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At the beginning and end of this week’s parsha, parshas 
Beshalach, the accounts of two epic events in Jewish history are 
recorded; their impact is felt in every generation until the end 
of time.  Toward the beginning of the parsha, the details of the 
miraculous splitting of the sea are recorded—“Krias Yam Suf.”  At 
the end of the parsha, the fateful battle with Amalek is recorded; 
Amalek had the temerity to attack Yisrael shortly after the exodus 
from Mitzrayim.  Hence, it is fitting that we explore the amazing 
connection between these two epic events—“Krias Yam Suf” and 
the battle with Amalek.  It is fascinating that Moshe Rabeinu’s 
sacred hands were instrumental in both events.  Regarding 
“Krias Yam Suf,” it states (Shemos 14, 21): ”ויט משה את ידו על הים“—
Moshe stretched out his hand over the sea.  With regards to 
the battle with Amalek, it states (ibid. 17, 11): והיה כאשר ירים משה“ 

עמלק” וגבר  ידו  יניח  וכאשר  ישראל  וגבר   It happened that when --ידו 
Moshe would raise his hand Yisrael was stronger, and when 
he lowered his hand Amalek was stronger.

Let Go of Your Staff and 
“Stretch your hand out over the sea”

We will begin to shed some light on the subject by 
scrutinizing HKB”H’s directive to Moshe Rabeinu prior to 
splitting the sea (ibid. 14, 16): ואתה הרם את מטך ונטה את ידך על הים“ 

 and you, lift up your staff --ובקעהו ויבואו בני ישראל בתוך הים ביבשה”
and stretch out your arm over the sea and split it; and Bnei 
Yisrael will enter the sea on dry land.  This suggests that 
HKB”H commanded Moshe to split the sea with the staff he was 
holding in his hand.  This seems to contradict the subsequent 
account, when he actually split the sea (ibid. 21): את משה   “ויט 

 Moshe stretched out his hand over the sea.  This --ידו על הים”
latter passuk makes no mention of the staff.  

The Midrash (S.R. 21, 9) provides us with some clarification 
and Rabeinu Bachayei elaborates on this point.  When HKB”H 
instructs Moshe: ”מטך את  הרם   He is actually telling him—“ואתה 
to get rid of the staff for the events to come; ונטה את ידך על הים“ 

 Moshe is being instructed to split the sea with his hand—ובקעהו”
alone, without the staff; because those among the people with 
little faith said, “Moshe does not have the power to split the 
sea without the powers of the staff in his hand.”  Therefore, 
He said, “Raise your staff”—in other words, release it from 
your hand.  Now, clearly this deserves further explanation.  
For, this suggests that splitting the sea with the staff in his hand 
would have been misleading, especially for those of the people 
with little faith.  Why would performing this feat with the staff 
have been any less miraculous than performing it with his hand 
alone?  Yet, this is what HKB”H commanded Moshe to do.  

Moshe Aharon and Chur 
Ascended to the Top of the Hill

Now, let us review Moshe Rabeinu’s actions during the 
battle with Amalek; we see there that he controlled the battle 
both with the staff and his sacred hands.  Here are the relevant 
pesukim (Shemos 17, 8): 

לנו  בחר  יהושע  אל  משה  ויאמר  ברפידים.  ישראל  עם  וילחם  עמלק  “ויבוא 

אנשים וצא הילחם בעמלק, מחר אנכי נצב על ראש הגבעה ומטה האלקים בידי. 

ראש  עלו  וחור  אהרן  ומשה  בעמלק  להילחם  משה  לו  אמר  כאשר  יהושע  ויעש 

הגבעה. והיה כאשר ירים משה ידו וגבר ישראל וכאשר יניח ידו וגבר עמלק. וידי 

מזה  בידיו  תמכו  וחור  ואהרן  עליה,  וישב  תחתיו  וישימו  אבן  ויקחו  כבדים  משה 

אחד ומזה אחד, ויהי ידיו אמונה עד בא השמש”.

Amalek came and they battled Yisrael in Rephidim.  
Moshe said to Yehoshua, “Choose men for us, and go out to 
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do battle with Amalek; tomorrow I will stand on top of the 
hill with the staff of G-d in my hand.”  Joshua did as Moshe 
said to him, to do battle with Amalek; and Moshe Aharon 
and Chur ascended to the top of the hill. It so happened 
that when Moshe would raise his hand, Yisrael prevailed; 
and when he lowered his hand, Amalek prevailed.  Moshe’s 
arms grew heavy; so, they took a rock, placed it underneath 
him and he sat on it; and Aharon and Chur supported his 
hands, one on this side and one on that side; and his hands 
were an expression of  faith until the setting of the sun.  

Thus, we see that in the battle with Amalek, Moshe used 
both the staff and his hands.  On the one hand, Moshe attests 
to the fact: ”בידי האלקים   that he was equipped with the—“ומטה 
staff of G-d in his hand; on the other hand, his hands alone were 
also instrumental, as it is written: “It so happened that when 
Moshe would raise his hand, Yisrael prevailed.”  The Ramban 
explains the apparent discrepancy.  When Moshe raised his 
hands to pray to Hashem, he did not hold anything in his hands, 
not even the staff; however, when he wished to inflict harm and 
deadly blows upon Amalek, he raised the staff with which he 
inflicted the ten plagues upon the Egyptians.  

Nevertheless, we must still reconcile a discrepancy with 
regards to the use of Moshe’s sacred hands.  Initially, the Torah 
employs the term ”ידו“, in the singular: ’ידו‘ משה  ירים  כאשר   “והיה 

 This passuk suggests that he raised only one of his  .וגבר ישראל”
hands.  Subsequently, however, the Torah employs the term 
 “וידי משה כבדים... ואהרן וחור תמכו ‘בידיו’ מזה אחד :in the plural ,“ידיו”

 These pesukim clearly refer  .ומזה אחד, ויהי ‘ידיו’ אמונה עד בא השמש”
to both of his hands.  

We find a wonderful explanation in the Chizkuni’s 
commentary: ומנמיך אחת  ידו  מגביה  בתחילה  אלא  ידיו,  וכתיב  ידו   “כתיב 

כבדים” להיות  ידיו  שתי  שהתחילו  עד  אחת,   initially, Moshe raised—ידו 
only one hand; when it got tired, he raised the other hand.  He 
continued to raise his hands individually in this manner until 
he was thoroughly exhausted and could no longer raise either 
one of them.  At that point, Aharon and Chur came to his aid; 
each of them supported the arm on his respective side, until 
the sunset.  This explanation is also brought down by Rabbi 
Avraham the son of the Rambam in the name of his grandfather 
Maimon, z”l.  

So, we must endeavor to explain why Moshe initially raised 
his hands one at a time--alternating between the two—and 
ultimately raised them both together.  Additionally, we must 

endeavor to comprehend the significance of Aharon and Chur’s 
roles and presence.  What unique powers did they possess 
making it advantageous for them to join Moshe Rabeinu on the 
top of the hill? 

Two Skill-sets Necessary  
for a Leader of Yisrael

I was struck by a wonderful idea!  I would like to refer back 
to the two signs HKB”H chose for Moshe to perform to convince 
the people of Yisrael that he had been sent by HKB”H to take 
them out of Mitzrayim (ibid. 4, 1): 

“ויען משה ויאמר והן לא יאמינו לי ולא ישמעו בקולי כי יאמרו לא נראה אליך 

ה’, ויאמר אליו ה’ מזה בידך, ויאמר מטה, ויאמר השליכהו ארצה, וישליכהו ארצה 

וישלח  בזנבו,  ואחוז  ידך  שלח  משה  אל  ה’  ויאמר  מפניו.  משה  וינס  לנחש  ויהי 

ידו ויחזק בו ויהי למטה בכפו, למען יאמינו כי נראה אליך ה’ אלקי אבותם אלקי 

אברהם אלקי יצחק ואלקי יעקב.

ויאמר ה’ לו עוד הבא נא ידך בחיקך, ויבא ידו בחיקו ויוציאה והנה ידו מצורעת 

שבה  והנה  מחיקו  ויוציאה  חיקו,  אל  ידו  וישב  חיקך  אל  ידך  השב  ויאמר  כשלג, 

לקול  והאמינו  הראשון  האות  לקול  ישמעו  ולא  לך  יאמינו  לא  אם  והיה  כבשרו. 

האות האחרון”.

Moshe responded and said, “But they will not believe me 
and they will not heed my voice, for they will say, ‘Hashem 
did not appear to you.’”  Hashem said to him, “What is that 
in your hand?” and he said, “A staff.”  He said, “Cast it to the 
ground,” and he cast it to the ground and it became a snake.  
Moshe fled from it.  Hashem said to Moshe, “Stretch out 
your hand and grasp its tail.”  He stretched out his hand and 
grasped it tightly, and it became a staff in his palm.  “So that 
they shall believe that Hashem, the G-d of their forefathers, 
appeared to you, the G-d of Avraham, the G-d of Yitzchak 
and the G-d of Yaakov.”

Hashem said further to him, “Bring your hand to your 
bosom,” and he brought his hand to his bosom; then he 
withdrew it and behold, his hand was leprous, like snow.  
He said, “Return your hand to your bosom,” and he returned 
his hand to his bosom; then he removed it from his bosom 
and behold, it reverted to be like his flesh.  “It shall be that 
if they do not believe you and do not heed the voice of the 
first sign, they will believe the voice of the latter sign.”  

The fact that HKB”H chose these two signs—one involving 
Moshe’s staff and one involving his hand—suggests that they 
were aimed at two distinct groups of people.  One group would 
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be impressed and convinced by the first sign involving the staff; 
while the second group would be affected by the second sign 
involving the hand.  HKB”H conveys this message to Moshe by 
saying: “It shall be that if they do not believe you and do not 
heed the voice of the first sign, they will believe the voice of 
the latter sign.”  

Two Approaches Employed by Tzaddikim 
 that of Shifrah and that of Puah

To explain the matter, let us refer to a fascinating incident 
described in the sefer Darkei HaYosher V’haTov involving his 
elder, the esteemed Rabbi Tzvi Hirsch of Liska, zy”a—the author 
of Ahch Pri Tevuah. He was invited by the leader of a particular 
community to celebrate Shabbat Kodesh with them.  He was 
hosted by the head of the congregation, who was extremely 
wealthy.  He davened in the Beis Kenesses and addressed them 
with words of “chizuk”—encouragement and support.  He left 
them feeling elated and spiritually uplifted.  

A short time afterwards, the leader of the community invited 
the esteemed Rabbi Hillel of Kalmai, zy”a, the author of Maskil 
El Dahl.  He was known to be extremely zealous with regards 
to his devotion to Hashem and his Torah; he, too, was hosted 
by the head of the congregation.  Sensing that the mistress of 
the house was acting improperly with regards to a particular 
matter, he rebuked them accordingly.  Later on, in the Beis 
Kenesses, he felt that they were auctioning off the “aliyot” in 
an improper manner.  He became vehement and rebuked them 
harshly, as was his sacred way.

A short time later, a member of the community  bumped into 
the esteemed Rabbi of Liska.  He expressed his amazement at the 
fact that the Rabbi hadn’t noticed or commented on the issues 
that demanded correction.  He replied cleverly, “It is written in 
the Torah (Shemos 1, 15): אשר העבריות  למילדות  מצרים  מלך   ׳ויאמר 

פועה׳ השנית  ושם  שפרה  האחת   the King of Egypt said to the—שם 
Hebrew midwives, of whom the name of the first was Shifrah 
and the name of the second was Puah.  We can suggest that 
in this passuk the holy Torah is alluding to two sorts of Jewish 
leaders.  They are referred to as “Hebrew midwives,” because 
they educate Yisrael in the ways of Torah; hence, it is considered 
as if they helped birth them, in keeping with the Gemara’s 
statement (Sanhedrin 19a): עליו מעלה  תורה  חבירו  בן  את  המלמד   “כל 

 anyone who teaches his friend’s son Torah is—הכתוב כאלו ילדו”
considered as if he participated in his birth.  

Regarding the name “Shifrah,” Rashi comments: שם  ״על 

הולד” את   this name indicates that she improves the—שמשפרת 
condition of the newborn child.  This type of tzaddik strives to 
educate Yisrael by being pleasant and emphasizing the rewards 
that await those who observe HKB”H’s mitzvot. Regarding 
the name “Puah,” Rashi comments: ”צעקה לשון   this—“פועה 
name connotes shouting and screaming.  In contrast, this 
type of tzaddik, guides Yisrael by means of harsh rebukes; 
he emphasizes the punishment that awaits the reshaim, who 
transgress HKB”H’s mitzvot.  

The esteemed Rabbi of Liska concluded his sacred remarks 
as follows: I was created to educate Yisrael in a pleasant manner 
and to constantly seek and stress their good merits—in keeping 
with the name “Shifrah.”  HKB”H assists each of us to succeed 
in employing his own particular methodology.  So, when I was 
there, it was orchestrated from above that the mistress of the 
house was out of town, and “aliyos” were not auctioned off 
in the Beis Kenesses, because they were already spoken for.  
On the other hand, it was orchestrated from above that the 
esteemed Rabbi of Kalmai would witness the shortcomings 
that demanded correction; this afforded him the opportunity to 
rebuke them, encouraging them to correct their ways.  

The Left Should Always Push Away 
while the Right Draws Near

As a loyal servant in the presence of his master, I would 
like to add a pleasant tidbit to his remarkable insight.  Indeed, 
tzaddikim employ two diverse approaches in dealing with their 
contemporaries—referred to as “Shifrah” and “Puah.”  In fact, 
they should not be exclusive.  Every tzaddik should employ 
both methodologies as deemed appropriate.  On the one hand, 
it is imperative to rebuke the members of his community to 
abide by the guidelines and precepts of the Torah.  The Gemara 
conveys this message as follows (Kesubos 105b): אמר אביי, האי“ 

 צורבא מרבנן דמרחמין ליה בני מתא, לאו משום דמעלי טפי, אלא משום דלא מוכח

 Abayei said: This Rabbinic scholar who is—להו במילי דשמיא”
liked by the people of his town, it is not because they regard 
him highly, rather, it is because he does not rebuke them in 
matters of Heaven.  Additionally, the Gemara elsewhere (ibid. 
103b) describes the instructions Rabeinu HaKadosh imparted 
to his son, Rabban Gamliel, who was to take his place after his 
death: נכנס רבן גמליאל אצלו ומסר לו סדרי נשיאות, אמר לו בני נהוג נשיאותך“ 

זרוק מרה בתלמידים”  ,Rabban Gamliel entered his room—ברמים 
and he transmitted the protocols of the leadership to him.  
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He said to him, “My son, conduct your leadership among 
the exalted ones; cast fear upon the students.”

On the other hand, however, it is incumbent upon tzaddikim 
to pray on behalf of their contemporaries and strive to draw 
them near.  This conduct was exemplified by David HaMelech 
(Berachos 3b): אמרו אצלו,  ישראל  חכמי  נכנסו  השחר  עמוד  שעלה   “כיון 

פרנסה” צריכין  ישראל  עמך  המלך  אדונינו   ,at the break of day—לו 
the sages of Yisrael entered his quarters.  They said to 
him, “Our master, the King, your people Yisrael require 
sustenance.” 

In fact, this fundamental principle, is stated explicitly in 
the Gemara (Sanhedrin 107b): תנו רבנן לעולם תהא שמאל דוחה וימין“ 

 the Rabbis taught: The—מקרבת, לא כאלישע שדחפו לגחזי בשתי ידים”
left hand should always push away, while the right should 
draw things near; unlike Elisha who pushed Gechazi away 
with both hands.  Thus, it is clear that on the one hand it is 
imperative to draw Yisrael near with the right hand, with 
pleasantries--the approach of “Shifrah.”  On the other hand, 
it is also imperative to rebuke them and to push them away 
with the left hand, as the situation demands--the approach of 
“Puah.”  However, it is important to give preference to the action 
of the right hand over that of the left.  The Yad Ramah (ibid.) 
states this principle as follows: כלומר שתהא מדת קירוב גדולה ממדת“ 

 kiruv,” drawing people near, should take precedence“—דחיה”
over pushing people away and rejecting them.  

If fact, we find both leadership approaches employed 
by Moshe Rabeinu.  On the one hand, he drew Yisrael near 
adoringly and prayed on their behalf.  He demonstrated this 
approach in the aftermath of the “cheit ha’eigel.”  At that time, 
he was willing to sacrifice himself in order to spare Yisrael 
from extermination by saying to HKB”H (Shemos 32, 32): ועתה” 

נא מספרך אשר כתבת“ ואם אין מחני   and now, if You --אם תשא חטאתם 
would but bear their sin; but if not, erase me now from Your 
book that You have written.  On the other hand, we find that 
he rebuked them harshly when he deemed it necessary, with 
statements like (Devarim 9, 24): דעתי מיום  ה‘  עם  הייתם   ”ממרים 

 you have been rebels against Hashem from the day—אתכם“
that I knew you!  

It is worth adding what HKB”H said to Moshe Rabeinu, the 
loyal shepherd, in preparation for receiving the Torah (Shemos 
 thus shall you say to—“כה תאמר לבית יעקב ותגד לבני ישראל” :(3 ,19
the House of Yaakov and tell to the Sons of Yisrael.  Rashi 
comments: “The House of Yaakov”: These are the women; 

speak to them with gentle language.  “Tell the Sons of 
Yisrael”: State explicitly to the men punishments and fine 
details, matters tough as sinews.  Here, again, we see that a 
leader must know which approach to employ in dealing with the 
people of Yisrael.  There are those who must be spoken to gently 
and coaxingly—adopting the approach of “Shifrah”; others must 
be spoken to harshly—adopting the approach of “Puah.”  

The Staff and the Hand Represent the 
Approaches of Puah and Shifrah Respectively

With this introduction, we can now proceed to explain why 
HKB”H chose to give Moshe these two specific signs—the staff and 
the hand.  It should be apparent that they correspond to the two 
approaches of “Shifrah” and “Puah”.  The staff a leader carries in 
his hand represents the approach of “Puah.”  When leading in this 
manner, the leader compels those he is responsible for to follow 
the ways of Hashem and His holy Torah.  An example of this form 
of leadership is found in the Gemara (Sanhedrin 7b): רב הונא כי“ 

 When Rav Huna  הוה נפק לדינא אמר הכי, אפיקו לי מאני חנותאי מקל ורצועה”.
went to adjudicate, he requested that they bring him the tools 
of his trade, his staff and his whip.  Rashi explains that the whip 
was for delivering lashes (Biblically prescribed); the staff was for 
delivering blows (Rabbinically prescribed) that would encourage 
the recipient to recant and perform teshuvah.  

This then explains very nicely why Moshe Rabeinu, the leader 
of Yisrael, walked around with the staff in his hand.  He was at 
the ready to rebuke Yisrael as necessary, employing the approach 
known as “Puah”; so that the people would heed his exhortations 
and comply with the precepts of the Torah.  In contrast to that 
strict form of leadership, he also employed the leadership 
emblematic of the right hand; he treated Yisrael magnanimously 
with an open, kind hand, the approach known as “Shifrah.” 

Based on this understanding, we can provide a very nice 
interpretation of the pesukim related to these two signs: ויען“ 

 in-- משה ויאמר והן לא יאמינו לי ולא ישמעו בקולי כי יאמרו לא נראה אליך ה’”
other words, Moshe Rabeinu requested that HKB”H teach him 
the different methodologies of leadership; so that he would be 
able to take Yisrael out of the spiritual Mitzrayim and influence 
them to follow the path of the Torah.  ”בידך ה’ מזה  —“ויאמר אליו 
Hashem responds by asking him what he is holding in his hand.  
In other words, what form of leadership does the staff provide?  
 ,Moshe replies that it imposes his reign over Yisrael—“ויאמר מטה”
inducing them to heed his words.  
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In order to demonstrate to him the power of the staff, 
HKB”H instructed Moshe: ”ארצה השליכהו   to release the—“ויאמר 
staff; ”ויהי לנחש  upon doing so, the serpent, the—“וישליכהו ארצה 
yetzer hara, immediately appeared, raising its evil head, intent 
on causing Yisrael’s downfall, chas v’shalom; ”וינס משה מפניו“—
Moshe fled from the serpent, because he had no means of 
combatting the yetzer hara without the staff; משה אל  ה’   “ויאמר 

 by grabbing its—שלח ידך ואחוז בזנבו, וישלח ידו ויחזק בו ויהי למטה בכפו”
tail, he regained control of the staff and was thus able to annul 
the power of the yetzer hara.  

In this manner, we can proceed to explain the second sign, 
involving Moshe’s hand.  As explained, this was a reference to 
his right hand, an open, magnanimous hand ready to perform 
chesed on behalf of Yisrael; it exemplified the notion of ימין“ 

 the right hand that draws people closer to Hashem—מקרבת”
and His Torah.  ”בחיקך ידך  נא  הבא  עוד  לו  ה’   Hashem—“ויאמר 
instructs Moshe to conceal his hand, analogous to a person who 
withdraws his hand and fails to perform chesed on behalf of his 
fellow man; ”ויבא ידו בחיקו ויוציאה“—after concealing his hand in 
his bosom, he brings it back out, indicating that he uses it solely 
for his own personal benefit; ”כשלג מצורעת  ידו   behold, it—“והנה 
was leprous, like snow.  HKB”H was teaching him that a person 
who withholds chesed, deserves to be stricken with leprosy, as 
the Gemara (Arachin 16a) explains: Leprosy comes as a result 
of ”צרות עין“—miserliness, a failure to perform chesed on behalf 
of your fellow man.  

 then HKB”H instructs him to return—“ויאמר השב ידך אל חיקך”
his hand to his bosom just as he had done initially, in order to 
perform teshuvah and make amends for his miserliness; for, we 
have learned in the Gemara (Yoma 86b): ”באותו פרק, באותו מקום“—
true, complete teshuvah requires that the deed be performed 
under the exact same circumstances that were present on the 
previous occassion.  ”באותו פרק, באותו מקום“—so, after returning 
his hand to his bosom, symbolizing a true act of teshuvah; 
 he took it back out to extend it to Yisrael, so as—“ויוציאה מחיקו”
to draw them near; ”והנה שבה כבשרו“—and thus he was healed.  

This explains very nicely HKB”H’s concluding remarks after 
demonstrating the two signs: והיה אם לא יאמינו לך ולא ישמעו לקול“ 

האחרון”. האות  לקול  והאמינו  הראשון   The first sign involving  האות 
the staff was intended for those who will only respond to the 
leadership approach represented by the staff.  They only adhere 
to the Torah’s precepts more intensely when rebuked by their 
leader.  Yet, for those who are intimidated or driven away by 
this approach due to its harshness: ”והאמינו לקול האות האחרון“—

they will surely respond to a kind, open, right hand; this gentler 
approach will draw them nearer to the Torah.

Moshe’s Hands at “Krias Yam Suf” 
 and the Battle with Amalek

We can now comprehend the function of Moshe Rabeinu’s 
holy hands at “Krias Yam Suf” and the battle with Amalek.  Let 
us begin by recalling the words of the Midrash.  We learned that 
when HKB”H said: ”ואתה הרם את מטך ונטה את ידך על הים“—he was 
instructing Moshe to set aside his staff and use only his hand.  
Rabeinu Bachayei explained that there were those among 
Yisrael whose emunah was lacking; they would have argued that 
Moshe could not have split the sea with his hand alone, without 
the staff.  To dispel such claims, HKB”H instructed Moshe to 
raise his staff for all to see that he was setting it aside.  

Based on what we have learned, we can hypothesize that stern 
words were ineffective and possibly even counterproductive for 
those naysayers of little faith; that approach failed to draw them 
closer to the Torah.  Therefore, they argued that Moshe’s hand 
did not have the power to split the sea; for his right hand was 
the epitome of chesed and kindness.  In their eyes, only the staff 
in his hand could perform the feat, because the situation called 
for “gevurah”—the boldness and severity of a strong, imposing 
leader.  To dispel this assertion, HKB”H instructed Moshe: ואתה“ 

 ,abandon the midah of “din” and “gevurah”; instead—הרם את מטך”
 split the sea with the midah of “chesed.”  Let—“ונטה את ידך על הים”
them all see that you possess the power to lead Yisrael with the 
midah of “chesed,” as well.  This was lesson inherent in the two 
signs—the staff and the hand.  

With this understanding, we can appreciate Moshe Rabeinu’s 
profound wisdom—choosing to battle Amalek with his two 
hands.  As explained above, at first he raised one hand; when it 
got tired, he raised the other hand.  Now, we cited the Gemara’s 
teaching: ”לעולם תהא שמאל דוחה וימין מקרבת“—both hands serve vital, 
indispensable functions; the function of the left hand is to ward 
off undesirable influences, whereas the function of the right hand 
is to draw those that are desirable and positive near.  Moshe’s 
conduct teaches us that to support and encourage Yisrael in their 
incessant battle versus the yetzer hara, a leader of Yisrael must 
employ both hands.  Sometimes it is appropriate and necessary 
to push them away with the left hand—to rebuke them sternly.  
At other times, it is preferable to draw them near with congenial, 
non-threatening words of encouragement and affection.  
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This explains very nicely why Moshe first raised his right 
hand, keeping his left hand down; and then lowered his right 
hand, while raising his left hand.  He wished to motivate Yisrael 
to perform teshuvah utilizing the two approaches of “Shifrah” 
and “Puah.”  When he raised his right hand, he invoked the 
midah of chesed associated with “Shifrah”; and when he 
raised his left hand, he invoked the harsh rebukes associated 
with “Puah.”  The Torah conveys this message with the words: 
 Moshe’s hands grew heavy—because he no—“וידי משה כבדים”
longer had the strength to continue waging the war on both of 
these fronts by himself.   

Aharon Was the Son of Yocheved Who Was Shifrah 
Chur Was the Son of Miriam Who Was Puah

Accordingly, we can now comprehend the roles of the two 
tzaddikim, Aharon and Chur.  Moshe wisely had them join 
him from the onset, when he climbed to the top of the hill, to 
have each of them support one of his respective hands.  Chur 
represented the left hand—the force to fend off undesirable 
influences.  Hence, when the people approached him with their 
request to make the “eigel,” he rebuffed them, and they killed 
him.  We learn this from Rashi’s commentary (Shemos 32, 5): 
He (Aharon) saw that Chur was rebuking them, and they 
killed him.  In contrast, Aharon represented the right hand—
the force to attract and draw desirable elements near.  The 
Mishnah attests to this aspect of his character (Avos 1, 12): הלל“ 

 אומר הוי מתלמידיו של אהרן, אוהב שלום ורודף שלום, אוהב את הבריות ומקרבן

 Hillel says: Be among the disciples of Aharon, loving --לתורה”
peace and pursuing peace, loving humankind and bringing 
them near to the Torah.

The Bartenura explains in the name of Avos D’Rabbi 
Nasan: 

היה  עבירה,  שעבר  באדם  יודע  כשהיה  לתורה,  הבריות  מקרב  היה  “וכיצד 

מתחבר עמו ומראה לו פנים צהובות, והיה אותו אדם מתבייש ואמר, אילו היה יודע 

צדיק זה מעשי הרעים, כמה היה מתרחק ממני, ומתוך כך היה חוזר למוטב, הוא 

שהנביא מעיד עליו )מלאכי ב-ו( בשלום ובמישור הלך אתי ורבים השיב מעון”.

And how did he bring people closer to the Torah?  When 
he was aware that a particular person had committed an 

aveirah, he would befriend him and greet him with a smile.  
That person would feel ashamed.  For he would say to himself:  
If this tzaddik was only aware of my evil deeds, he would 
surely stay far away from me.  As a result, he would return to 
the good (i.e. mend his ways).  Thus, the prophet attests with 
regards to his character: “He walked with Me in peace and 
with fairness, and turned many away from iniquity.”  

It is fascinating that their characters can be related back to their 
mothers.  Let us recall Rashi’s comment (Shemos 1, 15): Shifrah is 
Yocheved, named so for beautifying (improving the condition) 
of the newborn child; Puah is Miriam . . . Puah is an expression 
of crying out.  Hence, Aharon, the son of Yocheved, followed in 
her footsteps.  He adopted her methodology and educated Yisrael 
by drawing them closer to the Torah with a congenial, pleasant 
demeanor—the approach known as “Shifrah.”  Chur, on the 
other hand, was the son of Miriam; Rashi points this out in his 
commentary (ibid. 17, 10).  Hence, he, too, followed in his mother’s 
footsteps; he adopted her methodology and influenced Yisrael 
with words of rebuke—the approach known as “Puah.”  

This then is the interpretation of the passuk: ”וידי משה כבדים“—
it became difficult for Moshe to continue to wage the war against 
Amalek on both fronts—using his left hand to fend off and his 
right hand to draw near; ”ואהרן וחור תמכו בידיו מזה אחד ומזה אחד“—
therefore, Aharon reinforced the right hand’s campaign, drawing 
Yisrael closer to their Father in Heaven; while Chur reinforced 
the left hand’s campaign, drawing Yisrael closer to their heavenly 
Father by means of stern words and attitude.  

This provides us with a wonderful interpretation of the passuk 
that follows: ”ויהי ידיו אמונה עד בא השמש“—his hands remained an 
expression of faith until sunset.  According to the Kli Yakar, 
this is an allusion to the coming of the Melech HaMashiach from 
the Davidic dynasty.  For, it says of him (Tehillim 89, 37): וכסאו“ 

נגדי”   .and his throne shall be like the sun before Me—כשמש 
Applying what we have learned, we can suggest the following 
interpretation: ”אמונה ידיו   by conducting himself in this—“ויהי 
manner, Moshe Rabeinu paved the way for all future Jewish 
leaders, teaching them how to safeguard Yisrael by employing 
both hands appropriately; ”עד בא השמש“—until the coming of the 
Mashiach, swiftly, in our times.  Amen.
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