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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:00
Maariv                         after mincha, 8:40 &   9:15

שבת בהר
Light candles                                              7:59 PM
Mincha                                               7 & 8:09 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  7:55 PM
Maariv                                                        9:05 PM
Shabos Ends                                               9:08 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Shabbat
R’ Chaim Yaakov Mordechai 
Gottlieb z”l (1899-1973; pre-war 
rabbi in Oyber-Visheve and other 
Hungarian towns) said in his Shabbat 
Shuvah derashah in 5686 (1925): 
Typically, a fortress wall is not the 
outermost fortification that the 
fortress has. Rather, there may be a 
moat and/or a series of lower walls 
intended to prevent enemies from 
even approaching the main walls. 
Similarly, certain mitzvot are the 
fortresses that protect Judaism, and 
each of these is protected by 
Rabbinic decrees that prevent the 
deterioration of the mitzvah in 
question. One of these mitzvot is 
emunah / faith. Emunah means 
believing the 13 articles of faith set 
forth in the Ani Ma’amin. One must 
accept these ideas upon himself 
when he recites Shema. And, when 
one recites the verse “Ve’ahavta” / 
“And you shall love Hashem . . . with 
all your life,” he must accept upon 
himself a willingness to give his life 
for these beliefs. What are the outer 
walls that guard this fortification? To 

believe in the words of our Sages; to 
pray with a minyan in a shul, taking 
care to say every single word; and to 
recite, “Amen, yehei shemei rabbah . 
. .” A second fortress is Shabbat. 
When one keeps Shabbat as 
required, two angels accompany him 
home and say, “May it be His will that 
next week will be the same.” On the 
other hand, if one transgresses 
Shabbat in public, he is like an 
idol-worshiper. The yetzer hara 
knows well the importance of 
Shabbat, but also knows that it can’t 
seduce an observant Jew to 
transgress outright. Instead, the 
yetzer hara may tell a person, “You 
will earn more if your animals work 
on Shabbat, while you, of course, 
rest.” This is a big mistake, for 
Shabbat is the source of all 
sustenance and blessing. One who 
attempts to become wealthier by 
working on Shabbat is like one who 
attempts to extinguish a fire by 
throwing straw or kerosene in it. It’s 
true that we don’t see immediately 
that one who should know better but 
transgresses Shabbat loses his 
wealth, but in the end, G-d makes an 
accounting. What are the outer walls 
that guard this fortification? Not doing 
business on Shabbat; not directing a 
gentile to perform labor on one’s 
behalf on Shabbat; and not moving 
muktzah items. (Derashot Yagel 
Yaakov) 

==============================Guaranteed returns
[ויקרא רבה ל"ד, ב'].להם "כי ימוך אחיך והחזקת בו".ולפיכך מזהירה התורה את ישראל ואומרת לתוך גופך, בשכר שהצלת את נפש העני, מצפצפת לצאת מגופך, הרי אני משיבה לך הקב"ה לאותו האיש: אף אתה, כשנפשך את הלחם ואכל ושבה נפשו אליו. אמר לו אלא תשע, ובא אחד ונתן לו פרוטה, ונטל העני לחם בעשר פרוטות, והעני עומד ליקח ואין לו נותן לו את נפשו. הא כיצד? הרי שהיה ככר פרוטה אחת הוא נותן לו, והלא לפעמים שהוא אחת לעני, הקב"ה נותן לו פרוטות הרבה. וכי "וכי ימוך אחיך"- כל מי שנותן אפילו פרוטה 

===========================
This week’s parashah contains the 
verses which are the primary sources 
for the laws of shemittah/the 
sabbatical year that farmers in Eretz 
Yisrael must observe. R’ Moshe Zvi 
Neriyah z”l (1913-1995; founder of 
the Bnei Akiva youth movement and 
network of yeshivot) writes: “It is no 
easy task for a farmer to take a 
vacation for an entire year. 
Nevertheless, this ‘freedom’ is not for 
nothing. After toiling on the earth for 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================and 
six straight years, a person is liable to 
blend in with the earth, which, after 
all, is whence he came before a soul 
was breathed into him. The purpose 
of the shemittah is to give the soul a 
chance to flourish.”R’ Neriyah adds 
that many earlier commentaries have 
advanced other reasons for the 
shemittah, all of them valid. He cites 
the following, among others: R’ Zvi 
Hirsch Kalischer z”l (Germany; 19th 
century) writes that shemittah 
ensures that every person will have 
time for Torah study. He also writes 
that shemittah lessens the gap 
between rich and poor, since it 
means that, for one year at least, 
anyone can enter any field to gather 
the crops.Rambam z”l (Egypt; 12th 
century) writes that the shemittah is 
an expression of G-d’s mercy upon 
the poor. The anonymous 13th 
century work Sefer Ha’chinuch 
writes that the purpose of shemittah 
is to teach the wealthy the trait of 
vatranut. [In general, this trait refers 
to not standing up for one’s honor, 
money or other tangible or intangible 
possessions even when one is in the 
right. Here it refers to giving up the 
fruits of one’s labor.] In addition, the 
Sefer Ha’chinuch states, the 
shemittah reminds us that we are not 
the true masters of the Land; rather, 
G-d is its Master. (Ner La’maor)

שבת לה'אל-הארץ אשר אני נתן לכם ושבתה הארץ דבר אל-בני ישראל ואמרת אלהם כי תבאו 
This parashah opens: “Hashem 
spoke to Moshe on Har Sinai, 
saying, ‘. . . When you come into 
the land that I give to you, the land 
shall observe a Sabbath rest for 
Hashem. For six years you shall 
sow your field . . .’” Chazal (quoted 
by Rashi) ask: Why does the Torah 
mention that the laws of shemittah 
were given at Sinai? To teach that 
just as every detail of shemittah’s 
laws was given at Sinai, so every 
detail of the Torah was given at Sinai. 
R’ Pinchas Menachem Alter z”l 
(1926-1996; Gerrer Rebbe) observed 
that Sinai is mentioned in connection 
with other mitzvot too. Why, then, is 



this lesson taught here of all places? 
The Gemara (Sanhedrin 39a) asks: 
What is the reason for shemittah? It 
answers: “The Torah says, ‘Plant for 
six years and rest in the seventh 
year, so that you will know that the 
land is Mine’.” It appears from here, 
says the Gerrer Rebbe, that planting 
during the six years also is a mitzvah, 
provided that it is done with the same 
faith in Hashem with which one rests 
in the seventh year. (This is why, 
says the Rebbe’s grandfather, the 
Sefat Emet, the consequence of not 
keeping the shemittah is exile. If we 
lack the faith in G-d to keep the 
shemittah, then we also will not plant 
with faith. In that case, we have no 
business being on the Land.) The 
whole world was created so that we 
can keep the Torah; when we 
observe the Torah, we testify that 
Hashem created the world. We bear 
the same testimony when we live a 
life which is imbued with the 
message of shemittah. This is why it 
is appropriate to compare the entire 
Torah to shemittah, as in the Rashi 
quoted above. (Pnei Menachem)
================================Let go of the past

[בבא מציעא נ"ח, ב'].לחשבון, וזה לא ניתן לחשבון...בממונו. רב שמואל בר נחמני אמר: זה ניתן מאלהיך". ורבי אלעזר אומר: זה בגופו וזה מאלהיך", וזאת לא נאמר בה "ויראת דברים מאונאת ממון, שזאת נאמר בה "ויראת משום ר' שמעון בר יוחאי: גדולה אונאת נאמר בו "ויראת מאלהיך". ואמר ר' יוחנן שהרי הדבר מסור ללב, וכל דבר המסור ללב, יתלה עיניו על המקח בשעה שאין לו דמים, מכר תבואה מעולם. רבי יהודה אומר: אף לא שהוא מוכר תבואה", והוא הרי יודע בו שלא תבואה ממנו, לא יאמר להם: "לכו אצל פלוני אבד" [איוב ד', ו'], אם היו חמרים מבקשים שאמרו לו חבריו לאיוב "זכר נא מי הוא נקי שהיה מקבר את בניו, אל יאמר לו כדרך באים עליו, או אם היו חלאים באים עליו, או תורה שנאמרה מפי הגבורה!, אם היו יסורים נבלות וטרפות, שקצים ורמשים, בא ללמוד ובא ללמוד תורה, אל יאמר לו: פה שאכל יאמר לו: "זכור מעשה אבותיך", אם היה גר מעשיך הראשונים", אם היה בן גרים, אל היה בעל תשובה, אל יאמר לו: "זכור את את עמיתו"? באונאת דברים, הא כיצד? אם ממון אמור, הא מה אני מקיים "ולא תונו איש תונו איש את אחיו" [שם, י"ד] - הרי אונאת תמכרו ממכר לעמיתך או קנה מיד עמיתך, אל אינו אלא באונאת ממון? כשהו אאומר "וכי הכתוב מדבר. אתה אומר באונאת דברים, או "ולא תונו איש את עמיתו" - באונאת דברים "ולא תונו איש את עמיתו"  - שנו רבותינו: 
===========================

“Speak to Bnei Yisrael and say to 
them, ‘When you come into the 
land that I give you, the land shall 
observe a Shabbat rest for 

Hashem.” (25:2) Rashi z”l writes: 
This means a rest in honor of 
Hashem in the same sense as these 
words are used in the case of the 
weekly Shabbat (Shmot 20:10) where 
“Shabbat La’Hashem” cannot mean 
“a day for G-d to rest.” R’ Eliezer 
Lipman Lichtenstein z”l 
(1848-1896; Nowy Dwor, Poland) 
explains: On Shabbat, we are 
commanded to rest, and to cause our 
animals and belongings to rest as 
well. If such a thing were possible, we 
should cause our land to rest and our 
crops not to grow on Shabbat. 
However, Hashem made certain laws 
of nature, and He does not want 
them to be violated regularly. 
Therefore, our crops do continue 
growing on Shabbat. In exchange, we 
let our land rest for His honor every 
seventh year--one seventh of the 
time, as if it had rested one day each 
week. (Shem Olam)

וארבעים שנהפעמים והיו לך ימי שבע שבתת השנים תשע וספרת לך שבע שבתת שנים שבע שנים שבע 
“The years of the seven cycles of 
sabbatical years shall be for you 
forty-nine years.” (25:8) R’ 
Mordechai Saba z”l (1440-1408) 
observes that only the Sabbatical 
years are “for you.” During the other 
years, man farms his land for his own 
selfish reasons. This is an activity 
which has no permanence. In 
contrast, when one opens his fields 
to the poor in the Sabbatical year, he 
performs a mitzvah whose reward 
sustains him forever. (Tzror Ha’mor)

תשבוושבתם איש אל-אחזתו ואיש אל-משפחתו דרור בארץ לכל-ישביה יובל הוא תהיה לכם וקדשתם את שנת החמשים שנה וקראתם 
“You shall sanctify the year of the 
fiftieth year . . . and each of you 
shall return to his ancestral 
heritage . . .” (25:10)  Why is the 
word “year” mentioned twice? R’ 
Yechezkel Shraga 
Lifschutz-Halberstam z”l (the 
Stropkover Rebbe) explains: During 
the 49 days of the Omer, we are 
supposed to be preparing ourselves 
to receive the Torah on Shavuot, the 
50th day. But what if Shavuot comes 
and we realize that we have not 
prepared at all? It is written in certain 
works that one should not become 
depressed, for, on Shavuot itself, one 
can make-up all of the spiritual gains 
that he should have accomplished 
during the Omer. The same thing, 

says the Stropkover Rebbe, is true of 
the Yovel / Jubilee year, which has 
additional holiness compared to other 
years. The repetition of the word 
“year” in our verse teaches that one 
can attain in one year everything that 
he should have achieved in the 
preceding 50 years. This is similar to 
that which Rambam writes: “Even the 
repentance of one who does not 
repent until he is on his death bed is 
accepted.” [Ed. note: Rambam does 
write, however, that such repentance 
is not as meaningful as repentance 
that occurs in one’s youth, when 
one’s drives are stronger.] Why is it 
that one can repent in his old age 
after a lifetime of sinning? Why is it 
that one can accomplish in a short 
time (in the 50th year or on Shavuot) 
what one should have spent a long 
time accomplishing? Our verse tells 
us the answer: Such a person is 
merely returning to his ancestral 
heritage. In reality, no Jew ever lets 
go of that heritage completely, 
whether he realizes it or not. (Divrei 
Yechezkel Shraga)

את-התבואה לשלש השניםאת-ברכתי לכם בשנה הששית ועשת נזרע ולא נאסף את-תבואתנו וצויתי וכי תאמרו מה-נאכל בשנה השביעת הן לא 
“If you will say, ‘What will we eat 
in the seventh year? -- Behold! We 
will not sow and not gather in our 
crops!’ I will command My 
blessing for you in the sixth year 
and it will yield a crop sufficient 
for the three-year period.” 
(25:20-21)  R’ Mordechai of 
Lechovitch z”l (1742-1810) asked in 
the name of R’ Zusha of Hanipoli z”l 
(1718-1800): Why is the verse, “If 
you will say. . .” necessary? Why 
didn’t the Torah skip straight to the 
promise, “I will command My 
blessing”? R’ Zusha explained: 
Emunah/faith and bitachon/trust are 
the pipelines through which Hashem 
sends His blessings to man. If a 
person demonstrates that his 
emunah and bitachon are weak--for 
example, by asking, “What will we 
eat?--he closes the pipelines. It is 
specifically then that Hashem needs 
to “command His blessing” to reopen 
the closed pipelines; otherwise, His 
blessings would have been flowing 
non-stop already(Torat Avot--Slonim)
ותושבים אתם עמדיוהארץ לא תמכר לצמתת כי-לי הארץ כי-גרים 
“The land shall not be sold in 
perpetuity, for the land is Mine; for 



you are sojourners and residents 
with Me.” (25:23) R’ Yosef Engel z”l 
(1859-1919; rabbi of Krakow, Poland) 
quotes R’ Meir ben Baruch z”l 
(Maharam Rothenburg; died 19 Iyar 
5053/1293), who writes: “Even when 
gentiles occupy Eretz Yisrael, they do 
not obtain legal title to it, for halachah 
does not recognize ownership of real 
estate based on possession alone 
(“Karka aina nigzelet”). Eretz Yisrael 
is always deemed to be in the legal 
possession of the Jewish People; 
indeed, it bears their name. [The 
reason for this is that] even when the 
Jewish People reside in the Land, 
they cannot transfer ownership of it, 
for ‘the Land and everything in it is 
Hashem’s’ [Tehilim 24:1].” R’ Engel 
explains: In reality, Eretz Yisrael 
belongs to Hashem. When the 
Jewish People enjoy the bounty of 
the Land, they are not eating their 
own produce; rather, they are eating 
at the King’s table, so-to-speak. 
Since the Land does not belong to 
the Jewish People, it also cannot 
belong to any nation that captured it 
from the Jewish People. (Gilyonei 
Ha’shas: Bava Batra 44b)
For you are strangers and dwellers 
with Me. (25 23) If you are strangers, 
how can you be dwellers (which 
implies permanence), and if you are 
dwellers, how can you be strangers? 
The meaning of this verse is as 
follows: G-d and the Jewish people 
always have a stranger-dweller 
relationship. If we feel that we are 
strangers in this world, and that this 
world is but a corridor leading to the 
World To Come, then G-d's Divine 
Presence dwells among us. If, on the 
other hand, we feel that we are 
dwellers in this world, and that we 
can do what we want without any 
care of future retribution, G-d 
becomes a stranger, as it were, to 
us. (Dubno Magid)
For strangers and sojourners are 
you with Me (25:23) The more a 
person considers himself only a 
sojourner and a temporary resident of 
this world, the closer he is to G-d. 
And, unfortunately, the opposite is 
also true... (Rabbi Boruch of 
Mezhibozh)

כדי גאלתוואיש כי לא יהיה-לו גאל והשיגה ידו ומצא 
And if the man has no one to 
redeem it, he himself will find the 
means to redeem it. When there is 

no redeemer, when all sources of 
help have been exhausted, then "he 
himself will have the means." G-d 
promises that He Himself will help the 
person, and "he will find the means to 
redeem it." (Chasam Sofer)

אליו וגאל את ממכר אחיוכי-ימוך אחיך ומכר מאחזתו ובא גאלו הקרב 
“If your brother becomes 
impoverished and sells part of his 
ancestral heritage, his redeemer 
who is closest to him shall come 
and redeem his brother’s sale.” 
(25:25) R’ Menachem Mendel 
Hager z”l (1886-1941; rabbi, rosh 
yeshiva and chassidic rebbe in Oyber 
Visheve, Hungary) writes: This verse 
can be understood in light of Arizal’s 
explanation of the words of shemone 
esrei, “Place our lot with them [the 
righteous].” How can we pray for 
something that depends on our own 
free will? Rather, Arizal (R’ Yitzchak 
Luria; 1534-1572) explains, when a 
person sins, the reward for his good 
deeds is taken from him and given to 
tzaddikim. However, the righteous do 
not want what is not theirs, and they 
voluntarily return this reward to its 
original owner. Thus we pray: If we 
have sinned and lost our reward, at 
least place our lot with the type of 
tzaddik who will return it to us.R’ 
Hager continues: Our verse can be 
understood similarly. “If your brother 
becomes impoverished”- referring to 
a person who is “impoverished” of 
good sense and therefore sins–“and 
sells part of his ancestral heritage” 
--he transfers what should have been 
his to someone else-“his redeemer” 
--a tzaddik--“who is closest to him 
shall come and redeem his brother's 
sale.” However, R’ Hager notes, a 
person does not have to rely on the 
kindness of a tzaddik; he can earn 
his reward back. Thus, the next 
verses says: “If a man has no 
redeemer, but his means suffice and 
he acquires enough for its 
redemption; then he shall reckon the 
years of his sale and return the 
remainder to the man to whom he 
had sold it; and he shall return to his 
ancestral heritage.”Through teshuvah 
a person’s “means [can] suffice” to 
acquire back what once was rightfully 
his. The tzaddik himself will make 
arguments on the person’s behalf, 
noting that his sins are the result of 
the long exile, i.e., “he shall reckon 
the years of his sale [into the hands 
of the nations].” (Sheirit Menachem)

============================
Dedicated by Dr. Meir & Shandee Fuchsin loving memory of 

Sam & Helen Fuchs 
(Shmuel Moshe & Chanah ז"ל)

============================
Dr. Joel S. Rosenshein PhDDiagnostic and Counseling 

Services
Family Specialist

718 758-9213
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)
Tel: 718-837-LAB2 (5222)

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

To reserve the 
YIM Banquet hall Contact 

Shuie Horowitz @ 718 252 5726
ysandf@aol.com

You can pay all your debts toThe Young Israel of Midwood via Credit Card go to YIMidwood,org
Y.I.M  FREE LOAN FUND                     

CALL MICHAEL STEIN 917-612-8829 
Please go ahead

COPY AND DISTRIBUTE
Keep this free publication going!

TO SPONSOR or
To dedicate an issue or to advertise

please call Cellular
732 803 2719 or 718 677 7781

also you can receive the 
whY I Matter 

weekly
free via eMail just for the askingyedidye@att.net

עבדת עבדוכי-ימוך אחיך עמך ונמכר-לך לא-תעבד בו 
 “If your brother becomes 
impoverished with you and is sold 
to you; you shall not work him 
with slave labor. Like a laborer or 
a resident he shall be with you; 
until the Yovel/Jubilee Year he 
shall work with you.” (25:39-40)  In 
Parashat Mishpatim (Shmot 21:2), 



we read, “If you buy a Jewish slave, 
he shall work for six years; and in the 
seventh he shall go free, for no 
charge.” R’ David Zvi Hoffman z”l 
(1843-1921; Dean of the Berlin 
Rabbinical Seminary) explains why 
the Torah established two different 
dates when a Jewish slave goes 
free--either after six years of work or 
at the Yovel, whichever comes first. 
On the one hand, having a maximum 
term, not more than six years, 
benefits the slaves in general. If they 
were required to work until the next 
Yovel, they could be enslaved for as 
long as 49 years. On the other hand, 
having a common date for all Jewish 
slaves to go free, whether they have 
served six years or not, instills in us 
that the Jewish People really has no 
master except Hashem. For this 
reason, even a Jewish slave who 
refused to go free when his six year 
term was over goes free at the Yovel. 
(Peirush Al Sefer Vayikra)
The Parsha prohibits a master 
giving a servant work that isn't really 
necessary (e.g., telling a servant to 
warm things up when the master 
doesn't really need it). Why does the 
Torah prohibit this, since the servant 
has no idea that his work is 
unnecessary? The Torah wants us to 
feel an inner respect for the dignity of 
others, since we are all created in 
Hashem's image. (Growth Through 
Torah)

ובניו עמו ואם-לא יגאל באלה ויצא בשנת היבל הוא 
If he is not redeemed by one of 
these means, he shall go out in the 
jubilee year (25:54) The jubilee year 
is mentioned 14 times in this section 
of the Torah, alluding to the fourteen 
jubilee cycles the Jewish people 
celebrated until they were exiled from 
the land of Israel. (Baal HaTurim) 
Memoirs
R' Yom Tov Lipman Heller z”l 
(1578-1654) is best known as the 
author of the Mishnah commentary 
Tosafot Yom Tov. In 1629, while 
serving as rabbi of Prague, he was 
imprisoned on a false charge. That 
experience is the subject of his 
memoir “Megillat Eivah”--literally, 
“The Scroll of Hatred.” Previously 
we presented the author’s description 
of the events that led to divisions in 
the Jewish community, which he tried 
unsuccessfully to repair. That, in turn, 
led some Jews to conspire against 

him. This week, we read of his arrest. 
On Monday, the fourth day of the 
fourth month, in the year [5]389 
[1629], a Jew told me that the police 
chief was inquiring whether I was at 
home. That Jew told the police chief, 
“I don’t know. He may be in the bet 
midrash or the yeshiva, as is his 
custom. Anyway, why should you go 
to the rabbi? I will tell the rabbi that 
you wish to speak to him, and he will 
come to your house.” But the police 
chief said, “No, I will go to him,” the 
man told me. When I heard these 
words, I was alarmed. I went to shul 
and I brought home with me the 
heads of the community. Eventually, 
the police chief arrived in a covered 
wagon. He remained near my 
neighbor’s house for an hour after 
dark; then he came to my house. He 
asked permission, and we said, 
“Enter!” He shook each and every 
person’s hand pleasantly. I had 
prepared two chairs, and he sat me 
to his right. At first we made small 
talk; then he said, “Sir, I must speak 
to you in private.” I took him to my 
study. I had already received letters 
from the holy community in Vienna 
that day telling me that the Emperor 
had ordered that I be arrested and 
brought to Vienna in iron chains. 
Thus, when the police chief asked to 
speak to me privately, I sensed that it 
was about that. I asked him to please 
deliver his message at the home of 
Yaakov Bashbi, also known as 
Yaakov Smilus z”l [a leading 
member of the community]. The 
police chief asked me to ride in his 
wagon to that nobleman’s house, but 
I said, “I will walk, for otherwise I will 
appear to be your equal.” In reality, I 
was afraid that I might suffer the fate 
of Rabbi Yehoshua [Bechorot 8b] or 
the prophet Yirmiyah [Yirmiyah 29:26, 
i.e., that I would be kidnapped and 
thrown in a dungeon or taken to the 
Emperor]. He answered, “I, too, will 
walk in your honor.” . . .When we 
came there, he took R’ Yaakov aside, 
and he said, “It pains me greatly, and 
I am not able to tell the rabbi [i.e., the 
author] the bad news, for he is a 
good man in my eyes. You tell him in 
a way that will not alarm him.”  This is 
what the police chief told the Jewish 
nobleman: “The Emperor ordered his 
deputy [in Prague] to capture the 
Rabbi in iron chains and bring him to 
Vienna in chains, under tight guard. 
The chains and ten guards are 
waiting at the deputy’s house, and I 

must bring the rabbi there this very 
night.” The [Jewish] nobleman replied, 
“Please, my master, don’t be in a hurry. 
I will send community leaders to the 
deputy to plead before him about this 
matter.” The police chief answered, 
“Do as you have said. I will sit here all 
night until I have heard the deputy’s 
answer.” So the community leaders 
went. They were R’ David Luria, R’ 
Henne ben “R’ Yisrael’s” and R’ Yisrael 
Weiseles. The deputy’s residence was 
on the other side of the Elbe River in 
Prague. When the messengers arrived 
in the courtyard, everything was shut 
because of the darkness of the night. . 
. When the door was finally opened, 
they asked the gatekeeper to tell the 
deputy that the leaders of the Jewish 
nation had come to discuss a matter of 
life and death. . . . The deputy said, 
“Let them enter.” When they were 
before him, they prostrated 
themselves, and they said, “Our master 
sent the police chief to capture the 
rabbi and take him, bound in chains, 
under strong guard, to Vienna. How will 
we handle our humiliation? Tomorrow, 
people will say, ‘If this was done to the 
greatest among you, it can only be 
because the Jews have rebelled 
against the Emperor.’ In every city 
where this is heard, they will attack the 
Jews, and the Emperor himself will 
suffer [the loss of the heavy taxes that 
the Jews pay]. Therefore, we request 
that the rabbi be permitted to travel to 
Vienna on his own and to appear 
before whomever you command. We 
will guarantee that he will hurry to fulfill 
your command.” [The deputy agreed, 
and allowed R’ Heller six days to reach 
Vienna. [Hamaayan- to be continued]===============
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