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 ראהפרשת 

 

  ְרֵאה ָאֹנִכי ֹנֵתן ִלְפֵניֶכם ַהּיֹום ְבָרָכה ּוְקָלָלה
“Behold, I set before you today a blessing and a curse” (11:26)  

 The command to “see” is in singular form while “I set before you” is 

addressed in plural form.  This is because every person is both an individual 

and a group, representing both himself and all of his future descendants.  

The way in which a person does mitzvos, the enthusiasm he demonstrates 

for them and importance that he attaches to their fulfillment has an impact 

on his children and they will convey it to their children, and so on down the 

line for many generations to come.  If a person does not work on 

approaching mitzvos in the right way, it deprives the future generations of 

that influence.   

 There is a well-known story told about R’ Shlomo Heiman, a Rosh 

Yeshiva in Yeshiva Torah Vodaath.  One time, only two students showed up 

to his class because there was a major blizzard.  Despite the paltry 

attendance, he gave the shiur with the same attitude and delivery as if the 

room had been full.  Afterwards, his students asked why he hadn’t scaled his 

lecture back to a more informal level because of the small attendance.  His 

response was: “Do you think I am only giving this shiur to the two of you?  I 

am giving this shiur to you, your future children, your future students, and 

all their future children and students!” 

 

  ְרֵאה ָאֹנִכי ֹנֵתן ִלְפֵניֶכם ַהּיֹום ְבָרָכה ּוְקָלָלה
“Behold, I set before you today a blessing and a curse” (11:26)  

 Why did Hashem present the Jewish people with the possibility of a 

curse if Hashem only wants the best for his people?  

In 1981, the New York State Legislature was debating the 

reinstatement of the death penalty.  Around that time, Governor Hugh Carey 

wrote to R’ Moshe Feinstein to learn about the Orthodox Jewish perspective 

on the death penalty.  In his response (recorded in Igros Moshe, Choshen 

Mishpat 2:68), R’ Feinstein write that the Torah does include a death penalty 
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for severe crimes, but not because the Torah wants sinners to be killed.  In 

fact, the Torah laws are designed in such a way that it is extremely difficult 

to convict someone accused of a capital crime and such punishment was 

rarely meted out. Rather, the reason why the Torah prescribes the death 

penalty for certain crimes is to demonstrate the severity of those sins and to 

deter everyone from committing those misdeeds.    

The same philosophy can be applied to the Torah’s prescription for a 

curse to those who neglect Hashem’s commandments. Hashem does not 

want to curse anyone, but warning the nation that the consequence of 

disobedience is a severe curse would dissuade them from doing the wrong 

thing. 

   

ַהּמֹוִציֲאָך ֵמֶאֶרץ ִמְצַרִים  יָךקֶ ֱאֹל 'הּוְסַקְלּתֹו ָבֲאָבִנים ָוֵמת ִכי ִבֵקׁש ְלַהִדיֲחָך ֵמַעל 
 ִמֵבית ֲעָבִדים

“And you shall stone him with stones so that he dies, because he sought 

to lead you astray from Hashem, your G-d, Who brought you out of the 

land of Egypt, out of the house of bondage” (13:11)  

 R’ Avrohom Pam noted that we can learn a great lesson from the 

death penalty prescribed for the person who attempts to convince others to 

abandon Hashem.  The measure of Hashem’s reward for good deeds is many 

times greater than the measure of punishment meted out for bad deeds.  If a 

person is put to death for trying to convince someone worship idols, then the 

reward one who helps someone return to the path of serving Hashem must 

be very great.  Rabbi Friedman points out that this must be true even if one 

is not successful in his attempts to bring people back to Torah.  If a person is 

killed for unsuccessfully trying to lead people astray, then there must be a 

great reward just for trying to help people return to Hashem, even if the 

efforts ultimately do not bear fruit. 

 

  ִכי ָפֹתַח ִּתְפַּתח ֶאת ָיְדָך לֹו ְוַהֲעֵבט ַּתֲעִביֶטּנּו ֵדי ַמְחֹסרֹו ֲאֶׁשר ֶיְחַסר לוֹ 
“Rather, you shall open your hand to him, and you shall lend him 

sufficient for his needs, which he is lacking” (15:8)  

 The Gemara in Kesubos 67b says that this posuk refers to an orphan 

who needs to get married and the obligation to provide all the things that are 
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needed to make a wedding and set up a new house.  The key to this reading 

is that the Gemara interprets the general phrase “that which he is lacking” to 

refer to a wife, because missing a wife is indeed a sizable deficiency in one’s 

life.   

An orphan has no parent to help take care of their expenses in starting 

a new home, so the Torah obligates the entire community to chip in.  In fact, 

the Torah Temimah says this posuk is written in singular form to show that 

this obligation extends to every individual on a personal level and is not 

merely fulfilled through communal funds.  Every single person has a 

responsibility to look after those in need and to make sure that they get 

married properly. 

The Torah obligates us to care for an orphan and make sure that he 

can afford a wedding.  This responsibility extends to helping anyone who 

needs to get married, whether that need is money or contacts in order to find 

the right match.  Just as an orphan is missing a parent who would have 

provided for them financially, someone who is not an orphan may still be 

lacking if his parents do not have a wide enough network to find the right 

match.  In this situation, everyone is responsible to step in and help with 

suggestions and ideas. 
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