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Shmini Pesach
שמיני פסח

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:25
Maariv                                                 after mincha

For all Pesach Zmanim
Please go to YIMidwood.Org

or to our bulletin boards

שבת  שמיני מבה"ח
Light candles                                              7:23 PM
Mincha                                           6:45 & 7:33 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:15 PM
Maariv                                                        8:25 PM
Shabos Ends                                               8:32 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
ויאמר ה' אל-משה ואל-אהרן בארץ מצרים 
לאמר החדש הזה לכם ראש חדשים ראשון 

הוא לכם לחדשי השנה
“Hashem said to Moshe and 
Aharon in the land of Egypt, 
saying, ‘This month shall be for 
you the beginning of the months . . 
.’” (Shemos 12:2)  Why was the 
mitzvah of sanctifying the new moon 
given to Moshe and Aharon together, 
rather than to Moshe alone, as were 
most of the mitzvot? R’ Kalman 
Winter z”l (rabbi of Southeast 
Hebrew Congregation-Knesset 
Yehoshua in Silver Spring, Maryland) 
explained: The moon was the first 
creation to act jealously, i.e., when it 
[or its guardian angel] challenged 
G-d’s decision to create two 
luminaries in the heavens (see 
Chullin 60b; Rashi to Bereishit 1:16). 
In contrast, though Aharon was older 
than Moshe and experienced 
prophecy before Moshe did, he 
greeted Moshe with truly heartfelt 
happiness upon learning that the 
latter had been chosen to lead Bnei 
Yisrael out of Egypt (see Shmot 
4:14). Because of this contrast, it was 

fitting that the commandment to 
sanctify the new moon be taught to 
Aharon along with Moshe. (Heard 
from R’ Winter z”l)

“This month shall be for you the 
beginning of the months . . .” 
(12:2) Why does the verse say “for 
you”? Rabbeinu Nissim Gerondi z”l 
(“Ran”; Spain; 1320-1376; his 
yahrzeit is this coming week) 
explains: There is nothing about the 
month of Nissan that inherently 
makes it the “first” month. Indeed, 
since the heavenly bodies orbit a 
central point, there is no natural 
beginning or end to the year, just as a 
circle has no beginning or end. But, 
this is the first month for you. It is the 
month of your redemption and the 
month when the first mitzvot were 
given to you. It is fitting that our 
calendar be based on events 
connected to Torah, such as the 
redemption and receiving mitzvot, 
rather than on natural events, 
because our very existence is not 
natural. Everything that happens to 
us is a consequence of observing or 
failing to observe the Torah. 
(Derashot Ha’Ran)
===============================

The Humility Prize
ויאמר משה אל אהרן קרב אל המזבח" - 

שהיה אהרן בוש וירא לגשת, אמר לו משה: 
למה אתה בוש? לכך נבחרת! [רש"י עפ"י 

תורת כהנים]. אמר לו: דוקא בשביל זה שענו 
וביישן אתה, והנך חושב שאינך כדאי והגון 

לכבוד הזה - בשביל כך נבחרת...
[בשם הבעש"ט זי"ע].

===========================
Hashem said to Moshe and Aharon 
in the land of Egypt, saying, "This 
month shall be for you the 
beginning of the months." (12:1-2) 
Why, asks R' Yisrael Dan Taub (the 
"Modzitzer Rebbe"), was the mitzvah 
of kiddush hachodesh / sanctifying 
the new moon given specifically in 
Egypt? And, why was it given 
specifically when the Jewish People 
were "naked and bare" (see 
Yechezkel 16:7), i.e., devoid of 
mitzvot? He explains: The midrash 
(Devarim Rabbah 2:14) relates that 
when the ministering angels asked 
Hashem when Rosh Hashanah and 
Yom Kippur would fall, Hashem 
answered: "You're asking Me? You 
and I will go to the earthly bet din / 
court [and ask them when they will 
sanctify the new moon, which, in turn, 
will determine when the holidays will 
fall]." This teaches, says R' Taub, 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

that through the mitzvah of kiddush 
hachodesh the Jewish People reach 
a level where even the ministering 
angels need them. The Sages teach 
that Bnei Yisrael in Egypt fell to the 
49th level of tumah / impurity. When 
Hashem wanted to elevate the 
Jewish People from that level to the 
49th level of holiness (the highest 
that an ordinary mortal can reach), 
He gave them the mitzvah of kiddush 
hachodesh through which they could 
rise to a level higher than the angels. 
This is why Hashem gave Bnei 
Yisrael this mitzvah in Egypt. Rashi 
writes that when Hashem taught 
Moshe this mitzvah, He showed 
Moshe "the moon in its smallness." 
This teaches, R' Taub explains, that 
the way to rise to a lofty plane is 
through humility (i.e., smallness). 
Another matter hinted at in Rashi's 
comment is that just as the moon is 
sanctified when it is at its smallest 
(i.e., at the new moon), so, even 
when the Jewish People have fallen 
to the lowest levels of tumah and are 
devoid of mitzvot, they can still 
sanctify themselves. Even at such a 
time, a Jew should fulfill the mitzvot; 
he should not wait until he has 
reached a lofty spiritual level.

And G-d said to Moses and 
Aaron... "This month shall be for 
you the head of the months." 
(12:1-2) The Jewish calendar follows 
the lunar system. The solar calendar 
is 365 days, and the lunar calendar is 
approximately 354 days. To make up 
for the deficiency, seven years in 
every 19 year cycle are leap years. 
Thus, in some years, the lunar year is 
actually a few days ahead of the solar 
year. The leap year serves as a 
reminder that everyone has an 
opportunity to make up for what he 
has failed to accomplish in the past. 
Furthermore, just as the leap year not 
only makes up for the deficiency, but 
provides an "advance" on the future, 
a Jew must also intensify his efforts 
in his service of G-d and store up 
additional merits. (Likutei Sichot) 

"This month shall be for you the 
beginning of the months, it shall 



be for you the first of the months 
of the year." (12:2) R' Moshe 
Feinstein, zt'l commented that the 
month of Tishrei is the month of 
creation of the world and the month 
of Nissan is the month of the Exodus 
from Egypt. Both are lessons in 
Hashem's power - the former 
teaches that Hashem is the Creator 
of the universe; the latter teaches 
that Hashem controls the events of 
the world. By designating Nissan as 
the "first of the months," the Torah 
teaches that the lesson of Hashem 
controlling world events is the more 
important of the two. That is, being 
aware that Hashem created the world 
may not alter one's behaviors and 
attitudes. However, believing that one 
is under Hashem's supervision in our 
daily events leads us to improve our 
behavior and, moreover, helps free 
us from worry. (Growth Through 
Torah)

"This month shall be for you the 
beginning of the months, it shall 
be for you the first of the months 
of the year." (12:2) This is the first 
mitzvah which was given to the 
Jewish people as a whole, i.e., to 
look for the new moon and to set the 
calendar accordingly. Chazal derive 
from Vayikra (23:4) that even if the 
Sanhedrin errs in performing this 
responsibility, G-d will accept the 
judges' decree. (For example, 
Hashem will judge us on the day 
which the Sanhedrin says is Yom 
Kippur.) Ibn Ezra here notes that 
eating on Yom Kippur and eating 
Chametz on Pesach are offenses 
punishable by death. Thus, the fact 
that some "minor" mitzvot are 
described in the Torah in excruciating 
detail, while the Torah says almost 
nothing about the new moon, 
indicates that the Torah meant the 
Sanhedrin to have the final say. 
Similarly, says Rav Yissachar 
Shlomo Teichtel HY"D the Torah 
says very little about the ultimate 
redemption because it is up to the 
Sages to take steps to bring the 
redemption. Certainly, it is wrong to 
simply sit back and wait for mashiach 
to come and carry us to Eretz Yisrel 
on the wings of eagles. (Eim 
Habanim Smeichah)

"This month shall be for you the 
beginning of months." (12:2) Rashi 
writes that Moshe had trouble 
understanding how big the moon 

must be for the new month to be 
sanctified, until Hashem showed him, 
"This month" - the moon should be 
like "this" when you sanctify it. R' 
Velvel Soloveitchik z"l (The "Brisker 
Rav"; died 1959) asks: Is there a 
minimum shiur / size at which the 
moon can be sanctified? The 
halachah is that as soon as it can be 
seen, it may be sanctified! He 
answers: That is the shiur - when the 
new moon is visible to the naked eye 
it may be sanctified. The gemara 
states that this occurs about six 
hours after the time which one would 
calculate mathematically to be the 
moment of the new moon. Earlier, 
however, even if it can be seen 
through a telescope, it cannot be 
sanctified. (Chiddushei Ha'Griz)

==============================

As the world turns
וימותו לפני ד' " - ראתה אלישבע, אשתו של 
אהרן הכהן, ארבע שמחות ביום אחד: ראתה 
בעלה כהן גדול, וראתה יבמה מלך, וראתה 
אחיה נשיא, ושני בניה סגני כהונה. וכיון 
שנכנסו להקריב ויצאו שרופים, נהפכה 

שמחתה לאבל.
[ילקוט שמעוני].

===========================
"This month shall be to you the 
first of months." (12:2) During the 
Sanctification of the New Moon we 
say, "David, King of Israel, is living 
and enduring." The rule of the House 
of David is likened to the moon: In 
the same way that the moon seems 
to disappear from the sky, yet 
everyone has faith in its eventual 
reappearance, so too will the Davidic 
dynasty ultimately be restored with 
the coming of Moshiach. (Rama) The 
Talmud states (Sukka 29a): "Israel 
reckons [the months] according to 
the moon; the nations of the world, 
according to the sun." Metaphorically, 
this means that the gentile nations 
flourish only when the "sun is 
shining," when things go well for 
them. As soon as the "sun" goes 
down, they cease to exist. But the 
Jewish people is able to flourish even 
in times of darkness, spreading the 
light of Torah and illuminating the 
gloom. (Sefat Emet)

וידבר ה' אל אהרן לאמר יין ושכר אל-תשת 
אתה ובניך אתך בבאכם אל אהל מועד ולא 

תמתו חקת עולם לדרתיכם
“Do not teisht / drink intoxicating 
wine . . .” (10:9) Rabbeinu Machir 
z”l (Spain; 14th century)says that the 
Hebrew word “teisht” is an acronym 
for “Tefilat shikor to’aivah” / “The 
prayer of a drunkard is an 

abomination.” [This alludes to the 
teaching in the Gemara (Eruvin 64a) 
that a person who has drunken a little 
bit may pray, while a person who is 
intoxicated may not pray.]  (Avkat 
Rocheil)

את זה תאכלו מכל אשר במים כל אשר לו 
סנפיר וקשקשת במים בימים ובנחלים אתם 

תאכלו
“This may you eat from everything 
that is in the water - everything 
that has fins and scales in the 
water, in the seas, and in the 
streams, those may you eat.” 
(11:9) The Gemara (Niddah 51b) 
teaches: “Every fish that has scales 
also has fins. Why then did the Torah 
mention fins, not just scales? To 
enhance the Torah and make it 
greater.” The usual interpretation of 
the Gemara’s answer is that the 
Torah stated something that did not 
need to be stated (that is, that kosher 
fish have fins) in order to give us 
reward for studying that additional 
law. However, writes R’ Moshe Leib 
Shachor z”l (Yerushalayim; 
1894-1964), there is another possible 
interpretation of the Gemara, one 
which resolves another issue as well. 
He explains: Sixteenth century Torah 
scholars struggled to reconcile the 
Gemara’s statement that every fish 
that has scales has fins with the 
discovery of a fish that has scales but 
no fins. Perhaps, writes R’ Shachor, 
the correct interpretation of the 
Gemara is as follows: As far as we 
know today (in the time of the 
Gemara), every fish that has scales 
has fins. Why then did the Torah 
mention fins, not just scales? To 
enhance the Torah and make it 
greater, i.e., to show that the Torah is 
of Divine authorship and its Author 
knows that it is not true that every 
fish that has scales has fins; 
therefore it was necessary to say that 
a fish is kosher only if it has both 
signs. (Avnei Shoham)

את כל ערב למינו
Every raven according to its kind 
(11:15) The raven is forbidden to be 
eaten, yet the dove is kosher. This is 
because what we eat has an effect 
on our character. During the time of 
Noach the raven proved itself to be 
heartless and selfish while the dove 
was revealed to be modest and 
compassionate. At first the raven was 
sent from the Ark to find dry land, but 
instead it busied itself looking for food 
while everyone on the Ark was 



anxiously awaiting its return. 
Afterwards, Noach sent a dove which 
carried out the mission properly. (R. 
Dov Aryeh Berzan) 

אל-תשקצו את-נפשתיכם בכל-השרץ השרץ 
ולא תטמאו בהם ונטמתם בם

Much of this week’s parashah is 
devoted to listing or describing 
animals, birds and fish that may or 
may not be eaten. R’ Yitzchak 
Arama z”l (Spain and Italy; died 
1494) writes: It is necessary for us to 
know that it is not for health reasons 
that the Torah prohibited certain 
foods, contrary to what some 
scholars have written [a reference to 
Ramban z”l, among others]. If that 
were the case, the stature of Torah 
would be lowered to that of just 
another medical book. Moreover, if 
these foods contained physical 
poisons, they could be counteracted 
with antidotes or other compounds, 
as is done with other poisons; in that 
event, nothing would be left of the 
Torah’s prohibition, and the Torah 
would be made a mockery. Also, we 
don’t see that the gentiles who eat 
animals that are prohibited to us live 
shorter lives than we do. Rather, R’ 
Arama explains, the reason these 
animals are prohibited is because 
they are anathema to the spiritual 
soul and cause a state of ritual 
impurity to come upon those who eat 
them, as our parashah says (11:43), 
“Do not make yourselves 
abominable by means of [eating] 
any teeming thing; do not 
contaminate yourselves through 
them lest you become 
contaminated through them.” Our 
aspiration, rather, is as King David 
wrote (Tehilim 51:12-13), “Create a 
tahor / pure heart for me, Elokim, and 
a steadfast spirit renew within me. . . 
take not Your Holy Spirit from me.” 
This explanation for the prohibition 
explains why the Torah uses the 
words “tahor” and “tamei” to describe 
foods that may and may not be 
eaten, respectively. (Akeidat 
Yitzchak)

“Do not make yourselves 
abominable by means of any 
crawling thing; do not contaminate 
yourselves through them lest you 
become contaminated through 
them. For I am Hashem your G-d -- 
you are to sanctify yourselves and 
you shall become holy, for I am 
holy; and you will not contaminate 

yourselves through any crawling 
thing that creeps on the earth. For 
I am Hashem Who elevates you 
from the land of Egypt to be a G-d 
unto you; you shall be holy, for I 
am holy.” (11:43-45)  Why are these 
verses so full of redundancies? Also, 
why, regarding this mitzvah in 
particular, does Hashem emphasize 
that He is G-d? Finally, what does the 
Exodus have to do with not eating 
insects? R’ Akiva Yosef 
Schlesinger z”l (Hungary and 
Yerushalayim; died 1922) explains: It 
is nearly impossible to go an entire 
lifetime without inadvertently 
ingesting insects. However, our 
Sages promise us (regarding the 
commandments in general), “If one 
wishes to sanctify himself, he is aided 
by Heaven.” Therefore the Torah 
emphasizes: Avoid abominations! If 
you are as careful as possible, for 
example, by meticulously checking 
any vegetables that require 
examination, then G-d will help you. If 
you “contaminate yourselves through 
them,” then, “you [will] become 
contaminated through them.” But, 
“Sanctify yourselves and you shall 
become holy,” the verse promises, 
and then, “You will not contaminate 
yourselves through any crawling thing 
that creeps on the earth” [reading the 
last phrase as a promise and not a 
command.] How can the skeptic have 
confidence that G-d really will save 
him from this abomination? “For I am 
Hashem Who elevates you from the 
land of Egypt.” Despite the 
promiscuity of Egyptian society, 
Hashem easily distinguished between 
the Egyptian first-born and other 
children. He surely can distinguish on 
your behalf between lettuce that has 
bugs and lettuce which does not. 
(Torat Yechiel)

כי אני ה' המעלה אתכם מארץ מצרים להית 
לכם לאלקים והייתם קדשים כי קדוש אני

“For I am Hashem Who elevates 
you from the land of Mitzrayim / 
Egypt to be an Elokim to you; you 
shall be holy, for I am holy.” 
(11:45) Rashi z”l writes: “In all other 
places it is written, ‘I took you out,’ 
and here it says, ‘Who elevates you.’ 
Regarding this, the school of R’ 
Yishmael taught: ‘If I had brought 
Yisrael up from Egypt only to bring 
about this one thing, i.e., that they 
would not defile themselves by eating 
reptiles [the subject of the preceding 
verses], that should be sufficient for 
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them and should be regarded by 
them as an elevation.” R’ Eliyahu 
Meir Bloch z”l (1894-1955; 
co-founder and rosh yeshiva of the 
Telshe Yeshiva in Cleveland, Ohio) 
comments: One also could say that 
the phrase, “Who elevates you from 



the land of Mitzrayim [from the root 
meaning “constrained” or “narrow”] 
refers to the special blessing 
Hashem has given us that enables us 
to lift ourselves above the constraints 
of time and mortality. This is hinted at 
in the verse (Shmot 19:4), “You have 
seen what I did to Mitzrayim, and that 
I have lifted you on the wings of 
eagles . . .” (Peninei Da’at)

להבדיל בין הטמא ובין הטהר ובין החיה 
הנאכלת ובין החיה אשר לא תאכל

A significant part of this week’s parashah is 
devoted to listing or describing the animals, 
birds and fish which are or are not kosher. 
The parashah concludes: “To distinguish 
between the contaminated and the pure, 
and between the living thing that may be 
consumed and the living thing that may 
not be consumed.”(11:47) R’ Moshe 
Yehoshua Hager z”l (1916-2012; Vizhnitzer 
Rebbe) asks: For the sake of parallelism, 
shouldn’t the second half of the verse have 
been reversed--“the living thing that may not 
be consumed” paralleling “contaminated” and 
“the living thing that may be consumed” 
paralleling “pure”? [As written, the pasuk 
seems to have the pattern A-B-B-A instead of 
A-B-A-B.] R’ Hager explains: In addition to its 
literal, halachic meaning, the verse may be 
interpreted as follows [giving it an A-B-A-B 
pattern]: Who is contaminated? One whose 
life force is derived from consumable 
belongings. Who is pure? One whose life 
force is not derived from consumable 
belongings, but rather from spiritual 
acquisitions. In this light, he continues, we 
can understand the mishnah (Avot, ch. 4): 
“Against your will, you are alive.” Who is truly 
alive? One who approaches material 
pleasures unwillingly. R’ Hager adds (in the 
name of R’ Mordechai Chune Fuchs, a 
famous chassid of R’ Hager’s grandfather): 
Some people are alive, while other seemingly 
living people merely exist. An example of the 
latter is one who is most alert when sitting in 
front food, but who consistently nods off 
during prayers. A truly living person is one 
who has his priorities in order. (Kuntreis 
Sichot U’maamarei Kodesh)

Rabbi Akiba Eger (5521-5598; 1761-1838) 
was one of the greatest scholars of his time, 
who had a great influence on Jewish life. He 
was born in Eisenstadt, Hungary, in the year 
5521 (1761), nearly two hundred years ago. 
The city of his birth was a seat of learning for 
centuries, and his family was a family of 
scholars and Rabbis. His family name was 
Gins, but he was called after his grandfather, 
the father of his mother, Rabbi Akiba Eger, 
who was Rabbi in the famous community of 

Pressburg (also Hungary, but since 1913 it 
belonged to Czechoslovakia and was called 
Bratislava). Rabbi Akiba Eger, of whom we 
are speaking, attended the Yeshiva of his 
uncle, Rabbi Benjamin Wolf Eger in 
Breslau. Later be became the dean of the 
Yeshiva in Polish Lissa and of other 
Yeshivoth, and became known as a brilliant 
scholar. After his marriage to the daughter of 
a prominent and wealthy Jew, he was elected 
Rabbi of Markish Friedland, in Prussia. He 
was not very happy about this appointment, 
for he was a modest man, devoted to study, 
and did not want to use his knowledge of the 
Torah as a source of income. However, after 
much persuasion by his father-in-law and 
family he accepted the position when he was 
thirty years old, and served there for about a 
quarter of a century (until 1815). He was then 
invited to become Rabbi of the famous city of 
Posen, and in fact became the chief rabbi of 
the entire Posen province, though he did not 
carry that title. Many stories are told of Rabbi 
Akiba's great modesty and humility, one of 
them' in connection with his new 
appointment. Rabbi Akiba Eger was 
approaching the outskirts of Posen in a 
coach, accompanied by his famous 
son-in-law, Rabbi Moshe Sofer (known as 
the 'Chassam Sofer'), Rabbi of Pressburg, 
who had married Rabbi Akiba Eger's 
daughter two years earlier. The whole 
community turned out to welcome the two 
great scholars. The Chassam Sofer naturally 
thought that all the honors were meant for his 
illustrious father-in-law, taking up his new 
post. So he descended from the coach and 
walked beside it, to join the congregation 
paying -tribute to the new Rabbi. Some time 
later he looked to the other side of the coach, 
and to his great astonishment saw that his 
father in-law was also walking alongside the 
coach, on the other side, for he was certain 
that the honor was not meant for -him, but for 
his great son-in-law. Rabbi Akiba Eger's 
greatness of heart and selfless devotion to 
his community can be seen from the following 
event. In. the year 1831 a terrible cholera 
epidemic swept central and eastern Europe. 
Posen was among the cities stricken With this 
fatal sickness, and entire sections of the city 
were quarantined and forbidden to be 
entered. Rabbi Akiba Eger disregarded the 
danger and went into the stricken sections of 
the city to care for the sick. King Frederick III 
of Prussia heard of this heroism of the 
famous rabbi and honored him with a special 
medal. Rabbi Akiba Eger was recognized as 
a great authority on Jewish law, and many 
well known rabbis and Jewish leaders turned 
to him for advice and decisions on points of 
law. His legal decisions (Tesbuvoth) are of 

great value even today. They were published, 
in part, in his lifetime. Rabbi Akiba Eger's 
writings are many, mostly on the Talmud, in 
which he analyzed and explained the most 
difficult and complicated problems of the 
Talmud and Jewish law in his own way 
(Chiddushim). His brief remarks and notes on 
the Talmud are part of every standard edition 
of the Talmud, and his writings are ardently 
studied by most students of the Talmud, 
because difficult passages are so closely 
explained and simplified. Rabbi Akiba Eger's 
great knowledge and authority were very 
helpful in stemming the flood of Reform and 
assimilation which threatened to undermine 
orthodox Jewry. He was ever watchful to 
strengthen and protect the traditions and 
institutions of orthodox Judaism, a fight which 
was carried on untiringly also by his famous 
son-in-law, the Chasarn Sofer. The work of 
Rabbi Akiba Eger was carried on by his many 
disciples among whom the most famous were 
Rabbi Tzevi Hirsch Kafischer, and Rabbi 
Israel Lipschitz of Danzig, the author of 
"Tifereth Israel," the popular commentary on 
the Mishnah. Rabbi Akiba Eger passed away 
at the age of 77, and his tombstone was 
inscribed with the epitaph: "He was a servant 
of Gd's servants." [Chabad.Org- Rabbi 
Nissan Mindel]

 ===============
יהי רצון מלפניך ה' אלקי 

ואלקי אבותי שתשלח מהרה 
רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  
לחולים 

הרב משה יהודה בן שרה
דוד בן טובשין

חיים משה בן שרה
יהודה יעקב בן ביילא הענא

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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