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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            7:15
Maariv                         after mincha, &   9:15

שבת ראה ר"ח
Light candles                                              7:07 PM
Mincha                                               7 & 7:17 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                1:45  6:00   &,7:00 PM
Maariv                                                        8:10 PM
Shabos Ends                                               8:14 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Our parashah opens: “See, I present 
before you today a blessing and a 
curse.” R’ Yosef Shalom Elyashiv 
z”l (1910-2012; Yerushalayim) asks: 
Why does the verse say “today”? 
He explains: If a person remembered 
everything that ever happened to him 
and all of Hashem’s kindness to him, 
he would stop at nothing to be able to 
devote all of his energies to serving 
Hashem with all his heart. However, 
man’s nature is that, although when 
he is first saved from danger he 
thanks Hashem profusely, he soon 
returns to his routine and forgets 
Hashem’s kindness. This, writes R’ 
Elyashiv, is the meaning of the verse 
(Devarim 32:18), “The Rock gave 
birth to you forgetful, and you forgot 
Kel Who brought you forth.” G-d gave 
man the ability to forget as an act of 
kindness; otherwise, life would be 
unbearable. Without forgetfulness, 
man would remember at every 
moment every terrifying experience 
he had ever had and every mistake 
he had ever made. Who could bear 
such a burden? Forgetfulness allows 
man to put those thoughts behind 
him. For the same reason, G-d 
decreed that one’s memory of the 
deceased would diminish with time. 
R’ Elyashiv continues: Hashem gave 
man the power to forget as an act of 

תנצבהיאהרצייט כו' אבר' עזרא בן דב ע"ההגליון מוקדש לז"נ
==============================
kindness, but man uses that power to 
forget Hashem. That is why our verse 
says “today.” At all times, one must 
remember that Hashem has placed 
before him a choice between 
receiving a blessing or a curse. Man 
must remember “today” and every 
day so that he chooses properly. 
(Kitvei Ha’GRYS:Avot) 

==============================Possess it all
[ספרי]שבתורה.ישיבה בארץ ישראל כנגד כל המצוות המשפטים" - מכאן אמרו חז"ל: שקולה מצות נאמר "ושמרתם לעשות את כל החוקים ואת "וירשתם אותה וישבתם בה" - ומיד אחר כך 
=============================
King Shlomo writes in Mishlei 
(8:34-36), “Ashrei / Praiseworthy is 
the person who listens to me [i.e., the 
Torah], to hasten to my doors every 
day, to the doorposts of my 
entranceways. For one who finds me 
finds life and elicits favor from 
Hashem. But he who sins against me 
despoils his soul; all who hate me 
love death.” Rabbeinu Yonah 
Gerondi z”l (Spain; died 1263) 
explains: “Ashrei” refers to the 
highest form of praise that can be 
given. For this reason, King David 
opened the book of Tehilim with 
Ashrei. Likewise, the chapter in 
Tehilim known as the “eight-faceted 
praise” [because it repeats the 
aleph-bet eight times] begins with 
Ashrei. The word “Ashrei” is in the 
plural form because it can never be 
applied to a person who has only one 
good trait, only to someone who is 
well-rounded with good character 
traits. R’ Yonah continues: King 
Shlomo writes, “Ashrei is the person 
who listens to me,” because one’s 
willingness to hear what the Torah 
has to say is the source of all life [i.e., 
it is the basis for proper mitzvah 
observance and character 
improvement]. “Me” can mean not 
only the Torah in general, but the 
book of Mishlei (Proverbs) in 
particular. On the simplest level, the 
lessons in Mishlei are the key to a 
happy, successful life in this world, 
while on a deeper level, they bring a 
person to Olam Ha’ba. King Shlomo 
continues: “All who hate me love 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================death.” R’ Yonah explains: The goal 
of Torah study is to inherit life in this 
world and the next. This is a choice 
that man has, as the opening verses 
of our parashah tell us, “See, I 
present before you today a blessing 
and a curse. The blessing--that you 
listen to the commandments of 
Hashem, your G-d, that I command 
you today . . .” (Drushei U’perushei 
Rabbeinu Yonah Al Ha’Torah) 

ראה אנכי נתן לפניכם היום ברכה וקללה
See (Re'eh), I set before you 
(Lifneichem) this day a blessing 
and a curse (11:26) The Torah 
starts with the singular form "Re'eh," 
and then switches to the plural 
"Lifneichem." This alludes to the 
following lesson: A person's receiving 
a reward in this world depends on the 
state of the generation. Sometimes, 
although an individual is worthy of a 
reward, the generation is not worthy. 
As a result, he will not receive his 
reward here in this world, as our 
Sages have stated (Berochos 35b) 
referring to the verse (Devorim 
11:14): "you may gather in your 
grain": "Where Israel  do not perform 
the will of the Omnipresent," even 
though this verse is stated in the 
paragraph of "if you shall give heed 
diligently to My commandments." 
Nevertheless if the level of the 
generation is such that they are not 
performing the Divine will, then even 
the individual does not merit 
receiving his reward in this world. 
Therefore, the Torah connected an 
individual's reward "a blessing and a 
curse" with "Lifneichem" with the 
merit of the masses. (Rabbi Moshe 
Feinstein) 

אות נפשךנתן ה' לך כאשר צויתך ואכלת בשעריך בכל לשום שמו שם וזבחת מבקרך ומצאנך אשר כי ירחק ממך המקום אשר יבחר ה' אלקיך 
You may slaughter from your 
cattle and your flocks that Hashem 
has given you, as I have 
commanded you, and you may eat 
in your cities according to your 
heart's entire desire (12:21) R' 
Yaakov Kamenetsky z"l (died 1986; 
rosh yeshiva of Yeshiva Torah 



Vodaath in Brooklyn, N.Y.) observes: 
Although there are berachot to be 
recited in connection with the 
performance of many mitzvot, the 
mitzvah of shechitah / kosher 
slaughter of an animal is unique in 
one respect. It is well established that 
if one performs a mitzvah [e.g., 
putting on tefilin] without reciting the 
berachah, one has nevertheless 
discharged his duty to perform the 
mitzvah. Yet, according to some 
halachic authorities, if one performs 
shechitah without reciting a 
berachah, the shechitah is not valid 
and the animal may not be eaten. 
Why? R' Kamenetsky suggests the 
following answer: Before an animal is 
"shechted," there are two prohibitions 
that prevent us from eating it. One is 
the prohibition of "aiver min ha'chai" / 
eating from a live animal. The other 
is the prohibition of "aina zevuchah" / 
eating an animal that died in any way 
other than as a result of a proper 
shechitah. The first prohibition - 
"aiver min ha'chai" - disappears when 
the animal no longer is living. It 
makes no difference how the animal 
died, since the prohibition applies, by 
definition, only to living animals. 
However, the prohibition of "aina 
zevuchah" can be removed only by 
performing the mitzvah of shechitah; 
any other way of killing the animal 
would not suffice. Moreover, even if 
one would perform the act of 
shechitah perfectly but he would say 
that he is not doing it for the mitzvah, 
presumably the animal would not be 
considered "shechted." Thus, our 
Sages established the berachah as a 
declaration that the one slaughtering 
the animal intends to perform not just 
the act, but also the mitzvah, of 
shechitah. R' Kamenetsky adds: 
According to R' David Halevi z"l 
(1586-1667; the "Taz"), one does not 
fulfill the mitzvah of reading Megillat 
Esther if he did not recite the 
berachah. This may be explained in a 
way similar to the above. The 
Megillah tells a nice story, but there 
are no obvious miracles described 
there. Thus, in order to fulfill the 
mitzvah of publicizing G-d's miracles, 
which is the purpose of reading the 
Megillah, one must announce that he 
is reading for that purpose. This is 
what the berachah accomplishes. 
(B'mechitzat Rabbeinu)

וישבת בארצםבא-שמה לרשת אותם מפניך וירשת אתם  כי-יכרית ה' אלקיך את-הגוים אשר אתה 

The Midrash Tanchuma cites the 
verse in our parashah (12:29), 
“When Hashem, your G-d, will cut 
down the nations where you come, 
to drive them away before you, 
and you drive them away and 
settle in their land,” and comments: 
Rabbi Levi said: To what may this be 
compared? To a king who planted a 
vineyard on his property which had 
great cedar trees. The king cut down 
the cedar trees but left the thorny 
undergrowth. His servants and 
household members asked him, “Our 
master the king! The thorns which 
grab onto and tear our clothes you 
left, but you chopped down the cedar 
trees?!” He answered, “If I had 
removed the thorns, with what would 
I have hedged my vineyard? Rather, I 
did the right thing, and when the 
vineyard is established, I will burn the 
thorns.” The midrash continues: The 
Jewish People are Hashem’s 
vineyard, as we read (Yeshayah 5:7), 
“The vineyard of Hashem, Master of 
legions, is the House of Yisrael.” 
When Hashem brought Bnei Yisrael 
into Eretz Yisrael, He cut down the 
cedars, as it says (Amos 2:9), “I 
destroyed the Emorite before them, 
whose height was like the height of 
cedars.” However, He left some 
descendants of the Canaanites in the 
Land to ensure that the Jewish 
People kept the Torah, as it is written 
(Shoftim 3:1), “These are the nations 
that Hashem let remain, to test 
Yisrael through them.” When the 
vineyard becomes established in its 
observance of Torah, then (as we 
read in Yeshayah 33:12), “Nations 
will be like burning-sites for lime, like 
cut thorns set aflame.” What is the 
midrash teaching? R’ Avraham Meir 
Rosen z”l (Warsaw; 19th century) 
explains: When we are mature 
enough as a nation to remain 
dedicated to Torah without having the 
nations remind us of our obligations, 
then we will be free of their 
persecution. Until then, the nations of 
the world will continue to prick us like 
thorns surrounding a vineyard. (Be’ur 
Ha’amarim) 

הגוים האלה את-אלהיהם ואעשה-כן גם-אנימפניך ופן-תדרש לאלהיהם לאמר איכה יעבדו השמר לך פן-תנקש אחריהם אחרי השמדם 
Take care lest you stumble after 
them, after He has eradicted them 
from before you (12:30) This verse 
repeats Hashem's warning about 
following in the path of the 

Canaanites whom He destroyed. We 
know that they lost their land, Eretz 
Yisrael, because of their idolatry and 
immorality, but how are we to 
understand this? Were they punished 
because they directed their service 
towards gods of wood and stone, but 
the way they served those gods was 
not inherently bad, or was it their 
service itself which Hashem found to 
be an abomination? May we, in 
serving Hashem, adopt aspects of 
their service into our own? No, we 
may not, for the Torah tells us that 
their entire service, for example 
passing their children through fire, 
was an abomination. Hashem has 
given us the Torah with its Mitzvot 
(including specific sacrifices) and we 
must not add to it or subtract from it. 
It alone is our guide in serving 
Hashem. (Ramban)
================================The diet that pays big
[מכות כ"ג, ב']דורותיו עד סוף כל הדורות.שהפורש מהם זוכה לו ולדורותיו ולדורות ונמשכת אחריהם - על אחת כמה וכמה שכר, גזל ועריות שנפשו של אדם מחמדתן שנפשו של אדם קצה בו - הפורש ממנו מקבל רבי שמעון ברבי אומר: צא ולמד, ומה דם "לא תאכלנו למען ייטב לך ולבניך אחריך" - 
אות או מופתכי-יקום בקרבך נביא או חלם חלום ונתן אליך ===========================

“If there should arise in your midst 
a prophet or a dreamer of a dream, 
and he will produce to you an ot / 
sign or a mofeit / wonder.” (13:2)  
R’ Yosef Gikatilla z”l (1248-1310; 
Spain; author of Sha’arei Orah) 
writes: An “ot” is a change in the 
natural order which causes no harm, 
while a “mofeit” is a change that does 
cause harm.  We read in the Pesach 
Haggadah, “With otot [plural of 
ot]--this refers to the staff [of 
Moshe].” R’ Gikatilla explains that this 
refers specifically to the staff turning 
into a snake, which harmed no one. 
We also read, “With moftim [plural of 
mofeit]--this is the [plague of] blood.” 
This, writes R’ Gikatilla, is shorthand 
for all of the plagues, which did cause 
harm. (Haggadah Shel Pesach 
Tzofnat Paneach) 
When a prophet will arise among 
you (13:2) The Gemara (Bava Batra 
12a) teaches: "A wise man is greater 
than a prophet." R' Avraham son of 
the Rambam explains: The prophet 
referred to by this statement is not 
one of the prophets of the 24 books 
of Tanach, for they were all wise men 



and women in addition to being 
prophets, and they were certainly 
greater than someone who is only 
wise, but not a prophet. Rather, this 
statement refers to the many people 
mentioned in Tanach who 
experienced prophecy briefly, 
although they were not necessarily 
wise (see Shmuel I 19:20-21). Why is 
a wise man superior to them? 
Because he does not need them, but 
they do need him; without the wise 
man's wisdom and Torah knowledge, 
these "part-time" prophets would 
have no inkling of what is expected of 
them in this world. Such a prophet is 
even required to stand in the 
presence of a wise man, for there is 
no level higher than that of a Torah 
scholar. Knowledge of Torah is the 
ultimate purpose of creation, as 
Hashem told the prophet (Yirmiyahu 
33:25), "If not for My covenant [being 
kept] day and night, I would not have 
created heaven and earth." For the 
same reason, even a king is required 
to have a Sefer Torah with him at all 
times. (Igrot R' Avraham ben 
Ha'Rambam)

תשימו קרחה בין עיניכם למתבנים אתם לה' אלקיכם לא תתגדדו ולא 
“You are children to Hashem, your 
G-d.” (14:1) R’ Yisroel Meir Kagan 
z”l (the Chafetz Chaim; died 1933) 
writes: Imagine that someone 
(“Reuven”) has a son who behaves 
improperly. Imagine further that 
another person (“Shimon”) gossips 
about Reuven’s errant son and 
publicizes his misdeeds. Reuven 
would be justifiably angry at Shimon. 
Reuven (the father) would say, “Even 
if you meant well, you should have 
rebuked my son privately rather than 
humiliating him publicly. Moreover, I 
know that your intentions were not 
pure; rather, you enjoy seeing other 
people’s shame.” Our verse teaches 
that we are children to Hashem. The 
Torah means this literally; Hashem’s 
love for us is similar to a parent’s love 
for a child, even an errant child. 
Therefore, Hashem “rejoices” when 
good things happen to us, and He is 
“pained” when we have troubles. Let 
us imagine, then, how He “feels” 
when someone shames a fellow Jew! 
(Shemirat Ha’lashon: Sha’ar 
Ha’tevunah)

שנה שנהעשר תעשר את כל תבואת זרעך היצא השדה 
“Aser t’aser / You shall surely tithe 
the entire crop of your planting, 

the produce of the field, year by 
year.” (14:22)  The Gemara (Shabbat 
119a) comments on the opening 
words of our verse: “Aser bishvil 
she’titasher” / “Give tithes [charity] so 
that you will become rich.” R’ 
Yitzchak Shmelkes z”l (rabbi of 
Lvov, Galicia: died 1905) asks: How 
can this be reconciled with the 
mishnah in Pirkei Avot (ch.1), “Do not 
be like servants who serve their 
master in order to receive a reward”? 
He answers: The verse is teaching 
that one should give charity in the 
hope that he will thereby be given 
more money so that he can give 
more charity. (Bet Yitzchak) 
Take tithes, you shall take tithes 
(14:22) In Hebrew this verse is 
written, "Aser t'aser." Our Sages 
explain it can also be read, "Aser 
sheh-t'ta-asher - give a tenth so that 
you will become rich." Concerning 
other commandments, we are told 
not to perform them in anticipation of 
the reward. However, for the mitzva 
of charity (specifically the required 
amount of one tenth of one's 
earnings) the Torah itself tells us of 
the reward we will receive in this 
world - riches. (Milei D'Chasiduta on 
Pirkei Avot)
You shall tithe all the produce of 
your fields (14:22) The Talmud 
interprets the words "you shall tithe" 
to mean "you may become wealthy," 
and according to this interpretation, 
the Torah promises material reward 
for tithing. One might think that giving 
charity is depleting his / her assets. 
Not so, says the Torah. Giving charity 
does not impoverish, but to the 
contrary, one receives more than he / 
she gives. (Living Each Week)
והיה בך חטאבאחיך האביון ולא תתן לו וקרא עליך אל ה' קרבה שנת השבע שנת השמטה ורעה עינך השמר לך פן יהיה דבר עם לבבך בליעל לאמר 

“Beware lest there be a lawless 
thought in your heart, saying, ‘The 

seventh year approaches, the 
shemittah / sabbatical year,’ and 
you will look malevolently upon 

your destitute brother and refuse 
to give him - then he may appeal 

against you to Hashem, and it will 
be a sin upon you.” (15:9) This 

verse warns us not to refuse to make 
loans although the shemittah year is 
approaching. (Because loans must 

be forgiven after the shemittah year, 
people may refuse to lend money 
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close to the shemittah year.) R’ 
Shaul Yisraeli z”l (1909-1995; Rosh 
Yeshiva of Yeshivat Merkaz Harav) 
writes: Imagine! The Torah warns 
elsewhere against trickery and 
deceit, against withholding wages 
from laborers and so on. The Torah 



commands us to conduct business 
faithfully, and to use honest 
measures and weights. In the face of 
all these laws, a man works and toils 
until he has saved a certain amount. 
This money which a person has 
saved notwithstanding all these 
commandments is his money which 
he earned honestly and through hard 
work, and now the Torah comes 
along and obligates him to lend it, 
and without interest or benefit! The 
Jew does this willingly and does not 
demand any return on his money; 
only one thought beats in his heart, 
there is only one thing that he wishes 
to guarantee –that he’ll get his money 
back. And that single thought, the 
Torah refers to as ‘lawlessness’! The 
Torah demands that he make loans 
knowing that he may never be repaid. 
Going in the Torah’s way and 
observing this commandment will 
effect a revolution in one’s thinking 
about his membership in a 
community. Through the quiet 
observance of this mitzvah, one will 
solve many of the hardest social 
problems that have worried man from 
time immemorial. (Ma’amar 
“Ha’Shemittah Be’mahalach 
Ha’dorot”)

משלח ידךהדבר הזה יברכךה' אלקיך בכל-מעשך ובכל נתון תתן לו ולא-ירע לבבך בתתך לו כי בגלל 
“You shall surely give him, and let 
your heart not feel bad when you 
give him, for in return for this 
matter, Hashem, your Elokim, will 
bless you in all your deeds and in 
your every undertaking.” (15:10) R’ 
Aharon Lewin z”l Hy”d (the Reisher 
Rav; killed in the Holocaust) writes: 
This verse is teaching that the degree 
to which one’s giving tzedakah is 
considered a complete mitzvah 
depends on his attitude when he 
gives. Do not act haughtily toward the 
beggar and do not make him feel like 
you are giving begrudgingly. Rather, 
as we learn in Pirkei Avot (ch.1), “Let 
your house be open wide and let the 
poor be members of your 
household.” R’ Lewin writes further: 
We read in Vayikra (25:37), “Do not 
give him your money for neshech / 
interest, and do not give your food for 
marbit / increase.” On the peshat 
level, this is a commandment not to 
charge interest. However, R’ Lewin 
quotes R’ Moshe Cheifetz z”l (Italy; 
1664-1711) who writes that the word 
“neshech” can also be taken literally, 

meaning “a bite.” Says R’ Cheifetz: 
When you give tzedakah, do not 
accompany your gift with “biting” 
words. Similarly, R’ Lewin writes, the 
word “marbit” is used in Shmuel I 
(2:33) to mean, “the greatest people 
in a household.” Thus, the verse in 
Vayikra can be read, “Do not give 
him your money with biting words, 
and do not give your food making the 
recipient feel as if you are a far 
greater person than he.” (Ha’drash 
Ve’ha’iyun) The above-mentioned R’ 
Cheifetz writes further: It is not 
uncommon that beggars knock on 
our doors with a sense of entitlement. 
After all, they say, you have a 
mitzvah to give me tzedakah! Rather 
than having the desired effect, 
however, this causes people to want 
to withhold charity. And, when an 
unusually generous person does 
invite a pauper into his house, the 
pauper soon acts like he is king of 
the manor. In the verses quoted 
above, the Torah exhorts us to pay 
no attention to any rudeness on the 
beggars’ part. Rather, we are called 
upon to strengthen ourselves and 
give tzedakah with a good heart and 
a shining countenance, for that is 
Hashem’s desire. (Melechet 
Machshevet: Parashat Behar) 
The letter below was written by R’ 
Aharon Lewin z”l Hy”d (born 1879; 
killed in the Holocaust - 6 Tammuz 
5701/1941), rabbi of Rzeszow / 
Reisha, Poland and a member of the 
Polish Sejm / parliament. It is dated 
13 Nissan 5679 / 1919, and printed in 
She’eilot U’teshuvot Avnei Cheifetz 
no. 13. This year is a time of trouble 
for us because of the war which has 
broken out between the two nations 
living in this land [a reference to the 
Polish- Ukrainian War of 1918-1919] 
– may G-d have mercy on us and 
lead us to abundance. As of now, the 
paths of commerce are desolate like 
a mourner, and wine merchants have 
been unable to bring kosher wine as 
necessary for Pesach. With great 
difficulty, they have brought enough 
wine to suffice for one-third or 
one-quarter of the townsfolk. 
Therefore, many people will have 
only a small amount of wine, not 
enough for all of the cups [i.e., four 
cups times two nights], and they have 
asked me what to do. The Magen 
Avraham states that one who has 
precisely enough wine for four cups 
should use them all on the first night 

and not two on the first night and two 
on the second night. One reason is 
that we have calendars [and we know 
that the first night is the real Seder 
night, unlike our ancestors who kept 
two nights because they were in 
doubt]. Second, publicizing the 
miracle [by drinking four cups] takes 
precedence over making kiddush 
over wine on the second night. (Until 
here from the Magen Avraham.) 
Now, why did the Magen Avraham 
need to argue that the second night’s 
obligation is less significant? This 
implies that if the obligations were 
equal, then we would do half of the 
mitzvah [drink two cups] on one night 
and half of the mitzvah [drink two 
cups] on the other night. . . From 
here we can infer that if one is 
obligated to do a mitzvah multiple 
times, but has only the resources to 
do it completely once, it is better to 
split his resources in parts even 
though he will fulfill only part of the 
mitzvah each time. . . . . . Possibly, 
this is the meaning of the mishnah in 
Pirkei Avot (ch.3), “All goes according 
to the multitude of deeds.” Rambam 
explains that it is better to give one 
coin to charity 100 separate times 
than to give 100 coins one time. 
Although the impression on the giver 
is greater if he gives 100 coins, still, 
experiencing more events that cause 
an impression is greater than 
experiencing one event that causes a 
large impression. [R’ Lewin then 
presents arguments that suggest the 
opposite result.]=============== לחולים מן השמים רפואת הנפש ורפואת הגוף  אבותי שתשלח מהרה רפואה שלמה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןאליהו זאב בן בריינדלחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'חיים משה בן שרהמשה יהודה בן שרה
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