
Zera Shimshon
Parshas Toldos

ֹּאֶמר ִאם ֵכּן ָלָמּה זֶּה ָאנִֹכי ַוֵתֶּלְך ִלְדרׁש ֶאת ה'. (בראשית כה/כב) ַויְִּתרֲֹצצּו ַהָבּנִים ְבִּקְרָבּּה ַות

And the children struggled within her 
(Rivka), and she said, "If [it be] so, why am I 
[like] this?" And she went to inquire of 
Hashem." (Braishis 25/22)

 Rashi explains: "if it be so."-that the pain of 
pregnancy is so great. "why am I [like] 
this?"- [Why do I] desire and pray for my 
pregnancy?
Zera Shimshon asks how can we understand 
that Rivka prayed for her pregnancy since she
was already pregnant! Secondly, why should 
a lady who is suffering from severe labor 
pains go to a chacham and to a novie? It 
would be more appropriate to go to a doctor!

He gives an answer built on a few maamarei 
Chazal.
Firstly, Chava's sin of eating from the Aitz 
HaDaas not only caused that women will 
have labor pains (Eiruvin 100b) but her sin 
also brought so much tumma into this world 
that a woman could give birth to a child who 
is completely and intrinsically wicked (a 
rosha) (Yoma 82/2)! 

The Gomorra (Sotah 12b) teaches us that this
rule is not all-inclusive. Righteous women, 
are not included in "the verdict of Chava". 
Zera Shimshon posits that since righteous 
women are exempt from intense labor pains 
then they are surely exempt from the 
punishment to give birth to rashayim.

It is written in Mesechta Berochos (61b) that 
a person can know if he is really a tzaddik or 
a rosho. 

According to these ideas Zera Shimshon 
explains that Rivka knew that she was 
righteous. Therefore when she experienced 
severe labor pains she became very confused.
If she was really a righteous lady, then why 
was she not exempt from the "verdict of 
Chava". And if she wasn't really righteous 
then the other tradition that Chazal revealed 

to us, that a person can know his spiritual 
level, is wrong.  

This was not only  a theoretical question. 
There was also a strong practical side to it. 
Generally, there are two parts to a prayer to 
have children. Firstly we davven that a lady 
will conceive. After she has fallen pregnant 
we davven that the baby will be healthy and 
have a long life. 

The Medrash says that both Dovid HaMelech
and Avraham Avinu prayed to Hashem that if 
their children would not go in the proper path
then Hashem should make them childless.

Therefore, Rivka initially felt that since she 
was righteous then she was exempt from 
labor pains and she would not give  birth to a 
rosho. She therefore davvened to have 
children. 

However when she experienced strong pains,
she was afraid that her initial assumption that
she would give only give birth to a tzaddik 
was wrong! This was either because she 
didn't realize her true spiritual level  
(contrary to the tradition that a person can 
know his spiritual level) or that even 
righteous women ARE included in "the 
verdict of Chava" (contrary to the Gemorra 
in Eiruvin). If this was the case then she 
made a mistake to davven to conceive and 
was now uncertain if she should change he 
way she davvened and begin to stipulate in 
her prayers that she wants children only if  
they will not be rashayim, like Dovid and 
Avraham. 

Because her confusion  was based on her 
understanding of  two traditions she went to a
novie (Shaim) and not to a doctor. We can 
now also understand why she thought that the
way that she davvened until now was wrong.

 Hashem answered her, through Shaim, that 
she is really righteous and that righteous 
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ladies do not have labor pains. The pains that 
she experienced were for a different reason 
altogether. They were because Eisav wasn't 
totally evil! (His descendants, such as 
Antininus, Kitiya bar Shalom, Shamaiya and 

Avtolion were all righteous.) The   struggle in
her womb and the pain that she experienced 
was Yaakov trying to extract the kedusha that 
was entwined in Eisav!

-----------------------------------------2--------------------------------
(יט) ְוֵאֶּלה ּתֹוְלדֹת יְִצָחק ֶּבן ַאְבָרָהם ַאְבָרָהם הֹוִליד ֶאת יְִצָחק: (בראשית כה/יט)

And these are the generations of Yitzchok he
son of Avraham, Avraham begot Yitzchok.
(Braishis 25/19)

On this possuk the Medrash comments, "And
these are the generations of Yitzchak ben
Avraham. It is written, "The father of a tzadik
is very happy (two forms of the word happy
are repeated in the possuk gil yagil)... happi-
ness after happiness. (This happens) when a
tzaddik is born. It is written in Yeshiyahu,
'And it was in the days of Achaz ( a very
wicked king) etc.- the malachim (angles) said
before Hashem, "It is a pity that Achaz be-
came king (because he was so evil)!"
Hashem replied to them that he is the son of
Yossam (a righteous king ) so H. cannot, so to
speak, remove him... happiness after happi-
ness (occurs) when a tzaddik begets a
tzaddik."

Zera Shimshon asks what is the connection of
Achaz to the Medrash? The Medrash began
by saying that when a tzaddik is born, his fa-
ther is very happy. However Achaz was
wicked! Why then did the Medrash mention
him. 

Secondly, what was bothering the Medrash
that the possuk, "The father of a tzaddik is
very happy" resolved.

Zera Shimshon answers these two questions
by connecting two seemingly unrelated dis-
putes (machlokos) between the
commentaries.

The first dispute is found on the Mishna in
Eidius (perek 2 mishna 9) concerning until
what age do CHILDREN BENEFIT FROM
THEIR FATHER'S merits. The Tosfos Yom
Tov quotes a Tosefta that it is only until they

are able to earn their own merits- until their
bar mitzvo. After that "they are on their
own". The Yerushalmi argues and holds that a
child reaps benefits from their father's merits
even after they are responsible for themselves
and have their own merits.

The second dispute is in Sanhedrin 104a con-
cerning the reason that a WICKED FATHER
BENEFITS FROM HIS SON'S merits. The
Maharsha contends that the reason a wicked
father can benefit from his son's good deeds
is because even though that the father is a
rosho he surely gave some type of chinuch to
his son (who turned out to be a tzaddik). In
other words his child's good conduct shows
that he is not totally bad. The Iyun Yaakov ar-
gues and explains that the reason is that a fa-
ther and son are really one entity. Therefore
since the son deserves a reward and the father
is a part of him he also gets rewarded.

Zera Shimshon explains that these two dis-
putes are really one and the same. The Iyun
Yaakov who holds that a wicked father bene-
fits from his righteous son because they are
two parts of the same being also holds that a
father's merit will benefit his son even after
he is bar mitzvo for the same reason, they are
both one entity.

On the other hand the Maharsha who holds
that the reason that a wicked father benefits
from his righteous son is only because the fa-
ther's chinuch helped the son also holds that
the son can benefit from the father only until
the bar mitzvo for the same reason, that the
son is still under the care of the father so the
father's chinuch is still apparent in him.
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There are also two more actual non theoreti-
cal differences between Maharsha's under-
standing and Iyun Yaakov's understanding. 

According to the Maharsha a wicked son
will not benefit from his father's good deeds,
since he is wicked, but according to the Iyun
Yaakov, since they are both in essence one
entity, he will.

Another difference is if a father who is a
tzaddik will benefit from the good deeds of
his son who is also a tzaddik. According to
the Maharsha, he won't but according to the
Iyun Yaakov he will. 
According to this, concludes Zera Shimshon,

we can explain that our Medrash was both-
ered by the phrase "Avraham begot Yitzchok".
It is seemingly redundant. The Medrash an-
swers that since we see from the double lanu-
age of happiness when a tzadik has a son who
is also a tzaddik this must mean that the fa-
ther gets extra reward and this, as we ex-
plained above, is only because father and son
are one entity.  

The Medrash then brings a proof to this from
the fact that Achaz benefited from the good
deeds of his father even though that Achaz
was a rosho and older than bar mitzvo. This
is also only possible because the father and
son are really one entity!

----------------------------------------3--------------------------------
(יט) ְוֵאֶּלה ּתֹוְלדֹת יְִצָחק ֶּבן ַאְבָרָהם ַאְבָרָהם הֹוִליד ֶאת יְִצָחק: (בראשית כה/יט)

And these are the generations of Yitzchok he
son of Avraham, Avraham begot Yitzchok.
(Braishis 25/19)

The Zera Shimshon asks 4 questions
regarding this possuk:

1. Why did the Torah write the phrase
"Avrohom begot Yitzchak"? In the beginning
of the possuk the Torah wrote that Yitzchak is
the son of Avrohom so seemingly there is no
reason to write that Avrohom begot him! 

2. On the words "And these are the
descendants of Yitzchak..." Rashi comments,
"Yaakov and Eisav (who are) mentioned in
the Parsha". Why does Rashi stress that they
are mentioned in the Parsha? We don't find
any other Yaakov or Eisav mentioned
anywhere else in Tanach so why does Rashi
specify which Yaakov and Eisav?

3. Later on in the Parsha; Why did Hashem
cause that Yaakov receive Yitzchak's blessing
in a seemingly crooked way?

4. Why did Yitzchak and Rivkah deserve
such a wicked child like Eisav since they
they were both tzaddikim? Some Meforshim
explain that the reason is because Rivkah was
the daughter of a rosho. However this doesn't
seem to be sufficient since Sarah and

Avrohom also came from wicked people and
they begot only Yitzchak.

The key to answer these questions, explains 
Zera Shimshon is the Midrash (Breishis 
Rabah 44/21) that says that Hashem gave 
Avrohom Avinu the choice of how his 
descendants will be punished, if the need be. 
They can either  receive their punishment 
only in Gehenom or to suffer under the hands
of the nations. Avrohom chose the latter.
In light of this we can now answer all of the
above questions.  

The Torah begins this parsha, that eventually
speaks of the friction between Yaakov and
Eisav, by saying that "Avrohom begot
Yitzchak" to stress that Avrohom was the
reason that Eisav was born to two tzadikim
and that he fought with Yaakov! It is because
of Avrohom's choice that his descendants
suffer under the nations and not in Gehenom
that Eisav was born and fights with Yaakov.

This is what Rashi means "Yaakov and Eisav
(who are) mentioned in the parsha"- that the
descendents of Yitzchak who is the son of
Avrohom are Yaakov and Eisav as they are
mentioned in the parsha- fighting.

This is also the reason that Yaakov didn't
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receive Yitzchak's blessing straight in order
that Eisav would hate him and be prepared to

make Yaakov suffer. 

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
In England: (208) 123-3788 and then press 2,1,4,24
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