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At the end of Parshas Beshalach, the Torah records (Shemos 17:8), “Amalek came and did battle with 

Israel in רפידים.” The Gemora in Sanhedrin (106a) explains that the name רפידים connotes the fact that when 
the Jewish people were there, they weakened themselves (רפו ידיהם) from words of Torah. Rashi explains 
that because of this weakening in their Torah study, Amalek came and attacked them. What is the 
connection between these two concepts, and in what way was this punishment appropriate for this sin? 

 The Shem MiShmuel (Parshas Vayikra 5670) questions why the Jewish people were punished 
altogether for weakening themselves from the Torah, when the mitzvah of Torah study had not yet been 
given to them at Har Sinai. Why did they deserve to be punished for neglecting a mitzvah that they had not 
even received? 

 The Shem MiShmuel explains that when the Jewish people were still in Egypt, Moshe informed 
them that Hashem had said (Shemos 3:12) that when they go out of Egypt, they will serve Him on this 
mountain (Sinai). They understood that in order to receive the Torah, they needed intense purification, 
which indeed occurred when their spiritual impurity ceased. Accordingly, when they reached Refidim, 
which was the final encampment before they arrived at Har Sinai, they thought that by that point, they 
should have already been properly cleansed and prepared to receive the Torah. However, when they 
examined their spiritual state, they discovered that they were still quite far from this level, and they 
despaired of the possibility of reaching the appropriate level of purification in only a few days. When the 
Gemora says that they weakened themselves from Torah, it means that they weakened themselves from the 
Torah that they were destined to receive.  

This thought process was considered sinful and mistaken, because a person must trust in Hashem 
and do all that he was commanded, because there is nothing preventing Hashem from saving him in a split 
second. Since a person is considered an agent of Hashem, when he does as he is commanded, it is deemed 
as if Hashem Himself is the actor, and the reward is ultimately paid at the end. Therefore, it is not far-
fetched for a person who is not yet purified to reach his goal in only a short period of time. As long as he 
faithfully does Hashem’s mitzvos, a short while later he will receive all of his reward in one lump sum for 
all that he has accomplished, and at that time, he will suddenly find himself cleansed all at once. 
Accordingly, the Jewish people did not act properly in making their calculations, which caused them to 
remove their trust in Hashem, and to falsely believe that their cleansing needed to come from themselves, 
when in reality it is a gift from Hashem. Indeed, a few short days after this episode, they came to Har Sinai 
and their spiritual impurity ceased. 

The Malbim (Shemos 17:8 and Shmuel 1 15:2) explains that there are five reasons why one nation would 
attack another nation, yet none of them were applicable to Amalek’s attack of the Jewish people. First, 
some nations attack other nations to conquer their land and expand their borders, yet Amalek attacked the 
Jewish people along the way, when they were not in any settled, established territory. Second, if foreigners 
approach one’s borders, a nation may be tempted to go out and attack to prevent them from entering their 
territory, as occurred in the wars of Sichon and Og, but this battle took place when the Jewish people were 
leaving Egypt and far away from Amalek’s land.  Third, if there is a dispute between two nations, one may  



attack the other, but in this case, Amalek randomly attacked the Jewish people, with no prior disagreement 
existing between them. Fourth, sometimes a country will attack another to show off its might, but in such 
a case they fight face to face, in contrast to Amalek, who attacked the weak and tired Jews in the rear, which 
did not demonstrate any military prowess. Finally, sometimes one nation will attack another for religious 
purposes to defeat a heretical nation, but in this case, the Torah testifies that Amalek did not even fear G-
d. 

The true reason for this battle was Amalek’s disbelief in Hashem. At a time when all other nations 
heard of the wonders that Hashem performed in Egypt and were terrified of Him, Amalek hardened its heart 
and denied Hashem. They wished to demonstrate to the other nations of the world that He lacks the ability 
to rescue us, and that all the purported miracles were really the result of Moshe’s wisdom. In short, their 
primary goal in this battle was a war against Hashem. 

With this introduction, we can now understand that when the Jewish people weakened themselves 
from the Torah that they were intended to receive because of their doubt in Hashem’s ability to save them, 
that itself invited upon themselves the war with Amalek, whose entire objective was to deny Hashem’s 
ability to rescue us. 

However, there is an even deeper level to understand here. The commentators question (see Mizrachi 

and Gur Aryeh) why the Torah says, “Amalek came and battled,” when seemingly it would have been more 
accurate to say, “Amalek went out and battled,” as the Torah writes elsewhere, “Sichon went out toward 
us, he and his entire nation, for battle” (Devorim 2:32) and “Edom went out against him” (Bamidbar 20:20). The 
B’nei Yissaschar (Adar 3:4) explains, based on Yevamos 48b, that the term ביאה – to come – expresses the 
concept of rushing. The Targum Yonason ben Uziel writes that Amalek came from the South and on that 
night, they miraculously skipped 1600 mil. The Ayeles HaShachar explains that Hashem miraculously 
enabled Amalek to travel such a long distance in order to attack the Jewish people.  

The Shem MiShmuel explains that when the Jews found themselves distant from the necessary 
purity to receive the Torah, they despaired of reaching that level in only a few short days, which was a sin, 
because nothing prevents Hashem from saving them in a split second. Even though they were not yet 
cleansed, it was not implausible for Hashem to bring them to that level in a brief period of time. In other 
words, the Jews’ doubt was in Hashem’s ability to rescue them quickly. As a result, ויבא עמלק – Amalek 
came swiftly from a great distance to attack, and to show them Hashem’s ability to act quickly and 
miraculously. As a result, the Jewish people would believe in Hashem’s ability to save them in the blink of 
an eye, and they would never again despair of expecting His salvation to be near. 

Dovid Hamelech writes, “With praise I call out to Hashem, and from my enemies I will be saved” 
(Tehillim 18:4). The Kedushas Levi (Parshas Beshalach) explains that Dovid’s trust in Hashem was so great that 
when any difficulty befell him, he sang songs of praise to Hashem even before the salvation arrived, due to 
his confidence that it would certainly come. The commentators also write that the very trust in Hashem’s 
salvation has the ability to bring it to fruition (this is the opposite of what took place when the Jews’ lack 
of trust in Hashem brought Amalek to attack them). Hashem should help us all merit to follow in Dovid’s 
ways and to strengthen ourselves in our trust in His redemption, at all times and in every situation, which 
should bring upon us all forms of spiritual and physical salvation! 

  
 

 

If Moshiach would come riding a fancy chariot instead of a donkey, every 
wealthy person would imagine that he is Moshiach. 
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