly that the Gid Ganasheh that both men and 
women are forbidden from consuming is found in both male and female 
animals. Finally and justly, a Gadol Hador was vindicated - 165 years 
after his death(19)! 
Although we had to wait over a century and a half to attain clarity on 
this halachic mystery, it is imperative that we realize that our true 
mesorah (in this case - all the way back to Yaakov Avinu!) is rock solid 
and our chachamim are given special siyatta dishmaya to arrive at the 
correct halachic conclusions. It might take a century or even a 
millennium, but in the end we clearly see why our chachamim are 
called “Einei HaEidah”(20). 
Postscript: Interestingly, and quite apropos, this fascinating historical 
episode has had a recent, and equally fascinating, addendum. 
Apparently, Rabbi Neches’ sefarim, including his original copy of the 
Kreisi U’Pleisi, were donated to the UCLA Research Library. Several 
scholars traveled there to see Rav Eibeshutz’s original amendment and 
came upon an astonishing discovery. It turns out that it was not the 
handwritten correction of that renowned Rav Yonason Eibeshutz, but 
that of another, later Rav Yonason Eibeshutz, who lived at least a 
century after the first. This second Rav Eibeshutz, a Torah scholar of 
note, was the Av Beis Din of Lashitz, Poland, and author of Shu”t 
Tiferes Yonason. Apparently, this was his personal copy of Kreisi 
U’Pleisi, and he was the one who made the amendment which was later 
proven accurate in shedding light on the original Rav Yonason’s 
puzzling citation, and not the author himself(21). Either way, and 
whichever Rav Eibeshutz, we manifestly see the Divine orchestration 
involved in clearing up this complicated complexity of historical 
record. 
1. Bereishis (end of Ch. 32). This follows Rashi’s understanding (ad 
loc. 25, end s.v. vayei’aveik ish), based on the Midrash Rabbah (ad loc. 
77: 3) and Midrash Tanchuma (ad loc. 8; who adds that the guardian 
angel of Eisav was Sama-el). However, there is another opinion, cited 
in Otzar HaMidrashim (ad loc.), that it was really the ma’alach Michoel 
that Yaakov fought, and not Eisav’s guardian angel, in order to prove 
to Yaakov that he had nothing to fear from Eisav. 
2. Due to the dictum of ‘Maaseh Avos Siman L’Banim’ [see recent 
article titled ‘Mysterious Omens and our Forefathers’] we are still 
feeling the repercussions of this act nowadays. See Chofetz Chaim al 
HaTorah to this parshah. 
3. Gemara Chullin (Ch. Gid Hanasheh, 91a - 93b); Shulchan Aruch 
(Yoreh Deah 65, 8). 
4. Sefer HaChinuch (Mitzvah 3). Several Rishonim, including the 
Ramban (Bereishis Ch. 32: 26), Rabbeinu Bachaya (ad loc.), Rashba 
(Chiddushei Agaddos, Chullin 91a), and Ra’ah (Pekudas HaLeviim, 

Brachos 33b), as well as the Midrash Rabba (Parshas Vayishlach 78, 
5), also imply this message. See the Machon Yerushalayim version of 
Sefer HaChinuch (Mitzvah 3, footnote 3) at length. 
5. See Shulchan Aruch and Rema (Yoreh Deah 65, 13 & 14), and their 
commentaries. 
6. See preface to sefer ‘Chacham HaRazim - Rebbi Yonason 
Eibeshutz’. 
7. Kreisi U’Pleisi (Yoreh Deah 65, Kreisi 16). 
8. See for example, the Baruch Taam’s glosses to the Kreisi U’Pleisi 
ad loc. Although others, including the Tzemach Hasadeh (on Yoreh 
Deah 65, pg. 41), assumed he meant the SMaK, it is also not found 
there; neither is it in the Rambam’s Sefer HaMitzvos (Mitzvos Lo 
Sa’aseh 183). See also Rav Shmuel Ashkenazi’s Alpha Beta Tinyeisa 
D’Shmuel Ze’ira (vol. 1, pg. 195 - 196). 
9. See Hegos B’Parshiyos HaTorah by Rabbi Yehuda Nachshoni, on 
Parshas Vayishlach, pg. 137. 
10. Pischei Teshuva (Yoreh Deah 65, 2), citing the Toldos Adam (Rav 
Yechezkel Feivel Wolfe of Vilna; vol. 2, Ch. 15, pg. 237). 
11. Paraphrase from Professor Shnayer Zalman Leiman’s excellent 
“Rabbi Jonathon Eibeshuetz and the Porger” (pg. 16). Thanks are due 
to Rabbi Eliezer Brodt, author of Bein Kesseh L’Essor and Lekutei 
Eliezer, for providing me with this important source. 
12. Including the Mahar”i Assad (Shu”t Yehuda Ya’aleh, Yoreh Deah 
102), Rav Shlomo Kluger (Shu”t Tuv Taam V’Daas, Mahadura Kama 
vol. 1, 100) [neither of whom actually approved of the Chasam Sofer’s 
pilpul], the Butchatcher Gaon (Daas Kedoshim, Yoreh Deah 65, 
Hilchos Giddin HaAssurin 4; see explanation in Gidulei HaKodesh 
there, 1), the Ginzei Yosef (Shu”t 96, 2, quoting the Einei Yisrael), the 
Mahar”i HaLevi (Shu”t vol. 1, end 36, s.v. mah shetamah), and the 
Arugas Habosem (Shu”t Yoreh Deah 64, 4). See also Rav Moshe Yosef 
Shapiro of Prague’s ‘Bris Avraham’ (Parshas Vayishlach) who, quite 
thoroughly argues on the whole premise of those who questioned Rav 
Eibeshutz, as once the Torah wrote that Bnei Yisroel may not partake 
of any Gid Hanasheh, it is patently obvious that it must occur in all 
kosher beheimos, with no differentiation between male and female. 
Additionally, as the Rambam writes in his preface to his Pirush 
HaMishnayos regarding the Torah’s ‘Pri Eitz Hadar’ being identified 
as the Esrog, once we have a Mesorah L’Doros dating back to Moshe 
Rabbeinu, all other so-called ‘proofs’ to the contrary immediately fall 
off. Therefore, he avers, the same would apply here as well regarding 
the Gid Hanasheh. 
13. Shu”t Chasam Sofer (Yoreh Deah 69), cited approvingly by the 
Pischei Teshuva (ibid.) and Shu”t HaRava”z (Yoreh Deah 111). The 
Aruch Hashulchan (Yoreh Deah 65, 25, in the brackets) might be 
referring to this solution as well. 
14. Including the Mishmeres Shalom (Yoreh Deah 65, Mishbetzos 
Zahav); Rav Avraham Shimon Traub, the Kaidan Gaon, in a new 
edition of Sefer Halachos Gedolos (pg. 296) that he published; the 
Ginzei Yosef (ibid.); and Rav Yosef Adler (cited in Shu”t Mishnah 
Halachos vol. 3, 67). The Tzitz Eliezer (Shu”t vol. 8, 25, 2 and vol. 18, 
63, 6 s.v.v’ani) actually prefers this amending to the later one, opining 
that Rabbi Neches must not have been able to read Rav Yonason’s 
handwriting clearly. 
15. BeHa”G (61, Hilchos Treifos pg 129a; exact location cited in 
Maadanei Hashulchan, Yoreh Deah 65, footnote 118). Still, others feel 
that the BeHa”G’s words are also not entirely clear that he was referring 
to female animals; see Haghos Rav Ezriel Hildesheimer to the BeHa”G 
(ad loc.), Chadrei De’ah (ad loc. 8), Giluy Daas (ad loc. 7), and Daas 
Yonason (glosses on the recent Zichron Aharon version of the Kreisi 
U’Pleisi 65, 16). 
16. See Shu”t Mishnah Halachos (vol. 3, 68, s.v. u'mah). One can also 
infer this from the Minchas Chinuch’s comments (Mitzva 3, 13). 
17. Shaarei Tzion Torah Journal(Choveret HaYovel 1930, 25) - under 
the title “VeHetzdiku es HaTzaddik” - “The Tzaddik Was Justified” 
(Devarim Ch. 25, verse 1); also printed in HaPardes Journal (vol. 4, 
Journal 1: 10 pg. 18 - 19). This important historical tidbit is found in 
Pardes Yosef (Parshas Vayishlach, 33 s.v. uv’kru”p), as well as in 
Torah Shleimah (Parshas Vayishlach, 169), and Shu”t Tzitz Eliezer 
(ibid.). It is also added as an important footnote in many recent editions 
of the Shulchan Aruch, some printed with the words “mitzvah 
l’farsem”. 



!IaaBtu!Imtzw!– trcdk trcd ihc                                                              27 
18. Seder HaNikkur (Shaar HaRishon, Hechsher HaBassar 8b - exact 
location cited in Maadanei Hashulchan Yoreh Deah 65, footnote 118), 
also brought in the Tur (end Yoreh Deah 65), as well as in Rabbeinu 
Yerucham (Nesiv 15, 14, pg. 128b). According to Professor Leiman 
(cited above) the version Rav Eibeshutz showed the porger was the 
1577 version with the glosses of Rav Tzvi Bochner, a master treibberer 
and contemporary of the Rema, as there are those [see Prishah (Yoreh 
Deah 65, 56) and Shu”t Mishnah Halachos (vol. 3, 68 s.v. bram and s.v. 
mevuar)] who explain that in other versions, the words “male” and 
female” are actually referring to types of muscles, not the gender of the 
animals. 
19. Also thereby proving that Rav Eibeshutz chose the right name for 
his sefer,Kreisi U’Pleisi - See Gemara Brachos (4a) and Rashi (ad loc. 
s.v. shekorsim). 
20. Parshas Shelach (Bamidbar Ch. 15, verse 24). Interestingly, this 
author has seen it averred that history has proven that in the whole sefer 
Kreisi U’Pleisi on all of Yorah Deah only one (!) actual mistake was 
found, but it turns out that it was clearly an error in Geometry - see 
Kreisi U’Pleisi (Tiferes Yisrael, Yoreh Deah 190, 14) and the Kitzur 
Shulchan Aruch’s Lechem V’Simlah (ad loc. Simlah 11). This will 
Bezr”H be addressed fully in this author’s upcoming maamar in Kovetz 
Eitz Chaim (vol. 25). 
21. See Rabbi Yaakov Yitzchok HaKohen Miller’s maamar in Kovetz 
Hama’eyan (vol. 215; Tishrei 5776, pg 100 - 102), with pictures of the 
title page and amendment of Rabbi Neches’s copy of Kreisi U’Pleisi. 
Thanks are due to R’ Moshe Boruch Kaufman and R’ Dovid 
Wasserlauf for pointing out this startling recent development in the 
saga of Rav Eibeshutz and the traveling treibberer. 
Disclaimer: This is not a comprehensive guide, rather a brief summary 
to raise awareness of the issues. In any real case one should ask a 
competent Halachic authority. 
This article was written l’Zechus for Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua 
sheleimah teikif umiyad! For any questions, comments or for the full Mareh Mekomos / sources, please email 
the author: yspitz@ohr.edu. Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr 
Lagolah Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. He also currently writes a contemporary 
halacha column for the Ohr Somayach website titled “Insights Into Halacha”: 
http://ohr.edu/this_week/insights_into_halacha/. L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem 
Mendel ben R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas 
Rochel Miriam and her children for a yeshua teikef u'miyad! © 1995-2017 Ohr Somayach International - All 
rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage 
you to include this material in other publications, such as synagogue or school newsletters. Hardcopy or 
electronic. However, we ask that you contact us beforehand for permission in advance at ohr@ohr.edu and 
credit for the source as Ohr Somayach Institutions www.ohr.edu   
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vayishlach 5778 - “Ultimate Influence”(1) 
The Chofetz Chaim related a story about “chossid echad”(2) who set out to 
influence the world. He arrived in a city and offered to speak, but was 
surprised to find the people to be disinterested. “How much are you 
charging?” “Why should we listen to you?” 
He left that city and arrived in a second city and made the same offer. He 
was disheartened when he was met with the same pessimistic resistance. 
The same occurred in the third city he went, and even in some smaller 
villages. 
Instead, he decided to sit down in a Bais Medrash and study Torah. He 
hoped to influence the masses in that manner. He indeed had a profound 
influence upon his surroundings, not through his speeches, but through his 
example. 
The Brisker Rav related that he has a tradition that whenever the Chofetz 
Chaim spoke about “chossid echad”, it referred to the Chofetz Chaim 
himself!(3) 
After Yaakov struggled with the Angel, and then emerged unscathed from 
his encounter with Eisav, the Torah states: “Yaakov arrived complete in the 
city of Shechem… and he camped at the entrance of the city.”(4) 
Ramban explains that the day Yaakov arrived at the entrance of the city 
was Erev Shabbos, so he immediately set up techum Shabbos. 
The Gemara(5) relates that Avrohom fulfilled the mitzvah of eiruv 
tavshilin, whereas Yaakov created techumin. 
Meshech Chochmah explains that these two mitzvos contrast the different 
approaches in avodas Hashem of Avrohom and Yaakov. Each was a 
conduit for spreading and teaching about the Glory of Hashem in this 
world, but each did so in his own unique manner. 
The mitzvah of eiruv tavshilin allows a person to cook on Yom Tov for 
Shabbos, thereby enabling him to invite guests to join him. 

Rambam(6) explains that Avraham would gather masses of people to 
publicly prove to them about the existence of the one true Creator. 
Avraham performed eiruv tavshilin, an allusion to his inviting guests to 
partake of his food so he could teach them about Hashem. He would indulge 
them with delectable food and then convince them to thank Hashem for the 
enjoyment they experienced. 
Yaakov Avinu utilized a vastly different approach. The Torah describes 
him as a yoshev ohalim – one who dwelled in tents and studied Torah. 
Yaakov didn't go out to influence the rest of the world per se. He foresaw 
that he was to father the twelve tribes, which would comprise the Jewish 
People. Therefore, he understood that his ultimate role was to prepare his 
progeny for the integral role they would fulfill. He could only do so, by 
setting parameters and boundaries to protect them from the negative 
influences surrounding them. 
Yaakov had to engage in enacting techumin – boundaries, to prevent 
outside influences from penetrating the home he was building. Instead of 
bringing the Shechinah to others, he made his home a place for the 
Shechinah. 
We see this same pattern in other examples throughout their lives. Avraham 
Avinu went down to Mitzrayim to influence people. Yaakov, on the other 
hand, was resistant to allowing his children to descend to such an immoral 
country. Yaakov was upset when he was accused of stealing his father-in-
law’s idols, because unlike Avrohom who engaged and persuaded idolaters, 
Yaakov kept completely distant. When he met Eisav, Yaakov hid Dinah, 
because he did not want to risk him seeing her and wanting to marry her. 
Yaakov sought to separate himself from the outside world, and to build 
from within. 
Ramban(7) explains that each of the Avos sanctified the Name of Hashem. 
The Torah states numerous times that Avraham called in the Name of 
Hashem, and it says it once about Yitzchak. Regarding Yaakov, however, 
the Torah never says that he called in the Name of Hashem, because he 
sanctified Hashem in a different manner. 
Yaakov spread emunah by devoting himself to instilling that faith in his 
own family.(8) There can be no greater publicizing of emunah than that. 
Building his own family bred continuity, creating a nation that would 
follow the ways of Hashem for all generations. 
Yaakov didn't have to go out and actively influence people, because people 
were influenced by the example that his family demonstrated wherever they 
were. 
Often, when people begin to improve in a certain area, whether in areas of 
health, such as a diet, or in religiosity, such as when they assume greater 
levels of stringency or punctiliousness in their observance, they feel 
inclined to preach about it to others. 
Rabbi Mordechai Finkleman(9) relates that, when he was an elementary 
school Rebbe, each year he was able to influence a few talmidim to give up 
watching television. He would always emphasize to them that they should 
not go home and preach to their parents and siblings about the negative 
effects and spiritual damage that television causes. Rather, they should 
merely walk by the room and not say anything. The greatest message is 
conveyed by one’s quiet and pleasant example. 
In Tehillim, Dovid Hamelech states: “Ahalelah Hashem b’chayei azamrah 
leilokai b’odi – I will praise Hashem with my life, I will sing to Hashem 
with my existence.” Rabbi Finkelman explained that Dovid was saying 
that, not only would he constantly praise Hashem while he was alive, but 
on a deeper level, his very life and his very existence would praise Hashem. 
By living correctly and observing Torah and mitzvos, that in and of itself 
would serve as a living praise of Hashem. 
One of the hallmarks of Chanukah is the mitzvah of perusmei nisa – 
spreading and publicizing the miracles that transpired. The gemara states 
that the basic mitzvah is “ner ish ubayso – a candle for each man and his 
home”. The mitzvah of reflecting divinity outwards begins from the 
sanctity within our own homes. 
Like Yaakov Avinu we seek to ignite the spiritual light from within, and 
then that light can radiate and resonate outwards. 
Our society expends tremendous effort and resources to publicize and 
advertise. Most of what they are advertising in antithetical to what we seek 
to advertise and publicize with our Chanukah candles. But we are 
strengthened by the fact that our little candles have withstood the test of 
time, and continued to burn in the face of the greatest and most ominous 
darkness. 
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We have no doubt that they will continue to burn, and their message will 
ultimately outshine all the other messages we encounter constantly. 
“Yaakov camped at the entrance of the city” 
“A candle for each man and his home” 
Rabbi Dani Staum, LMSW Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – Heichal HaTorah Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Vayishlach 5777 
2. “one chassid”; chasid not in the sense of one who is a proponent of the 
Chassidic movement, but one who is extremely pious and meticulous in his 
mitzvah obersvance 
3. Heard from Rabbi Ephraim Wachsman 
4. The following ideas are based on a schmooze from Rav Meir Wahrsager 
of Mir Yerushalayim 
5. Yoma 28b 
6. beginning of Hilchos Avodah Zarah, 
7. Bereishis 12:8 
נים רבים כלם עובדי ה', והיתה לו קהלה גדולה נקראת עדת ישראל ונתפרסמהשהוליד ב .8  
 .האמונה בהם, ונודעה לכל עם
9. Mashgiach in Ohr Hachaim in Queens, NY, and a personal rebbe 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayishlach 
13 Kislev 5778/December 1, 2017 
During the last few weeks, I’ve received a plethora of would-be halachos 
that would apply if secular holidays and their symbols were actual mitzvos. 
There was the discussion of the halachos of the Halloween pumpkin and 
the laws of hiddur, including if the pitum fell off, etc. 
Then there were the various laws of the Thanksgiving turkey, including 
how the turkey must be prepared (cooked, fried, or roasted), how much one 
must eat to be yotzei, how much of the story of the pilgrims must be shared 
while eating, and what is the proper amount of gratitude that must be 
expressed. 
It gets even more outlandish with the discussion of what the halachos would 
be about erecting a holiday tree in one’s home - when it must be cut, is a 
non-Jew allowed to help with the cutting, can one reuse an old tree, how 
high the tree must be, where it must be placed in the home, etc. 
Although it may be witty, why would I even write about such nonsense? 
Because the more I thought about it, the more I realized that it’s probably 
true. If there would be any sort of mitzvos involving these artifacts, they 
would undoubtedly contain many parameters and laws, like every other 
facet of Judaism. But here’s the point that is often missed. Some people 
hear such an idea of imaginary laws, and roll their eyes thinking about how 
lucky their non-Jewish neighbors are that they don’t have to be bothered 
with such cumbersome laws. But therein lies the tragedy, and perhaps 
greatest spiritual danger of our times. 
Why are there so many laws involved in all of our holy mitzvos? 
I remember being a chosson, and planning the next time I would have the 
opportunity to spend the day with my Kallah. The arrangements I made 
weren’t just about where we would go, but also about finding little things 
along the way that I knew she would enjoy. The same held true about the 
things she did for me. It wasn’t just the gift or a packed meal, but all of the 
additives in the bag which I knew were made with a great deal of thought 
because she knew I would find them personally meaningful. 
The fact is that true love and devotion is expressed in the details. Anyone 
can present someone else with a beautiful gift, but only someone who truly 
loves someone else will expend tremendous amounts of time on all of the 
seemingly petty details. Think about the things parents do for their children. 
Think about how much extra energy they expend on all of the details in 
their children’s life. Those details aren’t necessary for the child’s 
wellbeing, but the parents love their children and can hardly hold back from 
expressing it. 
Each mitzvah that we have the opportunity to perform, is an added chance 
to foster and further develop our connection with Hashem. That is 
ultimately what Judaism is about, and that is perhaps the fundamental 
difference between Judaism and all other religions. It’s not just that G-d 
loves us, but that He desires and seeks for us to build a personal and unique 
relationship with Him. 
Since it’s all about the relationship, there are many details involved in the 
proper performance of every mitzvah. Although many mitzvos can be 
performed on a basic level, where is the relationship building in that? 

The uniqueness of laws endemic to every mitzvah, is a testament to the fact 
that we have a higher purpose in our fulfillment of mitzvos. It’s not merely 
about commemoration or symbolic rituals, it’s about deepening the 
connection and making it more genuine. 
Those who develop an appreciation for Yomim Tovim and mitzvos cannot 
get enough of all the laws involved in their performance. 
A woman who becomes overwhelmed before Yom Tov can view it as a 
Kallah who feels overwhelmed the night before her chosson comes to her 
home. Sure, she is stressed, but it’s because she wants so much to 
demonstrate to him her devotion and appreciation for him. She wants 
everything to be perfect for their time together. Shabbos, Chanukah, 
Pesach, etc. are all about the relationship. 
We are fortunate to have been chosen for that special connection. The proof 
is in the details. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
ט-ויחץ את העם אשר אתו...לשני מחנות...והיה המחנה הנשאר לפליטה לב:ח   
Rashi explains that Yaakov was not just hopeful that, in the event Eisav 
would smite the first encampment, the second encampment would survive, 
but he was confident of that fact because Yaakov planned, “I will fight 
against him”. What was the guarantee, though? Yaakov put a days’-travel 
space between the two encampments. Why? Back in parshas Toldos, 
Rivkah told Yaakov to flee, and added, “Why should I lose both of you on 
the same day?” In other words, Rashi explains there, if Eisav will try to kill 
Yaakov, Yaakov would kill him first, and then Eisav’s sons would kill 
Yaakov. The underlying message, though, of her words is that she knew 
b’ruach ha’kodesh that Yaakov and Eisav would die on the same day. 
Therefore, reasoned Yaakov, if I will fight against Eisav and he will 
manage to kill me, that means he too will die on that day, and he therefore 
will not have an opportunity to wipe out the other encampment which is a 
day’s distance away. In fact, Chazal tell us that Eisav lived longer than 
Yaakov. Yaakov was only brought to Mearas HaMachpeilah months after 
he died. When Eisav challenged his entry, Chushim ben Dan drew his 
sword and chopped off Eisav’s head. So, really, Rivkah’s nevuah was not 
going on the day of their respective deaths, but was in reference to the same 
day of burial. (From Rebbetzin Twersky) 
 ויקח מן הבא בידו מנחה לעשו אחיו לב:יד
The Ramban writes that the Torah describes the events surrounding Yaakov 
meeting up with Eisav after all these years in order to show us how Hashem 
saved His servant from the one who was stronger than him, as well as to 
bring to our attention that Yaakov did not rely on his own righteousness 
and put forth maximum effort to save himself and his family. Furthermore, 
writes the Ramban, there is an allusion in this narrative for all generations, 
for everything that happened to Yaakov avinu with Eisav is what is always 
going to happen with us with the descendants of Eisav. And we should 
follow in the model of doron, teffilah, v’milchamah as Chazal bring to our 
attention. A classic example of this is what once took place during Reb 
Chaim’s tenure as rav of Brisk (ed. note – I have embellished the story to 
make for a pleasant read, but have not changed the basic narrative): At a 
certain point, the old governor-general was replaced with a new one. Life 
in Czarist Russia was very difficult for the Jews as a general rule, and 
employing bribery to obtain the ability to simply survive as Jews was an 
unfortunately necessary part and parcel of life. The previous governor-
general had been more than happy to accept the Jews’ periodic “gifts”, and 
that’s how the Jews of Brisk were able to live. However, very soon after 
assuming his office, the new governor-general summoned the communal 
leaders and made it clear to them that such times were over. “I am a man 
of impeccable honesty!” the new governor-general told the hapless Jewish 
community leaders, “And under no circumstances will any laws be bent. 
Ever! Do I make myself abundantly clear?” Crestfallen, the communal 
leaders went to Reb Chaim to ask what could possibly be done under the 
circumstances? “Don’t worry so much,” Reb Chaim told them, “just collect 
ten times the amount that used to be given as a bribe to the previous 
governor-general and bring it to the new one.” Suffice it to say, the 
communal leaders were quite skeptical, but, trusting their beloved rav, they 
did as instructed. In the end, Reb Chaim’s insight proved to be right on the 
mark. The new, “impeccably honest” governor-general accepted the 
aggrandized bribe, and the Jews of Brisk breathed a collective sigh of relief. 
(From Rebbetzin Twersky) 
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 וישא את עיניו וירא את הנשים לג:ה
The best way to be careful from forbidden gazing and thoughts is by 
occupying the mind with divrei Torah. Rav Wolbe writes in Alei Shur that 
when one thinks in learning, it is a koach that can protect him from seeing 
pritzus. In Chayei Sarah, regarding Yitzchak, it says (24:63) “va’yeitzei 
Yitzchak… vayisa einav vayar v'hinei hagemalim ba'im”. What he took 
note of was that there was a caravan of camels heading his way. He did not 
notice, though, the women that were members of that group. Regarding 
Eisav, though, it says in this week’s parsha, (33:5) “vayisah es einav vayar 
es hanashim v'es hayeladim.” The first thing Eisav’s eyes took note of is 
the women. What we see from here is that, to a great extent, what one’s 
eyes notice will be strongly impacted by what his mind is occupied with. 
Therefore, whenever one is about to go out onto the street, one should 
prepare divrei Torah to think about. Often, a concept or kashya to ponder - 
something about which you can think in depth – can be preferable to 
chazara from which it can be easier to become distracted. (From Reb Matis 
Feld) 
 ויתעצבו האנשים ויחר להם מאד...הכזונה יעשה את אחותנו לד:ז,לא
Rav Baruch Ber of Mezibuzh said: "When it comes to our own yissurim, 
we must have emunah. But when it comes to the yissurim of others, one 
must be nosei b'ol and feel their pain!” (From Reb Binyamin Angular) 
Chanukah – Ohr Ha’Ganuz 
The Rokeiach says that the 36 neiros of Chanukah correspond to the 36 
hours that the hidden light shone during the six days of creation. There are 
three points at which we find the ohr ha’ganuz. The first is day one of 
creation when Ha’Kadosh Baruch Hu created it. Immediately, though, He 
hid it away. On the sixth day when Adam was created, the hidden light 
emerged. Although it really should have been hidden away immediately 
when Adam sinned, it stayed for Shabbos – making a total of thirty six 
hours. For what was the ohr ha’ganuz hidden? For the tzaddikim l’asid 
lavoh. So the third point at which we find the ohr ha’ganuz is l’asid lavoh. 
Rashi says the first day of creation is called yom echad as opposed to 
rishon, because there was only Yechido shel Olam. What that means is that 
there was a state of ein od milvado in the most literal sense. There was an 
absolute clarity of the reality of Hashem’s oneness. Likewise, l’asid lavoh 
will be a state of Hashem echad u’Shmo echad, of Hashem hu ha’Elokim. 
And what brings the briah from one point to the next? Adam. That is why 
the ohr ha’ganuz came out when Adam was created. Although we cannot 
fully grasp the ohr ha’ganuz for the time being, our actions are what 
gradually lead towards it, and allow us to get a sense of it even now. The 
Rokeiach revealed to us that this inyan of ohr ha’ganuz is in Chanukah. The 
Chashmonaim reached a very high level of awareness of ein od milvado. 
That is what empowered them to be moser nefesh against all odds. Every 
day of Chanukah this is revealed. At the time of lighting the neiros, or 
perhaps through the lighting of the neiros. So let’s try it. Taamu u’reu. Let’s 
see if we can get a chizuk in emunah each day with the hadlakas neiros 
Chanukah. (Audio recording) 
Quotables 
“The weather should not be the deciding factor whether or not to do 
something. If it is something important to do, it is important even if the 
weather is bad; and if it’s not important, then don't do it even if the weather 
is fair.” 
Vignettes 
For the last year and a half of my mother’s life (Rebbetzin Itka Berman, 
wife of Rav Abba Berman zt”l), she lived in our home. My husband made 
it clear that he felt that our home should be 100% at my mother’s disposal. 
Not only that, but he made it clear that he considered it a tremendous zechus 
to have my mother living in our home. Don’t think, though, that this was 
easy for my husband. My husband was a very private person, and my 
mother living in our house made it something akin to a reshus ha’rabim, 
what with various people coming and going all the time, and not at any 
particularly predictable time of day either. Beyond that, there was the issue 
of yichud that came up from time to time on the occasions that my husband 
would have wanted to come home but could not because there was no-one 
else home other than my mother. Of course, my husband would not rely on 
any kulos, so he would simply rearrange his schedule to come home at a 
different time. As I said, not only did my husband never complain about 
any of this, on the contrary, he would express how great a privilege he 
considered it by saying things like, “The eim ha’malchus is in the house!” 
and “the Shechina is in the house!” (Rebbetzin Twersky) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, please email 
vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon 
HaKadosh Rav Mosheh Twersky zt"l hy"d  

 

Rabbi Berel Wein 

Telling The Truth 
Often times, if not even always, telling the truth is a painful experience 
both for the teller and for the listener. Our entire life is wrapped up in 
avoiding painful truths. And even if we are aware of them, not 
communicating them to others because that will make us very 
unpopular is also stressful. 
The rabbis of the Talmud called this world “a world of falsehood.” This 
is so ingrained within us that we expect that our leaders, political and 
otherwise, are never telling us the truth. Our political campaigns are 
based on slogans and promises that we all know to be false but since 
these are apparently the rules of the game, we accept them even though 
we know they contain little truth. 
No politician runs on the truth that taxes have to be raised, deficits have to 
be closed and that there is no guarantee for an easy life for anyone else. 
Instead we are surrounded by promises of rose gardens, unending 
prosperity and a chicken in every pot. However, when one of our 
government leaders or ministers steps out of line and actually tells us the 
truth, the reaction from his or her colleagues, the media and all of the 
professional experts is one of shock and horror. 
Apologies must be made for telling the truth so that we can continue to flow 
along the river of falsehoods that eventually will endanger our survival and 
success. In the “world of falsehood” we really cannot expect a different 
result in such situations. 
Recently a government official here in Israel dared to say that the Emperor 
known as American Jewry has no clothes. There can be no denying the fact 
that for the vast majority of American Jews, Judaism, the state of Israel and 
traditional observance of the Jewish way of life no longer exists. The birth 
rate and American Jewry, if one factors out the Orthodox population, is 
insufficient to maintain the weak numbers that already exist. 
The intermarriage rate, again factoring out the Orthodox, encompasses 
2/3 to 3/4 of American Jewish youth. The alienation of most Jewish 
youth in the United States towards any Jewish causes, philanthropic, 
religious or communal is a true and tragic fact. So, when an Israeli 
political leader and government minister may note that this publicly and 
warned about the deterioration of Jewish values and especially of 
support for the state of Israel financially and politically, she was 
immediately castigated by the powers that be for having spoken the 
truth. 
It was not politically correct for her to do so and she was forced to apologize 
in order to restore the fake picture of American Jewry that our leadership 
continues to assert. The crisis of faith and identity that has beset American 
Jewry is in my opinion the greatest challenge and potential tragedy of our 
time. 
American Jews in the main may know that somehow they are the people of 
the book but they don't know what book is being referred to. Under these 
circumstances there is little hope for their eventual survival as a vital part 
of the Jewish people. It is good that someone had the nerve to say so. It is 
tragic that instead of supporting that message of truth, all of the sycophants 
deny it and force unnecessary and very false apologies. 
In my opinion this is very telling regarding the Conservative and Reform 
movements here in Israel and in the United States. They are witness to their 
decline in numbers and in Jewish loyalty. Many of their congregations are 
no longer populated by Jews, no matter what standard of conversion may 
be applied to them. 
They have been unable to inspire generations of Jewish children to remain 
loyal to the Jewish people no matter what type of rules of observance exist. 
There are very few great-grandchildren or even grandchildren that exist 
within these groups. Their struggle here in Israel against the traditions of 
the Jewish people that most Israelis, secular or observant, hold dear is really 
one of the shameful chapters in our current story. 
Instead of fighting about location at the Western Wall, should not the battle 
be against intermarriage, against remaining single, against a declining 
birthrate, against an abandonment of all moral tenets in the face of popular 
current political correctness? The truth hurts both the teller and listener as 
I have mentioned above. But at least once in a while it should be publicly 
stated so that we will realize the true problems that face us and in what 
direction we should turn. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayishlach 
The long-awaited confrontation between the brothers Eisav and Yaakov 
occurs. At the onset Yaakov is quite concerned over the meeting. He fears 
that his brother, who is arriving with a band of 400 men, will undoubtedly 
intend to do him harm. And he knows that his brother is capable of 
slaughtering innocent women and children. There must have been a great 
feeling of relief that overcame Yaakov when Eisav takes the gifts that were 
meant to mollify him. 
Yaakov is aware that this is only a temporary reprieve and that deep down 
in his heart Eisav has not yet accepted the fact that Yaakov is entitled to the 
blessings given to him by his father Yitzchak. Nevertheless, a temporary 
reprieve is also an accomplishment and the heart of Yaakov certainly must 
have felt lighter when Eisav departed richer than when he arrived. 
This struggle with Eisav is representative of the struggle of the Jewish 
people with the nations of the world over our long and painful history. 
There are ups and downs in the story, great tragedies and unbelievable 
suffering mixed in with lighter moments of tolerance, freedom and 
achievement. But, deep down in the hearts of all concerned, there is the fear 
that the last chapter in this struggle has not yet been written. 
The unreasoning hatred, of some in this world, of the Jewish people is one 
of the great mysteries of the human story. It is the oldest social disease and 
unfortunately it is still virulently present in today's society. And it may 
seem that Eisav cannot be easily bought off this time. 
Yet, after all of the encounters that we have endured with the different 
forms of Eisav in our history, the rejuvenation of the Jewish people in our 
generations, especially in the world of Torah and in the achievements of 
the state of Israel is apparent. To a great extent we are witnessing a decline 
in the influence and power of the Church and of Western society generally. 
Eisav is losing whatever moral perspective is still retained from the house 
of his parents and from their connection to the Jewish people over all of the 
ages. 
As such we are witness to the fulfillment of the verse that Yaakov remained 
alone. There are no longer many who think as we do, that view the world 
and its history through our lense and perspective. Yaakov is accustomed to 
remaining alone. He has seen too many fads, ideas, and theories – social 
and economic – shine temporarily and then fade into the darkness of the 
past. 
It is better to be alone with truth and faith than to be part of the crowd of 
mockers and sycophants. The final chapter will show that the brothers 
would unite but under the banner of the faith of Yaakov. This is a process 
that requires patience and wisdom, items that are always in short human 
supply. But the promise made between the brothers long ago regarding the 
judgment of Mount Zion gives us hope and vitality to pursue their dream 
and make it come to reality. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Vayishlach: Unheralded Heroes 
You don’t hear much about them, and sometimes you don’t even know their 
names. But they are the true heroes and heroines in our lives and in our 
times. 
As I hope to demonstrate, it was also true in biblical times that very 
important characters in the narrative are hardly mentioned, perhaps only 
hinted at. 
I first became interested in this phenomenon shortly after the events of 
September 11, 2001. I was listening to one of my favorite radio talk shows 
while driving. The guest was a professor of sociology who was insisting, 
much to the chagrin of the talk show host, that the firemen who lost their 
lives saving others at the World Trade Center were not true heroes. 
He maintained that a true hero does something very unusual, something 
neither he nor anyone else typically does. These firemen, he argued, were 
simply doing their duty. They showed up to work in the morning, went 
through their usual routine, and responded to this assignment as part of their 
job. 
The announcer was horrified by this professor’s opinion and pronounced it 
a typical example of “academic snobbery”. My gut reaction was identical 

to the announcer’s horror. Of course, those firemen were heroes, great 
heroes. And they were heroes by virtue of the very fact that they carried out 
their life-saving duties with such astounding courage. 
Continuing to drive, I began to reflect upon the question of the definition 
of “hero” in the Jewish tradition. From the Jewish perspective, is a hero 
some kind of Superman who behaves in some extraordinarily dramatic 
fashion? Or is the true hero the person who, day in and day out, does what 
is expected of him in a faithful and diligent manner, humbly and 
anonymously, never making the headlines? 
My research soon convinced me that the latter definition was the accurate 
one from a Jewish point of view. He or she, who dutifully and loyally does 
his or her job, be it in the mundane or the sacred sphere, is the true hero or 
heroine. 
As an example, let me introduce you to a personage who is mentioned in 
this week’s Torah portion, Vayishlach, although even if you read the 
portion carefully, you may not have noticed her name. Her name was 
Deborah. 
Open your Bible with me and turn to Genesis 35:8. Jacob, his wives, and 
their many children have returned to the Land of Israel. They have reached 
Bethel, Jacob’s original starting point. Jacob erected an altar there. 
And then we read: “And Deborah, Rebecca’s nurse, died and she was 
buried… under the oak, and it was called the ‘Oak of Tears.’” 
Who was this woman, never mentioned by name before? Why did her 
demise evoke such grief? Why is she important enough to “make it” into 
the biblical narrative? 
Now turn back a few pages with me to Genesis 24:59. Here we read that 
when Rebecca left her birthplace to journey to the Land of Israel and marry 
Isaac, she took her nurse with her. A nurse with no name, whom we know 
nothing about until we learn of her death in this week’s Torah portion. 
Our rabbis speculate that nurse Deborah was a major part of the entire epic 
drama of Rebecca’s life with Isaac and Jacob. They suggest that she was 
the one sent by Rebecca to retrieve Jacob from his long exile. 
Our rabbis tell us, too, that she was nurse to Rebecca’s many grandchildren 
who shed those many tears under the old oak tree. 
Jewish mystical sources even aver that nurse Deborah was reincarnated into 
the much later Deborah, who was a Judge and Prophet in Israel! 
Deborah is an excellent example of someone who “just did her job”, 
regularly and consistently, and who had an impact upon three generations 
of major biblical characters, including a matriarch, two patriarchs, and the 
forbearers of the 12 tribes. 
She exemplifies the type of person that the Talmud refers to when it asks: 
“Who deserves a place in the world to come,” and answers: “He who slips 
in silently and slips out silently.” 
Rabbi Akiva, one of the great Jewish heroes and sages, taught us a similar 
lesson. At a critical juncture in his life, he was inspired by the fact that a 
stone is impenetrable by ordinary means. But when a gentle waterfall drips 
upon stone for hundreds of years, it succeeds in boring a hole in stone. 
Quiet consistency and persistence are the true ingredients of heroism and 
strength. 
In the Bible, as in all of life, there are major figures who work behind the 
scenes but who are indispensable to the important events of history. They 
are unheralded and often anonymous. They are real heroes too. 
In the words of the poet John Keats, they are the children “of silence and 
slow time”. They help us see the truth in that poet’s exquisite words: 
“Heard melodies are sweet, but those unheard 
Are sweeter.” 
 
Rabbi Pinchas Winston 

Perceptions 
That was quite enjoyable. It is profoundly pleasurable to reveal how 
two Torah ideas which, ostensibly, are unrelated, are in fact intimately 
connected to one another. Ya’akov Avinu first found his small jar of oil 
in 1435 BCE. He went back for it 34 years later. The Chashmonaim did 
not find THEIR jar of oil for another 1,263 years. The only question is, 
WHY are they connected? 
The truth is, the story did not begin with Ya’akov Avinu. It only went 
THROUGH him. And, it is not about the oil. It is about what the oil 
represents. It is also not about the connection between Ya’akov Avinu 
and the Chashmonaim. In the end, they are but two “pearls” on a strand 
that stretches all the way back to Creation and forward to Yemos 
HaMoshiach, and then some. 
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It’s about light. It’s ALWAYS about light. Is there anything else? Long 
before there was “good” and “evil” there was the light, unimaginably 
intense and unlimited light, predating EVERYTHING, except itself. 
We’re not talking about physical light. That’s a creation. Photons and 
waves may be imperceivable by the human eye, but they are 
nevertheless quite physical, in existence only since the beginning of 
Creation. The light we are talking about is COMPLETELY spiritual. It 
was NEVER created, only filtered and manipulated by God to execute 
His will. 
What was His will? As far as we know, to make Creation, and to make 
it in such a way as to allow a free will being to exist who could EARN 
a life of eternal pleasure. There is something about EARNING one’s 
place in the World-to-Come that makes it far more eternally 
gratifying.(1) 
This required the creation of a reality called by Tzimtzum.(2) It means 
“constriction,” because that is what God did to His infinite light to make 
the finite reality. Prior to any creating, God’s light was infinitely equal 
EVERYWHERE. After Creation, God’s light exists on varying 
different levels of intensity. 
To the extent that an aspect of God’s light is not perceivable, it is 
hidden. Some aspects will remain that way forever, some only until the 
World-to-Come. Some will even be revealed in Yemos HaMoshiach, 
actualizing the prophetic vision: 
God will be King over the entire land. On that day God will be One, 
and His Name, One. (Zechariah 14:9) 
In the Messianic Era, enough light will be revealed to make it eminently 
clear that God not only exists, but that He runs Creation and ALWAYS 
has. Some people today find it hard to BELIEVE in God. Then, it will 
be impossible NOT to believe in Him.(3) 
It’s hard to imagine how something so spiritual can result in something 
so massively physical. Even harder to imagine is how the light does this 
just because it is constricted, but that is exactly what happens. All 
reality is a function of how much of God’s light is revealed in 
Creation.(4) 
There are limits to tzimtzum, though. Man’s free will choices affect it, 
but they are not allowed to cause enough of it to destroy all of Creation. 
This is why history seems to reboot itself at times, even if the causes 
seem manmade and random. It’s actually Hashgochah Pratis(5) halting 
the tzimtzum process in order to preserve Creation. 
Man’s first home was Gan Aiden—Paradise. It was unlike anything 
man has known since since living outside the Garden. It took a lot of 
tzimtzum to create it, but a lot more to hide it. It was Paradise 
specifically because of how much tzimtzum it did not yet undergo. It 
was Messianic in nature. 
The idea of tzimtzum actually comes up on the first day of Creation. 
Even Rashi mentions it: 
God saw that the light was good, and God separated between the light 
and the darkness. (Bereishis 1:4) 
He saw that the wicked were unworthy of using it, and therefore set it 
apart for the righteous in the Future Time. (Rashi) 
God set the light apart? He hid it, for the righteous at a future time. The 
evil people can use the light of the sun, the moon, and the stars, and 
whatever physical light is ever going to exist, but they can NEVER use 
the light of the first day of Creation. It has been constricted and placed 
out of man’s mental reach, appropriately called the “Ohr HaGanuz,” or 
the “Hidden Light.” 
The light did return briefly to some degree: 
For 36 hours the Light served [Adam Ha- Rishon]: 12 hours Erev 
Shabbos, and 24 hours of Shabbos. (Yerushalmi, Brochos 8:5) 
Apparently, the Ohr HaGanuz did reappear in history for Adam 
HaRishon while he remained in Gan Aiden. It was there for him from 
the time he was created until the time he was expelled from the Garden, 
36 hours altogether. 
From the Talmud, the number 36 seems incidental, just the sum total of 
the 12 hours of Erev Shabbos and the 24 hours of Shabbos itself. The 
following suggests otherwise, and creates yet another connection 
between Ya’akov Avinu, Chanukah, and the rest of history: 
The sun—shemesh—shone for him—lo —as he passed Penuel and he 
was limping on his hip. (Bereishis 32:32) 

This hints that it was the “lo” (i.e. 36) candles and “shamash” of the 
Chanukiah of the Chashmonaim that healed the thigh of Ya’akov. 
(Tzeidah L’Derech) 
Fascinating. We just need to answer how a FUTURE miracle could 
RETROACTIVELY heal a wound. Unless, of course, it wasn’t the 
FUTURE Chanukah miracle that healed Ya’akov Avinu, but a PAST 
one . . . 
A more pressing question at this time however is what did Adam 
HaRishon gain from the Ohr HaGanuz? The Talmud answers that as 
well: 
With it Adam HaRishon saw from one end of the world to the other. 
(Yerushalmi, Brochos 8:5) 
That’s it? That’s the entire difference between having access to the light 
and having no access, how far a person can see? 
Well, yes . . . AND no. 
With the Ohr HaGanuz a person CAN see further. “Further” however 
in this case does not mean PHYSICALLY, but SPIRITUALLY, and 
THAT makes all the difference in the world, or rather, worlds. 
Tzimtzum has never been all-or-nothing. It happens in stages so that 
many different spiritual levels can co-exist. This is what makes possible 
gradual spiritual growth. Just as the light was constricted in countless 
stages by God, it can be revealed in countless stages by man, as a result 
of his moral choices and actions. 
In general there are five levels. They are, from top to bottom: Adam 
Kadmon, Atzilus, Beriyah, Yetzirah, and the one of which our entire 
physical universe is but one small part, Asiyah.(6) Beyond the top level 
of Adam Kadmon is God’s Infinite Light—Ohr Ain Sof—free of ANY 
tzimtzum. Below Adam Kadmon the tzimtzum increases as the light 
descends from level to level, to the point that man can even doubt the 
existence of God. 
That’s history in a nutshell. Revelation and constriction. Light and less 
light. Most of it is beyond the control of man, directed by God to keep 
the world going. We don’t will the solar system to exist, nor do we 
meditate on making the trees grow and produce food. God does all that, 
and so much more. 
We, on the other hand, use our free will to make Creation a better place, 
or the opposite. We either increase the light in Creation or decrease it, 
depending upon how we act. We either reveal light or hide it. When we 
hide it, we create a Tisha B’Av. When we reveal it, we create, well, a 
Chanukah. It may be only a holiday to most, but as Adam HaRishon 
found out during his 36 hours of Ohr HaGanuz, it is really SO MUCH 
MORE. 
1. Derech Hashem, Section 1. 
2. Otzros Chaim, Sha’ar Adam Kadmon. Drushei Olam HaTohu, 
Chelek 1. 
3. Succah 52a. 
4. Drushei Olam HaTohu, Chelek 1, Drush 5, Siman 7, Os 6. 
5. Divine Providence. 
6. Literally, they are: First Man, Emanations, Creation, Formation, and 
Action. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 598 Vayishlach וישלח 
This Dvar Torah is dedicated l'iluy nishmas Lina bas R' Shmaryahu 
a"h, whose 30th Yahrzeit is today. 
Pirkei Avos 1,1 
 ...והעמידו תלמידים הרבה
(Avos 1:1) Develop many disciples... 
Last week we explained how every single Jew can fulfill Chazal's 
directive to "develop many disciples" in a passive manner: Through 
one's behavior, he acts as a teacher to all those who observe him. Yet, 
there is also an active way of teaching that each of us can employ to 
educate others. 
Chazal make a most intriguing statement about Shlomo Hamelech. The 
pasuk states (Melachim I, 5:11), "Vayechkam mekol ha'adam - He 
became wiser than all men" and Chazal explain "Afilu min hashotim" 
- He even became smarter than the fools. What does this mean? What 
type of compliment is it to say that he was smarter than imbeciles? 
Rav Elchanon Wasserman offers a beautiful explanation of this Chazal. 
The mishna in Avos (4:1) states, "Who is wise? He who learns from 
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every person." Chazal were revealing to us that even the fools aided 
Shlomo in becoming more knowledgeable. Accordingly, "Vayechkam 
mekol ha'adam" should be translated in a very literal way: "He became 
wiser from every man." Every person has a unique facet to his 
personality that can be used to enlighten mankind, and thus Shlomo 
gathered wisdom even from the fools. 
If even fools have something to teach, then every person who was 
granted intellect certainly has something to offer others. Just as Hashem 
grants a person monetary affluence to enable him to help others by 
dispensing charity, likewise, Hashem's gifts of good middos, talents, 
knowledge and areas of expertise were given to a person for a similar 
reason. In light of this idea, the Anshei Keneses HaGadolah are 
instructing us, "Develop many disciples" i.e. share your talents with 
others, thereby providing as many people as you can with added 
utensils for their avodas Hashem. 
Reb Nochum Stillerman Shlit"a, is known as "the man with the plan" 
(as dubbed by Rav Yissachor Frand Shlit"a at the Twelfth Siyum 
Hashas). Not only did he map out a twenty three year plan for finishing 
Shas with five chazaros, he has a systematic plan for just about 
everything he does. He worked as a fundraiser for many years and he 
raised nearly half a billion dollars during his career. 
One day he was stopped in his tracks by Mrs. Wolfson (wife of 
renowned Reb Zev z"l). She bluntly reminded him that all his talents 
and know-how will we buried along with him after 120 unless he begins 
teaching others the tricks of the trade. Since then, he has been teaching 
his fundraising methods to community kollels and numerous other 
organizations. There could be no better use of one's talents than to 
transmit them to others in a way that enables them to increase the glory 
of Hashem. 
If a person's informing others of his techniques will detract from his 
ability to support his family, then he certainly has no obligation to pass 
on such information. However, often one only stands to gain from 
teaching others the tricks of the trade. Any growth in avodas Hashem 
that is achieved through his instruction gets accrued to his account. 
Rav Wolbe would cite the Chovos Halevovos' analogy to two 
merchants who bought shoes for ten dollars. The first merchant sold 
one pair of shoes for a hundred dollars, netting a sizable profit of ninety 
dollars. The second merchant sold each pair of shoes for a mere twenty 
dollars, but he sold thousands of pairs thereby netting a profit far greater 
than his counterpart. Likewise, one who invests only in himself will net 
a sizable reward, yet it doesn't begin to compare to the reward merited 
by one who also helps others grow in their avodas Hashem. Could there 
be a better investment than that? 
Ask yourself and answer: What unique talents or knowledge did 
Hashem grant me? How can I dispense this information to others and 
thereby aid them in their ruchniyos? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 4: Avraham's Journey 
by Rabbi Ken Spiro 
History is a guidebook for the future. The early lessons of Jewish 
history reveal a pattern, so we have to pay extra special attention to 
anything that happens at this period of time. 
When we meet Avraham in the Bible in the Book of Bereishis, he is 
already 75 years old, which is interesting because we'd love to know 
what Avraham did as a little kid and what sports he played, etc. But 
HaShem doesn't want to fill our brains with extraneous information. He 
only wants to give us the messages we need to learn, because He's 
trying to teach us and guide us. 
The story of Avraham begins when HaShem first speaks to him. This 
means that Avraham lived his whole life without prophecy, without any 
kind of outside confirmation that his ideology of monotheism is correct, 
and this says a lot about Avraham's dedication to truth. 
In an entirely polytheistic world, Avraham chose to see the reality of 
one G-d and to dedicate himself to a mission -- if necessary, at the cost 

of his own life -- of bringing that reality to human consciousness. He 
did so not because HaShem needs people to die for Him, but because 
that's reality. 
It's one thing if HaShem is regularly speaking to you, you'll take any 
pain to live in that reality, but to just go on the basis of your own 
conviction takes some doing. And this gives us a little indication of 
what a great human being Avraham was and what a tremendous idealist 
he was. He did not mind standing "on the other side" -- and that is the 
meaning of the word Ivri, "Hebrew." 
And this is why I call Avraham "the proto-Jew." From Avraham 
onward, we see this idealism -- an uncompromising drive to "change 
the world" -- in the Jewish personality. 
Avraham passed on this drive to his descendants, who have been at the 
forefront of virtually every major advance, cause, or social movement 
in world history. (Jews have not only been awarded a disproportionate 
number of Nobel prizes for their intellectual contributions, but have led 
movements such as communism, socialism, feminism, civil rights, 
labor unions, etc.) Notes non-Jewish historian Ernest Van den Haag: 
Asked to make a list of the men who have most dominated the thinking 
of the modern world, many educated people would name Freud, 
Einstein, Marx and Darwin. Of these four, only Darwin was not Jewish. 
In a world where Jews are only a tiny percentage of the population, 
what is the secret of the disproportionate importance the Jews have had 
in the history of Western culture? (Ernest Van den Haag, Ernest, The 
Jewish Mystique.) 
The answer to Van den Haag's question is understanding the personality 
of Avraham. 
Three Patterns 
So now let's take a look at how Avraham is introduced in the Bible -- 
not for purposes of Bible study but to identify the sweeping patterns we 
encounter here, of which we can identify three. 
Number one: 
HaShem said to Avram, "Go from your land, from your birthplace, and 
from your father's house to the land that I will show you. (Bereishis 
12:1) 
We see here that HaShem is not like Charles Dickens. Dickens got paid 
by the word, and he would be as verbose as possible. HaShem is the 
exact opposite. So the question we have to ask is: Why does HaShem, 
who uses words so sparingly throughout the whole Bible, repeat this 
command so emphatically? "Separate yourself completely, not just 
from your land, but from your birthplace, from your father's house." 
If you grew up in a specific house for a specific period of time, that will 
always be home for you. When you think of home, no matter where 
you've lived after that and how comfortable you've been, you'll always 
think about it as home. There's a very deep connection. So HaShem is 
saying to Avraham: "Separate yourself on the most basic emotional 
level." 
More importantly, from the macrocosmic, historical perspective, 
HaShem is saying to Avraham, and therefore the Jewish people: 
"Separate yourself completely and go in a different direction." 
The journey that HaShem is directing Avraham to undertake is not just 
a physical journey, it's a journey through history that is going to be 
different from anyone else's. Avraham is going to become a father to a 
nation that is not reckoned among the rest of the nations, a nation that 
dwells alone. 
This is the first unique characteristic of Jewish history. 
Number two we learn in the next verse: 
"I will make you into a great nation, I will bless you and make your 
name great; and you will be a blessing." (Bereishis 12:2) 
This verse conveys HaShem's promise that He will be actively involved 
in Jewish history: "I will make you ..." 
In the 17th century when Blaise Pascal, the great French enlightenment 
philosopher, was asked by Louis XIV for proof of the supernatural, he 
answered, "The Jewish people, your Majesty." Why? Because he knew 
Jewish history and he realized that for the Jewish people to survive to 
the 17th century, violated all the laws of history. Can you imagine what 
he'd say seeing the Jews made it to the 20th century?! Jewish history is 
a supernatural phenomenon. 
Jewish people should have never come into existence. With Avraham's 
wife Sarah being barren, that should have been it. Avraham would have 
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died, and his mission would have died with him. But it didn't. A miracle 
happened. 
Thus we learn that the Jewish people come into being miraculously and 
survive all of human history miraculously, outliving some of the 
greatest empires that ever were. 
This is so because the Jews are a nation with a unique mission, a nation 
with a unique history. Things happen to the Jews that don't happen to 
other peoples. 
To live for 2000 years as a nation without a national homeland is not 
normal. It's unique in human history. To re-establish a homeland in the 
place that was yours 2000 years ago is not normal. It's unique in human 
history. 
And number three: 
"I will bless those who bless you, and curse those who curse you, and 
through you, will be blessed all the families of the earth." (Bereishis 
12:3) 
HaShem is saying here to Avraham that he and his descendants -- the 
Jews -- will be under HaShem's protection. The nations and peoples 
who are good to the Jews will do well. Empires and peoples that are 
bad to the Jews will do poorly. And the whole world is going to be 
changed by the Jewish people. 
That is one of the great patterns of history. You can literally chart the 
rise and fall of virtually all the civilizations in the western world by 
how they treated the Jews. A part of it is supernatural for sure, whether 
it's Spain or Germany or Poland or America or Turkey. We will see this 
as we go through the timeline. 
Part of it, by the way, is not so supernatural, because if you have a group 
of people living within your country -- an educated, driven, dedicated, 
loyal, creative, well-connected people -- and you're nice to them and 
you allow them to participate and contribute in a meaningful way, your 
country is going to benefit. If you crush those people and expel them, 
you're going to suffer, because of the economic fallout. But, of course, 
there's much more going on than just that. 
So we have a third pattern -- that the rise and fall of nations and empires 
is going to be based on how they treat the Jews, which is an amazing 
idea, and one you can clearly demonstrate in human history. 
You can see the incredibly positive impact the Jews have had on the 
world. The most basic of all is that the Jews have contributed the values 
that are now linked with democracy -- the values that come from the 
Torah -- respect for life, justice, equality, peace, love, education, social 
responsibility etc. 
So from these three verses in Bereishis we see the key underlying 
patterns of Jewish history. 
Avraham's journey is the paradigm. His personal life and the life of his 
immediate descendants is going to be a mini-version, a microcosm, of 
what Jewish history is all about. 
Next: The Promised Land 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
 

Aish.Com - Rabbi Noach Weinberg ZT”L 

48 Ways to Wisdom 
Way #6 Mastering Fear 
When people think of fear, they feel uncomfortable. Fear, in most 
people's mind, is a negative emotion. Yet these same people will pay 
money for roller coasters, nightmarish movies, mystery novels, car 
racing, mountain climbing, etc. People enjoy getting scared out of their 
wits! 
In truth, there are "positive" fears, and "negative" fears. Negative fears 
are debilitating, but positive fears are exhilarating. Just think how 
motivated you'd be if you could harness the energy that surfaces when 
you're afraid! The 48 Ways says that if we know how to use it, fear can 
be a great source to help actualize our potential. 
Fearing Is Seeing 
The Hebrew for fear is "yirah." This is the same word used for "seeing." 
Judaism defines fear as "seeing the dangerous consequences of a 
situation." In religious terms, that means understanding the reality of 
HaShem as the One Who runs the world - and being aware of the loss 
for not recognizing that. In terms of self-growth, fear is seeing how 
much is lost by not taking advantage of a specific opportunity. And 
these are great motivators. 

Fear Is The Essence Of Free Will 
Every human being is blessed with "free will," the unique human ability 
to choose. The essence of free will is to see or not to see. Reality exists 
objectively - outside of our own subjective perception of it. 
Opportunities for growth come and go whether we recognize them or 
not. 
The essential choice of life is to open our eyes and see just what 
opportunity is available. And to see what we'll lose if we get lazy and 
sit back. 
If you ask a teenager to take out the garbage, their response may likely 
be, "Later!" If you add, "If you don't do it now, then you can't borrow 
the car!" The teen's response now? Before you know, he's running with 
the garbage! 
When we clearly identify life's possibilities and what we miss out if we 
pass it up, then we find all sorts of motivation to get the job done - 
quickly and efficiently. 
Remove Your Negative Impression 
There are three reasons why people are adverse to fear: 
• Fear is painful and unpleasant. 
• Fear restricts our freedom. 
• Fear is demeaning. We don't like to be told what to do. 
But these points are only true of fear that we resist. In reality, fear is 
like any other emotion - it is positive when it occurs at the right time 
and for the right reason. 
The 48 Ways has a famous question: What's the opposite of pain? Most 
people say, "pleasure." In truth, the opposite of pain is "comfort." Pain 
(or discomfort) is often the price we willingly pay for positive gain - 
like raising children, dieting, getting into shape, or having a successful 
career. And the more we struggle to achieve a goal, the more we 
appreciate achieving that goal. And that's pure pleasure. 
The fact that fear is uncomfortable should not put it on the blacklist of 
emotional responses. What is the pleasure of fear? That every moment 
of life is lived with awareness and excitement. 
Good Fear, Bad Fear 
Do you think that fear is restricting? See John find snake. See John get 
scared. See John run a blazing 100 meters and hurdle the fence like an 
Olympian. 
Shock can be paralyzing. But when you learn to appreciate fear, it is 
pleasurable and energizing. Fear causes you to gather your wits, and 
gives life your full vitality and power. Realize that this is energy to be 
harnessed and unleashed. 
"Shock" debilitates; "fear" motivates and energizes. Imagine a cowboy 
riding a bucking bronco. Being afraid of being tossed makes him pay 
close attention to every move the animal makes, so that his response 
can be accurate and quick. You have to be the same way with life. 
Fear Is Freedom 
Fear is only enslaving when someone else is purposefully trying to be 
fearsome and controlling. But fear of reality - of the possibility of 
having left behind valuable opportunities unused - leaves us master 
over our own lives. 
We think that fear costs us our freedom. But actually, fear is freedom. 
It's a motivation to get us where we want to be. "I want to be good, but 
I don't want to take the trouble. If I fear, then I'll be motivated to do 
what I want to do." This is freedom. 
Motivation may not always be pleasant, but it gets you moving. Fear 
gives us the impetus to get things done. At work, we know that if we 
don't show up, we'll get fired. So we get out of bed early. In the end, 
this fear engenders more self-respect. Fear of failing a test makes us 
study harder. Then we succeed more. 
To be afraid of what friends think of you is demeaning. But to be afraid 
of not acting up to standards that you hold for yourself is ennobling. 
Accept Your Own Mortality 
If you live as though there will always be a tomorrow, then you'll never 
make much of today. When someone we know dies unexpectedly, we 
are afraid. We feel our own sense of vulnerability, and it makes us 
think, "Am I using my time efficiently?" 
The Talmud (Pirkei Avos) says: "Do Teshuva one day before you die." 
Having this awareness has a strong impact on the way you live your 
life. Live every day as if it is your last. (Because one day it will be!) 
Having the fear of our dying day constantly in front of us is not 
depressing. With a proper attitude, we'll accomplish more. 
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We all have a clock ticking, and we don't know for how long it's going 
to run. 
Take a close look at your life to date. Try to trace the years back, and 
see how well you used the time. Often our past years are a blur, and as 
you get older, this becomes even more the case. 
If we would envision ourselves dying tomorrow, what would we do 
with today? Would we waste it on frivolous things - or try to achieve 
something valuable? 
If you had five years to live, what would you do? Use this concept to 
correct your relationship with spouse, parents, siblings, neighbors - 
even strangers. Treat them properly now. 
Use fear not to be petty. If you had a terminal illness you wouldn't waste 
your time arguing with another driver or someone who cut in line. 
You'd care more about what you're going to accomplish now. Our 
"terminal illness" is called "Life." 
Role Play 
Imagine that you have lost your eyesight. Walk around with a blindfold 
for an hour. Does this make you appreciate your eyesight more, and 
make you more protective of your eyes? 
Imagine the doctor has told you that you only have six months to live. 
What would you do with your life? The fact that the doctor hasn't 
actually told you that this does not mean it's not necessarily so! And 
just because you'll probably live longer than six months, does not mean 
you shouldn't maximize them. Worse comes to worst, you'll have more 
time to live a high quality of life. 
Some Jews have the custom of visiting their future burial plots once a 
year, usually before Rosh Hashanah. It makes the point clear: I am 
mortal, and this is where I'll end up. What do I want written on my 
tombstone? Tick... tick... tick... 

Be Afraid Of Meaninglessness 
The ultimate human fear is to live a life of meaninglessness (or a life 
less meaningful than it ought to be). People who are afraid of 
meaninglessness maximize their opportunity for growth. They are 
inspired to find out what counts most in life, and how to get it. For such 
people, fear is a friend and a tool for making the best of a one-shot deal. 
People realize that life is boring without fear. Human beings need the 
energy of fear. Notice how people who are materially wealthy 
inevitably look for something fearful to spend their time on. If they 
don't have this, they feel that life is very boring. 
In every profession, people are afraid of not being great. Can you say 
"I don't mind being average." It's hard to accept the reality of 
mediocrity! Be afraid of waking up one day and being average. Fear of 
mediocrity is the impetus to strive for greatness. 
Be afraid of a meaningless old age. 
Why Is "Fear" An Ingredient In Wisdom? 
• Fear causes you to be alert. The adrenaline gives you power to 
live life fully. It keeps you out of the dream world. This allows you to 
accomplish what you want to do. You can be motivated 100% of the 
time. 
• Fear helps you do what you think is right, not what society thinks 
is right. 
• Fear gets you in touch with the inevitable: Death. 
• Fear is an exercise in free will. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Vayaitzai 5778 - brOTHERs 
In this week’s parsha we find Yaakov meeting his future wife Rachel 
for the first time. He introduces himself as “Achi Aviha” - “Her father’s 
brother” (Beraishis, 29:12). Rashi, citing a Midrash, tells us that 
Yaakov (with these words) was informing Rachel that if her father 
Lavan tries any monkey business, he will be “Lavan’s brother in the art 
of deceit”. Meaning, he will be able to match Lavan blow for blow and 
step for step in any act of guile and deceit, neutralizing all Lavan’s 
shenanigans. 
The Tolna Rebbe shlit”a asks, even though Yaakov makes this feisty 
statement, the parsha paints a completely different picture. It portrays a 
Yaakov who does nothing deceitful at all in response to the myriad of 
times that Lavan hoodwinks him. So, what happened? Yaakov seems to 
talk the talk but not walk the walk. 
Perhaps we can suggest an answer, using a saying I once heard from my 
father zt”l. He told me “The best lie is the truth.” In other words, the 
reason people lie is to get the most out of a situation. Being so, the best 
lie would be to say the truth, because the best one can get out of any 
situation is to tell the truth. Yes, in the short term, lies and cheats can 
allow one to prosper, but in the long term, which includes having to 
explain oneself up in the Big Courtcase in The Sky, the truth will pay 
big dividends. 
This is what Yaakov is telling Rachel. “Your father and I are brothers 
when it comes to deceit. Brothers in the fact that we both want to get 
the maximum out of any given situation. His maximum, though, 
involves a life of trickery, whoppers and slight-of-hand tactics. I, on the 
other hand, believe that the best lie is to be truthful, the best dishonesty 
is to be honest, and the best bunco is to be straight as an arrow.” 
It’s interesting that in the Hebrew language [and in English] while there 
is a verb for being untruthful (לשקר), there is no verb for being truthful. 
While there is a verb for cheating, conning, hogswoggling (לרמות), there 
isn’t one for being honest. While there is a verb to take a life (להרוג), 
there isn’t one to refrain from killing One theory I have seen [regarding 
English] is that only the exception to standard practice gets its own verb, 

because it is out of the ordinary. The act draws attention and demands 
its own verb. This leaves the very ordinary default practices to be 
henceforth expressed as merely the opposite of the glitzier verb. Perhaps 
we can even suggest that, indeed, there is a verb for all the default 
practices: “to live” (לחיות). Because real living is to be truthful, and 
honest etc. 
Yes, there was a time when being truthful, honest was not novel. And 
that’s the way it should be. 
The story is told of two Yidden waiting to be processed at Ellis Island 
in the early 20th century. One asked the other, “Vos fahr ah nommen zol 
ich gebben?” - “What name shall I give?” To which the other responded, 
“Efshar zog dem Emes” – “Perhaps, just tell the truth”. 
Yup, just tell the truth. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com Be sure to catch my weekly Chumash 
Shiur on Torahanytime.com 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Vayeitzei - 3M (Ma’ariv and Melaveh Malkah) 
Volume 32, No. 7 7 Kislev 5778 November 25, 2017 
Sponsored by Robert and Hannah Klein on the yahrzeit of his mother 
Dorothy Klein (Devorah bat Avraham a”h) 
In our parashah, Yaakov Avinu visits the city of Luz. “Luz” also is the 
name of a human bone which, say our Sages, never decays and from 
which man’s body will be rebuilt at the time of techiyat ha’meitim. This 
bone takes all its nourishment from the melaveh malkah meal eaten on 
Motzai Shabbat. Thus, it derived no benefit when Adam ate from the 
Etz Ha’da’at–since that was not Motzai Shabbat–and it remained 
unblemished by that sin. As a result, it is not subject to the same 
mortality as the rest of the human body (see Mishnah Berurah 300:2 & 
Siddur R’ Yaakov Emden). 
By sitting down for one additional meal when Shabbat departs, we 
demonstrate that we are not sending Shabbat away like an unwanted 
guest; rather, we are accompanying (“melaveh”) the queen (“malkah”) 
respectfully as she leaves. On a deeper level, R’ Menachem Man shlita 
(Yeshivat Ohr Etzion) explains in the name of R’ Tzaddok Hakohen 
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Rabinowitz z”l (1823-1900; chassidic rebbe in Lublin, Poland): When 
Leah gave birth to her third son, she named him “Levi”, which shares a 
root with the word “melaveh.” She said (in our parashah–29:30), “This 
time my husband yilaveh / will become attached to me.” Likewise, says 
R’ Tzaddok, by accompanying the Shabbat on her way, we attach the 
Shabbat to the week ahead. 
But where is Shabbat going? R’ Tzaddok explains: Shabbat is the point 
of holiness which is inherent in every week. Hopefully, that point of 
holiness goes with us as we enter the work week ahead. 
R’ Man adds in the name of R’ Avraham Yitzchak Hakohen Kook z”l 
(1865-1935; Ashkenazic Chief Rabbi of Eretz Yisrael): The luz is not 
only a physical part of the body; there is a spiritual “luz” also. That is 
the point of pure emunah / faith deep within a person that is never 
extinguished. It is the essence of every Jew; it is not the many unique 
interests and influences that shape each person, but that kernel deep 
within him, which is what enables him to share in both personal and 
national rebirth. (Le’toamehah Chaim p.228) 
“He encountered the place and spent the night there because the sun 
had set.” (28:11) 
Rashi z”l writes: “He encountered the place” is an allusion to prayer. 
Thus we may learn that Yaakov originated the prayer of Ma’ariv. 
Rashi writes further: The Torah should have written, “The sun set and 
he spent the night there.” The phrasing, “He spent the night there 
because the sun had set” implies that the sun set unexpectedly, not at 
its proper time, just so that he should spend the night there. [Until here 
from Rashi] 
The Gemara (Berachot 27b) teaches that praying Ma’ariv is a “reshut” 
(literally, “optional,” but see further below). In a Derashah delivered in 
Olney, Maryland, on 2 Kislev 5778, R’ Avraham Shalom Lipschutz-
Halberstam shlita (Stropkover Rebbe in Yerushalayim) explained this 
Halachah based on the above comments by Rashi, as follows: 
Our Sages teach that Avraham established Shacharit, Yitzchak 
established Minchah, and Yaakov established Ma’ariv. Some 
commentaries understand, however, that Avraham also prayed 
Minchah; Yitzchak’s innovation was not the prayer itself, but rather the 
idea that Minchah should preferably be recited late in the afternoon (see 
Berachot 29b). 
Yaakov Avinu presumably prayed in accordance with his father’s 
innovation. As a result, when the sun set suddenly, Yaakov found that 
he had missed reciting Minchah. Upset, Yaakov recited a “make-up” 
prayer at night, thus establishing Ma’ariv. However, unlike his father 
and grandfather, who had consciously chosen the times at which to pray, 
Yaakov’s praying at night was not by design, but only a result of his 
circumstances. Therefore, Ma’ariv was given a lesser status. 
Nevertheless, the Jewish People have accepted praying Ma’ariv as an 
obligation (see Mishnah Berurah 237:1). In connection with this, the 
Stropkover Rebbe observed that the Gematria of “Avraham” equals 
248, which alludes to the 248 Mitzvot Aseh / affirmative 
commandments. In Hebrew, we refer to this number by the letters 
Reish-Mem-Chet (“remach”). These letters also can be seen as an 
acronym of the words “Reshut-Mitzvah-Chovah,” as if to say: 
“Something optional / Reshut, because it is a Mitzvah, we treat as an 
obligation / Chovah.” That is a trait of Avraham’s descendants, as 
illustrated by our acceptance of Ma’ariv as an obligation. 
This is the same trait that Pinchas demonstrated when he killed Zimri 
for engaging in public immorality, the Stropkover Rebbe noted. Pinchas 
did not have to risk his life to do that, but he saw this optional Mitzvah 
as his obligation. Not coincidentally, the weapon he used was a spear–
in Hebrew, a “Romach.” And, not coincidentally, the verse (Tehilim 
106:30) specifically mentions that Pinchas prayed. 
The antithesis of this philosophy is represented by the Jewish People’s 
arch-enemy, Amalek. Thus, when Amalek attacked, Moshe Rabbeinu 
said that the battle would be “Machar” (Shmot 17:9), the same three 
letters in a different order, representing Mitzvot, which are a Chovah / 
obligation, but which are treated as a “Reshut” / optional activity. 
Again, not coincidentally, a Midrash teaches that Yaakov, on the very 
same journey described in our verse, encountered Esav’s son Elifaz, 
none other than the father of Amalek. (Heard from Mr. Moshe Katz) 
“Yaakov awoke from his sleep and said, ‘Surely Hashem is present in 
this place and I did not know!’ He became frightened and said, ‘How 

awesome is this place! This is none other than the abode of G-d, and 
this is the gate of the heavens!’” (28:16-17) 
R’ Raphael Moshe Luria z”l (Rosh Yeshiva in several chassidic 
yeshivot in Israel; died 2009) writes: The message to Yaakov in his 
dream was that the days when his task was to serve Hashem by sitting 
in the yeshiva of Shem and Ever were over. Now he had a new task: to 
start a family. That is where he would find G-d now. (Bet Genazi: 
Nisuin p.6) 
“She conceived again, and bore a son, and she declared, ‘This time 
‘odeh’ / let me gratefully praise Hashem.’ Therefore she called his 
name ‘Yehuda’.” (29:35) 
The Gemara (Rosh Hashanah 18b) relates that, after the Chanukah 
miracle, people started to mention Hashem’s Name in their business 
contracts. They would write: “In such-and-such year of Yochanan, 
Kohen Gadol to the most lofty G-d . . .” The Sages did not approve of 
this practice because most such documents eventually ended up in the 
trash. At last, the Sages were able to stop this practice, and that day was 
declared a festival. Rashi z”l explains that the Sages viewed it as 
miraculous that they were able to talk the masses out of this practice. 
R’ Chaim Zaitchik z”l (1906-1989; Rosh Yeshiva of Yeshivat Bet 
Yosef-Novardok in Buchach, Poland; later in Israel) writes: We learn 
from this Gemara that it is miraculous that a person can break a bad 
habit. The reason is that, when a person becomes accustomed to doing 
something, especially if he does it for a long time, it becomes part of his 
nature. 
By the same token, when a person has a lot of a good thing, he begins 
to take it for granted. He may still look back fondly at the first time he 
received that thing, but subsequent instances will not be anything 
special in his eyes. Not so, our matriarch Leah! When her fourth child 
(Yehuda) was born, she pushed herself to not see the event as routine, 
and she gave thanks. (Ohr Chadash: Mo’adim p.422) 
A Torah Tour of the Holy Land 
“How awesome is this place! This is none other than the abode of 
Elokim, and this is the gate to the Heavens.” (27:17) 
R’ Yaakov Emden z”l (died 1776) writes: Know and understand that, 
although the Shechinah is found in every place, prayers do not ascend 
in a straight line [from every place]. Rather, they must be sent to Eretz 
Yisrael and Yerushalayim, to the place of the Bet Hamikdash, where 
the “gate to the Heavens” is found, as Yaakov saw expressly in his 
dream. We find this repeated in the Nevi’im / Prophets (Melachim I 
8:48), “They will pray to You by way of their Land that you gave to 
their forefathers, and [by way of] the city that You have chosen and 
[through] the Temple that I built for Your Name,” and in the Ketuvim / 
Writings (Daniel 6:11), “He had windows open in his upper story, 
facing Yerushalayim, and three times a day he fell to his knees and gave 
thanks before his G-d.” Everyone agrees that prayers ascend only 
through that place. Therefore, do not let these words slip from before 
your eyes; rather, gaze towards the city that Hashem chose as His abode, 
for even in its desolation it retains its holiness, and imagine yourself as 
if you are standing in the house of Elokim before the Ark of Hashem. 
R’ Emden writes further: The obligation to face toward Yerushalayim 
in prayer is stated expressly and repeatedly in Tanach. However, this 
intention [to pray through Yerushalayim] is not adequate unless one is 
unavoidably prevented [from actually praying in Yerushalayim]. 
Therefore, writes R’ Emden, every Jew must make a firm commitment 
to make aliyah to Eretz Yisrael if he will have sustenance there, either 
through performing labor, engaging in business or through necessary 
support from abroad. One should desire to pray before the palace of the 
King, for even though it is in ruins, the Shechinah has not departed from 
there. Therefore, listen to me, my brothers who are living on land which 
is not ours, on impure land! Remember this and awaken yourselves! 
Remember Hashem and place Yerushalayim on your hearts! . . . The sin 
of our early ancestors [the generation of the Exodus] which caused tears 
to be cried throughout history was that they rejected the Beloved Land. 
. . Now Yerushalayim also sighs, for she is abandoned. (Siddur Bet 
Yaakov: Sulam Bet El) 
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IMPORTANCE OF ....  
The Gemara (Kidushin 49b) states that if a man says to a woman:  
ehsm hbta ,bn kg hk hase,v – become betrothed to me on condition 
that I am a Tzadik, even if he is an unequivocal Rasha, the 
betrothal is valid, as he may have had thoughts of Teshuvah in his 
mind. The Shulchan Aruch (z”gvt 38:31) adds the word epxn, 
which means that the betrothal is uncertain, and a Get would be 
required, because we do not know for sure if he did Teshuvah.  
Rashi notes that Eisav’s wife Bosmas was also known as 
Machalas, and the Midrash states that 3 people are forgiven for all 
their sins: a convert, one who achieves greatness and one who 
marries. Since the root of Machalas is kjn, we learn from here 
that when a man marries, his sins are forgiven. If so, why isn’t the 
man who betrothed a woman ehsm hbta ,bn kg betrothed without a 
epx, since all of his sins will be forgiven anyway, even if he 
doesn’t have thoughts of Teshuvah ? The Pri Megadim (j”ut 
573:1) states that one is forgiven for his sins upon marriage, not 
betrothal. As such, to create even a ihause epx at betrothal time, 
his Teshuvah would be necessary. However, how does being 
forgiven for his sins turn him into a Tzadik ?! It must be that his 
Teshuvah is Teshuvah vcvtn which the Gemara (Yoma 86b) says, 
changes sins to mitzvos. Only such a Teshuvah would satisfy the 
condition. The Imrei Emes raised a number of questions regarding 
the ,ubuug ,khjn when one gets married. 1) Does it forgive even 
heinous sins (murder, adultery etc..) ? 2) Is Teshuvah necessary ? 
3) Is the Kallah also forgiven her sins ?    He concluded that since 
this is derived from Eisav’s marriage to Machalas, and Eisav was 
guilty of heinous sins, the forgiveness must wipe away those sins 
as well. There is no indication that Eisav did Teshuvah so it 
would seem to work even without Teshuvah. And since it all 
stems from the Kallah’s name Machalas, it must apply to forgive 
her sins as well, as Rashi notes - vh,ubug ukjnba.     

QUESTION OF THE WEEK:  
Why are we not concerned with the issue of ,uduz (pairs) when 
reciting HaMotzi on Shabbos over Lechem Mishneh ?    

ANSWER TO LAST WEEK:  
(When would one be chhj for doing an aveirah, but be ruyp if he repeats it ?)  
The Kesef Mishna (Avodas Kochavim 6:4) states that if one 
sacrificed his child for the avodah zarah of Molech, his sentence 
of execution is not immediately carried out. If he has more 
children and he sacrifices them as well, he is released from his 
Chiyuv, as Chazal darshen: lgrz kf tku lgrzn. If he does not 
sacrifice all his other children, the execution will be carried out.     

DIN'S CORNER:  
It is the minhag to knead dough in one’s home in an amount 
sufficient to require that a portion of the dough be separated to 
fulfill the mitzvah of Challah, in order to bake Challos for 
Shabbos and Yom Tov. As this is an act of Kavod for Shabbos and 
Yom Tov, one should not change the custom. (Rema j”ut 242:1) 
Those women who instead, purchase Challos from the baker, are 
lessening the Kavod of Shabbos. (Biur Halacha) 

DID YOU KNOW THAT ....   
The Gemara (Avodah Zarah 43a) states that R' Yehoshua was 
once following R' Elazar HaKapar and saw how he found a ring 
with an (idolatrous) image of a serpent on it. A gentile child 
passed by and R' Elazar said nothing. When a gentile adult passed 
by, R' Elazar asked him to be kycn (nullify) the avodah zarah 
aspect of the ring, but he refused. R' Elazar applied pressure and 
the gentile performed the kuyhc, thus permitting R' Elazar to take 
the ring. R' Yehoshua learned 3 things from this: 1) an idolater 
may be kycn the avodah zarah of another idolater; 2) only an 
idolater familiar with idolatry may perform the kuyhc; 3) an 
idolater may be coerced to do the kuyhc. Yaakov Avinu told his 
family to deposit their items of avodah zarah under a tree rather 
than destroy them or throw them into the sea, as is normally 
required for avodah zarah. The Ramban explains that this was 
because  the avodah zarah had come from Shechem and had 
become kyc before falling into the hands of Yaakov's sons. 
According to the racn kue (1:23), the Ramban meant that the 
Shechem women were forced to perform the kuyhc since their 
men had all been killed. Obviously, as the Ramban states clearly, 
the conversion of Shechem was a sham, leaving them as idolaters  
and empowered to do kuyhc. However, the Panim Yafos maintains 
that the avodah zarah was not kyc, as the Shechem men had been 
killed, the women had been converted to maids and the children 
converted as well. Yaakov had intended to bury the avodah zarah 
under the tree until an idolater would be kycn it for them later. As 
such, if the conversion of Shechem was not a total sham, how 
could Shimon & Levi have killed them ? The Tzafnas Paneach 
notes that Agag, king of Amalek, had agreed to convert and had 
already undergone vkhn. Shmuel, knowing that kcy tku kn is not 
valid, arose early in the morning before Agag had a chance to do 
vkhcy and killed him. Shimon and Levi took the same initiative.  
A Lesson Can Be Learned From:  
R’ Yosef Teumim, author of the Pri Megadim, did his best to avoid any 
public position, preferring to sit and study quietly in the Beis HaMidrash 
supported by R’ Daniel Yaffeh. However, his benefactor had a son-in-law 
who had been secretly influenced by the growing Haskalah movement, 
and he constantly badgered R’ Yosef with inane and humiliating 
questions. One day, when he found R’ Yosef studying Parshas 
VaYishlach, he brazenly asked R’ Yosef why the Torah had to tell us that 
Simna was a concubine of Elifaz. R’ Yosef saw Apikorsus in the son-in-
law’s face and manner, and decided not to answer, saying instead “I am 
unable to answer your question”. The son-in-law ran to his father-in-law 
and complained that he was wasting the 5 Selaim that he paid R’ Yosef 
every week, as he could not even answer a simple question. R’ Daniel 
called in R’ Yosef and asked him if he in fact did not know the answer. 
R’ Yosef assured him that they were getting 5 Selaim of Torah out of 
him each week, and that the Torah wished to show how Simna, a 
princess in her own land, chose to be a concubine in order to be part of 
Avrohom’s family. However, the Gemara (Sanhedrin 99b) includes this 
question in the nonsensical Derashos of Menashe, son of Chizkiyahu, 
which forbids him to engage in such discussions with R’ Daniel’s son-in-
law. Even with such lofty intentions, Simna gave birth to Amalek, the 
symbol of Anti-Semitism, because her children had no commitment to  
Mesorah. R’ Yosef’s veiled comments gave R’ Daniel food for thought.      
P.S. Sholosh Seudos sponsored this week by the Cohnen/Tyberg 
families.  


