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Q: Is the prohibition to move certain items on Shabbos 
biblical or rabbinic in nature?

A: The decree not to move certain items are only Rabbinic. 
According to the Torah, while one may not actually use many 
items that involve melacha acts, there is no inherent problem 
with merely moving them.

Q: Why then is it called “muktza”?

A: This is derived from the term “ha’aktazaos da’as”, meaning 
something that one has been mentally “set aside” with no 
intention to use (for reasons that will be discussed below).

Q: What would be considered “moving” an item?

A: In general one would literally have to move an item to be 
transgressing this issur. Merely touching (i.e. a stereo system) 
or even sitting on an item (i.e. a car) would not be an issue 
regarding muktza.

Q: Why did the Rabbanon ordain that one should refrain 
from moving certain items?

A: There are various reasons given by the Rishonim as to why 
chazal decreed the general halachos of Muktza on klal yisroel. 
Some of which are:

1) The concern that if moving certain items (i.e. pens, 
scissors etc.) were permitted then one may come to 
actually use it (write, cut etc.) on Shabbos, thereby 
transgressing many acts of melacha which are 
otherwise forbidden.

2) There is a verse in Yeshaya1 that states that one should 
not a) walk on Shabbos2 like he does during the week 
(hence no running etc.), b) not take care of his business 
like he does during the week3 (hence no commerce 
on Shabbos etc.), c) not talk like he does during 
the week4 (otherwise known as the transgression of 
v’daber davar) so too it can be learnt that should not 
move things that he moves during the week as well.5

3) The Rabbanon wanted those that are idle from work 
on the weekday (i.e. retired folk) to have an extra set 
of laws that would engender Shabbos to be a more 
special day of rest from all the other “days of rest” 

HALACHIC PERSPECTIVES: HILCHOS MUZTZA
R’ Heshy Kahan|Chaver HaKollel

that they already experience during the week.

4) Chazal were concerned that if one is permitted to 
move any item on Shabbos he would invariably 
come to carry that item as well, hence muktza was 
entirely enacted as a safeguard to protect one from 
transgressing the melacha of Ho’tzah (carrying).6

Q: What are the four categories of Muktza?

A: 1) Muktza Machmas Gufo- Something that is inherently 
muktza. Meaning it is not a utensil and has no real use for 
anything on Shabbos. Examples are:

•	 money7

•	 soap

•	 grass

•	 rocks

•	 bricks

•	 detached hair

•	 dirt

•	 candles

•	 inedible shells, peels, pits and bones8

•	 raw potatoes, meat, pasta, flour

these and any other item that falls under this category are 
prohibited to be moved even if it’s:

I. l’tzorech gufo9- one needs the item for a permitted 
use (i.e. using frozen meat to keep a wound from 
swelling).

II. l’tzorech m’mkomo- one needs the place where the 
muktza item is kept (i.e. rocks left on a patio table).

III. m’chama l’tzel- one is concerned that the item itself 
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may be ruined, lost or stolen (i.e. money left outside 
in one’s backyard).

2) Muktza Machmas Chisaron Kis- something that is set 
aside for only one use out of concern for it’s worth.10 Meaning 
it is a utensil however almost always the use of this utensil is 
prohibited on Shabbos. Examples are:

	bank statements

	passport

	driver’s license 

	utensils set aside specifically for one’s trade (i.e. 
shechitah knife, milah knife, scalpel)

	expensive and/or delicate electronic devices (i.e. 
digital camara, high end phone11, laptop, tablet etc.)

	professional stationary12 

	stamp13

	social security card

	birth, marriage, death certificate

	identity cards and documents14 

	merchandise that is set aside to be sold in perfect 
condition 

these and any other item that falls under this category are 
prohibited be moved even if:

I. l’tzorech gufo- one needs the item for a permitted use 
(i.e. to look up information, check expiration dates 
etc.)

II. l’tzorech m’mkomo- one needs the place where the 
item is kept (i.e. need to put bentchers back in draw 
with documents etc.)

III. m’chama l’tzel- one is concerned that the item 
itself may get ruined, lost or stolen (i.e. one left his 
stationary near food for the meal etc.)

3- Kli Sh’milachto L’issur- A utensil that is primarily used 
for prohibited things on Shabbos. Examples of this are:

•	 pens/pencils

•	 scissors

•	 hammer, screwdriver, pliers

•	 umbrella

•	 flashlight

•	 car keys

•	 scotch tape

•	 cheap cell phone, mp3/CD player, camara  (that one 
allows his children or others to play around with15, as 
if it would be designated only for its prohibited use 
it would then be the category mentioned above of 
muktza machmas chisaron kis)

•	 alarm clock, electric fan, electric blanket

•	 shaver

•	 musical toys

•	 bicycles

•	 safety pins

•	 arts and craft supplies

•	 model kits

•	 gardening tools

these and any other item that falls under this category are 
permitted to be used:

I. l’tzorech gufo- one needs the item for permitted 
use (i.e. a pen to use as a pointer or back scratcher, 
umbrella as a cane, hammer to crack open nuts, 
screwdriver to serve as a bolt for a lock etc.)  
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II. l’tzorech m’mkomo- one needs the place where the 
muktza item is kept (i.e. shaver left on a bed needed 
to sleep in, electric toy left on a table needed for 
seudah,16 cell phone left on top of study table needed 
to hold large sefer etc.)

However just as the above mentioned categories it would not 
be permitted to move it:

      III. m’chama l’tzel- one is concerned that the item itself 
may get ruined, lost or stolen (i.e. bike was left outside of the 
garage, tool box may get wet in the rain, cell phone was left 
out in the open where thieves may have access to it etc.)

4) Bosis L’daver H’assur- A base for something that may not 
be moved because it is holding one of the above mentioned 
categories (i.e. a table that has candlesticks that are muktza 
machmas gufo, a shelf that is holding only personal documents 
which is muktza machmas chisaron kis or a draw that only 
houses pens, pencils, scissors etc. which makes it a bosis for a 
kli sh’milachto l’issur. 

The halacha for a bosis is basically the fact that it takes over 
the status of exactly what it is on it. Meaning if there would be 
an item of the above two mentioned categories (gufo, chisaron 
kis, kli sh’melachto l’issur) then it would be prohibited to 
move the actual base l’tzorech gufo, l’tzorech m’mkomo, and 
m’chama l’tzel.17 But if there would be a kli sh’milachto l’issur 
on top of an item then it would take on those qualities and be 
permitted to be moved if one needs the item or place (l’tzorech 
gufo and m’mkomo) but be prohibited to be moved if one is 
scared it would get lost or stolen (m’chama l’tzel).

Q: Is the only criteria to create a bosis l’daver h’assur 
that whenever there is muktza on top of something then it 
would take on that form of muktza?

A: Bosis l’daver h’assur is unique in the fact that it needs a 
few conditions in order to make it a halachic bosis l’daver 
h’assur. These conditions are:

(1) The item must be placed there intentionally, such 
as candles that are placed on a silver tray. (If it was 
left there by accident i.e. owner forgot his wallet on 
his bed then the base [the bed] would not become a 
bosis).

(2) The item must be placed on the base by the owner 
(if the owner appoints someone to do it it’s as if he 
did it, therefore having the cleaning lady set up the 
candelabra wouldn’t undo the bosis status).

(3) The bosis must be a base solely to a muktza item. 
If there are other permitted items as well then the 
base would not be a bosis l’daver h’assur and can 
be moved if one needs the place.18 For example if 
a drawer has a non-muktza item i.e. pair of glasses, 
zmiros book etc. as well as a muktza item i.e. pens, 
scotch tape etc. one may open the drawer as it is not a  
bosis l’daver h’assur. 

(4) The item must be there during the entire bain 
hashmashos (twilight) time period, if it was placed 
there anytime in middle of twilight it would not 
become a bosis l’daver h’assur

Q: If one is unsure of which category any particular item 
may belong to what would be the ideal way to handle 
having the item moved on Shabbos?

A: Since the entire decree of muktza was placed upon moving 
muktza with one’s hands if one were to move the item with 
any other part of one’s body i.e. elbows, teeth, breath, feet 
then that would not be included in the issur and according to 
many poslkim would be permitted to be moved without any 
issue.

Q: Why is a further study of hilchos muktza (much beyond 
this article) strongly advised and encouraged?

A: In general there is probably no single set of rules that are 
more relevant and yet so broadly misunderstood then hilchos 
muktza. While it applies to everything that someone comes into 
contact with every seventh day it is still somewhat shirked in 
the attention that it receives. This may be attributed to the fact 
that the first halacha that we learned as children about shabbos 
is not to touch something because it’s muktza.19 While that is 
certainly worthy of commendation it may nonetheless lead to 
an improper adult assumption that many non-muktza items 
are prohibited to be moved and vice-verse. 

Q: If one is busy with many other study sessions as well as 
the regular responsibilities of life how should he go about 
studying these very vital halachos?
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A: One need not look further then his own seforim store to 
purchase the classic Sefer Tiltulai Shabbos by R’ Pinchos 
Bodner or the fairly recent release of Muktza: A Halachic 
Guide by R’ Simcha Bunim Cohen. These seforim are both 
very clear, concise, practical as well as written in the English 
language so they can be accessed by all. In it one will find 
terms defined such as: 

•	 tiltul min hatzad (moving something along with 
something else)

•	 tiltul k’lacher yad (moving something b’shinui)

•	 n’yur (shaking muktza off)

•	 graf shel r’ei (a bowl of waste matter)

•	 muktza machmas mitzva (muktza because it’s set 
aside for a mitzva)

•	 gamru b’ydai adam/b’ydai shamayim (it becomes fit 
to use because of human intevention/natrual/heavenly 
intervntion)

•	 migo d’iskatzoi bain hashmashos (since it’s muktza 
during twilight it’s muktza the whole Shabbos)

which at first glance may seem out of reach and complex but 
in reality can become understandable with minimal time and 
effort.

FOOTNOTES

1. 58:13
2. Shabbos 150, Eiruvin 38,39, S.A. 306:1
3. S.A. 306:4
4. Hence the oft used “nisht un Shabbos g’ret” is about as hala-

chicaly useful as saying “nisht essen chazer”before taking a bite 
out of a bacon sandwich

5. Rambam Hilchos Shabbos 24:12
6. Ra’aved 24:13
7. M.A. 308:18
8. S.A. 308:27, M.B. 308:113
9. This term is oft confused with the actual category itself of muk-

tza machmas “gufo”. L’tzorech gufo is a reason why one is 
moving something which applies to every single item, however 
machmas gufo is something that inherently has no use

10. M.B. 308:3
11. In discussing a phone in particular it’s a little difficult to give 

a straight out issur to move it as many times it will fall un-
der the category listed below of kli sh’melachto l’issur. In fact 
many electronics fall under the latter category as well (Ipod, 
Ipad, Nano, tape recorder, camara). The determining factor is 
whether or not the owner allows other uses for the item or not. 
As theoretically if one would give his laptop/Ipod/phone to his 
children to play with so it’s evident that he does not view it as 
chisaron kis and merely as a regular utensil that is prohibit-
ed-kli sh’melachto in which he would be able to move it if he 
needs the place or item for a permitted use.

12. M.A. 308:10, R’ Moshe zt”l concurred with this psak in the se-
fer Tiltulai Shabbos and applied it to regular blank paper just as 
well, as chisaron kis should not be confused with the idea that 
it has to be an expensive item as the cost of paper is nominal, 
yet still one is careful not to use it as a towel etc. and only uses 
it to write on hence it maintains its muktza machmos chisaron 
kis status.

13. See above footnote for explanation of why ti is under the chisa-
ron kis category. As ironically a $50,000 car is not under this 
category but a .49 cent stamp is as people use their car for other 
things such as storing things in the trunk, holding things in the 
glove compartment, to relax and take a nap etc. while no one 
uses a stamp other then for it’s forbidden use of attaching to an 
envelope and sending it out in the mail.

14. Minchas Shabbos
15. As now there are two uses, one permitted and one prohibited 

which turns it into a utensil that has different uses and is there-
fore not “set aside” anymore because of it’s delicate nature (as 
it is used as a toy, etc.)

16. This should not be confused with the desire to remove the muk-
tza item from the table because it’s “not shabbosdik” and is an 
eyesore to be there on shabbos as that is not considered l’tzorech 
m’mkomo and R’ Moshe zt”l point out that one should actually 
keep it on the table as that is the very reason why chazal decreed 
not to move it, in order to protect the sanctity of this holy day.

17. for it’s own use, when it’s on a place where you want or when 
your scared that it’s going to get lost or stolen

18. It should not be moved if one’s concern is for the muktza item 
itself as that would be considered tiltul min hatzad l’tzorech 
davar ha’assur, which is in effect not permitted but this concept 
is beyond the scope of this article and should be further ana-
lyzed for further independent study as it’s practical application 
is quite relevant

19. This is especially true in contemporary times where almost ev-
ery toy comes with bells, batteries, music etc. 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

When the discovery was made that the cancer was 
emanating from the leg, the boy’s parents became 

overwhelmed with frantic anxiety. There was nothing more 
conventional medicine could offer; the only possibility to 
thwart the cancer at this point was the removal of the leg.

Rabbi Moshe Tuvia Lieff hung up the phone. The boy 
was only 17 years old, but both he and his parents wanted 
survival, they were going through with the surgery and 
wanted to inform the Rabbi. The next day the surgery was 
performed successfully, thereafter the Rabbi was called once 
again to give the amputated limb a proper burial. 

When Rabbi Lieff arrived at the Mayo Clinic, his mind 
raced with anxiety over how this young boy must now feel. 
His life in one instant was spared, but forever changed. 
As he walked down the corridor, a surgeon was walking 
towards him. It was the boy’s doctor, an Israeli man outfitted 
in surgical garb. The doctor asked “Are you here for the boy 
with the amputation?”

“I am” the Rabbi said.
The doctor than blurted out “I am a secular Jew with 

no connection to Judaism but in all my years of this type of 
surgery, I never witnessed what I have just seen”

The Rabbi replied “What do you mean?”
“I watch the boy wake up after surgery. Just like many 

others which have a limb amputated, the first thing he did 
was reached down to his leg to feel for himself that it was 
gone. Then you know what he did? He said ‘Baruch Atah 
Hashem, Elokeinu Melech HaOlam Dayan HaEmet (Blessed 
are You Hashem our King of the Universe, the True Judge) – 
He blessed Hashem’s judgement in taking his leg!’”

The Rabbi stood there in amazement.
The doctor continued “You know what he did next? 

The boy went back to sleep for another 20 minutes. When 
he awoke, he did the same thing – he reached down to his 
leg to feel for himself that it was gone. When he discovered 
for the second time that his life would never be the same, 
he made another beracha! He said ‘Baruch Atah Hashem 
Elokeinu Melech HaOlam, Hatov V’Hameitiv (Blessed are 
You Hashem, Our G-d, King of the Universe Who is good 
and Who does good) – I have never seen that type of faith!’”

The first time was an acceptance of the circumstances, 
but the second time was a recognition of gratitude that his 
life had been saved.

The Rabbi whispered “Mi Kamocha Yisrael – Who is 
like you, nation of Israel?” (Rabbi Binyomin Pruzansky, 
Stories that Warm the Heart, pg 120-122)

Last week’s perasha we find Yitzchak and Rivkah giving 

Yaakov Avinu instructions to leave Be’er Sheva and find a 
wife. Immediately afterwards the Torah recounts that Eisav 
was searching to find a wife which leads him to Yishmael, 
whose daughter Machalat, he married.  Then the Torah begins 
this week’s perasha with Yaakov’s departure. The question is 
why Eisav’s finding of a wife is interrupting the narration of 
Yaakov’s leaving. What does that have to do with anything?

In the sefer Be’er Yosef it states that this is an indication 
of just how great Yaakov was. We find that Yaakov and 
Eisav were born, each with their own disposition. Yaakov 
was righteous and Eisav was evil. Yaakov dedicated his life 
to Hashem and Eisav dedicated his life to worldly pursuits. 
Yaakov was forced to live a life on the run to protect himself 
while Eisav lived a life of comfort and ease. And then there 
is our above mentioned point, Eisav found a wife right away 
while Yaakov did not, in fact Yaakov acquired a wife with 
difficulty when dealing with Lavan.

Yet, we see that even though this is the case, the fact 
that Eisav found a wife right away did not affect Yaakov’s 
outlook. The very fact that he was forced to flee, that his 
brother wanted him dead, did not become a source of 
complaint or grievance.  How do we know this?

Rabbi Matisyahu Solomon Shlita gives us an 
extraordinary insight into the mindset of Yaakov. The 
perasha begins with Yaakov’s forced departure from his 
home by stating “Vayeitzei Yaakov” which means that 
Yaakov departed from Be’er Sheva. Interestingly enough, 
in the Haftorah (Hosea 12:13) which discusses the same 
departure, it does not say “Vayeitzei Yaakov”, but instead 
it says “Vayivrach Yaakov” which means that Yaakov fled. 
Rabbi Solomon asks, which description accurately describes 
Yaakov’s departure? Did he leave in peace or did he flee in 
a frantic frenzy?

Rabbi Solomon explains that the answer is both. What 
this means is that when the Haftorah says that Yaakov fled, 
that was the physical reality. He was running for his life, 
since he had no choice. Yet, when the Torah is telling us 
that he left in peace, this was explaining his attitude towards 
that which occurred. His attitude was that this trial and 
tribulation was G-d’s judgment. The fact that he was forced 
to flee, the fact that Eisav found a mate easily, while he 
underwent hardship, all of the aspects of adversity that he 
encountered was Hashem’s Will - more importantly, it was 
also recognizing that this was for the best. It was in knowing, 
that all that Hashem does for us, whether it is understood or 
not, whether it is seemingly good or bad, it is all done for us 
from kindness and for our benefit.
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The young boy was able to rise up to his personal 
challenge of faith. He was able to bravely accept the judgment 
and also find the benevolence within it. Where do the Jewish 
people receive the capacity for such strength? Where did this 
young boy know to find the appropriate outlook, even in the 

most difficult of circumstances?
It is none other than from our forefathers which led 

their lives with the full conviction that the adversity which 
we face in life is both Hashem’s Will and for our spiritual 
growth.

“And Yaakov stole Lavan’s heart, by not revealing to 
him that he ran away”. This Posuk is perplexing. 

Imagine a thief is caught robbing a bank. The Judge gives 
him two punishments. One for stealing and one for not 
letting the cops know beforehand what he intended to do. 
That would be crazy. Obviously a thief doesn’t reveal his 
plans beforehand. If he did he wouldn’t be able to rob, and 
wouldn’t be considered a thief. 

If Yaakov planned to “run away”, by definition this 
means he was planning a secret escape. Yaakov can’t “run 
away” if he let’s Lavan know his plans.  Why then does the 
Torah point out that Yaakov “stole Lavan’s heart” by not 
revealing to him that he wished to run away. This would 
seem that in addition to running away he also was guilty of 
not prior revealing his plans to Lavan. 

The Panim Yafos explains this with a fascinating 
insight. When a person is engaged in a relationship, it is 
incumbent of both sides to portray their true feelings for 
each other using their facial expressions, nuisances and 
physical actions. If someone depicts a friendlier image to 
his friend then he really feels, he is in essence “stealing that 
person’s heart”. 

Says the Panim Yafos, if Yaakov would have allowed 
his true feelings for Lavan to be revealed throughout their 
relationship, Lavan would have realized that the inevitable 
would come one day and Yaakov will pick himself up and 
leave. The fact that Lavan was so taken by surprised, is a 
sign that he was unaware of Yaakov’s true feeling towards 
him. This is why the Torah states that in addition to running 
away he also “stole Lavan’s heart”. It is not referring to 
the fact that Yaakov didn’t tell Lavan he was about to run, 
but rather it is referring to all the years Yaakov spent in 

Lavan’s presence and yet Lavan was unaware of Yaakov’s 
true feeling towards him. 

This teaches us an important lesson. When we deal with 
people it is not enough to avoid being “Echad bilev viechad 
bipeh” meaning we shouldn’t say things that we don’t 
mean. We also need to be careful of our facial expressions 
and body language, lest they portray an image that is untrue. 

It is interesting to note that we know that Yaakov is the 
Amud of Midas HaEmes. His life work surrounds the truth. 
Yet, we find in Yaakov’s life story so many times, what 
seems to be at best a derivation of the truth. Yaakov stole 
the Berachos by fooling Yitzchok and making believe he 
was Esav. Yaakov stole Lavan’s heart as explained above, 
and fooled him of his true relationship and feeling for each 
other. Hardly sounds like someone who’s life work was to 
promote the truth. 

But in essence, it is exactly the opposite. Since Yaakov’s 
work was to set the standard and Midah of Emes, Yaakov 
needs to teach us the true meaning and true application of 
Emes. 

Emes doesn’t necessarily mean to tell the truth. There 
are times that the Torah way of Emes requires us to avert 
from the truth, as the Posuk tells us in Thilim, “With a 
cunning liar you are to act cunningly”.

We also find in the Gemora different instances where 
we are required or allowed to deviate from the truth, such as 
if saying something untrue will promote peace.

This is Yaakov’s message. Of course Yaakov set the 
standard of Emes and is the epitome of Emes in the world. 
For this reason the Torah specifically points out how 
Yaakov dealt in difficult situations to see what the Torah’s 
understanding of Emes requires one to do.  

PARSHAS VAYEITZEI; THOU SHALL NOT STEAL A HEART
R’ Boruch Yechiel Schreiber
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Hashem promised Yaakov that “The land upon which 
you are lying, I will give it to you… Behold, I am with 

you, and I will guard you wherever you go, and I will return 
you to this soil, for I will not forsake you until I have done 
what I have spoken for you.” Upon awakening, Yaakov erects 
a matzeiva and makes a neder: “If Hashem will be with me 
(as He said “I am with you,”) and He will guard me on this 
way that I am going (as He said “I will guard you,”) and he 
will give me bread to eat and clothes to wear (as He said “I 
will not forsake you,”), and I will return in peace [without 
sin, that I do not learn from the ways of Lavan] to my father’s 
house (as He said “I will return you,”), and Hashem will be 
a God to me, then the stone which I have set as a matzeiva 
shall become a house of Hashem, and whatever you will 
give me I will tithe.” There are a few difficulties here. First, 
Yaakov sounds as if he is not sure whether Hashem will keep 
his promise. He says “If You will be with me…” Hashem 
had just promised; Yaakov should have said that he would 
thank Hashem upon the fulfillment of Hashem’s promise. 
The question was not if Hashem will keep His promise, 
but when He would fulfill it! Second, Yaakov lists all the 
things that Hashem promised him, but adds two things. 
Hashem promised him to return him to his father’s house, but 
Yaakov makes his neder contingent on being brought back 
in peace. When did Hashem promise him that? (Mizrachi). 
Furthermore, if, as Rashi says, “peace” refers to sin – free 
from sin, how “can” Hashem assure him of this? Whether or 
not he sins is totally up to Yaakov! The last part of Yaakov’s 
contingency is similarly difficult. How can he say “If You 
will be my God, I will…,” but that too is dependent on the 
choices Yaakov makes!

Malbim explains as follows: Yaakov certainly knew that 
Hashem would fulfill His promise. When Yaakov said “If,” 
he meant “If along with the fulfillment of Your promise, I 
remain true to You – I remain free of sin and You therefore 
remain my God, then I will thank You for all your kindness. 
If I do what is right, then the fulfilling of Your promise will 
have been worth it. But if I accept all of Your gifts, but do 
not remain faithful, then there is no point in giving thanks, 
for it will have all been for nothing. It would be like someone 
giving you a million dollars and you go and blow it in a day 
and then go and thank him. R’ Avrohom Gurwitz (Anafeha 
Arzei El) says that this is the meaning of what we say each 
day at the end of davening. We thank Hashem for creating us 
to give honor to His Name, for separating us from those who 
do not, and for giving us the Torah. We then ask of Hashem 
that He should help us in all our spiritual pursuits. We end off 

leman lo niga larik ve’lo neiled la’behala, so that we should 
not toil for nothing and have been born without purpose. We 
are given the gift of life. We work hard and Hashem grants 
us parnassah, but it will all be for nothing if we are not 
successful in our spiritual pursuits and if we do not bring 
glory to Hashem’s Name. The gift of gashmiyus is, in fact, 
not a gift if it is not used in conjunction with ruchniyus.

With this idea, R’ Leib Gurwitz explains an interesting 
conversation between Yitzchak and Esav, recorded in 
last week’s parshah. After realizing that Yaakov had been 
blessed, Esav beseeches Yitzchak “Have you not reserved a 
blessing for me?” Yitzchak answers: “I have already blessed 
Yaakov with grain and wine to support him.” Seemingly, 
Yitzchak’s answer makes no sense. Does Yitzchak have only 
one berachah to give? And, indeed, Esav responds “Is there 
but one blessing to you, Father?” [at which point Yitzchak 
acquiesces and gives Esav a berachah]. What did Yitzchak 
mean initially when he said “I already gave it to Yaakov?” R’ 
Leib Gurwitz explains that Yitzchak was no fool. He knew 
who Esav was, but he thought he could create a partnership 
between Yaakov and Esav. The berachah he planned on 
giving Esav, which ended up by Yaakov, was completely a 
physical blessing; no spirituality whatsoever. The blessing 
was for Esav to have an abundance of gashmiyus so that 
he could support Yaakov and be connected with ruchniyus. 
Rivka knew better. She understood that this partnership is 
doomed. She had already known that they cannot be one 
nation; they are destined to be two separate nations. Yaakov 
needs his own support system and he received the blessing 
from Yitzchak. When Yitzchak realized what had happened, 
he said I already gave grain and wine to support Yaakov. 
What more can I give you? I have no interest in giving you a 
berachah for gashmiyus alone; for a gashmiyus that is totally 
disconnected from ruchniyus. Esav responds: Ha’berachah 
achas he le’chah? Does it [ruchniyus and gashmiyus] have 
to be all one berachah? Is it so bad for me to have only 
gashmiyus? Finally Yitzchak acquiesced and gave him a 
berachah for his gashmiyus. Yitzchak understood that the 
gift of gashmiyus is meaningless without a connection to 
ruchniyus. In fact, R’ Avrohom ben HaRambam says that for 
this reason Yitzchak’s berachah began with the letter vav – 
and Hashem should grant. The beginning of an idea does not 
usually begin with the connecting vuv! The answer is that 
Yitzchak was saying that this berachah is not an independent 
one. The ruchniyus is most important. And Hashem should 
bless you with gashmiyus so that you can be connected to the 
ruchniyus. 

R’ Chaim Yosef Lomner   Chaver HaKollel
PARSHAS VAYEITZE 
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Yerucham Reich 
JACOB’S LADDER: THE DOUBLE HELIX

In his flight from his brother Eisav, having been robbed of 
all his possessions by his nephew Eliphaz, Yaakov arrives 

at Mt. Moriah and lays his head down to sleep.
He dreams. He sees a ladder, with its base planted in the 

ground, reaching upward into the Heavens. And behold, angels 
are climbing and descending.  God speaks to him, promising 
him that He will watch over him in his exile, that his offspring 
will be as plentiful as the dust of the earth, and that this land 
is given to him and his offspring forever.

Rashi, who always stresses the straightforward 
explanation, here quotes the Midrash that the activity of these 
angels was a changing of the guard. The Angels accompanying 
Yaakov in the Land of Israel do not leave the Land, so they 
ascended Heavenward, while the angels assigned for outside 
the Land descended to join him in his exile. 

The Torah does not tell us all the details of the lives of the 
Avos. It reveals what we need  to know. That God promised 
Yaakov His protection, that He promised the Land of Israel 
to him and to his descendants, we certainly have to know. 
That there was a changing of the guard of angels, that Yaakov 
dreamt about a ladder and angels, must also carry with it some 
lesson for all generations. 

Various meforshim offer deep, meaningful insights and 
lessons derived from this story.

Allow me to cite an insight of the Ksav Sofer, with my 
own humble commentary.

Human beings are born utterly instinctual, with no self 

control or self discipline. 
Psychologists speak of the id, describing this aspect of 

human behavior, with the super-ego playing a critical and 
moralizing role, while the ego mediates between the two.  
Ksav Sofer simply describes the psychology and the actions 
of a baby as a םדא ארפ, pereh adam, wild and undisciplined. 
This is exactly the way the Torah describes Yishmael. 

It is the duty of a human being, and the mark of a developed 
human being, to make the transition from something wild to 
a self-controlled, rational, moral person, seeking to do good 
in the world. This is all the more expected of a Jew. And in so 
doing, he can raise himself higher than the angels, even those 
on the uppermost rung of that ladder. 

And so let's look at another Rashi, remarkable not just for 
its message but for the fact that the great pashtan Rashi, who 
always aims for the straightforward explanation of a verse, 
waxes lyrical, as he will occasionally do for a special subject.

The evil Bilaam tries to curse the Jews as they travel 
toward the Land of Israel, but he cannot. What emerges 
from his mouth are the most beautiful blessings and praises, 
undoubtedly causing him no small measure of agita, even as 
it drives his employer Balak crazy.  Ki lo nachash b'Yaakov 
v'lo kesem b'Yisrael, he declares. There is no sorcery in Israel; 
to them it will be told what God has brought about, mah pa'al 
(K)el (Bamidbar 23:23).

Rashi is explains this obscure sounding statement with a 
quote from Yeshayahu Hanavi (30:20). It shall come to pass, 
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Yerucham Reich

declares the prophet, that the Nation will dwell in Zion, in 
Jerusalem. You will not have to weep; God will show you 
grace and provide for you. Your Teacher will no longer be 
hidden: your eyes will behold your Teacher. 

Israel will merit a degree intimacy with God that even 
His highest angels cannot achieve. Ultimately, the source of 
that merit is our being wholeheartedly His: Tamim  tihye im  
Hashem Elokecha ( D'varim 18:13). Rashi explains: Walk 
with God with a pure and whole heart; look only to Him; do 
not try to divine the future, but whatever comes upon you 
accept wholeheartedly, and then you will surely be His.  

We cannot ignore the historical fact that Rashi himself 
wrote these lines during the terrible times of the Crusades. 

Rabbi Yitzchak said ( Nedarim 32a): One who trusts 
Hashem completely, and gives himself completely and 
wholeheartedly to Him, will merit that God acts wholeheartedly 
with him. He cites the prayer of David Hamelech ( Shmuel II 
26), which David composed in thanksgiving upon his being 
saved from his enemies:

God is my Rock, my Fortress, who rescues me..........
I have been tamim with Him
He has repaid me according to my righteousness....
With the chasid, the devout, tischasod, You act devoutly.
With the tamim, the wholehearted, titamam, You act 

wholeheartedly.
With the navar, the pure, titavar, You act purely.....
You save the humble; Your eyes are upon the haughty to 

cast them down.
You are my lamp, Hashem, You illuminate my darkness
The way of Hashem is perfect and pure
The word of Hashem is pure
He is a shield for all who take refuge in Him.

Ahava ben Rav Zeirah taught (ibid.):  One who does not 
seek to divine the future (one who is tamim, wholehearted, 
with Hashem his God) merits being brought so close to Him  
that he enters Heavenly precincts that even the ministering 
angels cannot enter. And so the angels will be forced to ask 
them, mah pa'al (K)el? What is God saying and doing? 

See as well Yerushalmi Shabbos 6:9. Rav Brechia taught 
in the name of Rabbi Abba bar Kahana: God will, in the future, 
place the tzadikim close to Him, where even the ministering 
angels cannot go. The angels will be forced to ask the tzadikim, 
mah pa'al (K)el?   What has Hashem taught you? 

God will show you grace.
Your Teacher will no longer be hidden; your eyes will 

behold your Teacher. 
The human being, made of flesh and blood, subject to all 

the wild and bad impulses that are inherent in human nature, 
indeed starts life as a pereh adam, wild and uncontrolled, pure 
id.  He is on the bottom of that Celestial ladder, where it is 
rooted, embedded, in the clods of earth of which Man is made. 
The angels are far above him. But Mankind, and especially 
the children of Yaakov Avinu, Am Yisrael, are imbued as 
well with the capacity to rise so high, that they reach the 
very highest rungs of that ladder, so high that even the angels 
cannot reach. 

V'hinei Malachei Elokim olim  v'yordim bo.  And behold, 
the Angels of God were ascending and descending. The fiery, 
pure, Heavenly beings that we refer to as angels, who are 
created solely to do God's bidding, and who do only God's 
bidding, who exist to  sing His praises and to comprise the 
"Famalya Shel Ma'alah", the Heavenly Hosts, 

are purely spiritual beings. They possess no corpus, no 
inclination to do good or bad, no free will. They have no 
needs or desires. They have no DNA.

God created Man with that Celestial ladder built in him. 
Physically, the rungs of that ladder are comprised of adenine 
and thymine, of guanine and cytosine, the base pairs that 
are held in place by a sugar phosphate backbone. All living 
things on Earth are built of DNA, and ours appears not all 
that different from many other species. But only Man's is so 
refined and so specialized that it carries with it, instilled by 
the Creator, the capacity to choose to be the lowest of the low, 
or the highest of the high.

In the complex laws of tum'ah and tahara, ritual purity 
and impurity, a general rule is that the entities that can carry 
the most intense forms of ritual impurity are also those that 
are otherwise capable of the greatest holiness. 

A human being, and in the context of our lives, especially 
a Jew,  made of flesh and blood and imbued with a soul, can 
choose to walk so wholeheartedly with God, to so make 
himself His, to use the free will he was given to choose good 
over evil, to harness his very humanness, to climb the rungs of 
the ladder made possible by the fact that he is not an angel, but 
a human being built of DNA like other creatures, but blessed 
with a soul, to climb so high, to reach a place so lofty, that 
the very Angels of Heaven cannot follow, to come so close to 
God, to behold his Teacher, that those fiery Angels of Heaven 
will be forced to ask him, mah pa'al (K)el, what has God 
wrought, what has He taught?
Yerucham Baruch Reich
Parashas Vayetze 5777
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PARSHAS VAYEITZEI: SACRIFICE FOR ANOTHER 
R’ Baruch Kleinman|Chaver HaKollel

The relationship between Rachel and Leah exemplifies 
true sacrifice. As Rachel and Yaakov were engaged to 

be married, Yaakov suspected that Laban would trick him 
and gave Rachel signals to identify herself. When Rachel 
realized that her father was intent on substituting her with 
Leah, she shared the signs with Leah as to not embarrass her. 
Rachel was uncertain as to whether she would ever marry 
Yaakov and was thus giving up her entire future for the sake 
of her sister's happiness. 

Years later, when Yaakov finally was able to marry 
Rachel too, the newfound co-wife relationship came with its 
obstacles. Recognizing this, Hashem felt it necessary to even 
the playing field and give Leah children in an attempt to have 
Yaakov further his relationship with his first, less desired, 
wife. As Yaakov spent more time with Leah and her 4 sons, 
Rachel grew impatient, blaming Yaakov for her infertility 
and creating conflict within their marriage. Leah, however, 
was always aware that her only connection to Yaakov was 
through her children. 

This struggle seems to climax when Leah's eldest son 
Reuven brings some flowers he found in the field to his 
mother. Rachel, witnessing the consideration and closeness 
exhibited by Reuven, asks Leah for some of the bouquet. 
Leah responds in a most puzzling manner. She exclaims, 
"You have taken by husband and you want my son's flowers 
as well?" Rachel makes a barter offer, as she is willing to 
give up her night with Yaakov in exchange for some of the 
flowers. Leah proceeds to act out of character, travelling to 
greet Yaakov outside as he arrived home and notifying him 
of the arrangement. As a result of Leah's commitment to her 
righteous husband, she was granted a 5th son, Yissaschar. 

Many questions arise from this story. What did Rachel 
see in these flowers that made her so intent on acquiring 
them and paying a steep price? Why was Leah seemingly 
so insensitive toward Rachel?  Furthermore, why was it 
necessary for us to know that Leah went out to greet Yaakov?  

Rachel was not interested in some trivial flowers. She saw 
this act of Reuven as an example of the loving relationship 

between child and mother. Leah's responded by stating that 
you have not only taken the relationship I would have had 
between husband and wife, but want to take the relationship 
I have with my children as well. Rachel responds by offering 
Leah a chance to be with Yaakov another time, giving her a 
chance to show her devotion to him and possibly improve 
their relationship. Each sacrificed the relationship they 
deemed most important with the intent of allaying the other's 
insecurity. 

One can also suggest that Leah's remarks were an attempt 
to motivate Rachel to pray to Hashem. She specifically says 
you have already taken the love a husband and wife share. 
My only path to Yaakov is via my children. She mentions "my 
son's flowers", insinuating that this what you are missing.   

The story in Shmuel I relates the struggles of Chana 
and Penina, co-wives of Elkanah. Penina bore 7 children to 
Chana and would constantly parade them around Chana to 
galvanize her to pray for one of her own. Although her intent 
was pure, the insensitive act caused all her seven children to 
perish, a terrible tragedy, especially for someone intending 
to do good.  

If so, why wasn't Leah punished? The answer to that can 
be inferred from how the Netziv answers the 3rd question. 
Leah did not want Yaakov to show up at Rachel's tent and 
then be turned away. That awkward moment would have only 
exacerbated the situation Rachel and Yaakov were already 
struggling with. Unlike Penina, Leah was balanced in her 
actions and was always cognizant of her sister's feelings. A 
statement would suffice to arouse a prayer. A constant barrage 
of emotional torture is not healthy and will not contribute 
toward a positive outcome. 

It could very well be that Yissaschar was the reward 
for the sacrifice of Leah. The tribe which personifies Torah 
study and devotion, giving up this world for the world to 
come. To sacrifice the material world for a reward beyond 
comprehension. Leah was able to give up her world for a 
moment, was rewarded with a son who would sacrifice this 
world for the better good. 

 

Oneg Shabbos
R’ Heshy and Rikki Kahan cordially invite you to their home-  

64 Amherst Street 
this Friday evening Starting @ 7pm.
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PARSHAS VAYEITZEI
Rabbi Avraham Greenwald

Hashem promised Yaakov that “The land upon which you 
are lying, I will give it to you… Behold, I am with you, 

and I will guard you wherever you go, and I will return you 
to this soil, for I will not forsake you until I have done what 
I have spoken for you.” Upon awakening, Yaakov erects a 
matzeiva and makes a neder: “If Hashem will be with me (as 
He said “I am with you,”) and He will guard me on this way 
that I am going (as He said “I will guard you,”) and he will 
give me bread to eat and clothes to wear (as He said “I will not 
forsake you,”), and I will return in peace [without sin, that I 
do not learn from the ways of Lavan] to my father’s house (as 
He said “I will return you,”), and Hashem will be a God to me, 
then the stone which I have set as a matzeiva shall become a 
house of Hashem, and whatever you will give me I will tithe.” 
There are a few difficulties here. First, Yaakov sounds as if 
he is not sure whether Hashem will keep his promise. He 
says “If You will be with me…” Hashem had just promised; 
Yaakov should have said that he would thank Hashem upon 
the fulfillment of Hashem’s promise. The question was not 
if Hashem will keep His promise, but when He would fulfill 
it! Second, Yaakov lists all the things that Hashem promised 
him, but adds two things. Hashem promised him to return him 
to his father’s house, but Yaakov makes his neder contingent 
on being brought back in peace. When did Hashem promise 
him that? (Mizrachi). Furthermore, if, as Rashi says, “peace” 
refers to sin – free from sin, how “can” Hashem assure him 
of this? Whether or not he sins is totally up to Yaakov! The 
last part of Yaakov’s contingency is similarly difficult. How 
can he say “If You will be my God, I will…,” but that too is 
dependent on the choices Yaakov makes!

Malbim explains as follows: Yaakov certainly knew that 
Hashem would fulfill His promise. When Yaakov said “If,” he 
meant “If along with the fulfillment of Your promise, I remain 
true to You – I remain free of sin and You therefore remain my 
God, then I will thank You for all your kindness. If I do what is 
right, then the fulfilling of Your promise will have been worth 
it. But if I accept all of Your gifts, but do not remain faithful, 
then there is no point in giving thanks, for it will have all been 
for nothing. It would be like someone giving you a million 
dollars and you go and blow it in a day and then go and thank 
him. R’ Avrohom Gurwitz (Anafeha Arzei El) says that this is 
the meaning of what we say each day at the end of davening. 
We thank Hashem for creating us to give honor to His Name, 
for separating us from those who do not, and for giving us 
the Torah. We then ask of Hashem that He should help us in 
all our spiritual pursuits. We end off leman lo niga larik ve’lo 

neiled la’behala, so that we should not toil for nothing and 
have been born without purpose. We are given the gift of life. 
We work hard and Hashem grants us parnassah, but it will all 
be for nothing if we are not successful in our spiritual pursuits 
and if we do not bring glory to Hashem’s Name. The gift of 
gashmiyus is, in fact, not a gift if it is not used in conjunction 
with ruchniyus.

With this idea, R’ Leib Gurwitz explains an interesting 
conversation between Yitzchak and Esav, recorded in last 
week’s parshah. After realizing that Yaakov had been blessed, 
Esav beseeches Yitzchak “Have you not reserved a blessing 
for me?” Yitzchak answers: “I have already blessed Yaakov 
with grain and wine to support him.” Seemingly, Yitzchak’s 
answer makes no sense. Does Yitzchak have only one 
berachah to give? And, indeed, Esav responds “Is there but one 
blessing to you, Father?” [at which point Yitzchak acquiesces 
and gives Esav a berachah]. What did Yitzchak mean initially 
when he said “I already gave it to Yaakov?” R’ Leib Gurwitz 
explains that Yitzchak was no fool. He knew who Esav was, 
but he thought he could create a partnership between Yaakov 
and Esav. The berachah he planned on giving Esav, which 
ended up by Yaakov, was completely a physical blessing; no 
spirituality whatsoever. The blessing was for Esav to have 
an abundance of gashmiyus so that he could support Yaakov 
and be connected with ruchniyus. Rivka knew better. She 
understood that this partnership is doomed. She had already 
known that they cannot be one nation; they are destined to be 
two separate nations. Yaakov needs his own support system 
and he received the blessing from Yitzchak. When Yitzchak 
realized what had happened, he said I already gave grain and 
wine to support Yaakov. What more can I give you? I have no 
interest in giving you a berachah for gashmiyus alone; for a 
gashmiyus that is totally disconnected from ruchniyus. Esav 
responds: Ha’berachah achas he le’chah? Does it [ruchniyus 
and gashmiyus] have to be all one berachah? Is it so bad for 
me to have only gashmiyus? Finally Yitzchak acquiesced and 
gave him a berachah for his gashmiyus. Yitzchak understood 
that the gift of gashmiyus is meaningless without a connection 
to ruchniyus. In fact, R’ Avrohom ben HaRambam says that 
for this reason Yitzchak’s berachah began with the letter vav 
– and Hashem should grant. The beginning of an idea does 
not usually begin with the connecting vuv! The answer is that 
Yitzchak was saying that this berachah is not an independent 
one. The ruchniyus is most important. And Hashem should 
bless you with gashmiyus so that you can be connected to the 
ruchniyus.


