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 מצורע-פרשת תזריעדברי תורה ל

Pushing Off Tefillah To A Later Time Can Be 
Dangerous – And Can Place A Person In An 
Unescapable Situation! 
 

 The Major Difference Between A Metzorah 
Musgar And A Metzorah Muchlat  

This week’s Parshah relates the laws of one 
stricken with the malady of tzora’as. We find that 
there are two categories of tzora’as – metzorah 
musgar (closed), and metzorah muchlat (decided). 
When a person develops a leprous mark, which he 
suspects to be tzora’as, he must show it to a 
kohen. If it does not clear up, the kohen then 
declares him a metzorah musgar, and places him in 
quarantine for seven days. If after seven days it still 
does not disappear, he stands before the kohen 
again, who now declares him a metzorah muchlat.  
Both stages of tzora’as are dictated by the kohen, 
who tells the afflicted person how he must act until 
he is declared pure of the affliction. However, 
there is a tremendous difference between the two 
statuses. A metzorah musgar lives in quarantine, 
and must simply wait quietly until the kohen 
returns to check him again. The metzorah muchlat, 
however, must undergo a difficult and lengthy 
process before he can be declared pure. He must 
rip his clothes and let his hair grow wild, and he 
must warn anyone coming close to him that he is a 
metzorah and they must distance themselves from 
him. He also must live in isolation, outside of all 
three camps of the nation. There is no favoritism in 
this law – even a Kohen Gadol who becomes a 
metzorah muchlat must follow the rules like 
anyone else (as is seen in Moed Kotton 12B, and 
codified in Rambam, Hilchos Tumas Metzorah 
10:6).  
The Mashgiach Rav Yechezkel Levenstein zt”l (in his 
Sefer Ohr Yechezkel) explains: Both a metzorah 
musgar and a metzorah muchlat are tamei 
(impure), and need purification. A metzorah 
muchlat is purified by bringing two birds, cedar 
wood, crimson thread and hyssop. During his time 
as muchlat, he must wear torn clothes, let his hair 
grow wild, and call out that he is tamei. A metzorah 
musgar, however, only needs to clean his clothes 
and immerse himself in water in order to purify 
himself. Why are their rules different? Didn’t both 
of them become afflicted because of the sin they 
performed that brought on the tzora’as?  
He answers: A musgar’s leprous spot disappears 
because he immediately repented. He therefore is 

saved from all the embarrassment and shame of 
becoming a muchlat. A muchlat did not repent 
until after being declared a muchlat. Even if his 
spot disappears later – which signifies that he did 
repent by that point – he still allowed much time to 
pass before doing so. He therefore needs the 
prescribed regimen in order to achieve atonement. 
We see from here how vast the difference is 
between one who repents immediately and one 
who pushes it off.  
These words deserve much attention and thought. 
One who delves into the Gemara in Moed Kotton 
can see how severe the regimen that the muchlat 
has to endure really is. He must almost act like he 
is in mourning. He may not even greet anyone, and 
must even act accordingly on Shabbos and 
holidays. And he must do all of this because he did 
not repent in a timely manner.  
In this regard, Rav Levenstein cites the words of 
the Rabenu Yona in Sharei Teshuva: The verse 
states (Tehilim 132): “Praised is the man who fears 
Hashem.” Chazal explain that praised is the “man” 
who fears Hashem, “when he is still a (young) 
man.” Their intent is that the highest level of 
repentance is when one repents when he is still 
young and overcomes his desires when they are 
still strong. However, any type of repentance is 
valuable, as is stated (ibid 90:3): “You bring man to 
the crushing point, and You say: Return, sons of 
men." Chazal explain (Medrash Rus 200:4): Until 
the crushing point (last second of life) of the 
person. 

 The Purpose Of Tzora’as Is To Bring A 
Person To Repent  

We may still ask another question: Rashi says that 
the reason a metzorah muchlat brings cedarwood 
is because his affliction was caused by haughtiness 
(which is symbolized by the tall cedar tree). We 
seemingly could say the same thing about a 
metzorah musgar. If so, why doesn’t he have to 
bring cedarwood? Rashi also says that a muchlat 
brings two kosher birds, and may not bring non-
kosher birds, because tzora’as is caused by 
forbidden speech which is done by chattering. 
Therefore, this person is required to bring birds, 
which twitter constantly with chirping sounds. This 
would also seem to apply to a musgar. Why doesn’t 
he need to bring birds as an atonement?  
In order to understand the deep concepts required 
to be explained to answer these questions, we 
must first cite the words of the Rishonim on the  



 

 
 
 
 
idea of tzora’as. 
The Ramban (13:47) writes that tzora’as in not a 
natural human disease at all. So too, tzora’as marks 
on houses is an unnatural occurrence. He explains 
that when Klal Yisroel has a unique relationship 
with Hashem, the spirit of G-d rests upon them.  
Consequently, their bodies, clothing and houses of 
have a pleasant visage.  However, if one of them 
sins, then an ugly blemish appears on his body, or 
his clothing or in his house, because the spirit is 
then removed from him.   
The Rambam writes similarly (Hilchos Tumas 
Tzora’as 16:10): This change that affects clothes 
and houses which the Torah described with the 
general term of tzora'as is not a natural 
occurrence. Instead it is a sign and a wonder 
prevalent among the Jewish people to warn them 
against forbidden speech.  
We see from the words of the Ramban that the 
bodies, clothing and houses of the nation having a 
pleasant visage is not a natural occurrence. Rather, 
it is only because the spirit of Hashem rests upon 
them and is the source of everything that occurs. If 
someone sins, he may be stricken on his body, 
clothes or home, in order to demonstrate that 
Hashem’s spirit has left Him. Therefore, the verse 
states (14:34): “And I shall place tzora’as on a 
house of the land of your acquisition” – this is an 
affliction sent by Hashem upon the house. 
The Ramban continues by saying that the laws of 
tzora’as only apply in Eretz Yisroel – which is the 
portion of Hashem – as is seen in the verse: “When 
you enter the Land of Canaan which I will give you 
for an acquisition.” He explains: The matter is not 
because it is dependent upon the land. Rather, it is 
because this concept only applies in the chosen 
land, in which Hashem gloriously dwells.  
The Ramban adds: For this reason, it only applies to 
white clothing, and not to colored clothing. It is 
possible that the color will drain out of a colored 
cloth accidentally – not as a sign from Hashem.  
Therefore, Rebbe Shimon says (Negaim 11:3) that 
those that are naturally colored are susceptible to 
tzora’as but those that are artificially dyed are not 
susceptible. For this reason, the verse reiterates 
after every verse: “The cloth or the skin or the 
breadth or the length” – because the entire matter 
is unnatural.  
The Ramban also states later (12:32): The verse 
says regarding tzora’as on a house, “I will place a 
mark of tzora’as”, to hint that the hand of Hashem  

 
 
 
 
did this, and it is not natural at all.  
We see from his words that in addition to the 
aspect of being a punishment, there is another 
purpose of tzora’as. It is a miraculous kindness 
meant to arouse a person to see that Hashem’s 
spirit has left him, and to awaken them to repent 
and rectify their ways in order to return to their 
state of having Hashem’s presence amongst them. 

 The Difference Between Tzora’as And All 
Other Punishments  

Hagaon Rav Simcha Zissel Broide zt”l (in his Sefer 
Shom Derech) asks: The Ramban famously writes 
(Shemos 13:16) that open miracles lead people to 
recognize the hidden miracles. And, in order to 
have a portion in the Torah, one must recognize 
that everything in this world is really a series of 
miracles. There is no such thing as “nature”. 
Rather, everything that occurs in this world is 
directly guided from Above and is sent exactingly 
as reward or punishment for a person’s actions. 
Chazal state (Eruchin 16B) that if someone reaches 
into his pocket to pull out one specific coin and 
instead ends up pulling out another coin, even this 
is considered “suffering” and will be atonement to 
cleanse him of sin and save him from punishment 
in the world to come. Rav Yisroel Salanter zt”l 
explains these words by citing the Gemara (Brachos 
5B) that states: If a person sees that suffering is 
befalling him he should examine his actions. He 
explains that suffering never befalls a person 
unjustly or for no reason. Rather, they are meant 
to lead a person to examine his deeds and 
determine what he did to cause the sufferings. 
Thus, the Gemara in Eruchin is saying that even a 
minute form of suffering, such as reaching for one 
specific coin and pulling out another, is enough 
“suffering” to make a person examine his deeds. 
Even such a small measure of discomfort is only 
sent with a purpose, and is meant to cause a 
person to inspect his heart and see what sin he did 
to cause this to befall him. Even this is included in 
the Ramban’s dictum that everything that occurs is 
guided by Hashem with a specific purpose, and one 
must examine himself to determine why this small 
amount of suffering was sent to him. 
Rav Broide thus asks: If every form of suffering, 
both big and small, is sent in order to bring a 
person to introspection and lead him to rectify his 
ways, how is the affliction of tzora’as any different 
than all other forms of afflictions and discomfort?  
He goes on to ask a second question: The Sforno  



 

 
 
 
 
states that all the laws of tzora’as do not apply 
today, and will only be applicable when the nation 
reaches a high level of spirituality. Only then will 
Hashem perform this miracle to inform them when 
their actions need rectification by altering nature if 
they stray from the path.  
Rav Broide asks: The rule that one who suffers in a 
small way, such as reaching for one coin and 
pulling out another, should examine his ways does 
apply today. Even on our level, we are expected to 
take this small discomfort as a sign from Hashem 
and use it as an impetus to rectify our ways. How 
can it be that this small sign is expected to be 
enough for us, but we are denied the clear sign of 
tzora’as? Wouldn’t it make more sense to allow us 
to have the large sign of tzora’as as a means to lead 
us to repent and not expect us to be swayed by 
such a small sign?  

 The Difference Between Tzora’as And 
Other Forms Of Suffering 

In order to answer this question, Rav Broide first 
dwells on another point: What is the difference 
between the blessings found in Parshas Bechukosai 
– which include having a united land, a united 
people, enough rain in its proper time, peace and 
serenity, health and strength, and victory over all 
our enemies in a manner never before seen – and 
the blessings found in many other places 
throughout the Torah – when it relates how a 
person will be blessed with riches and abundance if 
he keeps Hashem’s laws, and will be punished if he 
does not. Both of these types of reward are 
miracles sent by Hashem. What is the difference 
between them?  
He answers that it is true that all of the rewards 
and punishments in the Torah are miraculous acts 
that are sent by Hashem. However, the rewards 
found throughout the Torah are cloaked in the 
guise of “nature” – as the Ramban states in Parshas 
Va’era (6:2): A person only receives reward for a 
good deed or punishment for a sin through 
miraculous occurrences. If Hashem would not 
Divinely orchestrate reward and punishment, the 
world would continue naturally, with no difference 
between those who do His will and those who do 
not. However, every reward or punishment is 
actually a miracle sent from Hashem – and these 
miracles are hidden. They appear to be natural 
occurrences, but they are miracles from Hashem.  
However, Rav Broide continues, the rewards in 
Parshas Bechukosai are “open miracles” as the  

 
 
 
 
Ramban states (26:11): When it will be one united 
land, one nation, rain falling in its proper time, 
satiation and serenity, peace, health and strength, 
and victory over our enemies in a never before 
seen manner, everyone will know that the source 
of all this is Hashem. The Ramban also states (ibid: 
12): “I will walk amongst you” – My leadership will 
be known over You. I will walk in your camp like a 
king and take care of all of your needs.  
Rav Brodie concludes: This is the reason why 
tzora’as will only occur in the future, when the 
nation is on the proper level. Only at that time will 
Hashem’s guidance be open and evident to all. And 
only then will Hashem send the open sign of the 
mark of tzora’as as a sign when someone needs to 
rectify his ways. Until then, the signs will remain 
hidden.  

 When One Delays Repentance He Is 
Ignoring The Signs Hashem Sends Him  

We can now clearly explain the difference between 
a metzorah muchlat and a metzorah musgar. As we 
have stated, tzora’as is sent as an open sign that 
Hashem’s spirit has departed. A metzorah musgar 
recognizes this sign immediately, examines his 
ways and repents right away. Hashem then forgives 
his sin and heals him.  
A muchlat, however, fails to recognize the open 
sign that was sent to him. This signifies a terrible 
haughtiness and an unparalleled disgrace. 
Therefore, in addition to needing an atonement for 
the sin that caused the tzora’as to appear, he must 
atone for the sin of haughtiness and disgrace that 
he has also committed.  
We find an amazing Medrash (Medrash Rabbah, 
end of V’zos Habracha) that speaks about one who 
fails to repent in a timely manner: It was decreed 
ten times that Moshe Rabenu would not enter 
Eretz Yisroel. But the stringent decree was not 
sealed until the Great Bais Din revealed to him that 
there was a Heavenly decree that he would not 
cross the Jordan River. However, the matter was 
light in the eyes of Moshe. He said, “Yisroel sinned 
numerous times and once I asked for His mercy He 
immediately accepted my prayers. I have never 
sinned since the time of my youth. It is certain that 
when I pray for myself that I will be accepted.” 
When Hashem saw that the matter was light in the 
eyes of Moshe, and he was not standing in prayer, 
He immediately jumped on him and swore in His 
Great Name that he would not enter Eretz Yisroel. 
The words of this Medrash are truly astounding!  


