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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayeira 5777 
Avraham and Eradication of Evil 
Introduction 
This week’s parashah contain a theme that appears to run throughout the 
entire parashah. The Torah commences this week with the incident where 
Avraham has just been circumcised and despite his pain, he invites three 
strangers to partake in a sumptuous meal. Avraham himself waits on his 
guests and he is then informed that he and his wife Sarah will be having a 
child. The guests, who are angels in disguise, then depart to destroy the city 
of Sodom and its surroundings. 
Praying for the wicked people of Sodom 
HaShem informs Avraham of the tragic state of affairs in Sodom, and 
Avraham prays to HaShem to spare the cities in the merit of the righteous. 
HaShem informs Avraham that there are no righteous people in all the cities 
and Avraham desists from praying further. The angels then enter Sodom 
where they are greeted by Lot who invites them into his house. The 
residents of Sodom are not pleased with this act of hospitality and they 
attempt to harm the visitors. HaShem causes the citizens of Sodom to 
become blind and the angels then proceed to escort Lot and his remaining 
family out of the city. HaShem then destroys Sodom and its environs and 
Lot escapes with his two daughters. Lot and his daughters then engage in 
an illicit relationship, and the union bears the two forerunners of the 
Ammonite and Moabite nations. The Torah then records how Avraham 
settles in the Philistine city of Gerar and the king of Gerar, Avimelech, 
abducts Sarah. HaShem then punishes Avimelech and his household by 
restraining their orifices. 
Yishmael is banished and Avraham and Yitzchak are tested by Hashem The 
Torah then relates how Sarah gave birth to Yitzchak and subsequent to 
Yitzchak’s birth, Sarah demands that Avraham banish Yishmael and his 
mother because of Yishmael’s evil ways. Following this incident we learn 
how Avraham makes a treaty with Avimelech, and then the Torah relates 
the spellbinding incident where HaShem instructs Avraham to offer his 
cherished son Yitzchak as a sacrifice. HaShem then sends an angel to repeal 
this commandment and Avraham slaughters a ram in Yitzchak’s stead. 
The negation of evil 
The theme that we see running through this parashah is what is referred to 
as bittul hara, negation of evil. Circumcision is essentially a negation of the 
Evil Inclination and the materialism represented within. Sodom was the 
epitome of evil, and Avraham apparently desired, in the words of the 
Gemara (Brachos 10a), yitamu chataim vilo chotim, let the sins cease but 
not the sinners. Lot acted in a self-defeating manner, bringing shame upon 
himself and his future generations. Similarly, Avimelech encountered 
Avraham and Sarah, righteous people, and HaShem punished him harshly. 
Yishmael was banished from the home of the righteous, and Avraham and 
Yitzchak were tested in an unprecedented manner. This test, in a sense, was 
the expiation of any doubt in their minds that they could have possibly had 
regarding HaShem’s Oneness and His dominion over the entire world. 
The Shabbos connection 
In the prayer of kegavna that is recited by Nusach Sefard on Friday night, 
we recite the words kad ayil Shabbsa ihi isyachadas viisparashas misitra 
achara vichol dinin misabrin minah, when the Shabbos arrives, she unified 
herself in Oneness and divests herself of the Other Side, [any trace of evil] 
all harsh judgments are removed from her. Thus, the purpose of creation is 
that the Jewish People divest itself of all evil and harsh judgments. It is 
incumbent upon us to recognize that every moment of our lives is a test to 
choose between good and evil, and when we are victorious, we merit the 

holiness and exaltedness of Shabbos. HaShem should allow us to be 
victorious in this world and to merit a portion in the World to Come, when 
it will be a day that will be completely a Shabbos and a rest day for eternal 
life. 
Shabbos in the Zemiros 
Kel Mistater 
This mystical Zemer was composed by Avraham Maimin, whose name 
with the addition of chazak, is formed by the acrostic. Avraham was a 
student of Rabbi Moshe Kordevero, a member of the Kabbalistic school of 
the Arizal, and he lived from 5282-5330 (1522-1570 C.E.) 

ָה-ו-הֹ -ֵמַאִין ִּתָּמֵצא ְוִהיא ֶנֱעָלָמה. ֵראִׁשית ָחְכָמה ִיְרַאת יְ  , from the Invisible One it 
derives, but it is hidden – the source of wisdom is awe of HaShem. 
Whenever one wishes to describe HaShem’s Wisdom, which is His Holy 
Torah, one is left without words. The reason for this is because Torah is 
beyond human understanding. Indeed, the Gemara (Megillah 6b) states 
 if one says, “I have toiled and I have found,” i.e. I have ,יגעתי ומצאתי תאמן
achieved success in my studies, believe him. The Sfas Emes writes that the 
Gemar likens Torah study to one who finds a lost object. One can toil in his 
search for the lost object, but when he finds it, it is like a gift handed to 
him. Similarly, one can toil in this world in Torah study, but success in 
one’s studies is a gift from HaShem. 
Shabbos Stories 
Rav Aharon Kotler’s Father the Fur Merchant 
HaGaon Rav Aharon Kotler told over a story about his father’s mesirus 
nefesh for Torah. His father was a fur merchant in Lita. At a certain period, 
his business dwindled, and it reached a point where his family was lacking 
food to sustain themselves. 
Every day after Shacharis, his father would learn for two hours, and was 
mapkid on this learning period his entire life. One day, a wealthy merchant 
knocked on the door of the Kotler family, and informed them that he would 
like to buy a sizable amount of furs. However, it was the set learning time 
of Rav Kotler. His wife knocked on the door of his room, once, twice, and 
three times, and urged her husband to utilize this opportunity for his 
business. 
Rav Kotler answered from behind the door, “Go tell him that if he’s willing 
to wait until I finish my learning, good! If not – he should go in peace. A 
person’s mezonos is set from Rosh HaShanah until Rosh HaShanah. If it 
was decreed that I will sell the merchandise, I’ll find a buyer!” 
Rav Aharon concluded his story, “My father’s wondrous mesiras nefesh for 
Torah instilled in us the emunah peshutah, â ˜When you learn Torah, you 
never lose out!’ All of my mesiras nefesh for Torah – I acquired from him!” 
(Tuvcha Yabiyu) (www.Revach.net) 
True humility 
Rabbi Mordechai Kamenetzky writes: Rabbi Dovid Koppleman tells the 
story of Rabbi Abish, the Rav of Frankfurt who was known for his 
extraordinary humility. In addition, he would often raise funds for the 
needy families of his city. Once he heard that a wealthy man was on 
business in town and went to the man’s hotel suite to ask him for a donation. 
The tycoon was arrogant and assumed that the Rav was a poor shnorrer, 
and after a few moments drove him out of his room. A few minutes later 
the man went to leave his suite and looked for his silver cane. Noticing it 
was gone, he immediately suspected that Reb Abish took it during his brief 
visit. 
Quickly, the man bolted toward the lobby of the hotel where he accosted 
Reb Abish. “Thief,” the man shouted while pushing the Rav, “give me back 
my cane!” Reb Abish calmly pleaded. “I did not steal your cane. Please do 
not accuse me! Please believe me. I did not steal your cane!” 
The man was adamant in his arrogance and began to beat the Rav while 
onlookers recoiled in horror. Reb Abish, despite the pain, remained 
steadfast in his humble demeanor. “Please believe me. I did not steal your 
cane!” Finally, the man realized he was getting nowhere and left Reb Abish 
in disgust. 
That Saturday was Shabbos Shuva. The entire community, including the 
wealthy visitor, packed Frankfurt’s main synagogue for the traditional 
Shabbos Shuva Speech. Horror gripped the visitor as a familiar looking 
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figure rose to the podium and mesmerized the vast audience with an 
eloquent oration. It was the very shnorrer he had accosted in the hotel! As 
soon as the speech ended, the man pushed his way toward the podium and 
in a tearful voice tried to attract the Rabbi’s attention. He was about to plead 
forgiveness for his terrible behavior when Reb Abish noticed the man. 
In all sincerity Reb Abish began to softly plead with him. “I beg of you! 
Please do not hit me. I truly did not steal your cane.” (www.Torah.org) 
Shabbos in Halacha 
Wringing and Laundering 
 Laundering – כיבוס .3
The melacha of כיבוס forbids all methods of laundering, including those 
that can be done without the assistance of water, such as ניעור מעפר, dusting 
[a garment], and הסרת הכתם, removing a stain [by brushing]. However, we 
will focus only on cleaning with water, for this method of laundering is 
most relevant to cleaning the table after a meal. 
New Stories - Vayeira 5777 
God, Stay Where I Can See You 
Shattered and made whole. Learning to trust God with everything. 
by Lori Samlin Miller 
A decade ago, I began a journey toward Jewish observance together with 
my husband. I embraced performing mitzvahs and keeping Shabbat. I loved 
the holidays, and began to see through what I previously thought were 
random events, God’s loving hand in my life. 
But all that changed when my husband became ill. Suddenly, God’s 
management skills came into question. How could this random, awful thing 
happen to my husband? I much preferred the God I had come to feel was 
directing my life and orchestrating events that made sense and showed us 
His love for us. How could I feel God’s kindness now? 
My mind split into two screens. Showing in Theater One: Numbness. I was 
overwhelmed, paralyzed with disbelief, unable to process, accept or absorb 
the severity of this new reality, let alone confront the necessary steps we 
had to undergo to determine the choices we now faced. How could my 
husband – a kind, caring, selfless physician and surgeon who’d devoted his 
life to caring for his patients – be so sick himself? 
Playing on Screen Two: Business. Putting my emotions aside, there were 
practical decision to be made – lining up appointments, selecting doctors, 
comforting our loved ones while reassigning his patients to other doctors 
and grappling with the insurance company’s endless red tape. 
Over the next few days, we gathered blessings from rabbis and opinions 
from specialists. Our journey through a maze of challenges, confusion, and 
fear was just beginning. 
I did a lot of praying, choking back tears most times, gushing at others, 
finding myself frequently at God’s doorstep to petition for His mercy and 
healing because I didn’t know where else to turn. I felt such despair. God 
really cares about us, I told myself repeatedly, as I threw myself harder into 
my prayers. I quietly gave God my whole package. 
Amongst my many fears and the confusion I expressed only to God was the 
puzzling fact that my husband was young and strong. He’d never smoked 
or drank. How could this diagnosis of throat cancer be true? 
Not only did the illness seem terrifying, the recommended surgery to affect 
the best prognosis, a total laryngectomy (the removal of the larynx and 
breathing is done through an opening in the neck) is so radical and extreme. 
How would we learn to accept and adjust to what this new reality would 
bring? It wasn’t fair and I at times I felt a distance between God and me. 
The next few days were a blur as we chose surgeon, hospital, and course of 
treatment. My battle with the insurance company began to heat up. I 
stopped often to pray that God would be with us every step of this journey. 
I experienced panic and terror when I lapsed into thinking I had to make 
everything work out, forgetting that God was in charge and onboard to 
orchestrate the best doctors, hospitals, outcomes, healing and recovery 
possible. I doubt I could have survived without believing that, no matter 
how muddled my thinking and my emotions often were. 
What a journey. After each surgery, I was euphoric, full of gratitude, awed 
by my husband’s courage and determination. I felt God’s mercy and 
appreciated the skillful medical specialists He worked through. God really 
loves us, He really cares about us, I thought repeatedly. When the euphoria 
wore off, we were left to confront so many difficult adjustments in the 
aftermath of disease and surgical devastation. I wondered, do I really trust 
God? If so, why did the intense emotional pain and confusion sporadically 
reappear? Why did my emotions torque from one end of the spectrum to 
another like a kite on a windy day? 
I prayed incessantly as I made my case for mercy and healing, wondering 
if I was being heard, yet painfully aware I had no place else to go. I’ve 
always been squeamish, with a deeply rooted fear and discomfort in 

hospitals and medical settings, yet I remained firmly planted by my 
husband’s side. Slowly, the shock of what happened was replaced by 
greater awareness of God’s presence all around us in the form of kind 
nurses who exhibited great compassion and care; in volunteers who bought 
me books and tea; and especially in my husband’s humble acceptance and 
appreciation of everything being done to help him. I tried to string together 
the minutes that were devoid of worry or fear. 
What does it really mean to be a practicing, believing Jew? Would I succeed 
in forging a relationship with Him? Until we went through this life 
changing experience, I never understood how important and necessary it 
was for me to be able to spill out the entire contents of my mind and heart 
and give all my anger, disappointment, unhappiness, worry and fear to God. 
I held nothing back. Allowing myself to be totally vulnerable and real with 
God saved me exploding in rage and turning away completely and losing 
my faith. 
Though I kept stumbling and hitting my reset button, I was trusting Him to 
take care of us even when we didn’t like what He was dishing, when we 
thought it was unfair, horrible, uncomfortable and incomprehensible. It was 
all true, but I came to understand that nothing I felt or expressed pushed 
God further away; paradoxically it only bought us closer. My honest 
expressions made my faith in Him stronger as I learned there was nothing 
I could ever say or do that would sever our relationship as long as I kept 
Him close and trusted in Him. 
My husband’s encouraging prognosis and slow progress became palpable, 
exciting. Fear, worry, and doubt no longer eclipsed my gratitude and 
recognition of God’s hand working to heal my husband, keep our family 
afloat, and fuel the hospital’s competent and caring staff as we eased into 
our next steps. No longer was I questioning why God would allow such an 
evil thing to occur, but was instead clinging to Him for help to guide and 
direct us. I realized it had been vital for me to question God and express my 
anger and outrage to Him because it meant I no longer felt resentful about 
the challenges and pain our family endured. That was the process through 
which my anger, resentment and disappointment were removed, leaving a 
stronger relationship in their place, based on my ability to be honest with 
God about how I felt, and what I needed from Him. 
We entered the next phase of our journey – looking forward to our new life 
and the next set of challenges, and the skills to grow and maximize the 
opportunities that God was now showing us. 
I’m a Special Education teacher, a detail my husband credited God with 
having inserted into the equation to encourage our resilience to accept our 
new reality and recognize our potential. By learning to accept what we 
perceived as different, we slowly learned to show ourselves love, tolerance, 
and acceptance that emulate the way God loves us. 
Not being able to speak is a challenging disability. We were told that after 
his throat healed, my husband could opt to learn a new way to speak, but 
before his discharge from the hospital, he received a mechanical device 
called an electrolarynx. Eager to talk rather than write, the speech 
pathologist asked what he wanted to say to me. I stood by his side, 
breathless and excited. 
Fascinated, I watched him study the apparatus, place it against his throat 
and turn to face me. With a twinkle in his eye he didn’t hesitate to say 
exactly what was on his mind. “The rain in Spain falls mainly on the plain.” 
That was it. I laughed so hard until the tears splashed over my eyelids and 
down my cheeks. I laughed so much it hurt to keep laughing, but felt too 
good to stop. I thought I’d forgotten how to laugh and it made me feel so 
alive. 
We were encouraged by other people we connected with online who’d had 
the same surgery. After our radiation treatments were complete, a 
wonderful speech therapist taught us esophageal speech. As a result of my 
husband’s incredible determination, it is somewhat mind boggling that he 
learned an entirely new and different way to speak and is well understood. 
Forced to retire as one of our region’s most beloved surgeons, he devotes 
himself to learning Torah. I am grateful for my husband’s kind demeanor 
and humility. Despite having gone through so much, he recognizes God as 
having orchestrated things perfectly. His simple faith is both stunning and 
inspiring. 
I started volunteering at an inner-city hospital, deriving such joy at 
distracting and momentarily cheering up patients stuck there. While 
visiting as many patients as possible each week, in my efforts to give others 
what we most needed when we were in their place, I feel I am 
acknowledging and attempting to repay my debt of gratitude at the 
miraculous care my husband received and the healing God granted him. 
It’s not that I like being back in the hospital every week; actually, I despise 
it. But then how else could I be there to offer others what we needed most: 
distraction and a moment of lightness and joy at a time when it may be the 
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last thing you’d expect, but possibly the thing you need most. With a small 
flower glued to my nose, I step far outside of my comfort zone each week 
along with my fellow hospital clowns, performing red foam nose 
transplants; making children smile, encouraging anxious family and friends 
in the waiting rooms, distracting terrified babies with bubbles and our 
special light-up thumbs. 
I can’t believe I get to do this work. It keeps me focused not on how low 
and lonely a person can be when things seem dark and stormy, but how 
high you can soar if you let God lift you up. I have no shame that I doubted 
God’s plan, and I no longer wonder if feeling angry and questioning God 
meant I didn’t really trust Him. I know now that in reality, my personal 
dialogue with God removed the distance and the interruptions I experienced 
in our relationship. Dislodging those thoughts brought me closer to Him. 
(www.aish.com) 
Shabbos Ta’am HaChaim: Vayeira 5777 Is sponsored  לזכר נשמת האשה
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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Undervalued Assets(1) 
A woman, one of the wives of the apprentice prophets, cried out to 
Elisha…Your servant, my husband died. Your maidservant has nothing but 
a jar of oil…He said, go outside and borrow vessels from all your 
neighbors…Close the door on yourself and your sons and pour into all the 
vessels…Sell the oil and repay those who oppress you. Support your 
children with what is left over.(2) 
The last miracle [supporting her children] was greater than the first.(3) 
Chazal point out(4) that mikra introduces people to us in two different way. 
Sometimes, it uses a formula in which a name is stated first, e.g. “Naval 
was his name,” while at other times the formula is reversed, and the actual 
name that the person is called is put in the second position, e.g. “His name 
was Boaz.” Chazal state that when speaking about the righteous, “their 
names come before them,” while the opposite is true of resha’im. By 
“them” Chazal mean their self-interest, the concerns that they place before 
all others, the space they reserve for themselves with which others are not 
allowed to interfere. The “names” of tzadikim, however, precede their self-
interest. Their more essential identity – their obligation to their Creator and 
their community – takes pride of place relative to the conventional self-
interest of others. 
According to Chazal(5), Elisha’s petitioner was Ovadiah’s widow. This 
opens us up to new understanding of the poignancy of this episode. Ovadiah 
was one of the greatest heroes of his epoch. The wicked queen Izevel acted 
on her hatred of Torah, slaughtering most of the apprentice prophets. The 
leadership of the generation and the continuity of the mesorah could have 
been disrupted were it not for the intervention of one man – Ovadiah – who 
hid a group of survivors in a cave. He provided for them through his own 
resources, borrowing when necessary. Had he been discovered, he would 
have quickly been executed. His activities were against the known policy 
of the crown; his position in the service of the king compounded the 
seriousness of his disobedience. His activities endangered not only his own 
life, but the lives of those closest to him – his wife and children. 
Such a giant should have been lionized in his lifetime. Genuine heroes, 
however, are often underappreciated by their peers. Some people resent the 
mussar that the tzadik often dishes out to his contemporaries – the 
admonitions and warnings. Others feel threatened by his very example, 
even when he does not directly challenge them for their shortcomings. They 
are embarrassed and even angered by the appearance in the flesh of the 
person they subconsciously realize they should be as well. The tzadik can 
therefore become a lightning-rod of malicious gossip, seeking to reduce his 
stature to the mediocrity of his fellow citizens. 
When he dies, the tzadik is no longer a threat. He ceases to chastise the 
wrong-doers, and he no longer acts as a living contradiction to their failings. 
Now, he can be more fully appreciated. In this way, the tzadik becomes 
greater in death than in life. 
See how deep and tragic was the cry of Ovadiah’s widow. Her husband was 
a titan. He had passed away, and in death should have been appreciated 
even by the cynics who would not accept his greatness in his lifetime. She 
and her children had lived in constant fear for their lives. Should they not 
now have the admiration, gratitude and respect of the community? 
The opposite was true. 

“Your servant, my husband, died.” His priorities were not those of ordinary 
people, Elisha. He was your servant first, and only my husband second. He 
was one of those rare individuals who efface their own needs, and dedicate 
themselves entirely to a higher cause. 
“I have nothing but a small amount of oil.” No inheritance. I own no land. 
My house is not my own. My worldly possessions amount to no more that 
a small amount of oil. Moreover, my husband’s creditors pursue me 
relentlessly. For what? For the monies he borrowed to be able to keep the 
prophets alive in the cave. Should this remain his obligation even in death? 
Furthermore, they are threatening to take my children in payment for what 
is due them! Is this right? Is this fair? The Heavens themselves should be 
crying out over the injustice! 
Elisha agreed – and then some. He recognized the power of her claim, and 
saw the injustice as a blot on the entire generation. He knew what she likely 
did not. Elisha’s treatment was no different from the fate of many who work 
for the community. Lesser people, incapable of consciously accepting real 
generosity and purity of spirit, look at them with a jaundiced eye. Whatever 
they do, they are accused of impropriety, of lining their pockets with public 
money, with acting in self-interest. 
HKBH was prepared to work a miracle for this poor woman. Since He has 
infinite options, what would we have expected He would do? 
The least expected option would be to give her oil. Ovadiah was known to 
deal with oil, which he provided to the prophets he hid, besides bread and 
water. If she would suddenly discover a cache of oil, too many people 
would smugly conclude that Ovadiah had been skimming charitable 
property and hoarding it for his family. 
If He decreed that it had to be oil – as a reward for his supplying it to his 
charges – then at least the miracle should have been accomplished quietly. 
He could have supplied the vessels as easily as the oil. No need to get the 
neighbors involved, having them lend her the vessels. This would have 
minimized the damage by gossip-mongers. 
Perhaps Hashem’s intention was to deliberately show off the miracle of the 
oil, publicizing the midah-keneged – midah in rewarding Ovadiah for 
feeding oil to the refugees. In that case, why insist as He did that the woman 
fill the empty vessels from her container behind closed doors, with none of 
her neighbors present to see the miracle! It seems as if Hashem designed 
the episode to maximize the likelihood of suspicion and mistrust. Ovadiah’s 
wife would have her oil, but face even greater heartache from the 
community. 
It didn’t happen. The people understood that a miracle had occurred. They 
recognized that Ovadiah deserved it. They reacted with love and respect, 
not cynicism and condemnation. 
Ovadiah’s wife was able pay back her husband’s indebtedness. Her 
children were no longer threatened with servitude. There was enough of a 
surplus for her to support her family without facing rejection by her 
neighbors. 
The people understood. And this is what Chazal meant by the last miracle 
being greater than the first! 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz 
2. Haftorah of Vayera; Melachim2 4:1-7 
3. Yalkut, Melachim2 228 
4. Lekach Tov, Esther 2:5 
5. Yalkut, ibid. 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeira – Vol. 12, Issue 4 
In honor of the upcoming marriage of Yecheskel Balas and Danielle Aviva 
Grushko 
This week's issue of Parsha Potpourri is dedicated In honor of the upcoming marriage of Yecheskel Balas and Danielle Aviva Grushko. Please have them 
in mind when reading and discussing these issues, and the Torah that is learned should be a merit for them and their entire families.     At this point many 
of the remaining issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships 
are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  As we begin Sefer Bereishis, I am 
selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $19 per copy to be 
mailed anywhere in the continental US. These copies can be inscribed to you or to anybody to whom you wish to give it as a gift. Please email me for 
further information.  Also, while I have been teaching and giving shiurim for many years, I am hoping to do so even more in the upcoming year. I have 
recently had the opportunity to speak in San Diego, Cincinnati, Park Slope, Kansas City, and the Upper West Side of Manhattan, in addition to giving 
shiurim in Flatbush in many different shuls. If you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a 
Shabbos, Yom Iyun, etc., please let me know.  Lastly, as we begin the 12th cycle of Parsha Potpourri, I would also like to invite anyone who has 
suggestions about how it could be improved in the coming year in terms of content, layout, distribution, or in any way to please feel free to share them 
with me.     Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)18:13צחקה שרה לאמר האף אמנם אלד ואני זקנתי (אל אברהם למה זה  ד'ויאמר   
In the Siddur HaRashash, which incorporates the mystical teachings of Rav 
Shalom Sharabi, who was one of the greatest kabbalists of the 18th century, 
each word of Shema has one of Hashem’s many names printed above it 
which corresponds to that word. In the second paragraph of Shema, the 
Divine name that appears above the word ומלקוש – the late rains – is האא. 
What does this name signify, and what is its connection to the word ומלקוש? 
Rav Yisroel Chaim Kahn of Beit Shemesh explains that האא is the Divine 
name that protects a person against ayin hara (an evil eye). Therefore, 
before a bride goes the chuppah, it is customary for her father and other 
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family members to bless her (Bereishis 24:60) אחתינו את היי לאלפי רבבה – 
Our sister, may you come to be thousands of myriads. In addition to the 
literal blessing that the new bride should merit a large and healthy family, 
this blessing is also intended to counter the ayin hara that can often be 
present at such an occasion, as the first letters of the first three words can 
be rearranged to spell האא. 
This valuable nugget of information can also help us appreciate several 
episodes in the Torah on a much deeper level. After Yaakov worked for 
Lavan for seven years in exchange for permission to marry his daughter 
Rochel, he told Lavan (29:21) הבה את אשתי כי מלאו ימי ואבואה אליה – Give me 
my wife, for my term is fulfilled, and I will consort with her. Rashi 
questions why Yaakov spoke in such an unrefined manner, as even base 
individuals would never speak in such vulgar terms. Rav Kahn explains 
that Yaakov was worried about Lavan’s ayin hara, so he specifically 
broached the subject in this manner, as the first letters in the first three 
words spell האא, the name he hoped would protect him against the evil eye. 
Similarly, when Rochel approached Yaakov and demanded that he give her 
children, Yaakov responded (30:2) התחת אלקים אנכי – Am I in place of 
Hashem? Yaakov recognized that the reason Rochel was struggling to 
conceive a child was because of an ayin hara, so he replied by invoking the 
Divine name of האא in an effort to protect her from its deleterious effects. 
Moshe also utilized this Divine name when he informed the Jewish people 
(Devorim 1:10) ד' אלקיכם הרבה אתכם והנכם היום ככוכבי השמים לרב – Hashem 
your G-d has multiplied you, and behold, you are abundant today like the 
stars of Heaven. Moshe understood that hearing about their tremendous 
population growth would cause the Jews to worry about the evil eye, so he 
preceded this information with Hashem’s name used to ward it off. 
The ten trials that Avrohom passed were so crucial for his personal 
development, as well as the future of the entire Jewish nation, that the first 
and last of them recorded in the Torah are both introduced with a petition 
for Heavenly protection from ayin hara. In the beginning of Parshas Lech 
Lecha (12:1), Hashem tells Avrohom to travel אל הארץ אשר אראך – to the 
land that I will show you, and in commanding Avrohom to sacrifice 
Yitzchok, Hashem instructed him (22:2) to go אל ארץ המוריה – to the land 
of Moriah. In both cases, the first letters of these words can be rearranged 
to spell האא, which was intended to shield Avrohom from the evil eye on 
his journeys. 
With these insights, we return to the words of Shema. When grain is 
planted, it requires two rains to grow properly (Taanis 6a). The first rain is 
called יורה and comes when the seeds are still in the ground. The second 
rain is called מלקוש and comes when the stalks have already begun growing. 
Because the grain is still completely submerged in the ground when the first 
rain arrives, there is no concern about ayin hara. However, when the second 
rain arrives, the stalks are visible to all and are therefore susceptible to the 
evil eye. Accordingly, when the מלקוש comes, the grain needs to be 
protected from an ayin hara, and therefore the appropriate Divine name for 
this word is האא. 
Applying this idea to Parshas Vayeira, the Torah (18:12) records that when 
Sorah heard the angels’ promise that she would have a child, she laughed. 
On a literal level she laughed due to her skepticism that she was capable of 
having a child, but Rav Kahn notes that the Targum Yonason ben Uziel 
(18:10) writes that while Sorah was listening to the angels’ words from the 
entrance to her tent, Yishmael was standing behind her listening to the 
conversation, in which case he overheard this blessing. 
Sorah was concerned that Yishmael would not want a brother and would 
give her an ayin hara that would interfere with her pregnancy, so she 
immediately responded by laughing, in the hopes that Yishmael would 
believe that she viewed their blessing as a joke that should not be taken 
seriously. However, Hashem approached Avrohom and asked him why 
Sorah had laughed in the hopes of removing the danger of an ayin hara, 
when instead she could have said האף אמנם אלד – will I really bear a child – 
invoking the Divine name of האא to protect her without appearing to doubt 
the validity of the angels’ promise. 
Although these mystical topics are beyond our full comprehension, having 
our eyes opened to their existence should help us appreciate the 
unfathomable complexity of the Torah, and inspire us to continue plumbing 
its depths. 
ויאמר אברהם אל נעריו שבו לכם פה עם החמור ואני והנער נלכה עד כה ונשתחוה 

)22:5ונשובה אליכם (  
In 1908, Rav Yehuda Leib Zirelson was appointed Rabbi of the town of 
Kishinev, the capital of present-day Moldova. Rav Yissocher Frand relates 

that although he was a pious and learned Torah scholar, his community was 
far removed from the major Torah centers in his time, and he was therefore 
unfamiliar with many of the leading Rabbis and religious developments of 
that generation. 
Rav Zirelson used to correspond with Rav Moshe Nochum Yerushalmski, 
who was the Rabbi of Kalitz in Poland. In 1912, Rav Zirelson wrote to him 
that he heard that a number of Rabbis were planning to start an organization 
called Agudas Yisroel, and that one of the leaders of the group would be 
the Gerrer Rebbe, Rav Avrohom Mordechai Alter, who was known as the 
Imrei Emes. 
Rav Zirelson was approached to support and participate in the nascent 
organization, but he had a dilemma: He had never heard of the Gerrer 
Rebbe! He therefore turned to Rav Yerushalmski to ask if he was familiar 
with him and if he could be relied upon, which shows just how out-of-touch 
his community was with the broader Jewish world. 
Rav Yerushalmski responded that the Imrei Emes was a renowned tzaddik 
with thousands of followers and tremendous siyata di’Shmaya (Divine 
assistance), and he could certainly be trusted to lead the budding 
organization effectively. To illustrate his claim, Rav Yerushalmski related 
that the Gerrer Rebbe’s uncle lived in his town, and the Rebbe periodically 
came to visit him. Whenever he did so, he would pay a courtesy visit to the 
Rav of the town, Rav Yerushalmski. 
During one of their meetings, Rav Yerushalmski presented a question that 
he had on the weekly Torah portion. The Torah (37:2) refers to Yosef as a 
 youth – even though he was 17 at the time. Rashi explains that this – נער
was done to allude to Yosef’s immature behavior, such as adjusting his hair 
and adorning his eyes so that he would look more handsome. However, the 
Torah also refers to Yitzchok as a נער, even though he was 37 at the time 
of the Akeidah (Rashi 25:20). Given that Yitzchok acted his age, why is he 
described as a נער? 
The Imrei Emes responded that Yitzchok is not called a נער by the Torah, 
but rather by his father Avrohom, because in a parent’s eyes, a child always 
remains a child, no matter how young or old he may be. Yosef, on the other 
hand, is described as a נער by the Torah, and therefore Rashi interprets it as 
a reference to his juvenile conduct. 
After the visit concluded, Rav Yerushalmski accompanied the Gerrer 
Rebbe out of his building. On their way, a 100-year-old widow who also 
lived in the building came over to request a blessing from the Rebbe. She 
then called her 80-year-old son to come out, and she asked the Rebbe to 
also give a blessing “to my little one.” 
Rav Yerushalmski interpreted the fact that the Imrei Emes’s insight to 
answer his question was immediately validated in front of his own eyes as 
a Heavenly indication that the answer was correct, and he used this incident 
to buttress his recommendation that Rav Zirelson should join Agudas 
Yisroel and support the Gerrer Rebbe’s leadership. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (18:1) that Hashem came to visit the weak Avrohom on the 
third day after his circumcision. Must the mitzvah of visiting the sick be 
performed in person, or may it also be fulfilled by calling the sick person 
on the phone? (Shu”t Igros Moshe Yoreh Deah 1:223, Shu”t Minchas 
Yitzchok 2:84, Shu”t Be’er Moshe 2:104-105, Shearim Metzuyanim 
B’Halacha 193:1) 
2) Rashi writes (18:2) that one of the three angels was sent to heal Avrohom 
from the pain of his circumcision. The Gemora in Bava Basra (16b) teaches 
that Avrohom wore a precious stone around his neck which had the ability 
to heal any sick person who looked at it. Why did Hashem send an angel to 
heal Avrohom when he could heal himself by gazing at this stone? 
(Paneiach Raza, Maharsha Bava Basra 16b, Chida, M’rafsin Igri, Darash 
Moshe) 
3) Because she violated she commandment not to look back at the 
destruction of Sodom, Lot’s wife turned into a pillar of salt (19:26). Did 
she first die and then become a pillar of salt, or did the transformation occur 
while she was still alive? (Shu”t Igros Moshe Yoreh Deah Vol. 1 230:8) 
Answers to Points to Ponder: 
1) Rav Moshe Feinstein writes that there are many components of the 
mitzvah which cannot be done over the phone, such as assessing the 
conditions of the care that the patient is receiving, praying for him in the 
presence of the Shechinah which resides above the bed of those who are ill, 
and praying with more intensity after seeing his physical condition. 
Nevertheless, although far from ideal, calling an ill person on the phone is 
also a form of the mitzvah of visiting the sick and should be done in a 
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situation in which it is impractical to visit in person. This is also the opinion 
of Dayan Yitzchok Yaakov Weiss and the Debreciner Rav. Rav Shlomo 
Zalman Braun disagrees and argues that the fact that Hashem came to visit 
Avrohom instead of inquiring about his welfare from afar teaches that the 
mitzvah can only be performed in person and not via the telephone. 
2) The Maharsha suggests that although he was capable of healing himself 
through this stone, Avrohom felt that the concept of תמימות – being 
wholehearted with Hashem – mandated that he leave his recovery in 
Hashem’s hands. The Chida, Rav Moshe Feinstein, and Rav Chaim 
Kanievsky answer that because Avrohom’s pain was due to a mitzvah, it 
was dear to him and he didn’t want to do anything that could be interpreted 
as regretting the mitzvah due to its consequences. The Paneiach Raza cites 
the Gemora in Berachos (5b), which records that although Rebbi Yochanan 
healed others, he was unable to heal himself when he got sick because  אין
 one who is imprisoned cannot free himself – חבוש מתיר עצמו מבית האסורים
from jail. Although Rebbi Yochanan and Avrohom could heal others, they 
needed somebody else to help heal them. The M’rafsin Igri cites the 
Gemora in Taanis (20b), which teaches that miracles that are performed for 
a person reduce his reward in Olam Haba, so Avrohom passed on a 
miraculous cure. 
3) The Gemora in Niddah (69b) teaches that the people of Alexandria asked 
12 questions to Rabbi Yehoshua ben Levi: three of them were intelligent 
questions about matters of halacha, three of them were questions about 
areas of Aggadah, three of them were foolish questions, and three of them 
involved issues of derech eretz. One of the questions categorized as foolish 
was whether Lot’s wife renders impure like a dead person those who come 
into contact with her. Rabbi Yehoshua ben Levi responded that only dead 
people cause impurity, but not pillars of salt. Rav Moshe Feinstein 
questions why this is considered a silly question when the Mishnah in 
Ohalos (2:2) discusses various cases of decayed and decomposed bodies 
which still impart impurity. He answers that Lot’s wife must have been 
turned into a pillar of salt while she was still alive, and since she never died, 
the question was viewed as a foolish one. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
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What’s Bothering Rashi? 
Parashas Vayeira 
Bereishis 18:20,21, 22 
20) And Hashem said: Because the cry of Sodom and Amora is great and 
their sin is very serious. 
21) I will go down now and see - if the outcry that has reached Me, they (in 
fact) have done - then they are finished. And if not I will know." 
22) And the men turned from there and went to Sodom. And Abraham was 
still standing before Hashem. 
RASHI: 
I will go down now and see: Rashi: This teaches judges that they should 
not decide capital punishment cases except by observing (themselves) as I 
explained in the chapter of the generation of "dispersion." Another 
explanation: I will fathom the depth of their deeds. 
Questioning Rashi 
A Question: Why does Rashi need this drash? Why can't he accept the verse 
as is: G-d wants to go down and investigate? 
What Is Bothering Rashi? 
An Answer: Why does G-d, the Omniscient One, Who knows everything 
that goes on in the world, have to "go down" to know what is happening in 
Sodom? 
This is the unwritten question that Rashi is asking. 
How does his comment deal with it? 
Understanding Rashi 
An Answer: Rashi says that while Hashem certainly didn't need to go down 
to learn something, He said He wanted to be an example to mortal judges 
to teach them that they too must investigate every case thoroughly. 
Looking At The Text Closely 
Following is a close-reading examination of this verse, not directly 
connected with the Rashi-comment. 
Let us look at the Torah's words closely. If Hashem said He would go down, 
we ask: did He? Do you think Hashem went down to investigate to see if 
the cry which reached Him was an indication of evil? Can you cite evidence 
one way or another? 
Let us ask another question first and then return to this one. We assume that 
angels came to save Lot and to destroy the city of Sodom. If that was their 
mission why when they arrived in Sodom did they not immediately tell Lot 

to pack his bags and escape. Why did they refuse Lot's invitation and say 
"We'll sleep in the street"? (see 19:2) If they had come to destroy the city, 
what is this "sleeping in the street" business? Why did they wait so long to 
tell Lot to leave Sodom ? Can you make sense of this? 
A Deeper Understanding 
An Answer: To understand this matter we must look carefully at the Torah's 
words. G-d had said He would "go down now to see" the situation in 
Sodom. The very next verse (!) says "And the men turned from there and 
went to Sodom." These "men" were G-d's messengers to see what was 
happening in Sodom That's why they preferred to stay in the street to see 
how the people acted. A sociological study if you will. That is why they did 
not tell Lot to pack his bags until they determined that the place was really 
totally evil. (19:12) They decided to destroy the cities after they had seen 
that everyone, but everyone from "lad to old man from the extremes" (19:4) 
were evil people. This answered Abraham's question whether G-d would 
destroy the city if there were righteous people in it. Turns out that there was 
nary a one! G-d had said He wanted to know if "as their cry ( Hebrew; 
Haktzakasa) which comes to me". And in 19:13 the angels said "We are 
destroying the place because the cry ("tzakasa") is great. The verbal 
precision is amazing. 
So we can say that G-d did "go down to see' - he sent His emissaries to 
check things out for Him. 
The Lesson 
Looking closely at the Torah's words always reveals its hidden wonders. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeira – Do It Hashem’s Way 
“And Avraham shall become a great and mighty nation and all the nations 
of the earth shall bless themselves by him. For I have loved him because he 
commands his children after him that they keep the way of Hashem doing 
charity and justice” (Bereishis 18:18-19). 
In this pasuk Hashem sums up the reason or his special love for Avraham 
Avinu. There are two factors cited in the pasuk: Avraham’s fidelity to 
Hashem’s way of performing charity and justice and the chinuch of his 
children to continue in his ways. 
There are many people who profess a doctrine of both charity and justice, 
but their performance reflects only a warped caricature of these values. 
We have two examples of this phenomenon in our parsha. The first is Lot. 
He excels in hachnasas orchim. He beseeches the two angels to be his 
guests and prepares a lavish feast for them. All this is done at great risk to 
himself for violating the laws of Sodom. He even defends his guests from 
the angry mob at his door to the extent that he offers his own daughters to 
the mob in lieu of his guests. Real hachnasas orchim! 
The other example is Avimelech the king of Gerar. He declares to 
Avraham, “Now swear to me by G-d that you will not deal falsely with me 
nor my son nor my grandson; according to the chesed which I have done 
with you, do with me, and with the land in which you have sojourned” (ibid. 
21:23). Avimelech is lecturing Avraham, the paragon of chesed, about 
doing chesed! However, he has no compunction about abducting Sarah. 
In modern times we have witnessed even more grotesque examples of 
“refined” societies. Both Germany and Japan stand out as cultures which 
promulgated elaborate systems of etiquette and manners. However, during 
World War II they both unleashed the most barbaric behavior against their 
innocent victims. 
There are many people in the United States of America who are obsessed 
with human rights. They go so far as to carry their tenet to a very 
unfortunate extreme of defending and protecting even those who present a 
real threat to them and others. However, Chazal teach us, “Whoever is 
compassionate on cruel people will end up being cruel to compassionate 
people” (Yalkut Shimoni Shmuel I: 121). 
The second feature of Avraham’s character is his firm commitment to the 
chinuch of his children. Often the true mettle of a person is manifested not 
so much by what he does, but by what he expects of his children. In recent 
generations we have seen many Jewish immigrants who held steadfastly to 
the observance of Mitzvos even at great sacrifice. However when it came 
to their children, they dropped the ball. On the other hand, there were many 
who were extremely lax in their Mitzvah observance, but have much higher 
expectations of their children. They will spare no expense to provide them 
with the best Torah education. I suspect that in the first instance they may 
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have felt that that their lifestyle was great for themselves, but did not see it 
as a conviction that must be preserved by their children. In the latter case 
their conviction was the right way to live, but they themselves lacked the 
tenacity to follow through. 
The model that Avraham Avinu provides for us is one of strict adherence 
to Hashem’s way of charity and justice and an unwavering devotion to 
assure that the next generation continues this legacy. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 4 
This issue is sponsored l'iluy Nishmas R' Yaakov ben Eleizer z"l whose 
Yohrzeit was on 24 Tishrei by his children t.n.tz.v.h. 
Parshas Vayeiro: Avraham's Dilemma - Mamrei's Advice 
"And G-d appeared to him (Avraham) in the Plains of Mamrei in the heat 
of the day" (18:1). 
G-d revealed himself to Avraham in the portion of land belonging to 
Mamrei, Rashi explains, because Mamrei gave Avraham advice concerning 
the Bris Milah. Therefore, immediately following the actual Milah, not only 
did G-d make a point of visiting him on Mamrei's land, but He also 
publicized it in the Torah, to let everyone know about Mamrei's 
righteousness. 
It is not at first clear what piece of advice it was that Mamrei gave Avraham. 
It is of course inconceivable that Avraham should have had doubts about 
carrying out G-d's instructions to circumcise himself, that he should have 
needed to consult Mamrei about doing so, as the Da'as Zekeinim mi'Ba'alei 
Tosfos actually explains. 
The Sifsei Chachamim explains simply that the advice in question 
concerned, not the recent command to circumcise, but an earlier dilemma, 
based on the fact that Milah, unlike other Mitzvos, can only be performed 
once in one's lifetime, which bothered Avraham many years earlier; 
namely, whether to perform the Mitzvah even before he was commanded - 
thereby fulfilling the principle 'Zerizim makdimin le'Mitzvos', or whether, 
based on the contrasting principle that 'a Mitzvah that one has been 
commanded is greater than a Mitzvah that one has not', to wait until G-d 
commanded him, and to then perform the Mitzvah in the ideal manner. 
And it was in that regard that Mamrei advised him to wait until he was 
commanded, 
The Da'as Zekeinim M.T offers three other suggestions: 
1. Avraham asked Mamrei whether to perform the Mitzvah in private or in 
public - to which the latter replied 'in public', so that people would take 
their cue from him and perform the Mitzvah, too. 
2. He asked him where about on his the body to perform the Mitzvah, as 
this was not clearly stated in G-d's command - to which he replied that since 
G-d had instructed him to circumcise all males, it must be on a location 
where there is a distinction between a man and a woman. 
3. It was concerning himself Avraham asked Mamrei, but what to do in the 
event that some members of his household, whom he was ordered to 
circumcise at the same time, would refuse to be circumcised; to which came 
the reply 'Go ahead and circumcise! Once you perform the Mitzvah, you 
will see that the members of your household will follow suit'. 
Each of these explanations however, present one or more of four problems 
… 
1. Why was it important for people outside Avraham's family and 
household to circumcise themselves? 
2. It is difficult to conceive that Avraham should have failed to grasp the 
Halachic implications of G-d's instructions and that he should have required 
the services of an outsider, who had not even heard them, to clarify the 
issue? 
3. How is it possible that Avraham Avinu doubted the loyalty of his own 
inner circle, and that Mamrei should have been aware of it more than him? 
4. Who told Avraham that G-d would command him to perform the Bris 
Milah in the first place, thereby creating his dilemma? 
One can answer the last question by pointing out that, precisely because it 
cannot be performed to perfection without a Divine command, he knew that 
that command was bound to be forthcoming, and his dilemma was whether 
'Z'rizin Makdimin' does not nevertheless take precedence. 
The G'ro offers a fifth explanation - interestingly enough, one that conforms 
to that of the Da'as Zekeinim that we initially rejected - namely, whether to 
go ahead and to perform the Milah or not, and Mamrei told him to carry out 
G-d's command. 

But how can that be? How could the pillar of Emunah ever consider 
disobeying G-d's instructions? 
To answer the question, the G'ro attributes Avraham's dilemma to his self-
established life-objective, to bring others under the wings of the Shechinah, 
to believe in G-d and to go in His ways. All this, he was afraid, would no 
longer be possible were he to circumcise. All his life, he had taught the 
people and influenced them his lovingkindness and with Mitzvos which 
portrayed extreme sensitivity towards one's fellow-man - not to steal, not 
to murder and to treat him with respect. How would they now relate to this 
Mitzvah other than with loathing? Perhaps, he thought, he would be 
justified in forfeiting this Mitzvah in favour of bringing others close to the 
Shechinah, to sacrifice his own perfection in favour of helping to perfect 
others. Oner and Eshkol, it seems, agreed with that. But Mamrei advised to 
obey G-d's command at all costs. 
Parshah Pearls 
Avraham's Strategy 
"And Avraham said about Sarah his wife that she was his sister" (20:2). 
After having seen the consequences of the earlier incident in Egypt, when 
Par'oh took Sarah and she was only returned to him by way of a miracle, 
asks Rabeinu Bachye, why did he ask for trouble by once again claiming 
that Sarah was his sister? Did he expect a miracle to recur a second time? 
Not at all, he answers citing Rabeinu Chananel. This time he actually 
divorced her, and his claim that she was his 'sister' (and not his wife) was 
actually true. 
Consequently, it would have been perfectly legitimate for Avimelech to 
have married Sarah. However, G-d intervened and informed him that she 
was Avraham's wife, since Avraham only gave the divorce under duress, 
out of fear for his life, and the Get was therefore invalid. 
Consequently, in Pasuk 5, when Avimelech asked G-d why He would kill 
a "Goy who is righteous", he meant that firstly, the claim that Avraham's 
Get was not valid did not apply to him, seeing that as far as Dinei No'ach 
go, if a man divorces his wife, she is divorced, even if he does so under 
duress, and secondly, he was innocent, since he was not intimate with her. 
And for good measure, he added (in the following Pasuk) that both 
Avraham and Sarah had insisted, time after time, that they were brother and 
sister. 
When There's No Yir'as Shamayim 
"And Avraham said (replied) 'Because I said that there is no fear of G-d in 
this place, and they will therefore kill me on account of my wife' " (20:11). 
The moment Avimelech was informed that Sarah was Avraham's wife he 
offered them citizenship in P'lishtim, and the right to settle down wherever 
they pleased. In contrast, Par'oh, under similar circumstances, ordered 
Avraham and Sarah to leave immediately. 
Rashi attributes these two opposite reactions to the fact that, whereas the 
P'lishtim were decent and civilized people, morally upright and would not 
molest the beautiful Sarah, the Egyptians were pervert, a highly immoral 
nation, and Par'oh could therefore not assure Avraham that Sarah would be 
safe. 
Yet Avraham saw things differently - radically so. Avraham made no bones 
about the fact that, people who are more concerned about a stranger's 
beautiful wife than about greeting him in a friendly manner and offering 
him board and lodging have no Yir'as Shamayim. And without Yir'as 
Shamayim, there is no limit to the level that a person will stoop - even to 
commit murder, to attain what he fancies. 
And Avraham's foresight has been proven over and over again - and was 
clearly demonstrated in Germany by one of the world's most civilized and 
cultured nations in the previous century. 
A Yir'ah Born of Ahavah 
"And he (an angel representing G-d) said 'Don't stretch out your hand 
against the lad and don't do anything to him, for now I know that you are 
a G-d-fearing person, and you did not withhold your son from Me' ". 
(22:12). 
From the Torah's testimony that, following the command to sacrifice his 
son, "Avraham arose early and saddled his (own) donkey", it is clear that 
Avraham's participation in the Akeidas Yitzchak stemmed from Ahavas 
Hashem, and not fromYir'ah. Indeed, G-d Himself describes Avraham as 
"Avraham Ohavi" (Yeshayah, 41:8). Why then, does the Torah here refer 
to him as "Yerei Elokim"? 
To answer the question, let us refer to the Gemara in Sotah, which 
incidentally, will also explain the practical difference between Ahavas 
Hashem and Yir'as Hashem. 
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The Beraisa there (31a), citing Rebbi Meir, writes that the Yerei Elokim 
mentioned in connection with Avraham, was born of Ahavah. In other 
words, it was a higher level of Yir'ah (Yir'as ha'Romemus, an awe of G-d) 
that followed Ahavah - unlike the regular Yir'as Hashem, which is a fear of 
sin; and it learns this from the Pasuk in Yeshayah that we quoted earlier. 
The Gemara then goes on to explain the difference between Ahavas 
Hashem and Yir'as Hashem, in that whereas the reward for the former can 
last up to one thousand generations, the reward for the latter can last as 
much as two. 
Perhaps, we might add that, whereas the regular Yir'as Shamayim still 
requires the person to work on Ahavas Hashem (since fear often leads to 
hatred), by Avraham, where his Yir'ah incorporated Ahavah, this was not 
necessary. 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Va'yeiro - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 18, v. 1: "Va'yeiro eilov Hashem" - How was Avrohom capable 
of receiving a prophetic vision of Hashem's visitation? Prophecy does not 
come upon a person when he is sad. Avrohom was in considerable pain on 
the third day after his circumcision. 
2) Ch. 18, v. 5: "Kein taa'seh kaasher dibarto" - Shouldn't the verse have 
said "kein Naa'seh kaasher dibarto," - We will do as you have spoken? 
3) Ch. 19, v. 12: "V'chole asher l'cho bo'ir" - If the angels allowed him 
to rescue any items he had in the city why did they rush him (verse 15) and 
tell him to not save his property (Rashi on verse 17)? 
4) Ch. 21, v. 17: "Baasher hu shom" - The gemara R.H. 16b says that 
Hashem, in judging Yishmo'eil, only took into consideration his present 
merits and demerits, but not future misdeeds. Why do we not apply this 
same rule to the "ben sorer umoreh"? 
5) Ch. 22, v. 1: "V'hoElokim nisoh es Avrohom" - What were Avrohom's 
ten tests? 
Answers: 
#1 
1) Simultaneously with Hashem's appearance, Avrohom was healed. 
(Ramban) 
2) Hashem sent an angel to heal him ahead of His appearance. (Rabbeinu 
Zecharioh) 
This seems to be contrary to Rashi on the next verse but seems to be in line 
with Targum Yonoson ben Uziel, who mentions that the three angels were 
each sent for a different assignment, and leaves out healing Avrohom. 
3) This was an exception to the rule, as Hashem wanted to be "m'va'keir 
choleh." (Mo'ore Ho'a'feiloh) 
4) Hashem's appearance was through the medium of the three angels 
mentioned in the following verse. (Rabbeinu Bachyei) 
It seems that since they appeared like Arabs, in a human form, this is a low 
level prophecy, which even one who is sad is capable of receiving. 
5) He might have been very uncomfortable, but nevertheless, was very 
happy, as he had just recently fulfilled this great mitzvoh. (Nirreh li) 
#2 
1) They saw that Avrohom was weak and in pain. They said that they would 
agree to be his guests, but added that he should ONLY do as he has spoken, 
to only bring a loaf of bread, and not a big spread. (Rabbi Yaakov Neiman) 
2) They did not actually eat. The word "va'yocheilu" of verse 8 is explained 
in the gemara B.M. 86b to mean that they appeared to be eating. So as not 
to lie they said, "Do as YOU said," and not "WE will do as you said." 
(Binyan Shlomo) 
#3 
1) He delayed beyond their expectations because he spent much time 
attempting to convince his sons-in-law to escape. (Nirreh li) 
2) They were only aware of members of his family in his home, as 
evidenced by their saying, "mi l'cho FOH." He also had sons-in-law who 
were away from his home with whom he spoke, "VA'YEITZEI Lote 
va'y'da'beir el chasonov." This took much longer, so they told him there 
was no time left, and only lives could be saved. (Nirreh li) 
#4 
1) The "ben sorer umoreh" had actually begun to sin in the realm of sin that 
would eventually be culpable for the death penalty. (Baalei Tosfos) 

2) The "ben sorer umoreh" himself would sin. It was only the descendants 
of Yishmoeil, and not he himself, who would bring about death by thirst. 
(Baalei Tosfos) 
3) The "ben sorer umoreh" was a product of an undesirable, albeit 
permitted, union. (Rabbi Menachem Azarioh of Panu in Asoroh Maamoros) 
#5 
The tests are not necessarily in chronological order, as I have mostly 
followed the order as they are listed in the commentaries. 
1) Ovos d'Rebbi Noson 33:2 - Ur Kasdim - Lech L'cho - famine - Soroh 
taken to Paroh - battle with 4 kings and save Lot - bris bein habsorim - bris 
miloh - send away Hogor - send away Yishmoel - Akeidoh. 
2) Pirkei d'Rebbi Eliezer 26-31 - Shortly after birth Nimrod wanted to kill 
him and he went into hiding for 13 years - in jail for 10 years and Ur Kasdim 
- L. L. - famine - Soroh to Paroh - 4 kings and Lot - bris bein habsorim - 
bris miloh - send away H. and Y. - Akeidoh. 
3) "Krovitz" of "Imroscho tz'rufoh" by Rabbi Shimon haGodol - same as 
#2, but without jail for 10 years included with Ur Kasdim. 
4) Piyut (poem) of Shacharis 2nd day of Rosh Hashono "Asher mi yaa'seh" 
attributed to Rebbi Eliezer of Kalir - Same as #2, except that the 5th test 
includes Soroh's being taken by Avimelech, king of Gror. 
5) Rabbi Ovadioh miBartenuroh on Pirkei Ovos 5:3 - Ur Kasdim - L. L. - 
famine - Soroh to Paroh - Lot - bris bein habsorim - bris miloh - Soroh to 
Avimelech - send away H. and Y. - Akeidoh. 
6) Rambam on P. O. 5:3 - L. L. - famine - Soroh to Paroh - Lot - taking 
Hogor as a wife - bris miloh - Soroh to Avimelech - send away Hogor - 
send away Yishmoel - Akeidoh. 
7) Rabbeinu Yonah on P. O. 5:13 - Ur Kasdim - L. L. - famine - Soroh to 
Paroh - 4 kings - bris Miloh - Soroh to Avimelech - send away H. and Y. - 
Akeidoh - purchase burial plot for Soroh. 
8) M'iri in Beis Habchiroh on P. O. 5:3 - Either Nimrod wanted to kill 
Avrohom shortly after birth and he hid for 13 years, or Ur Kasdim, but not 
both - L. L. - bris bein habsorim - famine - Soroh to Paroh - Lot - bris miloh 
- fearing Avimelech king of Gror, and Soroh being taken by Avimelech - 
send away H. and Y. - Akeidoh. 
9) The M'iri brings a variation by a commentary who counts the battle with 
the 4 kings and Lot separately, but does not list the rest. 
10) Medrash Shochar Tov on T'hilim 18, "Imras Hashem tz'rufoh" - Ur 
Kasdim - L. L. - Soroh to Paroh - Soroh to Avimelech - taking Hogor as a 
wife - send away Yishmoel - 4 kings - bris miloh - bris bein habsorim - 
Akeidoh. 
11) Medrash Shochar Tov on T'hilim 95 - Ur Kasdim - L. L. - leaving 
Choron (see Tosfos, Shabbos 10b d.h. "v'shel S'dom," and Tosfos Avodoh 
Zoroh 9a d.h. "ugmiri") - famine -Soroh to Paroh - Soroh to Avimelech - 
bris miloh - bris bein habsorim - Akeidoh - send away Yishmoel. 
A Gutten Shabbos Kodesh. 
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Chasidic Insights 
Chasidic Insights Parshas Va'yeiro From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 18, v. 1: "V'hu yosheiv pesach ho'o'hel" - Avrohom excelled in 
making his guests feel so at home that it was as if he were the wayfarer, 
sitting at the doorway, and not inside. (Admor Rabbi Yaakov Dovid of 
Amshinov in Kuntres Divrei Torah) 
Ch. 18, v. 2: "Va'yiso einov" - We can interpret this verse as a continuum 
with the previous one. Avrohom was very distraught at not being able to 
accommodate guests. When in such a state, the Holy Spirit would not 
appear to him. Thus Hashem appeared to him when he was sitting at the 
opening of his tent and he lifted his eyes and saw guests. When he saw the 
opportunity to fulfill the mitzvoh of accommodating guests he was again 
filled with joy, allowing Hashem to appear to him. (Chasam Sofer) 
Ch. 18, v. 3: "Al noh savor mei'al avdecho" - The gemara Shabbos 127 
derives from these words that it is a greater feat to greet guests than to 
receive the Holy Spirit. Why is this so? When one receives his friend or a 
dignitary as a guest, it is no great feat to treat the guest warmly and kindly, 
either because of a close relationship or because of the guest's exalted 
position. However, when one warmly receives the son of his friend, 
someone with whom he has no relationship, this shows a true concern for 
his friend. Since we are all "bonim laShem," when we properly 
accommodate a guest, we show our love for Hashem even more than when 
we receive Him. (Rabbi Sholom Barzhevski Admor of Slonim mipi 
hashmuoh) 
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Ch. 18, v. 23: "V'Avrohom shov limkomo" - Avrohom pleaded at length 
with Hashem to spare S'dome and its environs (verses 22-32). All his 
bargaining did not save S'dome and the nearby communities. Rather than 
being crestfallen and despondent, Avrohom went back to his place, to his 
former position of serving Hashem with all his might. Avrohom tried his 
best and left for Hashem the rest. Hashem's response "no" did not slow 
down Avrohom. (Admor Rabbi Mordechai Yoseif of Ishbitze) 
n.b. See Tosfos on gemara Yoma 28a "omar lo'hem" who writes that 
Hashem did not want Avrohom to pray for their welfare. 
Ch. 19, v. 14: "Va'y'hi chimtzacheik b'ei'nei chasonov" - How could 
they treat Lote's words lightly after they saw that those who surrounded his 
home were struck with a form of lost vision? Their not taking his words 
seriously was their form of blindness, "sanveirim." They too were struck 
with this disorder in another form. (Shem miShmuel) 
Ch. 19, v. 30: "Va'yaal Lote miTzo'ar" - Lote seemed to be very humble, 
saying that he had so little merit that if he were to move to Avrohom's town 
he would die by virtue of his merits being compared with those of Avrohom 
(see Rashi on 19:19 d.h. "pen"). Nevertheless, Lote did not remain a 
humble. "Va'yaal Lote," and Lote elevated himself, "mitzo'ar," from being 
small. (Adaptation of the words of the Admor of Slonim) 
Ch. 20, v. 17: "Va'yispa'leil Avrohom" - The gemara B.K. 92 says that 
the juxtaposition of this verse to the next chapter, which relates that 
Hashem allowed Soroh to become pregnant teaches us that when one prays 
for another and "he himself is in need of that matter," he will be answered 
first. "He himself is in need of that matter" means that he needs to have the 
other person suffer from that difficulty. It was advantageous for Avrohom 
to have Avimelech remain unable to excrete any body fluids. This would 
any false rumour that Avimelech caused Soroh's pregnancy. In spite of this 
Avrohom prayed for his welfare to his own detriment. In such a case one is 
answered first. (Rabbi Simchoh Bunim of Parshizcha in Siach Sarfei 
Kodesh vol. #1) A Gutten Shabbos Kodesh. 
 

Rabbi Z vi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Va'yeiro Bs"D 
Ch. 22, v. 1: "V'hoElokim nisoh es Avrohom" - We find in the narrative 
of the great test of the Akeidoh that Avrohom was the great hero upon 
whom the spotlight shines. Why doesn't the Torah stress the greatness of 
Yitzchok who was willing to be slaughtered? This question is raised by the 
Holy Zohar page 120. Answers: (Answer #7 is from the Meshech 
Chochmoh) 
1) The Beis haLevi notes that throughout the story of the Akeidoh we find 
Avrohom being the courageous hero, and in our prayers we mention the 
Akeidoh of Yitzchok as our merit, as in the musof prayers of Rosh 
Hashonoh we say "va'akeidas YITZCHOK l'zaro b'rachamim tizkor." He 
answers that to have a merit that carries over from the Ovos, or any previous 
ancestor, we require a connection to that merit. If we display a bit of that 
lofty characteristic, then we can cash in on the same merit in a larger dose 
from previous generations. The merit of Avrohom was his selflessness in 
being willing to sacrifice his child. Yitzchok's merit was his eagerness to 
be sacrificed. The trait that has carried over to us in a greater measure is 
that of Yitzchok, not of Avrohom. Indeed, Avrohom's deed was greater 
than Yitzchok's and it is therefore Avrohom who is highlighted in the story 
of the Akeidoh, but when we ask Hashem for the merit of our Patriarchs' 
actions, we must stress the action of Yitzchok. 
2) Avrohom heard what seemed to be a prophecy that contradicted a 
previous statement of Hashem, "Ki b'Yitzchok yiko'rei l'cho zorah" 
(21:12), and still proceeded. (Ponim Yofos) 
3) Fulfilling a mitzvoh actively is greater than fulfilling a mitzvoh passively 
(Ritvo ch. 1 of gemara Y'vomos). This is an insight into why "a'sei docheh 
lo saa'seh," when a positive and negative mitzvoh are in conflict, the 
positive mitzvoh is done at the expense of the negative mitzvoh. Avrohom 
participated with action, but Yitzchok as a sacrifice, was passive. (Ponim 
Yofos) 
4) The gemara Kidushin 31a says, "Godol mitzu'veh v'oseh mimi she'eino 
mitzu'veh v'oseh," - One is greater if he is commanded to do and does than 
one who is not commanded to do and does. Avrohom was commanded 
while Yitzchok wasn't. (Ponim Yofos) 
5) Avrohom envisioned that upon slaughtering his son he would suffer the 
terrible loss for the rest of his life, while Yitzchok was called upon to show 
heroism for a short period of time only. (See gemara K'subos 33b which 

makes this point regarding the test of Chananioh, Misho'eil, and Azarioh.) 
(Ponim Yofos) 
6) Since Yitzchok already said to Yishmoel (M.R. 55:4) "I am ready to be 
offered as a sacrifice to Hashem," his test was not as demanding. (Nachalas 
Yaakov) 
7) Had this test been attributed to Yitzchok, his son Eisov would have 
demanded a reward for his progeny as well. This does not apply to 
Yishmoel having a claim to the merit of Avrohom since he was specifically 
excluded from being the continued progeny of Avrohom when Hashem 
said, "Ki b'Yitzchok yiko'rei l'cho zorah" (21:12). (See Shaalose U's'shuvos 
Mahari"t O.Ch. vol. 2 teshuvoh #6.) (Meshech Chochmoh) 
8) Perhaps, since Avrohom taught the world that offering human sacrifices 
was not the will of Hashem, had he now done so himself, he would have 
been the laughing stock of society. This would have brought him life-long 
humiliation of the greatest order. Yitzchok was called upon to show 
heroism for a short period of time only. This thought is quite similar to 
answer #5. 
9) Another possibility: I believe the Noam Elimelech says on the words 
"Va'yar es hamokome meirochoke" (22:4), that Avrohom saw Hashem 
(haMokome meaning Hashem the Omnipresent) from a distance, not 
perceiving Hashem's presence as he was used to perceiving. When totally 
in touch with Hashem this test would be relatively small. The main point 
of the test was to offer his son while Avrohom was feeling like an average 
person, quite removed from Hashem. Hashem did not remove this 
closeness from Yitzchok, and his test was much easier. 
10) Another possibility: Rabbi Mendel mi'Riminov explains the words 
"Va'yishlach Avrohom es yodo va'yikach es hamaa'chelles." Why doesn't 
the verse simply say "va'yikach es hamaa'chelles?" He answers that 
Avrohom had so thoroughly trained himself to do Hashem's bidding that 
his organs always sprang to the task. However, since it was not truly 
Hashem's intent to have Avrohom carry out the actual slaughtering of 
Yitzchok, Avrohom's hand did not respond with its normal alacrity. This 
required a special effort to stretch out his hand, hence the extra words 
"Va'yishlach Avrohom es yodo." 
According to this, perhaps Avrohom's test was greater than Yitzchok's 
because Yitzchok responded to the call with alacrity, doing everything that 
Hashem intended him to actually do. Not so with Avrohom. He had to force 
himself to act at the crucial moment of taking the knife. 
By the way: Medrash Tanchumoh answers the question of the need to say 
"Va'yishlach Avrohom es yodo" in a different manner. It says that the "sitro 
acharo," the evil forces, attempted to stop Avrohom all along the way as he 
pursued fulfilling Hashem's will. Avrohom had already picked up the knife, 
but the "sitro acharo" knocked it out of his hand. This required a separate 
"Va'yishlach .. yodo," "reaching out" his hand and again picking up the 
knife. 
11) Perhaps an insight from HRH"G R' M.M. Shach shlit"a into the 
greatness of Avrohom at the time he received the prophecy of the Akeidoh 
will also answer the question. He says that we know that only Moshe was 
a prophet of such stature that he received a clear, unequivocal prophecy 
from Hashem (see Bmidbar 30:2). All other prophets, including Avrohom, 
received a clouded message, somewhat open to interpretation. This being 
the case, how might Avrohom have reacted upon receiving a prophecy to 
bring his son as a sacrifice? This was contrary to everything that Hashem 
had taught him and that he espoused to the world. Add to this the prophecy 
that through Yitzchok he would have a chain of descendants (21:12). Add 
the fact that Avrohom had this only son from Soroh at a very advanced age. 
It would have been exceedingly easy for him to read another interpretation 
into the prophecy. Yet he understood it properly and proceeded to fulfill it 
with alacrity. However, Yitzchok followed suit by relying on his father. 
12) Perhaps an insight from the Malbim will also answer the question. He 
says that the greatest component of the test of the Akeidoh was when 
Avrohom heard that he should not slaughter his son. How would he react 
at this point? Would he say to himself, "B"H my son's life is saved," and 
immediately unbind him, or would he do this with the same attitude of 
fulfilling Hashem's wish? We see from the words of the angel, "Al tishlach 
yodcho el hanaar v'al taa'seh lo M'UMOH" (22:12), which the M.R. 56 says 
means "don't cause even the smallest blemish (mum mah) in Yitzchok," 
that Avrohom wasn't relieved at the turn of events, but to the contrary, he 
was still very eager to sacrifice Yitzchok. Only upon being specifically 
commanded to stop in his tracks did he relent. This is why Avrohom was 
credited with this test, while we have no such test for Yitzchok. 
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Ch. 22, v. 11: "Vayikroh eilov malach Hashem min hashomayim" - 
Why did the angel call from the heavens rather than appear directly in front 
of Avrohom? The M.R. 56:7 says that had the angel waited to communicate 
with Avrohom on earth, the delay in time would have made it too late to 
save Yitzchok, as the blade was literally against his neck. I have difficulty 
in understanding this, as the angel could have been dispatched a bit earlier. 
Any insight would be appreciated. 
The Meshech Chochmoh answers that the angel was unable to appear in 
front of Avrohom by virtue of an halachic consideration. The M.R. 56:3 
says that when Avrohom was attempting to sacrifice his son Yitzchok he 
had the status of a Kohein Godol. The Akeidoh took place on Yom Kippur 
according to the Yalkut Reuveini (This disagrees with the Psikta Rabosi 
41:6 which says that it took place on Rosh Hashonoh, and also disagrees 
with the M.R. Shmos 15:15 which says that it took place during the month 
of Nison.), and as well it took place on the future Temple Mount at the 
location of the Holy of Holies. He says that sacrificing Yitzchok was 
equivalent to offering the incense in the Holy of Holies on Yom Kippur. 
When the Kohein Godol offers the incense on Yom Kippur no one is 
allowed to be with him (Vayikroh 16:17), not even an angel, as mentioned 
in the gemara Yerushalmi Yoma chapter one. Hence the angel was only 
able to speak to him from a distance. 
A minor point might be added to the words of the Meshech Chochmoh. The 
Torah requires that a cloud be present upon the offering of the incense on 
Yom Kippur, "Ki be'onon eiro'eh al hakaporres" (Vayikroh 16:2). The M.R. 
Breishis 56:1 says that when Avrohom came to the designated mountain he 
saw a cloud above the mountain. Besides being a sign that this was the 
mountain Hashem chose, it might also have served the purpose of "ki 
be'onon." The Meshech Chochmoh (as well as the Sforno) mentions a 
similar concept in parshas Acharei regarding the clouds of glory. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Va'yeiro Bs"D 
Ch. 18, v. 25: "Hashofeit kol ho'oretz lo yaa'seh mishpot" - Would the 
Judge of all the land not do justice - On a simple level we understand the 
words "hashofeit kol ho'oretz" in Avrohom's plea to mean that if we were 
dealing with a small-time judge who does not issue verdicts that are in line 
with justice, it would not be so startling, as he is not a major judge, and his 
influence is also limited. However, since Hashem is the Judge over the 
whole world, His not administering fair rulings is catastrophic. 
Perhaps we can explain these words in a different light and Avrohom's 
words would have a deeper meaning. 
The mishnoh R.H. 4:2, gemara 16a, says that all living creatures pass in 
judgment in front of Hashem like "bnei Morone." The gemara 18a explains 
that this means that they pass in single file. Rabbi Yochonon adds that even 
though they pass in single file, all are scanned in one go, "kulom niskorim 
biskiroh achas". Rabbi Ovadioh of Bartenura in his commentary on the 
mishnoh quotes the Rambam, who says that to grasp the answer to this 
seeming contradiction requires very deep understanding. 
Three explanations follow: 
1) Based on the concept that a person is not only held responsible for his 
direct actions, but also for all repercussions that come out of them, each 
person Is individually judged for his actions, but at the same time is also 
judged for all future effects brought about by his actions. This calculation 
is called "skiroh achas." (Rabbi Eliyohu Lopian) 
Some say that this calculation only takes place at the end of days, when all 
repercussions down until the last generation have taken place. This day is 
called "yom hadin hagodol v'hanoroh," the day of the great and awesome 
judgment. 
2) Based on the concept that Hashem's judgment takes into account not only 
the defendant, but also all who would be affected, i.e. if a person deserves 
to be incarcerated for a year, his wife and children, who are totally innocent, 
suffer the anguish of being without a husband and a father. This is not taken 
into account by a flesh and blood judge, but Hashem does take this into 
account. This is the intention of the verse, "Keil emunoh v'ein o'vel tzadik 
v'yoshor hu" (Dvorim 32:4, see Rashi d.h. "tzadik" who writes that ALL 
accept His judgment as fair). This calculation of taking into account all of 
those who might be affected is called "skiroh achas." (Kelmer Mashgiach) 
3) Based on an insight into Rashi on parshas Noach where the verse states 
that Noach was a righteous man "in his generations" (Breishis 6:9) where 

Rashi says that this can be understood in two ways; either that Noach was 
righteous to a certain level in his generation, and because of that generation 
he was limited to a certain level, as he was drawn down by his 
environment's negative influence, and had he lived in the generation of our 
patriarch Avrohom, he would have been strongly influenced for the better, 
and would have been much greater, or that he was only considered a 
righteous person of note in his generation, as almost all others were lowly, 
and had he lived in the generation of Avrohom, who was very righteous, 
Noach's level would have paled in comparison. Numerous commentators 
say that there is no disagreement between these two explanations as to 
Noach's level of righteousness. Rather, they only disagree what the verse is 
stressing. All agree that to be a worthy person, Noach would have to be 
greater if he was exposed to Avrohom, and less worthy when actually 
compared to those among whom he lived. This is because one is strongly 
influenced by his surroundings, being drawn downwards by lowly people, 
and propelled upward when in the company of lofty people, as per the 
Rambam hilchos dei'ose 6:1, who exhorts us to live among worthy spiritual 
people, and not among lowly, negative people. 
Thus it is only fair to judge a person by taking into consideration his 
environment, not just his actions. This is the meaning of judging each 
person individually, taking into account his personal actions, "kivnei 
Morone," while at the same time taking into account the actions of all those 
around him, "biskiroh achas," to fairly decide what can be expected of a 
person living in such a spiritual climate. (Rabbi Simchoh Wasserman) 
Given any of these three explanations of "skiroh achas," Hashem judges the 
"whole world" each time He judges an individual. How ironic it would be 
to have the "shofeit KOL HO'ORETZ" not judging fairly. (Nirreh li) 
Ch. 21, v. 7: "Heinikoh vonim Soroh" - Soroh nursed children - Rashi 
questions the word "vonim," CHILDREN. Didn't Soroh only nurse one 
child, her son Yitzchok? Rashi answers that the wives of the guests brought 
along their young nursing children. These women spoke negatively of 
Soroh, saying that she was too old to conceive and give birth to a child. No 
doubt she picked up a waif from the street. To counter this Soroh nursed 
their children, thus negating their negative assertion. Surely people spoke 
badly of Soroh before the occasion of this festive meal. If so, why did Soroh 
wait until now to nurse others' children? The Ramban in hilchos ishus 21:12 
writes that if a woman offers to nurse her acquaintance's son along with her 
own child, her husband may insist that she not do so, as she might not have 
sufficient milk for his child. Therefore Soroh on her own never offered to 
nurse someone else's child. However, this was the day that Yitzchok was 
weaned, "Vayigdal ha'yeled va'yigomal" (verse 8), so there was no reason 
to not nurse someone else's child. (Rabbi Chaim Brisker) 
Ch. 21, v. 17: "Baasher hu shom" - As he is at the present - The Baalei 
Tosfos ask, "Why do we judge the ben soreir u'moreh, the rebellious son, 
'al sheim sofo,' - for that to which his acts will eventually lead, i.e. murder 
(Mishnoh Sanhedrin 71b), even though he has not yet murdered anyone, 
and yet by Yishmo'eil we find that Hashem saved his life by miraculously 
producing a wellspring in the desert (verse 19) even though his progeny 
would eventually cause some of the bnei Yisroel to die from thirst, because 
of the dictum that we judge a person by the situation at hand and not by 
considerations of what the future holds, "ba'asher hu shom," as per the 
gemara R.H. 16b? They give two answers: 
1) "Hu atzmo" - The rebellious son has sinned HIMSELF, while it is only 
the descendants of Yishmo'eil who have sinned regarding water. 
2) "Mas'chil b'a'veiroh" - The rebellious son has already BEGUN sinning 
by stealing, thus he has started down the road to eventually committing 
murder. Yalkut Reuveini on parshas Ki Seitzei offers a third answer in the 
name of the Sefer Galanti: 
3) "Y'fas to'ar" - Since the union that brought about the existence of the ben 
soreir u'moreh was between a ben Yisroel and a "y'fas to'ar," someone who 
the Torah frowns upon marrying and only does this as a concession, and as 
well the Torah indicates that no good will come of this union (see Rashi on 
Dvorim 21:11 d.h. "v'lokachto"), putting him to death even before he has 
killed is justifiable. 
There is an allusion to the question raised and to the answers given within 
our verse. (See Niflo'ose MiToro'secho page 174 who says part of the 
following.) If we take the words "V'LO YISHMA" and the two following 
letters from the beginning of the next word "A'Leihem," we have "V'LO 
YISHMO'EIL." This indicates that the outcome of this situation is not the 
same as by Yishmo'eil. The reason that it is different by the ben soreir 
u'moreh is shown by the remaining letters of "a'leiHeM, Yud-Hei-Mem. 
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The letter Yud stands for "Y'fas to'ar," Hei stands for "Hu atzmo," and Mem 
stands for "Mas'chil b'a'veiroh." 
Answer To Last Week's Question: 
QUESTION: Ch. 14, v. 3: "Hu yam Ha'melach" - It is the salt-sea - 
Rashi on verse 7 twice states that names mentioned in the verse were not 
yet existent and yet were used in the verse "al shem ho'osid," because they 
would be so named in the future. If so, why didn't Rashi say the same here, 
four verses earlier,since it only became Yam Ha'melach after S'dome and 
Amoroh were destroyed? 
ANSWER: "Eimek Hasidim" means VALLEY of the Sidim. "Yam 
Ha'melach" means the salt-SEA. The same place cannot be both a valley 
and a sea. We must say that it was once a dry valley and then later filled 
with salty water. Indeed, Rashi says this. It is obvious that we are speaking 
of two different time periods and therefore Rashi does not mention "al shem 
ho'osid." When a place has two names there is the possibility that it was 
given two names. However, if a name is mentioned because of a happening 
in the future or named after a person who was not yet born, Rashi points 
out "al shem ho'osid." 
A Gutten Shabbos Kodesh. 
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi Yissocher Frand 

RavFrand 
The Paradigm of Avraham Avinu / Marriages Are Dynamic 
Relationships 
Parshas Vayera 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #962 – Hard Cheese: Hot Dog After Pizza – Is There a Problem? Good Shabbos! 
The Paradigm of Avraham Avinu 
I would like to share two stories that are both related to Parshas Vayera. 
The first is an article written by a first lieutenant in the Israeli Army who 
participated in the “Second Lebanon War” (July-August 2006): 
“I remember the two weeks of near face to face combat, the confused 
orders, and insufficient combat gear; the intense hunger, physical and 
emotional exhaustion, and toughest of all the self-imposed silence and 
disassociation without our surroundings.” 
(If you recall, this war was not very well planned. Soldiers were sent into 
battle without the right equipment. They did not even have proper food 
rations. By most accounts, it was a “failure” for the Israeli army.) 
“Our attitude was ‘now is not the right time to complain but when it is all 
over – when the air raid sirens stop and we are out of these fatigues – we 
can talk and the truth will be known.’ When the news came that we were 
receiving a day off, our hearts soared. We suffered so much stress and 
hardship; where would we go? How should we take full advantage of this 
gift? Rumors began to circulate that we were going to some school in 
Migdal HaEmek. ‘This must be a joke’, I thought. ‘Who ordered 10 buses 
to bring us to some Yeshiva with some Rabbi who is just going to try to 
brainwash us?'” 
“Tired and emotionally drained, we got off the buses and stood face to face 
with an old world looking Jew complete with white beard, side-locks, and 
a long jacket.” 
(This Rabbi happens to be Rabbi Yitzchak Dovid Grossman, also known 
as the ‘Disco Rabbi’; Chief Rabbi of Migdal HaEmek, founder and dean of 
Migdal Ohr educational institutions and a member of the Chief Rabbinate 
Council of Israel.) 
“Here it comes, I thought, the push to put on Tefillin or to say some prayers. 
Some day off!” 
“Boys”, the Rabbi thundered, “I suggest the first thing you do is take a dip 
in the pool to freshen up. In the meantime we will make you something to 
eat.” 
(How did this story occur? The rumor got around in Northern Israel that the 
army needed a place for 600 soldiers to have a little R&R (Rest and 
Relaxation). Rabbi Grossman heard about this, he said “What’s the 
problem – 600 soldiers? They should all come here, of course we have 
room!” This is how this battalion came to Yeshivas Migdal HaEmek.) 
“With the echoes of war from the battlefield still in our ears, it seemed like 
a mirage or a hallucination. Soft music came from everywhere and flowing 
water and greenery surrounded us. Within minutes the tables were set with 
cold refreshing watermelon, cakes, beverages, cheeses, fresh vegetables, 
and soft rolls. Then we heard, ‘Out of the pool! Get dressed and eat 
something!’ We saw piles of new undergarments, 600 new undershirts, and 

underwear appeared as if out of nowhere, laid out on tables for our 
choosing.” 
“Rabbi Grossman sat with us and laughed. Have a good time boys. Have a 
great time. This evening I will put on the most spectacular performance that 
you have ever seen.” 
(Here is the line the soldier wrote that I want to emphasize.) 
“I am not a religious person by any means but I cannot help but envision 
the first Jew, Avraham, standing and personally serving his guests, 
perfectly naturally without the slightest hint of condescension. He 
respected each individual and cared for his needs. Like Avraham, Rabbi 
Grossman saw this as an obvious act of kindness, a mission of a mitzvah 
that had fallen into his hands.” 
“As the evening continued, we learned that this is the essence of who Rabbi 
Grossman is and what he is all about. He said, ‘Tell me friends; I heard that 
you are lacking different pieces of equipment. Do me a favor. Here’s paper 
and pencil. Just write down everything you are missing and leave the paper 
on the table.’ That night we enjoyed the entertainment and afterwards slept 
in soft beds in air-conditioned rooms. Like a fairy tale, we woke the next 
morning and could not believe our eyes. Mounds of gear that we 
desperately needed had arrived at Migdal Ohr. A small note from Rabbi 
Grossman said, ‘To my dear friends, with all my heart.’ Rabbi Grossman 
personally and immediately raised over $60,000 worth of equipment from 
friends – literally overnight. The essential equipment included ceramic 
bulletproof vests, helmets, canteens, knee pads, backwater packs, night 
vision goggles, toothbrushes, socks, and more.” 
As this soldier mentions, this story is in the great tradition of Avraham 
Avinu. Avraham Avinu suspected that the strangers before him who came 
to his door were idol worshippers. Rashi says on the words “wash your 
feet” [Bereshis 18:4] “wash off your feet from the dust of Avodah Zarah“. 
Yet he served them like kings. Through such activities, Avaham and Sarah 
were able to accumulate “the souls you made in Charan” [Bereshis 12:5], 
bringing thousands of people “under the wings of the Divine Presence”. It 
is in that tradition that people like Rabbi Grossman can make indelible 
impressions on even the most hardened of Israeli soldiers, who as they write 
further in this article “had never seen a pair of tsisis in their entire lives”. 
We must try to emulate this paradigm, to accept people for what they are 
without being judgmental or condescending. They are Jews. We need to 
help them and ask questions later. 
Marriages Are Dynamic Relationships 
The other story I would like to share is the following: 
There is a comment in a Rashi in this week’s parsha which is actually a 
quote from the Talmud [Bava Metziah 87a]. The pasuk [verse] says, “They 
said to him, ‘Where is Sarah your wife?’ And he said, ‘Behold! In the tent!'” 
[Bereshis 18:9]. Rashi notes: “The ministering angels knew where our 
mother, Sarah, was, but they nonetheless asked, to make it known that she 
was modest, in order to endear her to her husband…” 
They asked a rhetorical question, to complement Sarah in her husband’s 
eyes and to make her more precious to him. 
Rav Wolbe, in an essay he wrote for Chasanim [grooms] asks a simple 
question: When someone speaks at a Sheva Brochos in front of newlyweds, 
he speaks of how wonderful the Chosson is and how wonderful the Kallah 
is in order to cement the relationship between Chosson and Kallah. 
However, at this point Avraham Avinu was almost 100 years old and Sarah 
was almost 90. It is not clear exactly at what age they got married to each 
other, but it was certainly many years earlier. We would think that by now 
either “the bride was endeared enough” to her husband or that by now 
nothing would help. 
Rav Wolbe therefore asks, what is the point of the angels attempting to 
further endear Sarah to her husband by pointing out how modest she was? 
Furthermore, we are talking about Avraham Avinu – a Tzadik who is the 
pillar of the world. We do not normally associate him with romance. 
Therefore, what is this matter of “endearing her to her husband” that the 
angels were trying to accomplish? 
Rav Wolbe answers that from here we see that the matter of “increasing 
endearment” is something which is necessary the entire lifespan of a 
couple! We see from this Gemara that a person can be married for 30 years, 
50 years, 60 years or more but marriages are dynamic relationships and 
dynamic relationships need constant growth and constant renewal. 
Rav Wolbe further buttresses this idea by citing the Gemara in Nida. The 
Gemara suggest that the whole institution of the halachic requirement of 
enforced separation between husband and wife during a woman’s nida 
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period is so that the wife, when she comes back from the mikva should be 
“as dear to her husband as a bride who enters the marriage canopy” [Nida 
31b]. One of the worst things for a marriage, Rav Wolbe points out, is 
boring routine (shigra). That can destroy a marriage. There must be a 
constant process of “to make her dearer to her husband” even for an 
Avraham Avinu and even for a Sarah Imeinu, no matter how many years 
they have been married. This is something needed in every marriage. 
I want to relate a story I heard from Rav Nosson Friedman that brings out 
this idea. This story is originally from Rav Sholom Meir Wallach in Eretz 
Yisrael. 
There was a Jew named Rav Dovid Hirschovitz. He was an American who 
went to study in the Mir Yeshiva in Europe (before World War II). After 
spending some time in the Mir, he came back to live his life in the United 
States. At some point later in his life, he went to visit Eretz Yisrael. Since 
he was an “old timer” from the Mir Yeshiva in Europe, he visited Rav 
Chaim Shmuelevitz, zt”l, the great Mirer Rosh Yeshiva. It could have been 
more than 40 years since they had seen each other. 
Rav Hirschovitz had a reunion with the Rosh Yeshiva. Rav Chaim 
Shmuelevitz greeted him warmly. He hugged him and kissed him. He was 
so happy to see him. They renewed old times. Rav Chaim said he wanted 
to invite him to his house for lunch. He checked with his wife and brought 
his guest home for lunch. 
At the meal, Rav Chaim acted in what Rav Hirschovitz thought was a very 
strange manner. When Rav Chaim first walked into the house he asked his 
wife “What are you serving for lunch?” She said “I am serving chicken and 
rice”. Rav Chaim Shmuelevitz, the great Rosh Yeshiva, the great maggid 
shiur, the great Baal Mussar sat down to eat the chicken and rice. He 
gobbled up the chicken and rice, leaving only bones on the plate. He 
literally cleaned his plate. He asked his wife, “What kind of spices did you 
use in this rice? It is delicious!” She told him and he asked for another 
portion. She brought out another portion of the rice which he quickly 
finished off. Again he said “So, geshmak! Really delicious!” 
Rav Hirschovitz could not believe what happened to the great Rav Chaim 
Shmuelevitz. After Mrs. Shmuelevitz left the room and was out of earshot, 
the guest said to Rav Chaim “What happened to you? In the Mir in Europe 
you were so involved in learning. The only thing you thought about day 
and night was Torah learning to the extent that people had to remind you to 
eat!” When you ate, people had to remind you to bentch because you forgot 
that you ate. 
[Someone once told me that on Chanukah, after Rav Chaim Shmuelevitz 
lit the candles, he said HaNeiros Halalu, but he did not sing Maoz Tzur, 
because singing Maoz Tzur was only a ‘minhag‘ [custom] and he was 
prepared to forego the minhag so that he could go back to learn right away. 
Rav Chaim Shmuelevitz was that type of masmid [diligent student]. We 
look at Rav Chaim Shmuelevitz as a Gaon Olam (world-class genius) 
which he was, but he was also an exceptional masmid.] 
However, forty years later Rav Chaim Shmuelevitz was asking about the 
recipe for the rice and cleaning his plate! Rav Hirschovitz could not 
understand it. 
Rav Chaim Shmuelevitz told him, “You should know, I am the best maggid 
shiur [lecturer in Talmud] in Eretz Yisrael. This is not bragging. I worked 
on these shiurim for forty years. I said these shiurim in the Mir in Europe 
and in Shanghai. I worked over, refined, sifted, and resifted these shiurim 
so much. These shiurim are gold! Yet, after I say a shiur, when a 17-year-
old bochur says to me, “Rebbe that was a good shiur” – that makes my day! 
What does a 17-year-old boy know? He does not begin to grasp all the 
questions resolved by my presentation and the clarity accomplished by my 
approach to the Talmudic passage. Yet, his complement makes me feel 
good, because that is human nature. 
“This lunch,” he told his guest “is my wife’s shiur“. This is what she lives 
for – to take care of me. Therefore, to make her feel good, I eat what she 
provides me with relish and with gusto. I clean my plate to eat up every 
morsel of what she provides. I did not become a glutton. This is her shiur 
and I want to show her that I appreciate it. 
This is the idea of “to endear her to her husband”. This story of Rav Chaim 
Shmuelevitz took place when he was already an older man. He must have 
been married for more than 50 years. However, every wife and every person 
needs a complement regardless of how long they have been married. 
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HBRHW...‰ 
“…And I will increase your children like the stars of the Heaven and 
like the sand at the edge of the sea, and your seed shall inherit the gate 
of its enemy.”(Genesis 22:17) 
Following the Akeida, the binding of Yitzchak, when Avraham proved that 
he would follow HaShem’s will even at the expense of giving up what he 
held most dear, the angel of G-d made him a promise. 
He said that Avraham’s children, descended from Yitzchak, would be 
doubly blessed: once in Avraham’s merit and once in Yitzchak’s, and that 
merit would stand with them through all time until the coming of Moshiach 
and the final Redemption. 
The fact that the Torah connects the numerous progeny of Yitzchak to 
inheriting his enemy is no coincidence. However, it will not be through 
sheer numbers that Yitzchak’s descendants will overcome, but rather 
through the increase in a certain type of person. 
In various places, the Jews are compared to stars, sand, and dust. 
Comparing us to dust represents a time when we are very low, trampled on, 
and easily scattered. That analogy was not used here. Here we find two 
different comparisons with one common thread. 
Stars represent the Jews when we are at our best. High above the world, 
merely casting our glow down below us but not really involved in any 
meaningful way. There is a benefit to being able to set an example for the 
world without necessarily being caught up in the minutiae like other people. 
Then there is the sand of the sea. There are many places with sand, such as 
the desert, but that is not the comparison made. Here we are promised that 
there will be more of us who are like the sand at the edge of the sea. Despite 
the constant pounding of the waves, the sand by the shore stands firm and 
stops the waves from overstepping their bounds. 
This represents Jews when we are of necessity involved in the world, but 
we set borders and boundaries, lines we won’t cross - literally, lines in the 
sand. The type of Jew who will merit standing against the incessant hatred 
and attempts to destroy us by our enemy, Yishmael, is the one who never 
gives up. Just as the sand may be covered by the ocean for thousands of 
miles, but there is a point at which it says, “Enough!”, so are the Jews who 
refuse to give up their belief in HaShem and His Torah even upon continued 
attacks and aggression one day going to stop the enemy in his tracks, and 
wash him away. 
The Akeida showed us that we have the strength and determination to stand 
tall in the face of adversity, buoyed by our confidence in HaShem. May we 
soon merit to inherit the gate of our enemy as we greet the Melech 
HaMoshiach and usher in the era when all nations will recognize the 
Creator as Avraham Avinu did. 
During the Holocaust, many felt that G-d had forsaken His people. But 
those closest to Him knew the truth. Included in this group were the holy 
martyrs of Telz, Lithuania, HaShem Yinkom Damam, guided by the great 
R’ Avraham Yitzchok Bloch zt”l HYD. When the Nazis came to Telz, R’ 
Avraham Yitzchok was not fazed by their threats and continued to nurture 
his flock with words of strength and encouragement. 
Once, in the days before he and his followers were murdered on the 20th 
of Tamuz, R’ Avraham Yitzchok was accosted by a nazi who hit him about 
the head with a hammer and taunted, “Where is your G-d, Herr Rabbiner?” 
The Telzer Rov looked him in the eye and replied, “He is not only my G-
d, He is your G-d; and the world will yet see this.” 
CORRECTION: LAST WEEK WE SAID THAT HAGAR’S ATTITUDE 
CHANGED WHEN YISHMAEL WAS BORN. THANKS TO THE 
ATTENTIVE READER WHO REMINDED US THAT SHE ACTUALLY 
MISCARRIED THE BABY WITH WHICH SHE WAS PREGNANT AT 
THE TIME SHE WAS SENT AWAY, AND YISHMAEL WAS 
CONCEIVED AND BORN LATER. AN ERROR IS NOT A MISTAKE 
UNTIL YOU REFUSE TO CORRECT IT. ש 
Now You Know 
In one of the most famous episodes in chumash, angels came to Avraham 
to herald the promise that he would have a child by the following year. 
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Sarah, overhearing this from inside the tent, laughed to herself, asking, 
“After I’m old will I be young and fertile? And my husband is old too.” 
When HaShem asked Avraham why Sarah laughed, He didn’t mention the 
fact that she had included Avraham’s advanced age in her remarks. 
From here our Sages learn that one is permitted to bend the truth, in this 
case by omission, in order to preserve Shalom Bayis, marital harmony. 
What had Sarah actually said? That Avraham was old. He knew that; he 
said it himself! Besides, surely after being married for so many decades he 
would understand that she meant no malice and he would take it the right 
way, wouldn’t he? 
We learn from this how careful one must be not to say something that can 
even be misconstrued in a hurtful way. 
We don’t blame the person who is hurt for their feelings, as we see HaShem 
did not expect Avraham to be 100% OK with these words and “make” them 
innocuous. That is a precious lesson in Shalom Bayis. 
Thought of the week: 
The most pathetic person in the world is he who has sight, but no vision.– 
Helen Keller 
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Torah Attitude 
Parashas Vayeira: Treating Strangers With Kindness 
November 17, 2016 
Summary 
It seems strange that the Torah does not mention why G’d appeared to 
Abraham. G’d revealed Himself to Abraham to visit him, since he was sick 
after his circumcision. Abraham had made it his life’s mission to do acts of 
kindness, especially looking after travelling strangers and providing them 
with meals. Abraham’s longing and eagerness to perform acts of kindness 
was so strong that he was more pained by the absence of visitors than by 
his physical situation due to his circumcision. Tending to the needs of 
strangers is greater than accepting a Divine revelation. Our obligation to 
show G’d honour and respect is not for G’d’s benefit, but for ours. G’d has 
“pleasure” when we take an interest and look after His creations. The only 
detailed description in the Torah, of how Abraham fulfilled the 
commandments of the Torah, is the description of how he looked after his 
visitors. We may not be able to fully emulate Abraham’s conduct, but we 
are able to follow in his footsteps and show a genuine interest in our fellow 
human beings as worthy descendants of this giant of kindness. 
G’d’s Purpose Not Mentioned 
In the beginning of this week’s parasha, G’d appears to Abraham who is 
sitting at the entrance of his tent on a very hot day. The Torah does not tell 
us why G’d appeared to Abraham but continues and describes how 
Abraham suddenly notices three strangers passing by. This seems very 
strange. 
Visiting The Sick 
The truth is that G’d did not reveal Himself to Abraham to instruct him 
what to do or to teach him a new mitzvah. Neither did G’d appear to reveal 
any future events. Rashi quotes from the Talmud (Sotah 14a) that G’d 
simply came to visit Abraham who was sick after his circumcision. This 
was the third day after Abraham’s circumcision, and G’d came to inquire 
to his welfare as he was in great pain (see Bava Metzia 86b). The Talmud 
teaches that this is one of the ways how we can fulfill the commandment 
(Devarim 18:5): “You shall follow after Hashem your G’d.” This, says the 
Talmud, means that we shall emulate G’d’s acts of kindness: “Just as G’d 
dresses the naked … so shall you, just as G’d visits the sick … so shall you, 
just as G’d comforts the mourners … so shall you and just as G’d buries 
the dead … so shall you.” 
True Provider 
When Abraham saw the three strangers, it put him in a great dilemma. On 
the one hand, he was being greatly honoured by G’d Who had come to 
“see” how he was feeling. On the other hand, the three strangers could no 
doubt do with a rest and a meal on such a hot day. Even more, this was the 
opportunity to invite visitors that Abraham had been waiting for. Abraham 
could not imagine that a day would go by without performing an act of 
kindness. He personified what the Chofetz Chaim used to teach; just as we 
are obligated to fix time for Torah study every day, we must make sure to 
do an act of kindness on a daily basis. The Chofetz Chaim wrote a book 
where he explains in detail our obligation to perform acts of kindness. 
Based on the words of the Prophet Michah (6:8): “And what does G’d 

expect of you … to love [to do acts of] kindness …”, he called this book 
Ahavas Chesed (Love Kindness). The Chofetz Chaim explains (2:1) that 
the prophet instructs us, in the name of G’d, that it is not sufficient that we 
are ready to do kind deeds when they present themselves. Rather, we have 
to develop a love for doing kindness and look for opportunities to do so. 
The Midrash Rabba (54:6) describes how Abraham had made it his life’s 
mission to do acts of kindness, especially looking after travelling strangers 
and offering them meals. He utilized this to teach his guests about the 
existence of G’d, and how He is the true provider for all our needs. 
Great Pain 
Despite Abraham’s great pain on the third day after his circumcision, he 
went out to sit at the entrance of his tent. He hoped that he would find some 
travelers who would be on the road, despite the intense heat. As a matter of 
fact, G’d had specially brought about the heat in order to prevent Abraham 
from exerting himself to look after visitors. However, Abraham’s longing 
and eagerness to perform acts of kindness was so strong, that he was more 
pained by the absence of visitors than by his physical discomfort from the 
circumcision. 
Strangers Greater Than Divine Revelation 
Now that Abraham was able to invite visitors, he had to make a quick 
decision, whether to stay with his Divine “guest” or tend to the travelers. 
As amazing as it may sound, Abraham decided to ask G’d to wait while he 
was tending to the needs of the travelers. As it says (Bereishis 18:3): “And 
he said, ‘My Master, please if I find favour in Your eyes, please do not go 
away from Your servant.’” The Talmud (Shabbos 127a) states that this 
teaches us that tending to the needs of strangers is greater than accepting a 
Divine revelation. The Talmud continues that although it would not be 
proper for someone to ask a great personality to wait, G’d allows this kind 
of conduct with respect to Himself. Similarly, the Talmud (ibid) teaches 
that it is more important to look after visitors than to go to learn or pray. 
On this basis, the Chofetz Chaim (Ahavas Chesed 3:1) rules that there can 
be a situation where someone is on the way to shul and sees some visitors 
who need help. Tending to their needs may take priority over going to shul. 
Put G’d On Hold? 
This seems strange. If it is not proper to ask a fellow human to wait, how 
can it be acceptable to ask G’d to wait? The answer may be that Abraham, 
who merited a Divine revelation, was not honouring G’d. On the contrary, 
G’d was honouring Abraham. The same applies when we study Torah and 
pray to G’d. We are not doing anything for G’d. Rather, we are utilizing an 
opportunity G’d gave us. Any honour or respect that we show G’d does not 
add anything to G’d. As we say in the Adon Olam prayer: “Master of the 
universe, Who reigned before anyone was created … and after everything 
has ceased to be, He alone will reign in awesomeness.” We have nothing 
to give G’d, and we cannot take anything away from G’d, neither respect 
nor disrespect has any effect on Him. Any obligation we have to show G’d 
honour and respect is not for His benefit, but for our benefit, as we will be 
rewarded when we follow His instructions. 
G’d’s Pleasure 
Obviously, parents have tremendous pleasure when they see someone who 
looks after the needs of their children. Similarly, artists enjoy when people 
appreciate their artistic creation. In the same way, G’d takes “pleasure” 
when we take an interest and look after our fellow humans. For every 
human being is G’d’s creation, created in His image. This is why G’d 
allows us to give priority to look after the needs of other people before 
showing our respect for G’d. 
Detailed Description 
Our sages teach that Abraham fulfilled every commandment in the Torah, 
as he understood his purpose and mission in life (see Rashi Bereishis 26:5). 
However, the Chofetz Chaim (Ahava Chesed 3:2) points out that the only 
detailed description in the Torah, of how he fulfilled the commandments, 
is when the Torah relates how he looked after his visitors. This, says the 
Chofetz Chaim, comes to teach us the importance and significance of doing 
acts of kindness in general, and taking care of strangers in particular. 
Role Model 
We may not be able to live up to the high standards of Abraham, who 
exerted himself while suffering from physical pain. Nevertheless, the Torah 
describes Abraham’s conduct to inspire us, his offspring, for all 
generations. As the Tana D’vei Eliyahu Raba (Chapter 25) says, “Every 
person is obligated to say, ‘when will my deeds reach the deeds of my 
Patriarchs?’” Even if we cannot fully emulate Abraham’s conduct, we can 
follow in his footsteps and show a genuine interest in our fellow human 
beings as worthy descendants of this giant of kindness. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
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Vayeira 
1. The Standard to Which Avraham was Held 
The Midrash Tanchuma at the beginning of the portion of Lech Lecha 
discusses the obligation of bringing a burnt offering (korban olah). Rebbe 
Yishmael states that one brings a burnt offering in order to atone for the 
nonperformance of a Positive Commandment and for transgressing a 
Negative Commandment. Reb Shimon Bar Yochai states that the burnt 
offering atones for “hirhur haleiv – inappropriate thoughts,” which are 
issues and concerns that are not verbalized. 
The Gemara in Tractate Zevachim tells us that although when one violates 
a Positive Commandment, repentance alone is sufficient to bring about full 
atonement, in order to be reinstated in the good graces of G’d, one must 
bring a burnt offering. It is equated to bringing a gift to the Master. 
The Torah states after Avraham had miraculously defeated the four mighty 
kings, G’d said to Avraham, “Fear not Avram I am a shield for you; 
your reward is very great.” The Midrash Tanchuma states, “After 
miraculously defeating the four mighty kings, Avraham reflected upon and 
questioned the Attribute of Justice (Midas HaDin). What did he say? Reb 
Levy says, ‘Avraham had said in his heart, ‘I am concerned that perhaps I 
have received all of my reward in this world. G’d has assisted me in 
defeating the kings and rescued me from the fiery kiln. Perhaps I have been 
rewarded in this world, and will not be rewarded in the world to come. G’d 
said to Avraham, ‘Because you have reflected (and thus had concern) upon 
My actions, you must bring a burnt offering. You must bring your son, your 
only beloved son (Yitzchak), as an olah.’” Thus, the most difficult of the 
ten tests that Avraham faced was precipitated by a slight spiritual failing. 
Why was Avraham’s concern considered a claim against him? Factually, 
since Avraham had merited the many miracles that G’d had performed on 
his behalf, Avraham’s concern seems to be valid. Nevertheless, the 
Akeidah was necessary to atone for this inappropriate thought. 
One who truly reveres and esteems G’d and serves him with dedication 
must do so without concern about the consequences or result of his actions. 
One should only be concerned regarding the quality of his service to the 
Master. As it states in Ethics of our Fathers, “Be as servants who serve the 
Master not to receive reward.” For someone of Avraham’s caliber of 
spirituality, although he was not motivated by compensation, his concern 
post facto regarding his merits was considered inappropriate. 
Avraham needed to correct his “hirhur haleiv” (thoughts of the heart). That 
correction was facilitated through the Akeidah, which was to bring his 
special son Yitzchak as a burnt offering. This was the most difficult of the 
tests because G’d had previously promised him that Yitzchak’s descendants 
would be as numerous as the stars in the heavens and the dust on the earth. 
If in fact that would be so, how could G’d ask him to sacrifice Yitzchak as 
a burnt offering? The two statements are irreconcilable. However, this 
contradiction did not deter or affect Avraham to any degree. As it states in 
the Torah, “He rose early in the morning” to go to the Akeidah. He did 
not reflect upon the question for an instant. He followed G’d’s command 
with zeal and alacrity. This act of self-negation was considered the ultimate 
correction for his earlier failing regarding his inappropriate concern. 
The satan, the prosecutor of the Jewish people, is silenced on Rosh 
Hashanah because of the merit of the Akeidah, which came about as a result 
of Avraham’s negation of himself to adhere to G’d’s request. Because he 
did not hesitate and question G’d for a moment, the merit of the Akeidah 
will protect the Jewish people until the end of time. Why when one acts 
without any level of computation and with total negation on behalf of the 
Master, is it considered the ultimate accomplishment? King Solomon 
writes in Ecclesiastes, “G’d made man straight, and they have sought out 
many computations…” G’d endowed man with the ability to follow His 
Will without question. It is only because of one’s own conflict of interest 
that causes one to do differently. Avraham, through his level of self-
negation at the Akeidah restored the “straightness” of man. 
2. The Patriarchs, The Jew’s Link to G’d 
The Midrash at the beginning of the Portion of Vayeira states, “How many 
blessings does one recite every day. Our Rabbis teach us that every day one 
must recite eighteen blessings (shemoneh esrei) – Amidah (silent prayer) 
What is the basis for reciting eighteen blessings? Reb Shmuel bar Nachman 
says, ‘To correspond to the eighteen times our holy Patriarchs are 
mentioned in the Torah. However, we find that the holy Patriarchs are 
mentioned nineteen times and not eighteen times…The reason there is no 
nineteenth blessing to correspond to this additional mention of the 

Patriarchs is because the Torah only mentions two of the Patriarchs - Elokei 
Avraham and Elokei Yitzchak (G’d of Avraham and Yitzchak). It does not 
include Elokei Yaakov - as the other instances when the Torah mentions all 
of the three Patriarchs - Elokei Avraham, Elokei Yitzchak, Elokei Yaakov 
(G’d of Avraham, Yitzchak, and Yaakov). ” 
The Torah states, “You shall serve G’d with all of your heart…” The 
Gemara in Tractate Berachos asks, “What is service of the heart? It is prayer 
(tefillah).” The purpose of prayer is to acknowledge G’d and beseech Him 
for our needs. By articulating all of one’s needs within the context of the 
Amidah, one is acknowledging the fact that all that one has emanates from 
G’d’s Kindness. There is nothing that is happenstance, rather it is because 
G’d Wills it to be. One’s health, financial predicament, and every aspect of 
one’s life is endowed by G’d, independent and unrelated to one’s own 
initiative. 
The first blessing of the Amidah states, “…Who recalls the kindness of the 
Patriarchs…” It is only because of the merit of the Patriarchs that the Jew 
has the privilege to having and audience with G’d to supplicate Him for his 
needs. The Jewish people are beneficiaries of G’d’s Kindness only because 
of the merit of the holy Patriarchs Despite, the lack of one’s worthiness, the 
merits of the Patriarchs activate the Attribute of Mercy. Every aspect of our 
supplication through the Amidah reflects the basis for G’d having mercy 
upon us. This is reflected through the eighteen blessings which signify the 
eighteen times the holy Patriarchs are mentioned in the Torah. 
The Torah tells us that the only species that qualify as an offering are the 
ox (shor), sheep (kesev), and goat (eiz). It is through the sacrifices of these 
species that the Mercy of G’d is evoked. Chazal explain that the ox was 
chosen to be one of the species qualified to be an offering in the merit of 
Avraham, our Patriarch. As the verse states, “Avraham ran to the 
cattle…” Thus, Avraham is associated with the ox. The sheep (kesev) was 
chosen to be an offering in the merit of Yitzchak. As the verse states 
regarding the Akeidah (binding of Yitzchak), “And Avraham looked up 
and saw- behold a ram – after it had been caught in the thicket…” The 
goat (eiz) was chosen to be an offering in the merit of Yaakov. As the Torah 
states regarding Rivka, our Matriarch, telling her son Yaakov to take the 
blessing from his father Yitzchak, “So now, my son, heed my voice to 
that which I command you. Go now to the flock and fetch from there 
two good goats…” These goats were meant to be prepared by Rivka as 
delicacies through which Yaakov would receive the blessings from 
Yitzchak. Thus, all of the species that activate the Attribute of Mercy, were 
chosen in the merit of our Patriarchs. 
The Midrash continues, “Even if one is not worthy that G’d should respond 
to his supplication; nevertheless, if he prays and supplicates Him 
abundantly, He will respond to his tefillah and do kindness to him. As it 
states, ‘All the ways of G’d are kindness and truth…’ As G’d says, ‘I have 
placed kindness before truth. The verse states, ‘Righteousness (tzedek) and 
justice (mishpat) to all of Your people….’ We see again that righteousness 
precedes justice. Reb Simlaee states, ‘You must know that all the ways of 
G’d are Kindness. As we see the Torah begins with a demonstration of 
G’d’s Kindness. He adorned the bride. He formed Chava to be the 
appropriate wife for Adam so that she should be his helpmate. The Torah 
closes with an act of kindness as we see that G’d buried Moshe. In the 
middle of the Torah we also see G’d’s kindness. After Avraham had 
circumcised himself, G’d and His retinue of angels visited him when he 
was recovering.” Meaning, that although G’d can invoke justice, He 
chooses to do kindness before the institution of Justice. Although G’d 
wants to invoke His Attribute of Mercy/Kindness upon the Jewish people; 
it nevertheless, needs to be initiated through the eighteen blessings of the 
Amidah which reflect the merit of the holy Patriarchs. 
3. Avraham’s Unique Ability to Impact Upon Humanity 
The Torah describes the unique level of Avraham’s hospitality. He had 
hosted the three wayfarers in a manner that was befitting for a king. Chazal 
tell us, “The righteous say little but perform in abundance.” The Torah 
states regarding Avraham’s hospitality, “I will fetch a morsel of 
bread….” Although it seems from Avraham’s words that he was going to 
host his guests on the most minimal level, the Gemara in Tractate Bava 
Metzia tells us that the meal that Avraham had presented before them was 
the equivalent of a banquet that was offered by King Solomon at the height 
of his reign. 
The Torah then describes how Avraham ran to inform his wife Sarah and 
his household to begin preparing the feast. The Torah states, “So Avraham 
hastened to the tent to Sarah and said, ‘Hurry! Three se’ahs of meal, 
fine flour! Knead and make cakes.!” Chazal tell us that although Sarah, 
at the time was eightynine years old she hastened to knead the equivalent 
of 300 lbs. of dough. The Torah continues, “Then Avraham ran to the 
cattle…and gave it to the youth who hurried to prepare it.” Why did 
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Avraham need to hasten to mobilize his entire household to prepare a feast 
for these wayfarers? Why did he not host them in a more leisurely manner? 
In addition, why were the guests worthy of such an elaborate feast? 
Avraham’s hospitality was more than an expression of his kindness. His 
chesed was implemented as a vehicle through which he brought humanity 
to monotheism. It was not doing kindness for its own sake, but rather, it 
was utilized as means to a spiritual end. The Midrash tells us that Avraham 
was always successful in his objective of dispelling and refuting pagan 
beliefs from his guests. He had convinced them beyond any doubt that there 
is only One Omnipotent G’d who is continuously involved in every aspect 
of existence. After he would conclude the elaborate feast the guests would 
say, “Thank you master Avraham for the food you provided.” He would 
then respond, “I am not the master you should thank. There is but One 
Almighty Master who provides everything.” This was the beginning of the 
dialogue that Avraham would engage in with his guests to bring them to 
monotheistic beliefs. Since Avraham’s hospitality was only a means to 
glorify the Name of G’d through the espousal of monotheism, he 
understood and appreciated the value of the means to bring about the end. 
This was demonstrated through his urgency to perform the kindness 
without delay. Every moment was an opportunity to dispel pagan beliefs 
and bring the individual under the wings of the Divine Presence, thereby 
meeting the objective of Creation, which is “for My Glory I have Created 
it.” 
There is an argument in the Midrash regarding the stature of the three 
wayfarers. One opinion is that they appeared as lowly Arabs while another 
says that were actually princes. Regardless of their stature, Avraham ran 
towards them, prostrated himself, and urged them to accept his hospitality. 
At this time, Avraham had enormous wealth and was renowned throughout 
the world. Why would he prostate himself before his guests? Even if the 
guests had been princes, nevertheless, Avraham’ status had superseded 
their stature because he had been established as the “father of all nations.” 
Seemingly, this level of negation demonstrated by Avraham is out of 
character for a man of his renown. Based on the opinion that they were 
Arabs, Avraham’s prostration and zeal is even more difficult to understand. 
After all of the hastening and preparation, Avraham himself was the one to 
serve his guests the feast. What is the value of this level of hospitality? Why 
did he need to negate himself to such a degree before his guests? 
Since Avraham’s hospitality was only a vehicle to bring people to 
monotheism, every nuance of his involvement was crucial to bring about 
the result. Whenever one approaches another with a proposition, the initial 
response of that individual is to be cautious and wary. He will ponder, “Is 
this truly in my best interest? Why is this person interacting with me in such 
a manner?” If the individual who is being approached is hosted in an 
unusually elaborate manner, he will be suspect that there is an ulterior 
motive that may not be in his best interest or even to his detriment. As a 
result of this level of caution, one will subconsciously create a wall not to 
be susceptible to this individual’s influence. He will establish a mental 
block so as not to be vulnerable to this individual’s presentation. It was 
clear to the world that Avraham wanted and needed nothing from anyone. 
Whatever concern that could be considered had no relevance to one’s 
interaction with Avraham. He had enormous wealth and thus did not seek 
to enrich himself through his generous hospitality. He was known as the 
“father of all nations” and thus did not need to gain renown by hosting his 
guests. He did not need to gain protection from anyone because it was 
known that he had defeated the four mightiest kings. Why then did 
Avraham host his guest so elaborately with the greatest level of reverence? 
It became evident to Avraham’s guests, because of this truth, that the 
motivating factor for his selfless concern for their needs was only for their 
own benefit. Avraham’s negation, through prostration before his guests, 
communicated to them that they were truly special in his eyes. By acting in 
this manner, he immediately gained their trust. Once the individual 
believed that Avraham’s motive was only in his best interest, they were 
completely open and attentive to whatever he presented before them. Thus, 
the cogency and truthfulness of monotheism was fully absorbed. 
Avraham was only able to negate himself and serve his guest selflessly, 
despite the level of his renown and accomplishments because he was one 
of the most humble people to every live. He is quantified through his 
statement to G’d when he had said, “I am only dust and ash.” If Avraham 
did not possess this unique level of humility, he would not have been able 
to conduct himself as he did. His sense of ego would have interfered with 
his objective. Avraham did not perceive his prostration and level of service 

to his guests as a denigration, but rather as a valuable privilege to serve 
G’d. 
4. Appreciating the Profoundness of Avraham’s Expression of Humility 
The Torah tells us that before G’d destroyed Sodom He informed Avraham 
of His intention. Avraham immediately beseeched G’d on their behalf in 
the merit of the righteous people in their midst. The Torah states, “What if 
there should be fifty righteous people in the midst of the city?...G’d 
responded, ‘If I find in Sodom fifty righteous …then I would spare the 
entire place on their account.’ Avraham then said, ‘Behold, now, I 
desired to speak to my Lord although I am but dust and ash. What if 
the fifty righteous people should lack five?” Rashi in his commentary 
explains the words of Avraham to mean, “I would already have been 
reduced to dust by the kings, and to ash by Nimrod, were it not for Your 
Mercy that stood by me.” Seemingly, Avraham’s statement is not in the 
correct chronological order. He had first been rescued by G’d from the fiery 
kiln of Kasdim before he had experienced the miracles of defeating the four 
mighty kings. If so, Avraham should have said to G’d, “I am but ash and 
dust.” Why then did Avraham allude to the miraculous victory over the 
kings before mentioning G’d’s saving him from the kiln? 
The Torah tells us in the Portion of Lech Lecha that after Avraham had 
been victorious over the four mightiest kings, he was concerned that he had 
depleted all of his merits. It was only through miraculous means that 
Avraham could have been victorious. G’d responded to Avraham, “Fear 
not Avram I am a shield for you; your reward is very great.” The 
Midrash Tanchuma states, “After miraculously defeating the four mighty 
kings, Avraham reflected upon and questioned the Attribute of Justice 
(Midas HaDin). What did he say? Reb Levy says, ‘Avraham had said in his 
heart, ‘I am concerned that perhaps I have received all of my reward in this 
world. G’d has assisted me in defeating the kings and rescued me from the 
fiery kiln. Perhaps I have been rewarded in this world, and will not be 
rewarded in the world to come….” Once again we see that Avraham 
mentioned the miracle of the four kings before his miraculous rescue from 
the fiery kiln, which is not sequentially correct. 
The Midrash tells us that after G’d had commanded Avraham to circumcise 
himself he consulted with Aneir, Eshkol and Mamre. The Midrash states, 
“Aneir and Eshkol advised Avraham against circumcising 
himself…Mamre advised him to obey the command of G’d saying, ‘G’d 
had taken you out of the fiery kiln of Kasdim and performed great miracles 
to help you defeat the kings… Should you now hesitate regarding His 
commandment to circumcise yourself?’ Accordingly, Avraham did as G’d 
had commanded…’” We see that when Mamre recounted the miraculous 
events that Avraham had experienced he does so in their sequential order. 
Why then does Avraham continuously invert the order by mentioning first 
the victory over the kings before the incident of the kiln? 
When Avraham had been given the ultimatum by Nimrod to either bow to 
the idol or be thrown into the fiery kiln, he chose to give his life rather than 
bow to the idol. Avraham willingly entered into the kiln knowing that he 
would die, thus giving his life to sanctify G’d’s Name. G’d interceded and 
rescued Avraham because he was willing to sacrifice himself for His Glory. 
In contrast, when Avraham went to do battle against the four mighty kings, 
he did so knowing that he would be victorious so that he would rescue his 
nephew Lot. He did not enter into battle believing for a moment that he 
would die. He knew that because of his merits, G’d would intercede on his 
behalf and allow him to be victorious. In order for Avraham to experience 
the miracle of victory over the four kings, he needed to have a greater 
degree of G’d’s Mercy than being saved from the kiln. Regarding the kiln, 
Avraham was rescued because he entered into the fire to die to sanctify 
G’d’s Name. However, regarding entering into battle against the four 
mightiest kings, which was not obviously for the sanctification of His 
Name, for Avraham to merit a miracle it was only because of G’d’s 
unlimited Kindness. Therefore, the miracles regarding the defeat of the 
kings were more humbling to Avraham than that of the kiln. 
When Avraham expressed his humility to G’d, he does so by saying, “I am 
but dust and ash,” which first alludes to the miraculous victory against the 
kings, then alluding to the miracle of the kiln. Mamre, on the other hand, 
was consulted regarding G’d’s dictate to Avraham to circumcise himself 
because of its danger. He therefore responded based on the chronological 
events from which Avraham had benefited. Meaning, that just as G’d had 
saved him from the kiln and the four kings, He would certainly protect him 
from any negative consequences of the circumcision. Mamre’s response to 
Avraham established him as a tzaddik (righteous). 
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5. Avraham’s Role as a Debtor (from Lech Lecha) 
There is an argument in Chazal as to what age did Avraham came upon 
G’d. One opinion is that he recognized G’d at the age of three. The other 
opinion is that he recognized G’d at the age of fifty-two. Regardless, of his 
age, Avraham was the only individual in existence to come upon G’d 
through his own initiative. What characteristic did Avraham possess that 
allowed him to come upon His Maker? 
One may say that perhaps Avraham was the most astute and perception 
individual of his generation and was thus able to come upon monotheism 
through his superior intellect. However this position is unfounded. The 
pagans of his generation were no less astute and fierce in their pursuit of 
intellectualism than he was. What characteristic did Avraham possess that 
motivated him to continuously seek out the truth and reject the false 
positions of his time? 
The Midrash describes Avraham’s quest for G’d with an allegory, “Reb 
Yitzchak says, ‘There was a traveler who had come upon a magnificent 
citadel that was fully illuminated. The traveler asked, ‘Is it possible that this 
magnificent, illuminated, citadel has no master? Who is the master of this 
great citadel?’ The traveler continued to ask the question many times until 
the master of the citadel heard and said – ‘I am the master of the citadel.’ 
Similarly, Avraham looked at the world as something of a magnificent 
dimension. He had wondered Who is the Maser of the universe? He had 
rejected all the contemporary theories regarding its Master/masters. 
Avraham had no answer until G’d Himself came to him and said, ‘I am the 
Master of the citadel.’” Avraham was not willing to accept any position that 
was not fully truthful and consistent with his observation and understanding 
of the world. He was willing to remain with his question rather than 
succumb to a position where truth had been compromised. Avraham did 
not come upon G’d, but rather He came upon Avraham. 
G’d created man with the ability to be able to recognize the good that he 
had received (maakir tova) and consequently to reciprocate. This is 
characteristic that is innate in every human being to some degree. Avraham 
recognized that he had been the beneficiary of unlimited goodness. 
Whether it was his intelligence, ability, his own existence, or the world at 
large, he felt an unlimited debt of gratitude. The depth of Avraham’s 
gratitude was allconsuming. His quest was to find his benefactor in order 
to pay the debt by dedicating himself to serving him. Avraham had rejected 
all the possibilities that were presented to him because he believed that they 
were not the source of the good that he received. He was not willing to pay 
the ultimate price of lifelong dedication unless his benefactor was proven 
to him without any doubt. 
Despite the fact that Adam had been the handiwork of G’d and possessed a 
level of clarity that was unequalled, he nevertheless chose to eat of the Tree 
of Knowledge. After he had eaten G’d asked Adam, “Have you eaten from 
the tree from which I commanded you not to eat?” Adam responded, 
“The woman whom You gave to be with me – she gave me of the 
tree…” Chazal tell us that because of Adam’s response, G’d categorized 
him as “an ingrate (kafui tovah).” Rather than appreciating the good that 
G’d had done for him by providing him with a helpmate that would assist 
him in actualizing his spiritual potential, Adam blamed his failing on G’d. 
Adam, being the father of humanity, had ingrained the negative 
characteristic of ingratitude in all of mankind. It was not until Avraham had 
come upon G’d, his benefactor, that he corrected this deficiency within 
himself and consequently within the Jewish people. 
It was because Avraham carried a debt of gratitude to all those from whom 
he had benefited, that the test of “Lech Lecha” that was presented to him 
was truly a test. Although he had been victimized by his father, family, and 
community and considered a pariah, he nevertheless had difficulty 
abandoning them and not attempting to bring them to the truth of 
monotheism. His debt of gratitude to his father emanated from the fact that 
he had brought Avraham into existence. As the Mishna in Tractate Bava 
Metzia tells us that one must return the lost article of one’s father before 
that of a stranger because it is one’s father that had brought him into 
existence. If not for Avraham’s deep sense of gratitude, leaving his 
homeland and his father’s household would not have been a test at all. 
Avraham had risked his life in order to rescue his nephew Lot, who was 
evil. He did so even at the risk of forfeiting his merits because he felt a debt 
of gratitude to Lot’s father, Haran who had sanctified G’d’s Name by 
giving his life in the fiery kiln. Avraham’s guiding and driving force that 
directed his life was his deep sense of gratitude to those from whom he had 
benefited. 
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The midrash states: Hashem saw that the Jewish People had no merit with 
which to enter the Land; then He “remembered” the merit of Yitzchak, who 
was born when his father was 100 and his mother was 90 [as described in 
our Parashah]. The combined ages of Yitzchak’s parents parallel the 
Gematria of the Hebrew word “Canaan” [the nation from which Yitzchak’s 
descendants conquered the Land], which is 190. [Until here from the 
midrash] 
R’ Chaim Palagi z”l (Izmir, Turkey; 1788-1868) explains this enigmatic 
midrash as follows: We read in Parashat Noach that Canaan was cursed 
because of his disrespect to his grandfather Noach [see Rashi to 9:29]. In 
contrast, Yitzchak exemplified the highest level of Kibud Av / parental 
respect that any person ever reached when he believed his father that he 
(Yitzchak) was meant to be offered as a sacrifice. Therefore, it is fitting that 
Yitzchak should take the Land from Canaan. In general, our Sages say, one 
merits a share in Eretz Yisrael in the merit of Kibud Av Va’eim. (Artzot 
Ha’chaim p.22) 
Elsewhere, R’ Palagi writes about Yitzchak’s Kibud Av Va’eim: The knife 
that Avraham took to perform the Akeidah is referred to in the Torah as a 
“Ma’achelet” from the root which means “to eat.” Why is the more 
common word “Sakin” / “knife” not used? The verse is alluding to the fact 
that the Kibud Av Va’eim that Yitzchak practiced is a mitzvah whose 
reward his descendants “eat.” Similarly, the Gemara (Shabbat 127a) 
teaches: “These are the things whose fruits man eats in this world, but 
whose principle is preserved for the World-to-Come: Kibud Av Va’eim . . 
.” (Tochachat Chaim: Parashat Toldot p.201) 
“He said, ‘My Master, if I find favor in Your eyes, please do not go away 
from Your servant’.” (18:3) 
Rashi z”l writes: He asked G-d to wait for him while he ran to invite the 
travelers. 
R’ Yerachmiel Fried shlita (Rosh Kollel in Dallas, Texas) quotes R’ 
Shlomo Zalman Auerbach z”l (Yerushalayim; 1910-1995) as observing 
that Halachah does not permit a person to interrupt Shemoneh Esrei in order 
to welcome a guest, in contrast to Avraham’s interrupting his encounter 
with the Shechinah in order to welcome guests. We are able to learn a lofty 
principle from Avraham’s action–that welcoming guests is greater than 
greeting the Shechinah–only because Avraham Avinu lived before the 
Torah was given and therefore was not obligated to observe Halachah. He 
could make judgments about which action seemed more important. We, in 
contrast, do not have that latitude and our value system must be based on 
Halachah. 
R’ Auerbach adds: We say in the Pesach Haggadah, “If He had (only) 
brought us close to Har Sinai and not given us the Torah, Dayeinu / for that 
too we would have been obligated to thank Him.” What would have been 
the value of coming to Har Sinai and not receiving the Torah? The answer 
is that there was a great revelation at Har Sinai. We learn from Dayeinu, 
however, that having a significant “spiritual experience” is not synonymous 
with receiving the Torah. (Ma’adanei Shlomo: Mo’adim p.126) 
“Then Avraham ran to the cattle, took a calf, tender and good, and gave 
it to the youth who hurried to prepare it.” (18:7) 
Rashi z”l comments: The youth was Yishmael, whom Avraham instructed 
to do this in order to train him to the performance of Mitzvot [in this case 
the Mitzvah of hospitality]. 
R’ Yechiel Michel Zilber shlita (Rosh Yeshiva of the Zhvil Yeshiva in 
Yerushalayim) observes: We read at the end of last week’s parashah 
(17:25), “His son Yishmael was thirteen years old when he was 
circumcised.” This incident took place a few days later. From here we can 
learn that a father’s obligation of Chinuch / instructing his son in the way 
of the Torah does not end when the child turns thirteen. (Tipah Min 
Ha’yam) 
“For I have loved him, because he will instruct his children and his 
household after him to keep the way of Hashem . . .” (18:19) 
After all that Avraham did–allowing himself to be thrown into a furnace, 
leaving his homeland, etc.–the attribute that Hashem loves most about 
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Avraham is that he will instruct his children to keep the way of Hashem! 
This demonstrates, says R’ Aryeh Levin z”l (1885-1969; known as the 
“Tzaddik of Yerushalayim” and as the “Father of the Prisoners” for his role 
as chaplain of the Yerushalayim prison), that all of Avraham’s and our own 
tests and challenges are meaningful only if we successfully transmit our 
beliefs to the ensuing generations. (Quoted in Brito Le’hodi’am p.96) 
“So he said, ‘Let not my Master be annoyed and I will speak but this once: 
What if ten [Tzaddikim] would be found there [in S’dom]?’ And He said, 
‘I will not destroy on account of the ten.’ 
“Hashem departed when He had finished speaking to Avraham, and 
Avraham returned to his place.” (18:32-33) 
Midrash Rabbah asks: Why did Avraham not pray that S’dom be saved 
even if there were fewer than ten Tzaddikim there? The Midrash answers: 
Because there were eight survivors of the Generation of the Flood (i.e., 
Noach, his wife, their three sons, and their three daughters-in-law), and the 
world was not saved in their merit. [Until here from the Midrash] 
The answer offered by the Midrash requires explanation: Perhaps eight 
Tzaddikim could not save the entire world, but who is to say that eight 
Tzaddikim is not enough to save one city, such as S’dom? 
R’ Shmuel Yafeh Ashkenazi z”l (16th century; rabbi of the Ashkenazi 
community of Constantinople) answers: Surely, the Midrash doesn’t mean 
that Avraham did not ask about eight Tzaddikim because Noach’s eight 
family members could not save the entire world. The proof is that Avraham 
did ask about ten, which (according to the interpretation assumed by our 
question) would imply that the merit of Noach’s family would have saved 
the whole world if they had numbered ten! But, if that were so, why 
couldn’t Avraham’s household, which surely numbered ten Tzaddikim, 
save the entire world (including S’dom)? 
Rather, R’ Ashkenazi explains, the “world” referred to here is only Noach’s 
surroundings. The eight members of Noach’s family could not protect even 
their surroundings. Thus, Avraham knew that the eight Tzaddikim in 
S’dom, if they existed, could not save their surroundings. As for Avraham’s 
household, they did not live in S’dom, so they could not protect it. (Yefei 
To’ar) 
R’ Yechiel Michel ben Uziel z”l (Glogow in Central Europe; died 1730) 
answers differently: The merit of Avraham’s household could not save 
S’dom because Avraham’s household was not covered by the decree 
against S’dom in the first place. In contrast, the Flood was decreed on the 
entire world; Noach and his family were covered by the decree and then 
were extricated from it. Having their own connection to the decree, perhaps 
Noach’s family actually could have saved the entire world if they had 
numbered ten instead of eight. 
A separate question: Why is Noach’s son Cham counted by the Midrash as 
a tzaddik, when he was not? R’ Yechiel Michel answers: Perhaps he was 
righteous when the flood began and later became wicked. Alternatively, he 
is called righteous because he was innocent of the specific sin that led to 
the Flood, i.e., theft. (Nezer Ha’kodesh) 
A Torah Tour of the Holy Land 
“But the Yevusi, the inhabitants of Yerushalayim, the children of Yehuda 
were not able to drive out, and the Yevusi dwelled among the children of 
Yehuda, in Yerushalayim . . .” (Yehoshua 15:63) 
“The children of Yehuda then waged war against Yerushalayim. They 
conquered it . . . and they set the city on fire.” (Shoftim 1:8) 
“But the children of Binyamin did not drive out the Yevusi, inhabitants of 
Yerushalayim, so the Yevusi dwelt with the children of Binyamin in 
Yerushalayim . . .” (Shoftim 1:21) 
Regarding the first verse above, our Sages comment: “Not that the tribe of 
Yehuda did not have the military might to conquer Yerushalayim; rather, 
they did not have permission to conquer it due to the oath that Avimelech, 
king of Gerar, demanded (in our parashah–Bereishit 21:23): ‘Now swear to 
me here by Elokim that you will not deal falsely with me, nor with my son, 
nor with my grandson; like the kindness that I have done with you, do with 
me, and with the land in which you have sojourned’.” Avraham replied, “I 
will swear.” 
R’ Yechiel Michel Tukachinsky z”l (1872-1956; Yerushalayim; author of 
Gesher Ha’chaim on the laws of mourning) asks: In the second verse, which 
is describing the same historical period as the first verse, we read that the 
tribe of Yehuda did conquer Yerushalayim. Then, in the third verse, we 
read that the tribe of Binyamin [which shared Yerushalayim with the tribe 
of Yehuda] lived among the Yevusi. Was Yerushalayim conquered during 
the initial conquest of Eretz Yisrael, or was it not? 

R’ Tukachinsky explains: Biblical Yerushalayim sat on four hills: Har 
Ha’moriah (the Temple Mount), Givat Ha’ofel (to the southeast, including 
the “City of David”), Har Tziyon, and the “northwestern hill.” When the 
second verse says that the tribe of Yehuda conquered Yerushalayim, it 
refers to Har Tziyon, which was not inhabited by Avimelech’s family. Only 
the Yevusi, who occupied the future Temple Mount and future City of 
David, included a grandson of Avimelech, so they could not be attacked 
until a later generation, i.e., in the time of David Ha’melech. (Ir Ha’kodesh 
Ve’hamikdash II p.8) 
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Bircas HaTorah Parsha Sheet 
The Critical Ingredient for Success 
Parshas Vayera ends with the test of the akeida, in which Avraham Avinu 
was commanded to offer his beloved son, Yitzchak, as a korban to Hashem. 
After Avraham passed this most difficult test, Hashem declared: “I now 
know that you fear G-d” (Bereishis 22:12). 
Hashem’s declaration raises a question: Is that all the akeida proved, that 
Avraham feared Hashem? Didn’t the akeida also prove Avraham’s 
unparalleled love and devotion to Hashem? Orchos Tzaddikim (Shaar 
Hazerizus) states that the akeida showed how Avraham’s love for Hashem 
was even greater than his love for his own son, for whom he had prayed for 
close to a century. Orchos Tzaddikim demonstrates this from the fact that 
Avraham rose early in the morning to do the akeida. 
Moreover, we know that acts motivated by fear of Hashem’s punishment 
are considered of lesser importance than acts motivated by love of Hashem 
(Rambam, Hilchos Teshuva 10:1). Why did Hashem stress Avraham’s fear 
of Him and not his love? Indeed, the Sages do stress this, referring to 
Avraham’s ten nisyonos as examples of “how beloved Hashem was to him” 
(Avos 5:3), and the Navi refers to Avraham as “the one who loves Hashem” 
(Yishaya 41:8). 
The Slonimer Rebbe says that until this point, Avraham had been able to 
pass all of his tests through love of Hashem alone. The akeida was such a 
great test that love of Hashem was not enough. Avraham had to combine 
this with fear of Hashem; therefore, the verse singles out Avraham’s fear 
of Hashem for praise. 
As for why love of Hashem had to be combined with fear of Him, Rav 
Aharon Kotler offers two explanations: 
1-Despite the tremendous value of love of Hashem, when a person is 
confronted by a powerful urge of the yetzer hara, love of Hashem is not 
strong enough to push the yetzer hara away on its own. For this, fear of 
disobeying Hashem’s word is needed. Even Avraham Avinu, when faced 
with such a major nisayon, needed fear of Hashem. 
This is a lesson for all of us. However much we may excel in Torah, prayer, 
chessed or other areas in life, there is no substitute for fear of Hashem. If 
an urge to sin suddenly overtakes us, the only way to stop ourselves is 
through fear of Hashem’s punishment. The way to acquire this is by reading 
the works of mussar and their descriptions of the punishments that await 
the sinner. If you begin feeling some sense of fear, that means you are on 
the right track. This fear of punishment is critical even for someone as 
devoted to Hashem as Avraham Avinu, and we surely need it to pass our 
nisyonos. 
2-The akeida placed Avraham in a dilemma. Serious questions arose. 
Hashem had promised that Yitzchak would be the continuer of his lineage, 
and here he was commanded to slaughter him. 
For decades, Avraham had spoken against the pagan practice of human 
sacrifices, and he was now being commanded to do that which he knew and 
had preached was wrong. 
Avraham’s strongest character trait was chessed, but he was now required 
to perform the ultimate act of cruelty. 
The Satan even confronted Avraham on the way to the akeida, warning: 
“Later on, Hashem will put you on trial and convict you as a murderer if 
you carry out this command” (Bereishis Rabba 56:4). All these questions 
could have made Avraham wonder: “Is this really what Hashem wants, that 
I should kill my own son? Maybe I misunderstood Him?” 
Avraham’s fear of Hashem meant that these questions had no place in his 
mind. Once he had heard directly from Hashem what he had to do, the only 
thing that mattered was to do it. Perhaps he did not understand why Hashem 
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gave him such a command, but that was irrelevant. The only way to have 
risen above such questions was through fear of Hashem. 
Such a lesson has great relevance to us. When faced with situations where 
we find it hard to comply with what we know that halacha requires, do we 
permit ourselves to take liberties or shortcuts? Do we say: “Maybe this 
halacha doesn’t apply anymore, or at least not to me?” Do we rationalize 
improper behavior with excuses such as “I come from a different culture,” 
“I’m a baal teshuva,” or “I’ve just have a very rough day” -?- 
We should know that Hashem expects us to serve Him without excuses. 
Even if we received a heter allowing us certain leniencies in halacha — 
have we made sure that this heter still applies? Are we applying it in ways 
that the Rav who granted it would disapprove of? 
When there is a mitzvah to do, we must put aside any considerations other 
than Hashem’s will, as did Avraham. This requires fear of Hashem. 
The Sages relate (Sukka 44b) that once, during a Shmitta year, a landowner 
came to R’ Elazar ben Tzadok with a question. People of the villages were 
coming to his fields to work the land in permissible ways and then take the 
produce that he had declared hefker as a form of payment. “Is this proper 
or improper?” he asked. 
“It is improper,” replied R’ Elazar ben Tzadok, and with that, the landowner 
left right away. 
“Over the past 40 years, I have never seen a man go in the path of 
righteousness as much as this man” 
R’ Elazar ben Tzadok commented to Aivu, a fellow sage who was with 
him. 
Sometime later the landowner returned and asked R’ Elazar ben Tzadok: 
“If so, what should I do?” 
R’ Elazar ben Tzadok replied that he should pay these people for their 
services, and abandon his produce to the poor. 
Rav Yisrael Salanter asks: What did R’ Elazar ben Tzadok see that was so 
great in this man? All he did was ask a question about Shmitta? 
This landowner’s greatness lied in his immediate handling of the problem. 
Why did he leave and only later come back to ask what he should do with 
his field? Why not ask that question first and save himself the trip back? 
Rather, this man knew that something improper was taking place on his 
field, and he had to stop that immediately. There was no time to delay, not 
even to hear from the Rav what he would do next. Leaving all personal or 
practical considerations aside, this man flew into action to carry out the 
Rav’s psak. This, explains Rav Salanter, was his greatness. 
May we serve Hashem without excuses! 
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Dvar Torah 
Our Akeidas Yitzchok 
And it came to pass after these things, that G-d tested Avraham, and He 
said to him, “Avraham,” and he said, “Here I am.” And He said, “Please 
take your son, your only one, whom you love, Yitzchok, and go away to the 
land of Moriah and bring him up there for a burnt offering on one of the 
mountains, of which I will tell you.” (Breishis 22:1-2) 
Is it too irreverent to ask about the current and daily relevance of Akeidas 
Yizchok? There it is in our Siddur to be read every day. What is it telling 
the “you” and “me” of the world? Sure Avraham Avinu, without question, 
passed the supreme test of history. That was the height of the heights and 
yet we find ourselves now as amateur climbers at the base of a tall 
mountain, gazing with awe in search of a peak at the peak which is 
shrouded in mysterious cloud cover. How does that loftiest of all 
accomplishments translate to our ordinary struggles? 
A fellow I was learning with, Larry, once told me that he feared that if he 
didn’t do something dramatic his boys, Jonathan and David, would 
graduate in a few years from his house without his having ever known them. 
Until now when he would try to ask them about school they would answer 
in the shortest way “OK” or “AHA” and he felt he had only the smallest 
window into their world. What happened to him at work was even less 
important to them. They would only speak to him sincerely if they were 
asking for 5$ or a ride. He felt more like a banker or a cabby than a parent. 
I strongly suggested he turn Friday night into Shabbos, even though he was 
not yet a complete Shomer Shabbos- a keeper of the Shabbos. Buy the boys’ 
favorite foods. Get some grape juice and some fluffy raisin Challos. 
Arrange your schedule to be home from work on time and have your wife 
light a couple of candles. Bless the boys in a formal way and require that 
everyone attend. 

Prepare with your wife some stories or lessons that deal with issues or 
ideals you wish to address. Read from a book each week and play games 
with them. The hardest and steepest challenge will be not to answer the 
holy telephone. Let the message machine do its job. 
Within a few months Larry was already glowing with joy. The boys were 
eating up not just the tasty food but the quality of family time and 
relationship they were building during this time. A while later one of the 
boys asked if he could go on an overnight Friday night to a friend. The 
mother rightly told him “no” because this is their special family time. 
The next week Larry came home excited with hockey tickets for a Stanley 
Cup play-off final that somebody in the office had given him. It was for 
Friday night. He wife looked at him and said, “If you go there on our Friday 
Night then I will never be able to say “no” to the boys when they might 
make a similar request.” 
With the courage of Avraham at Akeidas Yitzchok, Larry courageously and 
wisely obeyed his wife and “sending forth his hand” -forfeited those 
treasured tickets. He missed the Stanley Cup Play-Off Game that year but 
he kept his family together over many years. He reports to me how close 
they have grown as a family unit because of their tenacious loyalty to that 
sacred appointment. 
A 7th grade boy was begging me last week to find out how he could get a 
custom filter fitted for his Smart Phone. On his own he went to a designated 
location where some volunteer tech guys could adjust his phone and 
remove temptation from his reach. It was heroic and perhaps on his level 
not less than Avraham Avinu giving up his beloved son. 
Taking a bold step in the right direction, curbing a debilitating habit, giving 
up on what we love for something greater is a not just a mini-replica, it’s 
our Akeidas Yitzchok! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayera: Not Letting It Get to Our Heads 
The Torah in Parashat Vayera tells the famous story of “Akedat Yishak,” 
when G-d tested Abraham by commanding him to slaughter his only son, 
which was born when he was 100 years old, as a sacrifice. Abraham took 
Yishak and traveled together with his other son, Yishmael, and his servant, 
Eliezer. When Abraham saw the site of Mount Moriah from afar, he told 
Yishmael and Eliezer to wait for him while he and Yishak proceed. 
Abraham prepared the altar, and after he lifted the knife in preparation to 
sacrifice his son, an angel came and instructed him to withdraw the knife. 
The angel informed Abraham that he would be receiving great reward for 
his devotion to G-d, for being willing to go so far as to sacrifice his only 
son in fulfillment of the divine command. 
The story of Akedat Yishak ends with the verse, “Abraham returned to his 
lads [Yishmael and Eliezer], and they arose and went together to Be’er 
Sheba, and Abraham resided in Be’er Sheba” (22:19). The significant word 
in this verse is “Yahdav” – “together.” This word implies not only that 
Avraham and Yishak traveled together with Yishmael and Eliezer, but also 
that there was some level of parity between them, that they all resembled 
each other as they traveled. “Yahdav” suggests a kind of similarity, that all 
four men journeyed in the same manner and with the same mindset. It has 
been explained that just as Yishmael and Eliezer returned to Be’er Sheba 
without feeling special or important, Abraham and Yishak likewise 
traveled home with a feeling of ordinariness. Although they had both just 
done something spectacular, displaying their devotion to G-d in a way that 
can hardly be matched, showing that they were prepared to make the 
ultimate sacrifice to G-d, for which they were promised great reward for 
themselves and for their descendants, nevertheless, they traveled “together” 
with Yishmael and Eliezer. They did not sense any feeling of importance 
or special stature. They humbly conducted themselves as ordinary people, 
traveling together with Yishmael and Eliezer as though they were regular, 
simple men. 
The lesson for us, of course, is that we must not let the good deeds we 
perform get to our heads. Thank G-d, we all have many achievements to 
our credit, and a lot to be proud of. But we learn from Abraham and Yishak 
that even after one achieves the greatest level of all, he must remain humble 
and unassuming. If Abraham and Yishak were able to travel “together” 
with Yishmael and Eliezer after an experience such as the Akeda, then 
certainly, we must remain “normal” and unassuming after our far more 
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modest achievements. We must not boast or expect special treatment just 
because we acted nobly. Instead, we should quietly feel pride, and proceed 
onward with life ready to embrace the next challenge that comes our way 
and committed to continue working to do the very best we can and achieve 
to the very best of our ability. 
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Weekly Dvar Torah: Actions Affect the Heart 
By Rabbi Michoel Chazan 
Associate Member, Young Israel Council of Rabbis 
On the third day since Avraham’s covenant of circumcision (brit milah) 
HaShem came to inquire after Avraham's health. The Gemara in Bava 
Metzia 86b says that HaShem drew the sun out of its sheath so that 
Avraham would not be troubled with wayfarers. Nevertheless, Avraham 
sent Eliezer out to seek travelers, but he found none. So Avraham himself 
went out, and saw G-d standing at the tent door. He raised his eyes and 
looked, and three men stood by him [18:]. And he said: “My Lord, if now 
I have found favor in your sight, do not go away, I beg you, from your 
servant” [18:3]. This verse has two meanings. One is that Avraham is 
addressing the most prominent of the three guests; he asked him and the 
others not to pass by his tent without benefiting from his hospitality. 
Another meaning is that Abraham is actually addressing G-d, asking Him 
to stand by while he attends to his guests. Rabbi Judah said, in the name of 
Rav, that this is to teach us that welcoming guests is greater than receiving 
the Shachina (Divine Presence) [Rashi on verse; Gemara, Shavuot 35b]. 
We see how much Avraham cherished the mitzvah of Hachnosat Orchim. 
Although there was a scorching heat wave at the time, and Avraham at age 
99 was recuperating from his circumcision, he still persevered. 
The Medrash tells us a very important lesson. Avraham was not only 
interested in the physical needs of the guests, he also wanted to uplift them 
spiritually and to share his monotheistic beliefs with the masses. He erected 
a tent in the middle of the desert and would serve a lavish meal consisting 
of bread, meat, wines and other delicacies to any traveler that entered. 
When a guest was ready to continue on his journey, Avraham would ask 
him to first thank the Creator for the food he had just eaten. If the guest 
couldn't formulate a blessing on his own, Avraham would teach him to say: 
"Blessed be the Master of the World, whose food we have eaten." 
Occasionally, a pagan would refuse Abraham's request. The Medrash says, 
when that happened, Avraham would provide the guest with a bill for each 
item of food the guest had eaten. (For example: Pita, $150; Soup de jour, 
$300; Entrée, $500; Beverage, $100.) In response to the protests of the 
horrified guest, Abraham would patiently explain that in a free-market 
society prices are determined by supply and demand. Such outrageous food 
prices are justified in a desert, where such provisions are extremely scarce. 
“However,” Avraham graciously concluded, “I will gladly waive all 
charges if you consent to thank the A-Mighty for the meal!” Even the most 
ardent pagan was hard pressed to refuse such a proposal. 
Although this story demonstrates our Patriarch's ingenuity and is a 
testament to his commitment to his mission of publicizing G-d's holy name 
among the population, it begs the question: what was Abraham 
accomplishing by extracting “forced blessings” from reluctant idol 
worshippers? The enlightened world has long eschewed employing 
coercive tactics to obtain verbal statements, realizing that declarations 
made under duress are worthless. So why did Avraham attach value to 
blessings which were obviously uttered out of desperation? 
Our sages tell us that “actions affect the heart.” Abraham knew that the 
most effective way to influence a person, to nudge him in a spiritual 
direction, is to actually get him to do a mitzvah. Often someone living 
within a spiritual void needs some prodding, and when he is persuaded to 
do a mitzvah, the simple beauty of submitting to the authority of a Higher 
Being becomes addictive. The moment a person who is completely 
engrossed in mundane activities is given the opportunity to connect with 
G-d, it is a breath of fresh air. This is something that must be experienced 
− no amount of explaining can replace the sensation one feels when doing 
a mitzvah. Undoubtedly, every person is endowed with free choice, and can 

choose to ignore the effect of the mitzvah. But, persuading a fellow Jew to 
perform a mitzvah is the best weapon we have in our holy mission of 
bringing Jews closer to their Father in Heaven. 
In today’s time, each of us must use everything in our arsenal to promote 
Torah and Mitzvot. Avraham saw an opportunity to promote monotheistic 
belief to the masses, and he used it to the fullest. Every day presents us with 
lofty opportunities. We just have to open our eyes. Shabbat Shalom. 
The Weekly Sidra - "Alternate Explanations" 
By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
When it comes to the Tzadikim (righteous persons) mentioned in the Torah 
HaK’dosha, our Rabbanim of blessed memory very meticulously inspected 
everything such Tzadikim said and did. Each word uttered by Avraham 
Avinu for example, was placed beneath a microscope and diligently 
scrutinized, as is very evidentially the case in this week’s Sidra when 
HaKadosh Baruch Hu made the following promise to Avram (his name at 
the time): 
“And He said to him, ‘I am HaShem who brought you out of Ur of the 
Chaldeans, to give you this land to inherit it.’” (B’raishis 15:7) 
That is, unto Avram and his descendants after him would Eretz Yisroel be 
inherited. Avram’s reaction to this statement however, is somewhat 
unanticipated: 
“And he (Avram) said, ‘My master HaShem, how shall I know that I shall 
inherit it?’” (ibid. 15:8) 
Now, is it even plausible to think that a Tzadik the likes of Avraham Avinu 
would have had the effrontery to request proof of the promise of HaKadosh 
Baruch Hu rather than immediately accepting the words uttered to him 
without reservation? Is it possible that he lacked trust in the words of 
HaKadosh Baruch Hu, G-d forbid? This week’s mailing will present 
several opinions of our Rabbanim of blessed memory, which will assist in 
explaining more precisely what is occurring in these particular P’sukim 
(verses). We commence with an observation from the text Shevet Shimon 
(Rav Shimon Ben Y’huda Konitz 1815- 1891 of blessed memory). 
The language of ‘knowing’ in LaShon HaKodesh (holy tongue) denotes 
love, as can be seen from the following Passuk of HaKadosh Baruch Hu 
praising Avraham: 
“For I know him (Avraham) that he will command his children and his 
household after him, and they shall keep the way of HaShem, to do justice 
and judgment; that HaShem may bring upon Avraham that which He has 
spoken of him.” (B’raishis 18:19) 
It is as Rashi stated on this Passuk: 
“For I know him….. This is a language of dearness as it states, ‘And Naomi 
had a known relative (someone dear) of her husband’s, a man of wealth, of 
the family of Elimelech; and his name was Boaz.’ (Rus 2:1) ‘Now is not 
Boaz, with whose maidens you were, our known relative (dear to us)? 
Behold, he winnows barley tonight in the threshing floor.’ (ibid. 3:2) ‘And 
HaShem said to Moshe, “I will do this thing also that you have spoken; for 
you have found grace in My sight, and I know (love) you by name.’” 
(Sh’mos 33:17) In truth, the language of all of them is in fact a language of 
knowledge, whereby a person is endeared…..” 
Therefore, concluded the Shem Shmuel, when Avraham stated, “How shall 
I know?” he was not G-d forbid, asking for proof from HaKadosh Baruch 
Hu of the promise made to him, but rather made the statement, “How is it 
possible that I am so beloved in the eyes of HaKadosh Baruch Hu that He 
should grant me and my descendants the inheritance of this land?” 
And, HaKadosh Baruch Hu answered: 
“And He said to Avram, ‘Know for a certainty that your seed shall be a 
stranger in a land that is not theirs, and shall serve them; and they shall 
afflict them four hundred years.’” (B’raishis 15:13) 
That is, concluded the Shem Shmuel, the reason that Avraham was so 
beloved was that even when his descendants would eventually be banished 
into exile among those who hated them, they would still stubbornly cling 
to the path of HaKadosh Baruch Hu taught to them by their ancestor. 
Our next reflection comes from the celebrated Rav Shamshon R’fa’el 
Hirsch (1808- 1888) of blessed memory, who explained the following. 
When Avram stated, “How shall I know?” he was not requesting any proof 
from HaKadosh Baruch that he and his seed would inherit the land. Rather, 
he was of the opinion that in order to inherit the land, some great deed 
would have to be accomplished for this to occur. Basically then, what 
Avram asked was, “How shall I know when the time for this achievement 
has arrived?” 
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And, concluded Rav Shamshon, HaKadosh Baruch responded, “At the 
present time, there can be no redemption for your seed (from their future 
slavery in Egypt), for, first the four hundred years of affliction must occur.” 
Our next observation is from the text Divrei Yirmiyahu (Rav Chayim 
Yirmiyahu Flensberg 1841- 1913 of blessed memory), where we begin with 
the Midrash Rabbi Tanchumah (Warsaw) Vayigash chapter 2: 
“In the time when HaKadosh Baruch Hu desired to give the Torah to 
Yisroel, He said to them, ‘Do you accept my Torah?’ They said to Him, 
‘Yes!’ He said to them, ‘Provide Me with a bondsman (co-signer) that you 
will keep it!’ They said to Him, ‘Avraham, Yitzchak, and Ya’akov will be 
the bondsmen!’ He said to them, ‘Your forefathers themselves require 
bondsmen! Avraham stated, “How will I know….?”’” 
That is, since Avraham was held very accountable for uttering, “How will 
I know?” in the Mikra L’fi P’shuto (simple interpretation of Scripture), his 
question was one that did in fact, lack trust in the words of HaKadosh 
Baruch Hu. Yet, continues the Divrei Yirmiyahu, this does prove that 
Avraham Avinu had no other transgressions for which he was accountable. 
Yet still, how was it possible for such a Tzadik the likes of Avraham to 
have made a statement that displays distrust G-d forbid, in the words of 
HaKadosh Baruch Hu? And, this is the answer of the Divrei Yirmiyahu to 
this question. 
This transgression of “How shall I know?” can simply be blamed on the 
continuous love that Avraham Avinu had for his future children, in that 
even though he was assured by the word of HaKadosh Baruch Hu that the 
land would be inherited, when it came to Avraham’s future seed, he desired 
to see signs, portents, and omens for this, solely for the sake of his 
descendants. That is, although one may truly be a great and incomparable 
Tzadik, the concern and love for children can at times, detract from a pure 
faith in HaKadosh Baruch Hu. 
And, concludes the Divrei Yirmiyahu, this is specifically why HaKadosh 
Baruch Hu would not accept Avraham Avinu as a bondsman for Yisroel in 
the above Midrash, for he was a father without total objectivity. So 
concludes the Divrei Yirmiyahu. 
And so, we witness once again the inconceivable wisdom of our Rabbanim 
of blessed memory, who unlock for us the enigmas and perplexities of the 
Torah HaK’dosha. May we merit long days in the study of Torah. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and 
delivers a Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Chinuch - Teaching By Example 
By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 
The patriarch Avraham was considered the foremost mechanech (educator) 
in Jewish history. Hashem Himself testified to Avraham’s devotion to train 
his progeny in the ways of the Torah (Breisheis 18:19) as it is written in 
this week’s parsha, "L'man asher yetzave es bonov v'es beiso acharav 
v'shamru derech Hashem la'asos tzedaka u'mishpat - because he commands 
his children and his household after him that they keep the way of Hashem, 
doing charity and justice." The path of Hashem was charted by Avraham 
Avinu who commanded his descendants to guard that path and to fulfill it. 
Sifrei Chasidus teach us that the Pesach Seder night is mesugal - 
portentous- to speak to children regarding emunah - our Jewish faith. We 
are charged to involve even our very young children in the seder activities 
so that the Passover message would be absorbed by their neshama, their 
Jewish soul, from their earliest memories. In other words, Pesach night is 
the opportune time to educate our children to go in the ways of the Torah. 
The Tur (Orach Chaim Siman 417) (The Arba'ah Turim, often called 
simply the Tur, is an important Halachik code, composed by Rabbi Yaakov 
the son of Rabbi Asher (1270 - c.1340), also referred to as "Ba'al ha-
Turim", "Author of the Tur"). The four-part structure of the Tur and its 
division into chapters (simanim) were adopted by the later code Shulchan 
Aruch) writes that the three pilgrimage festivals correspond to the Avos - 
patriarchs. Of these festivals Pesach corresponds to Avraham, as is alluded 
to by the pasuk in our parsha "Knead and make rolls" (Breisheis 18:6). The 
Medrash (Shemos Rabbah 15:12) says the Malachim (angels) came to 
Avraham on Pesach. 
It is therefore fitting that at this holy time the Torah teaches us an important 
lesson in Chinuch. ואל הבקר רץ אברהם ויקח בן בקר רך וטוב ויתן אל הנער וימהר 
 And Avraham ran to the cattle, and he took a calf, tender and - לעשות אתו
good, and he gave it to the lad, and he hastened to prepare it (Bereishis 
18:7). Rashi teaches us that the “lad” was none other than Avraham’s son 

Yishmael, and Avraham gave him the calf to prepare in order to train him 
in the performance of mitzvos. 
Avraham was ninety nine years old at that time as well as recovering from 
his bris - circumcision - which he had undergone just three days earlier. 
One might think that Avraham’s involving his son in the preparation of the 
calf was a purely practical decision, that Avraham’s frail physical condition 
prompted him to ask for his son's assistance. Rashi tells us otherwise – that 
the decision was motivated by the desire to train Yishmael in mitzvos. 
Any parent will agree that merely asking a child to do a chore is probably 
not the most efficient way to accomplish the task at hand. However, by 
teaching through the parents involvement, teaching by example, the odds 
of the child doing what was asked of him will increase greatly. 
It is because Avraham the archetypical mechanech, chose to inculcate his 
son Yishmael with his, Avraham’s, high moral standards specifically at the 
time of the festival that corresponds with his nature and which is mesugel 
to give over Avraham’s legacy, that the Peasch seder is similarly structured 
in this fashion, teaching by example and actions rather than just words . 
The Haggadah is replete with examples. We eat marror to teach about the 
bitterness of our servitude and we recline with wine to demonstrate our 
release from bondage. Our actions represent both slavery and freedom 
because this is the story with which we wish to inspire our children. These 
represent but a few instances. Viewing the rituals of the night through this 
lens helps us appreciate the meaning behind a number of the parts of the 
Seder. 
One might suggest that Avraham’s instructions to Yishmael were to no 
avail, for Yishmael did not otherwise lead a righteous life. The simple 
response to this challenge is that the pasuk (Breisheis 21:12) says "Ki 
B’Yitzchak Yikaray Lecha Zorah - since through Yitzchak will offspring 
be considered yours”, this clearly says that only Yitzchok is considered 
Avraham’s true offspring, and it is for this reason that Avraham's lesson 
failed to take hold. Nonetheless, Avraham did wish to train and raise 
Yishmael properly, and ultimately all his work did actually prevail. Chazal 
(Tractate Bava Basra 16B) teach us as well as Rashi, the great classical 
commentator on the Torah, that Yishmael did teshuvah (repented) before 
Avraham passed away. Indeed, the expression “vayigveh” (he breathed his 
last) used to describe the death of Ishmael (Breisheis 25:17), is only used 
in regard to the righteous (See Rashi Bereishis 25:17). 
Some commentaries explain that through his teshuvah he transformed all 
his sins into virtues, thus his entire life was ultimately redeemed (See 
Maskil l’Dovid (Rabbi Dovid Pardo 1719-1792 he was a great Italian Torah 
scholar) at the beginning of parshas Chayei Sarah). We do find that to this 
day the culture of the children of Yishamael encourages hospitality to 
guests, so we see that at least this lesson that Avraham taught was passed 
on to the descendants of Yishmael. 
The lesson is clear. Whatever our forefathers instilled in their children by 
leading through example is evident in the good traits we possess. So too, in 
order that we instill in our children proper traits, in order that our children 
and students gain an appreciation for the rituals and beliefs of a Torah life, 
we must ourselves demonstrate to them the beauty of such a life. We must 
show them that when dealt with positively, a life of faith-challenges 
becomes a nuanced and meaningful existence. As success in this endeavor 
is crucial, parents should feel responsible to set the right example. 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to 
contact me at Rabbisochet@gmail.com with any questions and comments. 
There Are No Small Things 
By Rabbi Dov Shapiro 
Associate Member, Young Israel Council of Rabbis 
The wife of the Vilna Gaon and a close friend used to go around the city of 
Vilna collecting money for poor families. The two women agreed that 
whoever would pass away first would come back in a dream and tell the 
other what awaited her in heaven. A short time after the other woman 
passed away, she appeared to her friend in a dream and said to her “I am 
not allowed to reveal what actually happens in heaven, but because of our 
agreement I have been allowed to share one thing with you. Do you 
remember that day that we went together to the home of a particular woman 
to collect tzedaka, only to find that she was not home? We continued on to 
several other stops, and later in the day, we saw her walking towards us on 
the other side of the street. When you noticed her, you pointed at her and 
we crossed the street to ask her for a donation. Do you remember that day?” 
“In heaven”, the friend continued, “the money we collected from her is 
recorded as a merit to both of us because we participated equally. Each step 
that we took on the way to her was recorded equally for each of us. 
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However it is recorded in your merit alone that you had lifted your finger 
to point and call my attention to her approach – that act is accrued to you 
alone.” 
“You see” she concluded “In heaven, every small detail, every component 
of our actions, is noted and recorded.” 
In this week’s parsha we find two examples of decisions people made 
which, despite their appearance as insignificant and trivial, generated great 
rewards and consequences. 
When Hashem decided to destroy Sodom and its suburbs, He sent an angel 
(malach) to save Avrohom’s nephew Lot who was living in Sodom. It was 
partially in his Uncle Avrohom’s merit that Lot was saved, but not entirely. 
In order for Avrohom’s righteousness to save Lot, Lot needed to have some 
merit of his own. Why was Lot deserving of such a miracle? 
Rashi (19:29) brings the midrash that identifies Lot’s merit. When 
Avrohom traveled to Egypt, he told everybody that Sarah was his sister out 
of fear that if people knew that they were married his life would be in 
danger. Lot new the truth but did not reveal it. As a reward, his life was 
spared at this time. 
We might wonder: Is this a great zchus (merit)? Who amongst us would act 
differently? Avrohom had raised Lot and cared for him after his father 
Haran died. Who would reveal a family secret placing his uncle’s life at 
risk? Why is this considered a great mitzvah worthy of such a miraculous 
reward? 
A few psukim later this concept appears again. After fleeing Sodom, Lot 
ended up in a cave hiding from what he believed to be the apocalyptic 
destruction of civilization. Thinking they were the last living humans, his 
daughters decided to procreate with their father, and they each bore him a 
child. The older daughter indicated their incest in her son’s name “Moav – 
from my father”, while the younger daughter named her son Amon, hiding 
any trace of his inglorious lineage. This act of modesty by Lot’s younger 
daughter did not go unnoticed. She was rewarded for it many years later, 
when the Jewish people were travelling through the desert, in close 
proximity to the countries of Amon and Moav. Hashem forbade the Jews 
from waging war against Moav but prohibited them from tormenting or 
antagonizing the nation of Amon in any way. The gemara (Bava Kama 38b) 
explains that this favoritism was a reward for the modesty of Lot’s younger 
daughter when the nation was founded. 
Again we can ask, what great action did she do? Is the decision not to reveal 
the incestual circumstances surrounding her son’s pedigree truly deserving 
of a reward to thousands of people hundreds of years hence? 
These two intuitive questions indicate that we underestimate the value of 
the decisions we make and the power of the actions we take. Every move 
we make, every mitzvah we perform has far greater value than we imagine. 
What seems to be a normal courtesy to one’s family member, is actually a 
mitzvah, worthy of great reward. What appears to be an ordinary 
demonstration of modesty, can earn one’s descendants safety and security 
centuries away. 
Human beings have difficulty evaluating and appreciating trivial 
accomplishments. We judge things relatively, and in our overwhelmingly 
busy world, small accomplishments seem relatively insignificant to us. 
Hashem’s view though, is not obscured by the limitations of relativity. 
Hashem sees and evaluates the holiness of every thought we process, every 
world we utter, and every action we do, on a completely objective scale. 
And in the currency of holiness, there are no small denominations. 
This concept can be applied to our approach to the mitzvos we routinely 
perform. We focus on the primary goal – to accomplish the act – and not 
so much on the details of how it is done. We don’t realize that the common 
courtesy of a routine “Good morning” is significantly enhanced when it is 
augmented by an enthusiastic smile. We forget that the value of a chesed is 
exponentially increased when the recipient feels welcome in accepting his 
benefactor’s generosity. And that a little more kavana by davening can 
dramatically improve the effectiveness of our prayers. 
These details may seem small to us and we sometimes overlook them. But 
as these chazal teach us, when it comes to nuances of spirituality, there are 
no small things. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel 
or www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com 

The Greatness of Abraham 
Мошиаха Ваера:The Величие Авраама 
By Rabbi Yisroel Yitzchok Silberberg 
Mara D'atra, Young Israel of Mapleton Park 

В этой недели недельной главе мы также признаем величие Авраама 
Авину. На третий день после его обрезания Авраам не замечает его 
физической боли, но обезумевший над тем, что он не может 
выполнить мицву приема гостей. Непонятно, чтобы понять человеку 
девяносто девять лет, которые имели три дня назад, проведенных на 
себя инвазивной хирургии, было бы так мысленно и физически 
сильным, чтобы тосковать совершить акт доброты к другим, пока он 
находится в физической боли. Тем не менее, это был "GIBOR" 
великий человек, что Авраам был. Вся его сущность была посвящена 
исполнить волю своего создателя, и он чувствовал, что, любя других 
людей и помогать им, что он выполнял свою миссию в жизни. Более 
того, даже когда самthe Аль-Могучий говорит Аврааму, он быстро 
извиняется от наличия славы и он работает с таким энтузиазмом 
приветствовать три, казалось бы, простых людей. 
Кроме того, когда Аль-Могучий сообщает Авраама плана по 
уничтожению города Содом и Гоморра, Авраам неожиданно умоляет 
Аль-Могущественный с такой страстью, чтобы отменить страшный 
указ. Города Содом и Гоморра были антитезой идеалам, которые 
представляли Авраам. Они отвращение доброту и отрицал наличие 
создателя. Казалось бы, что Авраам Еврей, будет если не радоваться 
их уничтожения, по крайней мере, быть беспристрастным и 
нейтральным. Тем не менее, Авраам, не может помочь себе занимать 
должность адвоката для этих двух греховных городов. Авраам не 
имел ничего повестку дня и не позволит его личные чувства влияют 
на его миссию в жизни, чтобы принести человеческий род к Творцу. 
Молитва Авраама был настолько искренним, что он даже граничило с 
наглостью по отношению к Аль-Могучего. И все же, когда его 
молитвы не были приняты, Авраам не оскорбил или в отчаянии, а он 
принимает указ как раз. 
Последние два эпизода в главе, представляют собой воплощение в 
рост Авраама Авину. В обоих происшествий кажется, что Авраам 
действовал в отличие от своего благородного характера. После того 
как Авраам благословил с ребенком, Сара, его благочестивой женой, 
требует, чтобы Авраам изгнать Измаила. На первый Авраама 
сопротивляется, но когдаthe Аль-Могучий поручает Аврааму слушать 
Сары, Авраам посылает Измаила прочь с очень маленькими вещами. 
Этот акт представляется нелогичным с характером Авраама, чтобы 
прокормить и помочь тысячам незнакомых людей на регулярной 
основе. Как мог Авраам действовать с такой строгостью и скупостью 
на собственного сына? 
Разрешение на этой трясины, что Авраам Авину был слугой в Аль-
Могучего во-первых, и его благотворительные акции и благородства 
возникла из его службы в своего создателя. Если ему сообщили, что 
это, было желание Аль-Mighty По изгнать своего сына Исмаила, то 
Авраам понимал, что Аль-Могучий не хотел Авраам действовать 
чрезмерно добры к своему сыну. Так же, как Авраам принял 
постановление против городов Содома и Гоморры, так же Авраам 
принял с любовью ужасающую указ против его собственной плоти и 
крови. Принятие указа является более впечатляющим, чтобыthe Аль-
Могущественный, чем преданность человек может действовать по 
отношению к другому. Легко выступать от имени другого лица, но он 
является более сложным, чтобы принять постановление, как только. 
В последнем эпизоде этой недели недельной главе мы наблюдаем 
самый значительный акт подчинения человеческое существо может 
отображать к его создателю. Авраам принимает с большой охотой и 
энтузиазмом самая сложная задача в его жизни. После благословения 
с ребенком от жены Сары, в возрасте ста, Авраам принимает, казалось 
бы, немыслимое просьбу аль-могучий принести в жертву 
собственного сына.AГуманитарная бы сто рационализации, чтобы 
оправдать себя от такой задачи. Тем не менее, Авраам просыпается 
рано утром, чтобы выполнить такую сложную указ не задумываясь. 
Более того, даже когда Авраам поручил избавить Исаака от смерти, 
Авраам желает выполнить определенное действие жертву Аль-
Могучего с барана вместо своего сына Исаака. 
Это немыслимо для нас связаны с твёрдой верой Авраама и любви к 
Аль-Могучего и его сильной волей, чтобы служить Творцу. Тем не 
менее, давайте все узнать от Авраама Великий еврей, как нам нужно, 
чтобы заменить наши личные желания и повестки дня с волей нашего 
мастера и посвятить нашу сущность, чтобы быть Великой, как наш 
праотец Авраам Авину. 
Хорошие Шаббат! Good Shabbos! 
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Shabbat Shalom 
Vayeira 5777 
GOOD MORNING! Have you ever fantasized on being a hero by saving 
someone's life? Ever imagined running into a burning building to save a 
child or diving into a river to rescue a drowning person? Chances are that 
in most of our lifetimes we'll never be presented with one of those 
situations. However, there is a way that you can possibly help save 
someone's life -- visit a sick person! 
One may scoff that visiting a sick person can possibly save a life. 
Nonetheless, a person who doesn't have visitors may lack the necessary 
care required to get well or may feel depressed that no one cares. Not 
getting proper food, medicine or attention will hinder a person getting 
better; the sick person's attitude and optimism also impacts the healing 
process. 
The Talmud (Sotah 14a) tells us that we learn the obligation to visit the sick 
from the commandment to emulate the Almighty. Just as the Almighty 
visited Avraham on the third day following his circumcision, we must visit 
the sick. Even though everything is dependent on God's will, we must do 
our part to aid a sick person and alleviate his suffering. If we do so, it is 
considered as if we have saved his life (Sefer Hayoshor, ch. 13). 
The Shulchan Aruch, Code of Jewish Law, teaches that it is an obligation 
to visit the sick (Yorah Daiah 335:1). The great sage, the Chofetz Chaim, 
wrote that visiting the sick may be a matter of life and death. By visiting a 
person who is ill, you might be able to advise him of a doctor to consult or 
a medicine that might be worth investigating. 
It is especially important to visit a sick person who has no one else to take 
care of him. Similarly, it is important to take care for an out-of-town visitor 
who has taken ill. It is incumbent upon every Jewish community to have a 
Bikur Cholim society -- an organization to care for and look out for the 
sick. 
The Shulchan Aruch directs close friends and relatives to visit the sick 
person as soon as he becomes ill; others should wait until three days have 
passed -- unless he is very ill, then even they should come to visit as soon 
as possible (Yorah Daiah 335:1). If you can't visit, then at least you should 
call him. 
It is preferable not to visit a sick person the first and last three hours of the 
day. If, however, you find this difficult, you may visit him any time during 
the day as long as it is convenient for the person (Yorah Daiah 335:4). 
There is no limit to the number of times you should visit someone who is 
ill. It is beneficial to visit as often as possible if your visits are welcomed 
and will not be a burden to the patient or cause discomfort. 
It is important that the sick person enjoy the visit, so one should discuss 
cheerful topics. One can easily appreciate that talking about other people's 
illnesses, operations and deaths would be less than cheerful. 
Think about what would bring joy to the sick person -- a tasty treat, a book, 
a game, an article he'd enjoy. Make sure that his room is neat and clean. 
The illustrious Rabbi Akiva visited a disciple and found the room in need 
of cleaning; he scrubbed the floors himself. The student attributed Rabbi 
Akiva's visit to saving his life! 
An essential part of visiting the sick is to pray for the person's recovery. 
Rabbi Yosef Karo, the redactor of the Shulchan Aruch actually writes 
(Yorah Daiah 335) that one does not fulfill the mitzvah of visiting the sick 
if he does not also pray for the person's recovery. It is a mitzvah to get 
others to pray for a sick person. You can send your prayer requests to 
refuah@aish.com to have a group of 2,200 pray for someone! 
There is one last benefit of your visit to a sick person. In visiting the sick, 
you may see how fragile and short is your own life. You may then make 
changes: exercising and eating more healthfully -- and in the spiritual 
realm: examining your own deeds and character traits and correcting them. 
The merit of these changes tremendously benefits the sick person. 
(adapted from Rabbi Zelig Pliskin's Love Your Neighbor) 
Torah Portion of the week: Vayera 
Avraham, on the third day after his brit mila, sits outside his tent looking 
for guests to extend his hospitality. While talking with the Almighty, he 
sees three visitors (actually angels of the Almighty). Avraham interrupts 
his conversation with the Almighty to invite them to a meal. One angel 
informs him that in a year's time, Sarah, his wife, will give birth to a son, 
Yitzhak (Isaac). 
God tells Avraham that He is going to destroy Sodom because of its 
absolute evil (the city is the source of the word sodomy). Avraham argues 

with God to spare Sodom if there can be found ten righteous people in 
Sodom. Avraham loses for the lack of a quorum. Lot escapes the 
destruction with his two daughters. 
Other incidents: Avimelech, King of the Philistines, wants to marry Sarah 
(Avraham's wife), the birth of Yitzhak, the eviction of Hagar (Avraham's 
concubine) and Ishmael. Avimelech and Avraham make a treaty at 
Beersheva. Avraham is commanded to take up his son, Isaac, as an offering 
"on one of the mountains" (Akeidat Yitzhak). Lastly, the announcement of 
the birth of Rivka (Rebecca), the future wife of Yitzhak. 
Do you want to know the reward for listening to the command of the 
Almighty? This is what the Almighty told Avraham: "... I shall surely bless 
you and greatly increase your descendants like the stars of the heavens and 
like the sand on the seashore; and your offspring shall inherit the gate of its 
enemy. And all the nations of the earth shall bless themselves by your 
offspring, because you have listened to My voice." 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And (Avraham) lifted up his eyes and he saw. And behold three men were 
standing near him and he saw and he ran to greet them from the entrance 
of the tent" (Genesis 18:2). 
From verse 2 until verse 8, the Torah details each specific act of Avraham's 
hospitality towards his guests -- "he lifted up his eyes," "he saw," "he ran 
to greet them." Why does the Torah spend seven verses describing the 
details of Avraham's kindness? 
Rabbi Yeruchem Levovitz commented on this with an analogy. When a 
person inherits a house, he will usually just say, "I have a house." He will 
not elaborate on all of the details since he received everything at one time. 
However, a person who builds a house for himself will talk about every 
detail from the beginning until the end. He will describe how he purchased 
the land for the site of the house, how he bought the material that went into 
building the house, and so on. Each aspect is very dear to him. The more 
effort he put into the house, the more he will talk about it. 
Similarly, said Rav Yeruchem, the actions and behavior of the righteous 
are like a building. With each action, a righteous person is building a great 
edifice. For this reason, the Torah tells us about each detail of Avraham's 
chesed (kindness). Every movement was another stage in the building of a 
righteous person. 
When you view yourself as building a great person, every detail of what 
you do is invested with meaning and importance. Every positive action you 
do is creating a great human being. Keep this in mind when you do an act 
of kindness for others. Every movement you make is a necessary part of 
the entire construction. Don't wait for the end to appreciate what you are 
doing. Rather, feel the joy of growth in even the smallest act of kindness 
that you do. 
Quote of the Week 
Never mistake motion for action -- Ernest Hemingway 
In Honor of Laizer Friedman, Danny Peled 
With Great Appreciation to Wafik Nodeir 
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Weekly Chizuk 
Parashas Vayeira: Life Is A Mission 
Hashem gave a blessing to Shem the son of Noach: íù éìäàá ïëùéå "And 
the Shechinah will dwell in the tents of Shem." Where are these tents of 
Shem? íëåúá éúðëùå ùã÷î éì åùòå, "Make for Me a Mikdash, a Holy Place, 
and I will dwell within them" (Shemos 25:8). This, on first reading, is a 
very difficult verse. One would think it should have read, åëåúá éúðëùå "and 
I will dwell within it" - that G-d is telling us to make a Holy Place so that 
He can dwell there. Chazal say that the possuk is hinting at a very profound 
concept: Make for Him a Holy Place, and He will dwell within them, within 
each and every one of us. Our job on this lowly earth is to accomplish a 
holy mission by sanctifying ourselves to the highest possible level while 
still living our physical existence. Our whole existence must be raised up 
above the mundane. Our task is to view our lives not as simple means of 
attaining as much pleasure possible while avoiding pain to our utmost 
("Eat, drink, and be merry for tomorrow we die"). Rather, we should see 
our lives as missions, a form of worship, with very high standards and very 
important goals. Anything which interferes with this job can only be 
detrimental. 
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Our mission is to study and go in the path of the Torah, and thereby raise 
ourselves to a level in which we attach ourselves to the Divine. Therefore, 
our path cannot be the way of the rest of the world. When calamity strikes, 
we must not be disheartened and devastated. The Greeks developed the 
Greek Tragedy, theatrical plays in which the actors were struck by 
apparently unjust tragedy. They found comfort by saying, "I'm not alone." 
But for us, just to look at actors suffering in a play and telling ourselves, 
"That's life" is a dishonor to our holy mission. Just as there is a purpose in 
our living, so too there is a purpose in our travail. 
Avraham Avinu had to pass through úåðåéñð äøùò, ten tests. Why was 
Avraham tested so many times? Each one tested a different aspect of his 
emunah. For example, last week we read about the test of Lech Lecha. 
Hashem told Avraham to come to Eretz Yisrael, and when he arrived he 
found a famine in the land and was forced to leave and go to Mitzrayim. As 
Rashi writes, "The hunger was only in that land [in Eretz Yisrael] to test 
him, [to see whether] he will have questions against Hashem for having 
told him to come to Eretz Canaan, and now causing him to leave it" (12:10). 
Avraham could have asked, "How could this have happened to me? I came 
to Eretz Yisrael with mesirus nefesh, and now I must leave the land?" But 
he refused to think these questions, and he trusted in Hashem. [In the end 
it turned out that this was a great gift for Avraham. Pharaoh showered him 
with vast wealth as recompense for mistakenly taking his wife.] 
This is the greatest test; to believe that there aren't any questions and 
everything is exactly as Hashem desires it to be. This, and similar tests on 
Avraham's emunah, were the hardest tests to pass. 
In the midst of working through a test we can feel separated from Hashem. 
The test is: Continue to believe in Hashem even now. Trust that Hashem is 
with you, and even that which is happening to you at the present is for your 
benefit. 
No Questions 
The Gemara (Berachos 7a) relates that one of the three requests Moshe 
Rabbeinu made of G-d was to understand the suffering of the righteous and 
the prosperity of the wicked. There is a debate in the Gemara over whether 
or not he was answered, whether he finally was granted a real 
understanding. This hints to us that there are two ways to approach the 
problem: to understand it, or to accept it. Both approaches are necessary. 
Yes, we must try to understand it. With the tools the Torah has given us to 
understand the universe, our job is to try to understand as much as we can. 
By attempting to understand somewhat how we fit into the Divine plan, we 
develop an acute sense of constant hashgacha pratis. Yet, it is with 
trepidation that we tread on this holy ground. Relying on our limited 
intellect may eventually lead us astray when in the final analysis our 
questions remain unanswered. Ultimately, deep within ourselves we must 
truly believe, with emuna sheleimah, that as much as we understand, we 
really don't understand. Ultimately, our answer to the trials of life must be 
Avraham's answer to the Satan when he came to stop him from the 
Akeidah: "I simply accept it." 
Avraham's Battle 
The following Midrash relates the battle that was going on within Avraham 
Avinu's mind while he was going to the Akeidah. For three days he traveled 
and the whole time the Satan was working hard to stop him. Based upon 
the Midrash, we can study some of their conversation. 
The Satan came to Avraham Avinu and said to him, "Old man, have you 
lost your mind? This son was given to you when you were at the age of one 
hundred, and now you're going to slaughter him?!" 
He answered, "I accept that." [ïë úðî ìò, literally, "On such a condition." 
Perhaps we can infer that it implies, "It was on this condition that I came 
into the world, to accept this." (See Sefer HaYashar by Rabbenu Tam, chap. 
6: "A person has to know and be very careful at these times (of trial), for it 
was on this condition that he entered a Covenant with his G d.")] 
"And if He tests you even more than this [to take your own life - Etz Yosef], 
will you be able to withstand it?" 
He answered, "Even more than this." [Even if He commands me to 
slaughter myself, I will do it without any second thoughts or excuses - Etz 
Yosef] 
So the Satan tried one more argument. "You know, tomorrow, when you 
come back without Yitzchak, they're going to find out and accuse you of 
murder. They will convict you of murdering your son." [This was a very 
powerful argument. The very mitzvah that he was about to perform might 
turn around the next day and cause him to be accused of murder, a terrible 
chillul Hashem (desecration of G d's Name). In addition, perhaps we can 

understand it one step further. Avraham had spent his entire life dedicated 
to fighting the idol-worship that was prevalent then. One of the main forms 
of idol-worship in Canaan was child sacrifice (see Vayikra 18:21 and the 
commentaries of Ibn Ezra and the Ramban). Avraham fought to teach the 
concept of the one merciful Father in Heaven Who abhors such actions. 
Now all his work was to be shattered. His whole life's mission was to be 
completely demolished, as the preacher of the G d of Mercy would be 
exposed as having committed the very sin he had fought against - human 
sacrifice!] 
He again answered the same as he had before, "I accept that" [Bereishis 
Rabbah 56:5]. 
Accept Hashem's Will 
Avraham understood that as great as the power to reason is, as much as he 
had become who he was because of his great intellect, yet ultimately reason 
is limited. We cannot understand everything, and we must not try to out 
think G-d. There comes a time when we reach the limit of our power to 
reason. Then the answer must simply be, "I accept that." The ultimate 
answer to everything is simply faith: G-d is right. I accept it. 
Avraham was the deepest thinker that ever lived. With the power of his vast 
intellect, he broke through the iron facade of the false philosophy of an 
entire generation. Yet even he knew that the ultimate answer is simply to 
accept: ïë úðî ìò, It was on this condition that I came into the world, to 
accept. It was for this purpose that he merited the mitzvah of bris milah, 
íéîú äéäå éðôì êìäúä, "Go before Me and be tamim" - pure, innocent, 
complete. Purity and perfection require being simple and whole. úåîéîú - 
learning to accept perfectly, with humility, is the ultimate achievement of 
the human race. A person that doesn't believe in hashgachah, is always 
kicking and angry at life because he feels that things should be different. 
He doesn't know that everything is destined by Hashem, who knows what's 
best for mankind. 
Rebbe Yisrael of Ruzhin zt"l said, "In the generation before Moshiach 
comes, believing in Hashem will be as hard as climbing a straight wall." 
But is it really so hard to believe in Hashem? Ask the people you know, 
and they will tell you that they believe in Hashem. So why did Rebbe 
Yisrael of Ruzhin say that it will be as hard as climbing a straight wall? The 
answer is, the Ruzhiner zy"a was referring to belief in hashgachah pratis. 
Everyone believes in Hashem, but it is challenging to believe that each 
situation was pre-planned by Hashem, and occurs exactly as Hashem 
desires it. Maintaining this emunah is as hard as climbing a straight wall. 
Wishing Everyone A Gut Shabbos! 
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Gem Of The Week From RSR”H 
The First Laugh The Last Laugh- The Birth of Yitzchok 
Tzchok, laughter, is triggered by noticing something ridiculous or absurd, 
and there can be no greater absurdity than the expectations of Avraham 
after the angels’ visit. 
Avraham was a hundred years old, and Sarah was ninety. Over the course 
of their long married life, they had no children. Now, at practically the end 
of their lives, they were going to have a son! 
The birth of this child was physically impossible. Even if he would be born, 
he would be a only child, and in all likelihood would be orphaned at a young 
age. Yet the future of a great nation destined to prevail over the entire 
world, the hope of all of mankind, would rest on this orphaned ben 
zekunim. 
If we only consider the rules of nature, this expectation seems totally 
absurd, so it is understandable that Sarah laughed. But a few pesukim later, 
she denies it; she was afraid of having offended the guests. The malach 
responds "Lo—ki tzachakt!” Don’t deny it; on the contrary, don’t ever 
forget that you laughed! The beginning of the Jewish people was absurd. 
To the rational mind, which calculates only on the basis of cause and effect, 
this people’s history, expectations, hopes and life appear ludicrous. Jewish 
history begins to make sense—indeed, deserves to be studied seriously—
only if one believes in the direct guidance of the all-powerful will of 
Hashem, Who has no restrictions and intervenes powerfully in the affairs 
of mankind. 
When the baby is born, Sarah says, “Tzchok asah li Elokim—kol hashomea 
yitzachak li.” The world knew of Avraham and Sarah’s ambitions. They 
were two rare individuals who dared to swim against the tide of the times 
and hoped to stem a mighty stream and turn it in another direction. 
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And now they had yet another absurd plan: to pass this hope onto a tender 
sapling! One strong wind, and all their hopes would be buried forever 
before they even began. Should it surprise us that our ancestors’ neighbors, 
when looking into the cradle of the Jewish people, could not hold back a 
mocking smile? 
Yet this is why G-d waited until the nation’s parents had reached old age, 
and why He began to fulfill His promise only after all human hope was lost. 
HE wished to create a nation that would be an etzba Elokim, a sign of G-d 
in the midst of mankind. From the beginning of its existence, this nation 
would stand opposed to all the forces in world history. 
Today, people who assign no place to G-d in reckoning history and 
politics—laugh at and mock the global aspirations of the Jewish people. 
But the laughter that follows a Jew on his way through history testifies that 
his path could only have come from G-d. The laughter does not bother him, 
because he was prepared for it in advance. 
We, the Jews, have been in this position from our very beginning. The first 
Jewish son of Avraham was called Yitzchak, and we will continue to be 
called by his name until the hope founded on Hashem’s providence and 
promise are fulfilled. Az yimalei schok pinu—the last laugh will be ours. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected 
writings, with permission from the publisher. 
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Strategic Advice 
“And God appeared to him by the plains of Mamrei, as he sat in the 
entrance of the tent in the heat of the day.” Bereshis 18:1 
Hashem appeared to Avraham Avinu at Elonei Mamrei because it was 
Mamrei who had given advice to Avraham regarding the Milah. – Rashi 
The Da’as Zekeinim MiBaalei HaTosfos points out that it is astonishing 
to find that Avraham Avinu, who was such an important, outstanding and 
righteous person, would have had to rely upon the advice of another person 
in order to determine whether or not he should perform the Bris. Avraham 
was challenged with ten tests and performed perfectly without consulting 
anyone. How could he have inquired from Mamrei as to the command 
regarding the Bris? 
It is obvious, therefore, that Avraham had no doubt whatsoever that he 
should fulfill the mitzvah of Hashem and enter into the Bris. The question 
he asked Mamrei was whether to publicize his entering into the Bris or to 
keep it as a private matter between himself and Hashem. Mamrei advised 
him to let the matter be public knowledge so that the entire world would 
realize the great mitzvah and hopefully follow his example. It is for this 
reason that the Torah emphasizes that when Avraham circumcised himself 
he did so “in the middle of that very day” (17:26). This means that he did 
it in such a way that everyone knew about it. 
A Message Of Inspiration 
“Let some water be brought, please, and wash your feet, and recline 
beneath the tree.” Bereshis 18:4 
The Midrash (B.R. 48:10) tells us that in the merit of Avraham’s inviting 
the guests to sit under the shade of the tree, the descendants of Avraham 
were given the mitzvah of Sukkah. What is the message of this Midrash? 
Chashav Sofer writes that when Avraham invited the angels into his tent, 
he used the opportunity to talk about the tremendous lessons of serving 
Hashem. Avraham would train all his visitors how to view the world and 
everything in it, and he told them of the kindnesses and wonders of the 
world and its Creator. When the verse tells us that Avraham brought the 
visitors “under the tree”, it refers to Avraham’s gathering them under the 
influence of Hashem’s protection, and that they should be aware of each 
person’s responsibility to recognize his mission in this world. He would 
point out that just as the purpose of a tree is to produce fruit, so too, man 
must realize that his mission in this world is to serve the needs of others by 
performing kindnesses according to Torah guidelines, and to contribute to 
society and the world at large as a productive and holy person. 
When we fulfill the mitzvah of Sukkah, we sit in temporary dwellings. This 
illustrates the concept that our sojourn through this world is a limited one, 
and that we are merely situated in a corridor which leads us to the World-

to-Come. The obvious conclusion is that our mission here is to prepare 
ourselves for the ultimate goal of arriving at the next world. 
This, then, is the message of the Midrash. In the merit of Avraham’s seating 
his guests under the tree and using the opportunity to convey this message 
of purpose and inspiration, he set the tone for the mitzvah of Sukkah, which 
continues to teach this message to this very day. 
Believe It Is Possible 
“And God said to Avraham: ‘Why did Sarah laugh, saying, Shall I really 
bear a child, for I am old.’ ” Bereshis 18:13 
She stared at her body and said: “Is it possible that these innards can carry 
a child?” – Rashi 
Ramban explains that Sarah did not recognize that these angels, who had 
informed of the upcoming birth of Yitzchak, were messengers of Hashem. 
Rather, they appeared to her as humans. Therefore, she did not take their 
bracha seriously, and she laughed. Even so, Sarah Imenu should have 
believed that their blessing was possible, or perhaps have said, "wv vGgh iF 
'int" - that Hashem should fulfill this promise. 
In Or Yechezkel, Rabbi Yechezkel Levenstein teaches that one who has 
true and complete faith in Hashem - an obligation which we all have - must 
believe that all that is done is through His will, and that all the laws of 
nature are only the hand of God. Therefore, even if these men only appeared 
to Sarah as Arab travelers, and if their blessing were only a yIhsv ,FrC - the 
blessing of a commoner, she should have realized that just as Hashem 
created the world, so too can He change the laws and order of Creation. It 
was with this claim that Hashem came to Avraham asking why Sarah had 
laughed at the bracha of the angels, for even if she had not recognized them 
as angels, that is not the behavior of one who has total faith in Hashem. 
This is what the prophet Chabakuk meant in his statement (2:4): “A tzaddik 
will live by his faith.” Even in what seems to be the worst of times, one 
must not give up his faith in Hashem, for he must believe in His complete 
and unlimited control over the world. 
Transform With Greatness 
“And Avraham answered and said: ‘Behold, now, I have begun to speak 
to my Lord, although I am but dust and ashes.’ ” Bereshis 18:27 
As Avraham pleaded with Hashem to spare the city of Sodom, he 
understood that negotiating with Hashem could be perceived as being 
presumptuous and perhaps impudent. In a humble tone, with a sincere sense 
of humility, he compared himself to ashes and dust. 
The Gemara (Sota 17a) remarks that as a reward to Avraham, who equated 
himself to dust and ashes, we, his children, Bnei Yisrael, merited two 
mitzvos - the ashes of the red heifer and the dust of the suspected wife. 
The Dubna Maggid illustrates the scope of this wonderful endowment 
with the following parable. A pious, modest gentleman walked to the 
mansion of his friend. Due to his extreme piety and unassuming nature, this 
gentleman sat down at the doorway of the mansion. The host, in an attempt 
to honor his friend, escorted several prestigious and prominent guests from 
his magnificent dining room to the mansion entrance to greet his friend. 
The stature of this vestibule was elevated instantaneously. The apparent 
worthlessness of dust and ashes was immediately transformed to greater 
heights. 
The Beis HaLevi attempts to grasp the full depth of Avraham’s humility. 
Dirt in and of itself has no inherent form, yet it can be used to grow 
vegetation or to create pottery. On the other hand, ashes, which are 
generally not a productive agent, are merely the remnants of an item of 
importance. Avraham Avinu was humbly expressing that he was failing to 
live up to his potential. Commensurate with his vast abilities, Avraham 
concluded that his actions were lacking, and he did not foresee a sufficient 
level of achievement. This was the same Avraham who left his homeland 
to travel to an unknown destination, and, when forced by King Nimrod, 
according to the Midrash, to accept idol worship or be burned alive, chose 
death by fire and refused to recant his beliefs. This was the same Avraham 
who refused to accept any type of compensation from the King of Sodom, 
which might diminish his kiddush Hashem, and who gathered his strength, 
three days after his Bris Milah, to invite three wandering nomads into his 
oasis for a meal, sparing no effort or expense. To reward Avraham for his 
remarkable humility, his descendants were privileged to transform ashes, 
which are generally useless, into a productive agent, to purify a defiled 
individual. In addition, dust, which generally has no inherent form or usage, 
will be utilized by Avraham’s descendants to bring peace to man and wife 
by clarifying the sotah’s previous behavior. 
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The Motivation Factor 
“And Lot saw and stood up to meet them and he bowed, face to the 
ground.” Bereshis 19:1 
The Parasha tells us of two seemingly similar acts of chesed performed 
while greeting the group of angels, that of Avraham and that of his nephew 
Lot. Were these deeds indeed similar, or did Lot differ in his approach to 
this opportunity? Rashi tells us that Lot was fearful to live near his uncle 
Avraham, as he knew that Hashem would consider him to be a rasha in 
comparison to Avraham. We see that Lot himself knew that his actions did 
not indicate that he was truly righteous. In what way, however, were the 
actions of Lot deficient? 
Sefer Aish Das Lamo proposes an approach to this issue by analyzing the 
choice of words the Torah uses to introduce their respective acts of 
hospitality. When Avraham saw the guests, he ran towards them, while Lot 
simply stood up to greet them. This bespeaks a major difference in 
approach: Avraham took a proactive stance while Lot was more ‘laid-
back’. This is because Avraham looked at chesed as a goal, while Lot 
perceived chesed to be protocol, a custom that was not to be compromised, 
yet not a personal goal. Rashi notes this by saying: “From the house of 
Avraham he learned to look out for guests.” It was not a self-driven 
practice; it was a custom impressed upon him in Avraham’s house. 
Why did Avraham make it his conscious goal to do chesed? Avraham was 
kind to people in order to bring them closer to Hashem. He would invite 
guests into his tent, feed them a fine meal and then teach them that it was 
in fact Hashem who gave them the sustenance. This is similar to the Middah 
of Aharon - ‘He loved people and (therefore) brought them close to Torah.’ 
His chesed was congruous with the very purpose of the world - to bring the 
creation close to its Creator. Avraham therefore set chesed as his goal. Let 
us learn from Avraham - to make chesed a goal for the sake of helping 
others draw closer to Hashem. 
At The Proper Moment 
“And God opened her eyes, and she saw a well of water; and she went 
and filled the bottle with water and gave the lad to drink.” Bereshis 21:19 
The Torah does not indicate that Hashem saved Hagar and Yishmael by 
miraculously creating a spring that did not exist before this. It also does not 
say that Hashem brought a well to her from somewhere else in order to save 
their lives. The verse simply states that “Hashem opened up her eyes, and 
she saw the spring in the desert.” The reason is that, in fact, the water was 
there the whole time. Its appearance merely eluded her vision. She was 
directly situated next to the water which she so desperately needed for her 
salvation, but she did not see it. When the moment arrived and she merited 
to enjoy its life-sustaining waters, Hashem allowed her to be aware of that 
which was already available and even accessible all along. 
Chidushei HaRim notes that the lesson which we can derive from this 
episode is that all efforts and exertions which man expends to earn his 
livelihood are directed in this same manner. When the moment arrives, and 
a person merits to obtain his share in provisions and sustenance, Hashem 
arranges for the funding and availability to become apparent. If a person is 
overly worried or nervous, and he does not see from where the key to his 
salvation may develop, this is simply a flaw and deficiency in his trust of 
Hashem. When a person finds himself in this position, he should pray for 
the ability to see that which is already in his vicinity. The Midrash says, 
“Everyone is blind until Hashem opens his eyes.” 
Halachic Corner 
A person should answer "int" to any bracha that he hears, whether or not 
he is fulfilling his obligation with it. If it is a bracha of praise or thanks, he 
should have in mind that what is said is true and that he believes it. If it is 
a bracha asking for something, he should think that it is true and that 
Hashem should fulfill this wish. For example, in the bracha ",gsv ibIj", the 
person who says “Amen” should think, “It is true that God gives us 
understanding. May it be His will that He give us understanding.” 
When saying "int", one should take care to pronounce each letter clearly. 
It should not be recited in a rush nor should it be stretched out overly long. 
The letters of "int" are the acrostic of “Ail Melech Ne’eman”, thus the 
word should be spoken within the time required to say these three words. 
The person should say "int" immediately after the bracha is finished. He 
should be careful not to begin answering Amen before the bracha is 
finished. However, if he waited longer than the time it takes to say "intb 
Qkn ke", he has lost the opportunity to answer "int". 
Questions for Thought and Study 

1. How was the appearance of Hashem and then his messengers a sign of 
honor for Avraham? See Malbim 18:2 
2. Why were Avraham and Sarah the first people to be called "ohbez" (old) 
in the Torah? See Chizkuni 18:11 
3. What was Avraham doing when he was “still standing” ("sng UbsIg") 
before Hashem? What practical halacha do we learn from this? See 
Ha’amek Davar 18:22 
4. What was unusual about Avraham’s response to Hashem in Pasuk 18:27? 
See Ha’amek Davar 18:27 
5. How much silver did Avimelech actually give Avraham? Why did he 
give him all those gifts? See Ramban and Rashi to 20:16 
6. Why does the Torah mention all the children of Avraham’s brother 
Nachor? Couldn’t it just have mentioned Rivkah? See Ramban 22:24 
Answers: 
1. Normally, a king sends his messengers then he himself arrives. Out of 
respect for Avraham, first Hashem arrived, then his messengers followed. 
2. Avraham complained that people did not know whom to honor, as people 
did not show age. Hashem agreed and told Avraham that he would be the 
first to appear elderly. 
3. Avraham was getting ready to daven Shacharis. By his davening for 
Sodom at this time, this teaches us that one should include special requests 
in regular prayers when possible. 
4. The word "ighu" usually implies answering in a loud voice. Usually one 
prays in a quiet voice. Avraham was so overwhelmed with his request for 
mercy that he answered in a loud voice. 
5. Ramban says that Avimelech did not actually give Avraham any silver. 
The flocks, cattle, and servants were worth one thousand pieces of silver. 
Avimelech gave the gifts so that others would realize the severe penalty for 
even looking at Sarah in an inappropriate way. Rashi says that the gifts 
were a proof that Avimelech never touched Sarah, so that no one would 
show her any disrespect. 
6. All the children of Nachor were mentioned as they were all fit to marry 
into Avraham’s family. Only Rivka merited to actually marry in. 
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Rabbi's Message 
The Miraculous Mirage 
Hagar, the maidservant of Sarah, set out on a journey with limited 
provisions and soon found herself in a desert setting without water. Her son 
Yishmoel became extremely ill. Without water and the ability to care for 
him, Hagar lost hope. The Torah relates how she placed Yishmoel down 
and walked away, saying, "Let me not see as the child dies." Yishmoel, 
however, continued to cry out in prayer, and Hashem told Hagar that they 
would be saved. Then, "Hashem opened her eyes, and she perceived a well 
of water; she filled the pitcher and gave Yishmoel to drink." 
What is really amazing about this incident is that, according to the Midrash, 
the well was there the entire time. The miracle wasn't that Hashem created 
the well for her. Rather the miracle was that she saw the well that was 
already there. This is the meaning of the verse, "Hashem opened her eyes, 
and she perceived a well of water." 
The commentaries note that Hagar's behavior is not the proper Jewish 
response to a crisis situation. Firstly, a Jewish mother does not say, "I will 
go away so as not to be there at the time of crisis and pain." On the contrary, 
even if there is nothing tangible that we can do, just being there provides 
comfort. 
But more importantly, there is something that a person can do to influence 
the outcome. Our sages teach, "Even if a sword is at a person's neck, let 
him not refrain from prayer." At the very least, optimism that Hashem can 
bring salvation would have enabled Hagar to look up and see the well that 
was there all the time. 
Which brings us to a very scary thought: It is possible that Hagar did see 
the well, but in her sense of crisis and impending doom, she disregarded it. 
It is possible that she saw it but was so convinced that it was a mirage, that 
she ignored it. It was only when Hashem directed her clearly to experience 
salvation that she considered the possibility. 
Jewish tradition states that prayer is "the service of the heart." It takes much 
to pray properly. One of the things that it takes is to feel in our hearts that 
Hashem can bring salvation. At the very least, when you see the first signs 
of salvation do not discount it and say it cannot be. 
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With best wishes for a wonderful Shabbos. 
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Covenant & Conversation 
The Miracle of a Child (Vayera 5777) 
14 November 2016 
There is a mystery at the heart of Jewish existence, engraved into the first 
syllables of our recorded time. 
The first words of God to Abraham were: “Go out from your land, your 
birthplace, and your father’s house . . . And I will make you a great nation 
. . .” 
In the next chapter there is another promise: “I will make your children like 
the dust of the earth, so that if anyone could count the dust of the earth, so 
shall your offspring be counted.” 
Two chapters later comes a third: “God took him outside and said, ‘Look 
at the heavens and count the stars – if indeed you can count them.’ Then 
He said to him, ‘So shall your children be.’” 
Finally, the fourth: “Your name will be Abraham, for I have made you a 
father of many nations.” 
Four escalating promises: Abraham would be the father of a great nation, 
as many as the dust of the earth and the stars of the sky. He would be the 
father not of one nation but of many. What, though, was the reality? Early 
in the story, we read that Abraham was “very wealthy in livestock and in 
silver and gold.” He had everything except one thing – a child. Then God 
appeared to Abraham and said, “Your reward will be very great.” 
Until now, Abraham has been silent. Now, something within him breaks, 
and he asks: “O Lord God, what will you give me if I remain childless?” 
The first recorded words of Abraham to God are a plea for there to be future 
generations. The first Jew feared he would be the last. 
Then a child is born. Sarah gives Abraham her handmaid Hagar, hoping 
that she will give him a child. She gives birth to a son whose name is 
Ishmael, meaning “God has heard.” Abraham’s prayer has been answered, 
or so we think. But in the next chapter, that hope is destroyed. Yes, says 
God, Ishmael will be blessed. He will be the father of twelve princes and a 
great nation. But he is not the child of Jewish destiny, and one day Abraham 
will have to part from him. 
This pains Abraham deeply. He pleads: “If only Ishmael might live under 
Your blessing.” Later, when Sarah drives Ishmael away, we read that “This 
distressed Abraham greatly because it concerned his son.” Nonetheless, the 
decree remains. God insists that Abraham will have a son by Sarah. Both 
laugh. How can it be? They are old. Sarah is post-menopausal. Yet against 
possibility, the son is born. His name is Isaac, meaning “laughter”: 
Sarah said, “God has brought me laughter, and everyone who hears about 
this will laugh with me.” And she added, “Who would have said to 
Abraham that Sarah would nurse children? Yet I have borne him a son in 
his old age.” 
Finally, the story seems to have a happy ending. After all the promises and 
prayers, Abraham and Sarah at last have a child. Then come the words 
which, in all the intervening centuries, have not lost their power to shock: 
After these things, God tested Abraham. He said to him, “Abraham!” “Here 
I am,” he replied. Then God said, “Take your son, your only son, Isaac, 
whom you love, and go to the region of Moriah. Sacrifice him there as a 
burnt offering on one of the mountains that I will show you.” 
Abraham takes his son, travels for three days, climbs the mountain, 
prepares the wood, ties his son, takes the knife and raises his hand. Then a 
voice is heard from heaven: “Do not lay a hand on the boy.” The trial is 
over. Isaac lives. 
Why all the promises and disappointments? Why the hope so often raised, 
so often unfulfilled? Why delay? Why Ishmael? Why the binding? Why 
put Abraham and Sarah through the agony of thinking that the son for 
whom they have waited for so long is about to die? 
There are many answers in our tradition, but one transcends all others. We 
cherish what we wait for and what we most risk losing. Life is full of 
wonders. The birth of a child is a miracle. Yet, precisely because these 
things are natural, we take them for granted, forgetting that nature has an 
architect, and history an author. 
Judaism is a sustained discipline in not taking life for granted. We were the 
people born in slavery so that we would value freedom. We were the nation 
always small, so that we would know that strength does not lie in numbers 

but in the faith that begets courage. Our ancestors walked through the valley 
of the shadow of death, so that we could never forget the sanctity of life. 
Throughout history, Jews were called on to value children. Our entire value 
system is built on it. Our citadels are schools, our passion, education, and 
our greatest heroes, teachers. The seder service on Pesach can only begin 
with questions asked by a child. On the first day of the New Year, we read 
not about the creation of the universe but about the birth of a child – Isaac 
to Sarah, Samuel to Hannah. Ours is a supremely child-centred faith. 
That is why, at the dawn of Jewish time, God put Abraham and Sarah 
through these trials – the long wait, the unmet hope, the binding itself – so 
that neither they nor their descendants would ever take children for granted. 
Every child is a miracle. Being a parent is the closest we get to God – 
bringing life into being through an act of love. 
Today, when too many children live in poverty and illiteracy, dying for lack 
of medical attention because those who rule nations are focused on fighting 
the battles of the past rather than shaping a safe future, it is a lesson the 
world has not yet learned. For the sake of humanity it must, for the tragedy 
is vast and the hour is late. 
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Peninim on the Torah 
Parashas Vayera 
And he said, "Hurry! Three se'ahs of meal, fine flour! (18:6) 
Kemach is meal; solas is fine flour. They are not the same. The Talmud 
Bava Metziah 87a wonders how we reconcile these contrasting "flours" in 
the same cakes. They explain that Avraham Avinu asked for fine flour. 
Sarah Imeinu responded with inferior flour. Chazal conclude from here, 
that we may derive that a woman is stingier than a man toward guests. 
Anyone who studies Torah understands that this dialogue between 
Avraham and Sarah contains more than meets the eye. Especially 
noteworthy is the fact that Hashem had earlier instructed Avraham to listen 
to Sarah, because she was greater than him with regard to nevuah, 
prophecy. Moreover, we find in Sefer Mishlei that Avraham praised Sarah 
for her open hand in doling out food to travelers. As I said, this is another 
perspective which demands an additional level of understanding of the 
dialogue. For this, we must plumb the depths of Torah exposition. 
The Chasam Sofer illuminates the debate (Derashos chelek bais daf 403), 
explaining that Avraham Avinu's hospitality towards wayfarers consisted 
of two components: physical nourishment; and spiritual sustenance. 
Indeed, Avraham would employ the physical provision to cultivate a 
conversation about G-d and spiritual growth. Thus, the Chasam Sofer 
explains that the debate between Avraham and Sarah concerning the quality 
of flour to serve the guests was not referring to physical flour, but rather, 
the spiritual definition (with regard to Torah study) of kemach, inferior 
flour, and solas, fine flour. 
In the Talmud Nedarim 38a, Chazal state that the laws of the Torah were 
intended for all of Klal Yisrael, with pilpul, dialectic, to be reserved for 
Moshe Rabbeinu. Hashem taught Moshe a methodology by which to derive 
keen insights from the Torah's text. Moshe, however, generously imparted 
this methodology to all of Klal Yisrael. [Maharasha explains that, while the 
entire law applies to the entire nation, the issue at hand was concerning the 
study of Torah's text and the corollary capacity to rule on the Torah, which 
was to be the prerogative of Moshe alone, and his descendants.] 
The Chasam Sofer continues: Hashem sought to impart the Torah to Klal 
Yisrael in a clear-cut, unambiguous state, leaving no room for any logical 
dialectical. Moshe, however, was hoping to increase the nation's merits by 
giving each man the opportunity to delve deeper and deeper, plumbing the 
depths of Torah knowledge, exerting himself, diligently applying himself 
to its study and perfection of its knowledge. Is this better than error-free, 
absolutely - perfect Torah? There is also the fear that, through the 
application of one's own logic, he might approach the halachic application 
with tainted logic. This was the "debate" between Hashem and Moshe, and, 
likewise, says the Chasam Sofer, it was the debate between Avraham and 
Sarah. 
Our patriarch insisted on solas, fine flour, Torah in its pristine halachic 
form, leaving no room for dialectic, allowing for no false logic, no 
misguided analysis to creep in. (We have witnessed throughout history that 
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those whose beliefs are misguided think along the same lines in order to 
validate their ignominious deeds.) Sarah insisted on kemach. Let the people 
learn, study, exert effort, toil in Torah, submerge in its depths until they 
bring up its pearls of wisdom. Moshe Rabbeinu bequeathed the power of 
pilpul, dialectic, to Klal Yisrael. Avraham lauded Sarah, piah paschah 
b'chochmah, "She opens her mouth with wisdom." She disputed Avraham 
by insisting on kemach. This was a wise choice. Our Matriarch saw the 
value of Torah study amid toil. Their debate was how to make the best 
"bread": Torah knowledge and observance. 
Then Hashem said to Avraham, "Why is it that Sarah laughed?"… Is 
there anything beyond Hashem?" (18:13,14) 
Sarah Imeinu wondered how a woman of her age could possibly conceive 
and bear a child. Hashem's response is one that should be on our lips all of 
the time. Indeed, it should be the Jew's mantra: Ha'yipalei mei Hashem 
davar? "Is there anything beyond Hashem?" 
Nothing is beyond Hashem's capabilities. The Midrash cites a meaningful 
mashal, parable. A man carrying two links of a metal chain that had 
snapped came to the blacksmith shop. "Can you possibly repair my chain?" 
The blacksmith looked at the man somewhat incredulously and asked, "If I 
can fashion a new chain from raw metal, is there a question that I can repair 
an old one?" In other words, if Hashem can create a new human being from 
nothing, is it difficult for him to rejuvenate the body of an old woman? 
Indeed, as Horav Yechezkel Levenstein, zl, declares, "It is the obligation 
of every true believer to believe unequivocally that everything in this 
world, everything which we refer to as the laws of nature, are all the 
manifestation of Hashem's will. Everything is the product of the Hand of 
G-d. 
"Thus, even if the ones who were blessing her with a child appeared to be 
Arabs, she should have responded, 'Amen, so be it G-d's will.' Nothing is 
beyond Hashem, regardless of the circumstances. The problem is not in 
Hashem: the problem is that we do not fully believe. The One Who created 
the world can certainly sustain it and all of its inhabitants." 
We have no right to give up hope, says Horav Yaakov Galinsky, zl. The 
venerable maggid was on a trip in which nothing seemed to be going his 
way. A fellow traveler was concerned for him. The maggid said, "It will all 
work out. We never give up hope. It is not our privilege." He explained his 
comment with the following story. During the war, he was separated from 
his wife and children. Only after the war did he discover that he alone was 
all that was left of his family. Alone in the world, he was understandably 
depressed. Seeking solace and words of encouragement, he went to the 
address of the gadol hador, preeminent Torah leader of the generation, the 
Chazon Ish, who welcomed him with a warm smile and a listening ear. The 
Chazon Ish himself did not have any biological children, although he was 
a spiritual father to many. He related the following story to Rav Galinsky. 
Leipzig was the city in which much of European commerce came together. 
Wholesalers, brokers, buyers, would converge from all over to buy and sell 
their wares. A wealthy Jewish businessman, who would annually make the 
trip, became too ill to travel. He asked his wife to replace him. After much 
coaching and convincing, she reluctantly agreed to make the trip. He gave 
her a pouch of money with which to purchase goods for their retail business 
at home. She made the trip and commenced her business dealings. One can 
only imagine her travail when she went to retrieve her money pouch to find 
that she must have somehow lost it. She turned to the other Jews that had 
come to Leipzig for business opportunities, inquiring if they had found her 
money pouch. 
One man, who appeared to be G-d-fearing and learned, was walking around 
overtly happy. Apparently, he had found a money pouch containing within 
it enough money to sustain his family for the entire year. The distraught 
woman went over to him and asked if "perhaps" it was her money pouch 
that he had found. He replied, "What difference does it make? The halachah 
in this case is clear: If one finds an item in a city that is predominately not 
Jewish, he may keep it, because the owner certainly was meyaeish, gave up 
hope of ever finding it." The woman argued that she had not given up hope 
of finding it. When two Jews have a legitimate dispute, they go to the Rav 
or Bais Din. The woman, and the man who found her money pouch, went 
to the Rav of Leipzig, where the man smugly presented his claim to the 
money pouch based upon his knowledge of halachah. The Rav listened to 
him, then raised his voice, "Is this woman the owner of the pouch? Is it her 
money? No! It belongs to her husband. She is only an agent on a mission. 
An agent has no right to give up hope!" 

Rav Galinsky understood the meaning of the story. We are all here on a 
mission. The true Owner is Hashem. We do not have the privilege of giving 
up; rather, we must believe with deep faith that a solution to our problem 
will materialize. 
What about those of us who have been blessed, who did not have to journey 
through the path of adversity to see our hopes and prayers realized? Do we 
appreciate what we have? Do we pay gratitude with the same passion as the 
one who drank from the cup of bitterness before it turned sweet? Perhaps 
the following story will be illuminating and inspiring. 
A mohel, ritual circumciser, who had successfully performed thousands of 
Brissim, was called one day, "Mazel tov! Mazel tov! We have been blessed 
with a healthy son and would like to have you perform the Bris." The joy 
in the father's voice was so palpable that the mohel was spurred to ask, "If 
I may ask, how long did you wait for this child?" The father enthusiastically 
responded, "Twenty-two years! Our joy is overwhelming. We are so 
fortunate to have been blessed by the Almighty!" 
The Mohel was now truly excited. This would not be just "another" 
celebration. It would be beyond special. 
The day of the Bris, the mohel arose extra early and went to the mikveh, 
immersing himself in the water with extra special care. He was preparing 
for a Bris that was twenty-two years in the making. His davening was filled 
with noble thoughts, concentrating on every word. After all, he was to 
officiate at a Bris where the parents had waited twenty-two years for this 
child. As soon as the mohel entered the hall where they would have the 
Bris, he met the child's father. They warmly embraced. 
Twenty-two years is an incredible amount of time to wait for a child. Thus, 
the mohel figured that the hall would be tumling with unusual excitement. 
Surprisingly, it was no different than the thousands of Brissim at which he 
had officiated. When the father recited the blessing, one would have 
expected the assemblage to declare, "Amen!" with unusual fervor; they did 
not. After the ceremony, one would have expected the excitement to be 
palpable; it was not. The "clincher" came when a young man of about 
twenty years old went over to the father and said, "I will take the three 
younger ones home; Naomi will watch the other four girls. So, that leaves 
the five older ones to help clean up." Something was wrong (or very right). 
The man had fifteen children! How could he imply to him that this was his 
first child? For five days, the mohel had been excited beyond anything he 
had previously experienced. How could the father have misled him so? 
Unable to conceal his feelings, the mohel expressed himself to the father. 
"I am sorry if my excitement misled you, but I never meant any deception," 
the father replied. "You asked me how long we had waited for this child, 
and I told you. We have been married for twenty-two years, and every child 
is a precious gift from Hashem. Every child brings with him/her an 
enormous potential, which we, as parents, acknowledge and nurture. Does 
one have to Heaven-forbid be childless for a lengthy period in order to 
realize the extraordinary blessing of each child?" 
In order to be makir tov, pay gratitude, one must first be makir, recognize, 
acknowledge, the tov. 
Shall I conceal from Avraham what I am about to do, and Avraham will 
surely become a great and mighty nation? (17:18) 
Hashem's apparent deliberation concerning whether or not to share His 
plans about the destruction of Sodom with Avraham Avinu begs 
elucidation. The very statement implies that He had a legitimate reason to 
conceal this information from Avraham. Nonetheless, Hashem decided to 
share the information with Avraham (regardless). The Patriarch was 
destined to be the progenitor of a great nation. Thus, he should be made 
aware of the impending destruction. Obviously, something is happening of 
which the reader is not aware. Rashi explains that this is a rhetorical 
question, which should be read in astonishment. Nonetheless, it still does 
not clarify Hashem's reason for not informing Avraham and explain what 
prompted His ultimate decision to share the information with him. 
The Belzer Rebbe, Horav Yehoshua, zl, gave the following pivotal 
explanation. I use the word "pivotal," because the Rebbe is teaching us a 
seminal lesson in Torah hashkafah, perspective, concerning tefillah, prayer. 
Avraham prayed fervently for the people of Sodom, hoping beyond hope 
that they would be spared. Despite his supreme efforts, Hashem denied his 
pleas. Thus, it would make sense to question why Hashem told Avraham 
about Sodom's impending doom. Apparently, the verdict had been signed, 
sealed and delivered. What would Avraham's prayer achieve, other than - 
possibly - frustration? If prayer is futile, should one bother praying? 
Furthermore, the Torah provides the reason that Hashem informed 



  28                                                                 {aBtu!bszw – trcdk trcd ihc!
Avraham of Sodom's bleak future: "And Avraham will surely become a 
great and mighty nation." What does that have to do with it? Why is 
Avraham's prayer contingent upon his status as progenitor of Klal Yisrael? 
The Belzer Rebbe explains that, when a Jew prays to Hashem during times 
of travail, even if it appears that his tefillah has gone unanswered, it does 
not mean that Hashem did not listen. Hashem listens quite well and, while 
He might not apply the prayer to this person, it will nonetheless be saved, 
so that it yields results for someone else in need. It might be the petitioner 
himself at a later date, a member of his family, or someone else altogether 
unrelated - but it will be used. 
We now understand why Hashem revealed to Avraham ahead of time that 
He was going to annihilate the city of Sodom. He wanted Avraham to pray, 
to extend himself, to exert the effort, to seek their salvation in the merit of 
ten tzaddikim. Unfortunately, the requisite number was not to be found. 
The tefillah, however, was shelved for a later opportunity, when it could be 
used to help someone in need. Furthermore, we now see the significance of 
Avraham becoming a large nation. His tefillah was not in vain. When 
necessary, his descendants could avail themselves of their Patriarch's 
prayers. 
The Steipler Gaon, zl, once said, "Do not be dismayed. There is no such 
thing as a sincere prayer that goes unanswered. Any heartfelt request 
addressed to G-d must be answered. It cannot be otherwise. If it is not 
answered today, it will be answered tomorrow. If not tomorrow, it will be 
answered in a week. If not in a week, in a month. If not answered in a 
month, it may be answered in a year, or in ten years, or in one hundred 
years - or more. If your prayers are not answered in your lifetime, they will 
be answered for your children or for your children's children. We cannot 
say for sure when a prayer will be answered, but we can rest assured that 
every prayer will be answered somehow, someday." 
Veritably, Avraham Avinu's tefillah did have an incredible effect. Horav 
Tzadok HaKohen, zl, of Lublin, teaches that the neshamah of David 
Hamelech was "trapped" in Sodom, concealed within Lot. Hashem had 
Avraham pray for the people of Sodom, even though their fate had already 
been sealed due to their overwhelming iniquity. Why was it necessary for 
the neshamah of David Hamelech to emerge from Lot via his daughters? 
One would think that such a pure, holy neshamah would have been the 
product of the holy union of tzaddikim. The Sifsei Kohen (commentary to 
Parashas Vayeishev) explains that, when a magnificent, holy neshamah is 
about to descend from Heaven Above, a vehement objection arises in the 
Heavenly kingdom. Why permit such a lofty soul to enter this world? Thus, 
in order to deceive and mislead these adversaries, Hashem is "compelled" 
to dispatch this neshamah in a roundabout manner. It appears from a place 
from which these adversaries would never imagine that it could come. 
Had Avraham prayed specifically for the neshamah of David Hamelech, all 
of the opposing forces would have rallied to prevent the efficacy of this 
prayer from being realized. Somehow, they would have made sure that 
David's neshamah remain concealed forever in Sodom. Therefore, by 
informing Avraham of Sodom's upcoming predicament, Hashem knew that 
Avraham would pray for them. The opposing forces saw that Hashem did 
not apply Avraham's tefillos on behalf of Sodom. They had no reason to 
believe that those tefillos would be transferred to David, so that his 
neshamah could see light in a world expunged of the evil perpetrated by 
Sodom. His birth would set the process for our eventual redemption, 
heralded by Moshiach Tzidkeinu. 
We have no shortage of stories to demonstrate how Hashem saves every 
single sincere tefillah that emanates from the mouths of those who petition 
Him. I was especially moved by the following vignette. 
A bitter, unhappy woman came to the tzaddik of Yerushalayim, Horav 
Aryeh Levine, zl, and requested, "Let me sit in your house, so that I may 
cry and weep before you." The tzaddik responded, "You may surely sit; 
you may surely cry and weep, but only if you direct your tears to Hashem. 
He listens to the weeping of His children." 
The woman took a seat and began to lament about her husband's condition. 
He was in the hospital, mortally ill, waiting to die. Rav Aryeh pleaded with 
her, "Do not cry so; Hashem will surely have mercy and grant your husband 
a cure." Alas, her husband's neshamah, soul, returned to its Source a few 
days later. Rav Aryeh did all he could to comfort this woman, but she 
remained inconsolable. Finally, she calmed down enough to say, "I will 
accept your solace and stop my expression of grief - but only if you tell me 
what became of the thousands of tears that I shed for my husband. I recited 
pages and pages of Tehillim; I prayed every waking minute of the day, 

imploring Hashem to let my husband live. What happened to all of the 
prayers, to all of the tears?" "Let me tell you," Rav Aryeh began. "When 
your life on this world comes to an end, you will come before the Heavenly 
Tribunal and discover how many severe and harsh decrees against the 
Jewish People have been torn up, extirpated, annulled, all because of the 
precious tears which you shed on behalf of your husband. Not one teardrop 
goes to waste. The Holy One counts each one like pearls, treasuring them, 
saving them for a later time when they will be put to use." 
As soon as Rav Aryeh concluded his words, the woman immediately burst 
into tears - again. Only this time they were tears of happiness, because now 
she knew that her tears had not been in vain. A while later, she returned to 
Rav Aryeh's home and asked the Rav, "Rebbe, please tell me again those 
beautiful words. What happened to those tears of mine that I wept?" 
And (he) perceived the place from afar. (22:4) 
In Perek Aleph of Mesillas Yesharim, the Ramchal writes: "From this we 
learn that the primary purpose of man's existence in this world is solely to 
do mitzvos, to serve Hashem, and to overcome tribulations." I have always 
felt that when we add the verse, Zachreinu l'Chaim, during the Aseres 
Y'mei Teshuvah, the word l'maancha, for Your sake, is its most defining 
point. We pray for life. For what reason should we live? Hashem owes us 
nothing. It is almost insolent to ask for life unless one has a lofty purpose 
in living. L'maancha is that lofty purpose. We live to serve Hashem. Every 
action, every deed that we perform, must in some manner have the Hashem 
factor included therein. Otherwise, it has no validity. Life has purpose; life 
has meaning only insofar that it is connected with Hashem. 
Nisyonos, trials, tribulations, life's speed bumps, are all part of our growth 
as a Jew. An integral part of our existence is our ability to triumph over the 
challenges that we confront. These challenges are Heavenly imposed upon 
us by design, so that we become spiritually stronger. There is a well-known 
story of a butterfly that was struggling to emerge from its cocoon (many 
versions), which is practical and illuminating. A little boy was playing 
outdoors and discovered a fascinating caterpillar. He carefully picked it up 
and brought it home to his mother. "Mommy, can I have it as a pet?" the 
boy asked. His mother agreed, on the condition that he would take good 
care of it. 
The boy proceeded to obtain a large jar which he partially filled with plants 
for the caterpillar to eat and a stick for it to climb on. Every day, he would 
watch his pet grow, as he replaced the plants. One day, the caterpillar 
climbed up the stick and began to act strangely. He called his mother, who 
explained that the caterpillar was moving on to its next stage in life by 
creating a cocoon from which it would metamorphasize into a butterfly. 
The little boy was thrilled with the changes his pet caterpillar would 
experience. He would watch daily for the emergence of the butterfly, until 
one day it happened. A small hole appeared in the cocoon and the butterfly 
began to struggle to get out. Shortly thereafter, the boy's excitement 
changed to concern, as the boy saw the butterfly struggling to get out. It 
seemed an almost impossible task. In the boy's mind, the butterfly appeared 
desperate, as nothing was happening. No progress. 
Out of concern for his pet's welfare, the boy decided to help it along. He 
went to get scissors and then snipped the cocoon to make the hole bigger. 
The butterfly quickly emerged, but all was not good. The butterfly had a 
swollen body and small, shriveled wings. He continued to watch the 
butterfly expecting that, at any moment, the wings would dry out, enlarge 
and expand to support the swollen body. He was certain that, in short time, 
the body would shrink and the wings would expand. He was wrong. Neither 
happened. The butterfly spent the rest of its life crawling around with a 
swollen body and shriveled wings. It never was able to fly. 
Upset, the boy asked his mother to find out why his butterfly did not seem 
to thrive. She spoke with a scientist who explained that, by easing the 
butterfly's struggle, her son had inadvertently relegated the butterfly to a 
handicapped existence. The butterfly was supposed to struggle. By 
struggling to push its way through the tiny opening of the cocoon, the fluids 
in its body were being pushed back into its wings. Without the struggle, the 
butterfly would never ever fly. 
As we travel the road of life, we must remember that struggle is a critical 
part of any growth experience. It is struggle that gives us the ability to fly. 
Avraham Avinu is the father of struggle. His successful withstanding of the 
Asarah Nisyonos, Ten Trials, set the stage for his confirmation as our 
Patriarch. The Koznitzer Maggid, zl, writes (Avodas Yisrael, Parashas 
Vayeira): "When Hashem tests a person (it makes sense), at the crucial 
moment of trial, Hashem conceals His kedushah, Holiness, and limits man's 
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cognition of Him." The reason is simple: if man were to be clear in his 
understanding of Hashem, if no ambiguity would be allowed to creep into 
his mind, it would diminish the impact of the nisayon. The struggle must 
continue unabated and unfettered. This is what is meant by our pasuk, 
Va'yaar es ha'makom meirachok, "And (he) perceived the place from afar." 
Explains the Chidushei HaRim, makom, place, is reference to Avraham's 
spiritual plateau. Thus, on the third day as Avraham was getting closer to 
seeing the conclusion of the trial, he saw the place from afar. His spiritual 
status was tested even further, and he saw the place becoming more distant 
from him. 
At that crucial moment, as Avraham was about to slaughter his only son, 
Yitzchak, one would think that Hashem would bring him closer, to buttress 
his faith, to show him that He would be there with him, to sustain him 
through his ordeal. That is not, however, what happened. On the contrary! 
Instead of coming closer, Hashem distanced Himself from Avraham, 
thereby increasing the difficulty of the test! The Satan did everything to 
swat Avraham. In addition, Hashem had distanced Himself. Our Patriarch 
had no support. He was floundering in a sea of darkness with no visible 
means to save himself. Nonetheless, Avraham prevailed. At that moment, 
Avraham was rewarded that his descendants would have the same resolute 
forbearance to withstand the demanding tests, under the most inhumane 
conditions. Struggle allows us to fly! Struggle gives us the ability to soar! 
This idea is underscored by the Baal Shem Tov, zl, who explains that 
Hashem leads us like a father who is teaching his young son to walk. Every 
time the boy takes a few steps in the father's direction, the father moves 
back, compelling his son to take a few more steps. At times, the child 
cannot handle the distance, and he falls. So the father starts over again. 
Each time, the child develops greater proficiency and self-confidence. 
Veritably, there are instances when the child falls and even hurts himself, 
causing him to cry with pain, but anyone with a modicum of intelligence 
understands that this is how the child will learn to walk. 
Va'ani Tefillah 
Baruch Atah Hashem HaKel HaKadosh. Blessed are You Hashem O 
Holy G-d. 
Baruch, blessed, is an expression of gratitude. This blessing, however, does 
not mention any of Hashem's acts of kindness. For what is the expression 
of thanks intended? Horav Avigdor Miller, zl, offers a few answers: First, 
the superiority of Klal Yisrael is the greatness of their G-d (we must not 
forget this). Second, the holiness of Hashem is Klal Yisrael's reward, that 
we join Him in Olam Habba, the World to Come. Hashem concealed two 
matters from even His greatest prophets: 1) comprehending the afterlife; 2) 
recognizing His true glory. In other words, the ecstasy of the afterlife 
consists of viewing the true glory of Hashem. Therefore, the greater 
Hashem's holiness, the greater will be our joy in experiencing our eternal 
reward. Thus, this brachah is an expression for His choice of Klal Yisrael 
as His People, because: 1) His holiness is our source of pride; 2) His 
holiness will ultimately be our source of joy in the afterlife. 
Dedicated in loving memory of our dear father and grandfather Arthur I. 
Genshaft Yitchak ben Nachum Yisrael z"l niftar 18 Cheshvan 5739 Neil and 
Marie Genshaft Isaac and Naomi 
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Haftorah 
Parshas Vayera - M'lochim 2 4:1 
This week's Haftorah reveals to us an incredible dimension of faith and its 
astounding result. Out of deep appreciation to a Shunamite lady's 
hospitality the Prophet Elisha promised that she would bear a son. This 
startling prediction raised major concern due to her elderly state coupled 
with her physical inability of bearing children. Indeed, she sensed some 
reservation in Elisha's words and expressed her strong desire that the child 
live a full, healthy life. (see Malbim's comment to 4:14,16) Elisha 
responded by repeating his promise and predicting the date of her son's 
birth. His promise was fulfilled and she gave birth to a boy on the exact 
date of prediction. When the boy matured, sudden tragedy befell him and 
he took seriously ill and died soon after in his mother's arms. The 
Shunamite lady did not despair and immediately traveled to Elisha. Upon 
arrival she calmly reminded him of his promise, whereupon Elisha ordered 
his servant to rush to the scene of her motionless child. Elisha prayed to 

Hashem and warmed the boy's body and Hashem responded and returned 
the child to life. 
When reading these p'sukim we are overwhelmed by the Shunamite's 
manner in dealing with her son's sudden passing. Scriptures record her 
response and state, "She arose, placed the (dead) child on the prophet's bed, 
closed the door and left." (4:21) There is no mention here of any emotional 
outburst, cry of despair or feeling of grief or anguish. Scriptures continue 
to relate that she calmly requested a donkey and informed her husband that 
she was rushing to the prophet on a peaceful journey. Even after arriving at 
Elisha's doorstep she maintained that everything at home was in order. Only 
after entering his private quarters did she allude to his promise and hint to 
the seriousness of her situation. 
This entire episode reveals the Shunamite's incredible strength of character 
rooted in her total faith in Hashem and His prophets. She displayed an 
unparalleled degree of trust and regarded physical impossibilities within 
the realm of reality. Her conviction in Hashem was so strong that she 
sincerely anticipated His performance of a miracle of major proportions. 
She simply refused to accept that her miracle boy's life ended so soon. She 
reasoned that if Hashem defied His rules of nature to grace her with a son 
He could likewise defy them and return her son to life. Since Hashem 
accepted Elisha's first request for a miracle Hashem would conceivably 
accept Elisha's second request for another miracle. Therefore, with total 
conviction she calmly awaited a nearly unprecedented experience - the 
revival of her dead son. Indeed, Hashem rewarded her for this perfect faith 
and she merited to witness one of Hashem's greatest revelations of all times. 
Where did she develop such faith and conviction? Although we know that 
Hashem's ability is limitless we are also aware of the improbability of His 
altering His master plan for the world. The revival of the dead is an 
experience reserved, for the most part, for the end of days and is not meant 
to happen before then. Prior to the Shunamite's miracle world history saw 
the revival of two people, our Patriarch Yitzchok during the Akeida and the 
Tzorfati boy revived by the Prophet Eliyahu. (see Pirkei DR' Eliezer 31, 
M'lochim 1 17:22) How could this Shunamite even dream of such 
supernatural occurences, let alone believe that they would happen to her 
son? 
One could suggest that she drew her strength from a lesson in this week's 
sedra. We read this week about three common travelers who informed our 
Patriarch Avrohom that his wife, Sora would bear a son. Sora, a ninety year 
old barren lady whose husband was also quite elderly, didn't place much 
value on this prediction. In fact, she found the travelers' words somewhat 
amusing and chuckled at the notion of her bearing a child at her ripe age. 
Hashem reprimanded her and said, "Why did Sora laugh saying, 'Can I give 
birth when I am so aged?'" Hashem continued and said, "Is anything out of 
Hashem's reach?" (Breishis 18:14) We are somewhat puzzled by this 
dialogue. Sora's response merely reflected the true improbability of child 
bearing at her ripe age. Why should she, physically incapable of giving 
birth and well past that stage, entertain the bizarre phenomena of returning 
to her youth? Nachmanides places this in perspective and reminds us that 
this prediction came from three angels disguised as ordinary Arabs. Our 
Matriarch Sora was totally unaware of their true identity and seemingly 
responded in a most appropriate way. She certainly appreciated their 
blessing but had long given up on considering such ridiculous things. 
Nachmanides questions why then did Hashem fault and reprimand her for 
a natural and logical response? 
He answers that Sora's faith in Hashem should have exceeded such physical 
restrictions. With her level of knowledge she should have entertained the 
possibility of the nearly impossible. She should have believed that such 
miracles could actually happen or respond, at least, by wishing that Hashem 
willed them to be so. Sora's profound understanding of Hashem's ways 
should have left room in her mind for even the most remote of suggestions. 
She certainly realized that Hashem could do anything and should have 
eagerly entertained the fulfillment of this blessing. (Nachmanides to 
Breishis 18:15) 
This interpretation, apparently, understands that Sora should have valued 
the blessing of common ordinary travelers. Indeed, the Sages teach us never 
to take anyone's blessing or curse lightly because of their possible degree 
of truth. (Mesichta Baba Kamma 93a) In this vein, even the seemingly 
ridiculous words of ordinary Arabs has merit. Who knows if their words 
were not a reflection of a miraculous development in the near future. 
Although it was highly improbable for this to be so, the possibility did exist 
and should not have been overlooked. Maybe these travelers were angels 
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in disguise delivering a message from Above! Our Matriarch Sora's chuckle 
reflected that child bearing for her was outside of reality. Hashem 
reprimanded her and reminded her that nothing is ever outside of reality. If 
she had considered things from Hashem's perspective she would have 
concluded that nothing is beyond His capability or difficult to bring about. 
Sora should have hearkened to the definitive tone of the travelers' 
prediction. As remote as it seemed the Arab travelers may have been 
sending her a message. After all, Sora was privileged to witness Hashem's 
involvement in every step of her life. Hashem therefore expected her never 
to limit His degree of involvement and respond favorably to this most 
remote prediction or blessing and contemplate its possible reality. 
One could suggest that the Shunamite lady thoroughly absorbed this lesson 
and applied it to her own predicament. She, in fact, already merited to 
witness a miracle of major proportions. She was also incapable of child 
bearing and well on in her years before she miraculously conceived her son. 
Once she experienced this, she thoroughly researched Hashem's guidelines 
for miracles and concluded that nothing was beyond reality. She totally 
identified with this principle and continuously viewed her son's existence 
in this light. When her sudden tragedy occurred she saw in it the perfect 
opportunity to practice her belief. Drawing on her inner principles of faith 
she immediately engaged them into action. She fully believed that her son's 
death was no cause for despair because Hashem could easily restore him if 
He so willed. Consequently, she immediate traveled to Elisha and elicited 
him to daven for a miracle. Her unwavering faith served her well and in its 
merit Hashem responded to Elisha's prayers and restored her son to life. 
We consistently daven to Hashem to end our troubles and bring us the long 
awaited Messianic era. For many people it is difficult to conceptualize or 
fathom how this phenomena will come about. At present, there are so many 
obstacles in the way that any stage of redemption will require 
unprecedented miracles. In the recent tragic American experience Hashem 
displayed untold levels of compassion. Close to one thousand souls were 
spared from a horrifying death due to unexpected Divine intervention. For 
those fortunate people Hashem's perfectly timed miracles will undoubtedly 
remind them of His constant involvement in their lives. But, even we who 
are privileged to learn of these miracles can draw inspiration from them. 
Let us daven to Hashem that as He has begun showing us His open hand 
He should continue doing so until the entire world recognizes His 
sovereignty and warm relationship with His devout children. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
Three days after performing brit mila on himself, Avraham is visited by G-
d. When three angels appear in human form, Avraham rushes to show them 
hospitality by bringing them into his tent, despite this being the most 
painful time after the operation. Sarah laughs when she hears from them 
that she will bear a son next year. G-d reveals to Avraham that He will 
destroy Sodom, and Avraham pleads for Sodom to be spared. G-d agrees 
that if there are fifty righteous people in Sodom He will not destroy it. 
Avraham "bargains" G-d down to ten righteous people. However, not even 
ten can be found. Lot, his wife and two daughters are rescued just before 
sulfur and fire rain down on Sodom and her sister cities. Lots wife looks 
back and is turned into a pillar of salt. Lots daughters fear that as a result 
of the destruction there will be no husbands for them. They decide to get 
their father drunk and through him to perpetuate the human race. From the 
elder daughter, Moav is born, and from the younger, Ammon. Avraham 
moves to Gerar where Avimelech abducts Sarah. After G-d appears to 
Avimelech in a dream, he releases Sarah and appeases Avraham. As 
promised, a son, Yitzchak, is born to Sarah and Avraham. On the eighth 
day after the birth, Avraham circumcises him as commanded. Avraham 
makes a feast the day Yitzchak is weaned. Sarah tells Avraham to banish 
Hagar and Hagar's son Yishmael because she sees in him signs of 
degeneracy. Avraham is distressed at the prospect of banishing his son, but 
G-d tells him to listen to whatever Sarah tells him to do. After nearly dying 
of thirst in the desert, Yishmael is rescued by an angel and G-d promises 
that he will be the progenitor of a mighty nation. Avimelech enters into an 
alliance with Avraham when he sees that G-d is with him. In a tenth and 
final test, G-d instructs Avraham to take Yitzchak, who is now 37, and to 
offer him as a sacrifice. Avraham does this in spite of ostensibly aborting 
Jewish nationhood and contradicting his life-long preaching against human 
sacrifice. At the last moment, G-d sends an angel to stop Avraham. Because 

of Avrahams unquestioning obedience, G-d promises him that even if the 
Jewish People sin, they will never be completely dominated by their foes. 
The parsha ends with the genealogy and birth of Rivka. 
Insights 
A Square Meal 
“So Avraham hastened to the tent to Sarah and said, ‘Hurry!” (13:17). 
Rabbi Leib Chasman once joined the saintly Chafetz Chaim for a Friday 
night meal in Radin. Rather than starting the meal with singing “Shalom 
Aleichem” as was his custom, the Chafetz Chaim immediately recited 
Kiddush and commenced the meal forthwith, and only then started “Shalom 
Aleichem”. 
Rabbi Chasman could not contain his curiosity, and asked the Chafetz 
Chaim why he had changed his practice, to which the Chafetz Chaim 
answered: “You travelled a great distance today. You must certainly be 
very hungry, and so I wanted to serve you first. The angels — to whom we 
recite the Shalom Aleichem — aren’t hungry, and can wait a little”. 
“So Avraham hastened to the tent to Sarah and said, ‘Hurry!” 
Avraham is the paradigm of hospitality. The Torah is teaching us here that 
an essential part of hospitality requires us to serve guests immediately. The 
Talmud (Ta’anit 21) relates that Nachum Ish Gamzu once delayed feeding 
a pauper while he took off the pack from his donkey’s back, and in the 
meantime the pauper fainted from hunger. 
And even in our days, convenience stores and boiled sweets don’t make up 
for a square meal. 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayera 
In this week's parashah, we learn that at the age of ninety nine, on the third 
day after his circumcision, our Patriarch Avraham sacrificially received the 
three "guests" who suddenly appeared before his tent. Avraham thought 
that they were Arabs, and never suspected that they were really Angels in 
disguise. 
This should teach us to be very careful when dealing with others since 
appearances are not always what they seem to be. 
I remember a very scary story I once heard from Reb Shalom Shvadron, 
zt"l. 
Chaikel Miletsky and his friends were learning together in a shul. In the 
middle of the shul was a wood oven which kept the holy place very warm, 
even on the coldest winter nights. Stationed near the oven, as in most 
synagogues in Europe, was the neighborhood shlemazel; a poor, homeless 
fellow who was usually drunk. Most of the townspeople used to make fun 
of "Yitzchak the shikker" and the children would even enjoy throwing 
stones at him. The group of Torah scholars usually paid no attention to him 
and he ignored them too. 
One very cold night, the roads were covered with deep snow and ice and 
anyone who could remain indoors considered himself very lucky. 
Suddenly, a wagon driver came into the shul and begged the boys to help 
him. He explained that his entire livelihood was dependent upon his horse 
and wagon and, unfortunately, his horse had slipped on the ice and he could 
not pick it up alone. He asked the fellows to come with him and together 
they could surely save the animal's life. 
Eager to do a great mitzvah, the young men asked the driver where his horse 
was situated. But when he told them that they would have to walk with him 
for several kilometers, they dreaded the thought. The group decided to 
discuss the issue among themselves, while the poor wagon driver waited to 
hear the decision his life depended upon. The boys began to debate. On the 
one hand, it was surely a very big mitzvah to help someone maintain his 
livelihood. But, on the other hand, the greatest mitzvah in the world is 
learning Torah, and they would be wasting precious hours until they finally 
would return to their studies. Obviously, there was really a personal issue 
at stake; walking so far in the snow and the cold, and this surely had more 
than a little bearing on their decision which was not to go with the man. 
Brokenhearted, the wagon driver left the shul to try to find someone else to 
help him. 
Suddenly, a voice called out from near the stove. It was none other than the 
poor man calling Chaikel Miletsky. "What did you and your friends 
decide?" he asked. Chaikel was more than a bit surprised that "Yitzchak the 
shikker" was mixing into their affairs. Nevertheless, he politely responded 
that they had concluded that they should not go. 
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"Really?" Yitzchak said. "Listen to me, young man. They'll chop off both 
of your legs if you don't use them to go and help that unfortunate fellow!" 
"Since when did you become a posek (one who decides issues of Jewish 
Law)?" Chaikel retorted. Nevertheless, Chaikel was shocked to hear such 
strong words. And, although they came from a dubious source, he took 
them seriously and decided to reconvene the group and discuss the matter 
once again. This time, they decided that they should go and find the wagon 
driver and help him out. The boys trudged through the snow, but by the 
time they found the fellow, he was standing and crying next to the carcass 
of his dead horse. They had taken too much time to decide to help and their 
energies and time were spent in vain. 
One day, some months later, "Yitzchak the shikker" called Chaikel over to 
him and asked him a personal favor. "Tonight, at midnight," he began; I am 
going to pass away." Chaikel didn't know whether to laugh or cry. He 
looked deep into the old man's eyes, but he definitely appeared to be sober. 
"I want you to come to my home, about half an hour before, and be with 
me when I die." 
Chaikel was flabbergasted and asked since when does he have a home. He 
had always thought that he lived in the shul. The man explained to him that 
he really lives in a very modest house in the middle of the forest, and he 
explained to him exactly how to get there. 
"Will you come?" the poor man asked him. "Yes," replied Chaikel 
bewilderedly. 
"Very good," said Yitzchak. "Be sure to be on time." 
At eleven thirty sharp, Chaikel showed up at the shack in the forest and 
found the old man lying in bed. The entire house contained not much more 
than the bed and a chair and a desk. "Very good, Chaikel," he called out to 
him. "You came just in time. Now I want you to do me a favor. Please ask 
the Burial Society to bury me in the old cemetery." 
"The old cemetery," Chaikel exclaimed. "First of all, who says that there is 
room there? And second of all, that is a place where great Rabbis were 
buried. With all due respect, why would they agree to bury you there?" 
But Yitzchak was adamant. "I assure you that there is an empty place there 
for me. Now open that drawer in the desk and take out all of the papers that 
are there." 
Chaikel felt numb and did as he was told. He glanced at the sheets but could 
not understand a thing. He realized, though, that they were writings of 
Kabala. 
"These papers must be delivered to the Rav of the town. He will know what 
to do with them. And then he will instruct the Burial Society to bury me in 
the old cemetery as I requested. Will you hand them over to him please?" 
"I surely will," replied the startled young man. 
"Very good," said Yitzchak. "If so, Shema Yisrael, Hashem Elokeinu 
Hashem Echad." And with that, he expired. 
Chaikel took the papers and began to run from the forest through the streets 
of town screaming, "Gevald. The Tzaddik died. Gevald. The Tzaddik died." 
People began waking up and asking him, "What Tzaddik? Whom are you 
talking about?" Chaikel began telling everyone that "Yitzchak the shikker" 
was really a hidden Tzaddik. He gave the papers to the Rav who realized 
that a great and holy man had lived in their midst and they had not realized. 
A funeral, fitting for a great Rabbi, was immediately arranged and the 
Rabbi instructed the Burial Society to check if there was some space in the 
old cemetery befitting a holy man like he. To everyone's surprise, a place 
was found, and the entire town came to pay their respects and beg the saint 
forgiveness for having mistreated him. 
Many years later, Reb Chaikel Miletsky became a prominent Rabbi in 
Israel. He was very successful in reaching out to the estranged youth and 
had many, many disciples. One day, though, he became ill and the doctors 
had no choice but to amputate one of his legs. After a while, they said that 
they would probably have to remove the other one too. That is when he told 
this story publicly, apparently hoping that in its merit, his second leg would 
be spared. Suddenly, his wife became ill and they amputated one of her 
legs. His second leg was never removed and before he died he warned his 
children to respect their mother strictly because she is a tremendous 
tzadeikus. They understood that she had apparently given up one of her legs 
to save his second one. 
On his tombstone, Reb Chaikel asked that they engrave a request that 
everyone who visits his grave should recite, "I believe, in perfect 
conviction, in the coming of the Moshiach, speedily in our days." In this 
way, he was able to continue influencing people in the precepts of the 
Torah, even after his death. 
May his memory bring blessing to us all. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  

 

Rabbi Zvi Sobolofsky 

TorahWeb 
Lessons From the Aftermath of the Akeida 
Immediately following akeidas Yitzchak the Torah tells us that Avraham 
rejoins those who had accompanied him on his journey to the akeida. There 
are two difficulties with this epilogue. First, there is no mention of Yitzchak 
returning, which leads us to wonder where he was after the akeida. Second, 
why is it significant that Avraham returns to those who initially traveled 
with him? 
There are two important lessons that we learn from Avraham's return and 
Yitzchak's seeming lack of return. Chazal comment that Yitzchak did in 
fact not return home, but rather traveled to the yeshiva of Shem and Ever 
to study Torah. Why was the place of Torah study the next destination for 
Yitzchak after experiencing the akeida? 
There are countless references in Tanach and Chazal to the relationship 
between the Beis HaMikdash and talmud Torah. The Mishkan, and later 
the Beis HaMikdash, housed the luchos which were the representation of 
the entire Torah. The Sanhedrin that embodies the mesorah sat in the Beis 
HaMikdash. Our tefillos at the end of every Shemoneh Esrei conclude with 
the words "May You rebuild the Beis HaMikdash and grant us our share in 
Your Torah." Echoing the words of Yeshayahu, "From Tzion will come 
forth Torah and Hashem's word from Yerushalayim," the Rambam in the 
end of Hilchos Melachim describes the days of Moshiach as being a time 
of unprecedented Torah study. "The world will be full of knowledge of 
Hashem", as prophesized by Yeshayahu, and this will accompany the 
rebuilding of the Beis HaMikdash. 
The connection between Torah study and Mikdash reflects the basic nature 
of both. The purpose of the Mikdash is to enable the Shechina to dwell in 
our midst. It is precisely this Divine Presence that is also an essential 
component of talmud Torah. Chazal teach us that anytime and anyplace 
that Torah is studied, Hashem's Presence is there. At the conclusion of the 
akeida the future location of the Beis HaMikdash was designated. Although 
not physically offered as a korban, Yitzchak had been consecrated as one. 
As such, he had to maintain a level of sanctity befitting a korban. Yitzchak 
was therefore searching for a location where he could continue to bask in 
Hashem's Presence, and there was no greater place to do so than the yeshiva 
of Shem and Eiver. 
Yitzchak's actions following the akeida speak to every one of us this time 
of the year. We all experienced the Divine Presence during the recent 
yomim tovim. Although we did not yet merit the rebuilding of the Beis 
HaMikdash, we did come closer to Hashem during the Yomim Noraim and 
Succos season. Now that the month of Tishrei and its great spirituality is 
behind us, where do we go to maintain the proximity to Hashem's Presence 
that we attained during that period? Yitzchak's behavior is very instructive. 
The only way to continue our relationship with Hashem is through the 
vehicle of Torah study. We go back to the beis medresh and thereby 
reinforce everything we accomplished in the "House of Hashem" during 
the yomim tovim. 
Avraham's actions following the akeida also contain a critical lesson for us, 
particularly following the great spiritual heights of the past month. 
Although Avraham had just passed the monumental test of the akeida, he 
did not display any haughtiness toward others who had not done so. He 
accompanied his fellow travelers without drawing attention to his great 
accomplishments. 
We daven that Hashem should remove the Satan from in front of us and 
from behind us - "v'hoseir Satan milifneinu u'm'l'achareinu". The Chofetz 
Chaim explained this phrase to refer to the two challenges that we face as 
we try to attain spiritual heights. There are obstacles we must overcome 
that can prevent us from attaining greatness in Torah and avodas Hashem. 
After we succeed, we are faced with another challenge: we may become 
arrogant about our accomplishments and look down at those around us. We 
therefore beseech Hashem to help us follow the example of Avraham who 
was able to return from the akeida without the feeling of arrogance 
notwithstanding his great accomplishments. We should be proud of what 
we accomplished during the month of Tishrei. Yet, this should never result 
in an arrogance that causes us to look down at others. As the yom tov season 
is behind us, let us rededicate ourselves to talmud Torah in a spirit of 
humility befitting the descendants of Avraham and Yitzchak. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Vayeira 5777 - D'var Torah 
"Because you have… not withheld your son, your only one, I shall greatly 
bless you and greatly multiply your children as the stars in the heavens, 
and as the sand on the seashore… All the nations shall bless themselves by 
your children, because you obeyed My Voice" (22:16-18). 
The Radak explains that last sentence as meaning that the nations shall pray 
to G-d: "Bless us as you have blessed the descendants of Abraham". Thus 
the Israelite tradition focuses on Original Blessing flowing from the 
Akeida, not Original Sin. Even though later blessings such as those in the 
second paragraph of the Shema are conditional on the Israelites living up 
to their G-d-set expectations, there is a fundamental, underlying structure 
to the eternity of the relationship between G-d and His People. That is that 
the sufferings, agonies, and distress that have been part of our history do 
not last forever. Fundamentally, the Israelites are blessed by G-d. That 
indeed inspires the blessing that we recite on Rosh Hashanah: 'that You 
should forever remember the Binding of Isaac for Your Children: Blessed 
are You, G-d, who remembers the Covenant'. 
Here, Abraham's descendants are compared to the stars. Here, they are also 
compared to the sand on the seashore. The Kli Yakar explains that as the 
stars are everlasting, so will the Israelites be everlasting. And as a sandy 
beach breaks the force of destructive high waves, so will the power 
unleashed by other nations against Israel break and not prevail. Ocean 
waves that look aggressive enough to wipe out land masses suddenly lose 
their power when breaking and running up the beach. Israel's attackers will 
falter likewise. 
Elsewhere, they are compared to the dust: "I will make you children as the 
dust of the earth" (13:16). Dust, explains the Kli Yakar, refers to when the 
Israelites are humiliated and crushed. He observes that the Israelites up to 
and including his own lifetime only seek G-d with full sincerity when they 
are in complete degradation. When they are trampled down like the dust of 
the earth. The blessing is that they will recover and prosper: "Your 
descendants will be like the dust of the earth, and you will flourish: to the 
west, east, north and south" (28:14). 
Additionally, the following explanation may be suggested. Dust does not 
reflect light, sand partially reflects light, and stars powerfully reflect light. 
When G-d "hides His face" (Deut. 31:18) from the Israelites, their 
degradation does not enable them to reflect G-d presence. As they become 
closer to him and reflect on their shortcomings, they partially reflect His 
light, as the sand. And as they become very close to G-d, as they were on 
entry to the Promised Land just before Moses' death, they reflect His light 
more intensely, as in: "G-d has made you great, behold today you are 
numerous as the stars of the heavens" (Deut. 1:10). 
May we be worthy of that light with the coming of the days of the Messiah. 
Parashat Vayeira (Haftara) 5777 
A prophet's widow cried out to Elisha: 'My husband is dead… and his 
creditor has come to take my two children as slaves.' 
Elisha said to her: 'What can I do for you? Tell me what you have in the 
house.' 
She replied: 'Your maidservant has nothing at home at all, except a jug of 
oil.' (Kings II 4:1-2) 
Guided Tour… 
This Haftara focuses on the Prophet Elisha, the disciple of Elijah. Both were 
active in the Northern Kingdom approximately a century after it had broken 
off with the Southern Kingdom, following the death of King Solomon. 
They both brought the word of G-d to its people during a period where the 
Ten Tribes were generally physically barred from traveling to the First 
Temple in Jerusalem. 
The narrative of the Haftara concerns a poor widow who complained to 
Elisha that she has no money to pay her debts, and the creditors were about 
to take her two sons as slaves. The only object of value that she possessed 
was a jug with oil in it. Elisha the Prophet requested that the widow should 
bring as many empty jugs as she could. Elisha caused the original small 
amount of oil to become a not-stop flow - filling all the empty jugs. By 
selling the oil she was able to repay her debts and still have money to live 
on. The second episode in the Haftara brings the story of the woman from 
Shunem (a town in northwest Israel). Like Sarah, she had everything, but 
no children. Elisha shows gratitude for her hospitality by blessing her with 
a son, as G-d blessed Sarah with a son. When that tiny child died suddenly, 
Elisha managed to miraculously bring him back to life. 

Elisha had carried on the work of Elijah after his death. Like Elijah, he 
fought against the paganism of the rulers of the Northern Kingdom. But 
unlike him, he did not operate alone. He created an organized following - a 
college of prophets - and he worked with the secular establishment (King 
Ahab the son of Omri and those after him in that Northern Kingdom 
dynasty of Omri) to obtain the religious reforms that Elijah had demanded. 
These failed to be long lasting, and their persistence in adhering to the 
pagan culture led to the overthrow of the entire House of Omri. Jehu 
massacred Ahab's royal house, 'and all his great men, and his kinsfolk, and 
his priests, until he left him none remaining.' (Kings II 10:11) Thus Ahab's 
seventy sons were decapitated and all the priests of Baal - the contemporary 
form of paganism - were assembled and slaughtered. As king, Jehu indeed 
temporarily restored the worship of G-d to the Northern Kingdom, but he 
soon found himself behaving in as arbitrary a manner as the House of Omri 
- and indeed virtually all the kings of Israel broke off with the worship of 
the Almighty sooner or later, right up to their capture and enforced exile 
under King Shalmanezzer V of the Assyrian Empire (720 BCE). 
D'var Torah 
The first story of the jug of oil has the following components: a poor person, 
a sole jug of oil, and mountain of debts - failure to repay would ensure that 
her two sons would be taken into slavery. A miracle happened: a great 
blessing fell onto that small quantity of oil, and it grew into such a quantity 
that it was sold for more than the money owed. 
Many people who came to Israel with the express purpose of living in the 
Holy Land have made the following observation: 'It has never been easy to 
make a living here - but somehow we always managed to get by'. Indeed, 
when I look over my own income and compare it with the expenditures, I 
cannot understand how it is that we as a family have kept our heads above 
water at all. The story of the Shunamite woman (and its parallel in Kings I: 
17 with the story of Elijah and the woman of Zarfat) illustrates that so long 
as a person's needs and motives are genuine, G-d has the means and will to 
make small quantities go a very long way. 
Two personal anecdotes - one in England (1974) and one, much later in 
Israel (1991) illustrate that observation. 
I was a Yeshiva student. Some years previously my first class Bar-Mitzva 
tefillin parted company with their too absent-minded owner, and I had the 
use of a second pair that, though certified and checked as kasher, was not 
of the highest quality. As a serious Yeshiva student, I wanted the best 
tefillin money could buy, made according to the strictest Halachic criteria. 
At the time, my family had recently moved to another city and the domestic 
financial situation was strained. I nevertheless contacted the scribe the 
Yeshiva recommended and the price, though very reasonable, was way out 
of my personal budget. Despite the home financial situation, I mentioned 
my interest in the tefillin and quoted the price in my weekly Friday letter 
home. My father wrote back with the following reply: 
'As to the tefillin… However, I had an unexpected windfall last week and 
you are as entitled to it as anyone else. Please go ahead and order the 
tefillin.' 
Nearly twenty years later I moved to Israel. Renting a room in a shared 
apartment, I found work - by a miracle - teaching English at Tel Aviv 
University. I started near the beginning of August, but the salary was not 
due to be paid until the start of October. By the early days of September my 
liquid resources were running out. I remember leaving the 480 bus at the 
Jerusalem terminal with a disposable income of precisely one five-shekel 
coin. I had to brace myself for something I had never done before - call on 
a friend and ask him to lend me some cash. 
I walked to his house in Romema, took a deep breath, and knocked on the 
door. On seeing me, he exclaimed:? 
"Where have you been? I have been trying to get you all day! We need 
you!" 
My friend was a kollel man. One of his colleagues - a Sephardi in origin - 
had suddenly been offered a rabbinical post outside Israel. One of his duties 
was to lead the services on Rosh Hashanna and Yom Kippur - according to 
the Ashkenazi rites and tunes. He would be delighted to pay for someone 
to coach him - at once - as he was leaving the country next week just before 
the Festivals. Would I give him some intensive emergency tuition? 
I agreed - so long as he paid the first installment in advance. 
I used that five-shekel coin for my bus fare to Ramot. Within three hours, 
he had already completed his first lesson, and the cash for the first 
installment on his course was in my pocket! 
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Like in the story of Elisha and the Shunamite woman, there was need in 
both cases. In the first, there was the genuine desire to fulfill the daily 
mitzvah of tefillin to the highest possible standard. In the second, keeping 
body and soul together in settling down in the Holy Land was of paramount 
importance. In both cases effort was made 'crying out to Elisha' - in the 
first, to visit the scribe, even though I had no means of raising the cash; and 
in the second, I swallowed my pride and prepared to ask for a loan. In both 
cases there was 'something on which the blessing could fall' - not a jug of 
oil, but cash for the stamp for the letter home; and a five-shekel coin. And 
like the jug of oil, the fruits of the stamp and the five shekel coin multiplied 
and multiplied and in both cases provided the sums of money necessary... 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayera 5777 - “The Other Guy” 
These thoughts are lovingly dedicated in memory of my Savta, Mrs. Minnie 
Staum, Shprintza bas Avrohom Yitzchok a’h, whose yahrtzeit is Friday, 17 
Cheshvan. 
Rabbi Yitzchok Zilberstein shlita(1) relates the following story: 
A man in Eretz Yisroel was driving along a road late one night through an 
area dubbed a ‘danger zone’ because of recent gunshots that were fired at 
drivers in the area. Suddenly he noticed a car pulling up hastily behind him, 
flashing its lights signaling that he wanted to pass him. The first driver 
became fearful, because a day earlier a similar incident had ended up in a 
vicious shooting attack. 
In order to prevent the second car from overtaking him, the first driver 
began driving in a zigzag, weaving from one side of the road to the other. 
He continued driving that way until he arrived at his home. 
When he pulled up in front of his home he stopped his car. The other driver 
stopped too and got out of his car. The first driver was happy to see that it 
was a Jew and he breathed a sigh of relief. But his relief was short lived. 
The second driver was livid at the first driver for how he had driven and 
began to beat him without compunction. The second driver viciously 
punched the other in the face numerous times until he was bleeding 
copiously, and his nose was broken. 
The first driver tried to explain himself but the other man was so infuriated 
that he wouldn’t listen. He continued reigning blows on the hapless driver 
as neighbors and passerby gathered around and demanded that he stop. 
When the debacle finally ended the first driver went into his home beaten 
and bloodied. Sometime later he called Rabbi Zilberstein to ask him 
whether he should file a complaint with the police against his assailant. The 
Rabbi replied that he should wait until the next morning and they would 
decide then. 
The next morning when the man failed to call Rabbi Zilberstein, the Rabbi 
decided to call him. When he came to the phone the man explained that 
during the night he had decided that he would not file the complaint against 
the man who broke his nose. 
He related that after he hung up the phone the previous night he realized 
that he would probably have to go to the hospital and hire a private doctor, 
which would cost him thousands of shekel. But the assailant has a 
prestigious job in a prominent firm, and he earns a good living. If such a 
report was filed with the police it would besmirch his reputation very badly. 
He would not be able to deny his actions because there were numerous 
witnesses. He would probably be fired from his job and he would lose his 
source of income. 
Then he continued, “So instead of filing the complaint I invited him to my 
house for Shabbos. I am confident that when he sees the beauty of a 
Shabbos table in a Torah-observant home he will reconsider his path of life. 
Perhaps he will even decide to learn more about Torah and mitzvos. That 
will be my greatest reward. Perhaps at some future point I will be able to 
take him to Bais Din (Jewish Court). But I will not file a compliant against 
him in secular court or engage him in a legal battle which may cause him 
untold damage.” 
Despite the fact that he was a hundred years old and had just underwent a 
painful procedure that left him in pain, and despite the fact that it was an 
unusually brutally hot day, Avrohom Avinu sat at the entrance of his tent, 
waiting and pining to demonstrate kindness to others and teach them about 
G-d. When he finally notices three ‘Bedouins’ traveling in the distance he 

jumped up with alacrity and implored them to join him. Then, as they sat 
comfortably in the shade, he prepared a regal meal for them. 
Rashi, quoting the gemara(2), notes that Avrohom slaughtered three calves 
in order to serve each guest his own tongue with mustard, truly a royal 
delicacy. 
Rabbi Avrohom Pam zt’l(3) noted that a person as righteous and saintly as 
Avrohom was surely personally beyond indulgence in such delicacies. Yet 
in regards to his guests he did not hold back anything and served them as 
he would aristocracy. 
Rabbi Pam derives from Avrohom’s behavior an integral lesson: A person 
must always be striving for spiritual greatness. This includes overcoming 
his own desires and inclinations and not always pampering himself in 
enjoyments and pleasures. Yet when it comes to others one must do all in 
his power to make the other person as comfortable and content as he is able. 
A Torah Jew strives to live his life with a focus on eternity, often forfeiting 
material comforts in that quest. But he must bear in mind that others are not 
on his spiritual level, and in regards to matters of food, clothing, home 
furnishings, and honor one must respect others on the level that he is on. 
This idea is vital in regards to education as well. At times parents forget 
what it’s like to be a child and may make demands on their children that 
are unreasonable. Surely a parent has a responsibility to admonish his child, 
but it must be based on the child’s capabilities and capacities. 
A distinguished ba’al teshuva related to me that he struggles with this idea 
constantly. As he was not raised in a Torah environment he does not know 
what it’s like to be ‘normal religious kid’. He became Torah observant 
when he was a mature adult and so at times it is hard for him to fathom how 
his child can act so childish. He is wise enough to know that he must seek 
the counsel of others to know what is acceptable and what is not. 
After Avrohom rescued Lot and defeated the massive combined armies of 
the four kings, the king of Sodom approached him about the spoils of the 
war(4). The King of Sodom offered Avrohom all of the spoils if only he 
would grant him the freed captives. Avrohom emphatically refused the 
offer, “If so much as a thread to a shoe-strap; nor shall I take anything of 
yours, so you shall not say, ‘It is I who made Avrom rich’.” The gemara(5) 
explains that in the merit of his refusal to accept even a thread or shoe strap 
Avorhom’s children merited the mitzvos of tzitzis (for the thread) and 
tefillin (for the strap). 
Rashi explains that Avorhom’s actions were particularly meritorious 
because he did not want to benefit from stolen property(6). 
Although Avrohom was legally entitled to the spoils, the King of Sodom 
clearly did not see it that way. The mere fact that he approached Avrohom 
with terms for a bargain demonstrates that he felt he had claims and rights, 
and by offering Avrohom the spoils he felt like he was making a 
magnanimous gesture. The greatness of Avrohom was that he was that he 
dealt with the King of Sodom based on his perception. Despite the fact that 
according to the letter of the law Avrohom was perfectly justified to take at 
least the spoils of the war, because in the mind of the wicked Sodomite 
King he would have been a thief, Avrohom decided to forego every penny. 
Avrohom understood that as the champion of belief and kindness he 
represented G-d, as it were. Therefore he had to be concerned even for 
faulty perceptions of others. 
The mitzvah of tefillin instills awe in all who see them(7). It is not the 
tefillin themselves that garner that awe but rather in what they represent – 
a Supreme Being. It is analogous to the badge of a policeman – it is not the 
badge that people fear, but the institution it represents and the authority that 
institution wields. Similarly, when a Jew wears tzitzis it is akin to a slave 
who wears the insignia of his master upon his garment(8). 
Because Avrohom demonstrated that he was willing to deal with others 
based on their perception of reality, he was rewarded with mitzvos which 
help engender within us a cognizance of the true reality. It is one’s ego that 
impedes his ability to see things from another’s point of view. Avrohom 
displayed a complete lack of egocentricity, which is at the core of 
acceptance of the Yoke of Heaven. We often try to compel others to live 
within our reality. The truly great person is able to reach beyond himself 
and see things from the viewpoints and perceptions of others. This is a vital 
prerequisite for one to be able to realize the viewpoint of the Torah and G-
d in any situation. 
One of the legacies of Avrohom is the ability to see beyond ourselves, to 
see the world as other’s see it and to understand their reality. 
“He stood over them beneath the tree and they ate.” 
“So you shall not say, ‘It is I who made Avrom rich’” 
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Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Aleinu L’shabayach, Bereishis 6:10 
2. Bava Metzia 86b 
3. “A Vort from Rav Pam”, Rabbi Sholom Smith 
4. The following idea was related by Rabbi Yochanan Zweig 
5. Chullin 89a 
6. Maharsha questions the assumption that it was stolen property, because 
halachically the spoils of the war belonged to Avrohom. 
7. Chullin 89a 
8. See Tosafos Menachos 43b 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayera 
17 MarCheshvan 5777/ November 18, 2016 
These thoughts are lovingly dedicated in memory of my Savta, Mrs. Minnie 
Staum, Shprintza bas Avrohom Yitzchok a’h, whose yahrtzeit is Friday, 17 
Cheshvan. 
Disclaimer: The following is not an endorsement of any candidate - not of 
their views, behaviors, or comments. It is merely a perspective on the 
reality of what has occurred. 
“Now it is done. Now the story ends. And there is no way to tell it. The art 
of fiction is dead. Reality has strangled invention. Only the utterly 
impossible, the inexpressibly fantastic, can ever be plausible again.” 
(Red Smith, New York Hearld-Tribune, “Miracle of Coogan’s Bluff”, 
October 4, 1951; the day after Bobby Thomson hit the legendary walk-off 
homerun that won the Giant’s the pennant over the Brooklyn Dodgers.) 
How powerful is the media? How much of an effect do they have on our 
general perspective? 
In regards to contemporary issues the ‘media experts’ present their opinion 
as they want it to be presented. As Jews, we especially know just how 
powerful they are. The media is heavily responsible for the anti-Israel bias 
that pervades campuses and liberal America. The lies and skewered truth 
that they so often portray leave us scratching our heads about how blatant 
facts can be so distorted. 
This week’s election results stunned the world and shocked the media. 
There’s a certain satisfaction hearing so many of the “experts” admit that 
they were wrong. Things they said could not, and would never happen, 
happened. 
Those who were hoping for the first female president to be elected felt 
disillusioned and disappointed that the “glass ceiling” was not shattered. It 
seems however, that there was a significant “glass ceiling” that was 
shattered – that of the arrogance of the media moguls. No one knows what 
the results will be and whether this will be a positive change for America 
or not. But the unthinkable has already occurred. 
In our long and painful history, numerous unthinkable events happened. 
Many of them have been painful and terrifying. This week marks the 
commemoration of Kristallnacht, the night of broken glass, when 250 shuls 
were burned, 700 Jewish businesses were ransacked, and many Jews were 
tortured and killed throughout Germany in 1938. Rav Shimon Schwab zt’l 
noted that the infamous night is called Kristallnacht, not so much because 
of the broken glass that littered the streets. Rather it was the shattering of 
the illusion that it could not happen. 
On the other hand, there have so many incredibly wonderful events that 
have occurred to our nation, despite the fact that they “could not happen”: 
The Jewish People’s return to Eretz Yisroel and the formation of a Jewish 
government, victory in 1967 and recapturing of Yerushalayim, the 
successful Entebbe raid, the rebuilding of the Jewish world and Torah 
observance after the Holocaust, and the falling of Communism and freedom 
of three million Jews in the Soviet Union. Before they occurred, it was 
absolutely impossible for them to happen. But then they did. 
The fact that we have witnessed the impossible occurring is in the very 
genetics of our nation. In Parshas Lech Lecha, Hashem told Avrohom that 
he should count the stars “if you can count them”. Then Hashem added “So 
will be your descendants”. 
Rav Meir Shapiro zt’l noted that Hashem was conveying to Avrohom that 
just as he was being instructed to count the stars even though it was 
impossible “So will be your children”. In other words, they will accomplish 
and persevere, despite it being impossible. 
What the outcome of the new presidency will be remains to be seen. But 
the very fact that he won, despite the fact that everyone said it was 

impossible, is a stark reminder that we mortals do not decide what can or 
cannot happen. 
So many people in their private lives have great dreams about things they 
want to accomplish. In the daily grind, it’s easy to become disillusioned 
and discouraged, and to give up on those dreams. This is especially true 
when the ‘realists’ say that it will never happen. This week served as a 
reminder that things can happen even when they are impossible. This surely 
does not mean they will happen just because we try so hard and want it so 
badly. But it does remind us that the experts do not decide our fate. 
Of course, the whole idea of Moshiach coming, and all of Klal Yisroel 
returning to Eretz Yisroel, with the rebuilding of the Bais Hamikdash, and 
the end of terrorism is also absolutely impossible. Yet we, and the world, 
will witness it unfolding… very soon. 
And then again the media will be forced to admit just how wrong they were! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 שבו לכם פה עם החמור
When Avraham avinu saw the cloud over the mountain, he told his two 
attendants to wait there with the donkey, while he and Yitzchak would 
proceed alone. The simple explanation of this is as the baalei mussar 
explain it: when Avraham realized that his attendants could not see the 
cloud, he told them, “If that’s the case, then your place is with the donkey.” 
In other words, if you’re not with us then you’re with the donkeys. There 
is no middle ground. The anan kashur al ha’har was not just a cloud. It’s 
not that Avraham and Yitzchak had strong enough binoculars to see it and 
the attendants didn’t. The anan kashur al ha’har was an expression of giluy 
Shechina, a revelation of the Divine Presence. If the attendants could not 
see it, that meant that they were not part of what Avraham and Yitzchak 
were part of. If you are not here, then you are there. 
From the words im ha’chamor (with the donkey), Chazal learn out: am 
ha’domeh la’chamor, a people that is similar to a donkey. The derivation is 
that kiddushin does not take effect vis a vis an eved kenaani. The Beis 
Ha’Levi asks: why here? Couldn’t this halachah have been indicated 
somewhere else in the Torah? What is the reason that it was incorporated 
specifically into the narrative of akeidas Yitzchak? 
The Beis Ha’Levi answers as follows: this expression is there to underscore 
the greatness of Avraham avinu. Avraham was working with the 
understanding that he was going to actually schecht his son Yitzchak. As 
such, the hope and dream of forging a Klal Yisrael could have been 
evaporating right before his eyes. Psychologically, Avraham could have 
mitigated that apparent catastrophe and console himself with the thought, 
“Well, at least I have another son, Yishmael.” But, no. Rashi explains that 
the two attendants were Eliezer and Yishmael. Shvu lachem poh im 
ha’chamor, Avraham said to both of them. Both of you – Yishmael included 
– are nothing more than an am ha’domeh la’chamor. Precisely now, 
Avraham was going out of his way, as it were, to emphasize and underscore 
the fact that he is fully cognizant that Yishmael could never and will never 
be his scion and heir. That Yishmael has absolutely no connection to the 
destiny of forging a Klal Yisrael. And that despite the fact that that makes 
it seem that now there will be no Klal Yisrael, I am nevertheless going 
through with this. Hashem commanded me to do this, and it is not up to me 
to second guess it. What will be, will be. 
There is another explanation of Rashi that, at first glance, may seem to 
suggest a flaw in Avraham avinu’s unshakeable and unquestioning 
devotion to ratzon Hashem. On the words neilchah ad koh (we will go until 
that spot), Rashi brings that Avraham was intimating, “What is going to 
happen with the promise of koh yihiyeh zarecha (so will be your 
offspring).” It sounds like a statement of wonderment and even a challenge 
of sorts. However, the Sefas Emes explains that what it really means is that 
Avraham avinu was expressing the fact that “we only have until we get to 
that spot over there to fulfill the vision and goal of koh yihiyeh zarecha”. 
Before this point in time, Avraham was under the impression that we have 
until the end of the elef ha’shishi (6,000 years) to accomplish the tikun 
olam. That the vision of “koh yihiyeh zarecha” – the destiny of Klal Yisrael 
to bring the world to the state of accomplishing the goal for which it was 
created – has plenty of time to come to fruition. Now, though – said 
Avraham – that Yitzchak will soon no longer be here, I see that we actually 
have very little time. That entire tikun has to be accomplished from now 
until we complete there what we are going to do! 
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This explanation of the Sefas Emes fits well with the Beis Ha’Levi. 
Paranthetically, the Beis Ha’Levi wrote in a letter to someone that he felt 
that one of the two best divrei Torah in the entire sefer Beis Ha’Levi al 
Ha’Torah is the one he said on am ha’domeh la’chamor in parshas Vayeira. 
Interestingly enough, though, not all are in agreement as to the identity of 
the two attendants. As we just saw, Rashi and the Beis Ha’Levi go with the 
Medrash that they were Eliezer and Yishmael. The Ritva, though, in 
Maseches Kiddushin (daf 68) insists that Yishmael was not with them 
because Yishmael was called Avraham’s son, not his naar (lad, attendant). 
So who was the second attendant? Says the Ritva, it was some random Goy. 
And this, says the Ritva, is how we know that kiddushin does not take effect 
vis a vis a Goy either. Both an eved and a Goy were in this picture, says the 
Ritva, and that is how we know (from the extrapolation of am ha’domeh 
la’chamor) that regarding both kiddushin takes no effect. 
In a similar vein, the Pri Megadim (Mishbetzos Zahav in Orach Chaim 186) 
says that Rashi’s statement that the two attendants were Eliezer and 
Yishmael is very difficult to understand. After all, says the Pri Megadim, 
Yishmael was not born from a Kenaani woman, he had yichus to and was 
a son of Avraham. There is no reason, continues the Pri Megadim, that the 
two attendants could not be two servants; Avraham had a lot of servants! 
The Pri Megadim ends of with a tzarich iyun on Rashi, and says that even 
according to Rashi’s pshat that the second attendant was Yishmael, the 
expression of shvu lachem poh im ha’chamor was directed only to Eliezer 
and was said in the plural as an expression of respect. That last statement 
is intriguing – that Avraham should on the one hand be expressing his 
words with deep respect and, on the other hand, be saying that “you are an 
am ha’domeh la’chamor”. 
Parenthetically, Reb Chaim (Soloveitchik) says not like the Ritva. In 
reference to the Gemara in Yevamos (61-62) that says that Goyim do have 
yichus to their fathers whereas avadim do not, Reb Chaim explains that this 
is learned out from am ha’domeh la’chamor, and that was only going on 
avadim. (Audio recording) 
 

Rabbi Berel Wein 

Unpopular Leaders 
There have been many instances in human history when people were not 
universally popular with their subjects and citizens. No ruler has ever had 
unanimous popularity and approval – witness Moshe and Korach, for 
example – but like everything else in life, popularity is never absolute but 
only relative. In elections a candidate that achieves a fifty-five percent 
majority is deemed to have attained a landslide victory even though forty-
five percent of the population disapproved of the ruler. 
Even in times of absolute rulers such as the monarchial system that existed 
in the Jewish world of First Temple times, such towering figures as David 
and Solomon never enjoyed universal approbation, as the revolutions 
against their rule evidenced. The fact that a portion of the population 
disapproves of the personality and/or policies of the ruler does not diminish 
the positive accomplishments of those rulers. 
History has the luxury of taking a long view of matters, people, policies 
and decisions. Most of us have strong, preconceived notions about people 
and policies. Usually, we do not allow uncomfortable facts to change our 
preconceived notions. But that is a very temporary and shortsighted view 
of things that dominate most of our lives. History has often shown us that 
one generation’s villain may turn out to be another generation’s hero and 
what appeared to be wrong-headed policies then, turn out to have been 
prescient wisdom. The true leader has the capacity to shoulder the 
unpopularity and to make decisions that are temporarily controversial and 
unpopular. 
A leader has to always be cognizant of the fact that even one’s own most 
convinced and wisest decision may not stand the test of history. Neville 
Chamberlain’s policy of appeasement to Hitler’s Germany in his mind 
brought peace for his time. His policy of appeasement was wildly popular 
at the time, with Winston Churchill and Anthony Eden being the lonely 
dissenting voices. Yet it turned out rather quickly that the popular 
Chamberlain and his policies were foolishly wrong, dead wrong, while 
Churchill became one of the most heroic figures in the annals of the 
twentieth century. 
In Jewish history, the great Rabbi Yochanan ben Zakai made a fateful 
choice when he was offered wishes by the then triumphant Roman general 
and future Emperor Vespasian. Rabbi Yochanan chose the continuity of the 
yeshiva at Yavneh over other possible options. And he was very firm in his 

decision, devoting the rest of his life to building and protecting the academy 
and its students from Roman persecution. Yet at the end of his life he 
ruefully speculated whether or not he has truly made the correct decision 
and right choice. 
How to believe in one’s decision and follow through on it, and yet retain 
the realization that history may judge that decision and less charitably, is 
truly the ultimate challenge and test of wise leadership. It is entirely 
possible - perhaps even likely - that it is the unpopular leader that is the one 
that history will view most positively. This is an important factor to 
remember when judging our leaders and their policies. 
Abraham Lincoln, the greatest of American leaders who saved the country, 
was a wildly unpopular leader. Vilified by most of the press, portrayed 
pictorially as a gorilla or baboon, hated by the South whose rebellion he 
was warring and opposed by most of his generals and even cabinet 
members, Lincoln and his policies have clearly been vindicated by history. 
There are other examples in American history of the reverse, of temporarily 
popular leaders who history has discredited and criticized. 
It is one of the weaknesses, of our mortal and necessarily temporary 
viewpoint, that one cannot view the future. Therefore popularity is a very 
slippery way to judge the correctness of policies and the competence and 
temper of our leaders. Yet, there is no denial that popularity is a positive 
asset for any leader. So, like all values and assets in our social world, there 
is no one thing that guarantees success in governing and in implementing 
policies. 
There is a famous aphorism that has been attributed to Rabbi Yisrael Lipkin 
of Salant though it may be older than that. The saying is that any rabbi of a 
community that is universally popular and has no critics is not really a 
rabbi. But any rabbi who is universally unpopular and is a repugnant 
personality, then that leader is not a mentsch. So we have to be patient, 
realistic and hopeful about our leaders even if they may not be 
overwhelmingly popular at some time in their rule. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayeira 
Wars, family dysfunction, and the danger of future extinction are the 
challenges that confront our father Avraham and our mother Sarah in the 
narrative that dominates this week’s Torah reading. In this era, correcting 
the past and editing personal biographies to make people’s lives appear 
perfect, serene and smooth, is especially true. This methodology attempts 
to make the subject character the model and prototype for others to admire 
and perhaps even imitate. 
Who wants to have a life of troubles, frustrations, domestic strife and risk 
of destruction – all for the sake of a noble but very unpopular cause? So, 
why would the Torah not wish to at least “pretty up” the story of Avraham 
and his family at least by omission if not by commission? Of course the 
Torah is the book of absolute truth and therefore brooks none of the human 
weaknesses that affect all of us when dealing – even in our most objective 
attempt – with narratives and biographies. 
The message here is that truth is the most important value and outweighs 
all other considerations. The Torah is determined to teach us that life, even 
for the greatest of people, is oftentimes difficult, disappointing and 
sometimes even cruel. And, that faith and commitment, goodness and 
morality are the supports that justify our very existence, no matter the 
challenges that constantly engulf human life. We are not bidden to emulate 
Avraham’s life experiences. Rather, we are bidden to emulate his traits of 
belief and resilience, commitment and unwavering goodness. 
We are taught that God’s seal, so to speak, is truth. Truth is the gift that we 
ask God to grant to Yaakov and his descendants. Maimonides explains to 
us that we are not to serve idols, believe in superstitions and worship the 
dead, because all of these are false, little more than a pack of lies. And all 
of that is also applicable to belief in ideologies that have long lost any sense 
of truth, as to their goals and certainly as to their methods and policies. 
Avraham sees that Sodom is to be destroyed because of its falseness. He 
recognizes that Avimelech cannot be trusted because he is a hypocritically 
false person. And Avraham reserves the right to serve the cause of God’s 
truth even at the cost, originally, of his own life, and later that of his own 
beloved son. The Talmud describes our world as being “a world of 
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falseness.” Yet knowing that we inhabit a world of falseness is the first step 
towards advancing into a world of honesty and truth. 
That is what is meant by the biblical admonition to attempt to go in God’s 
ways, so to speak. To be aware of the difference between falsehood and 
truth is the necessary ingredient for intelligent life and eternal faith. 
Avraham’s difficulties in life point us towards the way of realism and truth. 
It knows no compromises or avoidances. It is therefore eternal. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Vayerah: Quiet Strength 
The election season is finally over. Whether we are disappointed with the 
results or gladdened by them, we unanimously breathe a sigh of relief that 
the campaign has concluded. We are especially appreciative of the fact that 
we no longer have to hear grandiose promises expressed by each candidate, 
promises that we all know will not be kept. 
The tendency which many of us have, even those of us who are not 
candidates for political office, to speak of our intentions in exaggerated 
terms, runs counter to a principal value of our religion. I speak of a value 
which is exemplified by Abraham in this week’s Torah portion, Parshas 
Vayerah (Genesis 18:1-22:24). 
You remember the story. Abraham is “sitting at the entrance of the tent as 
the day grew hot. Looking up, he saw three men standing near him… 
Bowing to the ground, he said, ‘My lords, if it pleases you… bathe your 
feet and recline under the tree. And let me fetch a morsel of bread that you 
may refresh yourselves…” The three men consented to Abraham’s offer. 
But does Abraham merely fetch them a morsel of bread? No. He hastens 
into the tent to Sarah and instructs her to bring three seahs of choice flour 
and to bake cakes. Then he has the servant boy prepare a tender and choice 
calf, and added curds and milk to the menu. The biblical passage concludes 
with these words: “He set these before them, and waited on them under the 
tree as they ate.” 
The Talmud (Bava Metzia 87a) notes the contrast between Abraham’s 
initial modest offer of a simple morsel of bread with the grand feast that he 
ultimately delivered. The Talmud comments, “This is the way of the 
righteous. Omrim me’at ve’osim harbeh. They say little, but do much.” 
In this passage, the rabbis describe the value of “saying little, but doing 
much” as a value practiced by the righteous, but not by every man. It is 
only “the way of the righteous.” 
Yet we find another passage in rabbinic literature which urges all of us to 
“say little and do much”. I refer to the statement of Shammai in the very 
first chapter of Pirkei Avot, Ethics of the Fathers. There Shammai says: 
“Make your Torah study a fixed habit. Say little and do much; and greet 
everyone cheerfully.” 
Although it is Shammai’s arch opponent, Hillel, who is known for his 
humane approach to interpersonal relationships, apparently Shammai too 
was humane and sensitive to the needs of others. Although he begins his 
words of counsel by emphasizing the importance of regular Torah study, 
he fully recognizes the need say little, do much, and act cheerfully. Note 
too that he does not restrict his advice to the righteous. Quite the contrary. 
The words of Pirkei Avot apply to us all. They are to be heeded even by 
those of us who are not numbered among the righteous. We are all to say 
little and do much. 
What precisely did the rabbis mean when they said, “Say a little, but do 
much”? I think that many are confused by similar phrases found in a variety 
of secular contexts. For example, there is the phrase “the strong, silent 
type.” This phrase conjures up the old cinema images of Gary Cooper and 
John Wayne. These actors came to typify “macho” men who did not waste 
their time with idle chatter, but who were “doers”. These were men who 
acted decisively and often violently but “got things done”. This is surely 
not what the rabbis had in mind when they advocated “speaking little, but 
doing much”. 
Another similar adage that comes to mind is “Speak softly, but carry a big 
stick.” These words are associated with the foreign policy of President 
Theodore Roosevelt, who believed in quiet diplomacy backed up by the 
threat of military might. It is quite possible that the rabbis would have seen 
the advantages of such a foreign policy, but “carrying a big stick” was 
certainly not their moral message. 

To accurately understand what the rabbis were trying to convey. I find it 
useful to turn to the words of my favorite commentary on Pirkei Avot, the 
one written by Rabbenu Yonah, Rabbi Jonah of Gerona, the 13th century 
ethicist who lived in Catalonia, Spain. Here is his comment upon 
Shammai’s Emor me’at ve’aseh harbeh: 
“When you promise your fellow to do something for him, promise him but 
a little, but then do as much as you can for him. This is the way of ethics, 
and this is the way of piety.” Ethics demand that one keep his promises It 
is proper to promise only that which one can confidently guarantee to 
deliver. Piety demands that one act with great humility and promise only 
small things, to be followed if possible with pious generosity going far 
beyond the initial commitment.” 
Rabbenu Yonah then continues with another aspect of “Say little, but do 
much.” He calls it the quality of elyonut, of superiority. If I understand him 
correctly, Rabbenu Yonah alludes to the superior power that is gained by 
“saying little and doing much.” It is the power that is possessed by the 
modest person who acts bravely and courageously. 
I came across an excellent example of this superior power when I recently 
read Susan Cain’s book Quiet: The Power of Introverts in a World That 
Can’t Stop Talking. For me, the word “introvert” is just a modern way of 
describing the person who “says little but does much.” 
In the opening pages of her book, Cain tells the story of Rosa Parks, the 
African American woman who, during the days when buses were still 
segregated in the deep South of the United States, defied the bus driver who 
ordered her to yield her seat to a white person. She simply said, “No.” With 
that one word, she was able to galvanize her community to come to her 
support, and she ultimately achieved equality for her people. 
Obituaries described her as “timid and shy, but with the courage of a lion.” 
The title of her autobiography is “Quiet Strength.” It was her quiet nature 
that gave her the superior power which culminated in great strength. I think 
that this is what Rabbenu Yonah meant when he referred to the superior 
effectiveness, the “doing much,” which comes as a consequence of “saying 
little.”. 
In our day and age, when people make promises with braggadocio and 
fanfare but fail to keep those promises, the advice of our rabbis is especially 
relevant. When alluring words are not followed by effective and beneficial 
actions, the advice of our rabbis is not only relevant, but urgent. 
We all must work toward establishing a society that is guided by the words 
of Shammai and the actions of Abraham. We must learn to promise only a 
“morsel of bread” but serve “cakes and calves” and a feast fit for kings. 
Emor me’at v’aseh harbeh. “Say a little, but do a lot.” 
 
Rabbi Pinchas Winston 

Perceptions 
Key To Heaven 
Please take your son, your only one, whom you love, Yitzchak, and go 
away to the land of Moriah and bring him up there . . . (Bereishis 22:2) 
Agenda. The word itself innocently refers to a list of things to be considered 
or done. When the word “secret” is added to it, as in “secret agenda,” the 
word has a far more notorious connotation that usually means one thing: 
conspiracy. 
Not all secret agendas are bad. Some mean well, and are actually secret for 
the benefit of others. Most, probably, are not meant to help others. Instead, 
they allow others to be duped and caught off guard while the one with the 
agenda gets what he wants with minimal or no cost. 
When it comes to God and His agenda, it depends upon with whom He is 
dealing. If He is dealing with an evil person, then God’s agenda will end 
up trapping the evil person in his own evil. When God deals with righteous 
people, such as Avraham, then His agenda, even if secret, can only be for 
the good of the person. 
How much do you believe this? How much do your believe it with respect 
to yourself? How many times have thing turned on you and you assumed 
that God did as well? How many times did your plans go awry and you 
assumed that God was against you, perhaps punishing you for a wrong 
doing that you may or may not have recalled? 
Greater people have assumed exactly this in their time of distress: 
And Yehudah said, “What shall we say to my master? What shall we speak, 
and how shall we exonerate ourselves? God has found your servants’ 
iniquity, behold, we are my lord’s servants, both we and the one in whose 
possession the goblet has been found.” (Bereishis 44:16) 
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Yosef’s brothers had come down during the famine to buy food, free 
Shimon, and be on their way back home peacefully as soon as possible. 
They had even hoped to find Yosef alive, and to save him too. Instead, they 
were framed, accused of stealing, and on the verge of losing Binyomin as 
well. It was their worst nightmare, and their only explanation was Divine 
revenge for the sale of Yosef. 
They weren’t completely wrong. God can do that. He can “pay” us back for 
bad things we did in the past while bringing about good results in the future. 
Yosef’s brothers had to go through what they did to bring about the proper 
conclusion to the story. Their agony was not incidental. 
The only thing is, they did not think that they had done anything wrong. 
They felt bad that their father was inconsolable, but they maintained that 
ridding the family of Yosef had still been the best thing for the Jewish 
people. Why did they automatically assume that they were worthy of 
Divine punishment once things did not go their way? In fact, their 
unfortuitous circumstances even forced a public admission of guilt! 
To begin with, nothing makes a person feel guilty than guilt. People sin and 
for the most part, they know it. If everything goes their way then they don’t 
think twice about it. The moment life goes against them, however, it is a 
different story, as it should be: 
Rava, and some say, Rav Chisda, says: “If a man suffers, he should examine 
his actions.” (Brochos 5a) 
What did Avraham do on his way to the Akeidah? God had blessed him 
with the son for which he had longed for almost 100 years. Yitzchak was a 
miraculous son through whom Avraham had planned to pass on his spiritual 
legacy. Yet, 37 years later he was on his way to sacrifice him, to give him 
back to God. 
What had he done wrong? Had he not appreciated the gift of Yitzchak 
enough? Had he not worked hard enough to teach him the ways of God? 
Had he lost favor in the eyes of God and become unworthy of the fantastic 
ending to his life he thought he would have? Was the Akeidah a 
punishment? 
These questions would not have been a sign of weakness. They would have 
been a sign of Avraham’s humility, who never deemed himself worthy of 
anything God gave him. He knew enough about God to know that anything 
God gave him was always only a gift, a chesed. He knew that there is 
nothing we human beings can do to earn anything, though God gives us so 
much. 
Iyov (who happened to be the reincarnation of Terach, Avraham’s father) 
knew similarly, and said so: 
“From my mother’s womb I emerged naked, and I will return there naked. 
God gave and God took. May the Name of God be blessed.” (Iyov 1:20-21) 
In other words, God owes us nothing. The amazing thing is how many 
people live their lives as if God owes them just about everything. They 
don’t necessarily thank God enough for the good, but they do make a point 
of complaining about the bad. It’s as if the fact that God made us made us 
His debtors. 
Such a mistaken point of view only emerges from believing more in this 
world than in the next one. A college student will put up with all kinds of 
abuse because he believes it will result in a degree than will result in the 
life of which he dreams. Employees will suffer a lot if they know that it 
could result in a future promotion. 
What would happen to college students who learned that there will not be 
any jobs for them once they graduate? How will that affect their attitude 
towards the lifestyle to which they are subjected just to get their degree? 
How much abuse will an employee take before quitting if promotion seems 
next to impossible? 
It is a lot easier though to predict a future job or promotion than it is to 
imagine the World-to-Come. Although it is so talked about, not just in the 
Jewish religion but in all religions, there is nothing really known about it. 
It is the best-kept secret in all of history, because as the Talmud states, “only 
God’s eye have seen it.” 
Even the Torah does not make a direct reference to Olam HaBa—the 
World-to-Come. That’s like describing a demanding college course without 
mentioning what it will lead to. Few people have ever signed up for such a 
course just for the course itself. It’s Marketing and Advertising 101: people 
want to know what is in it for them. They need to know how they will 
benefit from their sacrifices. 
The trouble with a benefit, especially when it comes to serving God, is that 
it reduces the need to sacrifice oneself for a relationship with God. It 
becomes an ulterior motive to do the right thing, at least partially. 

Ironically, it even reduces one’s ultimate reward in the World-to-Come, 
which is why we are told: 
Antignos of Socho received the tradition from Shimon HaTzaddik. He 
would say: “Do not be as servants who serve their master for the sake of 
reward. Rather, be as servants who serve their master not for the sake of 
reward, and the fear of Heaven should be upon you. (Pirkei Avos 1:3) 
This was the Akeidah. It was a test of Avraham’s faith in God, but in truth, 
he passed that last week, as the Torah testifies: 
And he believed in God, and He accounted it to him as righteousness. 
(Bereishis 15:6) 
Rather, the Akeidah was a test of Avraham’s belief in Olam HaBa, in his 
understanding that this world is only a corridor to the next one. Last week 
Avraham graduated top of his class as far as believing in God of the world. 
This week Avraham is doing post-graduate work, showing how much he 
takes serious the idea that God is God of the World-to-Come as well, and 
that this world is just the way to meet Him there. 
When God asked Avraham to bring Yitzchak up as the Akeidah, He was 
really asking him to sacrifice Olam HaZeh, this world. This was the hidden 
agenda of God through which Avraham, if he complied, would distinguish 
himself from the rest of the nations of the world in the most incredible way 
possible. 
Successful, not only did Avraham earn the “key” to the World-to-Come for 
himself. He earned it on behalf of all his descendants who would ever live 
with the same belief. This is something that becomes evident from a 
person’s “God owes me nothing” attitude, and his willingness to sacrifice 
this world to get to the next one. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 551 Vayeira וירא 
This week's Dvar Torah is dedicated in honor of Rabbi and Mrs. Yisrael 
Stilerman on the occasion of the birth of their daughter! 
 יהי רצון שיזכו לגדלה לתורה, לחופה ולמעשים טובים!
After being informed that she was going to give birth to a son in a year's 
time, Sarah laughed in denial of such a farfetched possibility. Hashem was 
displeased with her response and He said to Avraham (Bereishis 18:13, 14): 
"Why has Sarah laughed... Is anything beyond Hashem?"The Ramban 
explains that Sarah was blamed for her response because she should have 
believed the angels, or at least answered "Amen, Hashem should cause it 
to happen." 
Rav Wolbe points out that Sarah had no idea that they were angels, she was 
ninety years old and the blessing was probably perceived as a way of a kind 
guest saying thank you. Nevertheless, she was taken to task for not saying 
"Amen" because nature and age are not players in the Heavenly ballpark. 
Her ridiculing the possibility of bearing children demonstrated a slight lack 
in her emunah. In a similar vein, Chazal tell us (Brachos 10a), "Even if 
there is a sword placed upon a man's throat he should not refrain from 
pleading for mercy." 
People often resign themselves to negative situations since they feel that 
there is simply no way out. They even convince themselves that there is no 
reason to pray for salvation, since they perceive no natural way for them to 
be extracted from the dire state of affairs. Truth be told, they might have 
been put into that very situation to compel them to come to the realization 
that there is a way, and only one way, out of any problem: to daven. After 
all, "Is anything beyond Hashem?" 
* * * 
After taking leave of Avraham, the angels went to Sodom and were 
extended an invitation by Lot: "My masters, please come to your servant's 
house; spend the night and then wash your feet" (Bereishis 19:2). Rashi 
comments that the wording seems to be out of order. People generally first 
wash up from their journey and only afterwards do they retire for the night. 
He explains that Lot was worried that people would think that his guests 
had already been in his house for a number of days - a contemptible act in 
the city of Sodom. However, if they would see the dust on the guests' feet, 
they would presume that the guests had just arrived. 
Rashi earlier (18:12) seems to explain this incident in a different light. In 
contrast to Lot, when Avraham beheld the wayfarers he invited them inside 
and immediately offered them water to wash their feet. Noting this 
difference, Rashi writes that Avraham thought that his guests were Arabs 
who worship the dust on their feet, and thus, he immediately had them wash 
their feet lest they bring a speck of idolatry into his tent. In contrast, Lot 
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was not concerned with the possibility of idolatry entering his home and 
therefore he mentioned sleeping before washing. 
Rav Wolbe explains that in reality there is no contradiction between the 
two Rashis. If Lot was truly concerned and bothered by the possibility that 
idolatry might enter his house, then he would have put his life on the line 
to prevent such a possibility. After all, he risked his life minutes earlier 
when he invited guests into his house. If he wasn't afraid then why was he 
afraid now? It must be that preventing idolatry wasn't on the top of his list 
of priorities. 
The effort one invests into a venture demonstrates how much he is willing 
to sacrifice for it. It behooves us to take stock of our "investments" to 
determine if our spiritual ventures are given at least as much priority as our 
material ventures. This is a worthwhile exercise since the dividends paid 
for spiritual investments are literally "out of this world!" 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
An Acquired Sensitivity 
“…and wash your feet…” (18:4) 
This week’s parsha highlights Avraham’s tremendous zealousness in the 
performance of “hachnasas orchim” – “hospitality to guests”. The Torah 
records that Avraham, recuperating from circumcision, spared no effort 
making the angels who were in the guise of men comfortable. When the 
angels took their leave of Avraham and continued on to destroy S’dom, 
they encountered Avraham’s nephew Lot at the gate of the city. He too, 
having been raised in Avraham’s home, extended himself to perform the 
mitzvah of hachnasas orchim. 
Contrasting the actions of these two men, Rashi notes a subtle discrepancy 
in their routine. Avraham offered his guests water to wash their feet prior 
to inviting them to enter his home, while Lot did so only after they entered 
his home. Citing the Midrash, Rashi offers the following explanation: 
Avraham thought that the men were Arabs who were accustomed to serving 
the dust upon their feet. This was a form of idol worship, and since he did 
not want to bring such an abomination into his home, Avraham asked them 
to wash their feet prior to entering. Lot, who did not posses this sensitivity, 
requested that they bathe their feet only after entering his home.1 Lot’s 
complete exposure to this mitzvah was due to observing Avraham for many 
years. Why would he have missed this nuance in Avraham’s performance 
of the mitzvah? 
In Moshe’s blessing to the tribe of Levi, he identified two of their 
exemplary attributes, their aversion to idolatry and their adherence to the 
precept of circumcision.2 Since these two concepts are juxtaposed, it is 
logical that they are connected. Circumcision represents the covenant 
which unites the Jewish people with their Creator and expresses their 
awareness of the exclusionary nature of this covenant. Therefore, by 
definition, circumcision is the antithesis of idolatry, which denies the 
exclusionary nature of Bnei Yisroel’s relationship with the Almighty. 
Avraham’s behavior, i.e. prohibiting people from entering his home prior 
to washing their feet, denotes a heightened awareness concerning idolatry. 
It was only after Avraham underwent circumcision that he acquired this 
additional sensitivity. Lot, who took leave of Avraham prior to Avraham’s 
entering into the covenant of circumcision, was not able to mimic this 
behavior, for he was not exposed to it.3 
1.18:4 2.Devarim 33:9 See Rashi 3.13:11 
Just What The Doctor Ordered 
“And Hashem appeared to him…” (18:1) 
The Torah relates that Avraham, after having fulfilled the mitzva of 
circumcision, was visited by Hashem. The Talmud explains that Hashem’s 
purpose for the visit was to perform the act of “bikkur cholim” – “visiting 
the sick”.1 The subsequent verses depict Hashem’s revelation to Avraham 
of the impending destruction which would be unleashed upon S’dom and 
the surrounding vicinity.2 How do Chazal know that Hashem’s purpose for 
the visit was to perform the act of bikkur cholim? Perhaps the only reason 
for the visit was to inform Avraham of the destruction of S’dom. 
The Rambam teaches that no person will ever attain the prophetic level of 
Moshe Rabbeinu.3 The Rambam explains that whereas Hashem’s 
communication with Moshe occurred while Moshe was fully conscious, all 
other prophets receive their Divine communication in a trance-like state. 4 
How could Avraham have communicated with Hashem while awake? 
When Avraham saw the angels disguised as men approaching, he excused 
himself from before the Divine presence and rushed to invite the wayfarers 
into his home. Based upon this incident the Talmud formulates the dictum 
“gadol hachnasas orchim mikabalas pnei Hashechina” – “Inviting guests 
into one’s home is a greater feat than receiving the Divine presence.”5 In 
modern times the Shemoneh Esrai is our most intimate mode of 

communication with Hashem. The laws governing situations which allow 
for an interruption in the Shemoneh Esrai are very strict; it is prohibited to 
communicate with any person while reciting the Shemoneh Esrai. Why is 
there no dispensation for the invitation of guests while in the midst of 
reciting the Shemoneh Esrai? 
Chazal understand that since Avraham received the Divine presence in a 
state of complete awareness, there had to be a purpose for this visit other 
than the transmission of information. The purpose of bikkur cholim is to 
ensure that all the needs of the patient are met; the patient must be the focus 
of the visit, for offering him this respect helps him with his convalescence. 
Therefore, it was imperative that Avraham be awake for this visit so that 
Hashem could fulfill the mitzva of bikkur cholim. Rashi comments that to 
spare Avraham the burden of receiving guests, Hashem raised the 
temperature so that the heat would keep travelers away. When He saw 
Avraham’s distress at being unable to perform his daily mitzva of 
hospitality, Hashem sent angels, catering to Avraham’s needs in the most 
personalized manner. 6 
Since the purpose of Hashem’s visit was for Avraham’s benefit, Avraham 
showed no disrespect by leaving the Divine presence in order to cater to his 
guests’ needs. If the purpose of the visit would have been solely for the 
transmission of information, it would have been prohibited for Avraham to 
break off the communication in order to cater to a human being. Similarly, 
it is prohibited to communicate with another person when reciting the 
Shemoneh Esrai, for it would be highly disrespectful to turn away from 
Hashem, especially after having initiated the communication. 
1.Sotah 14a 2.18:17 3.Introduction to the Mishna, Perek Chelek Sanhedrin 
4.Moreh Nevuchim 2:43 5.Shabbos 127a 6.Sotah 14a 
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Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 18 - David: The King 
by Rabbi Ken Spiro 
King David is one of the most important figures in Jewish history. Born in 
907 BCE, he reigns as king of Israel for 40 years, dying at age 70 in 837 
BCE. 
There is so much that can be said about him. Some people like to focus on 
the warrior aspect -- the chivalrous warrior fighting for HaShem -- but when 
his persona and accomplishments are considered as a whole, it is his 
spiritual greatness that shines most of all. 
David is a real man -- with real human faults -- whose first and foremost 
drive is to have a relationship with HaShem. We get the glimpse of the 
beauty of his soul when we read the Tehillim, most of which he wrote. Who 
doesn't know: 
The L-rd is my shepherd I shall not want ... (Tehillim 23) 
The L-rd is my light and my salvation, whom should I fear ... (Tehillim 27) 
I lift my eyes to the mountains -- from where will my help come? My help 
comes from the L-rd, Maker of heaven and earth ... (Tehillim 121) 
Even when we consider his military conquest, we see that the driving force 
behind them was his attachment to HaShem. 
The Conquest Of Jerusalem 
We know historically that the story of Israel during this entire period of 
time -- from the Exodus onward -- is the story of a tiny nation sandwiched 
between the two great ancient civilizations, Egypt and Mesopotamia 
(which was ruled at various times by the Assyrians, Babylonians or 
Persians). 
When David takes the throne, Egypt and Assyria are both on a significant 
decline. They're not in any position to expand, which leaves a vacuum in 
the middle where Israel is located, and Israel is allowed to expand 
unmolested by these other great empires. 
Thus David is able to subdue, at long last, the Philistine threat and to 
conquer the remaining Canaanite city-state -- Jerusalem -- that the Israelites 
have thus far not been able to conquer. (For background, see Part 14: 
Yehoshua and the Conquest of the Promised Land.) 
For the 450 years since the Jewish people first entered the Land of Israel 
until the time of King David, Jerusalem has remained unconquerable. It is 
a city-state inhabited by Canaanite tribe called Jebusites (the Arab village 
of Silwan is located there now). It is heavily fortified, yet despite its 
seemingly impregnable appearance, Jerusalem has one weakness -- its only 
source of water is a spring outside the city walls. The spring is accessed 
from inside the city by a long shaft carved into rock. 
The Book of Shmuel and the Book of Chronicles (Divrei HaYamim) 
describe how David's general, Yo’av, climbs up a tzinor (literally "pipe") 
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enters the city and conquers it. Some archaeologists speculate that this 
might refer to "Warren Shaft" -- a vertical tunnel running up from Gichon 
Spring -- which is a tourist attraction in "David's City," outside the walls of 
today's Jerusalem. 
Why Jerusalem? 
The first thing that David does after he occupies the city is make it his 
capital. And here we have to pause and ask: Why Jerusalem? 
Certainly there were more suitable sites for the capital of Israel. Jerusalem 
does not adjoin any important body of water nor is it located on any trade 
route. All the capital cities in the world are built near oceans, seas, rivers, 
lakes, or at least near a major trade route. 
(There are major trade routes crisscrossing Israel at this time. There is the 
Kings Highway, which is one of the major trade routes in the ancient 
Middle East, running from the Gulf of Aqaba on the Red Sea to Damascus. 
And there is also the Via Maris, "Way of the Sea," which runs from Egypt 
along the Mediterranean coast then through Israel and on to Syria.) 
The capital of Israel should have been on the Mediterranean Sea. Ideally a 
place like Jaffa (next to today's Tel Aviv) would have made the most sense. 
So why Jerusalem? 
The reason why Jerusalem has to do with a very unique aspect of the Jewish 
people, and why the children of Israel became a nation in the first place. 
Normally, nations become nations by living in a piece of real estate for a 
long period of time, developing a common language and a common culture. 
Take the French for example. They didn't all wake up one day and decide 
they liked white wine, cheese and croissants. A group of people over a 
period of time moved into a common piece of real estate (which later 
became known as France), and shared a common language. After a shared 
period of national experience, they coalesced into an identity known as the 
French. More or less, this scenario works for every nation. 
The Jews became a nation shortly after escaping slavery in Egypt. They 
were not yet in the land of Israel, they were camping out in no man's land, 
in the desert, at the foot of Mount Sinai. The Jews became a nation there, 
when they made a covenant with HaShem, promising "we will do and we 
will hear." The nationhood of Israel is defined, first and foremost, by its 
communal relationship with HaShem. 
And it turns out that there is no better place to relate to HaShem than 
Jerusalem. 
HaShem's Place 
As soon as David makes Jerusalem his capital, he buys a small hill on the 
northern boundary of the city from its owner Aravnah, the Jebusite. The 
purchase is recorded in the Torah in two places (2 Shmuel 24:24 and 1 
Divrei HaYamim 21:25). 
This hill is Mount Moriah. 
This is where Avraham went up to offer Yitzchak as a sacrifice and later 
remarked as the Torah records: 
"The L-rd will see," as it is said to this day, "On the L-rd's mountain, He 
will be seen." (Bereishis 22:14) 
This is where Yaakov dreamt of a ladder going to heaven, and said: 
"How awesome is this place! This is none other than the house of HaShem, 
and this is the gate of heaven." (Bereishis 28:17) 
No wonder this is a spot that every major conqueror in all of human history 
has wanted to own. (Jerusalem has been conquered or destroyed 36 times 
in 3,000 years.) 
Today on this spot stands an Islamic structure known as the Dome of the 
Rock. Under this golden dome is a rock which is metaphysically known as 
the even sh’siah, literally, "drinking stone." Drinking water and spirituality 
are synonymous, and the Torah is known as mayim chayim, "water of life." 
According to Judaism, the world is spiritually nourished from this spot, this 
stone. 
This is the place where HaShem's presence can be felt more intensively 
than in any other place on the planet earth. Therefore, this is the logical 
place to build a permanent resting spot for the most holy object that the 
Jewish people have -- the Mishkan and the Ark of the Covenant. 
The Site Of The Temple 
King David wastes no time bringing the Ark to Jerusalem. And it is an 
occasion of great communal happiness. In ecstasy David dances wildly at 
this celebration. For this he is condemned by his wife Michal, the daughter 
of Shaul, who had stuck with him through thick and thin and who even 
saved his life when King Shaul wanted to kill him. But now Michal attacks 
David, ridiculing his behavior (2 Shmuel 6:16-23): 
"How glorious was the king of Israel today, who was exposed today in the 
eyes of the maidservants of his servants, as one of the boors would be 
exposed!" 
David -- who had thought nothing of his own honor in his gladness that he 
had made a special connection with HaShem, -- responds in astonishment: 

"Before the L-rd I will make merry. And I shall behave even more humbly 
than this, and I shall be lowly in my eyes; and of the maidservants of whom 
you have spoken, by them shall I will be held in honor." 
The story concludes with the punishment visited on Michal for her harsh 
condemnation of the man chosen by HaShem to be Israel's king: 
And Michal the daughter of Shaul had no child to the day of her death. 
Although David brings up the Ark of the Covenant to Mount Moriah, he is 
not allowed by HaShem to build the Temple. A number of reasons are 
given. One is that the Temple is a house of HaShem and a house of peace 
and David has a lot of blood on his hands from subduing the enemies of 
Israel. However, he is promised that his son will build it. 
Now David has a number of sons by several wives, some of whom give 
him serious trouble. One, Amnon, assaults his sister, Tamar. Another, 
Avshalom plots against David and tries to have him deposed. But there is 
one special boy, Shlomo, born from David's relationship with the beautiful 
Bas-Sheva. 
David And Bas-Sheva 
The story of David's relationship with Bas-Sheva is one of the most misread 
stories in the Torah, and we have to be careful in reading it as a soap opera. 
In summary, however, this is what happens. 
Restless one night, David is pacing the roof of his palace from where he 
has a view of the homes and gardens in the city below. And there he spies 
a beautiful woman bathing. She is the wife of one of his generals, Uriah, 
the Hittite, who is away at war. 
David sends for Bas-Sheva and spends the night with her. When she 
becomes pregnant, he commands that Uriah be placed on the front lines, 
where he dies in battle. David then marries Bas-Sheva. 
At this point, the prophet Nasan pays a call on the king. (See 2 Shmuel 12.) 
He says that he has come to inform the king of a great injustice in the land. 
A rich man with many sheep, stole the one beloved sheep of a poor man, 
and had it slaughtered for a feast. 
Furious at what he hears, King David, declares, "As HaShem lives, the one 
who has done this deserves death." 
Responds the prophet, "You are that man!" 
David is humbled. "I have sinned before HaShem," he says. 
This is an enormously complex story and there is much more here than 
meets the eye. Technically, Bas-Sheva was not a married woman since 
David's troops always gave their wives conditional divorces, lest a soldier 
be missing in action leaving his wife unable to remarry. However, the Torah 
states clearly that David acted improperly, and the Sages explain that while 
David did not commit adultery in the literal sense, he was clearly morally 
wrong. 
As noted in earlier installments, the Torah takes a hyper-critical position of 
Jewish leaders. It never whitewashes anyone's past, and in that it stands 
alone among the records of ancient peoples which usually describe kings 
as descendants of gods without faults. 
David's greatness shines in the humility of his admission and the repentance 
that follows. This is part of the reason that the ultimate redeemer of the 
Jewish people and the world will descend from David's line -- he will be 
"Moshiach ben David." 
Shortly thereafter, Bas-Sheva gives birth, but the child becomes deathly ill 
as the prophet Nasan had predicted. David goes into a period of prayer and 
fasting, but the child dies nevertheless. David realizes that this happened in 
atonement for his actions. He also knows that HaShem has forgiven him. 
Before long Bas-Sheva is pregnant again. And this time, she bears a healthy 
child -- who is named Shlomo, and who will be the golden child, gifted 
with unusual wisdom. 
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Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #3 Say It Out Loud 
We come from a "quiet learning" society where "shhhh" is the rule. If you 
drop a book in a university library, people jump as if a bomb went off. 
Contrast this with a rabbinic study hall, where you're greeted by a rippling 
sea of sound. The uninitiated often ask: "How can these people learn with 
so much noise?!" 
It's all a matter of habit. A country boy finds it difficult to sleep in the city 
because there's too much noise. Yet the city boy who visits the country also 
can't sleep - because the quiet is mind-racking! 
Arichas sfasayim literally means "arrange it on your lips." To gain more 
clarity and wisdom, try saying things out loud. 
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Sometimes you'll see a person walking down the street talking to himself. 
Do you recall ever doing this yourself? When? Why? It's a powerful 
concentration technique. 
Every person has a mantra. The mantra is your particular music, your 
individual joy of life. Particularly in learning, there's a certain musical 
rhythm that draws you deeper into the learning. If you study long enough, 
you'll get in touch with this tune. It is a tremendous help to get your engine 
moving. Start with your tune ... and you're in! 
If you're reading, and have difficulty staying focused, start reading slowly 
out loud and you'll find it brings you right into contact. Whatever you're 
reading - even a simple newspaper - you'll have a much higher rate of 
comprehension and retention if you read it out loud. You might feel a bit 
foolish at first, but you'll eventually get the hang of it - and see the dividends 
paying off. 
Articulate Your Principles For Life 
Take a moment and think: "What am I living for?" 
Now try saying out loud: "I am living for..." 
Notice the difference? Speaking our beliefs out loud helps reveal how 
closely we actually follow our principles for living, and if they truly 
resonate within. 
We all want to be happy, successful, to accomplish. We all want to use our 
potential. We don't want to waste any part of it. We all want to be kind. We 
want closure. To be in reality. To be efficient. We want everything good 
for ourselves, our loved ones, and all humanity. 
If this is true, say out loud: "I want to be great." Repeat this to yourself, 
maybe even into a tape recorder. Hear how you sound. Find out whether 
you mean it or not. Words are "bullets" because they indicate more readily 
what a person is thinking. What comes out of a person's mouth indicates 
his present "mixture" of body and soul. 
If an important concept is hazy or difficult, explain it, articulate it, and you 
will get clarity. We can catch a flaw in our thinking - flaws we may never 
have noticed if we'd kept those thoughts locked inside our heads. 
Articulate what you are thinking, what you learn, and what you know about 
living. Don't let it lie there in the back of your head. Whenever you hear a 
piece of wisdom, turn it into a resolution - because if you don't take it out, 
it's useless. 
From Potential To Actual 
Speech is a unique human characteristic. When you want to translate 
something from a spiritual thought into a physical reality, speech is the 
method. 
When struggling with a question or problem, use your voice. It forces you 
to grapple with the strangeness and the vagueness. Bringing a thought from 
your mind into your mouth takes it from potential to actual. When we say 
it out loud, the thought becomes engraved in stone. 
The soul wants to grow, but the body is holding back. That's why you need 
to articulate ideas in a way that's convincing, to penetrate the idea into the 
body. We feel greater responsibility to carry through on what we say, much 
more than on what we think. 
Articulation bridges the gap between the demands of the body, and the lofty 
notions of the soul. 
This has practical application in synagogue life. During the silent "Amidah" 
prayer, people's lips are moving, though their voices are muted. And on 
Yom Kippur, the "Vidui" confession is said loud enough to hear yourself. 
Have A Dialogue 
Suppose you make a certain decision, but find yourself resisting. Talk 
yourself into it. Challenge yourself. Play your own devil's advocate. 
"I'll work on my project later." 
"I don't believe you. Convince me. The last time you said that, you didn't 
get to the project in the end." 
"That's because I got too tired." 
"So stop with the excuses! Get working on the project now, or you'll end up 
skipping it altogether!" 
Nudge yourself with words. When you wake up in the morning and don't 
feel like getting out of bed, tell yourself: "Go ahead, put one foot down. It 
won't hurt." When your emotions are down, lift yourself out of it. If you're 
angry, calm the raging beast. If you're complaining, ease the pain. Use 
whatever method it takes to turn things around. 
Tell yourself what you are about to do: "I'm going to take this ski slope 
now..." 
Similarly, before going into a threatening environment, repeat many times 
your basic set of values. It helps stabilize you. 
Of course, every power can be misused, and there's a lot of nuts out there 
talking to themselves. So it's better not to do this in public. Rather, lock 
your door and let people think you're rehearsing for an act. Argue it out 
with yourself. Call yourself names. The main thing is that by articulating 
your ideas about living, you will get clarity. 
But beware of counterproductive words. Don't say "I'm no good, I'm stupid, 
I won't understand, I'm a failure, I can't change." Before long you'll start 
believing it. You'll tear yourself down and feel like nothing. 

The idea is not to drive yourself crazy, or to make others think you've gone 
over the edge. Rather, you want to surface your rationalizations so you can 
get a clearer picture of reality. It's a way of putting the different "parts" of 
you together on the table, to get them to work in unity, and to eliminate the 
blocks that hold you back. 
Pep Talk 
Try giving yourself a daily pep talk on how much you are going to 
accomplish. 
"Today is a great day, full of possibilities. Life is beautiful and I'm fortunate 
to be alive. I'm going to be full of joy and apply all the wisdom I know. 
Today I will achieve my goals." 
Suddenly you're revved up and ready to go! 
If you have enough money, you can even hire someone to give you a pep 
talk. Otherwise, make a pact with a friend and give each other "the talk." 
Or just talk to yourself! 
Also at night, tell yourself: "Tomorrow I'm going to jump out of bed with 
energy and joy," or "I'm not going to get angry." Tell yourself why you are 
going to do it, how you are going to do it, and the pleasure you will get 
from doing it. 
You've just talked yourself into it. Now get out there and do it. 
Solve Problems Out Loud 
Thinking through a problem is only one step in the resolution process. A 
problem that remains in your mind will often go unresolved. Hearing the 
problem through your ears provides a level of objectivity and perspective, 
and helps focus your attention. 
By reviewing the issue out loud (or on paper), you'll define the difficulties. 
This will force you to search for a resolution. In a sense, you're able to play 
two roles at once: the teacher and the student. 
Try this method of problem resolution: 
1. Write out a list of pros and cons. 
2. Assign each item a value: 1 for important, 2 for very important, 
3 for essential. 
3. Then count up the total points for "pro" and the total for "con." 
You'll have a decision, as easy as that. 
Then, once a decision is made, don't take for granted that you mean 
business. Nonsense. We sometimes make up our minds and then do not 
even try. We're just bluffing ourselves. 
Don't rely solely on your mind's decision. Whenever you make an 
important decision, tell it over to a friend and see whether he believes you 
or not. When you try to sell it to someone else, he may just tell you: 
"Baloney!" 
Imagine you've made a resolution: "Tomorrow I am going to do XYZ. I am 
really going to get what I want out of life." How do you make sure it gets 
done? Say it out loud - with clear-cut, forceful meaning. Convince yourself 
that you mean it. You're the boss. If you so demand, it is done. You have 
the willpower. When you're stubborn, nobody can move you. No way. 
You've made up your mind. Now off you go. You're on the march! 
Review Events Out Loud 
Concretize in words your experiences of the day. What does it mean? What 
I am going to do about it? And if I'm not going to do anything about it, why 
not? Deal with these issues. 
Articulate the important events of your life. Look back at a wedding, 
funeral, graduation, and say out loud: "What did I learn from this?" Strive 
to understand any experience both before and after you do it. This gives 
you more control over your life, and makes those events more integrated 
into your daily consciousness. 
Also try articulating your blessings. The extra dose of gratitude is a 
powerful tool for elevating one's level of happiness on a daily basis. 
The reward of all this articulation? You'll get to know yourself. And when 
you know what you want, you can go out and get it. If you know what's 
holding you back, you can eliminate the obstacles. If you know what your 
pleasure is, you can enjoy it. Your powers are fantabulous. 
If you do not know yourself, you are confused. You cannot get a hold of 
your powers. 
People pay a lot of money just to hear themselves talk. When you pay a 
psychiatrist $200 an hour, you have to talk a lot to get your money's worth. 
If someone would sit with you, ask you questions, and listen to you talk, 
that would be fantastic. So talk to yourself - for free! 
Do you have difficulty talking out loud to yourself? Try writing instead. 
Keep a diary. Here's how to get started: Take a piece of paper and put it on 
the table in front of you. The paper calls for you to put something on it. 
Turn Goals Into Slogans 
"It's the real thing." "Just do it." "Fly the friendly skies." The advertising 
industry spends billions to develop slogans. 
Slogans are a quick and effective way to articulate core thoughts. Slogans 
enable us to remain clear about our goals and motivations - particularly 
when we're confused, tired, or both. Slogans inspire us to keep trying when 
we feel like giving up. 
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Before attempting anything, ask yourself, "What do I hope to accomplish?" 
Then put your answer into a slogan that will stick in your mind. 
Look through the list of "48 Ways." It's basically a series of slogans. 
Judaism's most famous slogan is the Shema: "Hear O Israel, the L-rd our 
G-d, the L-rd is One." More than just a prayer, it's a reminder of the very 
high purpose of life. 
Here's some more Jewish slogans: 
"It's a mitzvah to always be happy." 
"The external affects the internal." 
"The world stands on Torah, prayer, and kindness." 
"Everything happens for the good." ("Gam zu l'tova.") 
"HaShem is good." 
"HaShem loves me." 
To increase your focus in life, try saying these things ... out loud ... over 
and over. 
If you're really serious, ask yourself, "What am I living for?" Then 
sloganize it, to keep you focused at all times. 
The more senses you have working at one time, the deeper the impression. 
Saying something out loud means you are using every one of your bones. 
You are using your diaphragm, your brain, your ears, and your lips, teeth 

and tongue. Try to be consciously aware of involving every fiber of your 
being. When you say "Hear O Israel, the L-rd our G-d," do it from your 
toes. That makes a deep impression. It's living with everything you've got. 
Why Is "Saying It Out Loud" An Ingredient In Wisdom? 
• "Saying it out loud" helps you clarify fuzzy ideas. 
• Articulation is objectivity. 
• The more senses you involve, the more of an impression it leaves 
on you. 
• What you speak is an expression of who you are. 
• Everyone needs a sounding board, a feedback system. Do it 
yourself! 
• Never say, "I can't." Because then you won't, even if you could. 
• Language is the bridge where body meets the soul. 
• Talking aloud keeps you from falling asleep and day-dreaming. 
• Words are reality. "To say is to be!" 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Community Kollel 

Parsha Encounters 
Parshas Lech Lecha: Stay Focused 
9 Cheshvon 5777 / Nov. 11, 2016 
By Rabbi Pesach Gottesman 
A Project Of Chicago Community Kollel 
Chazal teach us, "A person is obligated to say, when will my deeds reach 
the deeds of my forefathers, Avrohom, Yitzchok and Yaakov?”. On the 
surface, this is difficult to understand. Is it really expected for every Jew to 
aim for such seemingly unattainable levels of avodas Hashem? Although a 
person knows he will not reach the spiritual heights of the Avos, it is 
nevertheless incumbent upon him to study the actions of Avrohom, 
Yitzchok and Yaakov and to incorporate aspects of them into his everyday 
life. 
Let’s study the life of Avrohom Avinu as told to us in this week’s sedrah. 
For most of his life, Avrohom Avinu is in transit. He never establishes 
himself in one place, as he is constantly traveling by the word of Hashem. 
Lech lecha begins with Avrohom leaving his father’s home to go to Eretz 
Canaan and wander in a strange land. Soon afterward, he is forced to go 
down to Mitzrayim because of the hunger, only to return to Eretz Canaan a 
short time later. When the shepherds of Lot graze their sheep on the land of 
others, Avrohom Avinu moves immediately to avoid a Chillul Hashem 
(since Lot and Avrohom Avinu looked similar, people may have come to 
suspect Avrohom Avinu of stealing). Later, when the cities of Sdom are 
destroyed, Avrohom Avinu moves once more in order to distance himself 
from the scandal involving the daughters of Lot. Never is Avrohom able to 
stay in one place for long. 
How was he able to do this? Avrohom Avinu was so focused on his Avodas 
Hashem that nothing could shake him. The way of the general world is that 
although one may work hard to attain a certain spiritual level, when winds 
of change come his way he may likely falter. A person could have a steady 
learning partner at night that continues for many months, but comes a 
change in situation, such as a new baby at home or different job hours, and 
suddenly the learning partnership suffers. However, one who is totally 
focused on his Avodas Hashem is able to accommodate any new situation. 
In fact, not only does this trait of being able to focus allow him to continue 
what he is doing, but it also shows that the quality of his mitzvos is higher. 
Perhaps this is the meaning of the gemara in Brochos, “Anyone who makes 
a set place for his prayers, the G-d of Avrohom is at his side, and when he 
passes away people will say ‘such a pious man, such an anav’.” Many have 
asked why a person who does this seemingly minor mitzvah merits such 
great reward! Based on the above lesson, we can understand that he who 
sets a place for prayer, day in and day out for his entire life, is demonstrating 
his steadfastness to Tefilla by not allowing any circumstance divert his 
focus. Therefore, this man deserves to have the G-d of Avrohom at his side 
as a reward for emulating the ways of Avrohom. 
Now at the start of the long winter, let us take the opportunity to accept a 
mitzvah that we will keep unwavering, with the faith and focus of Avrohom 
Avinu. 

Rabbi Gottesman is an alumnus of the kollel. 
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Halacha Encounters 
What’s In A Name 
By Rabbi Dovid Greenberg 
The accepted custom is to name our newly born sons at their bris. One of 
the sources for this tradition is found in this week’s parsha when Avrohom 
Avinu receives his newly enhanced name by his bris. We see from his 
renaming, that a name is not just a device to enable differentiation, but rather 
the name reflects the essence of it’s bearer. Hence, when Avrom reached a 
higher existence through his covenant with Hashem, he required a new 
name to reflect that reality. Similarly, we find that when Adam Harishon 
was looking for his mate, Hashem brought all the animals before him so that 
he should name them. Adam was able to determine their essence, thereby 
assessing if they were a fitting match for him. That determination then 
became their names. For example, the dull pack animal, the donkey, was 
called “chamor” from the root of “chomer”, matter, for it is almost totally 
devoid of anything spiritual. The emotional and loving dog was called 
“kelev” a contraction of “kol lev”, all heart. Therefore, the Midrash 
Tanchuma (Haazinu) warns, that a parent should be careful to bestow names 
on their children that are connected to righteousness, for names can have an 
effect on the future of their bearers. As is quoted in the name of the Arizal, 
Hashem takes the name of the child into consideration when developing his 
characteristics. It is also written in the sefer Maggid Meisharim (Shemos) 
that one who calls his son Avrohom, establishes in the child a leaning 
towards kindness and even if he grows up to be wicked, that tendency will 
still be recognizable. Thus we may conclude that the naming of one’s child 
is a momentous occasion which should be preceded with serious 
consideration. 
Naming After Relatives 
The Medrash (Bereishis 37:7) writes, that our forefathers who were 
endowed with Ruach Hakodesh were able to name their children based on 
their understanding of occurrences or events that would/did affect their 
offspring. However, we, who are not so endowed, name after our 
forefathers. This is the origin of the custom to name after our ancestors and 
Rabbis. The Sefer Bris Avos states that although we are not fully capable of 
forming new names, one may use a previously formed name that ties into a 
current occurrence. For example, one might call their son who was born 
after a war “Shalom”. Also, it is a common custom to name a child based 
on the date of his birth, i.e. the name Simcha for one born around Purim 
time. Many seforim discuss the concept of how naming after a particular 
person forms a connection between the baby and the former name bearer, 
which affects both of them. Therefore, one should attempt to name their 
child only after a tzaddik and certainly not after a wicked person. If the 
name has been used by both tzaddikim and reshaim i.e. Menashe, the sefer 
Haflaah rules (Kesubos 104b) that one may use that name, provided that his 
intent is to name after the tzaddik. Hence, if one would like to name a child 
with an irreligious relative’s name, one should have intent that the baby is 
really being named after a tzaddik who bore that name. One may name a 



  42                                                                 {aBtu!bszw – trcdk trcd ihc!
male after a female and vice versa, and the regular affects of the connection 
apply. However one should change the name slightly to make it comply 
with that gender, i.e. one might name his daughter Chaya after someone 
named Chaim. (Bris Avos 8:31) 
Naming After Two People 
The minhag is that one may give two names to a child, wherein each name 
commemorates a different person. However, there was an incident where a 
child so named once experienced strange voices emanating from his 
stomach. After consulting with doctors to no avail, the parents approached 
R’ Chaim Kanievsky Shlita. Upon hearing that the boy was named after his 
two grandfathers who were known to have had an unresolved quarrel, he 
instructed the parents to go to their graves and plead that they should make 
peace for the sake of the child. Soon afterwards, those strange noises ended. 
(Heard from Rabbi Z. Leff). It is quoted in the sefer Peer Hador that the 
Chazon Ish viewed such a hybrid name as a totally new name unconnected 
to either of the original name holders. 
Bad Mazal 
There is an argument amongst the halachic authorities as to whether there 
is any danger in naming a child after someone who had a bad mazal i.e. died 
young or through an unnatural death. (Beis Shmuel Shemos Anashim 10) 
R’ Moshe Feinstein Zatzal paskens that if the deceased died young but after 
having children and through natural means, it is unclear if that is considered 
bad mazal. Therefore, in such a case one may rely on the opinion that it’s 
alright to name after them. Indeed, we see that many people are named 
Shmuel and Shlomo, after Shmuel Hanavi and Shlomo Hamelech, despite 
the fact that they died at the early age of 52. However, if the deceased clearly 
had a bad mazal, one should not use their name unless one changes it 
slightly i.e. Yeshayahu to Yeshaya, or adds an additional name. Naming 
after those people that perished in the Holocaust is permissible. Because 
that was a national tragedy, no individual is considered to have had bad 
mazal. (See IGM. Y.D. vol 2 S. 122) 
Secular Names 
The history of how secular names entered into Jewish families has a few 
beginnings. In some places, it was an attempt to keep the Hebrew name holy 
by using it only during religious ceremonies, and using a secular name at 
other times. In other places it was forced upon the Jews by governmental 
decrees. Regardless of its source, once a name has been associated with the 
Jewish people for an extended period, it has gained the status of a Jewish 
name, and it is acceptable to be passed on i.e. Gittel, Raizel. (See IGM O.C. 
vol. 4 s.66) 
The custom among Ashkenazic Jewry is that the wife has the right to name 
the first child. The source for this tradition may be as a sign of appreciation 
to the wife for enduring the pregnancy and labor, or to her family for 
commonly (in the olden days) supplying financial support to the young 
couple. One must be careful not to cause any rift in the family due to one’s 
decision to name the child, for this might endanger the child. (Bris Avos 
8:23) 
Rabbi Greenberg, is an alumnus of the kollel. 
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Khal Machzikei Torah 
Lech Lecha 5777- Of Sockeyes and Chinooks 
In this week’s parsha Hashem instructs Avraham to travel. He says, “Lech 
Lecha”- “Go for you(rself)” (Beraishis, 12:1). Many explanations are 
offered by the mefarshim as to what Hashem meant when adding the 
pronoun lecha-for you(rself), see Rashi et al. Rav Shamshon Refael Hirsch 
in his explanation writes “If the principle idolized by the majority is not the 
one which is truly divine, then the individual must go alone, his own way, 
with Hashem” In other words Hashem is saying to Avraham, “You are 
about to embark upon an odyssey to build a nation. You will encounter 
much indifference, ridicule, animosity and loathing along the way You will 
be treated like a pariah in some cultures, and like a leper in others. Mothers 
seeing you coming, will gather up their petticoats and whisk their children 
indoors. People will cross the street when they see you walking towards 
them. At times, you will feel that you are all alone, just little old you on this 
special journey. Lech-travel nonetheless even if it is just lecha-you against 
the world.” 
By and large, that is what happened to Avraham. The Torah (Beraishis, 
14:13) calls Avraham an Ivri which literally means “one who passed over 
from the other side”. Rav Yehuda (Yalkut Shimoni, remez 73) understands 
this to mean that in his beliefs Avraham was on one side of a figurative 
river, with the rest of the world on the other. So, yes, Avraham had 
journeyed, but it was lecha, one man alone with G-d. 
Luckily for us, Avraham handled his lonely journey with aplomb, because 
as our Patriarch he passed down to us, his descendants, that mettle and 
fortitude allowing us throughout the millennia to ignore the sirens of culture 
and to instead faithfully serve our Creator. 
There is a custom to eat fish at the Shabbos night meal. For most of us this 
custom comes in the form of gefilte fish. But for some it’s a piece of salmon. 

Because the salmon has Avraham-like strength with the ability to travel 
upstream defying the current. [I saw this amazing feat many years ago in 
Scotland where standing on the banks of a cascading river I saw salmon 
jumping out of the water heading uphill.] The truth is, any of us sitting at a 
Shabbos table devoid of electronic devices, singing zemiros and saying 
divrei Torah, are salmon, for we are showing the courage and conviction to 
fight our way upstream, whilst much flotsam and jetsam pass us by, bobbing 
along the current of modern day society. 
And that is maybe why the custom is to call this parsha “Lech Lecha.” Why 
not just Lech? Hey, if we can have a Tzav can’t we have a Lech? The answer 
is that this Lecha is not just a grammatical necessity but rather a timeless 
message. Let us not look around and follow what the majority is doing. 
Because there is a good chance, as Rav Hirsch said above, that the “principle 
idolized by the majority is not the one which is truly divine”. And it can get 
lonely, just “you” and Me sayeth Hashem. 
Later in the parsha, regarding the land of Cana’an, Hashem tells Avraham 
“Lecha etnena” -” I am giving it to you”. The Hakesav VeHakabala 
(amongst others) question this statement, for Hashem never actually gave it 
to Avraham (it was only several hundred years later that the Bnai Yisrael, 
under the leadership of Yehoshua, took ownership of the land). So, what 
does Hashem mean “Lecha etnena”? Perhaps homiletically we can suggest 
that Hashem is telling Avraham what it will take to deserve and hold onto 
Eretz Yisrael. “You want to own it” says Hashem to Yidden throughout 
history, “it’s yours.” “But there is just one condition, “Lecha etnena. I can 
only give it to those who hold on to the message of lecha, a nation willing 
to buck trends and snub their noses at culture. 
I am reminded of the famous joke of an old guy in his Volvo, driving home 
from work when his wife rings him on his car phone. "Arnie", she says in a 
worried voice, "be careful. I was listening to the news just now; some 
lunatic is driving the wrong way down the freeway". "It's worse than that", 
Arnie replies, "there are hundreds of them!" 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
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TorahLab 
Do the Right Thing 
This week's Dvar Torah is dedicated by my friend Jeff Zucker to the memory of his beloved mother, Ita bat Shalom, 
a"h. She shares her Yartzeit with Rochel Imeinu on Shabbos Lech Lecha, 11 Cheshvan. May her neshama have 
an aliya. 
The Rambam, Maimonides, wrote a book of Jewish Law. He wrote other 
books of philosophy and many letters which addressed the soaring needs of 
his time. But, Mishneh Torah is a Book of Law. 
He begins the section on the laws of ‘Idolatry’ or Avodas Kochavim, with 
a brief history of how, in the second millennium, paganism took over from 
a monotheistic world. 
It is there that he tells us about the important contribution of the Patriarch 
Avraham. He describes how Avraham HaIvri was entirely immersed in a 
culture of idolatry. He explains that at the time of Abraham, there was 
hardly any culture other than the worship of graven images. Paganism was 
a given. His parents, wider family, everyone he knew, was part of this 
idolatrous fabric of life. And, “He too worshipped with them.” 
However, explains the Rambam, from his earliest childhood Avrohom 
began his own intellectual search for truth and against all the currents of the 
world he realized the folly of idolatry. As the original iconoclast (1 a person 
who attacks cherished beliefs or institutions. 2 a destroyer of images used 
in religious worship. - Oxford English Dictionary) he clarified his thoughts 
about monotheism. 
Why the history in a book of Halachah? Such extensive narrative is not used 
elsewhere in the whole Mishneh Torah. 
An answer becomes apparent as he continues: 
Avraham’s recognition of the One G-d brought him to make people aware 
of this newly re-discovered truth and, in gathering followers, he attracted 
the anger of Nimrod, the king of that region and the strongest leader in the 
world. Nimrod saw him as a rebel and sentenced Avraham to death. 
Avraham miraculously escaped Nimrod’s attempt to kill him and left for 
Charan where he made great efforts to tell people the truth about idolatry 
and, notably, to tell each individual in a unique way suitable for that person 
about serving the One and only G-d. 
I believe that the Rambam’s purpose, consistent with this being a book of 
Law, was to teach a Halachic principle that is relevant to every person in 
every generation. His purpose was not to explain the importance of G-d or 
to explain Avraham’s intellectual genius, or his ability at public speaking. 
The Rambam taught the obligation to follow one’s belief of truth, Emes, no 
matter where it may take you and whatever the consequences. His message 
was simply, “Do what is true because it is true” or “Do the right thing, 
simply because it is the right thing to do.” 
Once it is established what the ‘right thing’ is there can be no further 
consideration of consequences. Just do the right thing and let the chips fall 
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where they may. Whatever the social consequences, financial consequences 
or even life and death, do the right thing. 
This is a tall order for the children of Avraham Avinu - but perhaps the 
essence of what it means to be a Jew. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parsha Parables- Lech Lecha 5777 - Count Us In! 
November 4, 2016 
Dedication in memory of Leo Warkol Meyer Leib ben Michoel Yitzchok, a"h 
10 Cheshvan By Mr. & Mrs. Floyd Warkol 
In this week's portion, Hashem challenges his loyal follower Avram to a 
most difficult task. "He took him outside and said, 'Gaze up at the heavens 
and count the stars if you able to.' Then G-d said, 'thus shall be your 
children'" (Genesis 15:5). 
What is thus referring to? If it is a reference to the amount of stars, then why 
did Hashem tell Avram to attempt to count them? Surely, they both knew it 
was an impossible task for a mortal being. In addition, from the sentence 
structure it would appear that the word thus might actually refer to the 
impossible attempt to count the stars? 
Many people assume that Hashem assured Avram that his children will be 
as numerous as the stars, but those words were never spoken. After all, there 
may be more stars in heaven than people on earth! 
Perhaps then, it is not the actual number of stars that personify the Jews but 
the attempt to count and understand them. The constant curiosity and 
mystery that surround the galaxies are the metaphor for the Chosen People. 
The Story 
Rabbi Yosef Weiss, in his work Visions of Greatness, tells the story of one 
Sam Goldish, an observant Jew who lives in Tulsa, Oklahoma and works 
for the United States Department of Defense. 
Working on a major government contract, Sam was involved in a major 
project that needed constant defense department scrutiny. Huddled with a 
dozen co-workers examining structural modifications for a tank, one worker 
mentioned that there was a string hanging from Sam's pants. He offered to 
remove it, and Sam, eyes fixed on the schematics, nodded his approval. 
What happened next was more significant. The co-worker tugged 
innocently at the string and it did not yield. In fact, seven other strings 
followed. Sam's tzizit were revealed. The startled workers gasped. They had 
never seen that sort of sartorial ornament. 
For the next hour, a debate among a dozen gentile workers ensued - in the 
heart of the Christian Bible belt - all about whether or not Jews must wear 
fringes. Each worker claimed to be an authority on Jews, each said they 
knew the religion and were well versed in its customs -- yet no one had 
heard of tzizit! They refused to return to the meeting until Sam showed 
them, in a King James edition of the Bible, that one of the workers had on 
hand, exactly where in the Bible it stated that Jews are to wear fringes on 
the corners of their garments. 
The fascination with the little strings far surpassed their interest in the 
army's latest tanks. 
The Message 
Perhaps Mark Twain asked it best: 
"If the statistics are right, the Jews constitute but one percent of the human 
race. It suggests a nebulous dim puff of stardust lost in the blaze of the 
Milky Way. Properly the Jew ought hardly to be heard of; but he is heard 
of, has always been heard of. He is as prominent on the planet as any other 
people, and his commercial importance is extravagantly out of proportion 
to the smallness of his bulk. His contributions to the world's list of great 
names in literature, science, art, music, finance, medicine, and abstruse 
learning are also away out of proportion to the weakness of his numbers. 
He has made a marvelous fight in this world, in all the ages; and has done 
it with his hands tied behind him. He could be vain of himself, and be 
excused for it. The Egyptian, the Babylonian, and the Persian rose, filled 
the planet with sound and splendor, then faded to dream-stuff and passed 
away; the Greek and the Roman followed, and made a vast noise, and they 
are gone; other peoples have sprung up and held their torch high for a time, 
but it burned out, and they sit in twilight now, or have vanished. 
The Jew saw them all, beat them all, and is now what he always was, 
exhibiting no decadence, no infirmities of age, no weakening of his parts, 
no slowing of his energies, no dulling of his alert and aggressive mind. All 
things are mortal but the Jew; all other forces pass, but he remains. What is 
the secret of his immortality?" 
Hashem assures Avram that the interest in his kin will rival man's fixation 
with the starry worlds that he will never reach. The intrigue that surrounds 
the Jew is inversely proportional to the space he fills in the universe. No 
matter how tiny the glow of Judaism may seem, civilizations study it, 
societies try to imitate it, and mystified as they are, some nations try to 
destroy it. 
The proverbial Hubble telescopes of the gentile world will be just as 
fascinated, fixated, and constantly occupied in utter mystery of the immortal 

and indestructible lights that twinkle past the dark clouds of civilization - 
the Jew. And though those gentile observers may never discover the answer 
to our immortality, nor understand the reason of or resilience, one thing they 
will surely understand - we shine. Good Shabbos  
©2016 Rabbi Mordechai Kamenetzky 

Rabbi Yaakov Neuburger 

TorahWeb 
Praying to Keil Elyon 
Artscroll translates it as "the supreme G-d". Koren offers us, "G-d most 
high". The phrase they are struggling to accurately translate is "Keil Elyon" 
which is found at the outset of our Shemone Esrei which describes Hashem 
as, "the great, the mighty and the awesome, Keil Elyon". 
At first glance, "Elyon" seems to describe something relative to others. To 
be sure, the Bais Hamedrash Elyon of Monsey was happy to recognize that 
there are other kollelim as long as "Elyon" accorded the top spot to the 
Monsey Bais Hamedrash. Certainly there were decades when it trained 
some of our elite, as it was headed by Harav Reuven Grozovski zt"l and 
Harav Gedalya Schorr zt"l. They would certainly say that their students 
were "supreme" to those of competing kollellim. According to Koren they 
are "most high." Are there others who were just "high" and still others who 
were "less high"? Similarly, the students at the Kollel Elyon at RIETS 
would certainly recognize that they are elyon to the other kollelim in the 
yeshiva, where they themselves studied en route to becoming part of this 
cadre of very fine budding scholars. 
But Artscroll, Koren, you, and I cannot countenance a description of the 
Ribono Shel Olam which seemingly compares Him to others like Him. As 
true as the superlative is, using a comparison which seems to imply there 
are others should invalidate the phrase as an apt reference to Hashem. 
Indeed, the phrase was not homegrown. We first learn of it in our parsha 
(14:18- 20) from Malki Tzedek who was king of Shalem and "priest to Keil 
Elyon", as he graciously welcomes Avrohom. Undoubtedly the king was 
overwhelmed by the stunning military victory of Avraham's seemingly 
paltry force over the ruling empire of the time. Avrohom, the aggressive 
and confrontational monotheist who was vindicated to all at this miraculous 
moment, does not correct his host as he thanks Keil Elyon for delivering 
Avrohom and confers the blessings of Keil Elyon on him. Moreover, 
Avrohom (14:22) invokes Keil Elyon in the oath that he subsequently takes 
to distance himself from receiving any material benefit from the spoils of 
the recently won war. It is clear that Avrohom knew that "Keil Elyon" was 
correct description to use. 
The same discomfort apparent from the wordiness of Artscroll and Koren 
most likely motivated the Vilna Gaon (quoted in the Siach Yitzchak) to 
translate the phrase as, "the one who is above our understanding." 
Why did Chazal include this accolade in the introductory blessing of Avos? 
Why conjure up in our minds the Avrohom-Malki Tzedek repartee every 
time we turn to Hashem in prayer? 
Perhaps an insight that I found in the collected writings of Harav Yisachar 
Teichtal (the author of the Eim Habonim Semeicho) sheds light on this and 
adds meaning to our daily davening. He pointed to the medrashic opinion 
that understood that Avrohom's oath distancing himself from enjoying the 
spoils of war was in fact a "shira", a great song to Hashem. Rav Teichtal 
explains that by refusing to benefit from the miraculous battle, Avrohom 
was expressing that simply carrying out Hashem's will and being part of His 
miracle was reward enough. In fact, to accept material profit would 
trivialize the moment. 
Thus the first time our ancestor uttered "Keil Elyon" he had just returned 
from a life-threatening mission in which he risked everything in order to 
save his nephew, and yet when he came back whole he did not feel any more 
entitled as a result. Instead he was grateful to be privileged to be called upon 
by Hashem and he recognized that the One who defies understanding in 
difficult times and moments of challenge also defies understanding when 
He showers opportunity and privilege on us as well. Simply put, while so 
many ask, "Why did I have to suffer? Why was I in pain?", Avrohom was 
asking "Why was I privileged? Why did I merit?" 
How different our davening would be if when referring to Hashem as Keil 
Elyon we too would take stock and feel profoundly grateful for the 
opportunity to daven, and perhaps even blessed with more than to which we 
are entitled. 
Copyright © 2016 by The TorahWeb Foundation. All rights reserved. 
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IMPORTANCE OF ....   
The Mishna (Bava Basra 133b) states the view of the Rabanan 
that if one disinherits a son, the Chachomim are not pleased with 
him. R' Shimon b. Gamliel notes that if the son does not behave 
properly, the father does well to disinherit him. The Gemara tries 
to prove that the Rabanan agree with R' Shimon, from the story of 
R' Yosef b. Yoezer, who gave a purse of gold to the Beis 
HaMikdash rather than to his son, who didn't behave. The son 
later found a valuable jewel that was needed by the Urim 
V'Tumim which was assessed at 13 purses of gold. The Beis 
HaMikdash treasury only had 7 purses so the son agreed to take 
them and leave the other 6 as a donation. The transaction was 
recorded as: Yosef b. Yoezer donated 1 purse and his son donated 
6. Another version has it as: Yosef b. Yoezer brought 1 purse into 
the Beis HaMikdash while his son took 7 out. The Gemara 
assumes that, according to the first version, since both father and 
son were praised for donating, it follows that what R' Yosef did 
was proper, even though it disinherited his son. However, the 
Gemara determines that the opposite conclusion is implied by the 
second version, which criticizes the son, and by association the 
father, so no proof may be drawn from here. The Shulchan Aruch 
(n"uj 282:1) rules that one should not disinherit, even a wayward 
son. The SMA explains that even if the son does not behave, 
perhaps his children will be more deserving. R' Eliezer 
Hildesheimer asks why Rashi comments on the words: vkuec gna 
that Sarah was greater than Avrohom in vtucb. Was she not 
justified in saying: hbc og … vntv ic arhh tk based on simply 
observing Yishmael's behavior, even without vtucb ? However, as 
Sarah saw with vtucb that all of Yishmael's descendants would 
also be undeserving, Avrohom was permitted to disinherit him.  

QUESTION OF THE WEEK:  
When does the amount of a monetary obligation change 
depending on the medium used, i.e. cash vs. goods ?     

ANSWER TO LAST WEEK:  
(What place is appropriate for some to daven, but not others ?)  
The Shulchan Aruch (j”ut 90:5) rules that one should not daven 
in an open area, like a field, as one only experiences lknv ,nht in 
an enclosed area. The Kaf HaChaim (ibid 28) states that if one 
had been miraculously saved from danger in that open area, 
he/she may daven there, despite its being a .urp ouen.       

DIN'S CORNER:  
The common practice of waiting six hours after eating meat 
before eating dairy requires that the six hours be measured from 
the moment that the last piece of meat is consumed, until the first 
piece of dairy may be eaten. When waiting to eat meat after 
having eaten dairy, the time – an hour (Zohar) or ½ hour (most 
Poskim require such a minimum Hafsaka), begins after the 
Birchas HaMazon or Brocho Acharona, not after the last piece of 
dairy was consumed. After that time the meat Seudah may be 
commenced. (Piskei Teshuvos 494:12).   

DID YOU KNOW THAT ....   
The Gemara (Kesubos 61a) states that if a wife wishes to nurse 
her child because it will be painful for her not to, she may do so 
even if her husband objects. But if she wishes to do so only 
because it is her family’s custom to nurse, and her husband 
wishes to pay for a wet nurse, she may ignore her family’s custom 
and accept the wet nurse, because the Gemara  derives from the 
Posuk: kgc ,kgc thvu that a woman rises kgc ka u,hhkgc to the 
level of prosperity that her husband achieves, but does not 
descend with him. Thus, according to the Gemara, if a wealthy 
husband’s finances take a downturn, he must still provide for his 
wife as she had been provided for when he had money, for she 
does not descend with him. The Shulchan Aruch (z”gvt 80:10) 
applies the Gemara’s rule regarding nursing to all the duties a 
wife is obligated in, exempting her if it was not the custom of 
women in either her family or his family to perform that duty. 
The Tur (z”gvt 64) cites R’ Ephraim who goes so far as to rule in 
a situation where a man refused to prepare and pay for his own 
wedding Seudah, but the Kallah’s family insisted that he do so, 
that the Chasan can be forced to pay for it, based on kgc ,kgc.  
The concept of a wife rising kgc ka u,hhkgc applies to her station 
in life as well. Thus, if the husband becomes a Rav, she becomes 
a Rebbitzin. The Posuk states that Hashem changed Sarai’s name 
to Sarah: vna vra hf – because her name is Sarah. Shouldn’t the 
Posuk have said vra vna ‘hvu (and her name will be Sarah) like 
ovrct lna ‘hvu ? The Torah Temimah explains that just as 
Avrohom became ohud iunv ct when his name was changed to 
Avrohom, so too, Sarai became okugv kfk vra at the same time, 
because a wife rises with her husband. When later Hashem 
officially changed her name, it was to the name she already had.  

A Lesson Can Be Learned From:  
In the winter of 5682 (1921), when R’ Moshe Feinstein ZTL was the 
Rav in Lyuban, he was called to the home of a man who was struck with 
a strange illness, which forced his tongue to swell until it could not be 
contained in his mouth. With difficulty, the man told R’ Moshe that his 
illness was the result of a disrespectful statement that he had made 
while studying Parshas Vayera, in which he had criticized the 2 
daughters of Lot for having publicized what they had done with Lot by 
giving their sons names that reflected their father Lot’s involvement. As 
a result, the man had a dream in which 2 very old women, claiming to 
be Lot’s daughters, had appeared to him to answer his complaint. They 
explained to him how, being related to Avrohom Avinu, they could have 
easily hidden what they had done and claimed that their sons were the 
miraculous product of divine beneficence, similar to what would later be 
claimed by the originators of another religion, some 1700 years later. 
To make the truth clear, they incorporated a reference to Lot in their 
sons’ names to underscore the point that every human child has a 
human father. And as this man had spoken disrespectfully about them, 
he would share the same fate as the Meraglim, who had spoken 
disrespectfully about Eretz Yisroel. The man then turned his face to the 
wall, and passed away.    
P.S. Sholosh Seudos is sponsored by the Sternberg family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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