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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Terumah 5778 
The Aron, the Shulchan and the Menorah are all reflected in Shabbos 
Introduction 
In this week’s parashah the Torah records the instruction that HaShem gave 
to Moshe regarding the construction of the Mishkan. The primary vessels 
in the Mishkan were the Aron (ark) the Shulchan (table) and the Menorah 
(the candelabra). What was the significance of these vessels? It is 
noteworthy that in the Friday night zemiros recited in many households, we 
declare ִּכי ִּהְדַלְקִּתי ֵנרֹוַתי ְוִּהַצְעִּתי ִּמָּטִּתי ְוֶהֱחַלְפִּתי 
 that I have kindled my lamps, spread my bed and , ִּשְמלֹוַתי ִּלְכבֹוד יֹום ַהַשָּבת
changed my clothes in honor of the Shabbos day. It would appear from this 
declaration that there are three components to the holiness of Shabbos. One 
aspect of Shabbos is the lighting of candles, the second aspect is having a 
bed made, and the third aspect is fresh clothing. The lighting of the candles 
corresponds to the lighting of the Menorah in the Mishkan and in the Bais 
HaMikdash. The prepared bed corresponds to the Aron, the ark, as it is said 
(Shir HaShirim 1:13) tzeror hamor dodi li bein shadai yalin, but my 
Beloved responded with a bundle of myrrh, the fragrant atonement of 
erecting a Tabernacle where His Presence would dwell between the Holy 
Arks staves. Thus, we see that the Aron reflects the idea of rest. This is also 
evidenced by the fact that it is said (Bamidbar 10:35) vayisu meihar 
HaShem derech sheloshes yamim vaaron bris HaShem noseia lifneihem 
derech sheloshes yamim lasur lahem menuchah, they journeyed from the 
Mountain of HaShem a three-day distance, and the Ark of the covenant of 
HaShem journeyed before them a three-day distance to search out for them 
a resting place. The idea of changing one clothes corresponds to the 
Shulchan, where the Lechem HaPanim, the Showbread, was placed. The 
Lechem HaPanim was placed on the Shulchan every Shabbos and was 
removed the subsequent Shabbos when new loaves replaced the old ones, 
and the bread was eaten by the Kohanim. Thus, the Lechem HaPanim 
reflected renewal and this renewal occurred on Shabbos. 
The Shabbos Connection 
Similarly, prior to the onset of Shabbos one should change his clothing, as 
this external action reflects the transformation that one undergoes internally 
upon the arrival of Shabbos. HaShem should allow us to sanctify our homes 
to be akin to the Mishkan, and we should merit the building of the Third 
Bais HaMikdash, with the arrival of Moshiach Tzidkeinu, speedily, in our 
days. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 
 .ְזכֹור ַאֲהַבת ְקדּוִּמים. ְוַהֲחֵיה ִּנְרָּדִּמים. ְוַקֵרב ַהָּיִּמים
י  remember the love of the ancients – thereby resuscitate the , ֲאֶשר ֶבן ִּיַשי ּחָ
slumbering dead, and bring near the days when Yishai’s heir shall live. 
There is a dispute amongst the early authorities whether Moshiach will 
precede the Resuscitation of the Dead or if he will arrive after the revival. 
Here the author of the Zemer seemingly posits that first the dead will come 
back alive and then Moshiach will arrive. Regardless of how these events 
will occur, one thing we know for certain is that the Ultimate Redemption 
will come about in the merit of our forefather’s love for HaShem and Hi 
reciprocal love for them. Hashem should allow us to regain that love for 

Him and then we will merit the arrival of Moshiach and the Resuscitation 
of the Dead and we will then thank our forefathers for their endless love 
towards HaShem. 
Shabbos Stories 
In Aaron’s Rings 
One day about two-hundred years ago, for reasons unknown, the son of a 
wealthy, Egyptian magnate disappeared from his lavish abode, leaving 
behind his father, mother, and two brothers. There was some speculation 
that he had been kidnapped, but no ransom note was ever delivered. Others 
were sure he had been murdered, yet his body was never found. Still others 
thought he felt cramped by his family’s lifestyle, and had gone to seek his 
own fortune, but he was never sighted by anyone anywhere. The story was 
popular conversation for many years, but as is often the case, eventually 
grew old, and was more-or-less forgotten. At least until the father died, 
leaving behind a substantial inheritance for his remaining sons. It was not 
long after his death that a youngish man appeared, claiming to be the man’s 
long-lost son. Of course, he felt he was entitled to his portion of the 
inheritance. Astonishingly, he was able to answer exceptionally detailed 
questions about the appearance of his childhood home, his ‘parents’ and 
‘siblings’, and his upbringing. Try as they might, they were simply unable 
to stump him. He claimed to have been wandering for the past thirty years, 
which he said explained why he no longer looked even remotely similar to 
what everyone remembered, including his ‘brothers.’ Hearing that his 
parents had passed away, it was natural that he would come to claim his 
part of the family riches. Despite his inexplicably intimate knowledge about 
the minutest details of their family life and history, the other two brothers 
were adamant in their protestations—this man was not their brother! They 
offered him a tidy sum of money just to be rid of him, but he stubbornly 
refused. He was their brother, he said, and he wanted no less than his 
portion of the inheritance. Eventually, word of their feud reached the Sultan 
of Egypt. Seeing as they could not reach an agreement, the Sultan himself 
consented to listen to both side’s claims in his private court, and render 
judgment. The two brothers and the claimant agreed that the Sultan’s word 
would be binding and final. “Tell me something,” the Sultan asked, “where 
were you for thirty years that you never even sent a letter to your parents 
telling them of your whereabouts?” He was not ill-prepared. He claimed to 
have been taken captive in India. His captors did not allow him to have any 
communication with the outside world, and thus it was not possible for him 
to make contact. For many days, the Sultan tried to get to the bottom of 
things—to find a hole either in the claim of the brothers, or in the testimony 
and memories of the ‘long-lost brother.’ In the end, he threw up his arms in 
frustration, unable to render a ruling. “Most exalted master,” the vice-
Sultan chimed in, “far be it from me to intercede, but in the annals of our 
history, in such circumstances, it has been the way of your predecessors to 
engage the services of a Jew. The Jews are a wise nation, and have often 
been instrumental in helping to bring some of the most difficult cases to a 
satisfactory conclusion.” The Sultan was intrigued. “Which Jew do you 
suggest I use?” “That’s the strange thing. Protocol says you just send out a 
clerk to bring the first Jew he finds on the street, no matter who it is. If 
precedent is to be trusted, he will somehow help the Sultan to render 
judgment.” “If that’s so,” ordered the Sultan, “go find me a Jew!” Aaron 
Perdo was a quiet, Jewish, Egyptian goldsmith. For half-a-day he would 
practice his trade; the rest of his day was spent studying Torah in the local 
Beis HaMidrash. This morning, he had awoken remembering the strangest 
dream. In his dream, he found himself in the most spectacular shul, the likes 
of which he had never seen. It was furnished as richly and as lavishly as a 
king would a palace. The shul was packed with people, and the Torah was 
being read. Aaron was called to the Torah, and ascended the bimah. He 
found the sefer Torah open to parshas Terumah. The chazzan began 
reading: “Be-tab’os aharon yi’hiyu ha-badim, the sticks must be in the rings 
of the Ark,” but instead of reading ha-aron/the Ark, the chazzan read aaron, 
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which sounds like the name Aaron. R’ Aaron (Perdo) corrected the 
chazzan. He read the verse again, but again he read it, Aaron. This was the 
end of R’ Aaron’s enigmatic dream; he had no idea what it meant. His 
dream gave him no rest: he thought about his dream during prayer, and was 
still thinking about it as he arrived at his jeweler’s shop, where an old 
woman sat impatiently waiting for him to open. Her tattered clothing 
bespoke poverty—not the type of woman that usually frequented his place. 
When it became clear she was eyeing the most expensive rings, R’ Aaron 
felt he had to ask: “The rings you are looking at are very expensive,” he 
said. “Are you sure you have the money to pay for them?” “I don’t today,” 
she confessed, “but tomorrow I will. Tomorrow I will become a wealthy 
woman. Right now, my dear son is in the midst of a very important court 
case. Tomorrow, he promised me, the case will be decided in his favor. And 
he said that to celebrate, I can buy myself any ring I want!” R’ Aaron was 
less than enchanted with her tall tale. He was glad when she finished 
browsing and left. Soon after, a wealthy man came in the store and asked if 
R’ Aaron could bring some rings to his home for his wife to choose from. 
It was on the way to the rich man’s home that R’ Aaron was stopped by the 
court clerk, and ordered in the name of the Sultan to appear in the Sultan’s 
palace. As R’ Aaron ascended the polished marble stairs and got his first 
glimpse of the palace, it hit him: this had been the spectacular building that 
was the shul in his dream. It was just that in the place where the bimah had 
been, the Sultan sat on his magnificent throne. In measured words, the 
Sultan conveyed the main arguments of both sides, and why he was having 
an impossible time bringing the case to resolution. “So, R’ Aaron—can you 
solve the mystery?” Though he trembled inside, R’ Aaron knew he could. 
He turned to the claimed ‘missing son.’ “Tell me—you claim to be the 
missing son, but isn’t your last name really such-and-such? Isn’t your 
mother still alive? In fact, I’ll even describe how she looks…” R’ Aaron 
began describing the pauper woman who had come to his store than 
morning. His shock at R’ Aaron’s words, and the confidence with which 
they were spoken, caused the man to collapse on the spot. It was obvious 
to the Sultan, and to everyone present, that he had just been caught as his 
ruse. He was dealt with accordingly, after which everyone’s attention 
turned to R’ Aaron and his brilliant and instantaneous resolution which 
caught them all so off-guard. How did he know that woman was his mother, 
they asked? R’ Aaron told them about the dream he had that night. “As 
soon as you told me about the man’s claims,” he said, “I understood the 
meaning of the misread verse. Be-tab’os Aaron—in Aaron’s rings, that’s 
me, yi’hiyu ha- badim—the badim, or liars (badim in Hebrew can mean 
poles but it can also mean liars) will be found. I thought about the woman 
who came into my store looking for a ring—a gift from her soon-to-be-rich 
son, and realized right away who the liar was!” “With a Torah like that,” 
the Sultan was heard to remark as R’ Aaron too his leave, “it’s no wonder 
the Jews are so smart!” 
The Hebrew Hammer's Amazing Path to the Winter Olympics 
Representing the State of Israel in the Skeleton Sled competition, AJ 
Edelman puts his Torah-observance above all. by Rabbi Shraga Simmons 
Laying on a tiny sled, he hurtles head-first down an icy track at 80 miles 
per hour. His face rests precariously 2 inches from the ice. His sled has no 
brakes. 
This is the adrenaline-charged sport of Skeleton. 
Meet AJ Edelman, nicknamed the Hebrew Hammer – a 26-year-old 
graduate of MIT, and presumably the first Orthodox Jew ever to compete 
in the Olympic Games. 
This week, Edelman realizes the culmination of a dream by representing 
the State of Israel as one of only 30 skeleton sledders to compete in the 
2018 Olympics in PyeongChang, South Korea. 
Improbable Journey 
Edelman's improbable journey to the Olympic stage began in Brookline, 
Massachusetts. There his upbringing was a blend of Jewish observance, 
high academic achievement, and competitive athletics. 

At age 3, AJ started his athletic career as a hockey goalie. He continued to 
excel in the sport throughout his years at Orthodox day school, and in high 
school was offered the opportunity to play at the highest competitive level. 
AJ turned it down, opting to devote more focus to his Jewish studies. (AJ 
later played at the college level for MIT, leading them to two divisional 
championships. The team created their schedule around his Shabbat 
observance.) 
AJ's life changed in 2006 when he visited Israel during the Second Lebanon 
War. He felt deeply attached and placed aliyah on his list of life goals. 
Following high school, AJ returned to spend a gap year in Israel, studying 
at the Lev HaTorah yeshiva in Ramat Beit Shemesh. 
After graduating MIT with a degree in Mechanical Engineering, AJ was 
hired by software giant Oracle. Life continued, but the dream of becoming 
a world-class athlete stayed lodged in his brain. 
AJ's big "a-ha moment" came in 2013 when he saw a video of Olympic 
sledders. Intrigued, he visited a practice facility, took a training run, and 
was immediately hooked. 
He set a goal for the Olympics but was told that since Skeleton Sledding 
requires immense experience he should aim for the 2022 Games. 
AJ would have none of that. He quit his cushy job at Oracle and kicked his 
athletic ambition into full-time overdrive. He met with the Israeli Olympic 
Committee in Tel Aviv and got the green light to place the Israeli flag on 
his racing suit. He made aliyah and now considers Israel "home." 
Climbing the Ranks 
AJ has spent the last three years training non-stop, living at winter sports 
facilities in the United States and Canada. To cover the costs of training, 
travel, and competition fees, AJ set up a 501c3 nonprofit and turned to 
crowdfunding. His video pitch quoted the Talmudic sage Hillel: "If not 
now, when?" 
By all measures, Skeleton is one of the most exhilarating and death-defying 
events of the Winter Olympics. (Considered for many years too dangerous, 
it was adopted as an Olympic sport only in 2002.) Athletes start off with a 
sprint, leap onto their small sled headfirst, then tuck in to fly down the icy 
track at breakneck speed. 
Only the torso fits atop the small sled, and steering is achieved with slight 
shifts of body weight. The minute-long run has dozens of turns that must 
be navigated with absolute precision. AJ comes around those turns at 5Gs, 
the force experienced by astronauts (meaning that his 8-pound head weighs 
40 pounds). One wrong move could be lethal. 
None of this phases AJ who, as a hockey goalie, took slapshots to the throat. 
In pursuit of his goal, AJ's clear focus and determination has turned dream 
into reality. He has climbed steadily in world rankings, winning medals at 
two international competitions, including the 2018 North American Cup. 
AJ's parents – an attorney and a doctor – avoid watching him compete, 
worried that he'll join the list of ill-fated skeleton sledders who have 
crashed at 80 mph with nothing but a helmet and some padding to protect. 
However, at the Olympics in PyeongChang, AJ is proudly accompanied by 
his father, Elazer Edelman, a world-renowned scientist who makes his own 
Kiddush Hashem teaching both engineering at MIT and cardiology at 
Harvard Medical School. (see TedTalk with kippah) 
Jewish Ambassador 
AJ is brimming with pride in this opportunity to represent Israel on the 
world stage. He sees himself as an ambassador for the Jewish people, 
hoping to reshape the many misperceptions about Jews and Israel. 
AJ walks around at international competitions with a kippah on his head. 
Many other athletes have never met a Jew, and certainly not a religious Jew. 
He does not travel or train on Shabbat, and eats only kosher food (travelling 
with canned vegetables and smoked salmon). 
AJ acts as a cantor on the High Holidays, and enjoys leading prayer services 
when he travels to various communities for competitions and training. 
Now all those years of hard work and discipline come to a head this 
Thursday and Friday at the men's 2018 Olympic Skeleton competition. AJ 



  4                                                         IaaBtu!inwsu!– trcdk trcd ihc!

 

has no expectation of winning a medal, but just making it this far places 
him among the world's elites. 
For each of his four competitive runs, AJ will stand at the starting gate and 
put on his gloves that read: Am Yisrael Chai – "the Jewish nation lives." 
He will then recite from King David's Psalms before heading down the icy 
track. 
Then, on Friday afternoon as the competition ends, AJ will head back to 
the Olympic Village. He'll remove his Star of David racing suit and get 
ready for Shabbat. He'll light candles and make Kiddush for anyone who 
wants to join AJ Edelman's Jewish Olympic moment. (www.aish.com) 
Shabbos in Halacha 
 Creating a new Entity – מוליד
2. Circumstances in Which Causing the Creation of a New Entity is 
Permitted 
There are some circumstances in which one is allowed to cause the creation 
of a new entity (nolad). 
A. Dissolving Ice in a Liquid 
One is allowed to cause ice to dissolve by immersing it in liquid, as it will 
dissolve into the existing liquid and will not be recognized as a new entity. 
This is permitted even if the ice is not completely submerged. Nonetheless, 
it is preferable that one not manually dissolve the ice (i.e. crushing) even 
while submerged in a liquid. 
One is also permitted to place in a hot area a frozen item that is immersed 
in liquid so that it will dissolve quickly. To illustrate: One can immerse 
frozen concentrate in water and place it near an oven (where there is no 
question of cooking) to dissolve. Furthermore, one can place near an oven 
concentrate that began to dissolve at room temperature, because the 
remaining ice will dissolve into the already-melted fluid. However, one 
should not crush the concentrate or stir the mixture until it is fully dissolved. 
Shabbos Ta’am HaChaim: Terumah 5778 Is sponsored לזכר נשמת הרב חיים 
 חנוך בן
 . לרפואה שלימה כל חולי ישראל and as a zechus . הרב אליעזר זצ"ל ת.נ.צ.ב.ה
Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 
To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other 
Divrei Torah on www.doreishtov.wordpress.com 
 

Rabbi Yitzchok Adlerstein 

Machshava 
The Future Is Now(1) 
Take for me terumah…You shall make for me a mikdash, and I will dwell 
amongst you. (2) 
Don’t get distracted by the powerful beginning of the parshah, and all the 
messages that we have absorbed from it. It still seems all wrong. 
It is just not the way the Torah does things. We would have expected it to 
command the Bnei Yisrael to build a mishkan, and only afterwards specify 
the details. Instead,we have six pesukim inventorying the materials needed 
for a job that has not yet been commanded! It should have prescribed the 
collection of the materials only after telling us their intended purpose. The 
Torah jumps into the collection process, and only then tells us that the 
proceeds are to be used for a mishkan. 
Truth be told, it doesn’t come around to specifying the purpose of the 
appeal, even in inverted order. The name of Bezalel’s building project was 
“mishkan.” Why, coming out of the gate, doesn’t the Torah call it that, 
rather than call it mikdash? The latter word is an appropriate description of 
the function of the mishkan, but it is also a more general term. Why not call 
the mishkan – “mishkan?” That would ground the parshah in a particular 
portable apparatus that would accompany the Bnei Yisrael for centuries to 
come, and was known and recognized by everyone. 
Even out of order, the instructions are confusing. After the Torah comes 
around to telling us that they are to build a mishkan, it immediately adds, 
“According to all that I will show you: the form of the mishkan, and the 
form of all its utensils. So you shall do!” (3) The Torah should have simply 
stated, “The mishkan and its utensils should be according to the form that 
you will be shown.” Additionally, we would like to know why the matter 
needs so much repetition. The Torah finds it necessary in speaking of 
different utensils to repeat (4) the instruction to be attentive to the “form,” 
the visual manual, that Moshe would receive. 

Chazal have a puzzling reaction to the “So you shall do!” of our pasuk. 
They see in this an instruction that all future construction of similar 
structures follow the same essential plan: “And so it shall be for all 
generations!”(5) It seems strange to us that Chazal should have to find a 
target for its derashah in the distant future, rather than in some detail 
inherent in the immediate task that the pasuk describes. 
Unless that is precisely the point. Our parshah really does not deal with the 
mishkan, but with the eventual construction of a mikdash, in the time of 
Shlomo! That (and the ones that would follow) collectively serve as an 
everlasting abode for the Shechinah. The Bnei Yisrael are here instructed 
to prepare a working model for the real thing. The mishkan would not be 
an eternal dwelling place for Hashem’s Presence. It would, however, offer 
the tavnis, the form that would “for all generations” guide others in the 
construction of the permanent mikdash in its time, and for the kelim inside. 
Our parshah therefore instructs the Bnei Yisrael to gather materials and 
create a mishkan. It is not preceded by a commandment to build a mishkan; 
that is not the goal. Rather, all of the activity in our parshah serves as a 
preparatory stage - to provide a model for the future. The real goal was still, 
in the days of Moshe, far off in the future. Only in the days of Shlomo 
would we see a fulfillment of that goal, in the completion of a permanent 
mikdash. 
Another point worth pondering is the great amount of diversity in the 
instructions given to Moshe. The subsection about the menorah and its 
accessories concludes with a reminder to follow what he is being shown, 
mar’eh, on the mountain. (6) The Torah uses the present tense. In the case 
of the mishkan’s structure, however, the Torah employs the past tense, as 
“you were shown,” asher hereisa.(7) In regard to the altar, it is the past 
tense again – “as you were shown, asher hereh – but it is immediately 
followed with “and so shall they do.” (8) 
The differences between then reflect the difficulty in comprehension and 
execution of the various tasks. At Sinai, those who came closer to the top 
saw some sort of prophetic vision which included what was “under G-d’s 
feet.”(9) This is a reference to Hashem’s footstool, which is none other than 
the mikdash, as we find in Eichah, “He did not remember His footstool on 
the day of His anger.”(10) We can further suppose that they saw the 
mishkan with its contents. That image stayed with them. In connection with 
two elements, the Torah refers to this image in the past. The altar was the 
least complicated. Moshe could relate what it was based on what he saw, 
and verbally communicate it well enough that the Bnei Yisrael were able 
to construct it without any other help. The erection of the mishkan was a bit 
more difficult. Moshe had to consult with the image that he remembered in 
order to guide the people. The menorah held the greatest difficulty. Moshe 
could not proceed without being shown again – thus the present tense- 
exactly what the menorah was to look like. 
Rabbi Yitzchok Adlerstein, Director, Interfaith Affairs, The Simon 
Wiesenthal Center, Los Angeles / Jerusalem, 310-772-2464 / 058-799-8948 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Terumah – Vol. 13, Issue 19 
The issues of Parsha Potpourri for 2018 have been dedicated with extreme generosity l’zecher nishmas Esther bat Nissim Yitzhak and Simha z”l (Levy). This week’s 
issue is also sponsored l’zecher nishmas HaRav Yerachmiel ben Dovid Yona z”l, whose yahrtzeit is on Sunday (3 Adar).  Please have them in mind when reading and 
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This week’s issue is also dedicated בן דוד יונה ז"ל לז"נ הרב ירחמיאל  

)26:15ועשית את הקרשים למשכן עצי שטים עמדים (  
Parshas Terumah introduces us to the Mishkan that Hashem commanded 
the Jewish people to build as a resting place for the Shechinah (Divine 
Presence). Hashem instructed Moshe regarding all the vessels for the 
Mishkan, relating to him their appearance, dimensions, and the material 
from which they should be made. In discussing the kerashim, the planks of 
the Mishkan that served as its primary structural support, the Torah 
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stipulates that they should be made of עצי שטים עמדים – acacia wood, 
standing erect. 
The Gemora (Yoma 72a) questions the inclusion of the seemingly 
unnecessary detail that the planks were to be standing, and it answers that 
this emphasis is intended to teach us that the kerashim will stand fully intact 
forever, never being destroyed or even rotting. The Mishkan in general is 
associated with nitzchiyus (eternality), for in contrast to the two Temples 
that were eventually destroyed, the Mishkan was hidden away and 
preserved for all time. Why did the Mishkan merit this enduring nature 
more than the Beis HaMikdash, and why were the kerashim specifically 
singled out to convey this idea more than any of the other components of 
the Mishkan? 
In Parshas Ki Sisa (Shemos 31:17), Hashem describes Shabbos as an 
everlasting sign between Him and the Jewish people. In what sense is 
Shabbos considered more everlasting than other mitzvos? The Mechilta 
explains that although all mitzvos are equally eternal, the opportunity to 
fulfill some of them has been taken away from us over the years. In contrast, 
Hashem promises us that we will never lose the opportunity to keep 
Shabbos, and in this sense its eternality is indeed unique. 
The Midrash continues and reveals to us the secret of Shabbos’s staying 
power, stating that any mitzvah for which the Jewish people were moser 
nefesh (gave over their souls), such as Shabbos, circumcision, Torah study, 
and immersion in the mikvah, will endure forever, for our devotion to 
fulfilling that mitzvah creates a permanent bond that can never be broken. 
Sadly, the Mechilta notes that there are also mitzvos that we have lost 
throughout the generations, such as the Beis HaMikdash, Shemittah and 
Yovel (Sabbatical and Jubilee years), and the Sanhedrin court system, and 
it explains that on some level, our commitment to these mitzvos was 
somehow lacking, and therefore they were temporarily taken away from us. 
In light of this Midrash, Rav Shmuel Wolman of Yeshivas Mir in 
Yerushalayim suggests that it is logical to link the Mishkan’s longevity to 
the mesiras nefesh that the Jewish people displayed in its construction. That 
dedication was particularly manifested in the kerashim, about which Rashi 
writes (26:15) that they were made from cedar trees that had been planted 
by Yaakov when he descended to Egypt. Just before Yaakov’s death, he 
commanded his children to take these trees with them when they left Egypt, 
for he knew prophetically that Hashem would one day command his 
descendants to build a Mishkan, and he wanted to ensure that the wood for 
the project would be readily available. 
Throughout the centuries of backbreaking slave labor in Egypt, Yaakov’s 
descendants were careful to fulfill his instructions and painstakingly cared 
for and maintained the cedar trees he had planted, no matter how much 
physical pain they found themselves in. With such lofty origins, the 
kerashim merited an everlasting existence in which they never broke or 
decayed, and because the devotion of the Jewish people to the Mishkan 
manifested itself so clearly in the kerashim, the Torah specifically chose to 
convey the message of the Mishkan’s nitzchiyus through them. 
The kerashim were held up by the briach hatichon, a pole made of cedar 
wood that ran through the center of each board to held them all together 
and miraculously bent around the corners of the Mishkan. The Daas 
Z’keinim writes that this pole also had ancient origins, for it was made from 
Yaakov’s walking stick. What made his staff so unique that it was selected 
to hold up the kerashim, and by extension, the entire Mishkan? 
When Yaakov awoke from the dream in which he saw the vision of the 
ladder, he recognized the sanctity of the place where he had slept, so he 
took the stone upon which he had rested, set it up as a pillar to Hashem, and 
poured oil on top of it. However, Rashi writes (Bereishis 29:11) that Eisav 
commanded his son Elifaz to chase after Yaakov and kill him, but Elifaz 
was hesitant to do so. Instead, he took all of Yaakov’s possessions, for the 
Gemora (Nedorim 64b) teaches that a poor person is considered as if he is 
dead, so this was considered a partial fulfillment of his father’s instructions 
to kill Yaakov. If Yaakov was robbed of all his possessions, from where 
did he obtain oil to pour on the pillar? 
The Paneiach Raza notes that the one personal item that Yaakov did not 
give to Elifaz was his walking stick. However, this was no ordinary staff. 
Because Yaakov was so dedicated to his Torah studies, he hollowed it out 
and stored oil inside so that he would always have oil available to allow 
him to study Torah at night, and it was this oil that remained with Yaakov 
even after his run-in with Elifaz that he poured on the pillar. 
With this insight, Rav Wolman suggests that the briach hatichon was the 
embodiment of Yaakov’s unparalleled commitment to Torah study. As he 

was preparing to run away from Eisav for a journey of unknown length, 
Yaakov had the opportunity to pack a few life essentials inside his walking 
stick, yet his sole priority was to ensure that he had enough oil to be able to 
learn at night. The kerashim, which personify nitzchiyus, supported the 
Mishkan and were made from the cedar trees that Yaakov planted, and they 
in turn were held up by the briach hatichon, which was made from 
Yaakov’s staff that represented his mesiras nefesh for Torah and mitzvos, 
the one thing that Elifaz was unable to take away from him. 
Rav Wolman adds that although many people view the Mishkan as a topic 
that will only become relevant to us in the times of Moshiach, the 
commentators explain that every Jew is a microcosm of the Mishkan, and 
we are supposed to create within ourselves a resting place for the 
Shechinah. It is human nature to strive for eternality. If we cannot be 
immortal, we at least desire to create a legacy, through our good deeds and 
our descendants following in our ways, that continues in this world long 
after we have departed. The Mishkan, and in particular the kerashim and 
briach hatichon, teach us the secret to creating true nitzchiyus: total 
dedication and unwavering mesiras nefesh to the lifelong mission of 
creating and maintaining a Mishkan within ourselves. 
Parsha Points to Ponder (and sources which discuss them): 
1) In the beginning of Parshas Terumah, the Torah lists the items that 
Moshe needed to collect from the Jewish people for the construction of the 
Mishkan, which included gold, silver, and copper (25:3). Rashi writes that 
some of the donated silver was used to make vessels for the Mishkan. 
Which utensils in the Mishkan were made of silver? (Panim Yafos, Taam 
V’Daas on Beraisa D’Meleches HaMishkan pg. 4) 
2) Among the items that Moshe was instructed to collect for the building 
of the Mishkan was זהב וכסף ונחשת – gold, silver, and copper (25:3). In what 
way do the Hebrew names of these three valuable materials allude to three 
different categories of charitable donors? (Rabbeinu Ephraim pg. 290) 
3) Which animals were needed for the construction of the Mishkan? 
(Shabbos 28b, Yerushalmi Kilayim 40a, Rashi and Malbim Yeshaya 1:18, 
Rashbam and Ibn Ezra Shemos 25:4, Rambam Hilchos Parah Adumah 3:2 
and Hilchos Klei HaMikdash 8:13, Rabbeinu Bechaye Shemos 25:3, Kli 
Yakar Vayikra 14:4, Noda B’Yehudah Orach Chaim 2:3, Shu”t Chasam 
Sofer Orach Chaim 39, Ichud B’Chidud 5777) 
4) Who got a tattoo in this week’s parsha? (Tanchuma Shemini 8, Ichud 
B’Chidud 5777) 
Answers to Points to Ponder: 
1) Rav Chaim Kanievsky raises this difficulty by pointing out that all the 
utensils associated with the Shulchan and Menorah were made of gold, 
while those used with the Altar were made of copper (27:3). He suggests 
that perhaps there were additional vessels in the Mishkan besides those 
listed in Parshas Terumah, and some of them were made of silver. The 
Panim Yafos answers based on the Mishnah (Pesachim 64a) that records 
that on Erev Pesach, when there were thousands of Passover-Offerings 
being slaughtered simultaneously, they instituted an assembly line system 
in which Kohanim passed the basins that had received the blood of the 
animal up to a Kohen who would sprinkle it on the Altar. The Mishnah says 
that these basins were made of gold and silver, even though the Torah 
stipulates that all vessels used with the Altar should be made of copper. He 
posits that although the Torah allows these items to be made of copper, the 
treasurers still retained the option to “upgrade” them and make them out of 
gold or silver at their discretion, which may explain how some of the 
utensils came to be made from silver. 
2) Rabbeinu Ephraim suggests that just as gold, silver, and copper are 
listed in descending order of value, so too do they correspond to three 
different motivations possessed by those who contribute to charitable 
causes, also in descending order of praiseworthiness. The highest level is 
represented by זהב, which is an acronym for זה הנותן בריא – this one gives 
charity while he is still healthy, out of the genuine goodness of his heart. 
The next level is symbolized by כסף, which is an acronym for  כשראה סכנה
 only when he sees danger approaching does he open up his wallet – פותח
and donate. The lowest form of charitable giving is represented by נחשת, 
which is an acronym for נדר חולה שיאמר תנו – a person who is gravely ill 
who is inspired to make a charitable pledge in the hopes that it will be a 
merit for him to recover from his sickness. 
3) In the beginning of Parshas Terumah, the Torah lists the items that 
Moshe needed to collect for the construction of the Mishkan (25:1-7), 
which includes goat hair; ram skins; and skins of the tachash, a multi-
colored animal that Hashem created when the Mishkan was being built 
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which then became extinct. The list also includes תולעת שני – scarlet wool. 
From where was this wool derived? Rashi writes that the wool was taken 
from a plant that contains worms in its seeds, but he maintains that the dye 
comes from the plant, not from the worms. This is also the opinion of the 
Rashbam and Rabbeinu Bechaye. However, the Yerushalmi disagrees 
and maintains that the dye is produced by the worm, which would be the 
fourth animal required for the construction of the Mishkan. This is also the 
position of the Ibn Ezra, Kli Yakar, Noda B’Yehudah, and Malbim. 
However, the Ichud B’Chidud points out that this opinion seems to 
contradict the ruling of the Gemora that only items emanating from kosher 
sources may be used to serve Hashem. The Chasam Sofer justifies the 
custom to use silk to adorn the Aron Kodesh and Sefer Torah based on the 
fact that it is spun and woven into material and is therefore considered a 
new creation that is no longer linked to its impure origins, an explanation 
that may also apply to the use of dye made from worms. 
4) The Midrash teaches that when Hashem commanded Moshe to make 
the Menorah for the Mishkan, He showed him a fiery representation of its 
appearance, but Moshe still had difficulty grasping it. Hashem then 
engraved a picture of the Menorah on Moshe’s palm and told him to use 
that as his blueprint, but even then, Moshe continued to struggle, until 
ultimately Hashem told him to throw a lump of gold into the fire, and the 
Menorah emerged fully formed. The Ichud B’Chidud cites Rav Chaim 
Kanievsky, who posits that this engraving on Moshe’s palm did not violate 
the Torah’s prohibition (Vayikra 19:28) against tattoos, for it was not an 
external image superimposed on his skin. Rather, Hashem created it as an 
innate part of Moshe’s body, analogous to the creases and folds that are 
naturally found on a person’s hands. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
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Parsha Encounters 
Parshas Terumah - Partners in Torah 
By Rabbi Baruch Klagsbrun 
1 Adar 5778 / Feb. 16, 2018 
A Project Of Chicago Community Kollel 
In this week’s parsha, the Bnei Yisroel are commanded to build the 
Mishkan to serve as a symbol of the Shechinah residing amongst them. The 
classic commentaries go to great lengths to explain the symbolism of the 
Mishkan and all of its furnishings. Let us take a moment to focus on a lesson 
of the Mishkan that may sometimes be overlooked. 
In the center of the Mishkan, in the Kodesh Hakedashim, stood the Aron, a 
rectangular shaped wooden box covered with gold. In this box were the 
luchos, and according to one opinion in the gemara, a Sefer Torah that 
Moshe wrote. Clearly, this is symbolic of the centrality of the Torah to the 
Jewish people. Rashi comments that the crown-like ornamentation that 
decorated the top of the Aron, represents the Keser Shel Torah- the crown 
of Torah. 
Covering the Aron was the Kapores- a golden lid, with two figures with the 
faces of a young girl and boy, called the k’ruvim, protruding from it. The 
Torah states that these two figures would be facing each other – 
“U’penayhem ish el achiv”. If the Aron symbolizes Torah, then what is the 
significance of these two figures? Furthermore, what is their positioning 
teaching us? 
The Baal Haturim comments that the positioning of the k’ruvim is similar 
to “Shnei chaverim shenosim v’nosnin b’divrei Torah”- two friends having 
a Torah discussion. In plain terms, the k’ruvim are an early reference to the 
common form of study known as chavrusa. This insight of the Baal Haturim 
should serve to underscore the importance of learning with a chavrusa. By 
making this lesson part and parcel of the Aron, the Torah is teaching us that 
inherent in the learning of Torah is having a Torah study-partner to learn 
with. It is almost as if one learning on his own is lacking something in his 
Torah study. Why? 
The gemora in Berachos tells us that while it is true that even an individual 
learning on his own merits to have the shechinah be with him, there is a 
distinct advantage to learning together with someone else. When two 
people learn together, their conversations are recorded in the Sefer Zikaron, 
thus giving their learning a higher level of permanence. The Maharsha 
explains that this is because when two people study together, in the course 
of conversation they will eliminate errors, thus arriving at truer Torah 
thoughts with greater clarity, which are worthy of being recorded. An 

individual, with no one to question or correct him will not arrive at those 
same conclusions, and therefore his words are less likely to be worthy of 
being recorded. 
Our history is replete with examples of Torah being studied specifically 
B’chavrusa. Most striking among them are the great amoraim, Rebbe 
Yochanan and Resh Lokish. The gemara in Bava Metzia (84a) tells us that 
after Resh Lokish’s passing, Rebbe Eliezer ben Pedos was sent to learn 
with Rebbe Yochanan. For each halacha that Rebbe Yochanan taught, 
Rebbe Eliezer was able to find a Tanna to support his opinion. Rebbe 
Yochanan responded by lamenting the fact that Resh Lokish was no longer 
alive. Resh Lokish used to challenge Rebbe Yochanan with 24 questions 
for each halacha he taught, thus forcing Rebbe Yochanan to delve deeper 
into finding their answers. Without such challenges, Rebbe Yochanan felt 
that his learning was incomplete. Indeed, the gemara tells us that Rebbe 
Yochanan eventually lost his mind as a result of not having a chavrusa to 
challenge and correct him. (Let us bear in mind that this is the same Rebbe 
Yochanan whose ten sons died during his lifetime, but somehow this did 
not adversely affect his mental well being. However, being forced to live 
without a chavrusa was unbearable.) The Maharsha points out that due to 
the fact that the challenges posed by Resh Lokish caused Rebbe Yochanan 
to learn better, Rebbe Yochanan considered Resh Lokish his Rebbe, and 
therefore tore his clothes in mourning when Resh Lokish passed away as 
befitting a talmid whose Rebbe has died. 
Let us learn the lesson of the K’ruvim and be zoche to have our Torah 
recorded in the sefer zikaron l’fanav. 
Rabbi Klagsbrun, a rebbi at Yeshivas Tiferes Tzvi, learns with the Zichron 
Aharon mechanchim chaburah at the kollel. 
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Halacha Encounters 
Wake Up and…Daven - Part 1 
By Rabbi Moshe Revah 
O ne of the most amazing privileges we enjoy every day is the opportunity 
to personally speak with our Creator. This is accomplished during the 
precious time we spend fulfilling the mitzvah of davening to Hashem. 
Whenever there is a mitzvah to be done (for example, shaking a lulav, 
lighting the menorah, or davening), Chazal instituted special restrictions on 
certain activities that we are to abide by until we fulfill that mitzvah. This 
series of articles will deal with permissible and prohibited activities before 
one’s daily davening. 
Working 
The Shulchan Aruch (O.C. 89:3) prohibits working prior to davening every 
day. The Rema (ibid.) cites a lenient opinion that one need not daven the 
entire Shacharis, maintaining that it suffices if one merely said birchos 
hashachar. However, he cautions one to be stringent in this manner and 
follow the ruling of the Shulchan Aruch. 
The prohibition starts at dawn (M.B. 17), yet if one wishes to do any work 
prior to that time (within half an hour of dawn), it is proper for him to say 
the birchos hashachar first. One who began working on a project prior to 
this time may continue even after sunrise, until the end of the time for 
davening on that day. 
The prohibition against work before Shacharis is unique in that it has an 
additional reason to be prohibited aside from the standard prohibition of 
getting involved in work prior to performing a mitzvah. Generally one may 
set up a shomer, or an alarm clock, to remind him to perform the mitzvah, 
and it would be permitted for one to work before fulfilling the mitzvah of 
lulav if he were to set up a shomer. Yet the prohibition of working before 
davening has an added aspect that it is prohibited because one is taking care 
of his own needs before attending to his duties to Hashem. Therefore, even 
the arranging of a proper shomer would not permit one to work after dawn 
prior to davening Shacharis. 
In fact, if faced with a choice of working before davening and davening 
with a minyan, or davening alone before netz (after alois) as soon as one 
gets up, one should daven without the minyan before the correct time, so 
as not to work before davening. (See M.B. 20, B.H. s.v. vechein with 
regards to eating, and M.B. 33 with regards to learning.) 
What is considered work? 
The Eishel Avraham (Shulchan Aruch ibid) rules that doing mild work 
which does not engross a person and is not time consuming is not including 
in this prohibition. R. Shlomo Zalman Auerbach zt”l (Halichos Shlomo, 
Tefillah 2:5) gives examples of permitted work, including placing sorted 
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laundry into a machine, or taking out the trash. Similarly, it is permitted for 
one to make his bed and do other similar chores (Pe’er Hador 4, p. 213). 
Any other work, such as cleaning a room or any other activity which is not 
accomplished quickly, would be prohibited. Additionally, any work which 
is done for the purpose of a mitzvah can be done before Shacharis (M.B. 
36). The reason such work is permitted is because the pre-Shacharis 
prohibition applies because one is taking care of his own needs before 
Hashem’s, but if one is involved in a mitzvah there is no such concern, for 
both activities are considered Hashem’s needs. 
Based on this heter, one can collect tzedakah (Aruch Hashulchan 22), buy 
food for Shabbos seudos (M.B. 36), visit a doctor (Rivevos Efraim 5:39), 
buy food for one’s household, send one’s children to cheder (Halichos 
Shlomo ibid.), or exercise (Tefillah Kehilchasah 6:23). This is only true if 
one cannot easily perform these activities after davening; if one can 
perform them afterwards then there is no reason to do these activities first, 
and one should daven first (ibid.). 
One may also be menachem avel (Ishei Yisrael 13, note 32), go shopping 
for elderly or otherwise infirm people (Or Letziyon 2:45:2), or perform 
other activities that are for Hashem rather than for one’s own needs. 
Indeed, the Aruch Hashulchan (O.C. 90:20) discusses travelling to one’s 
workplace prior to davening and he explains that going to work can be 
viewed as mitzvah for we are providing for one’s family. (This heter applies 
only for the first million! It effectively limits the scope of the working 
restriction and should only be used in times of great need.) The Leket 
Hakemach Hachodosh additionally permits one to work before davening if 
one were to lose money by postponing the work. He cautions one who is 
relying on this heter to recite the birchos hashchar and Krias Shema prior 
to doing any work (see M.B. 250:1). 
Showers 
Although there are many poskim who are machmir with regards to 
showering prior to davening, the sefer Kovetz Mibeis Levi (1, p. 21) is 
meikil in the name of R. Wosner zt”l. The primary heter is based on the fact 
that showering upon awakening has become the normal derech of people. 
Brushing one’s teeth in the morning would probably be included in this 
heter as well. These actions are no longer considered “doing something 
else” but are rather considered part and parcel of waking up (see Shevet 
Halevi 9:1:2). As mentioned, there are many poskim who are machmir, yet 
it appears one can be lenient based on this ruling. Of course, going to a spa 
or taking a relaxing swim are not included in this heter. 
Shaving 
With regards to shaving there is much more reason to be stringent. Unless 
we consider the act of shaving a normal part of waking up, or an act that is 
trivial (such as putting laundry in the washing machine), it should not be 
permitted. Although the sefer Halachah Berurah (89:29, written by a son of 
R. Ovadia Yosef zt”l) permits it for the above reason, many poskim prohibit 
this act (see Halichos Shlomo 2:7, see also Or Letziyon 2:7:9). Certainly if 
it is possible to shave after davening, one should not rely on this heter. 
However, if it is very difficult to return home after davening (or to shave 
on the way to work), one should check with his local posek to determine 
the preferred practice. 
Rabbi Revah is a full-time member of the kollel. 
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RavFrand 
Parshas Terumah 
Four "Takes" on the Strange Expression, "V'Yikchu Li Teruma" 
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: 
#1021 – Should a Yahrzeit Make His Own Minyan in Shul to Get the 
Amud? Good Shabbos! 
The Chumash commentaries are bothered by a word in this week’s parsha. 
The second pasuk of Parshas Terumah says, “Speak to the Children of 
Israel, and they shall take to Me (v’yikchu Li) a portion, from every man 
whose heart will motivate him shall you take My portion.” [Shemos 25:2] 
The question is that, given the fact that people are being asked to give a 
portion rather than take a portion, the pasuk should say “v’yitnu Li 
terumah” rather than “v’yikchu Li terumah.” 
There are many different answers given to this question. Some 
commentators base their answer on the Rabbinic advice regarding the 
mitzvah of tithing, about which the Torah commands “aser, t’aser…” 
[Devorim 12:22]. The Rabbis homiletically expound on this “double 

language,” and interpret “aser” [give 10 percent] “bishvil she’tisasher” [in 
order that you should become wealthy] [Shabbos 119a]. The idea is that if 
a person gives charity — in particular “ma’aser” [a tithe] — he will not 
become poor from that; on the contrary he will become wealthy as a result. 
So too, here, when a person contributes to the mishkan fund, he will not be 
on the short end of matters (as if he had “given”), but he will profit from 
the matter (as if he had “taken”). 
Other commentaries explain that when a person gives to a poor person, he 
is giving him something physical and material (gashmiyus). However, by 
giving the poor person money, the donor performs a mitzvah, which is 
spirutal (ruchniyus). In the “real world,” ruchniyus is eternal; material 
things are transient. Thus, the donor receives a better deal than the recipient. 
He took the mitzvah, while the poor person only received a few dollars, 
which will be quickly spent. Therefore, every time a person gives tzedaka, 
it is not a matter of giving, it is a matter of taking. 
Rav Simcha Scheps, in his sefer Simchas HaTorah, suggests a third 
interpretation. Rav Scheps also explains that when one gives tzedaka, he is 
actually taking, but he explains it as follows: By giving tzedaka a person is 
elevating himself. As a result of giving money to a poor person or to a 
charity fund, a person becomes a “Giver”. There is no greater goal in life 
than to become a “Giver.” When a person becomes a Giver, he resembles 
the Shechina [Divine Presence of G-d]. This is the life mission of every 
person in this world. We enter this world as “takers”, but when we learn to 
give, we become G-d-like, and the more we give, the more G-d-like we 
become. The pasuk in Mishlei says, “Charity elevates the nation…” 
[14:34]. Therefore, someone who gives is, in fact, taking something much 
greater. 
The Simchas HaTorah references the Rambam in his Mishna commentary 
to Tractate Avos. The Rambam writes that if a person has $1,000 to 
distribute to charitable causes, it is preferable to give one thousand people 
$1 each, than to give $1,000 to a single person. Although in accounting 
terms the outlay is identical, the Rambam writes that when someone gives 
a single large donation to just one person, he does not thereby become a 
Giver. He may well remain the same “stingy person” he always was, just a 
“stingy person” who happened to give one large donation However, if 
someone gives and gives, over and over again, his personality changes. 
Someone who has given one thousand times becomes a different type of 
person. He is now a “Giver.” 
I would just like to add a fourth interpretation of my own. This is perhaps 
a particularly appropriate interpretation, given the situation we find 
ourselves in, in the year 2009 (when this shiur was delivered), in which we 
are in the midst of what everyone is calling “the worst economic crises” 
since the depression. 
There was once a very wealthy major real estate owner named Mr. Schiff. 
He lived in New York City in the 1920s. At that time, Rav Moshe 
Mordechai Epstein, the Chevron Rosh Yeshiva, came to the United States 
and solicited funds from this wealthy American Jew. Mr. Schiff gave the 
Rosh Yeshiva $25,000 for the Slabodaka-Chevron Yeshiva. $25,000 in the 
1920s was a very generous donation. Then this Mr. Schiff lost everything 
during the financial crisis of 1929, to the extent that he was living in the 
basement of one of his New York City buildings. 
The next year, there was another parlor meeting in New York City on behalf 
of the Slabodka-Chevron Yeshiva, and Mr. Schiff came to the parlor 
meeting. The emissary for the Yeshiva (who was not Rav Moshe 
Mordechai Epstein this time) heard what happened to Mr. Schiff, and 
offered him that the Slabodka-Chevron Yeshiva would loan him $5,000. 
Mr. Schiff got up at the meeting and said, “I am not going to take it, and I 
cannot understand how you can offer it to me. I lost everything. I lost my 
entire portfolio; my entire fortune. The only thing that I still have left is the 
merit of the $25,000 that I gave to the Slabodka Yeshiva. And now you 
want to take part of that merit away from me? Under no circumstances will 
I agree to that.” 
Perhaps this is also an interpretation of our expression “v’yikchu Li 
terumah“. My friends, people unfortunately lost their jobs; we have seen 
our 401Ks reduced to 201Ks, and people are suffering. People have literally 
lost their fortunes. But, there is one thing that can never be taken away. 
People can never lose the charity they have given. When a person “gives,” 
he is in fact giving something that he can “take with him.” 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion A complete catalogue can be ordered 
from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ 
for further information. Rav Frand © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel free to contact us on our 
website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your 
own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, 
http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. 
Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith 
Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
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(L:HK TWMw) „.DYMT YNPL OYNP OXL IXLwH LE TTNW‰ 
“And you shall place on the table the showbread, before Me always.” 
(Shemos 25:30) 
The Shulchan/Table in the Mishkan represented parnasa, financial stability. 
Upon it were placed the ‘lechem hapanim,’ which literally means ‘the bread 
of faces.’ The commentaries discuss various explanations of this term. 
Some say it is called ‘panim,’ because it was thick and had several sides or 
‘faces’ to it. Others explain that it was fit to be placed before noblemen, 
and thus was a worthy show of respect to their faces. Still others explain 
that the reason it was called ‘panim’ was because it ‘faced’ HaShem, as it 
was ‘before Me always.’ 
The Chizkuni connects this to the prohibition in the second Commandment 
(Shmos 20:3) not to have others gods ‘upon My face,’ meaning in G-d’s 
presence. Since He is everywhere, there is no place where it is OK to have 
images or serve other gods. 
The phrase ‘before Me always,’ is unique. This is the only place in Tanach 
that these words are used. While other places say, ‘before HaShem always,’ 
only regarding the breads placed on the Shulchan does HaShem say they 
should be ‘before Me always.’ 
There is one similar verse. The navi Yirmiya (52:33) discusses that the king 
of Babylon freed Yehoyachin, king of Yehuda, from prison. He gave 
Yehoyachin a throne and removed the prison clothes he had been wearing. 
The posuk ends by saying that Yehoyachin ate ‘lechem l’fanav tamid,’ 
bread before ‘him’ always, meaning that he regularly ate in the presence of 
the king of Babylon for the rest of his life. 
If we view the words of our posuk in that light, we are taught a very strong 
lesson. What HaShem is essentially telling us is that we will eat at His table 
forever, enjoying His graciousness and beneficence. There is nowhere He 
is not and by using the familiar pronoun, “My,” HaShem is declaring that 
He is our personal host in this world (and the next) with no intermediaries. 
One of the greatest challenges to closeness to HaShem is the worry about 
one’s livelihood. While illness tends to bring one closer to G-d, the drive 
for money tends to make one forget that HaShem is the source of all 
blessing and that our work can only bring us success if HaShem so decrees. 
Therefore, when it comes to the vessel which represents parnasa, HaShem 
reminds us that we are always guests at His table, and when we work it 
should be with that in mind. We will worry less, succeed more, and think 
about HaShem’s bounty all the time. 
One Friday found the Baal Shev Tov with no money and no food for 
Shabbos. With no other choice, he realized that he needed to come onto the 
assistance of another. 
He went to the home of a wealthy man, knocked almost imperceptibly, and 
whispered in a barely audible tone, “Ich darf af Shabbos – I’m in need for 
Shabbos.” Then he turned and left. 
Suddenly, the door opened and the rich man ran after the retreating figure. 
Handing the Baal Shem some money, he asked, “Why didn’t you knock 
louder or wait for me to answer?” Said the Baal Shem: “I had to make my 
effort, and I did that. Everything else I left to HaShem, and as you can see, 
He came through.” 
Now You Know 
Parshas Teruma discusses the voluntary donations that HaShem requests 
from the Jewish People. 
Though it sounds like an oxymoron, it is an accurate explanation. 
To begin with, HaShem directed Moshe to speak to the Jews. The purpose 
of this was to excite them about the Mishkan and help them realize that by 
giving to it, they would actually be taking. 
Then, HaShem listed what should be made and how it should be made. The 
Torah went into very detailed specifics about each items and how it was to 
be made. 
So in what way were these “voluntary” donations? HaShem hyped them up 
and then made His request. It seems like they were drawn into it. 
Built into the Mishkan were many secrets of the Universe. Each item had a 
specific construction because everything in existence has a place and 
purpose. 

When the details were enumerated, this excited the people even more than 
before because they realized they could have a share in something great. 
That’s why they all ran to do whatever they could to participate. 
Thought of the week: 
To the person with a good heart, life itself is a constant feast. 
Share in the zechus of spreading Torah by sponsoring an issue of the Migdal 
Ohr for only $36. Send an e-mail to info@jewishspeechwriter.com to sponsor 
an issue in honor of a special occasion or in memory of a loved one. Man does 
not live by bread alone! Print, e-mail, and share Migdal Ohr with others. You’ll 
be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
Subscribe to info@JewishSpeechWriter.com ©2018 – J. Gewirtz  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Terumah 5778- Square Town 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
In this week’s parsha Hashem instructs Moshe to construct a Mizbayach. 
Unlike any other object mentioned in the parsha, the Mizbayach’was a 
square. One has to wonder why it was significant to be shaped so. 
The Gemara (Sukkah 56b) tells us about Miriam the daughter of Bilgah 
who (unfortunately left the fold and) had married a Greek king. When the 
Greeks captured the Bais Hamikdash, she entered the Temple, and kicked 
the outer Mizbayach with her sandaled feet and proclaimed in Greek “Oh 
wolf, oh wolf, how long will you keep on wasting Jewish money (referring 
to the obligation of a Jew to bring karbanos)?” Why did she specifically 
target the Mizbayach as the place upon which to vent her heretic feelings? 
Surely the Aron or the Menorah, objects that represent Torah, would have 
been more suitable for her agenda? 
Rabbi Dovid Cohen shlit”a (Avraham Yagel Yitzchak Yeranain, Pages 35-
39) suggests the following. The Talmud Yerushalmi tells us that G-d did 
not create anything that was shaped like a square. Rav Shamshon Refael 
Hirsch explains this with a beautiful analysis of some of our shapes. 
Everything made by Hashem has Him as its nucleus. And since Hashem’s 
capabilities are equally powerful in all directions, His creations are circular, 
with any point of the circumference equidistant from the center. The square, 
however, contains certain points that are further away from the center than 
other areas. This is not inherently a G-dly shape. It represents that Hashem 
graciously allows man to spiritually improve on His creation; as a matter 
of fact, He embraces the handiwork of man, and encourages man to 
spiritually enhance His initial creation. Man-made growth does have the 
ability to be unequal from its center. Each human’s handiwork differs from 
his fellow man, allowing one to stretch the boundaries of a circumference 
carving out one’s own corner, perhaps becoming a hypotenuse in life’s 
finished product. Circles therefore represent “ma’aseh Elokim” – G-d’s 
handiwork, and squares, “ma’aseh yedai Adam” – man’s handiwork. 
Perhaps we can add that the Hebrew word for being square is רבוע. The 
outside spells רע-evil, while inside spells בו- “within him”. According to 
Rav Hirsch these two perfectly positioned words capture the goal of man; 
to ward off the רע- the evil inclination, and keep it outside of בו- his essence, 
his core. This is how one improves and breaks through the circles of 
creation. 
Also, the numerical value of the word רבוע is 278. I found that Rav Zvi 
Elimelech Paneth (in his commentary to Igra D’Kalla) mentions that the 
tally of all the first letters of the following passuk,  ַֹום יאֹור לָ ים -הִ -לט אֱ ִּיְקָרא ו

ָחדאֶ ֹום יֶקר בֹ ְיִהי וַ ֶרב עֶ ְיִהי וַ ְיָלה לָ ָרא קָ ַלחֶׁש וְ   (Berashis, 1:5) is also 278. According 
to Rav Hirsch it is exquisite! For that passuk sums up Hashem’s completion 
of the first day of Creation, when He made Earth. At first glance it is indeed 
round, but lying prominently in the wings is mankind, with the ability to 
fashion the square-278. 
[Man and woman joining together in marriage is a classic example of 
ma’aseh Elokim fusing together with ma’aseh yedai Adam. We know that 
forty days before one is born a Heavenly voice announces, “The daughter 
of so-and-so will be married to so-and-so." (Sotah 2a). Marriage is thus 
Hashem’s handiwork. But to make a marriage really work there is a 
necessity of human input from the husband and wife, so we also have the 
presence of man’s handiwork. 
That is why every marriage has the symbol of the circle; the ring the 
Chassan places on the Kallah’s finger, and the square, the canopy under 
which the Chassan & Kallah stand. (See Rabbi Cohen’s piece for a slightly 
different analysis.) 
In addition, the Tikkunei Zohar tells us that the wedding ring itself should 
be square on the outside and round on the inside. There are many reasons 
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for this, but it is fair to say we can add the above concept of the circle/square 
theme of marriage as an explanation.] 
Greek ideology eschews the concept that man can add his input onto this 
world, to improve on its original design. Because everything was created 
perfect. And the physical beauty of everything is the be all and end all of 
its existence. It is to be shown off and paraded, but cannot be improved. 
Therefore, the Greeks during the second Bais Hamikdash attacked three 
specific areas of yiddishkeit, all areas that demand man’s participation for 
improvement. a) Milah, b) Rosh Chodesh, a man-made calendar, and c) 
Shabbos, which needs man's efforts so one day it will be ushered in for 
eternity. 
Now we can understand, says Rabbi Cohen, Miriam’s abhorrence towards 
the Mizbayach. The Halacha is that the Mizbayach had to be perfectly 
square. This of course tells us that the Mizbayach represents man’s 
handiwork. The Mizbayach and its ability to facilitate a forgiveness for 
man’s sins allows man, through his efforts, to rise to heady heights. After 
all, Rav Avahu tells us that a ba’al teshuva – a repentant person- stands in 
a higher place than a complete tzaddik. Man can with the Mizbayach’s help, 
improve on the original design made by Hashem. This was the antithesis of 
Greek ideology, and that is why the Mizbayach was the object specifically 
targeted by Miriam. 
This idea, I believe, explains why we daven every Rosh Chodesh 
“Mizbayach chadash betziyon tachin”- “You (Hashem) please prepare 
for us a new Mizbayach”. The question is asked: why are we focusing 
our prayers specifically for another Mizbayach, and not the more usual 
general request for a Bais Hamikdash? The answer might be as we said 
earlier, that Rosh Chodesh symbolizes man’s ability to spiritually 
enhance Hashem’s world, something that is symbolized, too, by the 
Mizbayach and its square qualities. It is therefore most appropriate that 
we single out the rebuilding of the Mizbayach during our Rosh Chodesh 
prayers. 
[Perhaps also the struggle of the Jews against the Greeks is alluded to 
in the minhag of the dreidel on Chanukah. We Jews believe in the 
fusion of the circle and the square, something that was being denied by 
the Greeks. We therefore take a four-sided square dreidel and spin it 
around and around until the square becomes but a blur and looks like a 
circle, creating the perfect synthesis of circle and square, Hashem’s 
Handiwork together with man’s.] 
It is interesting to note that although we know the Luchos were two 
tablets made of stone, their shapes are not described by the Torah. The 
custom however, going back many centuries, is to display them as 
being square at the base with the tops rounded off. [See Torah journal 
Oraisa, Volume 13 for a scholarly discussion on this topic by Rabbi 
Amihud Levine.] According to Rav Hirsch it makes perfect sense. For 
the first set of luchos were stones provided by Hashem - His handiwork. 
But after the sin of the Eigel, the Bnai Yisrael could not handle having 
such pure stones, therefore Hashem directed Moshe that he should 
participate in the making of the stones for the second set – man’s 
handiwork. 
The shape of our Luchos wants to recognize both sets. Therefore, we 
square away the base, symbolizing the second set – man’s handiwork, 
and we round off the tops in circular fashion to remind us of the first 
set – Hashem’s handiwork. 
In 1912 Baron Pierre de Coubertin, the founder of the modern Olympic 
Games designed a symbol for the Games. It is composed of five 
interlocking rings, colored blue, yellow, black, green, and red on a 
white field. How befitting a symbol this is for what is today the only 
remnant of ancient Greek ideology. The Games, after all, honor the 
perfection of the creation of the human body and ignore man’s inner 
growth and expansion. 
There are no squares at the Olympics, just circles. We, however, yearn 
yet again for a Mizbayach with sharp edges and strong lines, 
representing man’s ability to overcome life’s struggles and his progress 
will be re-established for all to see. 
Have a great Shabbos and Rosh Chodesh, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com (This Dvar 
Torah was first published six years ago during the Summer Olympics of 2012. 
I present it again (with a couple of additions) due to its obvious relevance to 
the Parsha and Rosh Chodesh.)   
 

Rabbi Ari Kahn 

Echoes of Eden 
Parashat Terumah 5778 - Divine Dialogue 
As we ended last week’s parashah, Moshe had ascended Mount Sinai in 
order to receive the Tablets of Testimony – which means that we begin this 
week's parashah with a simple, technical problem that must be solved: 
What are we to do with a gift bestowed upon us from Heaven? Where shall 
we place the Tablets upon which the Ten Commandments were engraved 
by God's own hand, as it were? The solution to this problem is also provided 
by God: He commands us to build an ark in which the Tablets will be 
housed - and a building to house the ark. 
They shall make Me a Mikdash (Sanctuary), and I will dwell among them. 
You must make the Mishkan and all its furnishings following the plan that 
I am showing you. Make an ark of acacia wood, 2 and a half cubits long, 1 
and a half cubits wide, and 1 and a half cubits high… It is in this ark that 
you will place the Testimony that I will give you.. (Shmot 25:9-16) 
We quickly learn that this not merely a solution for a storage problem. 
There I will meet with you, and I will impart to you—from above the cover, 
from between the two keruvim that are on top of the Ark of the Covenant—
all that I will command you concerning the Israelite people. (Shmot 25:22) 
The Ark of the Covenant is not designed to merely store an artifact that 
bears the record of an historic, Divine communication. The Ark and its 
cover are to serve as a conduit for ongoing communication between man 
and God, and vice versa. 
The relationship between the Revelation at Sinai and the Mishkan is 
pointed out by Ramban, who highlights the similar language used to 
describe them. In last week's parashah, the events at Mount Sinai are 
described as follows: 
When Moshe reached the mountain top, the cloud covered the mountain. 
God's glory rested on Mount Sinai, and it was covered by the cloud for six 
days. On the seventh day, He called to Moshe from the midst of the cloud. 
To the Israelites, the appearance of God's glory on the mountain top was 
like a devouring flame. Moshe went into the cloud, and climbed to the 
mountain top; and Moshe remained on the mountain forty days and forty 
nights. (Shmot 24:15-18) 
The inauguration of the Mishkan is described in much the same way in the 
final verses of Shmot: 
… Moshe completed all the work. The cloud covered the Tent of Meeting, 
and God's glory filled the Mishkan. Moshe could not come into the Tent of 
Meeting, since the cloud had rested on it, and God's glory filled the 
Mishkan. (Shmot 40:33-35) 
Ramban goes on to suggest that the linguistic similarity points to a much 
deeper, more significant thematic connection: The holiness of Sinai, where 
the Ten Commandments were articulated, was transferred to the Mishkan, 
where the Ten Commandments were stored – but even this is not the whole 
story. There is more here than merely the “theory of conservation of 
holiness.” The deeper message is that the Mishkan is the continuation of 
the Revelation at Sinai; The Revelation was a singular event in human 
history, but revelation would continue. The Mishkan was created in order 
to facilitate the ongoing dialogue between God and man; the language that 
describes its inauguration makes the connection abundantly clear. 
Eventually, when the conquest of the Promised Land was complete, the 
Mishkan was replaced by the Beit HaMikdah, a permanent, stationary 
version of the Mishkan, where the High Court (the Sanhedrin) was 
convened as well: 
… the High Court is established in the Mikdash…and the wisest person 
among (the 71 judges)… stands in the place of Moshe our teacher. 
(Rambam, Sanhedrin 1:3) 
Apparently, the Revelation that began at Sinai never ended. The Tablets 
that attested to the Revelation were placed in the Ark, but the Voice of God 
continued to speak to Moshe from Ark. The authority vested in Moshe by 
virtue of his ability to hear the Divine Voice was passed on, throughout the 
generations when the Temple stood, to the leader who stood in Moshe's 
place – at the head of the High Court, situated in the Beit HaMikdash. 
Although the moment of revelation at Sinai may have been brief, the 
holiness of that moment was transferred, first to the Mishkan, and later to 
the Beit HaMikdash in Jerusalem. The pathway that was opened at Mount 
Sinai would remain open. 
The Mishkan and its later iteration, the Beit Hamikdash, was a place where 
man could reach up toward God in prayer, sacrifice, and song. But it was 
also the place where God reached out toward man, a place of meeting where 
God shared His wisdom and divine teachings with man. May we merit its 
rebuilding speedily in our days. 
© Rabbi Ari Kahn 2018 
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Rabbi Avraham Kahn 

Torah Attitude 
Parashas Terumah: Meriting The Divine Presence At All Times 
February 15, 2018 
Summary 
The Tabernacle was a continuation of the revelation at Mount Sinai. There 
are different levels of Divine presence. A Cloud of Glory dwelled over the 
Tabernacle and accompanied the Jewish people in the wilderness. After the 
Jewish people entered the land of Israel, the Divine presence dwelled in the 
Temple. After the destruction of the Second Temple, the Jewish people 
entered a period of darkness, throughout which G’d hides Himself. The four 
cubits of Halacha are the study halls where we find the Divine presence 
during our exile. Everybody was involved in making the Ark, so that 
everyone had a share in the Torah. Just like everyone was involved in 
making the Holy Ark, so everyone is obligated to assist and support the 
local Torah scholars. Unless a person has to give financial help to 
immediate family members, one should spend at least half of one’s charity 
to support Torah scholars. The staves that carried the Ark symbolize the 
people who support Torah scholars. Through our share in the studies of 
Torah scholars, we merit that the Divine presence will be among us. 
Divine Presence In Tabernacle 
In this week’s Parasha, the Torah relates that G’d instructed Moses how to 
build the Tabernacle and the various vessels used in the Tabernacle. The 
purpose was to erect a physical entity where G’d would allow His Divine 
presence to dwell. As it says (Shemos 25:8): “And they shall make Me a 
sanctuary, and I shall dwell among them.” The Ramban, in his introduction 
to this week’s Parasha, explains that the deeper significance of the 
Tabernacle was to be a continuation of the revelation at Mount Sinai. Just 
as it says (Shemos 24:16): “And the glory of G’d rested upon Mount Sinai”, 
it says (Shemos 40:34): “And the glory of G’d filled the Tabernacle.” And 
just as the essence of the revelation was when G’d spoke and gave us the 
Ten Commandments, so was the Holy Ark with the Ten Commandments 
and a Torah scroll in the center of the Tabernacle (see Devarim 31:26). This 
teaches us that the Divine presence is connected to and dependent on the 
Torah. 
Different Levels Of Divine Presence 
With this insight, we can well understand the Talmud’s statement 
(Berachos 8a) that, from the day the Temple was destroyed, the Divine 
presence only dwells in the four cubits of Halacha. At first glance, this 
seems to contradict the Talmud’s (Rosh Hashanah 31a) description of how 
the Divine presence left earth prior to the destruction of the First Temple, 
and made ten stops before It ascended back to Heaven. However, if we go 
through our history from the revelation at Mount Sinai till today, it becomes 
evident that there are different levels of Divine presence. Prior to the 
destruction of the Temple, a more intense level of the Divine presence left 
earth, but it was replaced with a lower level that continues till today. 
Divine Presence In Wilderness 
From the revelation at Mount Sinai, throughout the forty years sojourn in 
the wilderness, a Cloud of Glory dwelled over the Tabernacle and 
accompanied our ancestors wherever they went. This was an open 
manifestation of G’d’s presence, appropriate to their supernatural level of 
existence being protected by the Clouds of Glory and provided for with 
Mann falling from Heaven and water from the well of Miriam. 
Divine Presence In Land Of Israel 
This supernatural level of existence came to an end when our ancestors 
entered the land of Israel. At this point G’d wanted them to live by the laws 
of nature, as an agricultural society. As it says (Kings 1:5:5): “Everyone 
under his vine and under his fig tree.” Now it was no longer suitable for the 
Divine presence to manifest Itself openly as a Cloud of Glory. It was 
sufficient with a subtle but clear sign that the Divine presence dwelled in 
the Temple. One of the lights of the Menorah in the Temple, known as the 
“Ner Ma’aravi”, burned miraculously for twenty-four hours every day, as 
opposed to the other lights that would burn out in the morning (see Rashi 
Vayikra 24:2). In this way, G’d showed that He was present in the center 
of the Jewish people. 
Period Of Darkness 
This form of Divine presence lasted until the destruction of the First Temple 
(see Rashi Bereishis 9:27). During the Second Temple, the Talmud (Yuma 
39a) relates that the miracle of the Ner Ma’aravi occurred periodically, 
depending on the Jewish people’s spiritual state. After the destruction, as 
we were exiled again, we entered a period of darkness throughout which 

G’d hides Himself. The Torah warned us about this, as it says (Devarim 
31:18): “And I will surely conceal My face.” However, immediately after 
this, the Torah gives us hope and comfort (ibid 19): “And now, write this 
song for yourselves, and teach it to the Children of Israel, place it in their 
mouth, in order that this song shall be a testimony for Me amongst the 
Children of Israel.” On a simple level, this refers to the Song of Haazinu 
(Devarim 32:1-43), but on a deeper level, the Torah itself is referred to as 
this song. 
Testimony 
This teaches that at the same time that G’d informed us that He was going 
to conceal His face and hide behind veils of nature, He let us know that His 
Divine presence could still be found at the places where Torah is studied 
and revered. This is what the Talmud refers to when it says that the Divine 
presence only dwells in the four cubits of Halacha. In these study halls, 
where Torah scholars delve into the study of Torah, not as an ancient text, 
but as a practical halachic guide how to conduct our daily life, this is where 
we find the Divine presence throughout our exile. Just as the Tabernacle is 
referred to as the Tent of Testimony (Shemos 38:21) so is the Torah 
referred to as a Song of Testimony. For they both testify to the Divine 
presence. 
Making of the Holy Ark 
The Holy Ark is the first vessel mentioned in this week’s parasha. The 
Divine presence dwelled upon the Ark. The Midrash (Shemos Rabbah 
34:2) points out that G’d’s instructions how to make the Ark were different 
than His instructions how to make all other vessels in the Tabernacle. By 
every other vessel it says “and you shall make” the vessel in the singular 
(see Shemos 25:23 and 31). But by the Ark, it says (Shemos 25:10) “And 
they shall make an ark” in the plural. Says the Midrash, this comes to teach 
us that everybody should be involved in the making of the Ark, so that 
everyone had a share in the Torah. The Ramban explains that there were 
different ways of participating. Some people actually participated in 
making the Holy Ark, whereas others donated their gold towards the 
construction of the Ark. 
Everyone Obligated 
The Talmud (Yuma 72b) compares supporting Torah scholars to the 
making of the Ark. Obviously, not everyone can spend all day in Torah 
study, but in the same way that some people made the Ark and others 
donated their gold for the construction, so those who cannot dedicate 
themselves to a life of Torah study should support Torah scholars and 
enable them to dwell in the four cubits of Halacha. 
Dedicated Scholars 
The Chofetz Chaim (Ahavas Chesed 2:19:1) quotes from the Midrash 
Tanchuma Parashas Re’eh (18) that the concept of giving ma’aser (tithing) 
was primarily to support the Torah scholars. The Chofetz Chaim further 
writes that unless a person has to support immediate family members, he 
should spend at least half of his charity to support Torah scholars. In this 
way, he has a share in providing a place for the Divine presence in the 
community. 
Staves Cannot Be Removed 
The Torah (Shemos 25:12-15) instructs that the Holy Ark should be 
constructed with four rings, one upon each corner. Two wooden staves, 
covered in gold, that were used to carry the Ark, were inserted in these 
rings. The Torah concludes: “And the staves shall remain in the rings of the 
ark. They may not be removed.” If we take the comparison between the 
Holy Ark and the Torah scholars a step further, the staves that carried the 
Ark symbolize the people who support Torah scholars. This gives a new 
significance to the prohibition of removing the staves from the Ark. It is 
relatively easy to support Torah institutions and Torah scholars in times of 
affluence when one has plenty. It is very different in difficult times. 
Nevertheless, the Torah teaches that the staves may never be removed. 
Even when it is difficult, we must continue to support our Torah scholars. 
Privilege Rather Than Obligation 
The Jewish people have always conducted themselves in this way. Rabbi 
Eliyahu Lopian quotes a Midrash relating that even during the slavery in 
Egypt, the Jewish people took part of their meager rations and shared them 
with the Tribe of Levy, who stayed in Goshen to study Torah. And this is 
how it has been ever since. It is easier to fulfill this obligation when we 
remember that through our share in the scholar’s Torah studies, we merit 
the Divine presence. In this way, we realize that it is our privilege, rather 
than obligation. In the merit of supporting Torah scholars and Torah 
institutions, may we soon experience and see the full glory of G’d’s 
presence in the Temple in Jerusalem with the coming of Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.   
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Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
A Magnanimous People Create A Most Fitting Edifice 
The Mishkan - Reflecting G-d’s Profile 
The Torah tells us that the Jewish people were told to contribute thirteen 
different materials that were needed for the building of the Mishkan. The 
Midrash states, “Reb Yehudah Bar Reb Simon says, ‘G-d said to the Jewish 
people, ‘Do not think for a moment that by donating these thirteen 
materials, you are doing Me a favor. These thirteen materials that you set 
aside on My behalf correspond to the thirteen things that I did on your 
behalf in Egypt (which ultimately led to the redemption)…. Although these 
materials correspond to the thirteen things that I did on your behalf, I value 
your gifts as if you are doing Me a favor….Ultimately at the end of time I 
will compensate you for these thirteen materials that you set aside for 
Me…’” 
We see from the words of the Midrash that the thirteen materials that the 
Jewish people contributed to the building of the Mishkan was a 
reciprocation to G-d for the thirteen things that He had done for them in 
Egypt. Why would they have thought that they were doing G-d a favor by 
contributing these materials? 
In addition, G-d had commanded the Jewish people to build the Mishkan 
so that He could dwell in their midst. If these materials were a prerequisite 
for G-d to dwell in their midst, why would they consider for a moment that 
G-d is asking from them, rather than them being the beneficiaries of their 
own contributions? 
The Torah states regarding the inauguration of the Mishkan, “It was on the 
eighth day…” It was on the eighth day of the inauguration of the Mishkan 
that Aaron and his sons were installed as permanent officiants. On the 
eighth day, the Mishkan assumed a permanent level, and it was no longer 
dismantled at the end of the day but rather only when they traveled. 
The Gemara in Tractate Megillah tells us that the level of joy that G-d 
experienced at the time of the inauguration of the Mishkan was the 
equivalent of the joy that He had at the time of Creation of heaven and 
earth. What is the basis for equating G-d’s joy at the time of the 
inauguration of the Mishkan with the joy that He experienced at the time 
of Creation? 
When G-d brought about existence, His initial intent was that His Divine 
Presence should dwell on the terrestrial level together with mankind and 
not in the celestial level with the angels. G-d created Adam to be the one to 
perfect himself and existence. 
However, because Adam had sinned with the eating of the fruit of the Tree 
of Knowledge, he, together with existence, became putrefied, and thus the 
Divine Presence withdrew to the celestial level. It was not until the 
receiving of the Torah at Sinai that the Jewish people were once again 
restated and classified as “adam.” They assumed the position, capacity, and 
potential of Adam before he had sinned. They were thus qualified to 
address the purpose of Creation and bring about its perfection. 
After the Jewish people had failed with the sin of the golden calf, they were 
no longer qualified to be the location of the Divine Presence. G-d thus 
commanded them to build the Mishkan to be the medium through which 
His Divine Presence could dwell in their midst. 
When the Mishkan assumed its permanent status on the eighth day, G-d’s 
intent was once again able to be actualized. The Divine Presence was able 
to dwell on the terrestrial level as was the initial intent of Creation. 
Therefore, G-d’s joy at the time of the inauguration of the Mishkan was the 
same as His joy at the time of Creation. 
The Jewish people may have thought that because they contributed thirteen 
materials for the building of the Mishkan that they were actually doing G-
d a favor since they were assisting Him in actualizing His initial intent to 
create a setting for His Presence to dwell on the terrestrial level. To this, G-
d said that they should not think so because the thirteen materials were in 
fact a reciprocation for the thirteen things that G-d had done for them in 
Egypt to precipitate the redemption. Nevertheless, G-d said to them that He 
values their contributions as if they were doing Him a favor. 
Maharal of Prague zt”l explains that the only quantification of G-d that can 
be applied to Him is that He is “One (Echad).” There is nothing that exists 
outside of G-d Himself. G-d’s all encompassing profile is expressed 
through His Unity “Echad.” 

Maharal of Prague zt”l explains that the word “Echad (one)” has the 
numerical value of “thirteen.” In order for the Mishkan to have the capacity 
to be the location for the Divine Presence, it needed to assume His profile 
of being “ONE.” Therefore, the Mishkan needed to be comprised of 
thirteen materials. 
The Jewish people are also comprised of thirteen tribes. Twelve tribes 
received a portion in the Land and one did not. Just as G-d is One, the 
Jewish people, being His chosen people reflect His characteristic of “One.” 
Thus, G-d provided thirteen accommodations for the Jewish people in 
Egypt because it was a reflection of their essence, which is thirteen, in order 
to establish them as a Jewish people who reflect G-d’s profile of “One.” 
Setting the Balance in Place 
At the beginning of the Portion of Terumah, the Torah enumerates the 
various materials that were needed for the building of the Mishkan, “Gold, 
silver, copper…and ram skins that are dyed red…and oil for illumination”. 
The Midrash states, “Gold signifies the Babylonian exile (Daniel had seen 
in his dream the Babylonian emperor Nebuchadnezzar as a golden head) 
…Silver represents and signifies the exile of the Medes (Haman had given 
10,000 talents of silver to Achashverosh, the King of Persia, to seal the fate 
of the Jewish people.) Copper represents the Greek exile, which was the 
least of all the exiles (Copper in Hebrew is ‘nechoshes’ which alludes to 
the word ‘nechustah’ (the least)). The ram skins that were dyed red 
represent the fourth exile, which is the Roman exile (Edom-the nation who 
destroyed the Second Temple). 
G-d said, ‘Although you (the Jewish people) will experience four exiles and 
you will see these four kingdoms behaving with insolence and coming upon 
you, I promise that ultimately I will bring you salvation from the bondage.’ 
As it states regarding the oil that was used to kindle the Menorah, ‘oil for 
illumination…’ This represents the light of Moshiach…” 
The mitzvah to build the Mishkan is based on the verse, “(G-d said) Make 
for Me a Sanctuary so that I may dwell in your midst….” Although the 
Mishkan was the holiest location in existence because it was the dwelling 
place for the Divine Presence, four of the materials that were chosen by G-
d that were needed for its building represent and allude to the four 
civilizations who will dominate the Jewish people. These four kingdoms 
were opposed to the existence Jewish people because of their opposition to 
G-d. If this is so, why does G-d want them to be represented in the holiest 
location, the Mishkan? 
The Gemara in Tractate Succah tells us that on the festival of Succos, 
seventy bulls were brought in the Temple. These seventy bulls represent 
the seventy root nations of the world. All of the sustenance and blessing 
that comes to the nations is due to these bulls that are brought on their 
behalf in the Temple. 
Reb Yochanan says, “If the nations of the world had understood the 
blessings that the Temple provides for them, they would have encircled and 
protected it with legions of soldiers. However, not only did they not protect 
it, they destroyed it.” 
We see that the Mishkan/Temple is the source of sustenance for all 
existence. Everything that exists, good or evil, can only exist and be 
sustained if G-d wills it to be. The Mishkan, being the location of the Divine 
Presence, was the conduit through which G-d transmitted the life force 
necessary to maintain everything in existence. This includes the evil 
empires which dominated and victimized the Jewish people to uproot 
holiness in the world. 
The “oil for illumination” is also represented in the Mishkan, to signify that 
despite all of the tragedies and victimizations that will befall the Jewish 
people through the various civilizations; they will ultimately be redeemed 
through the coming of Moshiach. 
In order to maintain one’s ability to have free choice in existence, there 
must be a representation of good and evil. Each one must counterbalance 
the other. The Mishkan/Temple is the medium through which G-d dwelt in 
their midst. Simultaneously, the same medium must represent the 
counterforce to the Jewish people so that free choice should be maintained. 
The Jewish people, because of their relationship with G-d, represent the 
light and goodness in existence. On the other hand, the nations of the world, 
because they oppose the representation of holiness that the Jewish people 
provide, they counter them by trying to extinguish the light, despite the 
consequence to them on a personal level. As Reb Yochanan said, “Not only 
did they not encircle it with soldiers to protect it, they destroyed it.” 
Perfecting and Advancing One’s Being 
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The Torah enumerates the various materials that were needed for the 
building of the Mishkan, “You shall take from them: gold, silver, 
copper…” The Midrash explains, “G-d showed Moshe three tithings 
(terumos). One corresponded to the Mishkan, the second to the first Temple 
and the third to the Second Temple. As it states, ‘gold, silver, and copper…’ 
Gold alludes to the Mishkan that was built by Moshe because it was 
precious and beloved to G-d as gold. Silver alludes to the first Temple, as 
the verse tells us that the level of wealth that the Jewish people possessed 
at the time of King Solomon was so great that silver was no longer valued. 
Since the word ‘nechoshes (copper)’ alludes to something that is deficient 
(nechushta), copper corresponds to the second Temple because there were 
five things that were lacking in it: the Holy Ark, the kapores (cover for the 
Ark), the cherubs, the heavenly fire, and the Divine Presence.” 
Reb Chaim of Volozhin, in his work Ruach Chaim, explains that a human 
being is comprised of three parts: the life source (Nefesh), spirit (Ruach), 
and soul (Neshama). All physical movement emanates from the Nefesh that 
is contained within the physical being. This life source is shared by all 
living creatures alike. 
The Ruach (spirit - which means wind) is the spirit that gives man the power 
of speech (ability of verbal expression). The Neshama is the essence of man 
that is spiritual which is the basis for him to possess an intellect. 
Reb Chaim of Volozhin explains that just as each individual is comprised 
of these three elements, the Jewish people as a whole also possess these 
three components. Avraham, Yitzchak, and Yaakov, the founding 
Patriarchs of the Jewish people, respectively represent each one of these 
components. 
Avraham our Patriarch corresponds to the Nefesh (life source) of the Jewish 
people, as we see his most prominent characteristic was chesed. This was 
expressed through his physical movement that emanates from the Nefesh. 
Avraham, as the Patriarch, perfected the Nefesh of the Jewish people 
through his selfless acts of loving kindness. As it states regarding 
Avraham’s hosting of the angels, “Avraham ran towards them…Avraham 
ran to the cattle, took a calf tender and good…” 
Yitzchak our Patriarch is referred to by Chazal as the “unblemished 
offering.” Just as the Kohen needs to meet certain criteria regarding his 
intent when he performs the service of the offering, so too was Yitzchak 
pure in thought when he was brought as an offering. If the Kohen should 
have a certain improper thought, it would invalidate the sacrifice. Yitzchok, 
therefore corresponds to the soul of the Jewish people. 
Yaakov our Patriarch is quantified as the one who studied Torah. As the 
Torah refers to him, “The perfect man who dwelt in the tent (of Torah).” 
Thus, he perfected the Ruach (power of speech) of the Jewish people 
because when one engages in Torah study it should be articulated. 
If one would want to classify the Mishkan and the two Temples according 
to the understanding of Reb Chaim of Volozhin (that there is a soul, spirit, 
and life source of the Jewish people), one would say that the Mishkan of 
Moshe corresponded to the Neshama (soul) of the Jewish people. Moshe, 
being the most special Jew who ever lived, infused into the Mishkan an 
intent of the most advanced level. As a result of his involvement in the 
Mishkan, it was regarded by G-d as precious and beloved as gold. 
In addition, Chazal tell us that since Moshe was involved with the building 
of the Mishkan, it exists eternally. Thus, the Mishkan was not destroyed 
but rather it was hidden away. The purpose of the Mishkan of Moshe was 
to perfect the soul of the Jewish people, which is eternal (As it states, “You 
shall make for Me a Sanctuary…”). 
The Temple built by King Solomon addressed and perfected the Ruach 
(spirit) of the Jewish people. The Gemara in Tractate Nedarim tells us that 
the first Temple was destroyed because the Jewish people did not recite the 
blessing of the Torah before they engaged in its study. The Gemara cites a 
verse from Eicha, “They had abandoned My Torah…” Since the First 
Temple was meant to perfect the spirit which corresponds to Torah study, 
and the Jewish people failed in this area, G-d thus allowed it to be 
destroyed. 
The Second Temple, which was the most deficient in spirituality, 
corresponds to the life source (Nefesh) of the Jewish people. It was thus 
intended to perfect the life source (Nefesh) of the Jewish people through 
the mitzvos between man and his fellow, such as loving kindness. Since the 
Jewish people did not advance themselves in this area, but rather they 
failed, G-d allowed the Second Temple to be destroyed. 
The Gemara in Tractate Yomah tells us that it was because of baseless 
hatred (sinaas chinam) among the Jewish people that caused the destruction 

of the second Temple. Baseless hatred towards one’s fellow is the antithesis 
of chesed (kindness) which was addressed and perfected by Avraham’s 
selfless and indiscriminate kindness. 
The Mishkan, first Temple, and second Temple, were each given to the 
Jewish people in order to perfect an aspect of their spirituality. Although 
these edifices were taken from them because they had failed, the Jew is still 
able to perfect the three components of his spirituality on a personal level. 
By engaging in Torah study, one will perfect his spirit (Ruach). Through 
his prayer and service of G-d, one will perfect his soul (Neshama) by having 
pure thought when engaging with G-d. One will perfect his Nefesh through 
performing acts of loving kindness. This is alluded to by the Mishna in 
Ethics of our Fathers, which states, “The world stands on three principles, 
Torah, Avodah (service), and acts of loving kindness.” 
The Initiative that is Needed to Meet One’s Purpose 
The Torah states regarding the building of the Holy Ark, which was the 
repository that contained the Torah, “…You shall cover it with pure gold, 
from within and from without you shall cover it…” 
The Gemara in Tractate Yomah explains that by specifying that the Ark 
must be covered with gold on the inside as well as on the outside, the Torah 
is teaching us that, “A Torah Sage whose inside is not the same as his 
outside is not a Torah Sage.” In order for one to be classified as a Torah 
Sage, his inner purity of commitment should be consistent with his outer 
demeanor and persona. 
A Torah Sage is not merely a repository of information, but rather, he must 
be genuine and sincere in his service of G-d in every aspect of his life. This 
classification applies only to the one who studies Torah for the sake of its 
actualization and not merely for the sake of its intellectualism. This is the 
symbolism of the Holy Ark being inlaid with gold on the inside and the 
outside. 
The Torah states regarding the specifications of the Holy Ark that contained 
the Testament (Torah), “They shall make an Ark…two and a half cubits in 
length; a cubit and a half its width; and a cubit and a half its height.” 
Baal Haturim explains that the reason the specifications of the Ark had half 
measures was to indicate that in order for one to have the capacity to acquire 
and retain Torah, one needs to break his character traits. It is only when one 
is humbled that one becomes worthy of being a receptacle for Torah. As 
Chazal tell us, “Torah is acquired by the one who is willing to sacrifice 
himself for it.” 
The Torah states, “They shall make an Ark…” The Midrash explains, “We 
find that there are ten activities regarding the building of the Mishkan that 
are introduced with ‘You shall make…’ This is to correspond to the Ten 
Utterances of G-d through which He created the world.” 
What is the relevance between the ten activities of the building of the 
Mishkan and the Ten Utterances through which the world was created? 
Chazal ask, “Why is the portion of Shabbos juxtaposed to the portion of the 
Mishkan? To teach us that all the thirty-nine classifications of creative 
activity that were needed for the building of the Mishkan are forbidden on 
Shabbos.” 
The Torah tells us that G-d created existence in six days and He refrained 
from creative activity on the seventh day. Thus, the Jewish people were 
commanded to keep the Shabbos holy and observe it by refraining from 
creative activity. The creative activities from which the Jew must refrain 
on Shabbos are derived from the creative activities that were needed for the 
building of the Mishkan because the Mishkan itself was a microcosm of 
Creation. 
The Midrash cites a verse from Psalms, “‘Hashem, I love the shelter of 
Your House and the place of the residence (Mishkan) of Your Glory…’ 
Reb Yaakov B’Reb Yossi said, ‘Why does King David say ‘I love the 
shelter of Your House…?’ It is to indicate that the Mishkan itself is the 
equivalent of Creation.’ Where do we find that it is equivalent? 
The Torah states regarding Creation, ‘…G-d spread the heavens like a 
tapestry…’ Regarding the Mishkan it is written, ‘You should make 
tapestries made of goat hides…’ Regarding Creation the Torah states, ‘And 
G-d separated between the waters…’ Where do find the concept of 
separation in the Mishkan? It states, ‘The curtain shall separate (between 
the holy and Holy of Holies).’ 
Regarding Creation, the Torah states, ‘The waters shall gather…’ 
Regarding the Mishkan, it states, ‘The water will gather in the copper 
laver.’…It states regarding the creation of man, ‘So G-d created Man in His 
image…’ Where do we find the corresponding element for ‘Man’ in the 
Mishkan? It is the High Priest. (Just as Adam was created to serve G-d on 
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earth, so too was Aaron chosen to be the Officiant of G-d in the 
Mishkan)…” 
The Midrash continues to offer many other correlations between the 
Mishkan and the creation of the world. Why did the Mishkan need to be the 
equivalent of Creation? 
The objective of Creation was for G-d’s Presence to dwell in the physical 
realm with Man to be His Officiant. However, because Adam had failed by 
eating from the Tree of Knowledge of Good and Evil, physical existence 
was no longer fit for the Divine Presence. By sinning, Adam putrefied the 
world that was created to be the pristine setting for G-d’s Presence. 
At Sinai, the Jewish people once again ascended to the level of Adam 
before the sin; however, because they sinned with the golden calf, they were 
not qualified to host G-d’s Splendor. 
G-d therefore commanded the Jewish people to build the Mishkan so that 
He could dwell in their midst. As it states, “Build for Me a Sanctuary so 
that I may dwell in your midst….” Thus, the Mishkan needed to be a 
microcosm of Creation since it was meant to be the equivalent of the 
original creation to host G-d’s Presence. 
The objective of Creation is for the sake of the Torah and for the sake of 
the Jewish people to fulfill it. As it is stated in the Torah, “Bereishis bara 
Elokim- In the beginning G-d created …” Chazal explain this verse to mean 
that for the sake of Torah, which is referred to as “reishis (choicest)” and 
for the sake of the Jewish people who are also referred as “reishis (chosen),” 
the world was created. 
Ramban explains that regarding the vessels of the Mishkan, the first one 
that is discussed is the Holy Ark because it is the most important one since 
it was the location of the Divine Presence. Thus, the beginning and focal 
point of Creation is the Torah. 
Similarly, the Mishkan began with the building of the Holy Ark because it 
contained the Torah and represents a true Torah Sage. Although G-d is 
Infinite, the Jew is able to have a relationship with Him through the Torah, 
which is represented by the Holy Ark in the Mishkan. By breaking 
(negating) one’s characteristics and humbling oneself as is reflected 
through the “broken” measurements of the Ark, the Jew can connect to G-
d, the Infinite Being. 
The Altar- Reflecting the Jewish Experience 
The Torah states regarding the building of the Altar (Mizbeiach), “You 
shall make the Altar of acacia wood, five cubits in length and five cubits in 
width…three cubits its height.” 
The Midrash states, “G-d said to Moshe, ‘Instruct the Jewish people to build 
an altar for burnt offerings so that it should atone for the sins of My 
children. I made a precondition with Avraham, our Patriarch, that if his 
children should sin, they will have atonement through the offerings…’” 
What is the significance of the word ‘Mizbeiach (Altar)’? The word 
‘Mizbeiach’ is an acronym. The first letter of the word is the letter ‘mem’ 
which represents ‘mechila (forgiveness).’ The second letter is ‘zayin’ 
which represents ‘zechus (merit).’ The next letter is ‘beis,’ which 
represents ‘beracha (blessing). The last letter is ‘ches’ which represents 
‘chaim (life).’ In the merit of the burnt offering - ‘olah,’ you would be 
‘misaaleh (elevated.)” 
The Midrash continues, “The Altar was made of acacia wood (atzei shitim) 
in the merit of Avraham, our Patriarch. He had hosted the angels and told 
them to rest under the shade of his tree (eitz). 
What is the significance of ‘shitim’? When the Jewish people had engaged 
in ‘shtus (foolishness)’ through the Golden Calf, G-d said, ‘Let the merit of 
Avraham (who had hosted the angels under his tree) atone for their 
foolishness.’ 
Another interpretation of ‘shitim’ is that it is an acronym: ‘shin’, which 
represents ‘shalom (peace’); ‘tes’ which represents ‘tova (goodness)’; 
‘yud’ which represents ‘yeshua (redemption)’; ‘mem’ which represents 
‘mechila (forgiveness). 
The Torah states that the Altar was ‘five cubits in length and five cubits in 
width.’ What is the significance of this specification? 
When the Jewish people were given the Ten Commandments, five 
Commandments were written on one Tablet and the other five were written 
on the second Tablet. Thus, there is a correlation between the height and 
width of the Altar and the Ten Commandments. 
The Torah states, ‘three cubits its height’ which corresponds to the three 
Redeemers of Israel. As it states, ‘I will send before you Moshe, Aaron and 
Miriam…’” 

Every aspect of the Altar is rooted in and connotes the merit of our 
Patriarchs and the three Redeemers. It is in their merit that the Altar 
facilitates atonement and blessing on behalf of the Jewish people. 
The Torah tells us that there are three species that qualify for a sacrifice: 
the ox (shor), sheep (keves), and goat (eiz). The Midrash tells us that each 
of these species correspond to one of the Patriarchs. 
The ox (shor) was chosen in the merit of Avraham. As it states regarding 
Avraham’s hosting of the angels, “Avraham ran to the cattle, took a calf 
tender and good, and gave it to the youth who hurried to do it…” 
The sheep (keves) was chosen to be an offering in the merit of Yitzchak. 
As the verse states regarding the Akeidah (binding of Yitzchak), “And 
Avraham looked up and saw- behold a ram – after it had been caught in the 
thicket…” The species of the ram reminds G-d of the special act of the 
Akeidah, which was the ultimate sacrifice. 
The goat (eiz) was chosen to be an offering in the merit of Yaakov. As the 
Torah states regarding Rivka, our Matriarch, telling her son Yaakov to take 
the blessing from his father Yitzchak, “So now, my son, heed my voice to 
that which I command you. Go now to the flock and fetch from there two 
good goats…” These goats were meant to be prepared by Rivka as 
delicacies through which Yaakov would receive the blessings from his 
father. 
Each species as an offering can only facilitate atonement and mercy 
because it corresponds to the merits of the Patriarchs. Every day we recite 
in the first blessing of the Amidah (Silent Prayer), “Blessed are you 
Hashem, our G-d,…Who recalls the kindness of the Patriarchs and brings 
the Redeemer…” 
The basis for the survival and development of the Jewish people throughout 
the millennia is in the merit of the Patriarchs. They have drawn upon their 
spiritual account continuously throughout the ages. 
However, when the merits of the Patriarchs will be depleted, G-d will bring 
the Redeemer for their children. G-d will be forced to bring the Redeemer 
of the Jewish people even if they are not worthy because there is no longer 
a basis to maintain them as before. 
The Patriarchs, through their spiritual initiatives and service of G-d, 
inculcated into their souls unique characteristics, which are inherited by 
every Jew until the end of time. Every aspect of the Jew, from his innate 
characteristics to his potential of accomplishment, was established by the 
Patriarchs. The specifications and composition of the Altar reflects the fact 
that the Jew’s existence is enmeshed on every level with our holy 
antecedents. 
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Rabbi Chaim Yosef Kofman 

Machsheves Halev 
מהפרשת תרו  

אותו זהב טהור מבית ומחוץ תצפנו וצפית  
Let me repeat a beautiful story which I said at the Chanukas Habayis of the 
new Yeshiva building built by my dear cousins Rabbi & Reb. Yisroel C. 
Gelbwachs. They started the Yeshiva with a kindergarten of five children 
and now Yeshiva Tiferes Torah (YTT) in Lakewood boasts a student body 
of close to 600 children ka”h. 
Rav Saadya Gaon, was invited to be the Rosh Yeshiva in Sura and (just as 
in America) his responsibility was also to raise money for the Yeshiva. Rav 
Saadya wasted no time and approached one of the richest merchants of the 
Egyptian community and secured a very large donation, but it came with 
one request; that a plaque bearing his and his wife’s name be affixed to the 
Aron Kodesh. Rav Saadya happily agreed. They both arrived in Sura and 
discovered that, lo and behold, the Aron Kodesh had someone else’s name. 
Rav Saadya told his donor not to be upset, and to please sit down and listen 
to what he had to say. The Aron Kodesh has a dual significance, 
symbolizing both Torah Shebichsav and Torah Shebaal Peh. True. The 
Torah Shebiksav lives in the Aron Kodesh. But where does the Torah 
Shebaal Peh reside? In the beis medrash; in the hearts and minds of those 
learning it. Therefore, by giving your Tzedakah and enabling the students 
to learn you are hereby dedicating the Aron Kodesh of Torah Shebaal Peh 
- The beis medrash! The donor had tears in his eyes and thanked him for 
teaching him the true meaning of tzedakah. 
What was the significance of the pure gold covering the Aron Kodesh from 
within and without? The Gemara Yuma 72 tells us that any Torah scholar 
who is not tocho k’baro, identical inside and out, is not considered a true 
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Talmid Chacham. Just as the Aron was gilded identically inside and out, so 
too must the Torah scholar be of genuine character and integrity, inside and 
out. 
The Gemara Brachos 28 relates, Rav Elazar changed Rabban Gamliel’s 
admission policy to the Yeshiva and opened the doors to all newcomers and 
400 benches (some say 700) were needed to be added for new talmidim. 
Rabban Gamliel heard about this and was very disappointed, realizing he 
may have unfairly withheld Torah from many talmidim. The Chidushei 
Harim wonders, after all, Rabban Gamliel knew perfectly well that he 
himself turned away these newcomers because he saw they were not tocho 
k’baro. Why should he have regrets now? My machshava here is that these 
regrets were not immediate, but after a while he noticed an amazing thing. 
All those students that appeared superficial when he first met them became 
true Talmidei Chachomim inside and out, like the Aron Hakodesh; with 
gold. 
His regrets were that he had not given his students ample opportunity to 
grow. He acted too quickly in rejecting them, not realizing that true Torah 
learning would change them to be tocho k’baro. 
May it be the will of Hashem that each child’s true potential is realized and 
they are each able to shine in their own way. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Lessons of the Keruvim 
In Parshas Teruma, Klal Yisrael is commanded to construct an edifice 
that will bring the Shechina into their midst — “And they shall make 
for Me a Mishkan and I will dwell amid them” (Shemos 25:8). The 
Ramban, in his introduction to the parsha, writes that the aron, which 
represented the Torah (it contained the tablets of the Ten 
Commandments), was the main source for the bringing of the Shechina. 
Therefore, the aron is the first vessel mentioned. 
Later, Ramban (ibid. 10) adds that while Moshe was commanded in the 
singular about building the other vessels of the Mishkan (ועשית), for the 
aron the command was that “they [the nation] build it” (ועשו). This is 
because every Jew must have some share in the aron, which symbolizes 
the Torah. 
This leads to a question, however. As central as the aron was to the 
nation, and as important as it was in causing the dwelling of the 
Shechina, when the Mishkan was constructed and the Shechina finally 
descended, from where did Hashem’s voice emanate when speaking to 
Moshe? We would have thought — from the aron, but in fact, this 
sound emanated from between the keruvim, two child-like forms 
situated atop the aron, one at either side. Why did this voice issue from 
between the keruvim and not from the aron itself? 
Moreover, the Sages relate that when the Jews did the will of Hashem, 
the keruvim faced each other, and when they went against the will of 
Hashem, the keruvim faced forward, not looking at each other (Bava 
Basra 99a). In Yoma (54b), it states that during the regalim, when the 
Jews came to the Beis Hamikdash, the two keruvim would join together 
in an embrace, an expression of Hashem’s love for Klal Yisrael. What 
was so special about the keruvim that they were singled out more than 
the other vessels of the Mishkan, even the aron? 
In order to answer these questions, Rav Yerucham Brodiansky cites the 
Baal HaTurim (Shemos 25:18), that the faces of the keruvim were “like 
two learning partners engaged in the give-and-take of a halachic 
discussion.” Meaning, of course the dwelling of the Shechina amid Klal 
Yisrael depended on the Torah, but not just the Torah in the aron. The 
Jews had to study the Torah for the Shechina to descend! This is why 
the keruvim were singled out even more than the aron, as they 
represented the living source of Torah that truly brings the Shechina. 
The keruvim also teach us what type of Torah study can bring the 
Shechina — not one person learning by himself, but rather two Jews 
together, with lively give-and-take between them. When a Jew learns 
by himself, he is liable to make mistakes, but with a partner, his 
learning is constantly tested. In addition, if he doesn’t understand 
something, his chavrusa can assist him, and vice-versa, each 
complementing the other. Moreover, a chavrusa can push his partner to 
learn with greater effort and reach depths and insights he would never 

have reached without this push. In short, study partners bring out more 
Torah from each other. 
We see the importance of learning with a chavrusa from Rabbi 
Yochanan, who literally could not live without his chavrusa, Reish 
Lakish. When Reish Lakish passed away, Rabbi Yochanan became 
despondent (Bava Metzia 84a). The sages arranged for him to learn 
with Rav Elazar Ben Pedas, but to no avail. Rabbi Yochanan called out 
in frustration: “Whatever I say, he brings me proofs that I’m right! With 
Reish Lakish, whatever I said, he would ask on it 24 questions. I would 
have to give 24 answers, and through this, the sugya (subject matter) 
we were studying became expanded.” Rabbi Yochanan needed the 
constant questioning and pressure of his chavrusa. Without this, he felt 
lost, and he passed away a short time afterwards. 
Rav Aharon Kotler adds another advantage of learning with a chavrusa 
— when one explains to the other and aids in his understanding, he is 
in fact learning and teaching at the same time. This is a higher level of 
Torah called Toras chessed (see Sukka 49b). All these elements of 
chavrusa-study help bring the Shechina into our midst. 
The Baal HaTurim goes on to say that the keruvim’s child-like form 
brings out another aspect of the sort of Torah Hashem desires. 
Whatever age we are, the keruvim teach us that we should study Torah 
like a young boy, who knows that he still has much to learn. Even if we 
have mastered some sections of Torah, what about other sections? If 
we’ve mastered one Maseches, perhaps try to master another 
Maseches. There’s a very big Shas to learn, and there’s the Yerushalmi 
as well. There are whole fields of study, such as mussar, halacha, 
Tanach and more. Perhaps we could learn longer, or deeper, or find 
ways to be more focused in our learning. 
The child-like form of the keruvim calls upon us as well to learn Torah 
with youthful energy and vigor. Even if you are older and have been 
learning for many years, Torah should be fresh and exciting as if it were 
something new. Indeed, the Sages state that we should always view 
Torah as if it was given this very day (Brachos 63b). 
Rav Steinman would illustrate this: “We need to breathe, so would 
anyone ever say, ‘I’m tired of breathing, it’s the same air every time.’ 
No one thinks this way, because we know that our lives depend on that 
next breath of air. The same thing is true of Torah; it is our entire life 
source!” 
The Tchebiner Rav lost most of his family in the Holocaust. When he 
finally reached Eretz Yisrael, he built a yeshiva and became one of the 
prominent leaders of the generation. Once, Rav Shalom Schwadron 
passed by the Tchebin Yeshiva and overheard a voice, which he 
assumed was of a young helper of the Rav, speaking out a Gemara, 
saying over each step of the give-and-take with enthusiasm, as if he 
were explaining it to talmidim. He went inside to see who this was, and 
was taken aback: it was the Tchebiner Rav himself! This was the way 
he always learned Gemara. 
On a different occasion, as the Tchebiner Rav was giving a shiur, 
someone informed him that one of his daughters had just given birth 
(two of his six children survived the war). The shiur participants wished 
him a hearty mazal tov, knowing how important this event was in the 
rebuilding of his family. Tragically, several minutes later he was 
informed that the baby had died. 
The Tchebiner Rav paused for a moment, and then said: “Had Your 
Torah not been my plaything, I would have perished in my affliction” 
(Tehillim 119:92). He then continued the shiur with his trademark 
enthusiasm. 
On a different occasion, a bachur learning in yeshiva came to the 
Tchebiner Rav for a bracha. The Rav told him: “The main thing is 
always to learn Torah with joy.” 
“But how can I do that?” asked the bachur. 
The Tchebiner Rav looked at him as if he was surprised by the very 
question. “‘How can I do that?’ What do you mean: ‘How can I do 
that?’ Abayei and Rava’s discussions are full of life. All you have to do 
is tap into this! Who could be holding in the middle of a discussion of 
Abayei and Rava and not be happy?” 
May our Torah study bring the Shechina! 



!IaaBtu!inwsu!– trcdk trcd ihc                                                            15 

 

 

Rabbi Label Lam 

Dvar Torah 
Parshas Terumah - Connecting with Hashem 
And Hashem spoke to Moshe saying: “Speak to the children of 
Israel, and have them take for Me a portion; from every person 
whose heart (LIBO) inspires him to generosity, you shall take My 
portion.” (Shemos 25:1) 
And its pillars [shall be] twenty and their sockets twenty of copper; 
the hooks of (VAVEI) the pillars and their bands [shall be of] silver. 
(Shemos 27:10) 
There is a letter that is found more often than any other letter at the 
beginning of a word in the Torah. Almost every time it is being used 
as a prefix. Finally we reach the middle of the book of Shemos and 
the letter VAV appears at the beginning of a word not as a prefix. 
Not only is it a word that begins with a VAV, but the word itself is 
the name of the letter VUV. 
These are two keys that help explain the meaning of every letter in 
the Holy Tongue, the original language of the world, Hebrew. The 
name of the letter and the first time it appears at the beginning of a 
word reveals aspects of the letter’s meaning. Each letter is also a 
picture, a symbol as well. 
The western languages are idiographic languages. The letters spell 
out sounds that when pronounced awaken concepts and pictures in 
our mind. The name of the letter and the shape of the letter are of 
little or no import. They are simply sounds. 
The eastern languages are pictographic. They portray pictures of a 
flower or friendship but no pronunciation. Those pictures bestir a 
memory of sounds associated with it. It’s no mistake that the 
primary language in the world from which every other language 
splintered has both of these qualities. 
The letter VAV used as a prefix means “and”. It is a connector. It 
connects events past, present, and future. In the construction of the 
Tabernacle the VAV is employed as “the hooks” of (VAVEI) the 
pillars. A VAV looks like a hook, a straight line with a slight bend 
on the top. 
The Zohar describes it as the “letter of knowledge”. When 
somebody knows something or somebody well they are intimately 
connected with them. It’s the letter that connects. 
The name of the Hebrew letter LAMED means to learn. Lamed is 
used often as a prefix and in that position it indicates “to”. It is a 
letter of direction. A person is lost on the road. Rather than drive in 
circles or get more lost. He pulls over to the side of the road and 
consults a map. After studying for a while he gets clarity and 
continues to drive now with confidence in a chosen direction. The 
Letter LAMED is a portrait, a profile, a silhouette of a person 
learning. Learning gives a person conviction to move in a certain 
direction. 
The name of the letter BEIS means house. It has the basic shape of 
a house. However, it is not the outside of the house that that gives 
it its name. One Tanna only referred to his wife as his house. What 
did he intend to say. When we look through the Torah, the first time 
that the word BEIS is used is when Noach is preparing the Ark to 
withstand the hot waters of the great flood. He is described as 
putting the pitch and tar, “MeBais u BaChutz” – from the inside and 
the outside. BEIS means the inside, the world of internality. His 
wife was his home, the spirit of that building called house. 
Peak inside a letter PEH in a Mezuzah or a Sefer Torah, and see if 
you can perceive a white letter BEIS embedded within. PEH is the 
mouth, the interface between the internal and external realm. The 
BEIS is the universe within. 
Maybe now we can begin to appreciate that the gift that Hashem 
seeks must not be given through coercion or pressure. The Talmud 
tells us, “Hashem wants the heart!” The heart must inspire the 
generosity. He cannot only be living by the letter of the law but by 
the law of the letter. LIBO…LAMED/BEIS/VAV… His mind is 
focused and directed inwardly, there, within his heart he is 
connecting to Hashem. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Teruma- The Fly in the Sugar Bag 
** This week’s Parasha is dedicated L’iluy nishmat Natan ben Shoshana 
** 
Many commentators noted the unusual phraseology used by G-d in 
commanding Beneh Yisrael to donate materials to the Mishkan: Ve’yikhu 
Li Teruma” – literally, “They shall take for Me a donation.” A donor gives 
his gift, yet G-d tells Beneh Yisrael to “take” a donation towards the 
construction of the Mishkan. 
The Rabbis of the Mussar movement explained that the word “take” is used 
in reference to charitable donations to teach that when we give, we are 
really taking. We might suggest an analogy to somebody making a cash 
deposit in the bank. After he hands the cash to the teller, the teller is not 
going to thank the person for the money. The teller receives the money, but 
the money is going into the customer’s account where it will accrue interest. 
The customer not giving away anything; he is making a deposit that will 
yield more money. The same is true with charitable donations to the needy 
or to religious institutions. When we donate, we are actually receiving. 
Although technically we give money, we are actually depositing the funds 
into an “account” which will yield inestimable rewards. 
It is told that Baron Rothschild once met with a king, who asked him how 
much he was worth. The Baron named an amount drastically lower than his 
actual worth, and the king was stunned. 
“I am quite confident that you are worth far more than that,” the king said. 
“Are you lying to me? Are you trying to pretend you’re not as wealthy as 
we all know you are?” 
“Certainly not,” the Baron replied. “You asked how much I am worth, so I 
told you the amount I have dispensed to charity – because that is all I am 
worth. Anything I currently own can be lost in an instant. It can be stolen, 
or the markets can crash and it will lose its value. But everything I’ve given 
is mine forever, and can never be taken away from me. And so I am worth 
only the amount that I have given to charity.” 
We don’t truly “own” our material possessions, because they are “ours” 
only temporarily. They can be taken away from us at any moment, and at 
best, we keep them only until we leave this world, at which point we take 
with us only our Misvot. The only money that accompanies us to the next 
world is the money we donated to charitable causes. 
Some have compared our relationship to our money to the situation of a fly 
trapped in a bag of sugar. Would we consider the fly fortunate? On the one 
hand, it has free, unrestrained access to more sugar than it can possibly eat. 
On the other hand, it can’t take it anywhere. 
We are that fly. We can enjoy our material possessions, but we can’t take 
it with us. Once we depart from this world, not a single granule of “sugar” 
accompanies us. 
The Gemara in Masechet Sota notes that at the time Beneh Yisrael left 
Egypt, the entire nation was busy collecting the riches of Egypt, except for 
one person – Moshe, who was instead involved in an important Misva. He 
was retrieving Yosef’s coffin to bring it to the Land of Israel, in fulfillment 
of the promise made to Yosef that his remains would be interred in his 
homeland. 
We might ask, why did Moshe choose to involve himself specifically in 
this Misva while Beneh Yisrael collected the spoils of Egypt? 
The answer, perhaps, is that Moshe wanted to teach the people an important 
lesson. After living as slaves for over two centuries, with no property and 
no rights, they were now suddenly becoming not only free, but fabulously 
wealthy. According to tradition, the poorest among Beneh Yisrael had 
dozens of donkeys loaded with riches. Moshe wanted to draw the people’s 
attention to the remains of Yosef, who, like them, went from “rags to 
riches” in an instant. After languishing in an Egyptian dungeon, he 
suddenly found himself appointed to the position of second-in-command, 
ruling Egypt alongside Pharaoh. He then turned Egypt into the wealthiest 
kingdom on earth, as all the surrounding nations came to purchase grain 
from Egypt. Yosef became phenomenally wealthy – but he took not a penny 
with him to the next world. As the people elatedly collected their riches, 
Moshe showed them the remains of Yosef, who was one of the wealthiest 
people in the world, but who ultimately, like all people, passed on and took 
no material possessions with him. 
“Ve’yikhu Li Teruma” – the only possessions we truly own are our good 
deeds. And thus when we give money to charity, we are not giving – we 
are taking. 
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Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Trumah 5778 
GOOD MORNING! This edition heralds the beginning of the 27th year of 
the Shabbat Shalom Weekly. More important, this coming Shabbat is my 
eldest grandson Yehuda's Bar Mitzvah! Therefore, I thought it would be an 
auspicious time to share some insights into the concept of Bar and Bat 
Mitzvah. 
A Bar or Bat Mitzvah should be a time of joy, a more meaningful 
involvement in Judaism and love for our heritage. Unfortunately, as the 
following story illustrates, many young Jews consider a Bar or Bat Mitzvah 
their graduation ceremony from Judaism -- as alluded to in the following 
story: 
A rabbi, priest and minister were having coffee together. The priest 
lamented over the problem of bats in the belfry which every effort had 
failed to eliminate. The minister sympathized that he had church mice 
which he couldn't get rid of. The rabbi, however, said, "I used to have a 
problem with pigeons in the synagogue, but I got rid of them." The priest 
and the minister begged for his secret. "Well", says the rabbi, "I don't know 
if it'll work for you, but one Saturday I got all of the pigeons together and 
Bar Mitzvahed them .... and they never came back!" 
Besides the education we give our children in Sunday school or other 
institutions, they must see that we enjoy being Jewish. Rabbi Moshe 
Feinstein, of blessed memory, commented that perhaps the biggest factor 
in the deterioration of Jewish life in the United States was the complaint of 
immigrant parents in front of their children that "It's tough to be a Jew." 
What child wants to be a part of something difficult and depressing? 
One cannot transfer his feelings for Judaism through intellect. Only when 
the child can partake in a home where there is joy in doing mitzvot (Torah 
commandments) -- lighting Shabbat candles, a Pesach Seder, Chanukah, 
giving Tzedakah (charity) to poor people who come to your door -- can 
they absorb the joy of being Jewish and living Jewishly. 
Bar Mitzvah literally means "Son of the Commandment" and Bat Mitzvah 
means "Daughter of the Commandment." At the age of 13 for a boy and 12 
years for a girl, they respectively become fully obligated in and culpable 
for the observance of the commandments -- responsible morally and legally 
for their actions. The Torah teaches that women are created with greater 
insight and understanding than men and because their intellectual and 
emotional facilities develop more quickly, they become obligated earlier. 
Writes Rabbi Shraga Simmons, "On a deeper level, just as their bodies are 
growing and changing, so too their souls are growing and changing. 
Kabbalistic tradition says that a person's spiritual being has several levels 
of soul. A new level of soul (called neshama) comes into awareness at 
Bar/Bat Mitzvah time. This is the time when moral awareness and 
sensitivity fully develops, enabling young people to take responsibility for 
their actions." 
Sometimes one meets a man who says he was never "Bar Mitzvahed." He 
may never have had a celebration, but once he turns thirteen he is accorded 
by Jewish law the status of "Bar Mitzvahed". He can be counted in a minyan 
(a prayer quorum), give testimony in a Beit Din (Jewish court of law), and 
enter into contractual agreements. He is fully responsible for his own 
behavior in front of God and man. It is customary for a boy to be called to 
the Torah for an Aliyah (to make a blessing over the reading of the Torah), 
to lead the davening (prayer service) or to lead the Birchat HaMazon (Grace 
after Meals) and in this way make a public statement that he is a Bar 
Mitzvah. Also, at age 13 a Jewish boy begins the obligation to put on 
Tefillin (Phylacteries) every day (except Shabbat and holidays). 
The occasion may be celebrated simply (schnapps -- whiskey --, herring 
and crackers) or lavishly, but it is important to avoid opulent ostentation -- 
which will give the Bar/Bat Mitzvah the wrong lesson about life. The Bar 
Mitzvah and the community must appreciate the celebration as a religious 
event and not a secular extravaganza. As one wit put it, "Better there should 
be less emphasis on the "Bar" than on the "Mitzvah." 
Sums up Rabbi Simmons, "Bar/Bat Mitzvah means to become educated, 
and to strengthen one's Jewish pride through knowledge and understanding. 
It means to grow Jewishly, one step at a time. It means standing up for 
Israel and respecting every Jew. It means taking responsibility for the 
world, using the Torah as our guide, because that is the mission of the 
Jewish people. And most of all, it means to love being Jewish!" 
Torah Portion Of The Week: Terumah 

This week's Torah reading is an architect's or interior designer's dream 
portion. It begins with the Almighty commanding Moses to tell the Jewish 
people to donate the materials necessary for the construction of the 
Mishkan, the portable sanctuary. 
The Torah continues with the details for constructing the Ark, the Table, 
the Menorah, the Tabernacle (the central area of worship containing the 
Ark, the Menorah, the Incense Altar, and the Table), the Beams composing 
the walls of the Tabernacle, the Cloth partition (separating the Holy of 
Holies where the Ark rested from the remaining Sanctuary part of the 
Tabernacle), the Altar and the Enclosure for the Tabernacle (surrounding 
curtains forming a rectangle within which was approximately 15x larger 
than the Tabernacle). 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states regarding the portable Sanctuary that traveled with the 
Israelites during the 40 years in the desert: 
"You shall place the Table outside the Partition, and the Menorah opposite 
the Table on the south side of the Tabernacle, and the Table you shall place 
on the north side" (Exodus 26:35). 
It would have been much more concise to say, "Place the Table outside the 
partition on the north side." What lesson for life is the Torah coming to 
teach us from the placement of these furnishings? 
The Table and the Menorah represent two aspects of life. The Table and 
the Showbread (which rested on it) represent the physical aspect of life, the 
food we need for survival; the Menorah represents the spiritual aspect. 
When life begins, the infant knows only his physical needs and their 
gratification. The juvenile mind cannot conceptualize or understand 
spirituality. We thus begin life with our physical and material drives being 
dominant. When one reaches the age of reason, the spiritual aspects of life 
sets in, and should achieve primacy. The physical needs should eventually 
become subordinate to the spiritual. Inasmuch as one cannot achieve 
spiritual goals unless one is physically healthy, one must provide the body 
with all its essential needs. However, this should not be as in childhood, 
when satisfying one's hunger or resting to overcome weariness were 
dominant. 
This is why the Torah goes out of its way to describe the placement of the 
Table and the Menorah. The beginning of life is indeed with the Table, but 
at some later date, the Menorah must be given primacy. After that, the Table 
is still very much a part of life, but is now subordinate to the Menorah. 
Maturity is not limited to intellectual progress, but requires that spirituality 
becomes the goal of life while the physical requirements are only the 
means. 
The Origins of the Universe -- check out these 8 videos by Daniel 
Friedmann covering: 
What happened and when? 
How did it happen? 
Creation from nothing? ... and more! 
Quote of the Week 
Your beliefs become your thoughts. 
Your thoughts become your words. 
Your words become your actions. 
Your actions become your habits. 
Your habits become your values. 
Your values become your destiny 
-- Mahatma Gandhi 
In Loving Memory of My Mother Charlotte Chester, Mark Vogel 
Mazal Tov to Yehuda Packouz on his Bar Mitzvah 
This article can also be read at: http://www.aish.com/tp/ss/ssw/473729193.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Terumah 
The Mishkan: Gilui Shechina 
Adapted from a lecture by Mori v’Rabi Hagaon Hatzaddik Rav Zeidel 
Epstein’ ztzuk”l, תשמ"ט . 
“Make for Me a Mikdash so that I should dwell among them.” It doesn’t 
say “So that I shall dwell in it.” Rather, “so that I shall dwell among them.” 
In each and every one of us. 
There is a famous dispute when the command to build the Mishkan was. 
According to the Ramban (Shmos 25:2) immediately after Kabbolas 
HaTorah on Har Sinai, Klal Yisroel were instructed to build the Mishkan. 
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Rashi (Shmos 31:18), disagrees and writes that the Mishkan was 
commanded only after the sin of the Golden Calf. Up until that incident, 
Klal Yisroel had retained the exalted level they had attained at Har Sinai. 
After this terrible incident, Klal Yisroel fell from their madreiga. Now they 
needed the Mishkan in order that the Shechina should dwell among them 
 . ועשו לי מקדש ושכנתי בתוכם
The Gra (in Aderes Eliyahu and Kol Eliyahu) cites the Medrash (Shir 
Hashirim Rabba 5:1, and Medrash Tanchuma Bechukosai 3) that at the time 
of Creation Hakadosh Baruch Hu desired to dwell in the lower world. But 
when Adam HaRishon sinned, the shechina departed to the first Heaven. 
With each consecutive degeneration, the shechina departed and went higher 
and higher up until it remained in the 7th. Then Avraham Avinu came and 
brought it down from the 7th to the 6th. Yitzchak brought it down to the 
5th…. Until Moshe Rabbeinu came and brought it down onto Har Sinai. 
What did Avraham Avinu do? He only brought down the shechina from the 
7th to the 6th. It would seem that wasn’t very much. But the medrash makes 
a big thing of it. Because he caused a Gilui Shechina. Wherever there is 
more shechina there is more light, and with the increase in light there is 
more recognition of Hashem, and we become closer to Him. The Ribono 
Shel Olam has more of a relationship with his Creation. However there are 
levels. If the Shechina is in the 7th Heaven, it’s a different relationship. 
There’s a little tiny light. You can see Him, but it’s very hard. When the 
shechina is in the 6th there’s still very little light. There are thousands of 
years distance between each level of Heaven. But even though it’s still quite 
dark, it’s a little brighter. We can see a bit more. Until Moshe Rabbeinu 
brought the Shechina down to Har Sinai. Then everyone suddenly saw the 
Shechina with their own eyes. This was the prophecy of Avraham Avinu, 
 Everyone will say on this“ – אשר יאמר היום בהר ה' יראה
mountain Hashem is totally visible, He can be seen”. 
But when Klal YIsroel sinned with the Golden Calf the Shechina retreated 
back to the upper realms. Now it is so far away it barely shines down. But 
the Ribono Shel Olam in His mercy devised a way for us to retain Gilui 
Shechina. He said, “Make for Me a Mikdash”. The Chossid Yaavetz (in his 
perush to Pirkei Avos) discusses the 10 miracles that were present in the 
Beis HaMikdash. The Mikdash was a sample of the world before sin. The 
entire Creation today is topsy turvy from what it was planned to be. Even 
nature is distorted and contorted. When Hashem brought down the Flood 
on the world He turned over all the laws of nature. The entire Solar System 
was corrupted from its original perfection. Formerly the Earth spun on the 
Equator and it was continually a pleasant summer in Eretz Yisroel. Now 
the Earth spins crooked and we have cold winters and hot summers. It 
wasn’t created like this. This is a new system. This is also the reason the 
original generations before the flood lived so long: it was a good climate. 
In order for us to have a hint of what the Creation was originally, the Ribono 
Shel Olam left over a little corner of the original sanctity that retained the 
initial form of Creation before it was spoiled by sin. Everyone knows that 
if you leave a piece of meat out it spoils. Why should meat spoil? So you’ll 
answer, of course it spoils. It’s hot and the bacteria grow and spoil it. That’s 
true. And it is so simple to us that we can’t think it can be otherwise. That’s 
a law of nature. But intrinsically Hashem’s Creation cannot spoil. Meat 
shouldn’t spoil. Our sins ruined nature so that today meat spoils. But in the 
Beis Hamikdash Hashem retains the original Creation. The Mishnah in 
Pirkei Avos tell us that the holy sacrificial meat never spoiled, even in the 
hot Jerusalem summer heat! 
The Mishna in Sota (48a) tells us that since the Beis Hamikdash was 
destroyed fruit has no taste. Ask anyone. They’ll tell you, the fruit today 
isn’t as good as it used to be; it has no taste. The bread is bland, doesn’t 
taste like bread. Everyone explains that they used to have dark, whole bread 
with all the good stuff in it. Now they sift the flour and take everything out 
of it. That’s also true. But that’s not the real reason. The underlying reason 
that caused all this is sin. A few generations ago people were purer. Less 
sin; nature was less spoiled. So the food had more taste. Take an apple. Ask 
anyone from the old country. Ach! That’s not an apple. I remember when 
an apple tasted like an apple. Today it’s gone, it’s not an apple. We give 
excuses. They pick it before it’s ripe, they coat it so it shouldn’t spoil, they 
store it until they’re ready to market it, and then they add chemicals to make 
an unripe fruit ripen. These are all excuses. They’re true, but that’s not the 
real reason. We are not as pure as previous generations, so the food lost its 
taste. 
In the Beis Hamikdash the Ribono Shel Olam left us a little corner where 
nothing gets spoiled. Pirkei Avos tells us the sacrificial meat never spoiled, 

even when left out on a hot summer day. The mishna calls that a miracle. 
The Chossid Yaavetz explains, of course it’s a miracle. But it’s a miracle 
for us today because we are accustomed to a different nature. Whatever is 
out of the ordinary from what we are used to is a miracle. But according to 
the original laws of nature it was no miracle, it was normal. 
The gemara tells us an important secret: whoever lives in that realm of the 
original Creation, miracles are normal: The daughter of R. Chanina ben 
Dosa by mistake put vinegar in her Shabbos candles instead of oil. This 
caused her much anguish [thinking there would be no light in the house that 
Shabbos.] Her father said to her, "My daughter, don’t worry, the One Who 
said that oil should light will say that vinegar should light. Why should oil 
burn any better than vinegar?" (Ta'anis 25a). 
What! Vinegar can’t burn. You know why oil burns? It’s the oxygen. 
Vinegar can’t oxidize like oil. That’s basic chemistry. That’s a fact! 
Chanina ben Dosa knew better. You know why oil burns? Because Hashem 
said that oil should burn. And if He so desires that vinegar should burn, it 
will burn! Chanina ben Dosa lived in a world before sin. And so we find in 
the gemara Bava Metzia. Who says wolves attack sheep. Maybe sheep can 
attack wolves! And that is what happened to R. Chanina. His sheep came 
home with bears in their horns. It’s all up to the will of the Creator. This is 
real normalcy. This is the way the world was supposed to be. Today we 
have a different nature because it’s been spoiled by sin. The Beis 
Hamikdash was a little corner left over by the Ribono Shel Olam so that we 
can understand the Creation the way it was supposed to be. 
“When Hakadosh Baruch Hu created Man, He took him and gave him a 
tour of Gan Eden. Hashem pointed out each tree that was there and told 
him, ‘Take a look at everything I created. Look how wonderful and 
exemplary they all are. I created everything just for you. Be careful not to 
spoil or damage my world.” (Koheles Rabba 7) 
When we learn this Chazal we take it very simply. Hakadosh Baruch Hu 
told Adam HaRishon, “Look around you. I created such a beautiful world. 
There is so much good food to eat. All the wonderful fruit. The angels roast 
meat for you. You squeeze a grape and you have wine. I want you to keep 
enjoying it. Take good care of it!” We think that Hashem was telling him 
to be a good farmer. 
But now we have a new pshat. The Ribono Shel Olam told Adam 
HaRishon, “Listen. I created everything so that you should recognize Me. 
That’s your perfection.” Hakadosh Baruch Hu wants everyone to attain 
perfection. Perfection is recognition of Hakadosh Baruch Hu in the world. 
“Take a look at everything I created. Look how wonderful and 
praiseworthy they all are.” What’s so wonderful and beautiful? Simple 
physical beauty? Simple appreciation of beauty? Hakadosh Baruch Hu 
meant something deeper. In the beauty we see the handiwork of Hashem. 
“I created everything just for you” to give you the chance to see My 
presence in everything and to recognize that the hand of G-d everywhere. 
There are beautiful creatures so that one can make a bracha “Blessed is He 
that created such beauty in His world.” That’s the halacha. When R. Meir 
was confronted with a beautiful woman, he made the bracha “Blessed is He 
that created such beauty in His world.” (We don’t make that bracha because 
we have other things in our head. But R. Meir only saw Divinity in G-d’s 
creation because he had only spiritual thoughts in his head.) 
This is the real pshat of “Put your mind to it.” Don’t spoil the creation. Use 
the creation to come to recognize the Ribono Shel Olam. This Creation that 
has within it the potential to recognize Hashem, also has a marvelous power 
to cover everything up. To hide G-d’s hand. The word for nature in Hebrew 
is טבע . The gematria of the word הטבע (the Nature = 86) is the same 
numerical value as the Name of Hashem – (86 =) ים ◌ׁ◌ אלק. That’s the 
nature of Nature. All the doctors see the miracles and wonders of Hashem 
every day every minute, and yet all they see is, “that’s nature.” Nature has 
the power to hide itself so completely you can’t see it. And that’s our job, 
to see Hashem in Nature. And if we don’t put our minds to this task to look 
for Hakadosh Baruch Hu in this world, we have ruined the whole world, 
we’re not doing our job. And when we don’t do our job and don’t see 
Hashem in nature, we are spoiling the purpose of the Creation, and that 
spoils and corrupts everything. 
The Ribono Shel Olam told Moshe Rabbeinu to build the Mikdash. He gave 
Klal Yisroel a little corner where Nature was unspoiled. 
“Make for Me a Mikdash so that I should dwell among them.” It doesn’t 
say “So that I shall dwell in it.” Rather, “so that I shall dwell among them.” 
In each and every one of us. Hashem wants to dwell within us. Hakadosh 
Baruch Hu gave to each and every one of us a heart with the power to 
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recognize Him. Wherever you go you can see the Shechina. This is Gilui 
Shechina. That’s our job. To see Shechina everywhere. But we have to 
remember that everywhere that has the possibility to see Shechina, also has 
the power to cover over the Shechina so that all you see is nature. 
Gut Shabbos! 
© Rabbi Eliezer Parkoff, Jerusalem Israel 
Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), 
and "Mission Possible!" (Israel Book Shop - Lakewood). If you would like to 
correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com  
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Gem Of The Week From RSR”H 
Mishkan and Mikdash 
This Week Sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל   
The construction of the Mishkan, which begins in this parsha, is followed 
by Toras Kohanim, a series of laws regarding the sanctity of the Mishkan 
and of life. When we consider the conclusion of Toras Kohanim—im 
bechukosai teileichu…v’nasati mishkani b’sochechem—two things 
become clear. 
The first: the meaning of v’shachanti b’socham extends far beyond the 
Shechina resting in the Mishkan. Its true meaning is having Hashem in our 
midst, a fulfillment of the bris between Him and the Jewish people, which 
manifests itself in prosperity under His protection and by His blessing. 
The second: Hashem does not grace us with His protection, and blessing 
simply because we constructed and maintain a Mishkan. Rather, His 
Presence is with us because we sanctify our lives, both on a personal and 
national level, and fulfill His commandments. Not only has this been 
proven historically by the destruction of Mishkan Shilo and the two batei 
mikdash, but the Torah itself stresses this with explicit warnings 
immediately upon the founding and building of the Beis Hamikdash, and 
on almost every page of the nevi'im. 
Nevertheless, the Torah declares that v’shachanti b’socham will result from 
v’asu li mikdash. Mikdash, then—sanctification—is nothing but the 
expression of the task that earns the presence of the Shechinah if fulfilled. 
Thus, the pasuk of v’asu li mikdash v’shachanti b’socham contains two 
concepts whose symbolic expression is found in the construction of the 
Mishkan. These concepts are mikdash and mishkan. 
Mikdash expresses the totality of the task we fulfill towards Hashem; 
mishkan expresses the promises Hashem fulfills to us in return. Mikdash 
signifies the consecration of all of our lives, both public and private, to the 
fulfillment of Hashem’s Torah; mishkan signifies the promised presence of 
the Shechinah, manifesting itself in the prosperity of our private and 
national life under His protection and by His blessing. 
The Mishkan is to be mikdash, a place made holy, and mishkan, a place of 
Hashem’s closeness. In it, we seek and attain holiness and closeness, and 
this consecration and closeness, mutual covenantal relationship between 
Hashem and klal Yisrael, established through Hashem’s giving the Torah, 
and our acceptance of it, is the context within which the significance of the 
Mishkan is found. 
It explains why the perakim on the Mishkan's construction follow the 
perakim containing the fundamental principles of halachah, and the 
covenant established on their basis. 
Have a wonderful Shabbos, Moshe Pogrow, 
Director, Ani Maamin Foundation 
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Privilege To Provide 
“Speak to Bnei Yisrael and take for Me a donation; from every man 
whose heart encourages him, take a donation for Me.” Shemos 25:2 
One of the distinguishing character traits of a Jew is that he is sxj knId - 
one who performs acts of kindness. This can be fulfilled bodily, with a 
personal act of helping, assisting or advising others. It can also be done 
with providing one’s money for worthy causes, whether communal or for 
an individual. 
Our parasha sets the scene for the building of the Mishkan, which was 
fashioned from materials donated by the nation. The opportunity to 

contribute to a noble cause sets a tone whereby the Jewish nation declared 
that their financial resources were proudly to be used for mitzvos. 
Countless examples of tzedakah occur, and the most precious are done with 
a special sensitivity for the receiver and his overall needs. 
One Thursday night, Rabbi Eliyahu Meisel, l"vf, the Rabbi of the city of 
Lodz, was sitting with his grandson, Reb Eliezer Yitzchok. As the hour 
began to get late, a man suddenly knocked at his door, asking that the Rav 
purchase a copy of a book which he had for sale. The Rav inquired about 
the price, and after hearing the amount being asked, he quickly took double 
the price from his drawer and paid the man. The Rav then told him, “I want 
you to tell everyone whom you approach about this book that I purchased 
it for its full price, and that they should do the same. I highly recommend 
it.” After the man left, the young Reb Eliezer Yitzchok appeared puzzled, 
and he asked his grandfather for an explanation. “I know that you already 
have not just one, but several copies of that sefer in your library! Why did 
you buy yet another, and why for that price?” 
Reb Eliyahu Chaim explained, “Tomorrow is Erev Shabbos. If this man 
approached me late on a Thursday night, it means that he has no provisions 
for Shabbos, and that his family is in need. He does not want to ask for 
handouts, so he is trying to sell this sefer to earn a few dollars. I made sure 
to give him enough money so that he will be able to make Shabbos without 
having to sell anymore at this hour. The purchase price was irrelevant, for 
I just paid him what he needed.” 
The Ark And Its Symbolism 
“And they shall make an Ark of shittim wood, two and a half amos its 
length, an amah and a half its width, and an amah and a half its height.” 
Shemos 25:10 
If one would compare this verse to others regarding the building of the other 
utensils in the Mishkan, one would find two discrepancies. Regarding all 
the other utensils and furnishings, the Torah says ",hGgu" - “and you 
(singular) shall make”, while in our verse, in connection with the Ark, it 
says "UGgu" - “and they shall make”. Additionally, regarding the Ark, all the 
dimensions contained half of an amah. 
Sefer Tosefes Beracha (Rav Baruch HaLevi Epstein) explains that the 
Torah seems to be teaching us two important lessons. The Ark is symbolic 
of the Torah. The use of the plural is to teach us that the Torah is for 
everyone. The Yerushalmi (Sotah 7:4) says that one who never learned 
Torah in his life, but supported and strengthened those who did, is included 
in the blessing of "vrITv hrcs ,t oheh rJt QUrC" - “Blessed is he who fulfills 
the words of Torah.” (See Devarim 27:26) It is for all of Klal Yisrael to 
“make” the Torah. And why is it only in the construction of the Ark that 
half measures are used? This is to teach us that no matter how much one 
studies Torah, there is always more to learn - that he is only halfway there. 
The Meiri (Kiddushin 30) says that a person has to learn so much, to the 
extent that he knows even the minutest details. He brings as an example the 
scribes who would count the letters in the Torah. Rambam (Hilchos Talmud 
Torah 1:10) says that a person has an obligation to learn Torah every day 
of his life, because every day that he does not learn Torah, he forgets it. He 
also points out that, as opposed to the crowns of ,Ufkn - kingship - and 
vbUvF - priesthood, which are acquired through inheritance, the crown of 
Torah is there for everyone. Anyone who wants it can come and take it. 
In Mishlei (3:18) we read: “It is a tree of life to those who support it.” The 
Torah provides life to those who support it. It does not say “to those who 
learn it”, but rather to those who support it (ohehzjn). The word ohehzjn 
literally means to hold or to grab. Those people who support the Torah have 
to show that they want to hold on to the Torah. 
Constant Content 
“And you shall place the lid on the Ark from above, and into the Ark you 
shall put the Testimony that I shall give you.” Shemos 25:21 
I do not know why this has been repeated, for it has already been stated (v. 
16): “And you shall put into the Ark the Testimony.” It is possible to say 
that the verse is stated to teach us that while it is an Ark alone, without a 
lid, he should first put the Testimony into it, and afterwards he should put 
the lid upon it. We therefore have found that when he erected the Mishkan 
it says “And he put the Testimony into the Ark”, and only afterwards does 
the verse say “And he put the lid on the Ark on top.” – Rashi 
Ramban questions this supposition of Rashi. It certainly seems, he 
explains, that the Torah rules that the Keruvim be placed upon the Aron 
before the Testimony is placed inside, as it states, “Place the lid [with the 
Keruvim on its top] upon the Aron”, and only after this does the pasuk state: 
“And into the Aron place the Testimony that I will give to you.” 
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Furthermore, not only is this command to place the Testimony into the 
Aron repeated, as we find in verses 16 and 21, but also the fact that the 
Keruvim are situated upon the lid is mentioned in our verse and it is 
repeated again in the very next verse, Pasuk 22. What do we learn from this 
repetition? 
Rabbeinu Bachye explains that the Torah is warning us that we are never 
to leave the Aron empty, without the Testimony within it. This is similar to 
the command which we find in regards to the Table, in that it is prohibited 
to have it stand without the Lechem HaPanim, even for a moment. 
Similarly, the Aron cannot be left without the Testimony in it. Without this 
repetition, we would have thought that if the Testimony were missing, we 
could nevertheless have an Aron as a symbolic piece which once housed 
the holy Testimony. Therefore, the Torah teaches us that this is not the case. 
During the period of the second Beis HaMikdash, in fact, when they did 
not have the Testimony, the Aron was also not restored, and the Kodesh 
Kodoshim stood empty for the entire period of its duration. 
Two Distinct Areas 
“The five curtains shall be coupled together one to another; and the other 
five curtains shall be coupled one to another.” Shemos 26:3 
The ten rows of curtains for the top of the Mishkan were made into two sets 
of five curtains. These two sets were then connected by a series of loops 
and hooks. Why were these originally to be two sets, and then connected? 
They could have been sewn as one larger group of ten rows, and there 
would have been no need for the loops and hooks. 
Shem MiShmuel explains that it was essential that the outer chamber of 
the Mishkan and the inner sanctum - the Kodesh Kodoshim - be separate 
and distinct areas. If they were to be covered by a single roofing unit, these 
two rooms would have been united under one roof, thus transforming them 
into two sections of a single building. Now, however, they were each 
covered by a separate section of five curtains. Although these pieces were 
connected, the loops and hooks straddled the tops of the beams which 
divided the holy from the Holy of Holies. In this manner, the two areas 
were distinct structures with independent roofing. 
Halachic Corner 
It is customary either to remove the knives left on the table before reciting 
Birkas HaMazon, or to cover them. The table is compared to an altar. 
Concerning the altar, the Torah tells us (Devarim 27:5): “You shall not lift 
up any iron upon them.” The reason for this is that iron, which can be used 
to make weapons, shortens the life of man, while the altar prolongs life. 
Thus it is improper that something which shortens life should be raised on 
something which prolongs it. The table also prolongs the days of man and 
atones for his sins if one invites poor people to his table. The power of 
hospitality is so great that it causes the Shechina to be in our midst. The 
custom prevails in many communities not to cover the knives on Shabbos 
or on festivals, for on weekdays they represent the brutal might of Eisav, 
but on Shabbos and festivals there is no Satan and no evil occurrence. For 
our people, a custom is as valid as halacha. - Shulchan Aruch Orach Chaim 
180:5 
Questions for Thought and Study 
1. Why is the iFJn referred to as the "Jsen" in Pasuk 25:8, yet in Pasuk 
25:9 it is referred to as a iFJn? See Or HaChaim 25:8 
2. Which word alludes to the length of time that the first Beis HaMikdash 
and the second Beis HaMikdash would stand? See Ba’al HaTurim 25:8 
3. How does the "cvz rz" (“Gold Crown”) of the ijkJ (Table) on the 
Mishkan show the nature of Hashem’s miracles in this world? See Ramban 
25:24 
4. How does the Menorah represent all five books of Torah? 
5. How does the Torah describe a direction in two ways? See Ramban 26:18 
6. How does the jCzn, the Altar’s being made of copper act as an atonement 
for being brazen and arrogant? See Rashi 27:2 
Answers: 
1. In Pasuk 28:8, the commandment applies at all times. It is fulfilled when 
we have the Beis HaMikdash. If not, we are always commanded to establish 
a place for Bnei Yisrael to daven. In Pasuk 25:9, Bnei Yisrael are being 
commanded to build a temporary Mishkan that would be with them through 
the wilderness. 
2. The word "hTbfJu" (“that I may dwell”) in Pasuk 25:8 could be referring 
to the first Beis HaMikdash as "ifJu" (“and I may dwell”) and "hT" 
(numerically equal to the 410 years that the first Beis HaMikdash stood). 
The word "hTbfJu" can also allude to the second Beis HaMikdash as the 

letters can spell "l", hbJ" (the 420 years during which the second Beis 
HaMikdash stood). 
3. Hashem’s blessings are not created from nothing since the time of 
Creation. A miracle of Hashem’s blessing comes as an extension of 
something that already occurs naturally (such as the oil of Chanukah or the 
oil of Elisha). 
4. There are seven branches, corresponding to the seven words in the first 
pasuk of Bereshis. There are eleven knobs, equal to the eleven words in the 
first pasuk of Shemos. There are nine flowers, just as there are nine words 
in the first pasuk of Vayikra. The Menorah is eighteen tefachim high, which 
parallels the eighteen words in the first pasuk of BeMidbar. There are 
twenty-two goblets, corresponding to the twenty-two words in the first 
pasuk of Devarim. 
5. The Torah describes a direction as both a location and a description of 
that location. For example, "vbnh, vCdb" is the direction (inhT - south) and 
a description, as cdb means dry, and southern areas are generally drier. (See 
v"nr for other examples.) 
6. In Yeshaya 48:4 it says "vJUjb WjmnU" - “your forehead is copper”. The 
forehead represents arrogance as one keeps his forehead up instead of 
bowing it in humility. 
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Rabbi's Message 
Teruma- L’Chayim: To Life!! 
February 16, 2018 
The Aron, or Ark, of the Sanctuary was fashioned in a most 
sophisticated way. In addition to the crown and ornaments adorning its 
top, the Aron was fashioned of three different boxes. The inner box was 
made of gold, the middle box was made of wood, and the outer box was 
made of gold. What is fascinating is that the wooden box of the Aron 
was covered with gold, not only on the outside, but also on the inside. 
Additionally remarkable is that the middle box of wood wasn’t simply 
plated with gold on both sides. Instead the Aron was constructed of 
three separate boxes placed one inside the other, as if to call attention 
to the message of each of the three boxes. 
The commentaries explain that the Aron represents Torah. Not only is 
Torah practiced when others can see it, but the authentic Torah 
experience is when the person is permeated with Torah through and 
through. As the Talmud expresses it, “The inside must be like the 
outside.” 
Still, even when both the outside and inside are both equally inlaid with 
gold, the realization remains that, at his core, the human being is still 
made of “wood,” a material that eventually rots . At his essence, the 
human being is mortal, fraught with frailties and shortcomings. In fact, 
the greatness of a human in achieving “the gold” is only appreciated 
when we take the frailties and challenges of mankind into account. 
The story is told of a simple Jew who was sitting in a study hall weeping 
over the text of the High Holiday prayers that he was reading. “Man 
originates from dirt, and his end will be dirt.” A great Rabbi entered 
and saw the Jew crying. When the Rabbi realized the reason for the 
man’s sadness, the Rabbi declared, “Actually, that is reason to rejoice. 
Don’t you see the gift of life that G-d has given us. Man originates from 
dirt, and his end will be dirt. But, in between, he has the opportunity to 
make a L’Chayim. In between- while the soul is united with the body- 
there is so much good that we can do.” 
Taking the theme of the boxes one step further, we note that, 
sometimes, in the process of trying to do good, we may find the need 
to emphasize the inner box of gold, and at other times the outer box. 
There are times that one may need to emphasize private mitzvos, such 
as personal character growth and family development. Other times a 
person may emphasize public mitzvos, such as tzedakah collections and 
community development. This is fine during the growth process. But, 
the Aron teaches us that for growth in Torah to be well rounded and 
complete, it must be balanced with gold both inside and outside. 
An insightful writer once described Rabbi Moshe Feinstein as, “A great 
man, about whom there is nothing exceptional.” He explained that 
Rabbi Feinstein was so well balanced that there was no one area in his 
life that stood out as unusual. His scholarship matched his piety. His 
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commitment to communal life was matched by his commitment to his 
family. This is the goal of life as illustrated in the Aron. 
The message of the three boxes of the Aron is that sincere growth in 
Torah requires development both inside and outside. Those 
achievements are accentuated and appreciated when we realize that this 
impressive golden vessel is, at its essence, a base of wood, that has been 
gifted with the ability to say, “L’Chayim!” 
With best wishes for a wonderful Shabbos! 
© Copyright 2018 by Rabbi Mordechai Rhine You can comment at www.teach613.org/teruma-lchayim-to-life/#comments To Subscribe Please Click Here: 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Trumah Adar 1 , 5778 
Be On Guard Against The Yetzer Hara Who Dissuades Us From 
Giving Tzedakah 
"Speak [daber] to the Children of Israel, and they shall take for me 
an offering..." (Shmos 25:2) 
The Baal HaTurim on our Pasuk cites a Midrash which explains that the 
Torah invokes the word "daber" to indicate consolation and 
appeasement. Just as at the time of the destruction of the Beis 
HaMikdash, Hashem tells Yishaya the prophet to console and appease a 
broken-hearted and broken-spirited people with the words, "Dabru Al Lev 
Yerushalayim" (Yishaya 40:2), so too here in our Pasuk, the word daber 
refers to words of consolation and appeasement. Here the consolation was 
necessary, according to the Midrash, because this commandment involved 
a financial deprivation. Since the Klal Yisroel were being asked by 
Hashem to contribute from their own resources toward the building of 
the Mishkan, they had to be addressed in a soothing and appeasing manner 
in order to ease the burden of giving. 
This is mystifying. We know (Bechoros 40a) that when Klal Yisroel left 
Egypt they left with fabulous wealth. Each member of Klal Yisroel 
possessed 80 camels laden with gold, silver, precious gems, and pearls. 
We also know that what they were requested to give, was a mere half 
shekel per person and an additional free will offering of any amount they 
wished to contribute. Surely this is hardly a sum that would make any dent 
whatsoever in their financial portfolio. If this is so, is it conceivable that 
people with such substantial wealth would be so grieved by contributing 
a mere half shekel, to warrant the need for Hashem to tell Moshe to 
console and appease them? 
Moreover, who is it that is asking them to contribute? Hashem Himself, 
who redeemed this enslaved and poverty-stricken nation from bondage 
to freedom, and bestowed upon them incredible wealth. Is it possible that 
Klal Yisroel could feel pained by contributing this trifling sum to the one 
who gave them all their massive wealth? 
Moreover, for whose benefit was the Mishkan, for which they were being 
asked to contribute? It was for, none other than Klal Yisroel's own 
benefit. The Mishkan was the pride and glory of Klal Yisroel. It provided 
a means of receiving Divine forgiveness and served as an avenue of self-
purification. Could a nation feel pain in contributing to a Mishkan being 
built for their own benefit? 
Furthermore, who are these people who were being asked to contribute? 
They were the Dor Deah - the greatest generation that ever lived. They 
were the generation privileged to cross the Yam Suf, where the lowliest 
handmaid had visions of prophecy beyond those of the holy prophet 
Yechezkel Ben Buzi. They were the generation who were privileged to 
stand at Har Sinai and receive the Holy Torah. They were privy to the 
greatest manifestation of Divine Revelation since the creation of the 
world. Is it conceivable that people of such inordinate spiritual loftiness 
would feel so pained to make a contribution, that it would be necessary 
for Moshe Rabbeinu to speak words of consolation to them? 
We glean from this Midrash some insight into the human nature of man. 
Wealthy people of the highest spiritual distinction, when asked by their 
own Divine benefactor to give a negligible amount of Tzedaka for their 
own benefit, feel hurt to contribute. It was necessary for Hashem to tell 
Moshe Rabbeinu to placate and console them. 
How powerful is the Yetzer HaRah within us, who convinces us not to 
part with that which came from our "Kochi VeOtzem Yadi”, (strength 
and power of our hand) when in reality, it was Hashem who bestowed 

upon us all that we have, in order that we may also share it with and help 
others. 
May this Midrash inspire us to stand guard against this deficiency 
existing within us. 
May we be zoche to understand the joy of giving and sharing, and to 
open our hearts to the majestic Mitzvah that is Tzedakah. Amen. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Why We Value What We Make (Terumah 5778) 
The behavioural economist Dan Ariely did a series of experiments on 
what is known as the IKEA effect, or “why we overvalue what we 
make.” The name comes, of course, from the store that sells self-
assembly furniture. For practically-challenged people like me, putting 
an item of furniture together is usually like doing a giant jigsaw puzzle 
in which various pieces are missing, and others are in the wrong place. 
But in the end, even if the item is amateurish, we tend to feel a certain 
pride in it. We can say, “I made this,” even if someone else designed it, 
produced the pieces, and wrote the instructions. There is, about 
something in which we have invested our labour, a feeling like that 
expressed in Psalm 128: “When you eat the fruit of the labour of your 
hands, you will be happy, and it will go well with you.”(1) 
Ariely wanted to test the reality and extent of this added value. So he 
got volunteers to make origami models by elaborate folding of paper. 
He then asked them how much they were prepared to pay to keep their 
own model. The average answer was 25 cents. He asked other people 
in the vicinity what they would be prepared to pay. The average answer 
was five cents. In other words, people were prepared to pay five times 
as much for something they had made themselves. His conclusions 
were: the effort that we put into something does not just change the 
object. It changes us and the way we evaluate that object. And the 
greater the labour, the greater the love for what we have made.(2) 
This is part of what is happening in the long sequence about the 
building of the Sanctuary that begins in our parsha and continues, with 
few interruptions, to the end of the book. There is no comparison 
whatsoever between the Mishkan – the holy and the Holy of Holies – 
and something as secular as self-assembly furniture. But at a human 
level, there are psychological parallels. 
The Mishkan was the first thing the Israelites made in the wilderness, 
and it marks a turning point in the Exodus narrative. Until now God 
had done all the work. He had struck Egypt with plagues. He had taken 
the people out to freedom. He had divided the sea and brought them 
across on dry land. He had given them food from heaven and water 
from a rock. And, with the exception of the Song at the Sea, the people 
had not appreciated it. They were ungrateful. They complained. 
Now God instructed Moses to take the people through a role reversal. 
Instead of His doing things for them, He commanded them to make 
something for Him. This was not about God. God does not need a 
Sanctuary, a home on earth, for God is at home everywhere. As Isaiah 
said in His name: “Heaven is My throne and the earth My footstool. 
What house, then, can you will build for Me?” (Is. 66:1). This was 
about humans and their dignity, their self-respect. 
With an extraordinary act of tzimtzum, self-limitation, God gave the 
Israelites the chance to make something with their own hands, 
something they would value because, collectively, they had made it. 
Everyone who was willing could contribute, from whatever they had: 
“gold, silver or bronze, blue, purple or crimson yarns, fine linen, goat 
hair, red-dyed ram skins, fine leather, acacia wood, oil for the lamp, 
balsam oils for the anointing oil and for the fragrant incense,” jewels 
for the breastplate and so on. Some gave their labour and skills. 
Everyone had the opportunity to take part: women as well as men, the 
people as a whole, not just an elite. 
For the first time God was asking them not just to follow His pillar of 
cloud and fire through the wilderness, or obey His laws, but to be 
active: to become builders and creators. And because it involved their 
work, energy and time, they invested something of themselves, 
individually and collectively, in it. To repeat Ariely’s point: We value 
what we create. The effort that we put into something does not just 
change the object. It changes us. 
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Few places in the Torah more powerfully embody Rabbi Yohanan 
saying that “Wherever you find God’s greatness, there you find His 
humility.”(3) God was giving the Israelites the dignity of being able to 
say, “I helped build a house for God.” The Creator of the universe was 
giving His people the chance to become creators also – not just of 
something physical and secular, but of something profoundly spiritual 
and sacred. 
Hence the unusual Hebrew word for contribution, Terumah, which 
means not just something we give but something we lift up. The 
builders of the sanctuary lifted up their gift to God, and in the process 
of lifting, discovered that they themselves were lifted. God was giving 
them the chance to become “His partners in the work of creation,”(4) 
the highest characterisation ever given of the human condition. 
This is a life-changing idea. The greatest gift we can give people is to 
give them the chance to create. This is the one gift that turns the 
recipient into a giver. It gives them dignity. It shows that we trust them, 
have faith in them, and believe they are capable of great things. 
We no longer have a Sanctuary in space, but we do have Shabbat, the 
“sanctuary in time.”(5) Recently, a senior figure in the Church of 
England spent Shabbat with us in the Marble Arch Synagogue. He was 
with us for the full 25 hours, from Kabbalat Shabbat to Havdallah. He 
prayed with us, learned with us, ate with us, and sang with us.(6) “Why 
are you doing this?” I asked him. He replied, “One of the greatest gifts 
you Jews gave us Christians was the Sabbath. We are losing it. You are 
keeping it. I want to learn from you how you do it.” 
The answer is simple. To be sure, it was God who at the dawn of time 
made the seventh day holy.(7) But it was the sages who, making “a 
fence around the law,” added many laws, customs and regulations to 
protect and preserve its spirit.(8) Almost every generation contributed 
something to the heritage of Shabbat, if only a new song, or even a new 
tune for old words. Not by accident do we speak of “making Shabbat.” 
The Jewish people did not create the day’s holiness but they did co-
create its hadrat kodesh, its sacred beauty. Ariely’s point applies here 
as well: the greater the effort we put into something, the greater the love 
for what we have made. 
Hence the life-changing lesson: if you want people to value something, 
get them to participate in creating it. Give them a challenge and give 
them responsibility. The effort we put into something does not just 
change the object: it changes us. The greater the labour, the greater the 
love for what we have made. 
1. On the pleasures of physical work generally, especially 
craftsmanship, see Matthew Crawford, The Case for Working with 
your Hands, Viking, 2010; published in America as Shop Class as Soul 
Craft. Among the early Zionists there was a strong sense, best 
expressed by A. D. Gordon, that working on the land was itself a 
spiritual experience. Gordon was influenced here not only by Tanakh 
but also by the writings of Leo Tolstoy. 
2. Dan Ariely, The Upside of Irrationality, Harper, 2011, 83-106. His 
TED lecture on this subject can be seen at: 
https://www.ted.com/talks/dan_ariely_what_makes_us_feel_good_ab
out_our_work 
3. Megilla 31a. 
4. Shabbat 10a, 119b. 
5. Abraham Joshua Heschel, The Sabbath: Its Meaning for Modern 
Man, Farrer, Straus and Giroux, 2005. 
6. He was not, of course, obeying all the Shabbat laws: both Jews and 
Christians agree that these are imperatives for Jews alone. 
7. As opposed to the festivals, whose date is dependent on the calendar, 
that was determined by the Sanhedrin. This difference is reflected in 
the liturgy. 
8. Halakhically, this is the concept of Shevut, that Ramban saw as 
essentially biblical in origin. 
Life-Changing Idea #19 
The effort you put into something does not just change the object: it 
changes you. 
The greater the labour, the greater the love for what you have made. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Terumah פרשת תרומה תשע"ח 
 ויקחו לי תרומה
And they shall take for Me a terumah/tithing portion. (25:2) 
The command to build the Mishkan was not a one-time command, but 
rather, it is relevant to every Jew, every day of his life, at every juncture 
in history. The command begins with an ambiguous term, v’yikchu, 
“and they shall take,” when the correct vernacular should have been 
v’nasnu, “and they shall give.” Obviously, we can derive much from 
this. We will focus on the Midrash that equates the v’yikchu in this 
pasuk with the v’yikchu in the pasuk in Mishlei (4:2), Ki lekach tov 
nasati lachem, Torasi al taazovu, “For I have given you a good deal – 
My Torah; do not forsake it.” 
Torah has every quality that man seeks. All the gold and silver is 
contained therein, for one who masters the Torah is truly in control of 
his destiny, to the point that he has all that he will ever need. Lastly, the 
Midrash concludes with an analogy regarding the Torah, the Mishkan 
and Hashem: “And do you find a mekach, purchase, that the one who 
sells it actually sells himself along with the purchase. Regarding the 
Torah, Hashem says, V’yikchu Li, “And take Me as terumah.” This is 
similar (explain Chazal) to a king who had an only daughter, who was 
obviously very special to him. Another king came and took her as his 
wife. Her father (the first king) said, “I am very happy about the 
shidduch, marriage match, but the girl that you are marrying is my only 
daughter. I cannot separate myself from her. Yet, how can I deprive her 
of leaving? Please, do me a favour: make for me a small chamber, so 
that, wherever you go, I can live with you.” 
This Midrash teaches us a powerful lesson. The Eitz Yosef explains 
that (according to the Midrash) V’yikchu Li means v’yikchu Osi, and 
“you shall take Me” – not “for Me,” but “take Me!” In the allegory, the 
Torah is Hashem’s daughter, and Hashem is the king. He cannot 
separate Himself from the Torah. In other words, when we study Torah, 
we connect with Hashem. 
Originally, we thought that the command to collect funds for the 
Mishkan was an enjoinment which would provide the means for 
building the Mishkan. We see now that the collection was a goal in and 
of itself. The Sefas Emes explains that giving terumah is, indeed, 
essential to bringing Hashem’s Presence into our lives. The Torah is 
given to man to the degree that he desires it. It is all there for the taking 
– but one must want and be prepared to sacrifice for it. It depends upon 
one’s level of emunah, faith. The deeper one’s faith, the greater is his 
ability to comprehend the profundities of the Torah. 
The Sefas Emes explains the pasuk, v’asu li Mikdash v’shochanti 
b’socham, “They shall make for Me a Mikdash/Sanctuary and I will 
dwell amongst them” (Ibid 25:8). At first glance, the two words, 
Mikdash and v’shochanti, are contradictory to one another. 
V’shochanti is related to shachein, neighbour, a term which indicates a 
personal bond. Mikdash is derived from kadosh, holy, which implies 
separation. How do the two work in tandem? The Sefas Emes explains 
that by our sanctifying, separating and distinguishing Hashem’s 
domain from the rest of the world, we are able to gain an individual 
connection to Hashem, like a shachein. By recognising Hashem’s 
Presence within every aspect of Creation, we annul our own personal 
desires and vested interests, abdicating them for His will. We can then 
achieve the lofty plateau of v’shochanti b’socham, sort of being 
Hashem’s neighbour. Thus, the individual who contributes towards /the 
Mishkan welcomes Hashem into his life: V’yikchu Osi – Take Me. 
The plan for the building and its vessels was also not a one-time 
experience. The Torah enjoins, Es tavnis ha’Mishkan v’es tavnis kol 
keilav v’chein taasu; “The plan of the building and the plan of all its 
vessels and so shall you do” (Ibid 25:9). This pasuk is a command for 
every ensuing generation. Simply, it means that when a vessel becomes 
lost or broken, it should be replaced. On a deeper level, explains Sefas 
Emes, it indicates that building a Mishkan is a constant mitzvah that is 
applicable at every point in history. 
How do we do it? How does a contemporary Jew build a Mishkan? The 
Sefas Emes quotes the Zohar HaKadosh that relates the building of the 
Mishkan to our daily tefillos. This refers to that “little chamber,” that 
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room set aside for the king, father of the bride, so that he can stay 
connected to his only daughter. As mentioned earlier, one builds his 
personal Mishkan through the vehicle of emunah – his emunah. The 
tefillah of Shemoneh Esrai is comprised of (actually) nineteen brachos; 
the first three are introductory, opening brachos, and the last are 
concluding brachos. The thirteen in-between represent the thirteen 
requests that man requires in order to live out his daily life. These 
bakashos, requests, allude to the thirteen various types of terumah that 
were contributed for the Mishkan. Now, there are two ways (or two 
reasons) that one asks for physical needs: to live, to subsist, to thrive 
physically; or to serve as gifts, so that he can devote these resources to 
serving Hashem. When one applies his material gifts toward serving 
Hashem, he is giving them as terumah to the Master of the universe. 
Thus, by abnegating our personal desires, transcending them, and 
cleaving to Hashem, we bring Hashem (V’yikcho Osi) into our lives. 
In such a manner, we “make room” in our hearts for the Almighty. 
V’asu Li Mikdash – by annulling our personal desires, the end result 
will be v’shochanti b’socham. 
 דבר אל בני ישראל ויקחו לי תרומה מאת כל איש אשר ידבנו
 לבו
Speak to Bnei Yisrael and let them take for Me a 
terumah/tithing/portion, from every man whose heart motivates 
him. (25:2) 
Nedivas ha’lev, a donation from the sincerity of one’s heart, is the 
loftiest level of generosity. It is easy to write a check – if one has the 
money to back it. Easy come – easy go. Generosity of the heart 
demands sincerity; it is not about the amount of money that one gives. 
It is how much of himself he gives with that money. The purity of 
money is based upon the sincerity behind it. When one seeks to 
establish an abode for Hashem, a place where the Divine Presence will 
repose, it must be the result of funds that are spiritually and ethically 
pure, that emanate from an individual whose desire to participate in this 
davar she’bikedushah, holy endeavour, is sincere. The following story 
underscores this idea. 
Horav Avraham Yaakov, zl, m’Sadiger, was one of the nineteenth 
centuries’ chassidic Rebbes. Chassidim flocked to him from all over 
Europe. His shul was a majestic edifice which looked like the palace of 
a king. Its entrance was flanked by two large pillars. Its windows were 
colourful works of art in stained glass. One ascended wide marble steps 
on the outside of the shul prior to entering the cavernous sanctuary in 
which 3,000 people were able to sit. Its walls were hand - painted with 
artwork that was surrounded by the finest wood. Hundreds of 
candelabras, which illuminated the shul, provided a well-lit and relaxed 
backdrop for prayer. 
The Sadigerer Rebbe was the son of the Rizhiner Rebbe, who felt that 
his son possessed the neshamah, soul, of the Baal Shem Tov HaKadosh. 
The Rebbe was challenged by much adversity, emerging each time 
stronger and holier. Indeed, following each challenge, his chassidic 
following would increase and expand. Tzaddikim would comment that 
the very holiness of the Rebbe was contagious. 
Now, for the story behind the magnificent shul of Sadiger. Amongst the 
Rebbe’s thousands of chassidim was a poverty - stricken melamed, 
Torah teacher. He lived in a tiny village far from the beaten path of 
mainstream chassidim. He had heard so much about the Rebbe that it 
became his dream, his obsession, that he must travel there to give the 
Rebbe a kvitel, written petition, accompanied by his pidyon, donation. 
Unfortunately, it was easier said than done. Since the man was so poor, 
it took an entire year until he had saved up one ruble (a small, almost 
insignificant sum) to bring to the Rebbe. 
The man left for his trip, which took quite some time, considering that 
his two legs were his only means of conveyance. After he finally 
arrived at the Rebbe’s house, the gabbai, Rebbe’s secretary, told him 
that the earliest possible time to meet with the Rebbe was Friday night 
following davening, when the Rebbe greeted all the guests who had 
come for Shabbos. The melamed was grief-stricken. After saving and 
scrounging for a year, he finally had a pidyon, money. This was 
followed by a long, difficult and tiring journey. All of that for what? To 
be told that he should wait in line Friday night with all the guests. 
Our melamed had reached his breaking point. He felt that had he had 
money or had been dressed in more impressive attire, he might have 
been welcomed by the gabbai in a more embracing manner. This is life, 

and the movers and the shakers are treated differently. The melamed, 
however, just could not wait any longer. He had a meltdown. Tears 
streamed down his cheeks, as he began to relate his tale of woe to the 
gabbai. Sadly, the gabbai heard such stories a few times each day. 
People came from all over to petition the Rebbe’s blessing. Everyone 
was experiencing some form of adversity; everyone was in need of a 
yeshuah, some form of salvation. 
The melamed would not be stilled, to the point that his incessant 
weeping reached the Rebbe’s ears. After inquiring of his gabbai 
concerning the source of commotion, he instructed the gabbai to show 
the melamed into his study. When the melamed entered the room and 
gazed upon the Rebbe’s holy countenance, he almost passed out. 
Finally, he gathered up his courage and related to the Rebbe that he had 
saved all year to bring his one ruble pidyon to the Rebbe. He then asked 
the Rebbe for his blessing: 
The Rebbe accepted the man’s coin, held it for a moment, then said, 
“You may have this coin back. Use it however you want. It will bring 
blessing and success to anyone who will use it.” The melamed 
graciously thanked the Rebbe and left. When word got out that the 
Rebbe had blessed the man’s coin, everyone wanted to purchase it. 
Soon, a public auction was held during which the one - ruble coin 
blessed by the Rebbe sold for 10,000 ruble! The Rebbe’s blessing had 
achieved fruition. That is not, however, the end of the story. 
The melamed immediately returned to the Rebbe’s home. This time he 
was not asked to wait. He was now a member of the elite. Although still 
attired in his beggar’s garb, the money jingling in his pocket more than 
made up for his lack of impressive attire. The gabbai ushered him in as 
soon as the Rebbe was available. 
“Rebbe!” the melamed said excitedly. “The Rebbe’s brachah 
materialised! I immediately was able to sell my ruble for more money 
than I ever dreamed of. Now, I would like to give the Rebbe maaser, 
one tenth (tithe) of my earnings. I am overjoyed to do this!” 
The Rebbe looked at the melamed and was silent for a moment. Finally, 
he spoke, “For a while now I have been thinking of building a new, 
large bais hamedrash to glorify Hashem. This should be a bais 
hamedrash that would inspire prayer, where people would feel 
comfortable to spend time. I wanted the money that would pay for this 
edifice to be the result of ahavas Hashem, love of the Almighty, and 
from the generosity of one’s heart. The money that you have given me 
serves as the perfect donation for this cause.” This is how the 
magnificent shul came into being. 
 ויקחו לי תרומה מאת כל איש אשר ידבנו לבו תקחו את תרומתי
And they shall take for Me a terumah/tithing/portion from every 
man whose heart motivates him, you shall take My portion. (25:2) 
As mentioned earlier, the question on this pasuk is: Why does the Torah 
use the word v’yikchu, rather than v’yitnu? Would it not have been 
more correct had the Torah asked them to give a donation? After all, is 
this not what they were being asked to do? Horav Shlomo Wolbe, zl, 
explains this by applying the well-known Chazal in Meseches 
Kiddushin (7a) concerning the obligation that (in order to make a 
kinyan, halachic acquisition) the man must give the woman either a 
perutah, penny, or shavah perutah, value of a penny. By accepting the 
money, she becomes makneh, gives herself in “purchase,” to the man. 
Under normal circumstances, the man gives, and the woman accepts. 
There is, however, one instance in which the kiddushin can be achieved 
by means of the woman being the giver and the man accepting her gift. 
This is in the event that the man, by accepting a gift from the woman 
(being that he is very distinguished, and his acceptance of her gift is a 
great honour) gives her great pleasure. That pleasure is considered to 
have monetary value, such that it fulfils the Torah’s requirement of 
performing kiddushin with something of value. Likewise, the Torah 
implies that when one gives a donation and it is accepted by Hashem, 
the real recipient is the donor. Thus, he (although he has also given) has 
indeed “taken” a donation! 
Rav Wolbe observes that when we daven to Hashem, learn His Torah, 
perform His mitzvos, we tend to think that we are doing Hashem a 
favour – when, in fact, it is ourselves whom we benefit. It is so easy to 
pat oneself on the back and claim greatness – when all we are doing is 
carrying out our obligations. Hashem neither requires our mitzvos, nor 
does He need our davening and learning; rather, He gave us these 
mitzvos, commanded us to study Torah and daven to Him – for our 
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benefit. Hashem is perfect. He needs nothing. In Sefer Tehillim 5:8, 
David Hamelech declares: Va’ani b’rov chasdecha, avo veisecha; “And 
I, in Your abundant kindness, will enter Your Sanctuary.” Our ability 
to serve Hashem, thereby benefitting spiritually from this experience, 
is another one of Hashem’s many kindnesses. 
A powerful lesson may be derived from here. Many of us pray, learn, 
perform mitzvos. Yet, at the end of the day, are we able to say that we 
benefitted from the experience, or do we feel spent, no change, no gain? 
Perhaps the key to understanding our lack of spiritual ascendance is our 
attitude. Certainly, if we think that we are doing Hashem a favour by 
davening and learning, we will gain little to nothing from the 
experience, because this is not what davening and learning are about. 
One who is fortunate serves Hashem. One who understands that 
Hashem is doing him an enormous favour by allowing him to pray to 
Him will approach a prayer with reverence, gratitude and humility. 
Such a person will gain immensely from this experience. 
 את הקרשים למשכן עצי שטים עמדים
You shall make the planks of the Mishkan of shittim (Acacia) wood, 
standing erect. (26:15) 
The Midrash observes that atzei shittim refers to wood derived from a 
tree that does not bear fruit. Chazal explain that, if in the future, a 
person would want to build a house of wood from a fruit-bearing tree, 
he would be prevented from doing so by applying a simple logic. If the 
King of Kings, Hashem, to Whom everything in this world belongs, 
said that His Mishkan should only be built from wood from a type that 
does not bear fruit, how can a human being make a different decision? 
We derive from here that whatever we do, regardless of its simplicity 
or mundane nature, we may not ever do anything, whether it is person 
or communal, in such a manner that it might adversely affect another 
person – financially, emotionally, socially. Going forward by stepping 
on the shoulders of our fellow is not the Torah’s idea of progress. 
No one will disagree that mundane endeavours may not infringe on the 
sensitivities of our fellow man, but does it apply as well with regard to 
devarim she’b’kedushah, endeavours of a consecrated, spiritual nature? 
There really is nothing holier than the Mishkan/Bais Hamikdash. Yet, 
we may not use wood from a fruit-bearing tree. Every step of the way, 
we must be certain that our sensitivity toward our fellow is not 
diminished. 
One who takes it upon himself to establish a makom Torah that will 
educate, inspire, and change the lives of many, might feel that his goals 
take precedence over the needs and feelings of the few individuals who 
stand in the way of progress. He may feel that all tzedakos, communal 
charity funds, should be refocused toward his endeavour. If, as a result, 
a few people might have it rough – well, everybody has to sacrifice for 
the betterment of the klal. 
Horav Chaim Zaitchik, zl, presents a scenario which we cannot dispute. 
Imagine that our generation has been handed the unparalleled mission 
to build the Bais Hamikdash. Certainly, we would all throw ourselves 
into the work: from the planning stages until the moment of fruition. 
By the way, what will happen to the “lesser” mitzvos, such as gemillas 
chasadim, acts of loving-kindness, charity, visiting the sick and elderly, 
looking out for the orphaned children – both physically and spiritually? 
We all know the answer to that question, and we surely have a rational 
excuse to validate our indifference. It is not that we do not care. It is 
just that we have to address something of “greater” importance. 
The next scenario: We have just been informed (over our cell phones, 
of course) that Moshiach Tziddkeinu is about to arrive shortly. How 
would we react? We would run! We would push our way forward, each 
one vying for the first look, to be seen and blessed. What about the old 
man whose cane can take him only so fast? Or the fellow in the 
wheelchair whose pusher leaves him, so that he can run and greet 
Moshiach? Will any of the younger generation, the stronger generation, 
notice that they are lagging behind, or will they be too busy stepping 
over them? 
This is why Hashem told us not to use wood from a fruit-bearing tree. 
When doing a mitzvah, take everything and everyone into 
consideration. A mitzvah that is carried out in such a manner that it 
ignores the welfare and emotions of others is missing a vital ingredient 
that renders it spiritually flawed. 
What is the cause of such spiritual discrepancy? Why do some people 
perform chesed successfully, earning the accolades not only of the 

beneficiaries of their good work, but also of the entire community? 
Others, however, try and simply do not realise the fruition of their 
wonderful work. It all depends on the acceptance and integration of a 
pasuk in our parshah. V’asu li Mikdash v’shochanti b’socham, “And 
they shall make for Me a Sanctuary, and I shall repose among them” 
(Shemos 25:15). What is the true purpose of my endeavour? Am I doing 
it for Hashem, or to garner attention for myself? When I seek the 
limelight, I have no reason, no desire, to share my time with anyone 
else. I am too busy promoting myself. If, however, I am acting Li, “for 
Me”/Hashem, then I act no differently than He would act. When 
Hashem provides chesed, or asks for us to do something for Him, He 
always takes into consideration the emotions and sensitivities of the 
little “guy.” Someone who is all filled with himself has no room for 
Hashem. 
An American Jew decided to take a “spiritual” vacation together with 
his wife. What better and more inspirational place is there than Eretz 
Yisrael? He figured that if he were to imbibe all the ruchiniyos, 
spirituality, that the Holy Land has to offer, he should first arrange to 
have all of his materialistic needs addressed. He wanted to remain 
focused on spirituality and sanctity – nothing else. 
He called a real estate broker and gave him his “order”: a five-room 
apartment, with air conditioning; religious neighbours – but not too 
frum, observant; a parking garage; a shul nearby; and, of course, a 
supermarket that carries all of the American products. The real estate 
agent immediately went to work and located the perfect apartment in 
the perfect neighbourhood with all the necessary accruements. 
Everything seemed perfect – until the day of arrival. 
Mr. & Mrs. Ploni landed in Ben Gurion Airport and immediately took 
a monit, taxi, to their destination. They walked into their apartment and 
were surprised that it was “lived” in. There were people there – 
specifically, a young mother and her three children, who had just 
finished lunch. “Why are you here?” the man asked the young mother. 
“I live here,” she replied. “Why are you here?” she asked. “I rented this 
apartment for two months! That is why I am here!” he responded 
somewhat emphatically. 
The American tourist called the real estate agent, and, before he could 
issue a word of complaint, the agent asked, “So, how is the apartment? 
Is it not exactly what you asked for? Five rooms, great view, wonderful 
neighbourhood. What more can a person want?” 
The American was dumbfounded, but he was able to blurt out, “But 
there is a family living here!” The agent was taken aback. “One second, 
you never mentioned that the apartment had to be empty!” 
V’asu Li Mikdash v’shochanti b’socham: Anyone can build a 
Sanctuary for Hashem – and he sincerely thinks that he has prepared a 
wonderful abode for the Almighty. The problem is that the sanctuary 
that he has created within himself is not empty. It is filled with his Ani, 
“I,” “me”. He is filled with himself – his anger, arrogance, unwarranted 
hatred for others, all of the flawed character traits that represent him. If 
we want Hashem to repose in our Mishkan, we must clear “ourselves” 
from it, to make room for Him. 
Va’ani Tefillah 
 מקבץ נדחי עמו ישראל –
Mekabeitz nidchei amo Yisrael. 
Who gathers together the dispersed of His nation Yisrael? 
Each and every Jew has spiritual potential. These spiritual energies or 
sparks of holiness, nitzozos, are mischanelled when we do not use our 
spiritual potential properly. Thus, we are unable to experience the full 
experience of life due to a limited supply of spiritual energy. 
We pray to Hashem that He gathers our personal sparks and brings back 
all of the spiritual energies to their proper potential. 
Similarly, when Adam HaRishon sinned, he caused the tzinoros 
hashpaah, Heavenly channels of holiness, to shatter, thereby spreading 
sparks of holiness throughout the world, where they are not imprisoned 
inside klipos ha’tumah, shells of impurity. Yaaros Devash explains that 
when we perform mitzvos, we extract the sparks of holiness from 
captivity. 
The Final Redemption will occur when all of the sparks of holiness 
have been released. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Terumah - M'lochim 1 5:26 
This week's haftorah teaches us an important perspective about the Holy 
Temple and our synagogue. The haftorah opens with a detailed account of 
Shlomo Hamelech's construction of the Bais Hamikdash. He engaged 
nearly two hundred thousand workers in hewing and transporting scarce 
heavy stones for the Bais Hamikdash's foundation. He built its exterior 
walls from perfectly hewed stones from the quarry that did not require any 
cutting or planing. He enhanced the basic structure with numerous 
chambers, annexes and winding staircases and paneled the entire structure 
with impressive cedar wood. 
In the midst of this heavy construction Hashem sent Shlomo Hamelech a 
prophetic message and stated, "(Regarding) The house you are building, if 
you walk in My statues, adhere to My laws and guard all My mitzvos .... I 
will dwell amongst the Jewish people and not forsake My nation, Israel." 
(M'lochim I 6:12,13) Hashem told Shlomo Hamelech at the outset that the 
expressed purpose for all his labor was to create an earthly abode for 
Hashem. The impressive architectural structures, jewel studded walls and 
gold trimmings would not secure this objective. The sole factor in this 
would be guarding Hashem's statutes and carefully adhering to all His 
mitzvos. Hashem declared that the entire value of this magnificent edifice 
depended upon the Jewish people. If they sincerely desired to unite with 
Him they would merit His Divine Presence. Hashem pledged to remain 
amongst them as long as they displayed true desire to be with Him. 
Malbim notes the juxtaposition of this prophecy in the midst of the 
construction. Scriptures indicate that Shlomo received this prophecy upon 
completing the Bais Hamikdash's exterior before beginning its interior. 
Malbim sees this moment as a transitional point in the building process, a 
time most appropriate for this prophecy. We can appreciate Hashem's 
timely message through S'forno's insightful comment about the Sanctuary 
and the Holy Temple. 
The Sages inform us that the actual Sanctuary remained perfectly intact and 
never fell into foreign hands. When King Yoshiyahu foresaw the Jewish 
nation's exile he secretly buried the Holy Ark, the Sanctuary and many of 
its holy vessels in a cave below Yerushalyim for preservation. The first 
Holy Temple did not merit such fortune and aside from suffering much 
deterioration ultimately fell into wicked Babylonian hands who leveled the 
entire magnificent edifice. This digression continued and the second 
Temple did not even merit to house Hashem's intense Divine Presence 
within its walls. 
S'forno informs us the reason for such contrasting experiences with these 
sacred structures. He sees the key factor in this as the pious nature of 
individuals involved in erecting these structures. The Sanctuary was built 
by pious, devout individuals totally focused on creating an earthly abode 
for Hashem. Moshe Rabbeinu oversaw the entire construction devoting 
himself to the perfect fulillment of every detail. Hashem's devout Levites 
had a major hand in the construction under the leadership of Ahron 
Hakohain's son, Isamar. The project's contractor was Betzalel gifted with 
sacred insights to the Heavenly process of creation. The holy structure they 
constructed did not allow for deterioration or destruction and demanded 
eternal preservation. 
Conversely, the first Temple's construction shared only some of these 
experiences. Although the pious Shlomo Hamelech oversaw its 
construction his massive undertaking included multitudes of skilled 
craftsmen from Tyre. These foreign workers did not relate to 
spirituality value and failed to dedicate their every act towards that end. 
Although Hashem rested His intense presence in the first Temple this 
sacred edifice was not spared from deterioration and destruction. The 
second Temple was not even overseen by devout, pious individuals. 
Hashem's Levites were not involved in its construction and the bulk its 
workers were of foreign decent. In fact, the second Temple did not even 
merit the return of the holy Ark and Hashem's Divine Presence was not 
intensely sensed within its walls. (S'forno S'hmos 38:21) 
In light of the above we appreciate Hashem's timely message to Shlomo 
Hamelech. After successfully completing the exterior Shlomo set his 
focus on the interior of the Bais Hamikdash. At that exact moment 

Hashem reminded Shlomo of the interior's exclusive purpose. Hashem 
desired to secure the Temple for as long as possible and chose this exact 
moment to inspire Shlomo towards its spiritual direction. This 
impressive structure was to serve as Hashem's earthly abode provided 
His people display true desire to unite with Him. After Shlomo received 
his charge he immediately focused on the project's Divine dimensions 
and dedicated every detail of the interior to Hashem. Shlomo hoped to 
create through this Hashem's permanent earthly abode. Although other 
factors interfered with Shlomo's noble goal, his efforts were fruitful. 
Unlike the second Bais Hamikdash, Shlomo's Bais Hamikdash merited 
Hashem's intense presence for four hundred and ten years. The 
awesomeness of this experience is best expressed through the Vilna 
Gaon's classic reflection. He once commented that he could not even 
fathom the spiritual capacity of the ordinary Jew of those times who 
merited to enter the Bais Hamikdash and stand in Hashem's sacred 
presence. 
This lesson in construction and devotion equally applies to our miniature 
Bais Hamikdash, our synagogue. HaRav Chaim of Volozhin shared with 
us the potential sanctity of our synagogue. He said, "Imagine what would 
result in one devoted his thoughts when chopping the wood for the handle 
of the ax used to chop the wood for the walls of a synagogue. If every detail 
of construction was devoted towards housing Hashem's Divine presence 
the following result would undoubtedly result. The sanctity within its walls 
would be so intense that it would be virtually impossible to engage there in 
idle chatter. Indeed, even our present day synagogue has potential for true 
sanctity. When we construct a house for Hashem totally for His sake it will 
also merit everlasting spiritual status. Although majestic interior 
contributes to the beauty of our Bais Haknesses its endurance and spiritual 
capacity does not stem from this. The singular factor is our focus on the 
Divine Presence residing therein. When we construct our miniature Temple 
in this manner it will undoubtedly merit intense degrees of sanctity and 
forever remain the home of Hashem. 
Although such conditions are difficult to meet in full we can do our part to 
preserve the sanctity of our sacred synagogues. Even in our times Hashem 
desires to rest amongst His people. Our humble synagogue can facilitate 
this goal when shown its proper respect. If we pause before entering this 
sacred edifice and contemplate who rests within its walls we would merit 
to sense, in some way, His Divine presence. If we could devote sincere 
effort towards preserving our synagogue's sanctity we would be 
overwhelmed by Hashem's intense presence sensed therein. May we soon 
merit Hashem's full return to His people and may we be privileged to stand 
in His sacred presence forever. 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras 
Chaim of Kiryat Sefer, Israel. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
G-d commands Moshe to build a Mishkan (Sanctuary) and supplies him 
with detailed instructions. The Children of Israel are asked to contribute 
precious metals and stones, fabrics, skins, oil and spices. In the Mishkan's 
outer courtyard are an altar for the burnt offerings and a laver for washing. 
The Tent of Meeting is divided by a curtain into two chambers. The outer 
chamber is accessible only to the kohanim, the descendants of Aharon. This 
contains the table of showbreads, the menorah, and the golden altar for 
incense. The innermost chamber, the Holy of Holies, may be entered only 
by the kohen gadol, and only once a year, on Yom Kippur. Here is the Ark 
that held the Ten Commandments inscribed on the two tablets of stone that 
G-d gave to the Jewish nation on Mount Sinai. All of the utensils and 
vessels, as well as the construction of the Mishkan, are described in great 
detail. 
Insights 
The Giving Heart 
“...from every man whose heart is giving, from him you shall take My 
portion.” (25:2) 
What can I really give to G-d? 
The prophet Haggai (2:8) said, “’To Me is the silver, to Me is the gold,’ 
says G-d.” In reality, I own nothing. 
Except for one thing. 
The desire to give. That belongs to me. 
“...from every man whose heart is giving, from him you shall take My 
portion.” 
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Someone who gives to G-d, but gives grudgingly, is really not giving 
anything at all. 
This is the meaning of the above verse: G-d’s “portion” is the giving heart; 
that G-d tells Moshe to take. Except for this, we have nothing at all to give. 
Source: Torat Moshe 
© 1995-2018 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Teruma – D’var Torah – 5778 
The construction plans for the Tabernacle open with: 
They shall make a sanctuary for Me, so that I may dwell amongst them 
(25:8). 
Made according to G-d’s instructions out of the most exquisite and valuable 
possessions of the Israelites, this structure would enable the Shechina to 
embrace the community at large: “so that I may dwell amongst them”. 
Rabbeinu Bachya emphasizes that “dwelling amongst them” means 
bringing G-d’s presence to every individual. The Tabernacle was a way, 
indeed a medium, for the Shechina to become more accessible to all 
wherever they may be.   
Abarbanel develops a similar approach. G-d commanded the building of 
the Mishkan to serve as a physical reminder that He would be with them at 
all times, and He would never abandon them. He contrasts this with cultures 
whose deities are remote, distant entities that do not watch closely and 
interact with communities and individuals on any level.  
Abarbanel therefore suggests that the details of the construction of the 
Mishkan were to enable Mankind to join with the Creator in three different 
ways. 
The first is at the physical level. The Shulchan - the gold-plated table 
bordered with a solid gold crown - was designed for the neat and orderly 
arrangement of twelve loaves of bread. Gold radiates honor. Bread, fresh 
and regularly replaced, conveys prosperity and material success.  
The Shulchan took part in an interaction that fits in with the first of the three 
Birkat Kohanim, priestly blessings (Num. 6:24-6). “May G-d bless you” 
with material success, “and safeguard you” so that prosperity will promote 
the honor represented by the gold and not the spiritual decline that can 
follow over-indulgence.  
The second is at the spiritual level: in this world. The Menorah - the seven-
branched candelabrum - represents knowledge, understanding, and 
wisdom. It was shaped out of a single block of gold to symbolically teach 
that all branches of knowledge should have unity, the unity of Truth. The 
Sforno suggests that the three right branches signify applying the mind to 
understanding the environment and the Creation, and the three left branches 
represent applying the mind to making a living. These six branches stem 
from the central shaft and shine onto that central shaft (25:27). That is to 
communicate that all branches of our activities should flow from the Truth 
and should illuminate the Truth as expressed by the Torah and its traditions.  
The Menorah took part in an interaction that fits in with the second of the 
three Birkat Kohanim. “May He shine His face on you and favor you” refers 
to His interacting by helping us to acquire wisdom. Indeed, we refer to this 
every morning in the Bracha thanking G-d for His assistance in “teaching 
Torah to His People, Israel”. As Kohelet observes: “It is wisdom that makes 
a man’s face radiate with light” (Eccl. 8:1). 
The third is at the spiritual level: in the World to Come. The Mizbach Ha-
ketoret (at the end of the next Parasha), the inner incense altar, symbolizes 
eternity. It was made of wood and covered in gold (30:1,3). Wood is short-
lived, transient, as life itself. But it is living and making the right choices 
when alive that ultimately accesses the precious eternity indicated by the 
gold overlay. Indeed, the Torah connects the Mizbach Ha-ketoret with 
“holy of holies to G-d” (30:10). It was from there that Kohen Gadol brought 
the Ketoret into the innermost sanctuary once a year on Yom Kippur. 
The Mizbach Ha-ketoret took part in an interaction that fits in with the third 
of the three Birkat Kohanim. “May He turn His face towards you and give 
you peace” refers to the eternal peace of the neshama following “returning 
to G-d, Who gave it” (Eccl. 12:7). 
Indeed, it is these interactions that may well be implied in the Amidah when 
we ask to G-d to restore His full presence to Zion. 
Parashat Teruma (Haftara) – 5778 – D’var Torah 
The Word of G-d came to Solomon, saying: ‘This Temple that you build 
– if you… observe all My commandments… then I shall dwell among the 
Israelites, and I shall not forsake My people Israel.’ (Kings I 6:11-13) 
Guided Tour… 
The setting of the Haftara is the Holy City of Jerusalem, The events 
described take place in a rare era of peace and prosperity. That was 

characteristic of all but the later years of King Solomon’s reign (approx. 
970-930 BCE) over the United Kingdom of Israel. During much of his 
sovereignty, Jerusalem was not only the fully functioning capital city of the 
Israelites, but it took on international dimensions as a center of both Divine 
Worship and trade, open to all peoples and nations. 
Solomon had the good fortune of ruling at a time that the great powers of 
the Middle East had neither the will, nor the means to challenge his 
international policies. Throughout the period that the Israelites were in the 
Holy Land until the Destruction of the First Temple, they were living in an 
area that functioned as a geographical buffer zone between two great 
powers: Egypt to the west, and Mesopotamia to the East. Egypt had too 
many domestic issues to challenge Solomon – though it recovered 
sufficiently to launch a successful invasion after the kingdom was divided 
during the reign of his son, Rehaboam. Mesopotamia, unlike Egypt, was a 
region that oscillated between periods of stability and power, and instability 
and disorder. The great power of Mesopotamia in the form of the Assyrian 
Empire was not yet on the horizon during the reign of King Solomon. 
Thus there were few barriers to the growth and increasing importance of 
the Israelite Kingdom - achieved by means of the political, marriage, and 
trade alliances characteristic of his reign. 
The common theme of the Parasha and the Haftara is the building of a 
residence for G-d’s most intense Divine Presence on Earth. As the Israelites 
traveled through the wilderness, they made a home for Him in the form of 
the moveable Tabernacle. And after many years of conquering and settling 
Holy Land, they constructed a new permanent abode – the Temple. 
Both structures served the same function, and were constructed on broadly 
similar lines. However, the circumstances in which they were built were 
different. All the materials used for building the Tabernacle were donated 
generously and enthusiastically – to such an extent that Moses had to 
intervene personally to limit the number of gifts. With the Temple, 
however, everything was planned beforehand. Whole armies of porters and 
craftsmen were engaged, together with tens of thousands of men Solomon 
sent to Lebanon to cut the best quality durable softwoods available – to the 
continued profit of Hiram, King of Tyre. The Hebrew word use for the labor 
is ‘mas’ – a word used to describe the oppression of the Egyptian bondage 
(Ex. 1:10). Whereas the Tabernacle was built from the free-will offerings 
of the entire people, the Temple was a product of a huge labor force 
specifically conscripted for that purpose. 
In addition, the Tabernacle was built through the sole efforts of the 
Israelites people, according to the architectural plans of the Almighty. The 
Temple construction, in contrast, employed Phoenicians and other 
employee foreign craftsmen who also supplied some of the construction 
materials – turning them into an edifice designed by the wisdom of 
Solomon. 
Thus Solomon’s statesmanship and his negotiations with Hiram King of 
Tyre made the building of the First Temple possible. What was lacking was 
the enthusiasm and devotion of his own people that was so apparent in all 
stages of the Tabernacle’s construction. 
The Haftara concludes with G-d’s promise that so long as G-d’s laws are 
kept, He will ‘dwell among the Israelites’ and ‘not forsake… Israel’. That 
parallels the verse in the Parasha: ‘They shall make for me a sanctuary, that 
I may dwell in their midst.’ (Ex. 25:18) In comparison with the permanent 
and magnificent Temple, the Tabernacle was a portable and relatively 
simple structure. The purpose of the Haftara’s conclusion is to warn King 
Solomon not to overvalue the Temple’s external beauty, and to remind him 
that its continued existence depends solely on the fulfilling of G-d’s 
teachings. However fitting a beautiful building is for the service of the 
Almighty, its significance depends solely in the spirituality and devotion it 
engenders in those who worship within its walls. Buildings are a means to 
an end: people are an end in themselves. 
D’var Torah 
The creation of the Universe – from distant galaxies, though plants and 
animal life, and up unto Mankind, occupy only thirty-four verses in the 
Torah. By contrast, the construction of the Tabernacle gets most of the last 
half of the entire Book of Exodus, and the account of the building of the 
Temple extends to four chapters of the Book of Kings. It is not as if the 
Tabernacle had a lasting significance in the history of Israel or mankind: it 
was a relatively fragile structure, made of beams, hangings, and moveable 
objects. It was eventually replaced by the Temple in Jerusalem, and then, 
when that was destroyed, by an initially less elaborate structure that was 
ultimately replaced by the synagogue. What is special about both the 
Tabernacle and the Temple that gives them so much space in the sacred 
texts? 
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A two year old daughter comes home from kindergarten with two candies 
– one for mother, and one for father. She presents her surprise gifts with 
gleaming eyes and a deep loving smile… 
Parents spend endless hours looking after their children – from before the 
time they are born up to when they leave home and even afterwards. They 
arrange their lives around their children, and seek to provide their needs 
and wants (within reason) within a loving, caring, and positively nurturing 
environment. They are – or should be – the prime concern of every parent. 
Children however, tend to take things for granted. Gratitude and 
reciprocating do not usually come naturally – youngsters have to be trained 
to say ‘please’ and ‘thank you’. 
It can easily cost a quarter of million dollars or more to bring up a child 
from birth to maturity. But mother and father will always remember the 
things which cost nothing – or next to nothing: namely the two candies, the 
gleaming eyes, and that deep, loving smile. For that was how they knew 
that they had not just made a home for their daughter. Their daughter had 
made a home for them – in her own heart. 
The Psalmist writes that G-d gave the World to Man (Psalms 115:16). His 
entire creation and work is for Mankind – for His children, especially those 
that recognize Him. And Man’s task is to work as a partner in the Creation, 
working towards perfecting living on this planet according to the principles 
revealed in the Torah. 
The Torah states that the Israelites are G-d’s children (Deut. 14:1). As the 
parent, He takes His requirement to supply His children with their needs 
for granted. But He does not take their thanks for granted. His great 
happiness, as it were, comes from their intense joy from their giving Him a 
home from their resources (like the candy), and within their hearts (like the 
genuine smile). What is most important is that the present came out of real 
love rather than a sense of obligation… That is what makes Him feel most 
welcome. That is what makes the Creation worthwhile. 
That home can only be a home for G-d if He feels the ‘smile’. The ‘smile’ 
He yearns for from His people takes the form of willing and enthusiastic 
observance of His commandments, sensibly applied to working towards 
perfecting living on this planet according to the principles He revealed in 
the Torah. 
Some material was based on Jacobs J: A Haftara Companion (1998), pp. 
107-8. 
Parashat Teruma (Questions And Answers) - 5778 
Due to the similarity in content of much of this Parasha with Parashat 
Vayakhel, the focus of the basic questions has been split between the two 
Parashiot. Thus Teruma looks at specific structures within the Tabernacle 
- the Ark, the Table, the Candelabrum, and the Outer Altar. This leaves 
Vayakhel for studies of the general structure of the Tabernacle, and of the 
surrounding courtyard. 
Name The Features In Each Of The Four Diagrams 
The Holy Ark 

The Table 
 

 
 
The Menorah 
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The Mizbeiach - Outer Main Altar. 

Answers To Questions On Parashat Teruma. 
The Aron Hakodesh - (The Holy Ark In The Tabernacle) 
(a) Golden ark cover 
(b) Golden rings to attach the staves to the main structure 
(c) Cherubim 
(d) Golden crown surrounding the ark cover 
(e) Staves - permanently attached to the ark 
The Shulchan (Table In The Tabernacle) 
(a) Mold for the show bread 
(b) Shelving tubes - to bear the weight of the individual loaves of show 
bread 
(c) Golden crown - around the border of the table 
(d) Rings - to attach the staves to the main structure 
(e) Staves - to carry the table 
(f) Boards (vertically placed) - forming the structure for the show bread 
(g) Spoon for frankincense offering 
The Menorah (Candelabrum In The Tabernacle) 
(a) The height of the Menorah according to Rashi (25:35) is eighteen 
handbreadths - about 1.45 meters. 
Features of the Menorah: 
(b) Decorative cup 
(c) Decorative knob 
(d) Decorative flower 
(e) Base of the Menorah 
(f) Tongs - accessory to the Menorah, to prepare the wicks 
(g) Firepan - accessory to the Menorah, to clean the ashes from the lamps 
The Mizbeiach - Outer Main Altar. 
(a) Horns of the altar 
(b) Staves - to carry the altar, which was hollow in structure 
(c) Rings - to attach the staves to the main structure 
(d) Base of the altar 
(e) Copper netting - a decorative feature 
(f) Border carved into the altar wall - a decorative feature 
Questions On Parashat Teruma Based On The Commentaries. 
1. What was the central function of the Mishkan according to (a) the 
Ramban (b) the S'forno (c) the Rambam? 
2. What are the meaning of the following, according to Hirsch? 
(a) The word 'teruma'. (25:2) 
(b) 'They shall make a sanctuary for Me, so that I may dwell among them'. 
(25:8) 
3. How may G-d's command to make the Cherubim (25:18) be reconciled 
with His prohibition against making graven images, according to 
Abarbanel? 
4. What is the significance of the golden crown around the Table (25:24), 
according to the Ramban? 

5. The lights of the Menorah were to face its central stem (25:37). What 
may be learnt from this rule, according to the S'forno? 
Answers To Questions On Parashat Teruma Based On The 
Commentaries. 
1. The Ramban relates to the Mishkan as being the climax of the process of 
the Redemption of the Israelites. The Ramban develops the theme that the 
Mishkan was designed to enable the spiritual heights reached at Sinai to 
become something permanent within the lives of the Israelites. The 
Ramban develops the theme that the structures of the Mishkan represented 
different aspects of Divine Revelation, For example the Aron Hakodesh - 
where G-d spoke to Moses, symbolized the top of Mount Sinai - where He 
communicated the Torah to Moses. The S'forno, however, views the 
Mishkan very differently. He maintains that Revelation at Sinai should 
have been sufficient to bring the entire Israelite nation to the level of 'nevua' 
- prophecy - and thus no Mishkan should have been needed. The sanctuary 
became necessary, however, after the Israelites followed the path of 
idolatry with the Golden Calf. The Rambam, in the Guide to the Perplexed, 
takes a similar, but more radical line than the S'forno. He holds that the 
Mishkan gave the Israelites the concrete contact with G-d that they needed 
to spiritually survive, following their having been in cultures which had 
concrete forms of idolatry. 
2. According to Hirsch: 
(a) The word 'teruma' (25:2) comes from 'rum' - to uplift. Thus the effect 
of the contributions that the Israelites would give for the construction of the 
Tabernacle would spiritually 'uplift' the givers, and their concept of the 
wealth with which G-d blessed them. 
(b) 'They shall make a sanctuary for Me, so that I may dwell among them' 
(25:8) refers to the personal lives of the Israelites. When the nation carries 
out that primary responsibility, G-d responds by dwelling amongst them. 
3. According to Abarbanel, the prohibition of graven images was applied 
only where they were to become objects of worship. The Cherubim were 
not intermediaries between Man and G-d, but deep symbols of the 
Almighty's deeds - commanded by G-d Himself. 
4. The Ramban, basing himself on the Talmud (Yoma 76b), explains that 
G-d does not create things out of nothing, but out what already exists. For 
example, in the story of Elisha and the Shunnamite woman (Kings II 4), G-
d caused the oil to miraculously reproduce itself from the small jug of oil 
that the destitute woman managed to produce. Similarly with the Table. By 
the merit of the bread placed there weekly, the 'crown of prosperity' ensured 
that plenty flowed to the entire Israelite nation. 
5. According to the S'forno, the three flames on the right of the central shaft 
of the seven-branched Menorah symbolize intellectual ideas, and those of 
the left symbolize the thought applied to the various skills and labors 
applied to earning a living. All must be guided and directed by the centrality 
of Torah teachings, as indicated by the flame of the central shaft - pointing 
directly upwards. 
Further Question On Parashat Teruma 
Proportionally, the four Parashiot of the Torah recounting the details of the 
construction of the Mishkan occupy a very large section of the Torah. This 
becomes obvious when comparing it with the relatively small amount of 
space given to the vast majority of Mitzvot between Man and G-d, and 
between Man and Man. Why is this so? 
Please note that the first three diagrams are adapted from 'Melechet 
Machashevet' - issued by the Vaad L'Ezras Chinuch of Gateshead, UK 
(1974), and the final one is adapted from the series of diagrams in 'The 
Stone Edition' of the ArtScroll Chumash (1995). 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Terumah 5778 - “Natonal Sockets”(1) 
Yerushalayim. June 1967. 
Moshe Amirav, a paratrooper, describes his first moments arriving at the 
Kosel, shortly after Har Habayis was conquered from the Jordanians, 
during the Six-Day War: 
“We ran there, a group of panting soldiers, lost on the plaza of the Temple 
Mount, searching for a giant stone wall. We did not stop to look at the 
Mosque of Omar even though this was the first time we had seen it close 
up. Forward! Forward! Hurriedly, we pushed our way through the Magreb 
Gate and, suddenly, we stopped, thunderstruck. 
“There it was before our eyes! 
“Gray and massive, silent and restrained. 
“The Western Wall! 
“Slowly, slowly I began to approach the Wall in fear and trembling like a 
pious cantor going to the lectern to lead the prayers. I approached it as the 
messenger of my father and my grandfather, of my great-grandfather and 
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of all the generations in all the exiles who had never merited seeing it - and 
so they had sent me to represent them. Somebody recited the festive 
blessing: "Blessed are You, O Lord our God, King of the Universe who has 
kept us alive, and maintained us and brought us to this time." 
“But I could not answer "Amen." I put my hand on the stones and the tears 
that started to flow were not my tears. They were the tears of all Israel, 
tears of hope and prayer, tears of Chasidic tunes, tears of Jewish dances, 
tears which scorched and burned the heavy gray stone.” 
Abraham Duvdevani, a soldier, describes his first encounter at the Kosel: 
"Narrow alleys, filthy passageways, garbage at the entrances of shuttered 
shops, the stench of dead legionnaires - but we paid no attention. Our eyes 
were fixed on the golden dome which could be seen from a distance. There, 
more or less, it had to be! We marched faster to keep up with the beating 
of our hearts. We were almost running. 
“We met a soldier from one of the forward units and asked him the way 
and hurried on. We went through a gate and down some steps. I looked to 
the right and stopped dead. There was the Wall in all its grandeur and 
glory! I had never seen it before, but it was an old friend, impossible to 
mistake. Then I thought that I should not be there because the Wall belongs 
in the world of dreams and legends and I am real. 
“Reality and legend, dream and deed, all unite here. I went down and 
approached the Wall and stretched out my hand towards the huge, hewn 
stones. But my hand was afraid to touch and, of itself, returned to me. I 
closed my eyes, took a small, hesitant step forward, and brought my lips to 
the Wall. The touch of my lips opened the gates of my emotions and the 
tears burst forth. 
“A Jewish soldier in the State of Israel is kissing history with his lips. 
“Past, present and future all in one kiss. There will be no more destruction 
and the Wall will never again be deserted. It was taken with young Jewish 
blood and the worth of that blood is eternity. The body is coupled to the 
rows of stones, the face is pushed into the spaces between them and the 
hands try to reach its heart. A soldier near me mumbles in disbelief, 'We 
are at the Wall, at the Wall...’” (2) 
The joy of connection. We can hardly imagine how much greater will be 
our emotional excitement when the completed Bais Hamikdash is rebuilt. 
Ramban explains that, although the purpose of the exodus was for Klal 
Yisroel to receive the Torah on Har Sinai, when that occurred the 
redemption was not yet complete. The exodus had not achieved its purpose 
until the great spiritual heights that the nation attained at the time of 
Kabbolas HaTorah, became a permanent part of their existence. That was 
accomplished with the construction of the Mishkan. 
The purpose of the Mishkan was to be a permanent symbolic microcosm of 
the Sinai experience.(3) 
It is for this reason that Sefer Shemos, the book primarily devoted to the 
exodus, does not conclude until the verse “For the cloud of Hashem would 
be on the Mishkan by day, and fire would be on it at night, before the eyes 
of all of the House of Israel throughout their journeys.”(4) When the Divine 
Presence had a permanent place set aside for it, in midst of the Jewish camp, 
then the redemption from Egypt was complete, and the book of Shemos 
concludes. 
When Moshe made the original proclamation to the nation about donating 
materials for the imminent construction of the Mishkan, there were 13 
materials that could be offered. Of those materials, as much or as little could 
be donated. The only exception was the silver. 
There was a total of three separate portions of silver donated. The first was 
the mandatory half-shekel given by every Jew, which was used to create 
the silver sockets that supported the massive beams which surrounded the 
Mishkan. The second was the annual mandatory half-shekel given by every 
Jew which was used to purchase the communal offerings brought in the 
Mishkan.(5) The third portion was optional donations of silver which were 
used to create the various silver vessels used in the Mishkan.(6) 
It’s understandable why the communal offerings should come from a fund 
of donations contributed equally by every Jew. But why was it necessary 
for the sockets to be constructed from donations contributed equally by 
every Jew? Why was it different than the other silver vessels which were 
constructed from silver donated at will by anyone who wanted, like all of 
the other materials used for the construction of the Mishkan? 
The Lubavitcher Rebbe, Rav Menachem Mendel Schneerson zt’l, 
explained that there are two facets of a person’s Avodas Hashem: There are 
the physical actions that we take in the actual performance of mitzvos, and 

there are the foundational components of our faith, which every Jew is 
obligated to believe. 
Our physical performance of mitzvos is predicated on our personal level. 
Some perform mitzvos out of rote and listlessly, while others feel a greater 
connection and are more passionate about their mitzva observance. 
However, our obligation to believe in Hashem is universal and applies 
equally to every Jew. 
The sockets which were the foundation for the entire structure surrounding 
the Mishkan, represents the foundations of our faith, which include loving 
and fearing Hashem, and developing one’s complete faith in Him. 
Therefore, those sockets had to be donated from funds equally donated by 
every Jew.(7) 
There is an additional explanation based on a thought from Rabbi Yosef 
Dov Soloveitchik zt’l(8): 
Rabbi Soloveitchik notes that being a Jew means to be holy, and to pursue 
holiness. Therefore, we need to understand how does one become holy? 
What is the first step one must take to attain holiness? 
The answer is that he must set boundaries that allow for the development 
of holiness. In other words, he must make place for holiness. 
When a couple get married, they do so through the process of kiddushin, 
which literally mean holiness. By pledging herself to he husband, to the 
exclusion of anyone else, they enable the holiness of the matrimonial union 
to rest upon their home. By creating the exclusive ‘space’ for their 
marriage, they enable it to take effect. 
Prior to the giving of the Torah, the nation was warned more than once not 
to traverse the delineated boundaries upon Har Sinai. They were warned 
that if they crossed the line they would immediately die. The underlying 
message was the kedusha takes effect when boundaries and restrictions are 
honored. It’s not enough to act and perform mitzvos for the honor of 
Hashem, one must also inhibit and restrain himself according to the 
restrictions the Torah has set forth. 
The goal is for a person to respect those boundaries out of a sense of love 
and awe for Hashem. If one maintains boundaries out of fear of sanctions, 
that does not necessarily engender holiness. Holiness results when one 
seeks moral elevation through maintaining those laws and restrictions. 
When one overcomes his own desires in order to honor the Will of Hashem, 
that creates holiness. 
Holiness permeates where we prepare for it and welcome it. When we 
construct a shul or bais medrash, and act accordingly inside of it, then it 
becomes a holy place. However, when we fail to honor the place, then the 
holiness is disgraced, and the Divine Presence does not remain. 
The sockets which supported the beams that surrounded the Mishkan, 
marked the area which was then sanctified by the Mishkan inside of it. That 
same area, which a day prior had been mundane desert land, was now 
sanctified by virtue of the fact that it was marked off and dedicated for 
holiness. 
To create a place of ‘national holiness’, requires equal contribution by 
every single member of the nation. In contributing equally to the creation 
of the silver sockets, they jointly sanctified the area where the Mishkan 
would be erected. 
Greatness results when one sets aside space – in place and in time, to attain 
it. It begins with faith in G-d, and in ourselves, that we can be the holy 
people we aspire to become. Then we have to dedicate and give of ourselves 
to foster that holiness. 
When we do our part, G-d will surely do His, and rest His Divine Presence 
among us. 
“Forty silver sockets under the twenty planks…”(9) 
“For the cloud of Hashem would be on the Mishkan by day” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Terumah 5777. 
2. From "The Western Wall": published by the Israeli Ministry of Defense 
3. Ramban, Shemos 25:1 
4. Shemos 40:38 
5. This refers to the mandatory half-shekel atonement-tax which is 
mentioned at the beginning of Parshas Ki Sisa, and is read about as Parshas 
Shekalim, the Shabbos before Rosh Chodesh Adar. 
6. Rashi, Shemos 25:3 
7. Quoted in Peninei Menachem 
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8. Quoted in The Rav Thinking Aloud – Sefer Shemos 
9. Shemos 26:19 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Terumah 
1 Adar 5778/February 16, 2018 
2 Rosh Chodesh Adar 
I don’t know if there’s anything worse than being a sock. Socks are put on 
hastily in the morning and have the inauspicious task of wrapping around 
a person’s smelly foot. They quickly become smelly, and often get wet. 
Then, at night, they are pulled off, and in the best situations cast into a 
hamper, if not just left on the floor. 
Of all articles of clothing, socks have the highest mortality rate, and the 
shortest life span. They can easily develop fatal holes which no longer 
enables them to protect the big toe, or they can become stretched out. For 
those who are sensory, socks take even more abuse, constantly getting 
pulled up and stretched out. 
Another thing about socks, is that they are only worth anything if you have 
two of them. Their value lies in their being a pair. I think everyone is 
familiar with the phenomenon of socks never returning from the wash. The 
washing machine becomes like a black hole and Bermuda Triangle for 
socks. You put them in with the rest of the clothing, but then when you take 
out the clothing, somehow a few socks seem to escape, and are never seen 
again. The greatest tragedy is for its fellow sock who now remains widowed 
and alone. If you’re like my family, then you have a drawer full of widowed 
socks, that will continue to remain there dormant forever, or at least until 
something impels us to clean the drawer. 
In the Mishkan, and subsequently in the Bais Hamikdash, the holiest of all 
the vessels was the Aron which was placed in the Kodesh Kodashim (Holy 
of Holies). Atop the Aron was affixed the golden Keruvim, and from within 
them emanated the voice of G-d, as it were. The Torah relates about the 
Keruvim, the two angelic faces of children, “their faces was each to his 
brother.” 
The Mishkan was covered by a few layers of yerios – curtains/tapestries. 
The Torah relates that the yerios were not constructed as one long cloth. 
Rather, it was made into two parts, and then they were connected to each 
other. In the words of the pasuk, “Five curtains shall be attached – a woman 
to her sister – and the (other) five curtains shall be attached – a woman to 
her sister.” 
What incredible imagery. The holiest place on earth was created by 
keruvim facing each other, and the Mishkan was covered by curtains 
connected – each woman to her sister! 
Last week, Mevorchim Chodesh Adar, we read Parshas Shekalim, which 
details the mandatory half-shekel tax that every Jew contributed annually. 
The commentators explain that the half-shekel represents that although 
every individual is valuable (or invaluable), our ultimate worth is when we 
bond together. That, in fact, is the introduction to the subsequent special 
reading of Parshas Zachor, read the Shabbos before Purim. Parshas Zachor 
recounts our defeat over our nemesis, Amalek, and our obligation to 
remember his virulent hatred, his mission to destroy us, and his ultimate 
desire to obliterate all G-dliness from the world. Such evil can only be 
overcome with the synergistic power of our unity. 
Sadly, there is a beautiful demonstration of this concept, in an article in 
Times-of-Israel, February 6, 2018, by Jacob Magid: 
HAR BRACHA, West Bank — Less than a month after her husband Raziel 
was gunned down in a terror attack outside the Havat Gilad outpost, Yael 
Shevach arrived in the neighboring Har Bracha settlement Tuesday to 
console Miriam Ben-Gal, whose husband Itamar was murdered in a 
stabbing terror attack on Monday. 
In a statement on the widows’ meeting outside the Ben-Gal home, Yael 
Shevach said the two traced the eerie similarities in their respective 
tragedies: 
“Both Raziel and Itamar loved life; they both loved to dress and eat well. 
Raziel was killed on his way home from a circumcision, and Itamar was on 
his way to a circumcision. Raziel’s sister will be getting married in less than 
a month, and Miriam’s sister will be getting married in less than a month,” 
Yael Shevach added. “We are both educators, both Raziel and Itamar were 
Torah scholars, and both of us feel that we were chosen for this role,” Yael 
Shevach said, explaining that “role” as one responsible for strengthening 
the settlement movement in their husbands’ honor. 
Raziel Shevach was shot dead by Palestinian terrorist on January 9. The 
father of six had known Ben-Gal, a father of four, through mutual friends. 

Hours after 29-year-old Itamar Ben-Gal was stabbed to death while 
hitchhiking at the Ariel Junction in the central West Bank on Monday, Yael 
Shevach posted on Facebook that she felt “as if she gained a new sister.” 
“We will get through this together. Alone,” she wrote. 
The only way to adequately achieve “Zachor” - remembering and 
overcoming the heinousness of Amalek from time immemorial until 
contemporary times, is through the message of “Shekalim” – through unity 
and with chizuk from each other. 
The miracle of Purim occurred when the Jews gathered together, adhering 
to Esther’s clarion call to Mordechai: “Go, gather all of the Jews…” That 
unification was the beginning of the end for Haman. 
Purim is a national celebration of sanguinity and faith. It is that spirit which 
Amalek can never destroy! 
Chodesh Tov & Good Chodesh 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 ועשו לי מקדש ושכנתי בתוכם כה:ח 
There is a mitzvah to build a Mikdash, an abode, as it were, for the 
Shechinah. The Rambam, in Sefer Hamitzvos (mitzvah 20), describes the 
mitzvah as follows: “We are commanded to build a house of worship in 
which there will be sacrifices and a constantly-burning fire, and [will serve 
as] a central, go-to place [for] festival pilgrimage and [general] gathering 
year-round. As it says (Shmos 25:8), ‘and you shall make for Me a 
Mikdash’. This pasuk is referring to the building of the Mishkan, but it 
equally applies to the building of a Beis Ha’Mikdash as well.” This wording 
is a classic example of the Rambam’s style in which he enumerates the 
mitzvah and succinctly describes its practical application. 
The Rambam singles out three, possibly four, items that the Beis 
Ha’Mikdash is intended to provide. The chief function is to serve as a 
location in which we can worship Hashem through sacrificial service. That 
is quite understandable. But then the Rambam continues by saying that 
there has to be a fire burning all the time. This is a tremendous chiddush! 
It does not appear in the Yad Ha’Chazakah. In the first halacha in Hilchos 
Beis Ha’Bechirah, the Rambam delineates that there is a mitzvah to build 
the Beis Ha’Mikdash in order to bring korbanos and to celebrate the three 
Yamim Tovim with aliyah l’regel. (Parenthetically, there is a question 
regarding what exactly the Rambam meant by the expression “chogegin 
eilav”. The simple understanding is that it means that the Beis Ha’Mikdash 
serves as an assembly point. According to this understanding, it is another 
way of saying yearly gathering as he mentioned in Sefer Ha’Mitzvos.) Of 
course, the Rambam does codify the law that there must be a fire constantly 
burning on the mizbeiach (altar), but he puts it, as we would have expected, 
in Hilchos Temidin U’musafin, the section which addresses the laws of 
sacrificial service. This clearly indicates that the constantly-burning fire is 
not an essential part of the actual Beis Ha’Mikdash, but merely a specific 
detail of the sacrificial service upon the mizbeiach. How to resolve this 
difficulty in the Sefer Ha’Mitzvos requires further work. 
The third aspect of the Beis Ha’mikdash which the Rambam delineates, 
both in Sefer Ha’Mitzvos and in Yad Ha’Chazakah, is the matter of aliyah 
l’regel (the thrice-yearly pilgrimage on Pesach, Shavuos, and Sukkos). This 
is another fascinating issue. Some Achronim question if the mitzvah of 
aliyah l’regel even needs a Beis Ha’Mikdash. Perhaps, those Achronim 
probe, the mitzvah of aliyah l’regel is completely independent of whether 
or not there is a Beis Ha’Mikdash, and there may have been a mitzvah of 
aliyah l’regel in the times that one could bring korbanos on a bamah 
gedolah (the public mizbeiach that was in use prior to the construction of 
the Beis Ha’Mikdash). Clearly, according to the Rambam, this is not 
reasonable; since one of the main purposes of having a Beis Ha’Mikdash is 
to facilitate aliyah l’regel, it would be illogical to posit that aliyah l’regel 
could exist without a Beis Ha’Mikdash. In Shiloh (which served as a 
permanent location of the Mishkan), perhaps there was a mitzvah of aliyah 
l’regel. At the beginning of Sefer Shmuel, Elkanah is described as making 
a yearly pilgrimage. There is a discussion if this was an individual, personal 
custom of his, or if there was actually a statutory mitzvah of aliyah l’regel 
at that time. (Editor’s note: See Ramban at the end of Parshas R’eigh, and 
Maseches Makkos 10a. For dissenting views, see Keren Orah, Zevachim 
116b, Shu”t Maharatz Chayos #7, and Chazon Yechezkel Zevachim 58.) 
In contrast to the Rambam’s assertion that the Beis Ha’Mikdash is a place 
for us to carry out our responsibility to worship Hashem with sacrificial 
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service, Rav Yosef Dov Soloveitchek pointed out that the Ibn Ezra seems 
to maintain that the main purpose of the Beis Ha’Mikdash was to serve as 
a dwelling place for the Shechinah. The Ramban seems to take this 
approach as well. 
The Rambam continues and explains that the construction of the keilim 
(vessels) of the Mikdash are not counted as separate mitzvos because they 
are included in the overall mitzvah of building a Mikdash. They are 
amongst the details of the mitzvah of building the Mikdash. This follows a 
general rule that the Rambam espouses in his lengthy introduction to Sefer 
Ha’Mitzvos (Shoresh #12) that only mitzvos as a whole are counted and 
not the various, component parts of the mitzvah. 
The source of this assertion of the Rambam, that having keilim in the 
Mikdash is part of the mitzvah of building a Mikdash, is a Gemara in 
Maseches Shekalim, Talmud Yerushalmi. The Gemara there even 
discusses how it was permissible to lower the washing basin into the well 
every evening (to prevent the water therein from becoming disqualified by 
dint of staying overnight), seeing that doing such could possibly render the 
basin as no longer in the perimeter of the Beis Ha’Mikdash; and its absence, 
in turn, would constitute a violation of the mitzvah to have a Beis 
Ha’Mikdash – which includes, of course, having all the requisite keilim 
thereof as well. 
The Ramban, despite agreeing to the premise that details of an overall 
mitzvah are not enumerated separately in the list of the 613 mitzvos, argues 
on the Rambam regarding the reason why the command to fashion each 
vessel is not counted as its own mitzvah. In Mitzvah 33, the Ramban writes 
that the mitzvah to fashion keilim is a separate, independent mitzvah from 
that of building the Beis Ha’Mikdash. However, asserts the Ramban, they 
are still not enumerated because the mitzvah of fashioning each vessel is 
subsumed under the mitzvah that is carried out with that particular vessel. 
The shulchan (table), for example, is included in the mitzvah of lechem 
ha’panim (showbread). Having a shulchan is merely a facilitator for the 
mitzvah of lechem ha’panim. The Aron Kodesh (Holy Ark), however, avers 
the Ramban, must in fact be counted separately since there is no service 
that it is meant to facilitate. Even the act of sprinkling the ketores (incense) 
and blood in front of the Aron Kodesh on Yom Kippur, continues the 
Ramban, cannot be understood as the service that the Aron Kodesh is meant 
to facilitate, as evident from the fact that these sprinklings were executed 
even in the period of the second Beis Ha’Mikdash from which the Aron 
Kodesh was absent. 
Interestingly enough, the Rambam, both in Sefer Ha’Mitzvos as well as in 
Yad Ha’Chazakah, does not include the Aron Kodesh in his list of the 
Temple vessels. The Brisker Rav used to say in the name of Rav Moshe 
Soloveitchek that the Aron Kodesh is not an essential component of the 
Mikdash. It was a vessel whose assigned place was in the Mikdash – similar 
to the way the staff of Aharon and the jug of mahn were assigned to be kept 
in the Mikdash - but it was not an integral part thereof. In stark contrast, 
Rabbeinu Bechaya writes at length that the primary purpose of the Mishkan 
was to house the Aron Kodesh which contained the Luchos Ha’Bris! The 
Rambam doesn’t enumerate fashioning an Aron Kodesh as one of the 613 
mitzvos because he holds that there is no such mitzvah! If there are Luchos, 
then they belong in an Aron; but, according to the Rambam, there is no 
specific mitzvah to make an Aron. (Audio recording) 
Quotables: 
“Remember, nowhere do we find a source that would indicate that the goal 
of life is to get your picture on the cover of a magazine.” 
Vignettes: 
“After the Mercaz Harav Massacre, I had heard a lot of questions and 
explanations of how this tragedy could have happened. People were 
bothered by the question, “Isn’t Torah study supposed to serve as a 
protective shield?”. Furthermore, people wondered, how could it have 
happened right around the time of mi’sheh’nichnas Adar marbim 
b’simcha? For some reason, the questions being floated didn’t quite ring 
true to me, and the various answers being offered I found even more 
troubling. When I got the opportunity, I unburdened myself to Rav 
Twersky, hoping to receive some authentic guidance and perspective. He 
told me something I will never forget. “If we are going to start asking such 
questions,” he said, “then I have two thousand years’ worth of questions, 
of cruelly spilled Jewish blood, to add. But the truth is that our job is not to 
ask such questions. Our job is to humbly accept the Divine Will with full 
submission, and have bitachon that everything is done by Hashem for our 
ultimate good even though we don’t understand it. Without a doubt, we 

have to be nosei b’ol im chaveiroh and feel the pain of the victims and of 
Klal Yisrael as a whole. But without questions. Our job is to strengthen our 
commitment to Hashem without needing to understanding why or how it 
could happen.” I left feeling very calm. If Rav Twersky could feel at ease 
without grasping why Hashem allowed such a tragedy, then so could I.” 
(Reb Chaim Rosen) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, 
please email vayigdalmoshe@vayigdalmoshe.com To Sponsor A Vayigdal 
Moshe Mailing As A Zechus Or L'iluy Nishmas, Click Here Now  
 

Rabbi Berel Wein 

Tough Times 
Unfortunately, it seems that things are heating up in our part of the world 
again. An Iranian pilotless drone invaded Israeli airspace and was shot 
down by an Israeli attack helicopter. Israel then mounted an attack against 
anti-aircraft facilities in Syria and during that operation an Israeli fighter jet 
was shot down. The two crewmembers of the downed jet were able to eject 
from the plane and one of the pilots remains in serious condition but 
hopefully will survive and recover. 
Our enemies are relentless and resourceful and openly declare their intent 
to destroy us, God forbid. Because of this, the situation remains very 
volatile and tense, though life goes on as normal on the streets and in the 
homes of the Jewish state. However, there is no question that an underlying 
tension has infiltrated Israeli life and the military and political leaders of 
Israel openly speak about the next war as though it were a certainty. 
The deterrent power of Israel is enormous but fanatical enemies who are 
willing to destroy themselves for the sake of fulfilling some fantasy are 
usually not deterred from attempting to fulfill that mission no matter how 
great the cost or how foolish the outcome will ultimately be for them. 
Theodore Roosevelt's famous statement to tread softly and carry a big stick 
certainly applies to us in the current situation. However, restraint is a two-
way street and we do not see much restraint from our enemies on the 
northern and southern borders of our country. 
Over the 70 years of Israel's existence we have been forced to fight many 
wars of varying intensities, almost on a daily basis. Not only has this not 
weakened our spirit and resolve but, in a curious way, it has helped to create 
the first world country that Israel now is. Our enemies force us to stand 
together, to be innovative and creative both militarily and diplomatically, 
and their enmity enables us to see that we have little choice but to stand 
strong, ready to defend ourselves at all costs. 
Iran is not interested in the cause of the Palestinians or in helping them to 
create a viable state of their own. Its sole and main interest is the destruction 
of the state of Israel. It intends to do so, God forbid, by fighting proxy wars 
on the borders of Israel and shooting rockets into all of our towns and cities. 
It will fight to the last terrorist of Hezbollah and Hamas. 
Driven by religious fanaticism and dreams of a great Persian Empire that 
will control the entire Middle East, it risks war and destruction, but it should 
be reminded that the destruction would not be one-sided. Hitler promised 
the German people that Berlin would never be bombed. By the end of 
World War II there was scarcely a building left standing in Berlin and for 
that matter anywhere in Germany. 
People should not foolishly be swept into conflict for as the true saying 
goes anyone can start a war but it is extremely difficult to extricate oneself 
from a war in progress. All sides should bear this in mind. 
We all pray and hope for the normalcy of peaceful times. There is no war 
party that exists in the Israeli political spectrum. But we are not a defeatist 
nation either. One would think that after 70 years and a century of Jewish 
society here in the Land of Israel, somehow the other governments and 
countries of the region would have accommodated the reality of the 
existence of the Jewish state in its ancient homeland. 
Our enemies are deluded by recollections of the Crusades, where after 
centuries the Christian invaders were forced to relinquish their power and 
territory in the Middle East. But the Crusaders never settle the country and 
never built a government, a society, and a strong political entity here in the 
Middle East. They holed themselves up in castles and fortresses and did 
nothing to develop the land and accommodate its population. 
It is a terrible mistake on the part of our enemies to somehow confuse us as 
being the same as the Crusaders. After all of the wars and struggles that 
have marked the last 70 years of our existence as an independent nation 
here in the Middle East, one would have hoped that the realities and 
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practicalities of the region would have tempered their hatred and 
aggression. 
Apparently, this has not as yet occurred and we are still live in a very 
dangerous and volatile area of the world. There is no doubt that we will 
persevere. Let us pray that it will be at a minimal cost to all involved. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Terumah 
It seems that building campaigns are built into the DNA of the Jewish 
people from time immemorial. Beginning with this week's Torah reading 
and continuing for the next number of weeks we will be informed of the 
contributions of the Jewish people to the construction of the 
Mishkan/Tabernacle and to the exquisite details regarding the construction 
of that building and of its holy artifacts. 
Throughout Jewish history a central building of prayer, worship and 
devotion has always been at the center of Jewish society and thought. Both 
the first and second Temples were the center of Jewish life during their 
centuries of existence. And throughout the long exile of the Jewish people, 
after the destruction of the Second Temple, the longing to restore the temple 
and have it built once again has never wavered. 
Yet, it must be admitted and recognized that most of Jewish history, over 
the past millennia, has taken place without such a Temple and its physical 
representations present in the actuality of Jewish living. The Jewish people 
substituted synagogues and houses of worship large and small, study of 
Torah and community organizations for the lack of the central building of 
the Temple in Jerusalem. 
We created miniature sanctuaries that carried us through very dark times 
and enormous challenges. This remarkable accomplishment of substitution 
for what seemed to be the central base of Judaism and the Jewish people is 
a prime example of the resiliency of the Jewish people and of the 
benevolent hand of God, so to speak, to help guide and preserve us against 
all odds. 
The landscape of the world will reveal that in almost every corner of the 
globe there were or still are active synagogues built by the Jewish people. 
Their styles of architecture certainly differ as do the materials from which 
they were or are built. Nevertheless, they are all bound together in facing 
Jerusalem and preserving the holy traditions of prayer and services to God 
and humans. All attempts to change the form and nature of these 
synagogues were only temporary and fleeting. 
The rhythm of centuries and of the mysterious but omnipresent ethos of 
holiness that these synagogues still contain, have remained the rock of the 
civilization of Judaism and the Jewish people. All of these buildings were 
built by love and sacrifice, vision and hope, sweat and tears. The 
commandment that appears in this week's Torah reading to “make for Me 
a dedicated sanctuary” was not limited to the generation of Moshe and those 
who wandered in the wilderness of the desert of Sinai. 
That call has echoed throughout Jewish history in every time and place 
where Jews settled or even visited. From the grandeur of the synagogues of 
Amsterdam to the small huts of the Ukraine and Lithuania, even to the 
basements of homes in the suburbs of the major cities of the United States, 
Jews have always constructed and dedicated their houses of worship and 
made them centerpieces of their personal and communal life. This is one of 
the many miraculous events that mark the Jewish story throughout history. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 
Rabbi Pinchas Winston 

Perceptions 
Parashas Terumah, Issue #835 
Speak to the Children of Israel, and have them take for Me an offering; 
from every person whose heart inspires him to generosity, you shall take 
My offering.. (Shemos 25:2) 
WE ARE NOW in the Purim mode. Last week was Parashas Shekalim, the 
first of the four special Maftirs read at this time of year, two before Purim 
and two after. I don’t know about you, but I’m already thinking about 
Pesach cleaning. I’m older and my kids have moved out. I work slower and 
things seem to take a lot longer to do than they used to. I’m ALREADY 
strategizing. 

This week’s parsha sets the tone. As the name itself explains, it is about 
giving. And not just giving, but giving from the heart, OF the heart. Is there 
anything ELSE to give? Is there any other WAY to give? 
The funny thing about giving is that it can look like a giving and yet, end 
up being a taking. The moment the giving benefits the giver more than the 
recipient, it is a taking, not a giving. 
That’s not necessarily bad. It depends upon the arrangement. I have no 
problem receiving something that benefits my benefactor more than me as 
long as I receive what I need or want. I especially have no problem with it 
if the benefit my giver has gained is purely spiritual. 
We also have no problem with being a vehicle for a benefactor’s gain if it 
is sincere. If a giver acts as if they are making a sacrifice to help out when 
in fact they are not, or at least not to the extent that they say they are, then 
it tarnishes the chesed somewhat. It attaches an element of falsehood to the 
act of giving. 
Why is this even important, if the receiver got what they needed in the end? 
The answer has to do with the entire purpose of giving, which has to do 
with the entire purpose of living. Oddly enough, this is something that is 
not so well known. Purim shows us that this often comes back to haunt us. 
The Talmud says: 
Rav Avdimi bar Chama bar Chasa said, “This teaches that the Holy One, 
Blessed is He, overturned the mountain upon them like an [inverted] cask, 
and said to them, ‘If you accept the Torah, it is well; if not, there shall be 
your burial.’ ” (Shabbos 88a) 
This, of course, is problematic. It means that the Jewish people did not 
FREELY accept the Torah of their own volition, but were coerced into 
acceptance. They said they were giving themselves to God and Torah, but 
their giving lacked sincerity. This came back to haunt them 957 years later: 
Rava said, “They reaccepted it in the days of Achashveros.” (Shabbos 88a) 
They reaccepted it because Haman almost pushed them to the point of 
extinction. That pushed them to the point of teshuvah, and a VERY sincere 
acceptance of Torah on ALL levels. By that time Torah was no longer new, 
and their dependence on God became clear. They were finally in position 
to accept ALL of Torah for ALL of the right reasons. 
It is more than interesting that so much of Purim is about giving. There is 
a mitzvah to give, not just to people who need to receive, but even those 
who do not. Matanos L’Evyonim is for the poor, but Mishloach Manos is 
usually given to those who have. It has even become a central part of the 
day’s celebrations, and so many people go over the top with their gifts. 
The question is, why is giving such an integral part of Purim only? Pesach 
is also about the redemption of a downtrodden people, so why not make 
gift giving a part of the holiday as well? What is unique about Purim that 
ties it to heart-giving more than any other Jewish holiday? Why is Purim, 
more than any other holiday, about sincerity? 
Rebi Shimon bar Yochai was asked by his students, “Why were the 
‘enemies of the Jewish people’ in that generation deserving of 
extermination?” 
He told them: “You answer.” 
They said, “Because they partook of the feast of that wicked one.” 
[He said to them]: “If so, those in Shushan should have been killed, but not 
those in other parts!” 
They then said, “Then you answer.” 
He told them: “It was because they bowed down to the image.” 
They said to him, “Did God then show them mercy?” 
He replied: “They only PRETENDED to worship, so He also only 
PRETENDED to exterminate them, as it says, ‘For he afflicted not from 
his heart’ (Eichah 3:33).” (Megillah 12a) 
So, then, they weren’t REALLY deserving of extermination. It just 
LOOKED that way, and it appeared that Haman COULD have carried out 
a Holocaust in his time. But really, God had just been pulling their 
collective leg, taking things down to the wire so that they would . . . 
Would WHAT? 
Become SINCERE? 
Well, think about it for a moment. Mordechai certainly didn’t buy into it, 
the whole idea of faking their worship of Haman while secretly staying with 
God. On the contrary, he went out of his WAY to show just how sincerely 
he DIDN’T give in to Haman and his demands. According to the Talmud, 
it wasn’t HIS sincerity that almost led to Haman’s decree to wipe out the 
Jews, but the lack of sincerity on behalf of his fellow Jews. 
That’s why the miracle, in the end, comes through Mordechai. In spite of 
the potential dangers of remaining true to his heart, he stuck with it anyhow. 
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In the end, he not only survived all the dangers, but was elevated to a high 
position of power. 
This is why costumes and drinking are such an important part of the 
celebration. The costumes mock our ability to create facades in life, and the 
drinking is supposed to help a person take them down. As the Talmud 
states, a person is known by three things, one of which is his “cup.” 
The interesting thing about insincerity is that it can be so subtle that a 
person can even be insincere with himself. At some point, people can stop 
knowing themselves and can find themselves in relationships they do not 
like or doing things they do not enjoy. But, it can take them years of misery 
before they finally wake up, realize it, and change it. 
It is particularly easy to be insincere with God, at least during times of 
Hester Panim, when God hides His face. That is when people can go to 
minyan and pray as if they mean it, when in fact they don’t at all. Or they 
can perform mitzvos half-heartedly, if even that. They think it is “enough,” 
which is why they can’t understand when it seems as if God is not on their 
side. 
Until, of course, they can recall what it means to be sincere. That’s what 
happened to the Jews in Esther’s time. No one prays or fasts more sincerely 
than someone who believes their life is on the line. It made them worthy, 
worthy of a great miracle. But they wouldn’t have needed it in the first 
place had they learned the lesson from this week’s parsha, that is it the 
HEART of a person that God wants. The “gift” is just the means to give it. 
You can dedicate a weekly mailing of essays in honor or memory of 
someone. The dedication, which you can word, will appear on the inside 
cover of the booklet. 
Copyright © 2018 thirtysix.org, All rights reserved. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 609 
Terumah תרומה 
This Dvar Torah is dedicated l'refuas Elisheva Nechama bas Liba Rivka, 
b'soch shaar cholei Yisroel 
Pirkei Avos 1,4 
 ...יהי ביתך בית ועד לחכמים והוי מתאבק בעפר רגליהם
 (אבות א:ד)
Your house should be a meeting place for the Chachomim 
and you should sit in the dust of their feet... 
What did the Tanna mean when he said that one should sit in the dust of 
the Chachomim's feet? He is instructing us to completely subjugate 
ourselves to the opinions and outlook of our Sages. Sit at their feet and 
listen and accept what they say, regardless of whether or not at the end of 
the day you agree with what they said. 
Why should one be totally subservient to the words of the Sages? Who says 
that they are smarter and more educated than everyone else? The answer 
can be found in the Igros Moshe (Even Ha'Ezer 2:11), where Rav Moshe 
Feinstein zt"l defends a lenient ruling that he had issued, in response to a 
questioner who argued vehemently with his position. He writes that the 
questioner's perception of right and wrong was influenced by various ideas 
that have no basis in the Torah. However, Rav Moshe was not influenced 
in the slightest by foreign ideas. His view was what we refer to as daas 
Torah since, as he writes, his entire outlook was shaped solely by the words 
of the Torah. 
Chazal tell us that Hashem "looked into the Torah and created the world." 
The Torah is the blueprint of the world. Only a person with a thorough 
understanding of the Torah can properly understand the world. Even if what 
the Sage says seems totally backward, we have specifically been warned 
(Devarim 17:11), "Do not deviate from what [the Sages] tell you, right or 
left." Rashi cites Chazal who explain that even if the Sages tell you 
something that clearly seems wrong - as if they are telling you that your 
right hand is really your left hand - you should not deviate an iota from 
what they say! Their clarity of vision is so great that the standard person 
simply cannot see what they perceive. 
When the clouds of World War One were gathering over Europe, the 
Yeshiva of Radin was faced with a dilemma. Staying put would make it 
much easier to procure food and other basic necessities for the Yeshiva, but 
security considerations seemed to point toward relocating the Yeshiva to a 
safer haven. The Chofetz Chaim's son-in-law, Rav Levinson, performed the 
'goral haGra' and it pointed to the pasuk regarding Yaakov's encounter with 
Eisav, "If Eisav comes to one of the camps and smites it, the remaining 

camp will survive." The answer was clear: Half of the yeshiva should stay 
put while the other half should relocate. When he came to inform his father-
in-law of the results, before he even was able to get the words out of his 
mouth, the Chofetz Chaim said, "What is our dilemma? The answer can be 
found in the Torah" and he proceeded to quote this very pasuk! (Chofetz 
Chaim Hashaleim al HaTorah p. 263) 
When Rav Shach zt"l would retell this story, he would preface it with a 
keen insight. Anyone who makes decisions that can affect the lives of 
numerous people is either a fool (for not realizing the tremendous 
responsibility of his decision) or a murderer (and is therefore indifferent to 
the results of his decision). How can any human being be so confident in 
his intellectual capabilities to be able take the responsibility of putting 
another's life on the line? Yet, the Chafetz Chaim did it many times, and he 
was never mistaken in his assessments. This is because all of his brilliant 
decisions stemmed from the Torah, and the Torah is never mistaken! 
Ask yourself and answer: Do you blindly follow the directives of the 
greatest Torah leaders of the generation or do you second guess their 
decisions? 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l Rabbi 
Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake press 
here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the teachings 
of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 you can 
sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend Join Our 
Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, and 
Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach z"l, 
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Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 15 - The Time of the Judges 
by Rabbi Ken Spiro 
The Talmud calls the Book of Shoftim, "the Book of the Straight." 
Why? 
Because the ultimate goal of every Jew is to use his free will to work out 
what is wrong and right, using the Torah as a guide. And this is what 
happens in the Time of Shoftim. 
In those days, there was no king in Israel, everyone did what was right in 
his eyes. (Shoftim 21:25) 
Some say this verse sounds like a description of anarchy. But there was no 
anarchy; the vast majority of Jews were totally dedicated to Torah and were 
making decisions in the right way, and didn't need someone tell them what 
to do. Indeed, that is the ideal situation. 
Of course, the lack of leadership following the death of Yehoshua did have 
negative consequence; a small minority took it as a license to slip into 
idolatry and immorality. This happened largely because the Jews did not 
get rid of all of the Canaanites, as they were commanded to do, and the 
Canaanite pagan influence was felt. 
Whenever the Jews abandon HaShem, the repercussions are immediate: 
And they forsook the G-d of their fathers and they went after other gods. 
And the anger of the L-rd was kindled against Israel and He delivered them 
into the hands of spoilers and he gave them over to the hands of their 
enemies. (Shoftim 2:8-14) 
This is one of the most important patterns we have to understand in how 
Jewish history works. When the Jews betray their covenant with HaShem, 
bad things happen -- usually, an enemy comes and attacks. 
The covenant with HaShem doesn't just cover the behavior of man toward 
HaShem, it also includes the commandments mandating the behavior of 
man toward man. But both are a must. 
Heed The Warning 
HaShem says over and over again -- keep the Torah, all facets of it and no 
one will bother you. You will live in peace in your land. You will prosper, 
and not only that, the whole world will come to learn from you and you 
will elevate the entire planet. 
But if you don't, a big fist will not come out of heaven and swat you, 
because HaShem acts in history. What will happen instead is a physical 
enemy will appear or a famine will hit the land, and all will suffer. 
When bad things happen to Jews, it is never by chance. It is always a 
consequence of Jewish actions, and therefore, the remedy is never to deal 
solely with the external threat. If an enemy attacks, defense is in order, but 
so is introspection; the presence of enemy is only a symptom of a deeper 
problem that must be dealt with. 
We see this in the Time of Shoftim which extends from 1244 BCE to 879 
BCE. 
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And the L-rd raised up judges and they saved them [the Israelites] from the 
hands of those who had spoiled them. (Shoftim 2:16) 
Who are the Shoftim? 
The Shoftim are Jewish leaders who arise during this time, unify the people, 
get them to repent, deal with the spiritual problems of the nation, and also 
deal with the physical threat. 
They are military leaders who know how to mobilize the nation for war 
against an enemy, but their real power lies in their Torah knowledge and 
ability to adjudicate Jewish law. 
We will highlight a few of the 16 Shoftim described in the Torah: 
Deborah 
One of the first of the Shoftim is a woman -- Devorah. (See Shoftim, 
chapter 4-5.) She is famous for sitting under a palm tree where anyone 
could seek her advice, and from where she issued battle orders. 
Barak, Israel's top warrior during that time, refuses to go into battle without 
her. Together they lead the troops against the much larger Canaanite force 
backed up by 900 iron chariots, of which Israel had none. 
The Book of Shoftim describes a key battle with the Canaanites led by 
Sisera. 
On the even of the battle, Barak is doubtful that Israel's warriors could ever 
beat such a strong opponent but Devorah stands firm. An unexpected storm 
is unleashed in the heavens, and the resulting downpour turns the ground 
to mud; the iron chariots get stuck and the Canaanites panic. 
Devorah's prophecy that "This is the day on which the Lord will deliver 
[the Canaanite general] Sisera into your hands..." is thus fulfilled. 
Shimshon 
Shimshon is the Judge famous for his superhero strength, and for leading 
the struggle against Israel's arch-enemy, the Philistines. (See Shoftim, 
chapters 13-16.) 
The Philistines were a seafaring people who inhabited the coast of Israel 
and Lebanon in the area of Gaza-Ashdod-Jaffa. They had migrated into the 
area from somewhere in the Mediterranean and settled there in the late 
Bronze Age or early Iron Age. 
Excavations show that the Philistines -- despite what the word "Philistine" 
has come down to mean in the English language -- were very sophisticated 
culturally. They had perfected iron tools and iron weapons, gaining an 
important technological advantage over their neighbors. 
With their might, they started encroaching on the Jewish people who are 
living in the highlands during this time. 
Shimshon was one of the people who takes on the Philistines. He is a most 
unusual man who never cuts his hair and he has superhuman strength 
because of this. 
To undermine the Philistines he pretends to join them by deliberately 
marrying a Philistine woman but she is killed by her own people; he then 
consorts with another Philistine woman -- Delilah. A big mistake. 
Delilah catches on that Shimshon is a major threat to her people. She figures 
out the secret of his superhuman strength and cuts off his hair while he is 
asleep. As a result the Philistines are able to capture him. They then blind 
him and throw him in prison. 
But they forget that hair grows. As his hair grew back, his superhuman 
strength returns. 
Unaware of this, the Philistines decides to execute Shimshon in a public 
display at the Temple of Dagan, one of their gods. 
As the masses gather to watch the execution, blind Shimshon asks a slave 
boy to position him next to one of the columns supporting the temple. With 
his renewed superhuman strength he overturns the column and collapses 
the whole place killing all inside. 
He dies giving his life for the Jewish people and the Torah says he killed 
more Philistine enemies in that moment than he vanquished the whole rest 
of his life. 
Shmuel 
The last of the Shoftim is the Prophet Shmuel, who is one of the most 
important prophets in Jewish history, and who is also famous for anointing 
the first two kings of Israel -- Shaul and David. (See 1 Shmuel, chapters 1-
16.) 
By the time Shmuel appears on the scene, the Jewish people have gone 
through close to 400 years of no strong central leadership. They had to live 
up to a very high level of individual responsibility or else HaShem would 
let them know they were off course via the Canaanites or the Philistines or 
the Midianites. This was a very hard way to live. In the final analysis, the 
nation couldn't maintain this level of scrutiny without stronger guidance. 

When Shmuel was younger, he would travel the land adjudicating Jewish 
law and giving people advice, but now that he has grown old, he can't do it 
anymore. Meanwhile, his two sons, who have taken over for him, prove 
unpopular with the people. 
So a delegation is dispatched to ask Shmuel to anoint a king instead: 
And they the people said [to Shmuel] "Behold, you have grown old and 
your sons do not walk in your ways. Now set up for us a king to judge us 
like all the nations. And the thing was displeasing in the eyes of Shmuel ..." 
(1 Shmuel, 8:5-7) 
Shmuel doesn't want to do it, but HaShem tells him to go ahead and find a 
king for the people. 
And this is how the Time of Shoftim comes to a close. Shmuel functions as 
a Judge for 13 years and the last of two years he actually co-leads the Jewish 
people with the first Jewish king whose name is Shaul. 
Next: King Shaul 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
 

Aish.Com - Rabbi Noach Weinberg ZT”L 

48 Ways to Wisdom 
Way #16 Apply Business Acumen To Living 
The 48 Ways suggests to "Minimize Business." There is certainly nothing 
wrong with being involved in business. Earning a livelihood is obviously 
necessary to survive. But we all know how easy it is to get swallowed up 
by career, to the point where it interferes with other more meaningful 
aspects of life, like raising a family or studying Torah. 
The key is to take that motivation for money, and apply it to the more 
meaningful aspects of life. For example: How to achieve deeper 
relationships? How to discover spiritual tranquility? How to attain more 
wisdom? 
The 48 Ways says: "Apply business acumen to living." Which would you 
rather be: rich or wise? The answer is wise. So why do we pursue money 
with more zeal? Because money is more real to us. We need to make 
wisdom just as real. 
Realize that this is the source of your real pleasure. No one ever said on 
their deathbed, "I wish I had spent more time on my business." 
A Businessperson Succeeds By: 
• Having a method of quality control. 
• Developing long and short-term plans. 
• Taking risks. 
• Getting up early to open the store. 
• Coming to work no matter how he's feeling. 
• Knowing his inventory. 
• Investing in research and development. 
• Attending industry conventions. 
• Having a suggestion box. 
• Planning his schedule in advance. 
• Not wasting time. 
• Being focused and disciplined. 
• Measuring profits against losses. 
Eliyahu And The Fisherman 
Our ability to be motivated in business is a great indicator of how we can 
achieve as well in our personal lives. Doesn't it make sense that the same 
HaShem who gave you the means to be a good business person, also gave 
you the means to become a great human being? 
The Midrash (Tannah d'Vei Eliyahu) tells the story of Eliyahu the Prophet 
meeting up with a fisherman. "Do you study Torah?" Eliyahu asks. "No," 
replied the fisherman, "I'm just a simple man. I am not endowed with any 
measure of talent or intelligence." 
"Tell me," said Eliyahu, "how do you prepare your fishing net?" "Well," 
said the man, "It's actually quite complicated. First I have to select the 
proper gauge rope, and then I have to weave the net in a particular pattern 
to ensure that it has the proper balance of strength and flexibility." 
"How do you go about actually catching the fish?" inquired Eliyahu. "Oh," 
said the man, "that, too, is quite complex. There are many factors involved 
- including season of the year, time of day, type of fish and location. There 
are numerous other calculations as well, such as water depth, temperature, 
and speed of the current. I have spent years mastering these techniques, and 
I'm able to earn a good living from my fishing." 
"When you get to heaven," said Eliyahu, "you said you plan to testify that 
you didn't study Torah study because you're just a simple man, not endowed 
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with any talent or intelligence? But you're a successful fisherman! That 
proves you have what it takes to be great." 
Character Traits Needed For Success 
Self-discipline / Organization / Ability to work with others / Patience / 
Reliability / Determination / Assertiveness or Aggressiveness / Efficiency 
/ Willingness to sacrifice for the big goal / Goal-oriented / Consistency / 
Optimism / Willingness to endure criticism / Self esteem / Winning attitude 
/ Tolerance / Sense of humor / Loyalty / Honesty 
17 Ways To Apply Business Principles To Living 
(1) See The Big Picture 
Always keep you eye on the bigger issues. Ask yourself: "When all is said 
and done, what do I really want - the million-dollar stock portfolio, or a 
deep relationship with my family and with HaShem?" 
Don't fool yourself into thinking that "I'll get back to my family as soon as 
I've made my million." Because by that time, it may well be too late. 
(2) Efficiency 
To compete in the marketplace, a business has to function at maximum 
efficiency. So too, in life. If you spend five hours each week doing 
something that should really take you three, then you're throwing away part 
of your life. 
Are you always losing things? Calculate how many wasted hours could be 
saved - and pointless anxiety avoided - if you devised a system to remember 
where you put things. Once your life is well organized, and your time is 
under control, you'll feel less stress and achieve a lot more. 
(3) Test Marketing 
Before any company introduces a new product, they engage in months of 
research to determine overall costs, marketability, and profit potential. In 
the same way, before embarking on any major project in life - whether it 
be moving to another city, getting married, or finding a job - be sure to do 
a thorough analysis of how it will profit you in the long run. 
Test market your ideas. Don't assume your viewpoint is correct. Open your 
ideas up to others. Get together a "sample" group of people, and bounce 
your idea off them. Their feedback will let you know if you're on the right 
track. (See more on this topic: 48 Ways #11 - "Work it Through With 
Friends.") 
(4) Become An Expert In The Field 
To stay ahead in business, you have to keep on top of industry trends and 
innovations. 
In life, you have to keep up with the latest techniques. Attend seminars. 
Read books. Take supplemental courses. All this will keep you growing - 
and will draw you away from the traps of ignorance and apathy. 
(5) Find A Mentor 
When a self-made millionaire walks into a room, everyone immediately 
feels a sense of awe and respect. Such people are powerful in our eyes for 
having achieved so much. They are like magnets for our attention and make 
us want to be in their presence. 
In the business called "life," there are very few who succeed at achieving 
greatness. Seek them out. Find yourself a mentor. You will be awed by how 
powerfully humble they are, and how willing they are to share their 
formulas for personal success. 
When you do find a mentor, pay attention and follow directions! 
(6) Define Your Terms 
When a C.E.O. is signing a contract, he calls in the high-powered lawyers 
to pour over the small print. "How are you defining this point?" they ask. 
"How will this affect the bottom line?" 
Life is too short to be heading in one direction, only to find out later that 
what you thought you're getting is something entirely different. Read the 
fine print, and define your terms: What is happiness? What is pleasure? 
This is the only way to make sure you don't become liable for breach of 
contract - with yourself! 
(7) Hang A Suggestion Box 
The C.E.O. of a large company will gladly take advice from a janitor if it 
will help make the business more profitable. Yet, the same C.E.O. may 
have a difficult time taking advice from his own wife! 
In the business world, you lose if you don't accept constructive criticism. 
The same is true of life. Make a conscious decision to be open to 
suggestions. At the very worse, you can always choose to ignore it! 
(8) Research & Development 
Big businesses cannot be satisfied with the products they already have. A 
competitor is bound to come along with a better and cheaper product. That's 

why successful businesses have research and development teams to keep 
them on the cutting edge. 
You, too, should spend time "researching and developing" new techniques 
for living better. 
Always look for ways to grow. For example, it may seem that you "have it 
all" - a good marriage, fine children, a thriving business. But don't stop at 
that. Keep on making these pleasures deeper and broader. Are there ways 
you could help your community? Could you improve your child's 
education? 
There's a simple law of physics: If something is not growing, it's 
deteriorating. 
(9) Quality Control 
Big businesses must have a system for quality control. Any business will 
rapidly lose market share if some products are shoddy, even if the others 
are perfect. 
Throughout our lives, we will inevitably encounter various challenges, 
hassles, and anxieties. But we can't allow our performance level to shift 
every time we run into a problem. The key to success is to remain on an 
even keel. People who go through constant mood swings - up one day, 
down the next - find it harder to achieve goals and sustain relationships. 
Exert quality control over your life. Devise a method to ensure that 
whatever you do never falls below a standard commensurate with your 
abilities and goals. 
(10) Know Your Inventory 
Smart businesses have an uncanny knack for knowing where everything 
can be found. This makes them more responsive to customers' needs -and 
puts them in a position to answer the door when opportunity knocks. 
In life, too, you have to keep stock of all your resources if you're going to 
be successful. For example, find out your strengths, weaknesses, talents and 
skills. Make a list and write them down. If you're not sure, ask your friends, 
or take an aptitude test. 
This will assist you in making wise decisions about career and 
relationships. And, you'll know how to lift your spirits when you feel down, 
or how to inspire yourself when you feel unmotivated. Rise to the occasion! 
(11) Commitment To The Goal 
When you start a job, you know it'll be a long haul before you get to the 
top. Similarly, when you work to achieve higher levels of happiness and 
pleasure, be prepared for a lot of training, dedication, and self-sacrifice. 
Don't give in to the pleasures that provide quick, easy gratification. 
Remind yourself how much you're willing to put up with to get somewhere 
in your career. For example, if the boss assigns you an unpleasant task, 
you'll do it, because your paycheck and promotion depend on it. 
Your own emotional and spiritual well-being deserves no less. Be 
determined, and keep your eye on the ball. 
(12) Keep Long And Consistent Hours 
When you're trying to close a deal, you're willing to stay at the office until 
late at night. If you're doing business halfway around the world, you'll get 
up at the crack of dawn. Why? Because customers have to be able to rely 
on you. And every minute is precious when trying to match the competition. 
Likewise in life, every moment of consciousness is a chance to grow, a 
chance to reap opportunity, a chance to enhance the quality of your life. 
Why pass it up by going to sleep or wasting the time?! Set yourself a fixed 
schedule every morning, so that you don't find yourself raring to go one 
day, and sleeping in till 10:00 the next. 
Consistently pursue wisdom. Be a "wisdom-aholic." 
(13) Overlook Quirks In Others 
Imagine you have an unpleasant client. What do you do? If the fee is right, 
you can learn to deal with just about anything! 
In life, too, remember this principle. If somebody you dislike can offer you 
wisdom for living, put aside your personal animosity. Knowing how to deal 
with all sorts of people opens us up to far-reaching opportunities. It's one 
of the most valuable skills we can learn. 
(14) Opportunity And Risk 
"Risk" and "business" are two words that go hand-in-hand. In order to 
succeed in business, you have to be willing to some risk. 
How many times have I heard: "What, rabbi? Take off time to learn Torah? 
At this stage in my life?!" 
If a good business opportunity would come along, you'd take immediate 
advantage of it. When somebody teaches you a piece of wisdom, grab the 
opportunity to use it. 
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It may sound risky, but if business is worth it, then certainly "You, Inc." is 
worth it, too. 
(15) Invest Long-Term 
When a business person makes an investment, he focuses more on long-
term profits than on short. Sometimes, the startup costs of a new business 
are so high that for a few years it will run in the red. But if large profits are 
down the road, it's a good investment. 
The same goes for life. The highest pleasures demand the greatest 
investments, and also demand that you defer your gratification. When we 
invest our time in something, we should also look beyond immediate 
benefits to life-long ones. 
In business you have to invest initially to make a profit; in wisdom it takes 
time to understand and integrate the concepts. But remember: The deeper 
the goals and pleasures we pursue, the more long-lasting the joy. 
(16) Keep An Accounting 
Businesses can rise and fall in the accounting department. Balance sheets 
keep a business up to date with sales and profits. To make a profit, the 
books must be in good order, and brought up to date every day. This is the 
yardstick which determines in which direction the business will sail. 
Similarly, the Sages say that we should keep a spiritual accounting. Every 
night before going to bed, look back at that day's events, and evaluate where 
you profited or lost. Then, make a plan so the next day will be more 
productive. 
Ask yourself: 
What have I accomplished today? 
Did I accomplish what I intended? 
How am I going to improve for tomorrow? 
What are my strengths and weaknesses? 
What's my profit? What's my loss? 
How far have I come in my long-term goals? 

What's holding me back from growing? 
(17) Develop Strategic Plans 
Big businesses spend endless time and energy developing short and long 
term plans. That's because if you don't have a road map to tell you which 
direction you're going, you probably won't get there! 
In life, too, we need plans. Short terms plans include maximizing how 
you're going to spend your time tomorrow. What time will you wake up? 
What is the best time to re-energize your body with lunch. How will you 
nourish your spiritual soul as well? 
Long term plans are crucial, too. Most successful people have both one-
year and five-year plans. Of course, the plans can constantly be updated 
and modified. But you will be surprised how crucial these plans are in 
getting you to focus - and stay focused. 
Why Is "Business Acumen" An Ingredient In Wisdom? 
• If you can work hard to make money, you can work at least that 
hard to have a great life. 
• Value your time, because it is your most precious asset in this 
world. 
• What makes you successful in business will make you successful 
in living. 
• Deep down we know that wisdom is more important than money. 
So we need to make wisdom just as "real." 
• When we minimize business and maximize growth, we're 
making a statement about what really counts in life. 
• Appreciate the "profit motive." If you seek wisdom in the same 
way that you seek money, you'll achieve great wisdom. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
. 

 
The following columns on last week’s parsha were received after publication 

1. HaRav Eliezer Chrysler   Midei Shabbos   page 35 
2. Rabbi Nosson Greenberg  Khal Machzikei Torah  page 36 
3. Rabbi Ari Kahn    Echoes of Eden   page 36 
4. Rabbi Mordecai Kamenetzky  Parsha Parables   page 37 
5. R’ Shlomo Katz    Hamayan   page 38 
6. Rabbi Eli Mansour   Weekly Perasha Insights  page 38 
7. Rabbi Dr. Tzvi Hersh Weinreb - OU Person In The Parsha  page 39 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored l'iluy Nishmas ר' יואל זאב בן ר' יוסף הלוי אינטרקט ז"ל on 
the occasion of his tenth Yohrzeit כ"ז שבט 
 .ת.נ.צ.ב.ה
Vol. 25 No. 18 
Parshas Mishpatim 
Highlights from the Haftorah 
Parshas Shekolim – Melochim II 12:1-17 
Yeho’osh was no more than seven years old when he was crowned king 
over Yehudah, and he ruled for forty years. Initially, he was a good king, 
who apart from not destroying the altars (on which they served G-d – but 
which were forbidden from the time Yerusholayim was chosen as the center 
of worship), did everything that his Rebbe, Yehoyodo, the Kohen Godol, 
had taught him. 
However, once Yehoyodo died, things changed dramatically. The princes 
of Yehudah approached Yeho’osh. They pointed out how a Kohen Godol 
who performs the avodah is able to enter the Kodesh Kodshim and come 
out alive, yet he (Yeho’osh) had lived for six years directly above the 
Kodesh Kodshim. They therefore came to the conclusion that he must be 
god. Their flattery had its affect, and Yeho’osh subsequently made himself 
into a god – but that was later. 
Yeho’osh arranged that the various donations for the Beis ha’Mikdosh’s 
repair fund, known as Bedek ha’Bayis, as well as the annual half-shekel, 
should go direct to the Kohanim, who then accepted the responsibility to 
effect all the necessary repairs out of their own pockets. However, by the 
twenty-third year of his reign, it transpired that, although the Kohanim were 
still taking the money of the donations, the Beis ha’Mikdosh remained in 
the same dilapidated state as it had been when Yeho’osh first became king. 
So he rescinded the arrangement. From then on, all the money would go 
directly to Bedek ha’Bayis, and the Kohanim were no longer responsible 

for seeing to the repairs, an arrangement with which the Kohanim readily 
agreed. 
That was when Yeho’osh introduced the concept of a large collecting-box, 
which he placed on the right-hand side of the Azoroh near the Mizbei’ach. 
From now on, all the money that was donated to Bedek ha’Bayis, would be 
placed by one of the chief officers of the Kohanim into the box. Whenever 
the box was found to be relatively full, the king’s scribe would accompany 
the Kohen Godol to empty it and to count its contents. The money would 
then be handed to the Beis ha’Mikdosh’s treasurers, who in turn, would pay 
the many contractors involved in the building and repair work. They, in turn, 
would then proceed to effect all the necessary repairs. 
The initial money from the box was not used to manufacture musical 
instruments to accompany the Levi’im’s choir; only money that remained 
after the completion of the repairs. 
The men who handled the money to pay the contractors, were never asked 
to account for the money that passed through their hands – and it is from 
here that Chazal learned not to ask officers of tzedokoh to give account for 
the charities entrusted to them, since it is only trustworthy men who are 
picked for this task, and ‘one does not suspect righteous people’ (R’dak). 
Money that a man donated for his sin-offering and for his guilt-offering, and 
that was found to be in excess of the amount required, went to Bedek 
ha’Bayis, and was used for ‘Kayitz ha’Mizbei’ach’ – meaning that they 
would buy with the money burnt-offerings, which would be sacrificed on 
the Mizbei’ach whenever it was not in use – mostly on the long summer 
days (hence its name). This is the only case of voluntary communal 
offerings being brought on the Mizbei’ach. 
Links: Mishpotim - Yisro 
Rashi, commenting on the ‘vov’ in “Ve’eileh ha’mishpotim”, explains the 
connection between the two Parshiyos like this: ‘Just as the Parshah of Yisro 
was said at Har Sinai, so too was the Parshah of Mishpotim said at Har 
Sinai’ (i.e. for the first time, and not in the Ohel Mo’ed [i.e. the Mishkon] 
or at Arvos Mo’ov). 
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I might have thought that the ten commandments, as they appear on the 
Luchos, without their details (the ‘k’lal’ without the ‘prat’), were said for 
the first time at Har Sinai. The details were said perhaps, in the Ohel Mo’ed, 
or at Arvos Mo’ov. Therefore the Torah adds a ‘vov’ to “Eileh 
ha’mishpotim”, to teach us that the details of the Aseres ha’Dibros, as 
contained in Parshas Mishpotim, were also said at Har Sinai. 
The Torah Temimah adds that the dinim themselves were given to Yisroel 
at Moroh, as the Gemoro writes in Sanhedrin (56b). Rashi is informing us 
here that the details were added at Har Sinai. 
Rashi here, is of the opinion that it is only the mitzvos of Mishpotim that 
were given to us at Har Sinai in detail. The other mitzvos of the Torah it 
would appear, were said at Har Sinai, but without the details. That is indeed 
the opinion of R. Yishmo’el in the Mechilta. But why, asks the Ohr 
ha’Chayim, does Rashi contradict himself in the opening posuk of Parshas 
Behar, where he writes that just as the mitzvah of Sh’mitah was given to us 
in all its detail, so too were all the mitzvos. Now that is the opinion of R. 
Akiva, the disputant of R. Yishmo’el in the Mechilta. 
The Seforno explains that Mishpotim is an explanation of the tenth 
commandment – “Lo sachmod” (which, the commentaries explain, 
incorporates all of the Aseres ha’Dibros). The mitzvah per se, is very vague, 
so the Torah chose to spell it out more clearly in Mishpotim. The k’lal was 
said in Yisro. The pratim were given to us in Mishpotim. 
‘And why does the Torah place the Parshah of dinim next to that of the 
Mizbei’ach? To inform you that you should place the Sanhedrin beside the 
Mizbei’ach’ (Yerushalmi Makos). From here Chazal derive that the 
Sanhedrin ha’Godol of seventy-one should convene next to the Mizbei’ach. 
Consequently, a room next to the Azoroh called ‘Lishkas ha’Gozis’ was 
designated for that purpose, and that is where they would sit daily. 
The Torah Temimah suggests that the reason for the positioning of the 
Sanhedrin lies in a posuk in Mishlei (21:3), “He who performs charity and 
justice, Hashem prefers to a sacrifice”. The term “charity and justice” refers 
to the judges, who perform justice to one litigant and charity to the other 
(Sanhedrin 6b), so the Torah makes a point of placing them next to the 
Mizbei’ach, in order to stress the important role that the Sanhedrin play. 
One could also explain the placing of the Sanhedrin with the posuk 
“Because Torah will emanate from Tziyon, the the word of G-d from 
Yerusholayim” (Yesha’yoh 2:3). Tziyon is the spiritual connotation of 
Yerusholayim, so it is more than likely that the source of “the Torah”, and 
“the word of Hashem” was the Kodesh Kodoshim, the home of the Oron 
ha’Kodesh and the Luchos. The most logical place therefore, to house the 
Sanhedrin, was next to the Mizbei’ach, in close proximity to the Kodesh 
Kodoshim, since it is from there that it would draw its inspiration. 
Another connection between the two Parhiyos is brought in the Gemoro 
Sanhedrin (7b) where it says in the name of Bar Kaporo “From where did 
the Rabbonon learn that one must be meticulous in judgement? From the 
posuk which writes (at the end of Yisro) “And do not take large steps” and 
next to it the Torah writes, “And these are the judgements”. In other words, 
do not, when judging, arrive at quick and hasty decisions. Rather take small 
steps, i.e. be slow and deliberate in judgement – Rashi. 
This appears to derive from the literal meaning of “lo s’aslu bema’alos ...” 
– not to take large steps. However, it could also be understood to mean ‘Do 
not be proud’, which is also inherent in the words. Do not pride yourself 
into believing that ‘you know it all’, thus causing you to make snap 
judgements. Be humble. Think carefully and long before arriving at your 
decision (Torah Temimah). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@torahinaction.com 
http://www.shemayisrael.co.il http://www.torahinaction.com Jerusalem, Israel Shabbat Shalom Torah in Action/ Shema Yisrael Torah Network  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Mishpatim 5778 - Awl for The Boss 
In this week’s parsha Hashem instructs the Bnai Yisrael in the correct way 
to treat an Eved Ivri - a Jewish slave. After a prescribed six years of 
servitude, he is to be offered his freedom. If, at that point, he refuses to leave 
his master, he is taken to a standing door where a hole is bored into his right 
ear with an awl. The reason for doing this to his ear, and why it involves a 
door, is explained by Midrashim cited by Rashi (see his commentary to 
Shemos, 21:6). What is not explained however, is why we pierce a hole in 
his ear. The focus on the ear could have surely manifested itself in a manner 
other than making a hole. Perhaps we can offer the following. 

There is a Midrash cited by Rabbainu Bachai who offers a reason (different 
than the Midrash cited by Rashi) as to why we involve a door. It is because 
G-d says, “I have opened a house-door (of freedom), and he has locked upon 
himself that house-door to remain a slave!” On a simple level, the Midrash 
is telling us that the imagery of a slave’s freedom is an open door. And a 
slave who refuses to leave, is closing that door of freedom. And it is because 
of this imagery that a door is used as the backdrop of his ear- piercing. But 
let’s take this a tad deeper. 
Teshuva-repentance- and the spiritual growth that comes with it, is all about 
opening doors. The Midrash (Shir Hashirim Rabbah, 5:3) quotes Rebbi 
Yaisa who tells us that Hashem says to Bnai Yisrael “Open for me a 
doorway of repentance like the tip of a needle, and I will open openings for 
you that wagons can drive through!” This is usually the recipe for Teshuva. 
Man must make the first tiny opening, through which the flow of Teshuva 
begins to trickle through his veins, upon which Hashem “takes over”, and 
assists man in opening wide the valve of Teshuva, turning a trickle into a 
gushing torrent. There was, however, says Reb Baruch’l of Mezhibusz, one 
time in history where Hashem made an exception, where He did not demand 
that man first make his own microscopic opening. And that was the night 
before He took the Yidden out of Mitzrayim. He says the Yidden that night 
were at the bottom of the 49th level of impurity, unable to make any breach 
whatsoever in their slave mentality, and the grip the Egyptians had had over 
them. They just couldn’t facilitate any flow of repentance and holiness. And 
Hashem saw this, and offered that on that evening He would not demand 
the usual needle tip-sized opening. Instead, He graciously did it all and 
created for them the hole which allowed for their revival. 
The freedom of an Eved Ivri, in many ways, mirrors the Exodus from 
Mitzrayim. He has had to be subservient for six years to a master. Like it or 
not, that allegiance to a flesh-&-blood master has severely compromised his 
connection to Hashem, for one cannot be a true faithful slave to two masters. 
By Hashem granting this man his freedom, He is once again, like He did 
that night in Mitzrayim, stepping forward and offering that the Eved need 
not make his own needle tip-sized opening. “I am opening the door wide 
open for you” says Hashem. Yes, this is the door to which the Midrash is 
referring. Not just door of freedom, rather the massive door of spiritual 
growth, the door of devotion, the door of being able to become a true Eved 
Hashem. 
And when the slave turns down this offer, develops a deaf ear, and prefers 
to remain in bondage, we take that ear and bore a hole up against a door. 
Nothing too big, nothing too drastic, just a small needle tip-like sized hole. 
The message to the slave is simple. “Hey Buddy, you were just offered a 
deal of a lifetime, a gaping door-sized opening from G-d. An opening which 
would have had holiness coursing through your spiritual blood-stream. But 
you turned it down. And now you’re going to have to grow the old-
fashioned way. Instead of being proactive, Hashem is waiting to react. Yes, 
He will wait for you to pierce open for Him the tiny effort of repentance. 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com Be sure to catch my weekly Chumash Shiur on 
Torahanytime.com 
 

Rabbi Ari Kahn 

Echoes of Eden 
Parashat Mishpatim 5778 Upwardly Mobile 
Every society seems to have its "desirables" and "undesirables," 
mainstreamers versus outliers. Sometimes it is the "haves" and the "have-
nots;" rich as opposed to poor; upper class, working class, or criminal class; 
natives as opposed to newcomers or strangers. For most of history, people 
were labeled at birth; more often than not, you were born into a particular 
social stratum, and you left this world in much the same condition as you 
arrived. Mobility between classes and castes was rare, if not impossible. 
One of the interesting themes in Parashat Mishpatim is the treatment of the 
“other.” The opening verses of the parashah (Shmot 21:1-6) introduce the 
concept of the Jewish slave. Later in the parashah (Shmot 22:2), we are told 
that a thief who is unable to make restitution to his victims is to be sold, in 
order to generate funds for restitution to the victims. Rashi (Shmot 21:2) 
explains the former case – of a Jewish slave – by connecting it to the latter 
case: A person becomes a slave as a result of his own crimes. He is sold into 
slavery in order to repay the victims. 
In the modern legal systems with which we are more familiar, convicted 
thieves are incarcerated. As a prisoner, he loses certain personal freedoms; 
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he is supported by the state, and spends his time in the company of other 
unsavory characters. While the prospect of imprisonment may well serve as 
a deterrent, it often lacks the capacity to rehabilitate, and incarceration does 
nothing to redress the wrong which the victim has suffered. In contrast, in 
the penal system described in the Torah, the victim is compensated with the 
funds generated by the sale of the perpetrator, who is placed in a functional, 
normative environment, where, it is hoped, he can learn new methods of 
problem-solving and new modes of interpersonal behavior. This system 
offers hope for real change. Rather than sentencing him to a cell where he 
runs a high risk of becoming a hardened criminal, the offender may be 
rehabilitated as he works off his debt. 
The parashah goes on to present another situation involving slavery – one 
that is even more foreign to our modern sensibilities: A father sells his 
daughter into slavery. Needless to say, the entire concept is outrageous to 
us – but let us set aside our outrage for a moment as we try to understand 
the scenario and its implications. 
Rashi (Shmot 21:8) reiterates the opinion recorded in the Talmud that the 
money which changes hands in this scenario is in lieu of a ring; the 
"transaction" in this case creates a marriage. In fact, the Torah stresses that 
this young girl is intended for marriage - either to the man who made the 
“purchase,” or to his son. What the Torah is describing is what we would 
call an "arranged marriage." 
The subtleties of this situation are often overlooked: The father who makes 
this sort of arrangement for his daughter is clearly in a less-than-optimal 
financial situation. On the other hand, the man who pays the dowry is clearly 
a person of greater means. Thus, in this “arranged marriage,” the daughter 
of a poor family is catapulted out of poverty and into a wealthy family. The 
rigid lines between the socio-economic strata are crossed in a single leap – 
with no need for subterfuge, pretense, or social climbing. In so many 
societies, the only future for a girl born to a poor family was a life of 
servitude, but the Torah seems to create a process through which members 
of the wealthy class can become acquainted with women who might 
otherwise have been considered "below their station." In the Torah's 
scenario, the result of this acquaintance can and should be marriage. If the 
intended groom chooses not to marry this woman, the Torah considers it a 
“betrayal” (Shmot 21:8). Should the "transaction" of an arranged marriage 
fail to result in actual matrimony, both the prospective groom and the girl's 
father are guilty of betraying their responsibility to this unfortunate, 
vulnerable young woman (see Rashi, ibid.). 
Modern readers have a hard time getting past the word “slavery;” if they 
manage to suspend judgement momentarily, they soon bump up against the 
concept of arranged marriage. Perhaps, though, the best way to read this 
parashah is to look beyond the particular case and take a moment to 
appreciate how these laws result in the redistribution of wealth and the 
possibility of social mobility. 
Parashat Mishpatim also has something to say about the non -Jewish slave, 
a person best described as an outsider both in cultural and economic terms. 
Even in this case, the Torah sees slavery as a process, not as a goal. The 
non-Jewish slave is on a fast track to conversion; from the process of slavery 
he emerges as a full-fledged Jew, with full rights and privileges. Moreover, 
the “master” may not physically mistreat the non-Jewish slave. Should he 
strike the slave and cause physical damage, the slave is granted not only 
freedom, but full recognition as a Jew. (Shmot 21:20-27) This person, who 
had been at the very bottom of the social order, is transformed into a convert 
- and thereby merits the very special status afforded to "Jews by choice" 
outlined in this parashah: 
You shall not oppress a stranger, for you know the feelings of the stranger, 
having yourselves been strangers in the land of Egypt. (Shmot 23:9) 
Over and over, the Torah calls upon us to empathize with the strangers in 
our midst – but that is only the tip of the iceberg. Rabbi Moshe Alschech 
understood this teaching somewhat differently: We were strangers in Egypt; 
more than that, we were idolaters. Culturally, religiously, economically and 
socially, we were the type of people that our present-day selves would find 
reprehensible. Remembering that we were slaves, strangers, untouchables, 
enables us to appreciate that people have the capacity to change, to rise 
above the misery of their present situation, station, or circumstance, and 
become something else. If we are able to look past the strangeness of 
Parashat Mishpatim's social order, we are able to see this very contemporary 
subtext: People can change. The social order is not preordained or 
immutable. 

Viewed through a different lens, perhaps Parashat Mishpatim contains the 
raw material for a Jewish version of a fairytale ending: A poor girl from an 
impoverished family can become a princess. Desperate criminals can be 
rehabilitated, and can become productive members of society. The stranger 
can become "one of us." Having been slaves who become free people, 
having been poor and then finding wealth, having been idolaters who 
became Jews, we know that this is not a fairytale. This is the story of the 
Jewish People who were liberated from Egypt. It is the story we are 
commanded to internalize and to teach our children. 
© Rabbi Ari Kahn 2018 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Mishpatim - Double Jeopardy 
Dedicated in memory of Rebbetzin Chava Reisman Chava bas R' Yeshaya, 
a"h 25 Sh'vat 
February 9, 2018 
In addition the the many dinim that Parshas Mishpatim teaches about 
animals damaging property, people damaging property, and about people 
hurting people - both physically and emotionally, the Torah reserves a 
special verse for hurting the feelings of a special group of people - almonos 
and y'somim, widows and orphans. Hashem swears His revenge on the 
perpetrators: "You shall not taunt a widow or orphan. For if you shall cause 
pain, and there will be a cry to me, I shall hear the cry. My wrath shall 
blaze... and your wives shall be widows and your children, orphans" (Shmos 
22:20). 
The words of the posuk are repetitive. "For if pain -- you shall cause pain ... 
and cry -- there will be a cry to me... hear I shall hear the cry." 
It seems that there are two pains, two cries and Hashem hears them all. What 
are the two pains that the orphan and widow experiences? What are the two 
cries? And why does Hashem hear the cries twice? 
The Story 
A true story, that I heard, but will only repeat with the names changed, cast 
a light that can be used to explain the seemingly extra phraseology. 
The sudden death of Velvel Mansberg, two months before Pesach, left his 
bereaved widow and four young children in a terrible state of despair. The 
community tried hard to help them put their lives together after their terrible 
ordeal. 
During a trip to the shoe store a week before the Yom Tov, the salesman, 
who knew the sad situation, went to the back of the store. He came out with 
a very special treat. He slowly handed each child a large, helium-filled, 
mylar balloon. He started with the youngest. "One for Tzippy, one for Dovi, 
one for Leah, one for Shimmi, "and," he slowly said with a smile, "one for 
Mommy." 
As the children were cherishing their shiny balloons, Leah began walking 
out of the store. She opened the door and confidently let go of her beautiful 
balloon. Both Mrs. Mansberg and the salesman watched in shock as the 
balloon floated skyward. 
"Why did you do that?" snarled the insulted salesman. Trying to compose 
himself, he added, "You know, Leah, it is terribly wrong to throw away a 
gift -- especially in front of the person who gave it!" 
Five-year-old Leah ignored the salesman's protests as she watched the mylar 
balloon float away. She waited until all that appeared was the image of a 
silver coin floating like a feather. With one eye focused on the clouds, she 
turned to her mother and stoically explained her actions. With tears swelling 
in her eyes she explained, "Tatty didn't get one." 
The Message 
The Kotzker Rebbe once explained, "Every pain you cause an orphan is 
twofold. In addition to the taunt or callous remark, there is another hurt--the 
orphan thinks, 'He would not have done that if my father was here to protect 
me!'" 
Images of a lost parent never leave the widow or child. Every action 
embodies a remembrance of their parent or spouse. Sometimes it is hard to 
realize that their feelings are amplified by deep reflections. "What would 
Mommy have said?" "What if my husband was alive?" "I am sure that my 
Tatty would not have let this bully start with me!" 
Those tragic memories die hard. When there is pain, the pain is doubled, 
and so is the cry. First there is the pain of the actual occurrence, then there 
is the pain of reflection; what would have or could have been." 
It is important to guard our tongues and watch for any words that may cause 
pain. Flippant remarks may cause agonizing ramifications. Surely then, it is 
more important to watch for words that may double the pain. For Hashem 
tells us, "... hear I shall hear the cry." And He hears that pain -- twice. 
Good Shabbos ©2018 Rabbi Mordechai Kamenetzky 
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R’ Shlomo Katz 

HaMaayan 
Parshas Mishpatim: Six vs. Seven 
Volume 32, No. 18 25 Shevat 5778 February 10, 2018 
Sponsored by Martin and Michelle Swartz on the 6th yahrzeit (28 Shevat) 
of Martin’s father Paul S. Swartz (Pesach Shmuel ben Mordechai) a”h 
Robert and Hannah Klein on the yahrzeit of his father Milton Klein (Meir 
ben Kalman a”h) 
Mr. and Mrs. Jules Meisler in memory of Jules’ mother Anne Meisler a”h 
and sister Gladys Citrino a”h 
Elaine and Jerry Taragin on the yahrzeits of Mrs. Shirley Taragin a”h, Mr. 
Irving Rivkin a”h and Mrs. Frances Rivkin a”h 
The Katz family on the yahrzeit of uncle Avraham Abba ben Avigdor Moshe 
Hakohen a”h 
In last week’s parashah, we read of the momentous revelation at Har Sinai. 
In this week’s parashah, we begin to learn the detailed laws of the Torah. 
Why, of all those laws, does the Torah begin with the laws of eved ivri / a 
Jew who is sold as a slave because he is unable to repay what he stole? 
R’ Yitzchak Leib Kirzner z”l (1951-1992; mashgiach ruchani of Yeshivat 
Rabbeinu Yaakov Yosef in Edison, N.J.) explains: Maharal of Prague z”l 
writes that only a person’s body can be enslaved; his soul, his spiritual 
intellect, is always free. Thus, writes R’ Kirzner, the revelation at Har Sinai 
in last week’s parashah and the laws of eved ivri at the beginning of this 
week’s parashah highlight two extremes: the heights to which the soul can 
ascend and the lows to which the body can fall. This contrast is why the 
term of an eved ivri is six years, and in the seventh year he goes free, for 
“six” represents the physical (the six days of Creation), while “seven” 
represents the spiritual (Shabbat). 
The Torah states that an eved ivri’s master may give him a non-Jewish 
maidservant as a wife, and their children will remain behind as slaves even 
after the eved ivri goes free. R’ Kirzner asks: Kabbalists teach that one’s 
children are his very essence. If a person’s essence, his soul, cannot be 
enslaved, how can his children remain slaves? R’ Kirzner answers: It is true 
that the spirit cannot be enslaved. Nevertheless, the lowly state to which the 
eved ivri has fallen takes some toll even on his spirit, which finds expression 
in the enslavement of his offspring. (Ma’oz La’tam) 
“If he is the husband of a wife, his wife shall leave with him.” (21:3) 
Was the wife of the eved ivri enslaved as well? She was not. Rather, 
explains R’ Yehonatan Eyebschutz z”l (Germany; died 1764), this verse is 
highlighting the oneness of husband and wife. When he is enslaved, she is 
pained by his troubles, and it is as if she is enslaved too. (Tiferet Yehonatan) 
“If the slave will say, ‘I love my master, my wife, and my children — I 
shall not go free’.” (21:5) 
R’ Michel Zilber shlita (rosh yeshiva of the Zvhil yeshiva in Yerushalayim) 
asks: How is it conceivable that a slave would refuse to go free because he 
loves his master? How could he not love freedom even more than he loves 
his master? 
R’ Zilber answers: This is the way of the yetzer hara. We read (Mishlei 5:3), 
“The lips of a forbidden woman drip honey, and her palate is smoother than 
oil, but her end is as bitter as wormwood, as sharp as a double-edged 
sword.” The yetzer hara makes slavery appear sweet so that the slave will 
remain enslaved forever. To the observer, the slave’s response is irrational, 
but to one who is controlled by his yetzer hara, even the irrational makes 
sense. (Tippah Min Ha’yam) 
“If you take your fellow’s garment as security, until sunset you shall 
return it to him. For it alone is his clothing, it is his garment for his skin 
— in what should he lie down? It will be that if he cries out to Me, I shall 
listen, for I am compassionate.” (22:25-26) 
This mitzvah requires a creditor to lend the borrower the very garment, 
blanket or pillow that the borrower gave the creditor as security. 
R’ Avigdor Tzarfati z”l (France; 13th century) asks: Why does Hashem say, 
“If he cries out to Me, I shall listen, for I am compassionate”? To the 
contrary, when He exercises His attribute of compassion, He should forgive 
sinners [including the creditor who pressures the borrower]! 
R’ Avigdor explains: A creditor might argue, “Why should You listen to 
the borrower’s cries? I am only exercising my lawful rights.” Nevertheless, 
says Hashem, “I am compassionate. My compassion goes beyond the letter 
of the law, and so should yours.” 
In contrast, we read a few verses earlier (21-22), “You shall not cause pain 
to a widow or orphan. If you cause him pain, if he shall cry out to Me, I 
shall surely hear his outcry.” Here, R’ Avigdor notes, there is no mention 
of compassion, for answering the cry of an oppressed widow or orphan is 
an expression of justice, not compassion. (Peirushim U’pesakim 
Le’rabbeinu Avigdor Tzarfati) 

“You shall be people of holiness to Me; you shall not eat flesh of a treifah 
/ an animal that was torn in the field; you shall throw it to the dog.” 
(22:30) 
Rashi z”l comments: This teaches that G-d does not withhold the reward 
due to any of His creatures. Here, the dog is entitled to reward because, 
during the Plague of the Firstborn, “Among all of Bnei Yisrael, no dog will 
move its tongue” (Shmot 11:7). 
What is the significance of the fact that no dog barked during the Plague of 
the Firstborn? R’ Yisroel Belsky z”l (1938-2016; rosh yeshiva of Yeshiva 
Torah Vodaath and a leading halachic authority in the United States, 
especially regarding kashrut) explains: 
The ten plagues served two purposes. First, they demonstrated Hashem’s 
power and attributes–that He is the Creator and All-Powerful, and that He 
takes an interest in this world. This lesson is stated in verses such as (Shmot 
10:2), “That you may know that I am Hashem,” and (8:18), “So that you 
will know that I am Hashem in the midst of the land.” 
Second, the plagues demonstrated the separateness of the Jewish People and 
our special connection with Hashem. This lesson is stated in verses such as 
(8:19), “I shall make a distinction between My people and your people,” 
and (9:4), “Hashem shall distinguish between the livestock of Yisrael and 
the livestock of Egypt.” 
The silence of the dogs served this latter purpose. Regarding the time of the 
Plague of the Firstborn we read (11:6-7), “There shall be a great outcry in 
the entire land of Egypt, such as there never has been and never will be 
again. But among all of Bnei Yisrael, no dog will move its tongue, against 
neither man nor beast, so that you shall know that Hashem will have 
differentiated between Egypt and Yisrael.” R’ Belsky explains: Hashem 
was emphasizing that the quiet in Bnei Yisrael’s neighborhoods would be 
as extreme as the outcry in the Egyptian neighborhoods; even the natural 
sounds that are ordinarily heard because of the quiet of the night–for 
example, the barking of dogs–would not be heard. This highlighted the 
separateness of Bnei Yisrael from the Egyptians, Bnei Yisrael’s recognition 
of which was a prerequisite for redemption. (She’eilot U’teshuvot Shulchan 
Ha’levi: Introduction) 
“The choicest first fruit of your land shall you bring to the House of 
Hashem, your Elokim.” (23:19) 
R’ Elya Meir Bloch z”l (1895-1955; founder and rosh yeshiva of the Telshe 
Yeshiva in Cleveland) comments: This is one of the fundamental principles 
of the Torah–whenever a person experiences joy, the first expression of that 
joy should be given to Hashem. This is the reason, as well, for the mitzvah 
of pidyon ha’ben. (Peninei Da’at) 
Zemirot Shabbat 
“B’livnat ha’sapir / Through a sapphire brick He showed them the strength 
of His love.” (From the zemer Baruch Hashem Yom Yom) 
This statement is based on a verse in this week’s parashah (24:10): “They 
saw the Elokim of Yisrael, and under His feet was the likeness of sapphire 
brickwork.” Rashi z”l explains that Hashem had, so-to-speak, kept this 
brickwork before Him during Bnei Yisrael’s slavery in Egypt as a 
“reminder” of their troubles, for they were forced to do brickwork. Our 
zemer is stating that Hashem’s desire to “participate” in our troubles is a 
sign of His love for us. 
However, asks R’ Nachum Eisenstein shlita (Lakewood, N.J.), our verse is 
describing the scene at the Giving of the Torah, which was after the Exodus. 
Why did Hashem still have this sapphire brickwork before Him at this time? 
He explains in the name of R’ Nosson Wachtfogel z”l (1910-1998; 
mashgiach ruchani of Beth Medrash Govoha in Lakewood): There is a 
middah / character trait known as “nosei b’ole im chavero” / “carrying 
another’s burden with him.” In order to practice this middah completely, 
one must feel what the other person is feeling. But, what another person 
feels in a given situation is not merely the result of his present 
circumstances; everything he has gone through in the past contributes to 
how he feels now. This is why Hashem always keeps a reminder of our past 
pain in front of Him–because His love for us is complete and He shares our 
pain completely. (Rinat Yaakov) 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Mishpatim- The Elixir of Life 
One of the topics discussed in Parashat Mishpatim is liability for physical 
injury which one causes to another person. The Torah requires the person 
responsible for another’s physical injury to make several compensation 
payments, including “Ve’rapo Yerapeh” – paying for his medical expenses 
(21:19). 
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There is a deeper meaning of this phrase, “Ve’rapo Yerapeh,” which is 
based on the teachings of the Arizal (Rav Yishak Luria of Safed, 1534-
1572). In Kabbalistic thought, the letter “Yod” is associated with 
“Hochma,” wisdom. The Arizal taught that when a person is attached to 
Torah wisdom, then he is attached to the source of life. As we say in our 
Arbit prayer service, “Ki Hem Hayenu Ve’orech Yamenu” – the words of 
Torah are our source of life and longevity. Likewise, the Sages interpret the 
verse, “Ve’zot Ha’Torah Asher Sam Moshe” (“This is the Torah which 
Moshe placed” – Debarim 4:44) as alluding to the fact that Torah is “Sam 
Hayim” – an “elixir of life.” When we cling to Torah, which is associated 
with the letter “Yod,” we sustain our lives and maintain our physical 
wellbeing. The Arizal explains on this basis the verse in Tehillim (41:4), 
“Hashem Yis’adenu Al Eres Davai” (“Gd shall support him on his bed of 
illness”). The word “Davai” has the same letters as “Yod,” and the word 
“Eres” has the same letters as the word “Eser” – ten, the numerical value of 
the letter Yod. A person falls ill when he loses his connection to the wisdom 
of Torah, which is associated with the letter “Yod,” which results in this 
letter, which should serve as the person’s source of life and strength, being 
transformed into “Eres Davai” – a condition of illness, Heaven forbid. 
This concept sheds new light on the phrase, “Ve’rapo Yerapeh.” The word 
“Yerapeh” is the word “Rapo” (“heal”) with the letter “Yod” added to it. 
This alludes to the fact that a person is healed when he connects to the letter 
“Yod,” to the wisdom of Torah, which is the source of life and wellbeing. 
This notion is also expressed in the Misva of Mahasit Ha’shekel – the half-
shekel donation which every member of Beneh Yisrael was required to 
make each year to the Bet Ha’mikdash. The annual collection of the Mahasit 
Ha’shekel began on Rosh Hodesh Adar, and we therefore commemorate 
this Misva by reading the Torah’s command of Mahasit Ha’shekel on the 
Shabbat before Rosh Hodesh Adar, a special Shabbat which we call 
“Shabbat Shekalim.” The Torah (Shemot 30:13) writes that the “Shekel” 
consisted of twenty "Gera” (a certain unit of weight), and thus the half-
shekel donation consisted of ten “Gera.” The Talmud Yerushalmi, in 
Masechet Shekalim, explains that G-d commanded Beneh Yisrael to donate 
ten “Gera” to atone for the sin of the golden calf, which entailed a breach of 
all Ten Commandments. The ten “Gera” of the Mahasit Ha’shekel 
corresponds to the Ten Commandments, all of which were transgressed at 
the time of the golden calf, a sin for which the Mahasit Ha’shekel comes to 
atone. 
The Ten Commandments, as Rav Saadia Gaon famously remarked, 
encapsulate the entire Torah. They are the blueprint, or the skeleton, of all 
613 of the Torah’s commands. When Beneh Yisrael worshipped the golden 
calf, they violated the entire foundation of the Torah, and were thus 
considered in violation the entire Torah. In so doing, they broke their 
connection to “Yod,” to the wisdom of Torah. And for this reason, as our 
Sages teach, they lost the gift of eternal life which they received at the time 
of Matan Torah. The Angel of Death became powerless when Beneh Yisrael 
received the Torah, and they were thus to have lived forever, but they 
became again susceptible to death when they worshipped the golden calf. 
As the wisdom of Torah is what sustains our lives – “Ki Hem Hayenu” – 
Beneh Yisrael lost their protection from death when they broke their 
connection to Torah by worshipping the calf. 
This is why the Mahasit Ha’shekel donation consists of ten “Gera.” This 
donation is intended to rebuild our connection to “Yod” – the letter 
associated with the number 10, and which represents the wisdom of Torah. 
By reinforcing this connection, we reverse the disastrous consequences of 
the golden calf, and become once again worthy of life, health and joy. 
The Misva of Mahasit Ha’shekel, then, reminds us of the vital importance 
of staying connected to Torah. We must always remember that the wisdom 
of Torah is the “elixir of life,” it is what sustains us both physically and 
spiritually, and thus the intensive study of Torah must be a priority for us 
each and every day. 
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
“The Many Lessons of ‘Half'” 
I was never very good at math. It all goes back to the fourth grade. I came 
down with a case of some ordinary childhood disease, probably chicken 
pox, at just the time that Mrs. Levine was teaching the class about the 
concept of percentages. I must’ve missed about a week of school, and when 
I returned to class, it seemed as if everyone was speaking Greek. Phrases 
like “50%” and “75%” and “a half” and “three-quarters” cut the air, and I 
simply did not know what these strange words meant. Mrs. Levine probably 
tried to catch me up with the rest of the class, but all I remember are feelings 
of frustration. 

It was my rebbe, the man who taught us religious studies in the mornings, 
who came to the rescue. He realized that I was beginning to think of myself 
as dumb, and he was concerned about my damaged self-esteem. 
“You are far from the first person to be puzzled by percentages,” he said 
comfortingly. “Moshe Rabbenu, Moses our teacher, also had his difficulties 
with math, and it was the Master of the Universe Himself, the Ribbono Shel 
Olam, who helped him out.” 
As a mere fourth-grader, I was in no position to question the good Rabbi, 
and I was ashamed to ask him where he found a biblical allusion to Moses’ 
incompetency in mathematics. But he soon filled in the gap. 
“This week,” he told me, “we do not only read the Torah portion of 
Mishpatim (Exodus 21:1-24:18). This Sabbath is special because it is the 
last one before the month of Adar. It is Shabbat Shekalim. We will read a 
short additional paragraph, Exodus 13:11-16, in which we will learn how 
Moses was instructed to ask each Jew to donate a half-shekel toward the 
maintenance of the tabernacle. This donation was required throughout the 
history of the Holy Temple in Jerusalem. The funds were collected during 
the month of Adar. Now that the Temple has been destroyed, we 
commemorate the collection of the half-shekel by reading about it in the 
synagogue on the last Sabbath before Adar.” 
I told him that I remembered learning all about this mitzvah last year but 
failed to see any evidence of Moses’ mathematical handicap in that passage. 
It was then that he shared with me the fascinating anecdote originating in 
the Midrash Tanchuma, and quoted in abbreviated form by Rashi in his 
remarks on verse 13. As an outstanding pedagogue, my Rebbe did not read 
the quotation to me verbatim, but elaborated upon it in a way he knew I 
would find interesting and relevant to my personal quandary. 
“Moses had great difficulty with this commandment. There was something 
about the half-shekel that he simply couldn’t understand. We do not know 
precisely what he found so puzzling. But we are told that the Almighty 
sympathized with Moses and vividly demonstrated what the half-shekel was 
to look like by miraculously making a coin of fire appear in the heavens. 
So, you are not the only one who finds the concept of ‘half’ challenging. 
Moses too needed a little help with it.” 
The Rebbe’s attempt at restoring my self-esteem was quite helpful. I did not 
get a visual demonstration from the Almighty, but I did get the courage to 
approach Mrs. Levine and asked her for an afterschool tutorial. 
Ever since this little episode, which happened more years ago than I care to 
mention, I have sought out explanations of the significance of the half. Why 
were we not required to give a whole shekel, a complete coin, as our 
contribution? Was it simply because that would have been too great of an 
expense to require of each individual? I somehow don’t think so. 
And so, over the years, I have amassed a collection of dozens of 
explanations on the symbolic meaning of half a coin. I can’t possibly share 
them all with you, dear reader, in this brief column. I’ll give you some 
samples instead. 
One explanation, which makes for excellent sermonic material, is that none 
of us is a complete entity. No one is spiritually self-sufficient. We are all 
only half of the picture, and we all need each other. Hence, we contribute 
only half a shekel, to impress upon ourselves that we can’t go it alone but 
need another person in order to be complete. 
Another approach is based upon that famous saying of Rabbi Tarfon, in 
Ethics of the Fathers, Pirkei Avot. “It is not incumbent upon you to complete 
the task, but nevertheless you are not permitted to exempt yourself from it 
entirely.” Being required to only give half a shekel drives home the point 
that total completion of the task is not expected of us. All we can each do is 
try our best and do our share. 
Yet another approach is advanced by one of the classics of Jewish 
mysticism. The Zohar emphasizes that this world is a diminished one, in 
which there are broken vessels which need to be restored. We live in an 
imperfect world, and its imperfection is symbolized by being a broken 
shekel. 
I encourage each of you to use the opportunity of this week’s supplemental 
Torah reading to meditate upon either the mundane half-shekel or the 
celestial fiery coin. I am quite certain that you will creatively find symbolic 
meanings of your own. And, if you wish, feel free to send them to me at 
execthw@ou.org. If any of your suggestions are really on the mark I will 
share them with the rest of my readership in a future Person in the Parsha. 
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IMPORTANCE OF ....  
The Gemara (Bava Basra 99a) quotes conflicting Pesukim to 
describe how the ohcurf stood. The opinion that is based on the 
Posuk: uhjt kt aht ovhbpu states that the ohcurf faced each other 
when the Jews did Hashem's will, and the Posuk: ,hcv kt ovhbpu, 
describing how they faced the Heichal, refers to a time when they 
did not. However, the opinion that claims they initially faced the 
Heichal (based on ,hcv kt ovhbpu) uses  the other Posuk to teach 
us that their faces were partially angled to each other. The Chavos 
Yair (172) asks, according to the opinion that distinguishes based 
on ouen ka ubumr ihaug, what position were the ohcurf in during 
those periods when the Jews were made up of both Tzadikim and 
Reshaim, which was most of the time ? Furthermore, since the 
Posuk of ,hcv kt ovhbpu refers to the ohcurf of Shlomo HaMelech 
in the Beis HaMikdash, are we to believe that immediately after 
the Chanukas HaBayis, the ohcurf suddenly turned to face the 
Heichal as a sign of disfavor ? He concludes that the distinction is 
more accurately based on the difference between the Mishkan and 
the Beis HaMikdash. The Bnei Yisroel were more worthy and 
beloved during the time of the Mishkan, so the ohcurf always 
faced each other. During the time of the Beis HaMikdash, 
however, the intensity had lessened, leaving them to face the 
Heichal. The Ri MiGash asks, does not the Gemara (Yoma 54b) 
state that when the Babylonians entered the Beis HaMikdash, they 
found that the ohcurf were embracing ? As the Churban was 
obviously a time of ouen ka ubumr ihaug iht, what could this mean ? 
The Otzar Chaim quotes a theory that there is a relationship 
between ouen ka ubumr ihaug and uhjt kt aht ovhbp, suggesting that 
the will of Hashem (ouen ka ubumr) is fulfilled when Jews act 
cordially uhjt kt aht to each other. Since the first Churban was 
not due to obj ,tba but rather to the 3 major sins ouenk ost ihc, 
they were still deemed to be ouen ka ubumr ihaug.        

QUESTION OF THE WEEK:  
Which of the 5 senses is connected specifically to the month of 
Adar ?   

ANSWER TO LAST WEEK:  
(Does u,aseu apply to a child Kohen  ?)  
The Mishna Berurah (282:12) quotes the Magen Avraham who 
says that u,aseu does not apply to a child Kohen because he is not 
eligible for the Avodah, and he does not offer Korbanos. Even 
those who say u,aseu does not apply to a child-Kohen, would still 
perform u,aseu for the child, since it may be a t,hhruts epx.    

DIN'S CORNER:  
One must be careful not to allow bread to touch meat for fear that 
something of the meat may stick to the bread, and one might 
forget and eat the bread with milk/cheese. The same concern 
applies to bread touching cheese. If they did touch, one must 
scrape away the bread at that spot, but if it was only the bread 
crust that was touched, it is sufficient to wash off the area of the 
crust.  (Pischei Teshuvah s”uh 91:3-4)  

DID YOU KNOW THAT ....   
The Gemara (Shevuos 16a) quotes R’ Yehoshua who said: I heard 
[from my teachers] that we may offer Korbanos even without a 
Beis HaMikdash, because the original sanctity of Yerushalayim 
and the site of the Beis HaMikdash when built by Shlomo 
HaMelech remain forever. The Rashba asks: How could this be ? 
Do not Chazal derive from sgun kvt j,p kt that Korbanos may 
only be slaughtered when the door of the Ohel Moed is open ? 
The Rashba answers that this was only necessary when the Beis 
HaMikdash stood, with an Ohel Moed and doors. The Rambam 
(vrhjcv ,hc 1:1) states that the purpose of the mitzvah to build a 
Beis HaMikdash (asen hk uagu) is to provide for Korbanos. Later 
(ibid 6:14-15), the Rambam writes that the eternal Kedusha of the 
Har HaBayis allows Korbanos to be brought, even without a Beis 
HaMikdash. If Korbanos can be brought without the Beis 
HaMikdash, how can the Rambam say that its purpose was to 
offer Korbanos ? One must conclude, as the Rashba did, that 
when the Beis HaMikdash stood, its purpose was to provide for 
Korbanos that Bnei Yisroel were obligated to bring. The 
Korbanos that could be brought today, when the Beis HaMikdash 
is no longer standing, were voluntary, and as such, were not tied 
to the physical Beis HaMikdash. Therefore, those Korbanos 
which require the Beis HaMikdash are those whose obligation is 
tied to a Beis HaMikdash structure. Those Korbanos that are not 
so obligated, are not disqualified by the lack of a building. The Or 
Avrohom notes that in the Musaf for Yomim Tovim, we lament the 
fact that because of our sins (ubtyj hbpnu) we were sent into Galus, 
and we cannot appear and prostrate ourselves before Hashem, 
l,rhjc ,hcc ubh,ucuj ,uagku – and fulfill our obligations in the 
Beis HaMikdash. Perhaps, we can still offer voluntary Korbanos, 
as the Gemara said, but ubh,ucuj requires a Beis HaMikdash. We 
therefore conclude with a iumr hvh that Hashem should rebuild the 
Beis HaMikdash, ubh,ucuj ,ubcre ,t vagb oau – and we will be 
able to offer our obligatory Korbanos there, only because the Beis 
HaMikdash would be standing.    

A Lesson Can Be Learned From:  
A man was k”r involved in a car accident and brought to a hospital in 
Yerushalayim where he promptly lapsed into a coma. He was transferred 
to a room, where in the bed next to his, lay a Chasidishe Yid who was 
nearing his end. The Chevra Kadisha came up to say Vidui with this Yid 
before his passing. As they instructed him to say “ubsdc ubnat” etc.., one 
of the Chevra heard some movement from the other side of the curtain. 
Looking around, he noticed that the comatose Yid in the next bed was 
thrashing around, still in a coma, and the needles on his monitors were 
running wild. The Chevra man said to him in Yiddish: “Mir Mainen Nisht 
Dir” (We don’t mean you). The thrashing stopped and the needles 
returned to normal. Several weeks later, he emerged from the coma and 
recovered completely.   
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


