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In Parshas Shemos, the Torah records, ויקם מלך חדש על מצרים אשר לא ידע את יוסף – A new king arose over Egypt, 
who did not know Yosef (Shemos 1:8). The Kli Yakar points out that the word0 ויקם is not typically used in conjunction 
with a king, and it would have been more customary to write וימלוך מלך חדש – a new king ruled. Why does the Torah use 
the verb ויקם? The Kli Yakar explains that this term is used to describe a person who rises up against his friend to harm 
him, as the Torah records that Kayin rose up (ויקם) against his brother Hevel and killed him (Bereishis 4:8), and “When a 
person rises up against his friend and murders him” (Devorim 22:26).  

Similarly, this Egyptian tyrant, even though he saw that Hashem was with the Jewish people through their 
miraculous population growth, wanted to outsmart Hashem and devised strategies to harm the Jewish people against His 
wishes. In doing so, Pharaoh caused Hashem to punish the Egyptians with terrible plagues, as the Torah records, “Don’t 
you know yet that Egypt is lost” (Shemos 10:7). As a result, Pharaoh is described as somebody who rose up against the 
Egyptians and caused them to suffer from these plagues. This is the Torah’s intention in writing that “a new king arose 
 ”.over Egypt (ויקם)

 The Kli Yakar continues: The Torah describes the new king as “not knowing Yosef,” meaning that he did not 
know the lesson of what happened to Yosef, whose brothers attempted with all their might to destroy him and annul his 
dreams, yet none of their efforts made any difference, as Hashem’s plan was to elevate Yosef, and nothing can thwart 
His will. The brothers wanted to deny Yosef the possibility of ruling over them, so they sold him into slavery. They were 
confident that he would no longer be able to rule over them, yet their actions actually brought about the fulfillment of 
the very dreams they were attempting to invalidate. Had Yosef remained in his home, there would have been no natural 
way for him to rule over them. Similarly, Pharaoh remarked, “lest the Jews’ numbers increase,” in contradiction to 
Hashem’s wishes that “indeed they should multiply,” and all of his schemes and plots against them were unsuccessful, 
just as Yosef’s brothers failed in their efforts to undermine Hashem’s plans. Every effort that Pharaoh made against the 
Jewish people boomeranged back onto the heads of the Egyptian people instead. 

 The Gemora in Shabbos (119a) recounts the story of Yosef Mokir Shabbos, who was renowned for his exceptional 
efforts to honor Shabbos. A wealthy gentile who lived in his neighborhood was told by astrologers that his entire estate 
would be given to Yosef Mokir Shabbos. When the man heard this, he decided to prevent this from happening, so he 
sold all of his possessions and used the proceeds to purchase a valuable gem, which he sewed into his hat. The man was 
once walking across a bridge when a strong wind blew his hat off of his head and into the river below. The gem was then 
swallowed by a fish, which was in turn caught by fishermen on Erev Shabbos. The fishermen sought a buyer for the fish, 
but because most people had already prepared their Shabbos food by that point, it was difficult for them to sell it. They 
then approached Yosef Mokir Shabbos, who agreed to purchase the fish. Upon opening the fish, Yosef discovered the 
precious gem inside, which he sold for a tremendous amount of money. 

The Anaf Yosef questions (also see Ben Yehoyada) why the Gemora records such a detailed and lengthy story instead 
of much more succinctly stating that Yosef Mokir Shabbos honored Shabbos, and in that merit he was given a valuable 
gem. The answer is that Chazal wanted to teach us that Hashem works differently than we do. When a person wants to 
negate his enemies’ plans to harm him, he has to make elaborate calculations and extensive efforts to undo and destroy 
their evil plans, and to stand against them with all his might until they fall and run away from him. Hashem, on the other 
hand, works differently, as when He wants to annul the plans of evildoers who are plotting to harm the righteous, Hashem 



does not take direct action against them, nor does He stop them from their intentions. Rather, He places in their hearts an idea how 
to bring their wicked plans to fruition, and then causes that very same plan to backfire on them.  

With this insight, we can now appreciate why Chazal elaborated on all the details in the story of Yosef Mokir Shabbos, to 
teach us how Hashem deals with those who oppose Him. In this case, Hashem wanted to transfer the wealthy gentile’s countless 
possessions to Yosef Mokir Shabbos, but according to the laws of nature, it would have been virtually impossible to give over every 
last item, as the man had fields, vineyards, animals, etc., and it would have required an open miracle to transfer so many sundry 
objects to one person.  

When the astrologers made the wealthy non-Jew aware of this likelihood, he wanted to outsmart Hashem and shield his 
numerous possessions from any possibility of coming into the hands of Yosef Mokir Shabbos. Hashem therefore placed in his heart 
the suggestion that he should protect his possessions by selling them and using the proceeds to obtain a precious gem. When the man 
successfully executed his plan, he naturally assumed that he no longer had anything to worry about. In reality, the very efforts he made 
to protect his possessions boomeranged and became the very cause that brought them into the hands of Yosef. With his own hands, he 
enabled the possibility for his estate to be given to Yosef Mokir Shabbos by selling all his possessions and using them to purchase the 
valuable stone. 

With this introduction, we can suggest that the Torah describes Pharaoh as  יוסף אתאשר לא ידע  – not knowing Yosef – because 
the word את is used to add (Pesachim 22b). In this case, the Torah is alluding that not only did Pharaoh not remember what happened to 
Yosef HaTzaddik and his brothers as the Kli Yakar explains, but he also did not know the lesson of what happened to Yosef Mokir 
Shabbos, from whom we can also derive the concept that any attempts to deviate from Hashem’s plan not only will not succeed, but 
will actually end up being the means that promote Hashem’s plan and bring it to fruition. 

This fascinating idea appears in other places in the Torah. The Torah records, “Pharaoh commanded his entire nation, saying, 
‘Every boy that is born shall be thrown into the river’” (Shemos 1:22). Rashi explains that this decree also applied to Egyptian children, 
because on the day Moshe was born, Pharaoh’s astrologers told him that the rescuer of the Jewish people would be born on that day, 
but they did not know whether he would be Egyptian or Jewish. They added that the rescuer’s downfall would be through water, so 
Pharaoh decreed that all male babies, even Egyptians, be thrown into the river. 

Pharaoh wanted to prevent the birth of the redeemer of the Jewish people, so he commanded that all male babies born on that 
day be killed. Not only was he unsuccessful, but his actions actually brought about the opposite effect, helping to transform Moshe into 
the Jewish leader. As a result of Pharaoh’s decree, Moshe’s mother hid him in a basket in the river, where he was discovered by 
Pharaoh’s daughter, which ultimately led to the opposite result than Pharaoh had intended. His daughter gave him to Moshe’s mother, 
and even paid her to take care of him. Later, Moshe arrived in the royal palace, where Pharaoh personally raised him and taught him 
how to run a country. (I saw in a sefer that if Moshe had remained in his house with his family, the Jewish people would not have 
accepted him when he told them the secret password that Yosef had given them, since they would have assumed that he simply heard 
it from his father. However, now that Moshe was separated from his father as a baby and came from a foreign land knowing the 
password, there was no longer a reason not to believe him.) This is how Hashem runs the world: When a person desires to interfere 
with the Divine plan, instead of succeeding in his objectives, he actually becomes a partner in executing Hashem’s plan. 

The Sifsei Chaim writes (Moadim 2, pg. 420) that when the Jewish people witnessed Hashem’s miracles at the Yam Suf, and the 
punishment and destruction that He brought upon the Egyptians, they reached tremendous levels in emunah, as the Torah testifies, 
“The Jewish people saw the great hand that Hashem inflicted upon Egypt, and they believed in Hashem” (Shemos 14:31). Chazal explain 
(Shemos Rabbah 23:2), that although the Torah states previously, “The people believed” (Shemos 4:31), they subsequently lost that level of 
emunah. However, when they reached the Yam Suf and saw Hashem’s might and the punishments He meted out against the wicked 
Egyptians who drowned in the sea, immediately, “They believed in Hashem” (Shemos 14:31).  

All the difficulties they experienced in Egypt were now resolved, because it was only because of Pharaoh’s wickedness and 
stubbornness to chase after them that he and his army drowned in the sea. Through this recognition, the Jewish people understood that 
throughout the entire process of redemption, it was Pharaoh’s prolonged obstinacy that brought all the plagues and miracles on him 
and his people, until he was ultimately compelled to free them. When they looked back at the various events from the time that Moshe 
approached Pharaoh, they recognized that the entire situation that Moshe referred to as “doing evil to this people” was in reality the 
means to reveal the wonders and Divine Providence that Hashem demonstrated through the plagues. All of Pharaoh’s stubbornness 
from the beginning to the end was in reality an integral component of the redemption. 

Through this experience, the Jews reached a tremendous revelation, that a wicked person whose entire desire is to subvert 
Hashem’s plans, and when he is sinning mistakenly thinks that he is succeeding in opposing Hashem’s  will, will ultimately lead to just 
the opposite, and through his evildoing he will in fact be helping to bring Hashem’s plans to fruition. As Pharaoh became more wicked, 
he obligated Hashem’s attribute of justice to punish him more, and in doing so, he revealed and increased Hashem’s honor in the world. 
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