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Parashat Va’yakhel 

 

THE TEXT (Moshe gathers the people in order to command them to build the 

Mishkan): 
 

ַוַּיְקֵהל ֹמֶׁשה ֶאת ָּכל ֲעַדת ְּבֵני ִיְׂשָרֵאל ַוּיֹאֶמר ֲאֵלֶהם ֵאֶּלה ַהְּדָבִרים }לה:א{ 
 ֲאֶׁשר ִצָּוה ד' ַלֲעׂשת...

 

{35:1}Moshe assembled the whole community of the children of Israel and he said 

to them: "These are the things that Hashem commanded to make.” 

 

RASHI (Rashi makes a chronological comment and a grammatical comment.) 

 

 ]ַוַּיְקֵהל ֹמֶׁשה[ ְלָמֳחַרת יֹום ַהִּכּפּוִרים ְּכֶׁשָּיַרד ִמן ָהָהר. ְוהּוא ְלׁשֹון ִהְפִעיל, ֶׁשֵאינֹו אֹוֵסף 

 ֲאָנִׁשים ַּבָּיַדִים, ֶאָּלא ֵהן ֶנֱאָסִפין ַעל ִּפי ִּדּבּורֹו...

 

[This took place] on the day after Yom Kippur, when he came down from the 

mountain. [This word ַוַּיְקֵהל - he assembled] is a hiph’il [causative] expression 

[i.e., causing someone to do something], because one does not assemble people 

with [one’s] hands [i.e., directly], but they are assembled through one’s speech. 
 

Rashi establishes two points in this comment: 

a. the date on which Moshe gathered the people was the day following 

Yom Kippur, after he came down down from Mt. Sinai, where he had 

pleaded for the atonement of the sin of the Golden Calf.  

b. the grammatical construction of the word  ַוַּיְקֵהל- he assembled indicates 

that Moshe did not physically gather the people; rather, he requested 

them to gather, and they did so of their own volition.  
 

THE RELEVANT PRINCIPLE Pay careful attention to Rashi’s 

grammatical explanations.  They often reveal important nuances in the Scriptural 

narrative. 
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QUESTION Why is it important to know that Moshe assembled the people 

by requesting them to gather, rather than by physically gathering them? 

AN ANSWER An important measure of K’lal Yisrael’s spiritual status is their 

degree of unity.  They can only ascend to great spiritual heights when their degree 

of unity is correspondingly great.  
 

The greatest level of unity ever achieved by Am Yisrael was when they arrived at 

Mt. Sinai to receive the Torah.  Regarding that moment, the Torah says {Sh’mot 

19:2}, “Israel encamped there opposite the mountain,” and Rashi comments that the 

word for “encamped” is singular, indicating that they camped “as one man with one 

heart.”  There is no mention of Moshe, or anyone else, gathering the people.  Their 

unity was so complete that they gathered entirely on their own, because their 

physical proximity was simply a “symptom” of their spiritual unity. 
 

Our verse, however, seems to indicate a somewhat lower level of unity.  Yes, the 

people gathered willingly and listened to Moshe, but they did not gather 

automatically and independently, but rather at Moshe’s direction.  This is indicated 

by the grammar of the word va’yakhel - he assembled, as Rashi explains.  This level 

of unity is symptomatic of the level that Am Yisrael would have attained on the day 

after Yom Kippur, after the atonement of the sin of the Golden Calf--a high level, 

indeed, but not as high as that which was attained prior to the giving of the Torah.  
 

CONCLUSION As usual, Rashi’s grammatical explanation is not merely 

theoretical or technical, but rather is part of his profound understanding of the simple 

meaning of the Torah text. 
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Parashat P’kudei 

 

THE TEXT (The Torah introduces an accounting of the materials that were used 

to build the Mishkan): 

 

 ֵאֶּלה ְפקּוֵדי ַהִּמְׁשָּכן ִמְׁשַּכן ָהֵעֻדת ֲאֶׁשר ֻּפַּקד ַעל־ִּפי ֹמֶׁשה...לח:כא{ }

 

{38:21} These are the accounts of the Mishkan, the Mishkan of the Testimony, 

which were counted at Moshe’s command... 
 

RASHI (Rashi derives two points from the wording of the verse.) 

 

a. From the repetition of the word ִמְׁשַּכן - Mishkan, and from the similarity of the the 

word Mishkan to the word שּכֹון  :mashkon, a security pledge on a loan -  ֹמַ

 

]ַהִּמְׁשָּכן ִמְׁשַּכן[. ְׁשֵני ְפָעִמים, ֶרֶמז ַלִּמְקָדׁש ֶׁשִּנְתַמְׁשֵּכן ִּבְׁשֵני ֻחְרָּבִנין ַעל ֲעֹונֹוֵתיֶהן ֶׁשל 

 ִיְׂשָרֵאל.
 

[The word ִמְׁשָּכן is written] twice. This alludes to the Temple, which was taken as 

security [שּכֹון   .mashkon]by the two destructions, for Israel’s iniquities -  מ ַ
 

b. From the words ִמְׁשַּכן ָהֵעֻדת  - the Mishkan of Testimony: 
 

ֵעדּות ְלִיְׂשָרֵאל ֶׁשִּוֵּתר ָלֶהם ַהָּקדֹוׁש ָּברּוְך הּוא ַעל ַמֲעֵׂשה ָהֵעֶגל, ֶׁשֲהֵרי ִהְׁשָרה ְׁשִכיָנתֹו 

 ֵּביֵניֶהם.

 

[It] was testimony for Israel that the Holy One, blessed is He, forgave them for the 

incident of the calf [the sin of the Golden Calf], for He caused His Shechina to rest 

among them [in the Mishkan]. 
 

THE RELEVANT PRINCIPLE Anyone who begins to study Rashi’s 

commentary will soon see that in Rashi’s eyes the entire Tanach is one unified 

whole.  On the very first verse in Breishit, Rashi quotes from the books of: Sh’mot, 
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T’hilim, Mishlei, Yirmiyah, D’varim, Hoshea, Iyov, Yishayah, and Amos!  If the 

entire Tanach is a unified whole, then certainly each verse in the Torah is a unified 

whole, and we can expect that everything that Rashi says on a particular verse is 

connected.   Therefore, examine carefully how everything that Rashi writes on a 

verse or small group of verses harmonizes. 
 

QUESTION As stated above, Rashi makes two points in his commentary on this 

verse: 

a. that Hashem took the Mishkan away from us as a mashkon (security pledge) 

when we sinned; 

b. that the Mishkan was a testimony that Hashem had forgiven the sin of the 

Golden Calf. 
 

What are some of the connections between these two points? 

 

AN ANSWER As long as Am Yisrael behaved correctly, Hashem dwelled in 

the Mishkan (or in its avatar, the Beit Hamikdash) as a testimony that He had 

forgiven our “original sin” of the Golden Calf.  When, however, we misbehaved, 

Hashem took away this testimony.  This reminded us that we can still be punished 

for the sin of the Golden Calf, as Rashi explains in Parashat Ki Tisa {32:34}: 
 

No punishment befalls Israel in which there is not [also] some of the punishment 

for the sin of the [Golden] Calf. 
 

This explanation is not complete, however, because it does not address Rashi’s 

statement that the Mishkan served as a mashkon - security pledge, that was taken by 

Hashem when Am Yisrael sinned.  When a creditor takes a security pledge he does 

not merely take it away from the borrower; rather, as the Talmud states in P’sachim 

31b, the creditor legally acquires the pledge and is responsible for its caretaking1. 
 

According to this, we can understand as follows.  As long as Am Yisrael behaved 

properly, Hashem dwelled in the Mishkan-Mikdash as an open testimony to His 

forgiving of the sin of the Golden Calf.  When Am Yisrael misbehaved, Hashem took 

the Mishkan away from Yisrael and to Himself, the way a creditor takes and acquires 

a pledge.  This accomplished two goals, one on Earth, and one on high: 
 

                                                 

1 See Rashi, “koneh mashkon.” 



 *On Earth, the Jews no longer saw the testimony to their forgiveness, 

and this encouraged them to mend their ways lest they be punished 

even more severely; 

 *On high, Hashem “acquired” this testimonial object and drew it close 

to Himself.  This, so to speak, reminded Hashem that He had in fact 

forgiven the sin of the Golden Calf, and that His love of Am Yisrael is 

so great that no sin of theirs can ever break their bond with Him.  
 

CONCLUSION Although our sins can, chas v’shalom, bring about frightening 

consequences, there is one consequence that they cannot cause: the removal of the 

loving bond between our nation and G-d.  The most serious consequence possible, 

the removal of the Beit Hamikdash, is accompanied by a corresponding 

strengthening of the testimony that Hashem has forgiven even the most serious sin, 

that of the Golden Calf. 
 



 


