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Young Israel of Midwood

on the Web: YIMidwood.Org
1694 Ocean Avenue

Brooklyn NY 11230-5401זמנים
Weekdays

Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:20
Maariv          "         "    after mincha,  9:15

שבת וישלח
Light candles                                              4:12 PM
Mincha                                                       4:22 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                    1:45,&  4:05 PM
Maariv                                                        5:15 PM
Shabos Ends                                               5:20 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
The Gemara (Shabbat 49a) relates: 
Once, the evil Roman Empire 
decreed that any person who donned 
tefilin would be killed in a cruel 
manner. A man named Elisha [not to 
be confused with the prophet of the 
same name] was observed by a 
Roman solider wearing tefilin. When 
Elisha saw the Roman soldier 
chasing him, he quickly took off his 
“shel rosh” (the head tefilin) and hid it 
in his hand. The soldier asked him, 
“What is in your hand?” Elisha 
replied, “The wings of a dove.” When 
Elisha opened his hand, there were in 
fact wings of a dove inside. From that 
time on, Elisha was known as, 
“Elisha, the ba’al k’nafayim” / “the 
master of wings.” The Gemara 
continues: Why did Elisha say he 
was holding the “wings of a dove”? 
Because just as a dove’s wings 
protect the dove, so mitzvot protect 
the Jewish People. [Until here from 
the Gemara.] Halachah states that a 
person is not obligated to risk his life 
to observe any mitzvah, with 
exception that one must give his life 
rather than commit idolatry, adultery 
or murder. Nevertheless, Rabbeinu 

תנצב"ההיארצייט ז' כסלומרת רחל בת ברוך ע"ההגליון הזה מוקדש לז"נ
=======================

Yes Sir!!!
[בראשית רבה ע"ה, ו']."כה אמר עבדך יעקב"...וכי טוב אני מזקני יעקב? לא כך אמר יעקב: אמר לו: מה אתה מבזה על כבודך? אמר לו: "מן יהודה עבדך לאדוננו המלך אנטונינוס". נטל את האגרת וקראה וקרעה אמר לו: כתוב מן יהודה הנשיא לאדוננו המלך אנטונינוס משמי לאדוננו המלך אנטונינוס הלך וכתב לו: יעקב" - רבנו אמר לר' אפס: כתוב אגרת אחת "כה תאמרון לאדוני לעשו, כה אמר עבדך 

===========================
Nissim z”l (“Ran”; Spain; 1320-1376) 
infers from the above story, one is 
permitted to risk his life for any 
mitzvah, as is evident from the fact 
that Elisha risked his life to don tefilin 
and is praised for doing so. Ran 
notes that the Midrash Rabbah 
similarly speaks of Jews giving their 
lives for the mitzvot of brit milah and 
lulav. Likewise, the prophet Daniel 
risked his life to pray three times a 
day. (Chiddushei Ha’Ran) Rambam 
z”l (1135-1204; Egypt) writes that one 
who risks his life for a mitzvah when 
not obligated by halachah to do so is 
a sinner and is deserving of 
punishment. (Hil. Yesodei Ha’Torah 
5:4) R’ Avraham di Boton z”l 
(Salonika; 1545-1588) asks: How 
would Rambam explain Elisha’s 
actions? He answers: Rambam 
would hold that Elisha was obligated 
to risk his life to wear tefilin because 
it was a time of persecution. In 
contrast, when Rambam writes that 
one is obligated to give his life only 
for the three cardinal sins, he refers 
only to a case where a non-Jew 
wants the sin committed for his own 
enjoyment, but not at a time of 
persecution. Why, then, did Elisha 
remove his tefilin when he saw the 
Roman soldier? Because once he 
had fulfilled the mitzvah that day, he 
was no longer obligated to risk his 
life. (Lechem Mishneh) R’ Shlomo 
Laniado z”l (Aleppo; died 1794) 
suggests a different understanding of 
Elisha’s actions. As Rambam writes, 
one usually is not permitted to risk his 
life to perform a mitzvah such as 
donning tefilin. However, if one sees 
that the generation is lax in its 
commitment, one is permitted to 
sanctify G-d’s Name so that people 
will learn from him to fear G-d. That 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם =========================================== 
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===========================================
is what Elisha did. Why did Elisha 
remove his tefilin? Because he 
already had made his point by risking 
his life. Now, however, he preferred 
to live another day to continue to 
perform the mitzvah. Indeed, he 
might have feared that he would end 
up in prison, where he could neither 
don tefilin nor die for the 
sanctification of G-d’s Name. (Otzrot 
Chachmei Aram Tzovah)
Letters from Our Sages We read in 
our parashah that one of the steps 
that Yaakov Avinu took to prepare for 
meeting, and being saved from, Esav 
was to pray. Below we present a 
letter from R’ Zvi Pesach Frank z”l 
(1873-1960; Chief Rabbi of 
Yerushalayim) relating to one aspect 
of prayer. The letter is printed in 
Shevivei Or, p. 177. I have seen a 
breach in the wall surrounding the 
“vineyard of Israel,” such that many 
people who are held by the general 
public to be wholesome and 
G-d-fearing regularly sit and engage 
in mundane conversations during the 
shliach tzibbur’s repetition of 
shemoneh esrei. In so doing, they 
transgress the explicit ruling of the 
Shulchan Aruch (siman 124) that one 
should not engage in mundane 
conversations when the shliach 
tzibbur is repeating shemoneh esrei, 
and if one does, says the Shulchan 
Aruch, he is a sinner whose sin is too 
great to bear. It is appropriate to 
rebuke such a person. Also, one 
should teach his children to respond, 
“Amen,” for as soon as a young child 
says, “Amen,” he earns a share in the 
World-to-Come. [R’ Frank continues:] 
In recent times, many, many people, 
including many bnei Torah, engage in 
mundane conversations during the 
repetition of shemoneh esrei, and 
one sin leads to another such that 
they neglect answering “Amen” and 
“Yehei shmei rabbah.” The holy 
Zohar says that such people are 
among those whose punishment is 
very severe. See also [the halachic 
work] Pri Megadim, which quotes the 
[work] Eliyahu Rabbah, which cites 
the [14th century work] Kol Bo, which 



says, “Woe to those who speak 
during the prayers, for we have seen 
several synagogues destroyed for 
this sin.” In the [work] Vavei 
Ha’amudim it says that people should 
be appointed to discourage such 
behavior and offenders should be 
shamed publicly.But, now, the famed 
sage R’ Ephraim Zalman Heilprin 
(shlita) [z”l (1871-1961; rabbi in 
Galicia; Denver, Colorado; and 
Yerushalayim)] has become inspired 
regarding this matter to found a 
society of wholesome and 
G-d-fearing people who will supervise 
during the prayers, will be careful 
themselves, and will warn those who 
are not accustomed to be careful 
regarding this great matter, such that 
[speaking] has become permitted in 
their eyes. Every G-d-fearing person 
should give his aid to this mitzvah 
which is as lofty as the Heavens, may 
they be among those who bring merit 
to the public, and may we merit the 
full redemption in the near future. 
Such is the prayer of one who signs 
on behalf of the mitzvah--[Rabbi] Zvi 
Pesach Frank.

וישלח יעקב מלאכים לפניו אל-עשו אחיו 
ארצה שעיר שדה אדום

"Then Yaakov sent angels ahead 
of him to Esav, his brother, to the 
land of Seir, the field of Edom." 
(32:4) The midrash says, quoting 
Mishlei (26:17): "`Like one who 
seizes a dog's ears, so is one who 
grows wrathful over a dispute that is 
not his.' [Says the midrash:] Hashem 
said to Yaakov, `Esav was traveling 
along, minding his own business, and 
you had to send him a message?!'" 
R' Zvi Hirsch Kalischer z"l 
(1795-1874; German rabbi) asks: 
Does it not display good midot / 
character traits that Yaakov humbled 
himself before another person for the 
sake of ensuring peace? Why should 
he be criticized for this behavior? He 
answers: Many commentaries 
question whether Yaakov's fear of 
Esav manifested a shortcoming in 
bitachon / trust in Hashem. In fact, it 
was appropriate for Yaakov to fear 
that he would be unworthy of G-d's 
protection because he might have 
sinned. However, that feeling should 
have been a private matter between 
himself and Hashem. To display it 
publicly was wrong because it could 
cause others to question Yaakov's 
bitachon. (In this respect, he acted 
unlike his grandfather Avraham who 

was not afraid to attack four powerful 
kings with a small army.) Had Yaakov 
ignored Esav, Esav would have 
assumed that Yaakov was confident 
of a miraculous victory, and Esav 
would have avoided Yaakov as well. 
(Sefer Ha'berit)
King Shlomo writes in Mishlei (24:6), 
"For through [wise] strategies, you 
can wage war for your benefit, and 
salvation is in abundant counsel." R' 
Yehoshua ibn Shuiv z"l (Spain; 
early 14th century) writes: King 
Shlomo informs us in this verse that 
devising strategies is an important 
activity. Indeed, a person cannot live 
in this world without having a strategy 
for acquiring his basic needs. G-d 
had promised Yaakov (Bereishit 
28:15), "Behold, I am with you; I 
will guard you wherever you go, 
and I will return you to this soil; 
for I will not forsake you until I will 
have done that which I have 
spoken about you." Nevertheless, 
Yaakov toiled day and night and took 
other steps to amass wealth, as 
described at length in last week's 
parashah. Likewise, a person must 
try to protect himself from those who 
might harm him, just as Yaakov took 
steps to protect himself and his 
family from Esav, as described in this 
week's parashah. The bottom line 
("sof davar") is that one should not 
rely on miracles. On the other hand, 
R' ibn Shuiv continues, our Sages do 
criticize Yaakov for going too far. In 
their words, Yaakov "pulled the ears 
of a sleeping dog" (compare Mishlei 
26:17). In fact, Esav had long ago 
forgotten, or lost interest in, what 
Yaakov had done to him. By reaching 
out to Esav, Yaakov unnecessarily 
reawakened Esav's old hatred. 
(Derashot R.Y. ibn Shuiv)
============================

Home sweet home [בשם האדמו"ר רבי מ. מ. מקוצק זצ"ל]יעזור לו בלי מלאכים...מעל פניו, כי אין לו יותר צורך בהם, והקב"ה יעקב לגבול ארץ ישראל, שלח את המלאכים  "וישלח יעקב מלאכים לפניו" - משהגיע
==============================
And Yaakov sent messengers 
before him to Esav his brother 
(32:4) The Midrash censures Yaakov 
for sending these messengers to 
Esav, for Esav had already calmed 
down about Yaakov taking the 
blessings from their father and was 
involved in his own matters. By 
sending messengers, Yaakov started 

up with Esav and aroused his anger. 
This is an important principle for two 
people involved in a quarrel. Once 
the matter has passed, don't say 
anything to the other person that 
would remind him of the matter. By 
bringing up the issue when it is not 
necessary to do so, you will start a 
new quarrel that is avoidable. 
Arguments should be forgotten, not 
remembered. (Growth Through 
Torah)
להגיד לאדני למצא חן בעיניךויהי לי שור וחמור צאן ועבד ושפחה ואשלחה 

"I have acquired oxen [literally, `an 
ox'] and donkeys [literally, `a 
donkey'] . . ." (32:6) Rashi z"l writes 
that using the singular form is more 
polite than bragging about having 
many oxen and donkeys. However, a 
midrash explains that Yaakov used 
the singular form to allude to his sons 
Yosef (who is referred to as an "ox" 
in Bereishit 49:6 and Devarim 33:17) 
and Yissachar (who is referred to as 
a "donkey" in Bereishit 49:14). What 
is this midrash teaching? R' Dov Ber 
of Mezeritch z"l (second leader of 
the chassidic movement; died 1772) 
explains: Esav represents the yetzer 
hara. There are two aspects to the 
yetzer hara. On the one hand, the 
yetzer hara implants in a person an 
enthusiasm for sin. On the other 
hand, the yetzer hara causes a 
person to feel lethargic when it is 
time to perform good deeds. Yosef is 
referred to in this week's haftarah 
(Ovadiah 1:18) as a "lehavah" / 
"flame." The word "lehavah" shares a 
root with "hitlahavut" / "enthusiasm." 
Enthusiasm for mitzvot can be a very 
effective tool for fighting both aspects 
of the yetzer hara. Yissachar, on the 
other hand, represents a sedentary 
lifestyle since "chamor" / "donkey" 
shares the same letters as "chomer" / 
"materialism," which often causes 
people to be sedentary. Sometimes, 
the way to avoid sin is by doing 
nothing. Our Sages say that if a 
person has an opportunity to sin, and 
he instead sits and does nothing, he 
is rewarded as if he had performed a 
mitzvah. (Torat Ha'maggid)

מחנותאתו ואת הצאן ואת הבקר והגמלים לשני ויירא יעקב מאד ויצר לו ויחץ את העם אשר 
 “Yaakov became very frightened . 
. .” (32:8) R’ Moshe ben Maimon z”l 
(Rambam; 1135-1204) writes: It is 
not necessary for a prophet to be 
perfect in every way. However, any 



shortcoming that a prophet has is a 
“curtain” that separates him from G-d 
and “clouds” the prophetic vision that 
he sees. This is what our Sages 
mean when they say that Moshe 
Rabbeinu saw a clear vision, but 
other prophets saw only a cloudy 
vision. As proof that a prophet can be 
imperfect, Rambam cites our verse, 
in which Yaakov is frightened of 
Esav. This fear apparently reflects a 
shortcoming, however subtle, in 
Yaakov Avinu’s bitachon / trust in 
Hashem. R’ Avraham Halevi 
Horowitz z”l (16th century; father of 
the Shelah Hakadosh) asks: Why 
does Rambam fault Yaakov? After 
all, our Sages explain that the reason 
for Yaakov’s fear was his concern 
that he had sinned and lost 
Hashem’s protection. Furthermore, 
commentaries observe, even a 
person who has bitachon is not 
permitted to casually walk into a 
life-threatening situation! R’ Yosef 
Jacobs (Yerushalayim) defends 
Rambam: Certainly Yaakov was 
correct to take steps to protect 
himself, e.g., by sending gifts to Esav 
and preparing for war. He was right 
to be cautious in case he had sinned 
and did not deserve to be saved 
miraculously, but he still should not 
have been frightened. That fear 
showed that his bitachon was not at 
the level that was expected of a 
person of Yaakov’s stature. 
(Shemoneh Perakim im Be’ur 
Ve’inuyim, ch.7) R’ Elchanan 
Wasserman z”l Hy”d (rosh yeshiva in 
Baranowicz, Poland; killed in the 
Holocaust) also defends Rambam. 
He writes: Hashem had promised 
Yaakov special protection. It was that 
special protection that Yaakov was 
afraid he had lost due to some sin. 
Even so, Rambam is teaching us, 
Yaakov was not excused from having 
the basic level of bitachon that is a 
mitzvah applicable to every person. 
The overwhelming majority of people 
have never been promised special 
protection by G-d; nevertheless, we 
are expected to have bitachon that 
Hashem will act kindly toward us. 
Such bitachon would have led 
Yaakov not to be frightened. [Even if 
having bitachon does not guarantee 
a “happy” outcome, it reflects a 
person’s confidence that G-d will 
never abandon him, which saves him 
from being frightened.] (Kovetz 
Ma’amarim: Ma’amar Al Ha’bitachon) 
R’ Shlomo Eliasoff z”l (1841-1926; 

leading early 20th century kabbalist; 
grandfather of R’ Yosef Shalom 
Elyashiv z”l) writes: Why do our 
Sages criticize Yaakov for fearing 
that his sins had nullified G-d’s 
promise to protect him; isn’t a person 
supposed to be a yerei chet / one 
who fears sin? He answers: To be a 
yerei chet means to avoid situations 
where one might be tempted to sin; it 
does not mean to live in fear that 
one’s sins will bring G-d’s wrath on 
him. To the contrary, if G-d has made 
a promise to a person, it is wrong for 
a person to consider himself 
unworthy of seeing the fulfillment of 
that promise. This, writes R’ Eliasoff, 
was Yaakov’s error, and this was 
also the error of the Generation of the 
Exodus. The reason that generation 
repeatedly fell from the high spiritual 
level on which it existed was that the 
members of that generation did not 
believe in their own potential. 
(Quoted in Likkutei Niglot Leshem 
Shvo V’achlamah) Rabbeinu 
Avraham ben Ha’Rambam z”l 
(Egypt; 1186-1237), suggests a 
different approach. He writes: The 
highest of the three types of bitachon 
involves doing without all forms of 
normal human endeavor, relying 
instead on miracles that are contrary 
to nature. Such bitachon is very rare, 
and even those who achieve it cannot 
expect to maintain it constantly. 
There is no question, Rabbeinu 
Avraham writes, that Yaakov Avinu 
attained this level sometimes; 
otherwise, how could he have left his 
wealthy father’s home with nothing 
more than a walking stick (see verse 
11) and how could he have gone to 
sleep with a rock for a pillow (see 
28:11)?! Nevertheless, unless a 
person is experiencing ruach 
ha’kodesh/Divine inspiration at that 
particular moment, or if G-d has 
made a specific promise to a person, 
one cannot be expected to maintain 
such extreme bitachon that he would 
not make some efforts to protect 
himself and his family. (Ha’maspik 
L’ovdei Hashem)
ועתה הייתי לשני מחנותאת עבדך כי במקלי עברתי את הירדן הזה קטנתי מכל החסדים ומכל האמת אשר עשית 
“I have been diminished by all the 
kindnesses and by all the truth 
that You have done with Your 
servant; for with my staff I crossed 
this Jordan [River] and now I have 
become two camps.” (32:11) 
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Rabbeinu Bachya ibn Pekudah z”l 
(Spain; early 11th century) explains 
why tzaddikim are so fearful of 
benefitting from G-d’s kindness. First, 
the more that one receives from 
Hashem, the more one is obligated to 
“give back” in the form of higher and 
higher levels of Divine service. The 
righteous fear that they will be unable 
to live up to this demand and that 



they will become deserving of 
punishment, such that what started 
as a gift to them will turn out to be the 
opposite. In addition, we are taught 
that the primary reward for mitzvot is 
in the World-to-Come. However, this 
applies only to the righteous. 
Regarding the wicked it says 
(Devarim 7:10), “He repays His 
enemies in his (the enemy’s) lifetime 
to make him perish.” In their humility, 
tzaddikim are afraid that they are in 
the category of the wicked, not the 
righteous, and any kindness that they 
receive in this world is actually their 
eternal reward. (Chovot Ha’levavot: 
Sha’ar Avodat Ha’Elokim)
This letter is attributed to R’ 
Menachem Mendel of Vitebsk z”l 
(1730-1788), one of the primary 
leaders of the third generation of the 
chassidic movement. In 1777, R’ 
Menachem Mendel made aliyah with 
about 300 followers, settling first in 
Tzefat and later in Teveryah. This 
letter was written in 5542 (1781-82). 
Some attribute this letter to R’ 
Menachem Mendel’s primary 
disciple, R’ Avraham Katz z”l of 
Kalisk (1741-1810), who also studied 
under the Vilna Gaon z”l. [The first 
part of the letter discourages people 
from making aliyah to escape poverty 
in Europe, describing that as “putting 
out a fire with straw.” Rather, only 
someone with a benefactor to 
support him should make aliyah, the 
author writes. The letter continues:] 
Regarding your other question, it is 
not possible to answer at length now. 
G-d willing, when a traveler goes 
from here to there, I will respond at 
length. The main thing is to have a 
fixed time every day to study works of 
mussar such as Reishit Chochmah, 
Sefer Ha’yashar and Sefer 
Chareidim, and especially the holy 
Zohar. Every person should take care 
to learn these works at a time when 
he feels an awakening of yir’ah / awe 
of G-d and emunah / faith within 
himself. Certainly, if one learns at 
such a time, Hashem will grant him 
double the success, as is stated 
explicitly in the verse (Mishlei 9:9), 
“Give to a wise man and he will 
become more wise,” meaning that 
when one is attached a little bit to the 
wisdom of yir’ah, Hashem will give 
him the light of His Torah and his 
eyes will be enlightened. . . While 
learning Gemara and halachah, one 
should take care every hour or two to 

attach himself to Hashem and to 
yir’ah of him, so that one’s learning 
will be for Him alone. If one feels that 
mussar works are having no impact 
on him, then he should devote more 
and more time to his Torah study to 
the extent possible. . . The light which 
Hashem hid away for tzaddikim 
during the six days of creation [see 
Rashi to Bereishit 1:4] – where did 
He hide it if not in His holy Torah! . . 
.Every person also should take care 
to attach himself to friends whom he 
is confident want only the truth, and 
who desire with their whole hearts to 
be freed of the stumbling blocks 
placed by the yetzer hara, i.e., 
hypocrisy and falsehood. One should 
speak to these friends for 
half-an-hour a day, criticizing his own 
bad traits, and his friend should do 
the same regarding himself. When 
one accustoms himself to do this, 
then he will not be embarrassed and 
will acknowledge the truth if his friend 
points out his (the first person’s) 
shortcomings. In this way, falsehood 
will fall on its own and a spark of truth 
will begin to shine. . . (Pri Ha’aretz: 
Michtavim) 
Remembering Yerushalayim of old
R' Ben-Zion Yadler z"l (1871-1962; 
the "Maggid / preacher of 
Yerushalayim), writes in his memoir, 
B'tuv Yerushalayim: I feel obligated to 
record in writing the procedures for 
hashgachah / supervision over the 
commandments relating to the Land 
[i.e., the agricultural mitzvot]. These 
procedures were established by the 
earlier sages. As, thank G-d, I merited 
to be personally involved in this matter, 
having been appointed by the sages of 
Yerushalayim--at their head, our 
teacher R’ Shmuel Salant [1816-1909; 
Rabbi of Yerushalayim] and the sage, 
the Aderet [R’ Eliyahu David 
Rabinowitz-Teomim; 1845-1905] 
zt”l--I will now relate these matters. 
This aspect of the Torah is not 
generally known, and even many 
poskim /halachic authorities addressed 
it only briefly, for they thought that it 
would not be relevant until the days of 
mashiach, as is true of the laws of 
sacrificial offerings. I have seen many 
people who made aliyah from the 
Diaspora and did not understand how 
severe are the relevant prohibitions, for 
they were not accustomed to 
them--especially the laws of terumah 
and ma’aser, which, as is well-known, 
involve a greater sin than eating 
non-kosher meat. In the settlements 

close to Yerushalayim, the supervision 
was the responsibility of the rabbis of 
Yerushalayim. I was their agent, and 
whenever a question came up, I 
informed them. Then, some of them 
would travel with me to investigate the 
facts and issue a halachic ruling. Once 
I traveled to the settlement of Motza 
with R’ Yosef Chaim Sonnenfeld and 
R’ Mordechai Leib Rubin zt”l. . . In 
those days [early 20th century], I 
delivered many derashot about this, in 
which I explained the prophecy of 
Malachi, at the very end of the books of 
the Prophets. There it says that 
Hashem will prosecute the Jewish 
People for the sin of not separating 
terumah and ma’aser. It says (Malachi 
3:8), “You say, ‘How have we robbed 
You?’ -- through the ma’aser / tithe and 
the terumah / priestly gift.” The 
prophecy ends (3:23), “Behold! I am 
sending you Eliyahu the prophet . . .” 
This indicates that this prophecy 
speaks of the time just before 
mashiach comes. Throughout the exile 
we wondered: How can Hashem 
prosecute us for the sin of tithes, a 
mitzvah which does not apply in 
Lithuania, Poland, America, Germany, 
or France? It never occurred to us that 
we would merit to separate terumot 
and ma’asrot before mashiach comes. 
But, now that Hashem has given us the 
privilege to come to Eretz Yisrael and 
thousands are engaged in agriculture, 
we are obligated in this mitzvah. 
Unfortunately, many people are lax 
about this. Some export their produce 
to the Diaspora and feed it to their 
fellow Jews, who thus commit a sin 
they could never have committed 
otherwise. In this light, we understand 
Malachi’s prophecy. [Hamaayan]=============== רפואת הנפש ורפואת הגוף  לחולים שתשלח מהרה רפואה שלמה מן השמים יהי רצון מלפניך ה' אלקי ואלקי אבותי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלרחל בת יעטא מלכהבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
===========================================Hatzolo  (718 or 212) 387-1750  or 230-1000Flatbush Shomrim Safety Patrol 24-Hour Hotline (718) 338-9797Chaverim  (718) 431-8181


